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GUEST EDITORIAL
CHANGING GLOBAL LANDSCAPE AND

SIKHEE TODAY
Dr. Harbans Lal

1J Singh recently wrote that “My larger purpose is to connect Sikh
teaching and practice to our lives today. If we cannot, if Sikhee
does not speak to me today as it did to countless others over time
then it is a fossilized tradition and needs to be discarded or
modified...”

He is right. Many of us are, though mostly inadvertently, moving
towards fossilizing Sikhee for the world archives and museums. Let
me assert in the beginning, | do not believe that such will be our
fate. Such was neither the intention of our founders nor our faith
deserves it on its merits. Still the proposition should attract our
thoughtful attention.

I am often invited by churches, synagogues, and masjids to speak,
besides my frequent speaking engagements at guruduaras, about my
faith and the faith in general today. When | am there, | most often
take tour of the facility and keenly observe how they manage to
evolve in the modern century to be relevant and effective in
conveying their message to their generations and to the outside
world. Then my subconscious mind compares it with my own
Sikhee (a verb and not a noun) institutions and | see an appalling
difference.

While others uphold few of the traditions from centuries ago, they
have visibly changed their institutions to conform to the demands of
the modern technological and cultural realities.They are
incorporating what is good for their congregations, and they are
always on their toes to respond to new demands. They support
studies like PEW commissions and others to tell them how they are
performing in their endeavors.

The Pew Forum on Religion and Public Life researches on religion
and its changing landscape in USA. It is a major non-advocacy
organization; the forum does not take positions on issues. It is a
project of the Pew Research Center, a Pew subsidiary and a
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nonpartisan “fact tank” based in Washington, D.C. To
those who seek, it provides information on the issues,
attitudes and trends shaping America and the world. For
more information, visit the Pew Forum on Religion and
Public Life Web site.

Although PEW projects are the major example, there
are many other such research organizations and fact
tanks. By the way, last time | visited one of PEW
research contracting institution to ask them why
they did not ever include Sikhism in their studies,
the response was that there was not enough interest
or resources provided.

US, on the other hand do not worry if we continue to
move on blind paths that are effective or not. It is little
concern of ours if we lose membership of our
congregations or not, or if our congregations connect to
the world outside at all. We do not even notice, if our
generations are with us or not, or if we are disconnected
from the calls of the future. We do not even ask what is
happening to our generations and populations in the
new world village.

We continue to be schizophrenic in our outpouring of
the terminology and phrases to describe our lofty
practices even when they are complete disconnect with
our daily life and behaviors.

We continue to be devoid of any concern if the outside
world begins to ignore us completely or if our medicine
cures any disease or not. It is of little concern to us if
our language of the congregational discourses sounds
gibberish to outside world and if our practices there
seem mostly outmoded to our youth and their friends.
We are content in our routine and in our urge to
continue our ethnicity in the world of universalism.

My friends, if we continue to live within the outmoded
tradition traps whether in the architecture of our new
gurdwaras, or language we employ to communicate our
faith, or the complete lack of any education in our
clergy class, then we are accepting the fate of our
religion to be that of many others who followed similar
paths and museums are full of their archives and

antiquity.

| for one do not think that we will become a fixture in
the world museum because our Guru Granth Sahib has
immortalized a path, a philosophy, a doctrine and a way

of life that is inevitable in the future of the humanity.
It is unanimously voiced by those who scrutinize our
philosophy, doctrines and their teachings. Only what |
am not sure who will take the light to the future world
to benefit the global village. | believe that someone
will discover it as it was the vision of its great
visionary authors. I must acknowledge that there are
voices of concern like mine, here and there amongst
us, but they are not heard by the makers and
shakers of our communities. They are presently
seemed to be too feeble to make any dent.

It may not entirely be US who take the Sikhee of the
Guru Granth to the future as we ourselves are
increasingly discovering and being distracted by
peripheral and unconfirmed adages of the Gurus.
Many documents outside the gurbani are being
accorded status to guide our Sikhee today. Most of
these documents, outside the Guru Granth, have
invariably questionable authenticity, and many were
interjected by the enemies of the Guru and many in the
post Guru period. They were certainly not meant to
replace the Guru Granth to guide the future humanity,
the Sikhs or their institutions.

As we celebrate the start of the fourth century of the
last sermon of our last human Guru, Guru Gobind
Singh, we are strongly retold to pay heed to his
sermon. His last sermon delivered on October 20,
1708, immortalized the hymns in the Sri Guru Granth
Sahib as our only eternal Guru; all other documents
would be considered kachi meaning unreliable and
lacking.

Unless we understand this simple sermon of Guru
Gobind Singh that the Guru Granth is eternally
complete and comprehensive; its comprehensiveness is
never to be questioned, it was completed under the
direct divine inspiration, and it alone was installed as
our guide and knowledge base, we cannot guarantee
that we will have the honor of taking Sikhi to the
global village.
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LIFE, DEATH AND SOUL
Dr. Devinder Singh Chahal

Strange is our situation here on Earth. Each of us
comes for a short visit, not knowing why, yet
sometimes seeming to divine a purpose. From the
standpoint of daily life, however, there is one thing
we do know: that man is here for the sake of other
men — above all for those upon whose smiles and
well-being our own happiness depends.

Albert Einstein

INTRODUCTION

I have been involved in this topic since a long time,
however, | wrote my first article on it in the The Sikh
Review of June 1996 about the ‘Concept of Karma’ in
Sikhism. It was criticized by Major Gurmukh Singh in
the September 1996 issue of The Sikh Review as
follows:

“The discussion initiated by Dr. Devinder Singh
Chahal (The Sikh Review, June ’96) is both significant
and worthwhile because the topic might appear
controversial to many a modern mind. But an effort to
use scientific and strictly logical tools to solve the
problem would be, | daresay, futile because religious
philosophy is speculative, mystical and transcendental
in nature. Even though the Sikh Gurus laid much stress
on vichar (reason) and Gurbani is largely based on
rational thought, yet Gurbani clearly places the
understanding of ultimate truth subject to revelation
through gurprasadi, the grace of God or Guru. Rather
than on intellectual exercise, it depends on a willing
submission to hukam or Divine will and pleasure.

The aspect of karma philosophy discussed by Dr.
Chahal in his article relates to the least controversial
law of *““cause and effect,” which may be accepted as
true without debate. The debatable question of karma
philosophy is  whether = metempsychosis  or
transmigration of soul is a reasonably sound concept.
This question the learned writer has dismissed by
simply denying the existence of soul, and although he
claims that ‘I follow only the Gurbani to express my
views’, his denial of ‘the so-called soul’ is based not on
Gurbani but on the sole argument that ‘there is no
scientific evidence to support the existence of anything
like soul’.”

Later on a detailed article of Major Gurmukh Singh
entitled, *“Soul, Death and Metempsychosis in

Sikhism.”  appeared in  The Sikh  Review,
November.1999. | appreciate the following remarks of
Sardar Saran Singh, the Editor of The Sikh Review:
“This article may be read in the context of Dr.
Devinder Singh Chahal‘s monograph S.R. Sept. ‘96
and major Gurmukh Singh’s response.”

First Maj. Gurmukh Singh has declared that religious
philosophy is speculative, mystical and transcendental
in nature. Then he continued to declare that it is
useless to use Science and logic to resolve this
problem about Karma and soul because understanding
of ultimate truth is subject to the revelation through
Gurparsadi, the Grace of God or Guru, rather than on
intellectual exercises. | have noticed that majority of
theologians emphasize that there is no need of use of
intellect, Science or logic to understand Gurbani. Is it
S0?

Discussions on SOUL also emerge often on the Sikh
Diaspora Discussion Group. Some are following the
lines of Major Gurmukh Singh and accept the
existence of soul in Sikhism, however, a few agree on
my line of thinking about the non-existence of soul.

Many theologians of various religions are of the
opinion that Science has nothing to do with religion
since religion is beyond the comprehension of
scientists. The real hatred against science started

during the Period of Renaissance (between 14th and

16th centuries) in Europe when scientists started to
challenge the wrong concepts in religion. There is no
doubt that great conflict between Science and
Christianity is going on since many centuries and this
conflict is still active especially on the Theory of
Evolution.

I am of the view that if any religion continues to teach
like that the Sun revolves around the Earth then it is
not going to be accepted by the humanity of the
Current Science Age. The new generation does not
like to be forced to believe rather they need a scientific
and logical explanation to accept anything.

My study of Gurbani clearly indicates that it has its
base in Science and logic; therefore, the Sikh
theologians have nothing to worry about the conflict
between Science and Nanakian Philosophy [2 - 6] if
Gurbani and Sikhism are preached scientifically and
logically.

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 3
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Throughout the human history, man has struggled to
find answers to questions that have to do with his
origin, existence, nature, and destiny. Such queries are:
Where do | come from?

Why am | here?

Where am | going after death?

Securing clues to the exact makeup of the creature
known as Homo sapiens sapiens has always been one
of mankind’s keenest intellectual pursuits. And along
the way, perhaps no topic has perplexed us, or piqued
our interest, as much as that pertaining to the origin,
nature, and destiny of the soul:

What is the definition of a soul?

If the soul actually exists, what is its origin?

Do humans possess a soul?

Do animals possess a soul?

If souls do, in fact, exist, are they purely temporal—
thus living only as long as our corporeal nature exists?
Or

Are they immortal—surviving the death of the physical
body?

What is the difference, if any, between the “soul” and
the “spirit™?

What is the ultimate destiny of the soul?

It is very important to understand LIFE and DEATH
before we study the existence of the SOUL. Life and
death are very complex phenomena and many scholars
and people at large belonging to different religions are
under the burden of the ancient philosophy about the
life, death, soul, ghost, and nether world, hell, and
heaven. Only a few having scientific temper can
understand about these phenomena in their real
perspective. Before we enter into discussion, it is
important to understand about life, death, and
consciousness (called soul by some) in technical terms.

A. ORIGIN OF LIFE

(http://mww.physicalgeography.net/fundamentals/9a.ht
ml)

About 15 billion years ago our universe originated from
a very minute highly concentrated form of energy
through big bang, now known as Big Bang Theory (Fig.
15-1). The Sun and its planets were formed between 5
and 4.6 billion years ago when matter in our solar
system began to coalesce because of gravitational pull
(Fig. 15-4). By about 3.9 billion years ago, one of its

planets, the Earth, had an atmosphere that contained
the right mix of Hydrogen, Oxygen, Carbon,
Phosphorous, and Nitrogen to allow for the creation
of life. Scientifically these are the five elements which
gave rise to the life instead of mythical five elements
(U7 33), e.g. earth, sky, water, air and fire (agni). But,

in fact these are not elements. Chemically speaking
most are either compounds, such as water (Hydrogen
and Oxygen atoms) or mixtures, such as air (which is
made up of many different gases) or earth (which is
made of many different minerals and other atoms).
‘Fire’ is the result of chemical process of combustion,
which releases energy as light. Lastly, ‘sky’ is a space,
which is neither an element, nor a compound, and nor
a mixture.

Biological information for life is contained within a
series of strands, comprised of replicating genetic
code. The main carrier for this information is
deoxyribonucleic acid, also known as DNA (Fig. 22-
1). DNA strands are found in every life form and they
contain genes, which encode for proteins; a common
example of a protein is insulin. Scientists’ state that
the energy required for the formation of these large
biological molecules comes from transfers of energy
such as heat or more importantly chemical energy.

These molecules organized and evolved to form the
first simple forms of life. Scientists have seen
fossilized cells, from approximately 3.8 billion years
ago, which resemble present day Cyanobacteria. Such
cells are known as prokaryotes. Prokaryotic cells are
very simple, containing few specialized cellular
structures and their DNA is not surrounded by a
membranous envelope (Fig. 22-2). The more complex
cells of animals and plants, known as eukaryotes, first
showed up about 2.1 billion years ago. Eukaryotes
have a membrane-bound nucleus, containing their
DNA, and many specialized structures located within
their cell boundary (Fig. 22-3). The animal cell is
enclosed in a membrane and is flexible while the plant
cell is thickened and hardened with cellulose and
lignin.

By 680 million years ago, eukaryotic cells were
beginning to organize themselves into multicellular
organisms. Starting at about 570 million years ago an
enormous diversification of multicellular life occurred
known as the Cambrian explosion, i.e. two major
groups: i) Plants, and ii) animals. During this period

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 4



The Sikh Bulletin

HWI-UT u82 saarTdt

November-December 2011

all but one modern phylum of animal life made its first
appearance on the Earth. The lineage of animal leading
to the formation of man is described chronologically as
follows:

The ancestor of man, the primate, appeared about
40,000,000 years ago.

Ramapithecus, who walked on his two feet, appeared
about 14,000,000 years ago.

Homo erectus, the new genus, Homo, appeared about
500,000 years ago.

Homo sapiens, the first form of wise man, appeared
about 250,000 years ago.

Homo sapiens sapiens, the current species of wise man,
appeared in Europe about 35,000 years ago [Chapter
18, pages 235-236] (Fig. 22-4).

Evolution of man in Gurbani

In many religions it is believed that man was created as
man by God right from the beginning. Based on basic
principles of Nanakian Philosophy embodied in the
Bani of Guru Nanak, Guru Amardas has explained the
origin of man from Jot (energy) the first step of
evolution of life (Read about Energy and Matter in
Chapter 15, pages 186-187). He has also mentioned that
knowledge about the origin of man helps to understand
life and death:

H& 3 #Af32 Agu? T wuz Y&l ussH i

He Ifg€ M 35 a5 T Ier=? Jark vt

H® yzefa 3t AgC mafa Hew Fies &t /st 9=t
39 ygrEtR &a w=fo 3t g 318 5 9t I

Hf& Aif3 niret ot STt 31 g ygeE 8 )

fe@ a3 g M Ha Z Af3 AgY T wiuE ¥& U=z I
WA, H: 3, UaT 889,

For proper interpretation of this verse it is important to
understand in which context allegories and metaphors
have been used in this verse:

H&\ (Mann) = in general means the ‘mind’ this is

actually the brain, which is a place for origin of
conscience and consciousness, and all thoughts. ‘Mann’
also represents man.

Af32 (Jot) = means energy, flame, light, spiritual

illumination, enlightenment. Here Jot as energy is more
suitable meaning.

AgY2 (Sarup) = means embodiment.

H&S (Mool) = means the roots, origin.

fe€ a3 a6a 12 (Aeyoh kahae Nanak) = Here Nanak

is not a pen name of Guru Amardas as is for all the
other Sikh Gurus. Here Nanak is Guru Nanak himself,
whose philosophy was preached and taught by the
Sikh Gurus, who succeeded to the ‘House of Nanak’.
According to Prof Sahib Singh’s grammar ‘Nanak’
with ‘onkar’ to ‘kaka’ means Nanak himself not as a
pen name (Nom de Plume), although in some cases the
‘kaka’ is without ‘onkar’ in ‘Nanak’ even then it
means Guru Nanak himself.

Therefore, ‘Aeyoh kahae Nanak’ is interpreted as
‘Guru Nanak says this philosophy’. It means it is the
philosophy of Guru Nanak, i. e. Nanakian Philosophy,
being represented by Guru Amardas. But most of the
interpreters, except Prof Sahib Singh, translate
‘Nanak’ as a pen name for Guru Amardas (Mahla 3).
If it is so then it becomes the philosophy of Guru
Amardas. In fact it is the philosophy of Guru Nanak
being represented by Guru Amardas.

Keeping in view the above explanation and scientific
information available and by the use of logic, the
above verse has been interpreted as follows:

Hey mindl (man)! You are the embodiment 3 of
energy2, try to trace out® your roots 4 (origin).

Hey mind (man)! The God® is with you; enj0y9 and
imbibe8 the philosophy’ of the Guru (Nanak).

When you have traced out your roots (origin) then you
will understand the God10 and about death and life.
You would also realize that there is no other than the
One Bounteous12 God,

Then mind will attain peace (contentment) and
success14, (Then every-body) congratulates13 you.
Guru Amardas says:

It is the Nanakian Philosophyl® (Literal meaning =
Nanak says this philosophy): Hey mind (man)! You are
the embodiment of energy. Try to trace out your roots
(origin).”

AGGS, M 3, p 441.

Most of the time, H& g #f3 AgY T S ¥ VBT I,
is interpreted by many scholars as “Oh my soul, you
have emanated from the light of God, know your true
essence.”” , which is quite far away from the real theme
of Nanakian Philosophy.

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 5
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In the above verse Guru Amardas advises the man that
you have originated from the primordial energy, which
is called H& (Sunn = Nothingness or everything in

highly concentrated form of energy) in the Bani of
Guru Nanak (Nanakian Philosophy) (Chapter 15, pages
184-192). This state of H& (Sunn) has already been

discussed in detail by Chahal, Dhaliwal, and Virk [6, 7,
13]. Now it is well understood as explained previously
that basic unit of life (DNA) originated from five atoms
(Hydrogen,  Oxygen, Carbon, Nitrogen, and
Phosphorus), which originated from the primordial
energy form, & (Sunn), described by Guru Nanak and

as described in Big Bang Theory (Fig. 15-1).

Since some portion of the genome (DNA) of the
human resembles with the smallest organism, like
yeasts, molds, slimes, worms, and lettuce (plant);
90% resembles with mice, and 98% with
chimpanzees, therefore, it clearly indicates that we
can trace back our roots (mool) to primate
(chimpanzees) to mice to plants (lettuce) to
microorganisms (yeasts, molds, slimes) and then
ultimately to the primordial source (Jot), the
Energy, as explained in the above verse.

Further evolution of man through different stages
starting from Sunn to Energy to DNA to single-celled
organisms to multicellular organisms to simple to
complex animal and finally to the highly evolved man
is explained in the modern theory of evolution (Fig. 22-
4). However, before Charles Darwin, Guru Arjan
has described evolution of man as follows:

et AeH 38 dlie= uIar? i

et AeH a8 HisY FFart I

et AeH Ut Feyt Ifek

et AeH Jeat gy Afe€

e AaiA? fiss R ot g2 )
fadars8 feg W Ardher€ augadi
et 7oH AB VP fafg T afanr 11

et 7oH FE It fafgR0 ufgnm2 |

FE 75H A= gfg Qufemm=2

By g8THRE #fa=YU FHfenm=€ 121
AarfaR? 3fe€ FeH=T uguf3Rt |
afg A=20 331 gfg3 ofy qanf332

frfar28 wa3Y 353¢ wfsHs32 |l

33T 1afa2t et usegs 13

A fag 98 A 33 3 Jad82

neg & o q9E HAISS ||

WA, H: U, UaT QO€.

You passed through many generations1 as

(microorganism2) a worm2 and an insect3;
You passed through many generations as an

elephant?, a fish®, and a deer®.

You passed through many generations as a bird”, and
a snake8.

You passed through many generations as a yoked ox9,
and a horsel0.1.

Now is the time to comprehend12 the God11.

Since after so very long timel4, this human bodyl®
was evolved16.1.Pause.

You passed through many generations as rocksl7 and
mountains*18:

Your many generations were aborted**20.21 in the
womb19;

You passed through23 many generations as
branches22 and leaves (vegetative states);

You (man) passed through 8.4 million24 (tentative
mythical figure) of generation325 of evolution26.2.
Since you (man) have attained29 this human life28,
now is the time to serve the humanity27 (noble people)
and comprehend God.

Now comprehend31 the philosophy of the Guru32.33
and serve30 the humanity.

Abandon34 the pride3 and falsehood36 and ego3. If
you kill these vices38:39 then you will be
accepted40.41 py God. 3.

Whatever is happening42 (evolution) is happening
under the Laws of Nature43 and nothing is happening

otherwise44.

AGGS, M 5, p 176.

*Although rocks and mountains are inanimate
composed of many elements, but atoms like Carbon,
Hydrogen, Oxygen, Phosphorous, and Nitrogen, gave
rise to DNA, which ultimately gave rise to life
(animates).

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 6
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** ‘Abort” mean the unfavourable mutations are either
aborted in the womb or die after birth who cannot
survive the prevalent environment.

The above verse is explaining the evolution of man
although the sequence of evolution is not the same as
explained in the Darwin’s Theory of Evolution. Guru
Arjan has further mentioned that evolution of man is at
the highest level of evolution and he is the commander
of all the living beings:

g fAfs2 3T ufsat2 1
fer a8 wHfg 34t fraetd I
WAEH, H: U, UaT 308.

All the otherl beings2 (excluding human) are at your

service3. You are the commander® on this Earth?.
AGGS, M 5, p 374,

Then next question is: What is life
(http://newton.dep.anl.gov/askasci/bio99/bio99171.htm)
In general the following criteria make the object has
life:

1. Motion — does it move under its own power? Does
it move with some discernible purpose? (Toward food,
away from heat, etc)

2. Reproduction — does it have some way of making
more of itself, either through sexual reproduction or by
budding or fissioning?

3. Consumption — does it eat or drink? Does it take
in nutrients in one way or another in order to survive,
grow, and eventually multiply?

4. Growth — does the organism develop over time,
increase in complexity, until it reaches a mature stage?
5. Stimulus Response — does the organism respond to
external stimuli, i.e. has a nervous system of some sort
to detect external conditions?

On the other hand crystals grow in solution, and take on
more material from the surrounding solution in order to
do so, but do not respond neurologically if you poke
them with a pin. Do they have life?

Similarly, some think since trees do not move on the
street, therefore, they do not have life. But they grow
and reproduce; and some plants (single-celled) in water
do move; and every plant try to move towards sun for
energy to synthesize their food; and some plants do
respond to external stimuli. In that respect although

they do not move on road that does not mean they do
not have life.

Even when all the criteria are met, it may be difficult
to determine if something is alive or not. Take a virus.
It is a strand of either DNA (Deoxyribonucleic acid) or
RNA (Ribonucleic acid), which is a pure chemical and
cannot grow or move on its own power. Yet when it
attaches itself to a receptive host, it inserts its DNA or
RNA into the cell and forces the host to make more of
the virus, a clear reproductive plan. It utilizes the
host’s cellular processes to do so, in a sense taking in
“nutrients” in order to survive and multiply. Is it alive?
Or is it a bridge between non-living and living?
Bacteriophage is the best example of a virus to explain
the above phenomenon (Fig. 22-5).

Nevertheless, these chemicals, i.e. DNA and RNA
govern all the characteristics of all the living beings.

B. DEATH

i) Death in Science

Machado [8] has surveyed literature about death as
follows:

For many centuries people were deemed dead when
they stopped breathing and when their hearts stopped
beating. But during the era of Intensive Care, cessation
of brain functions began to be considered the main
reason for diagnosing death. Medical concern over
making safe and appropriate diagnosis of death in
respirator-supported patients led to the elaboration of
criteria, which reliably established irreversible loss of
brain function. This was an operational way of
determining that death had occurred.

What is it about human life, which is irreplaceable by
any artifice, and that its loss is so essential, that the
individual who loses it ought to be called dead?

According to Shewmon there are two basic schools
about the definition of human death: Those referring to
the “loss of specifically human properties” and those
arguing the “loss of integrative unity of the body”.

Bernat has also proposed to “define death as the
permanent cessation of functioning of the organism as
a whole”. Some authors combine both schools when
presenting their definitions of human death. But
Machado [8] says that consciousness is the most
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integrative function of the organism and that it provides
the essential human characteristics. Nonetheless, it is
fundamental to consider both components of
consciousness: arousal and awareness.”

Therefore, to define human death, the crucial point is to
define the function that provides the essential human
properties. Machado [8] has no doubts to affirm that
consciousness characterizes human existence and that
the irreversible loss of consciousness defines human
death (considering its two components - arousal and
awareness). Moreover, he also considers that at the
same time, consciousness is the most integrative
function of the body. No other function could integrate
as consciousness, the functioning of the organism as a
whole, when it is possible.

Traditionally, death has been defined as the cessation of
all body functions, including respiration and heartbeat.
Since it became possible to revive some people after a
period without respiration, heartbeat, or other visible
signs of life, as well as to maintain respiration and
blood flow artificially using life support treatments, an
alternative definition for death was needed. In recent
decades, the concept of “brain death” has emerged. By
brain-death criteria, a person can be pronounced legally
dead even if the heart continues to beat due to life
support measures. The first nation in the world to
adopt the ‘brain death’ as the definition of legal
death was Finland in 1971. In the United States,
Kansas had made a similar law at an even earlier date.
(Randell T. (2004) Acta Anaesthesiol Scand. 48(2):
139-44.)

A brain-dead individual has no electrical activities and
no clinical evidence of brain function on neurological
examination. It is important to distinguish between
‘brain death’ and states that mimic ‘brain death’ (e.g.
barbiturate intoxication, alcohol intoxication, sedation
overdose, hypothermia, hypoglycemia, coma or chronic
vegetative states.). Some comatose patients can recover,
and some patients with severe irreversible neurological
dysfunction will nonetheless retain some brain
functions, is generally not considered ‘brain death’,
although it is certainly an irreversible condition in
which it may be appropriate to withdraw life support.

Note that brain electrical activity can stop completely,
or apparently completely (a “flat EEG”) for some time
in deep anesthesia or during cardiac arrest before being

restored. ‘Brain death’ refers only to the permanent
cessation of electrical activity. Numerous people who
have experienced such “flat line” have reported near-
death experience, the nature of which is controversial.
It is understood that a permanent cessation of electrical
activity indicates the end of consciousness.

ii) Instant Death

Many sudden and quick causes of death are actually
processes lasting a noticeable length of time. For
instance, a broken femur that severs the femoral artery
and also produces an open wound in the thigh is likely
to cause death in less than a minute, since virtually
complete loss of blood would be rapid. Eventually
inadequate blood flow to the brain causes loss of
consciousness. Causes of death that involve death
without noticeable delay would involve immediate
disruption of brain function. Where a firearm is fired
with several inches of its barrel inside a person’s
mouth and oriented straight into the mouth cavity,
immediate death by destruction of the brain stem is
extremely likely. Other forms of death where the brain
is destroyed “faster than a thought” would include
exposure to radiant energy so intense (in proximity to
a nuclear explosion) that vaporization of the skull and
brain would occur in a time far less than a second, and
very rapid crushing of the skull, which can occur in
falls (especially head first) from sufficient heights, and
horizontal impacts at typical speeds of motor vehicles.

C. CONSCIOUSNESS
(http://en.wikipedia.org/wiki/Consciousness)

Consciousness is a quality of the mind generally
regarded to comprise qualities such as subjectivity,
self-awareness, sentience, sapience, and the ability to
perceive the relationship between oneself and one’s
environment. It is a subject of much research in
philosophy of mind, psychology, neurology, and
cognitive science.

Many cultures and religious traditions place the
seat of consciousness in a soul separate from the
body. In contrast, many scientists and philosophers
consider consciousness to be intimately linked to the
neural functioning of the brain, dictating the way by
which the world is experienced.

Humans (and often other animals, as well) are
variously said to possess consciousness, self-
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awareness, and a mind that contains our sensations,
perceptions, dream, lucid dreams, inner speech and
imagination etc. There is speculation, especially among
religious groups, that consciousness may exist after
death or before birth.

Consciousness in Science

The Interactions of neurons in the brain generate
consciousness [9]. The human brain is the most
advanced structure known, and its most complicated
attribute is consciousness. The human brain is
composed of neurons and glia cells (neuroglia). The
estimates of the number of neurons in the brain differ,
but they reach values of up to 100 billion. Each neuron
may be affected by as many as 10,000 other neurons at
one time, usually through synapses. The number of
synapses is enormous, estimated at 300,000 billion in
the cerebral cortex (Fig. 22-6). In the cerebral cortex, at
least one quadrillion impulses are executed each
second. The function of the central nervous system
depends on many serial and parallel interactions of
masses of individual neurons. In the brain, we may
observe convergence and divergence, feedbacks,
reverberations and circulating nerve impulses. The
reverberating neuronal circuits may be rather long,
lasting up to one second or more. All these events
participate in the functioning of neuronal networks,
which contain millions of neurons and billions of
synapses.  Such sequences of neuronal firing are
required to respond to the environment in a real,
sufficiently short time.

D. SOUL

Concepts of Soul

1. Webster’s Dictionary Soul:

An entity, which is regarded as being the immortal or
spiritual part of the person and, though having no
physical or material reality, is credited with the
functions of thinking and willing, and hence
determining all behavior.

2. Ancient Philosophers
(http://www.free-
definition.com/Soul.html#Science _and the soul)

i) Socrates and Plato

Plato, probably quoting Socrates, considers the soul to
be the essence of a person that reasons, decides and
acts. He considered this essence to be an incorporeal

occupant of the body with its own separate, and
immortal, existence.

ii) Aristotle

Aristotle, following Plato, defined the soul as the core
essence of a being, but argued against it having a
separate existence.

3. Theological Concept

In some traditions it is considered immortal; in others
it is considered to be mortal. In most religions, and
some philosophical movements, a soul is strongly
connected with notions of the afterdeath but opinions
vary wildly even within a given religion as to what
happens to the soul after death. Many within these
religions and philosophies believe the soul is
immaterial, while others feel it may indeed be
material.

4. The atheist view

Many secular humanists and atheists reject the concept
of a soul, often viewing it as an ill-defined idea for
which they do not find any compelling evidence.

5. Science and the soul

The concept of soul and the idea of a soul entity are
not recognized in mainstream Science or Medicine.
Popular presentation of the dominant scientific
worldview of the soul uses the “computer paradigm”,
where the brain is compared to the hardware and
the mind (mental processes that have been long
subsumed under the concept of soul) to the software.
When the brain/hardware is gone, there is no place left
for functioning mind/software. Others, like famous
French Neurologist, Jean Pierre Changeaux, deny the
appropriateness of the computer paradigm and propose
an analogy with the enharmonic oscillator from
physics. Needless to say, both notions have dismissed
the concept of soul as a self-sustaining entity.

However, Albert Einstein’s view about computer and
human brain is worth quoting here:

Computers are incredibly fast, accurate and stupid.
Human beings are incredibly slow, inaccurate and
brilliant. Together they are powerful beyond
imagination.

E. CONSCIOUSNESS AND SOUL ACCORDING
TO NANAKIAN PHILOSOPHY

In ancient philosophy and according to many
theologians of various religions, ‘consciousness’ is
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considered as ‘soul. They think that it is the soul which
controls all the activities of the body. As soon as the
soul, which is considered as indestructible, leaves the
body, thereafter, the person dies.

Let us discuss ‘consciousness’ in Nanakian Philosophy:
What is Consciousness?

Guru Nanak explains ‘consciousness’ as follows:

g gafaR 732 T w8 i

FafaR feged &fe & ot I

#dt? gaf3= 3ov fas agt

Ft feg mireg A0 |1

WdMH, H: q, Uar 28.

The God has given samel consciousness2 to all3 the
living beings4.

No living being® is without® consciousness2.

The living beings will follow the way of lifeS

According to their level7 of consciousness?,
They come into existence (take birth)

And go away (die)10 according to the

Information written® (on their genes).
AGGS. M 1, p 24.

Guru Nanak’s following verse explains that seat of
consciousness is in brain, mentioned metaphorically as
Dasam Duar:

uBS =R w2 & AB8 1l

Jowd gust fo? o g3t |

58 sgewt wFe @mgO |

g3 3 fammaiR &g deg 2 nau

gz 8 gzt H;:,gr‘ié Ao

ny ged? 7 famrstT JEt nangagi

WA, H: q, UaT qu2.

The combination® of airl, waterZ, and energy3
(various elements) make the wonderful® body® and
brain” (intellect) to work8.

There are nine openings9 in this body and the tenth is

placel0 of the brain (Dasam Duar*) without any
opening.

Reflect!3 upon and discoverll this system, O wisel2
one. 1.

One teachesl4, speaksl®, and listensl6 through this
brain (Dasam Duar).
One who contemplatesl? of his own on this system, is

truly a wisel8 person.1.Pause.
AGGS, M 1, p 152.

AT g © (Dasam Duar) = It is a mythical term

for a place where God resides. However, according to
Nanakian Philosophy ‘Dasam Duar’ is a ‘brain’.
This is not the place where God lives because there
is no single place where God resides. God pervades
everywhere in the universe. Prof Sahib Singh [10]
also interprets ‘Dasam Duar’ as ‘brain’. In the
following phrase Guru Nanak has clearly explained the
‘Dasam Duar’ as brain:

g AR erfenr? 1eg8 ered gt

thug? rmafet fearfmrt aHC a1 €aR
T2

WAGTH, H: Q, Y& us.

degs = Literally means essence of sandalwood, but

metaphorically it has been used as comprehension of
God through consciousness.

93 = Consciousness that originates due to actions of
billions of neurons and synapses in the brain.

Hed ER<" @ g = The temple is metaphoric place for

brain where one’s consciousness comprehends God.

The  comprehensionl  of  God®  through3
consciousness2 in the brain®:6 (Dasam® Duar®) is
equated to the place of temple4.

This has been understood? when the Sabd8 has lit a
Iamp7 in the brain through the consciousness then
comprehension of Godl0. 11 hecame clearl2.13

(garland13 in the neckl12).
AGGS, M 1, p 54.

Therefore, ‘Dasam Duar’, a mythical term, is a
metaphor for brain, which is the seat of
consciousness according to Nanakian Philosophy,
but understood differently in various religions.
Although there is no opening for outside environment
still it is aware of everything inside the body as well as
outside and around the body through the actions of
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billions of neurons and synapses in the brain with its
extensive nervous system (Fig. 22-6).

Death of Consciousness

The following verse explains the stages in human which
lead to death of consciousness due to senility:

351 fonfe =dt, 352 o8 Afgld wifsert fafe?
BT |

ut g0 gopt? st AR fa@ 32T M8
aBW jqu

WREMA, H: q, Y&T Qau.

You have lost most of the power of seeing2 from your
eyesl, your body3 has become week4, the old age® has
overcome® you and the death8 of consciousness (real
death) is approaching”.

Although there is neither glow9:10 on your face nor any
sign of contentmentll in your mind, you should not
leavel3 the path of righteousness12 even if the death14

is evident15,
AGGS, M 1, p 1125.

Nanakian Philosophy in the above stanza clearly
indicates that the senility of various organs and body as
a whole will lead to the senility of brain and
consciousness, and ultimately a death. There is no
information in the above stanza if the
‘consciousness’ is connected with so-called ‘soul’ as
is accepted in other religions and cultures. It is the
degeneration of integrative functions explained in
the above stanza that leads to the death of
consciousness — the real death. Death of
consciousness happens due to the senility of vital
organs since these cannot supply enough Oxygen to the
neurons in the brain. There is clearly no mention of loss
of soul that leads to death in the above stanza.
Similarly, nowhere has Machado [8] mentioned any
loss of soul as the cause of death in his study. Death is
the loss of consciousness. Consciousness is the product
of neurons in the brain and through the intensive
nervous system of the body the whole integrated
physiological processes of life work together in an
ordered manner.

Although in Gurbani there is extensive use of word
‘soul’ under different Names, e.g. Jio (Ft), Jot (7f3),

and Atma (m™3H") [7]. These words have been used

allegorically and metaphorically to explain integrated
functions of various physiological processes controlled
by the consciousness generated by the complex
reactions of neurons in the brain [9] (Fig. 22-6).
However, many Sikh theologians interpret these
words under the influence of Vedantic philosophy
in which the death of consciousness is compared
with the loss of soul which leaves the body either to
enter into the cycle of reincarnation or to heaven or
hell.

Now Guru Nanak explains real death as the death
of consciousness as follows:

N wR §82 uBs8

F8Y § st yor? § 28T
et gefz?0 g nigag R |
€7 & Y2 7 Fuzag® 1211
YAETH, H: q, UaT Qu.

The bodyl is made of soil2 (various elements) and
through which one speaks3 is the vibration of wind4.
Try to understand®, O wise one®, who8 has died’?

It is the death® of consciousnesslO with which the
whole body functions have died.

With this dualityll and the egoisticl2 nature, a
product of consciousness, have also died®.

What you seel4 the body is not dead13, in fact, it was
the consciousness - the brain, which has stopped
working.2.

AGGS, M 1, p 152.

Medically, the death means that the consciousness
becomes un-functional. The consciousness is the
product of billions of neurons and synopses in the
brain. Therefore, when brain is dead then
consciousness becomes dead. Later on the body’s
physiology stops. However, after the death of the brain
the body can be kept functional for some days or
months with the life supporting apparatus.

Here again Guru Nanak has not mentioned
anything about the fate of soul in the body that
what happened to it after death.

Does any special treatment of body decide the future
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of so-called soul after death?

Guru Nanak has explained in the following verse that
whatever the respect or treatment is given to the (dead)
body, it does not make any difference whether the so-
called soul of that body will go to heaven or enters into
the cycle of re-birth:

fea wsfa? feq edinfa? feas a32 ufa 1
fefa ust fefa 8@rdmfa® fefa st fefs arfsd wfa

56 8T & AUEE fag wfe ANfa? 1121l

WA, H: Q, UaT €8¢,

Nanak Says:

After death some bodies are burntl, some are buried?
and some are left to be eaten by dogs3 (and vultures).
Some are thrown? in water, while others are thrown in

dried well®.
(Whatever the method of disposal may be) There is no

evidence® where one (so-called soul) goes7 after death.
AGGS, M 1, p 648.

Guru Nanak again states that there is no world after
death where one will reap the benefits/punishments
of Karma of this life:

w3 & A&2 7fe »idi? ufert |

73 gt rfet 3or 3fer? |l

MAaTH, H: q, U&T 230.

Nanak Says:

One must notl understand? that the karmas (good or
bad deeds) of the current life are rewarded4 in the next
world3.

It is here in this world ‘what® (deeds®) you sow® so

shall you reap’.
AGGS, M 1, p 730.

Guru Nanak further explains that it is not known
where does one (soul) come from and where does
one (soul) go after the death:

A3 afe? qar 3 w2 |

g SunB g mfe Ay i

fa8 =faGe fa wa=t? w2 |

fa€ mifgsHit Aafa Arat nau
IO a8 mifiz R W2 a8

5999V a4 agg9 fsgam?? nansagil

AIAC %@ Aod e 1l

W& 3 QuARC Ha Hfg mfeR )

Il He= dg22 5 ufe i

AEe28 HefgRY g22€ gfy afe22 121

W&, H: 9, dor .

How can we know!l where did we come from3 and
where will we go2?

Where did we 0riginate4, and where will we go or
merge into?

How are we bonded® and how are we liberated’?

How do we merge® with Indestructible8 Entity with
ease? 1.

Comprehensionll of God10 is the elixirl2 (Amrit) of
life from God13.14,
God15 is the Naam16, and God is free from any
desirel’. 1. Pause.

Under the Laws of Naturel® one comes (born) and
under the same laws one goes away (die).

Consciousness arises20 in the mind1® (with neurons in
the brain) and works21 in the brain.

Through27 the comprehension25 of  wisdom
(philosophy) in the Nanakian Philosophy24 the Guru-
oriented is liberated22 and does not fall into any

bondage2°. 2.
AGGS, M 1, p 152.

* Fafa, AgAT (Sehj, Sejay), etc has many meanings.

It is to be seen in which context it has been used. It
means easily, wisdom, tranquility, etc. and according
to Prof Sahib Singh it means ‘According to Laws of
Nature’ at page 11, Volume I1I. [10].

Finally, Guru Arjan sums up Nanakian Philosophy
about a@ (Kal- Death) as follows:

u=a ufg u=s Afemm |
#1312 Hfg #Af3 Ifs afenr 1l
HE8 Wit gEt 8 11
Jeagay &t a=s 2 1l
8t yor? § 385 yor |
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goH famait fufs agg deart
feg 38 3530 sfenr nangai

I fag yafaR & umet o)
Jesag R fg €fs fAaret?8

ganW 1g€ § g2 g€ |

AUs 3fenr suse vig 121

feg 38 F95=° Ffenr aa3fa= i
ME32 Ae322 gafH28 nufaY |
&9 & P & HIS AT I

&9 faah=E mfasR? Jar 13

# feg a=g2t A feg afa
Aezaat 8 7520 78

T &6x AT ITH2 gafen2? ||

& gt HIZR & @38 Ffenr3Y g
YR, H: U, UaT T,

The airl (gases) merges? into the air.
The energy3 is amalgamated with energy.

The minerals4 (of body) become part of the soil.

Who will take care of those who are Iamenting5’? 1
(Since the lamenting persons will also be dying.)

Who8 has died/?
Oh spiritually wise8 men!  Sit together and
comprehend9 that in fact (a person who came and now)

that person has gonelQ (back to its elemental
form).1(Pause)

(Actually) no one knows what will happenl2 nextll
after death.

The one who is lamenting13 will also depart14.
Mortal beings are bonded17:18 by superstitions1® and
attachments16.

The ignorant person (blind) is baffled1® as if it is
dream.2
Everybody is born and dies according to the Laws of

Nature (of God20), the system developed by the
Creator2l,
Being born22 and dying23 is great2° Law of Nature24.

(In fact) No one dies; no one is capable of dying, since
the matter*, with which, the being come into existence

is indestructible26.27_ 3
What the people think23 it is not like that.

| am a sacrifice30 to the one who knows29 this.
Nanak says:

The Guru has dispelled32 my superstition31 that in

fact no one dies33 and no one is born34 or dies35. (It
is just the change of matter into different forms.) 4. 10.
AGGS, M 5, p 885.

*Matter is also considered as energy. Read in detail at
pages 186-187.

The above verse emphasizes that to understand life
and death it is important to know your own roots
(origin) where did man come from on this earth. The
origin of man is directly related to evolution theory as
has been explained earlier by Guru Amardas and Guru
Arjan. According to the theory of origin of life the
atoms, i. e. Carbon, Oxygen, Hydrogen,
Phosphorus, Nitrogen, etc, combined into complex
molecule called DNA - the thread of life. From the
DNA came the single-celled organism, which gave
rise to multicellular organism and ultimately man,
the most complex and advanced stage of evolution
(Fig. 22-4).

Guru Arjan finally sums up Nanakian Philosophy
about the life and death to get the best out of this
life since there is no life after death:

nrara g grfuR fuz 2f 5 Has=s 1l

a5d fAfsY fedat =9 9ofs? & 3t AsHa™™ Naul
WAIGTH, H: U, UaT QOtE.

Nanak says:

Think? about the futurel, look not on the past3 over
your shoulders?.

Make® the present lifeb a great success since there is
no birth8 again’.

AGGS, M 5, p 1096.

IS IT TRANSMIGRATION OF SOUL OR DNA?
i) Transmigration (Metempsychosis) of Soul
Keeping in view the philosophy of other religions,
Nanakian Philosophy, science and logic it becomes
clear that:

1. The souls of people belonging to certain religions
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keep on waiting for the Day of Judgment. On this
day the deeds of the dead persons will be
evaluated then the fate of their souls will be
decided. Their souls would either go to heaven or
to hell depending on the evaluation of their deeds.
But no soul goes into cycle of transmigration of
8.4 million of lives. However, there has not been
any Day of Judgment so far for the last over 2000
years. Nobody knows when it will happen.

In Hinduism the soul either immediately goes into
cycle of transmigration of 8.4 million lives or
again into human form or merges with God
depending upon their deeds conducted during the
past life of that person.

Logically, if God is the same for the whole
humanity on this earth then God cannot create two
types of laws for two different types of people. Is
it not a strange law of God that the souls of some
are waiting for the Day of Judgment while of
others immediately go to the cycle of
transmigration?

Scientifically there is no soul. The whole
physiology of the body is governed by the
consciousness, which is also believed in
Nanakian Philosophy. The consciousness is the
product of actions of billions of neurons and
synapses in the brain [9].

The functions of the neurons and synapses to
produce consciousness, which controls all the
actions and reactions in the body, depend upon the
nature and composition of the DNA of that person
(or organism).

Since the consciousness is the result of purely
chemical, physical, and biological reactions,
therefore, there is no consciousness if neurons and
synapses in the brain are not functioning. The
death of neurons results in the death of
consciousness. The death of consciousness results
in the death of all physiological reactions,
consequently the death of the body.
Consciousness is only in a certain portion of the
brain; similarly, memory function is carried on in
another part of the brain. The memory is stored in
this part of the brain. This memory part is
definitely not a soul according to science and
religious beliefs. However, it is well established
that injury to this part of brain a person loses his
memory only but that person is still alive in all
aspects of life. Now there is a big question that the
memory of a person is in a particular part of brain

and that part of the brain is not a soul. Since
memory is stored in a certain part of brain,
therefore, memory is not stored in the soul;
therefore, it is evident that soul cannot carry
memory of its past life to the next life. It means
the soul cannot carry his karma with it, which
will be manifested in the next life. Similarly, the
claim of remembering the events of the past life
by some individuals cannot be justified even by
simple logic.

ii) Transmigration of DNA

1.

7.

Biologically and genetically, it is well-
established fact that no life can exist without the
presence of DNA and RNA.

It is also a well- established fact that all the
characteristics of a person are governed
according to sequence and combination of bases
of its DNA (genome) and the nurturing of the
person [9].

When a scientist creates a clone he uses the
diploid genome from a cell of a donor person to
create the same copy of that person. Now the
question is if the clone is a perfectly new person
then wherefrom did the clone receive new soul
with which the clone has become another alive
person like the donor.

In nature fertilization of an egg from mother with
a sperm of father— the haploid genome of
father’s sperm combines with the haploid
genome in the mother’s egg — produces a
diploid zygote, which gives rise to a new baby.
The new baby, which came into being because of
the combination of haploid genomes from mother
and father, is in fact the next so-called juun
(transmigration) of the parents (mother and
father) into the new baby, while they are still
alive.

Since the new baby is the next juun of the
parents, therefore, it is the responsibility of the
parents to nurture the new baby to be an
independent and noble citizen of this Earth.
Under such circumstances it also becomes
important to choose a partner who can stick to
these understandings that they are marrying
to produce their next juun, which should be
better than their own. It means neglecting
their offspring means neglecting their own
next juun.

I may add here that it is also well established [12]
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that the destiny of the new baby (your next junn)
depends on the Nature (DNA of the parents) and
the Nurture by the parents.

CONCLUSIONS

Different opinions on the existence of soul in Gurbani
are because of its different interpretations. The
interpretation of Gurbani under the influence of

Guru Nanak not only realized this fact about three
hundred vears before Darwin but also
recommended the solution to this misery since the
misery is not the result of the past karmas as has
already  been  discussed  under  Nanakian

Philosophy.

If the humanity can realize the following

ancient philosophy and the VVedantic philosophy will

recommendation of Guru Nanak then there is every

lead to the existence of soul while the interpretation

possibility that we can create peaceful and happy

of Gurbani in its real perspective with the

life for the humanity:

application of Science and logic will lead us to the

non-existence of soul. Moreover, if we can

comprehend the nature of life and death then it will be
easy to understand that:

1. There is NO evidence of existence of soul.

2. There is also NO evidence that the soul will be
entering into the cycle of transmigration of 8.4
million.

3. Infact, it is the transmigration of the DNA of the
Parents, not the so-called soul, into their next juun
(generation).

4. It also means that the next junn (generation) of
parents is being nurtured by the parents
themselves. And it is in their hands to make
their next junn as successful as they wish.

5. However, it must be kept in mind that the destiny
(growth and development of your next juun
(generation) depends on the nature (DNA of the
parents) and the nurture (food, environments,
care provided by the parents).

Genes determines the range through which we can be
modified, which is another way to say that you can’t
teach a carrot to sing.

R. Grant Steen [12]

Lesson to learn

If the misery of our poor be caused not by the laws
of nature, but by our institutions, great is our sin.
Charles Darwin, Voyage of Beagle. [From Ref # 12]

There is no doubt that the misery in humanity is due
to our institutions, which teaches that misery is the
result of the past karmas of the miserable people.
This is the greatest sin being committed by religious
institutions that teach that misery is due to the bad
deeds (Karmas) of their past lives.

fefenr Set 37 ugBuast 1l
WAIGTH, H: q, UaT 3ug
Only that education (knowledge) is worth, which is

used for the uplift of the humanity.
AGGS, M 1, p 356
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"BILL OF RIGHTS" IN THE

CONSTITUTION OF INDIA
G. B. Singh

Many admirers of India often go out of the way to
depict India as the "world's largest democracy™ and a
"secular" state, which through its constitution
guarantees fundamental human rights to all Indians --
the implication being that such rights are in practice as
a matter of routine. Yet, dismaying as it may seem, |
have never come across any piece of written
information analyzing the Indian Constitution itself, let
alone all those enshrined fundamental rights that it
guarantees to its citizens. Coupled with aggressive
Soviet-style "active measures” channeled by the Indian
government, several intellectuals outside India have
fallen prey to the media hype. Included on this list are
the key members of US Department of State who upon
my inquiry a number of years ago hadn’t even seen
what the Constitution of India looked like, let alone
read it!

Before analyzing the rights enshrined in the Indian
Constitution, a few words on the constitution would be
helpful to readers. The Indian Constitution
(promulgated in 1950) is the longest constitution ever
written. As of December 2007, the Constitution of India
comprised 395 Articles, 12 Schedules, 2 Appendices,
and constitutional amendments totaling no less than
ninety-four in number. Include to this list are
amendments of previous amendments -- often each
amendment encompassing multiple smaller
amendments within its charter. India's constitution can
safely be characterized as one of the most complicated
of all modern political documents available.

Highly placed Indians with some insight into their
constitution will often take delight in saying that it is
based on sound fundamental principles derived from
the constitutions of no less than five great Western
democracies: Australia, Canada, England, Ireland, and
of course, the United States. It all sounds great. Even
more impressive is when we hear that the Bill of Rights
of the U.S. Constitution has made its way into the
Indian Constitution. This is always followed by a note
of special thanks to the framers of India's constitution,
with particular tribute paid to the likes of Dr. B.R.
Ambedkar (well known leader of India’s Untouchable
community), who chaired the drafting committee that

devised the Indian Constitution. Justifiably, a question
begs to be asked: Are all things mentioned above true?

To answer that question, one must at least procure the
most recent copy of the Indian Constitution, read it,
understand it, and then present the facts as they stand.
| did exactly that, which is why | am writing this
article.

I hope the reader is familiar with the first ten
amendments (commonly called "The Bill of Rights")
of the U.S. Constitution, which were ratified in 1791.
This information is important since these rights were
purportedly imported into the Indian Constitution. For
the purpose of this article, it will be worth the effort to
reproduce the First Amendment of U.S. Constitution,
which states:

Congress shall make no law respecting an
establishment of religion, or prohibiting the free
exercise thereof; or abridging the freedom of speech,
or of the press, or the right of the people peaceably to
assemble, and to petition the Government for a redress
of grievances.

The Substance:

Part 111 of the Indian Constitution (Articles 12 through
35) constitutes the entire minutia on fundamental
rights. Of these total of twenty-four articles, Articles
19 and 25 are the only ones that truly correspond to the
First Amendment of U.S. Constitution. Allow me to
reproduce Article 19 in its entirety:

Protection of certain rights regarding freedom of
speech, etc.

(1) All citizens shall have the right:

(a) to freedom of speech and expression;

(b) to assemble peaceably and without arms;

(c) to form associations or unions;

(d) to move freely throughout the territory of India;

(e) to reside and settle in any part of the territory of
India; [and]

(f) deleted

(g) to practice any profession, or to carry on any
occupation, trade or business.

(2) Nothing in sub-clause (a) of the clause (1) shall
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affect the operation of any existing law, or prevent the
State from making any law, in so far as such law
imposes reasonable restrictions on the exercise of the
right conferred by the said sub-clause in the interests of
the sovereignty and integrity of India, the security of
State, friendly relations with foreign States, public
order, decency or morality, or in relation to contempt of
court, defamation or incitement to an offence.

(3) Nothing in sub-clause (b) of the said clause shall
affect the operation of any existing law in so far as it
imposes, or prevent the State from making any law
imposing, in the interest of the sovereignty and integrity
of India or public order, reasonable restrictions on the
exercise of the right conferred by the said sub-clause.

(4) Nothing in sub-clause (c) of the said clause shall
affect the operation of any existing law in so far as it
imposes, or prevent the State from making any law
imposing, in the interest of the sovereignty and integrity
of India or public order or morality, reasonable
restrictions on the exercise of the right conferred by the
said sub-clause.

(5) Nothing in sub-clause (d) and (e) of the said clause
shall affect the operation of any existing law in so far as
it imposes, or prevent the State from making any law
imposing, reasonable restrictions on the exercise of the
right conferred by the said sub-clauses either in the
interests of the general public or for the protection of
the interests of any Scheduled Tribe.

(6) Nothing in sub-clause (g) of the said clause shall
affect the operation of any existing law in so far as it
imposes, or prevent the State from making any law
imposing, in the interest of the general public,
reasonable restrictions on the exercise of the right
conferred by the said sub-clause, and, in particular,
nothing in the said sub-clause shall affect the operation
of any existing law in so far as it relates to, or prevent
the State from making any law relating to -

(i) the professional or technical qualifications necessary
for practising any profession or carrying on any
occupation, trade or business, or

(i) the carrying on by the State, or by a corporation
owned or controlled by the State, of any trade, business,
industry or service, whether to the exclusion, complete
or partial, of citizens or otherwise.

Granted much of the above narrative is redundant;
nobody doubts the clarity of Clause 1 of Article 19.
However, given what is written in Clause 2 and
onwards, everything changes. The fundamental rights
given in Clause 1 have been for all practical purposes
nibbled away one by one, thanks to Clauses 2 to 6. The
reader must have noticed that Clause 1f, which had
been "to acquire, hold and dispose of property,” is
missing. The 44th Amendment expunged that portion
in 1978, most likely enacted to usher political India in
tune with Communism, former USSR being at the time
India’s close ally. Things get even more complicated
when you encounter Articles 352 through 360 of the
Indian Constitution, which essentially deliver the
emergency provisions. Since numerous geographical
areas of India frequently have fallen under these
emergency provisions, the reality of the fundamental
rights supposedly guaranteed under Article 19 and
others is revealed, as citizens have been forced to live
under the enacted draconian laws.

What makes the fundamental rights problem even
more tendentious is that according to the 40th
Amendment, the draconian laws may not be
challenged before any court on the ground of violation
of fundamental rights. If one or more groups of people
have suffered terribly from the repressive hands of the
State, the 41st Amendment nails a potential litigant
right back to his/her proper place. This amendment has
provided that the President, Prime Minister and State
Governors are immune from criminal prosecution for
life and from civil prosecution during their term of
office. What about the Press in India? The exuberant
Indian Press exercises its freedom of speech freely, as
the apologists reminds us with regularity. But the facts
are otherwise. Indian journalists have learned too well
how to kowtow to the ruling Indian leaders.

Now, let us take a look at Article 25:
Freedom of conscience and free profession, practice
and propagation of religion --

(1) Subject to public order, morality and health and to
the other provisions of this Part, all persons are equally
entitled to freedom of conscience and the right freely
to profess, practice and propagate religion.

(2) Nothing in this article shall affect the operation of
any existing law or prevent the State from making any
law -
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(a) regulating or restricting any economic, political or
other secular activity which may be associated with
religious practice;

(b) providing for social welfare and reform or the
throwing open of Hindu religious institutions of a
public character to all classes and sections of Hindus.

Explanation | - The wearing and carrying of kirpans
shall be deemed to be included in the profession of the
Sikh religion.

Explanation Il - In sub-Clause (b) of clause (2), the
reference to Hindus shall be construed as including
a reference to persons professing the Sikh, Jaina or
Buddhist religion, and the reference to Hindu
religious institutions shall be construed accordingly.

In a historical sense, Article 25 is unique. Even though
Hindu hands wrote it following the British departure in
1947, future Hindu hands have spared it thus far from
additional amendment. Those responsible for writing
Article 25 were no less cunning and deceptive -- they
knew how to shelter it behind the barrage of words that
only a few could understand. | have attempted to
unravel the mystery of Article 25 to the best of my
abilities.

Teachings such as peaceful co-existence, high morals,
high ethical values, and respect for fellow humans are
integral to any true religion. Given that, why is
religious freedom contingent upon factors of public
order, morality, and health with respect to religion in
India as in Clause 1? Is there such a religion that
violates the norms of decent human morality? If indeed
there is any such religion, one would think the framers
of the Indian Constitution would have alerted us or
perhaps would have "banned" that particular immoral
religion. Would Hinduism, Islam or for that matter any
other religion fall under that category?

With Hindu leaders in charge of Hindu India, the name
of the game is unchecked fundamentalist Hinduism,
however undesirable it might be to a reasonable mind.
But during British-India, this unchecked Hindu
fundamentalism came very close to being curbed as
recorded in a superbly written book, Mother India by
Katherine Mayo (Greenwood Press Publishers, 1927),
which states:

It is true that, to conform to the International
Convention for the Suppression of the Circulation of
and Traffic in Obscene Publications, signed in Geneva
on September 12, 1923, the Indian Legislature duly
amended the Indian Penal Code and Code of Criminal
Procedure; and that this amendment duly prescribes set
penalties for "whoever sells, lets to hire, distributes,
publicly exhibits ... conveys ... or receives profit from
any obscene object, book, representation or figure."
But its enactment unqualified, although welcome to
the Muhammadans, would have wrought havoc with
the religious belongings, the ancient traditions and
customs and the priestly prerogatives dear to the
Hindu majority. Therefore the Indian Legislature,
preponderantly Hindu, saddled the amendment with an
exception, which reads:

This section does not extend to any book, pamphlet,
writing, drawing or painting kept or used bona fide for
religious purposes or any represented sculptured,
engraved, painted or otherwise represented on or in
any temple, or on any car used for the conveyance of
idols, or kept or used for any religious purpose.

To _conclude, in India, the freedom to practice
religion is conditional. The power to interpret and
exercise the conditional requirements is _in_the
hands of Hindu leaders and nobody else. This is
radically different from what is in the United States
where the practice of religion is free, unconditional
right. Conversely, in modern India, the practice of
religion is a "‘politician-sanctioned' unreliable

right.

Clause 2a of Article 25 is muddy at best. Considering
the constitutional write-up, it seems religion is
composed of economic, political, and worship
activities. Anything other than worship activity is
termed "secular." Therefore, in accordance with the
constitution, the Indian State has the right to interfere
with those activities of the church it considers
"secular.”" The church, structure included, is after all an
economic venture. In a socialist country like India:
Organized religions (Christianity, Islam, Sikhism, etc.)
with large groups of people interacting among
themselves and others amounts to nothing less than
political activity. Any propagation of religion will
require a number of "secular" tasks: financial,
organizational, and personnel activities (just to name a
few).
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The Indian State can constitutionally restrict any one or
all of these "secular" endeavors, thereby effectively
hampering genuine propagation of any religion it
desires. This has already happened, as illustrated in
another fine book - Soft State: A Newspaperman's
Chronicle of India by Bernard D. Nossiter (Harper &
Row Publishers, 1970). | suppose one way to be
safeguarded from State incursion is for an individual to
worship in the open air (which will insure no economic
activity) or alone within the confines of a house (which
will insure no political activity). How anyone worships
individually in these conditions may be beyond the
Indian State's intrusive nature! That's my hope!

Now, consider Clause 2b. What does freedom of
religion have to do with social welfare and reform?
This sub-clause contains a statement with strange
wordings that need some scrutiny. First, are Hindu
religious institutions of a public character? This term is
ambiguous and could mean literally anything or
absolutely nothing. My gut feeling is that it pertains to
Hindu schools, the temples, and ashrams. Second, is a
reference to the *“classes” of Hindus? This is an
inappropriate western terminology in reference to the
Hindu society. Nonetheless, if the term has to be used,
the majority of the Hindu population falls into the low
class while the minority belongs to the middle and
upper classes. Third, what are the “sections” of Hindus?
At the lowest common denominator, the bulk of Hindu
sections comprise the Vaishnava, Saiva, and Sakti.

The State can regulate the opening of Hindu temples,
schools, and/or ashrams to all high, middle or low
Hindu classes irrespective of whether one is Vaishnava,
Saiva, Saktia, or what have you. This interpretation
may be off the mark if | am reading incorrectly because
of the use of terms that are vague. Unfortunately, the
framers of the constitution missed the crux of the
problem.

The Hindu society is governed by caste (or varna), and
not just necessarily by the classes and sections. And
certainly the caste is not the same thing as class and
section. If you feel that the framers of the constitution
were themselves not sure of what they wrote or its
underlying meaning, they perhaps hoped that the reader
would be reassured in the offering of Explanation | and
I. If one examines Hindu scriptures, for example the
Bhagavad-Gita, it is not uncommon to see that a
transition from one topic to another is often

disconcertingly abrupt. This is clearly the case here
also.

Explanation | and Il are not even remotely connected
with Clause 2b. The fact is that Explanation | and
Explanation Il urgently call for explanations of their
own. Explanation | acknowledges the existence of the
Sikh religion. Since the issue is the individual religious
rights (in Sikhism), the proper word ought to be
"kirpan," not "Kirpans." Moreover, Explanation Il is
notoriously flawed. Its intent is obvious: the individual
members of Sikh, Jain, and Buddhist religions will be
referred to as Hindus, and thus retroactively Sikhism,
Jainism, and Buddhism are to be considered merely
sects of Hinduism. Therefore, the State can interfere
with their religious institutions as it sees fit, under the
guise of procuring "social reforms." Since the
constitution refuses to delve further, one might ask: Is
there a definition or an explanation of what constitute
Hinduism? And who really is a Hindu? Answering
these questions has been anything but easy and clear in
part because both these terms--Hindu and Hinduism—
are absent entirely from their varied scriptures and had
been sponsored by their colonial masters, both Islamic
and British respectively. Scholars over the years have
tried their best but failed to address these terms
adequately. Of lately the Supreme Court of India has
pitched in. For example in 1965, the Court observed
that the term “Hindu” referred to “the orthodox Hindu
religion which recognizes castes and contains
injunctions bases on caste distinctions.” By 1966, the
Court stepped in further. Rather than defining the
issue, it issued broad guidelines--to be precise three
different “standpoints”-- which require an art and gift
of application to the circumstances. They are worth
reading:

First Standpoint: “We find it difficult, if not
impossible, to define Hindu religion or even
adequately describe it. Unlike other religions in the
world, the Hindu religion does not claim any one
prophet; it does not worship any one God; it does not
subscribe to any one dogma; it does not believe in any
one philosophic concept; it does not follow any one set
of religious rites or performances; in fact, it does not
appear to satisfy the narrow traditional [for
traditional, read Western] features of any religion or
creed. It may broadly be described as a way of life and
nothing more.”
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This “guideline” confusing as it can be fails to ascertain
whether one is a Hindu or not. To clarify further, the
Court introduced the second guideline.

Second_Standpoint: Beneath the diversity of Hindu
philosophy, the Court found, “lie certain broad
concepts which are treated as basic.”

Those broad concepts are: (a) Acceptance of the Vedas
as the highest authority in religious and philosophic
matters. (b) The great world rhythms. (c) Rebirth and
pre-existence. Having pinpointed the “unity” of the
creed here, then the Court proceeded to address the
final guideline.

Third Standpoint: Addressing the often asked
insidious philosophic question as to what is the
“ultimate goal of humanity,” the Court answered, “It is
release and freedom from the unceasing cycle of births
and rebirths....”

Religious literature would call this goal as:
SALVATION. But salvation as understood is
something pointing to an individual person and not
necessarily addressing the collective sense of humanity.
Perhaps after recognizing that the Court potentially
might open a can of wormes, it left the burgeoning issue
unanswered by agreeing “there is a great divergence of
views ....”

Rather than adequately resolving the given problem of
“Hindu” and “Hinduism,” the Court’s interjection
actually complicated the matter and therefore it needed
a quick rescue. In searching for the “working formula,”
they found in the person of B.G. Tilak (1856-1920), a
fiery politically-drenched fundamentalist Hindu, who
apparently had once prescribed: “the acceptance of the
Vedas with reverence, recognition, of the fact that the
means or ways of salvation are diverse; realization of
the truth that the number of gods to be worshipped is
large.” In the end, thanks to the Court, when all is said
and done, it boils down to this: “Hindu” and
“Hinduism” are false terms bounded by the
foundational hierarchy-arranged caste, aided by the
doctrines of karma and reincarnation as its supporting
outer boundaries. Inside this rather large hierarchical
triangular entity, the framework is supported by myriad
hosts of pillars that tighten and cement the construction
from inside out: These include worshipping an army of
gods and goddesses, incredible loads of superstitions

and rituals, yoga, ayurveda, corruption, immoralities,
inflicting human rights abuses, self-inflicted
psychology guaranteeing brain washing, totalitarian
mode of life, real-politics, and war. The list actually is
a long one. It’s not too difficult to imagine that
separating oneself from Hindu conditioning is next to
impossible.

The word "secularism” is often invoked diligently by
the caste Hindus when describing the Indian State in a
spirit of nationalistic Hinduism, with an underlying
implication of the Hindu expansionist quest to absorb
other religions. The western definition of "secularism"
is when the State and public policies take precedence
over religious considerations. In other words, in the
West, there is a separation of church and state. But
most Indians, including their leaders, have their own
self-serving bizarre definitions. One often cited goes
like this: "equal treatment of all the religions by the
State." Is that a desirable goal? If it is then how can
any State achieve such a goal?

In the Indian context, | suppose the easiest way for the
State to treat all religions "equally" would be to "get
into" every religion equally and if need be, somehow
proclaim all religions are one and a part of Hinduism -
- therefore making everyone in India a Hindu. This is
precisely what is happening in India. Since everyone is
a Hindu, the leadership expects a response in kind. It
usually shows in an intellectually flawed population
which has stamped itself with a bogus notion echoed
in the buzzword called sameness. This is an expression
erroneously viewed as synonymous with equality.

Under this framed scenario, the very thought of
discrimination or even persecution of one religion by
another need not arise since we are all the same, that
is, Hindus. Obviously, this kind of an argument carries
a heavy price tag. When told that India's sacred
constitution exudes an egalitarian system, years of
Hindu conditioning have transfixed the populace to
acquiesce to any communiqué coming down from the
top. Few will ever fathom that India’s egalitarianism is
not the same sort we know in a Western sense, but is
of an entirely different substance. It is rooted in the
infamous caste system, or in a more precise language,
the Hindu Apartheid. While the caste system is alive,
thriving, and functional, India’s Hindu leaders boast of
an Indian democracy, ignoring its pervasive
underlying segregation and inequality. This sounds
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magnificently absurd. Many Indian leaders on one hand
enjoy the fruits of being born into an elite caste (while
the majority of the population rots at the lowest levels
of caste), while on the other hand mindlessly they sing
the gospel of equality.

The caste being a substructure of Hindu society, the talk
of “equality," "democracy,”" and "secularism"
reverberates only to mislead the masses. Not
surprisingly, this kind of tactical maneuvering to
deceive is clearly evident in the Indian Constitution and
conspicuous in the State's public policy and internal
propaganda. While Sikhs, Jains, and Buddhists have
already been "secularized" constitutionally, Christians
and Muslims are now also in the process of being
"secularized" through state-orchestrated propaganda.
Many Indian leaders now call Indian Christians and
Muslims as *"Christi Hindus' and "*Mohammadiya
Hindus," respectively. In addition, some provincial
state governments inside India have already enacted
anti-conversion laws while others are contemplating
ensuring the Hindu population doesn’t slide away
into something else.

Conclusion:

Other amendments of the Bill of Rights in the U.S.
Constitution guarantee the American people numerous
other fundamental rights. These include protection
against government officials who might invade their
homes and seize property without legal permission
(Amendment IV); protection against being "a witness
against himself" in any criminal case or being "deprived
of life, liberty, or property, without due process of law"
(Amendment V); the right of a person accused of a
crime "to a speedy and public trial by an impartial jury"
(Amendment VI); and protection against “cruel and
unusual punishments” (Amendment VIII). Can the
Constitution of India match word-for-word the U.S. Bill
of Rights? And, if it cannot, can its intentions at least
match those of the U.S. Bill of Rights? If reading
Articles 19 and 25 has left anyone with a cause for
concern, then the remaining portions of Part 111 of the
Indian Constitution should not come as a surprise. After
due consideration, it remains unclear if the Indian
Constitution guarantees fundamental rights as is
generally claimed, despite the endless rhetoric from
India’s leaders, its intelligentsia, and its apologists.

G. B. Singh is the author of Gandhi: Behind the Mask of Divinity
(Prometheus 2004) and Gandhi Under Cross Examination
(Sovereign Star 2009).

To comment on this article, please click here.

To help New English Review continue to publish critical and
informative articles such as this one, please click here.

If you enjoyed this article by G. B. Singh and would like to read

more, please click here.
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MULTICULTURAL MINSTREL
Minna Zutshi
The Tribune, Sunday, November 13, 2011

Australia-based musician Dya Singh talks of how
hisspiritual music connects to the youth and more.

DYA SINGH, Australia-based musician, calls himself
"the musical interpreter of the traditional Sikh hymns
(shabad), with diverse influences from around the
globe.” In Ludhiana on a recent visit, he talked about
the start and spread of his musical journey.

How do you
connect with the
young audience?

I have tailored
some of my music _ ;-
for the younger * 4
generation. | want
kids and teenagers
to enjoy listening *
to gurbani. | also
ensure that my
group members
and | smile on ==
stage and show St
that  we are B
enjoying ourselves.
Sometimes, the
older  generation
that is used to listening to serious-looking religious
singers does get annoyed. | apologise to them, but I’'m
more about the younger generation, not the older
generation.

Dya Singh
Photo: Inderjit Verma

Music, the diaspora and spirituality. How do these
relate to one another?
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I was born in Malaysia, a Muslim country. My father
was a Sikh spiritual minstrel with whom | sang gurbani
kirtan from the age of three for about 15 years in
Malaysia.

Meanwhile, | was also exposed to western music and
my father encouraged me to listen to Hindi film,
classical and semi-classical music, including the
gawwali, bhajan and ghazal. My style is more of the
"world music" style due to my diaspora experiences. As
| studied under a traditional master, my father, | can
also relate to the older, more traditional India-born
listeners.

How have diverse influences shaped your music?

I have had the best of the East and the West. My music
remained fairly ‘eastern’ while | was growing up in
Malaysia. Once | migrated, first to the UK and then to
Australia, | started appreciating different kinds of
music.

Has travel inspired your music?

Yes, it has. My travels are mainly associated with
music — folk festivals, arts festivals, new age festivals,
and multicultural festivals worldwide. | get to listen to
some amazing vocals and music, and some of that
permeates my renditions. The other day, | heard
Mongolian throat singers who internalise their voices as
they sing out loud, giving an incredible sensation as if
the soul within has started to sing. I am working on
that!

Physically, some places like the Niagara Falls, Mount
Kilimanjaro, the Games Reserve in Kenya, and the
Rockies in Canada are very inspiring.

In an age where music is more about glamorous
visuals and facile entertainment, where does
mysticism-oriented music find itself?

Interesting question ... First, where does mysticism find
itself? In the razzmatazz, glamour and superficiality of
the materialistic life, mysticism and spirituality have
taken a backstage. Yet, the soul yearns for the ultimate
reality. Mysticism-oriented music, if only it could be
marketed as much as "pop", can possibly be the
salvation of humanity. Unfortunately, it remains a niche
— sidelined in favour of sex and violence.

You have a degree in Aboriginal Study. Has it, in
any way, enriched your music?

Very much so. Our Australian aboriginal people are
nature bound, which means that they are aligned with
the elements. Their way of life, culture, spirituality and
music are all about being one with Mother Nature. |
love that.

What are the projects you’re working on?

I have now ceased my long international tours and
only do "one-offs" when requested. In July this year,
we were invited for the Manchester (UK) International
Festival. Next June, we’d be doing a concert at the
Buckingham Palace for the Queen’s Diamond Jubilee.
Besides, we have a pending tour of East Africa —
Kenya, Uganda and Tanzania.

I have done two collaborative works with Craig Preuss
— the music director of Gurinder Chadha’s movies
Bend It Like Beckham and Bride and Prejudice. One is
called "Dukh Bhenjen Tera Naam" and the other is
"Sacred Chants of the Sikhs". Both these albums
would be released by the end of this year.

*kkkk

PROTECTOR OF BASIC HUMAN RIGHTS
GURU TEGH BAHADUR
(Sawan Singh principal (Retired)
10561Brier lane, Santa Ana 92705, California, USA.
sawansingh85@gmail.com)

England taught the world to adopt democracy and it is
written on the main gate of its House of Commons: “I
may not agree with your views, but I will sacrifice my
life to get you freedom to exercise your rights”. Long
before that in November, 1675, Guru Tegh Bahadur
gave his life to protect the basic right of freedom of
religion of those in whose religious beliefs he or his
predecessors did not believe.

Aurangzeb, the Mughal Emperor, thought that the
policy of liberalism adopted by Akbar was ill-
conceived and wrong. In his view, any attempt to treat
non -Muslims liberally would endanger and undermine
the very basis of the Muslim society in India. Sri Ram
Sharma, in his book, Religious Policy of Mughals,
1972,(pagel27),writes: “The accession of Aurangzeb
to the throne in 1658 heralded the triumph of Muslim
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theologians. He invited their intercession in the affairs
of the state when after the capture of his brother, Dara ,
Aurangzeb had him tried and condemned as an
apostate”.

He, being a product of the Sarhindi School of thought,
was anxious to establish a purely Islamic state on the
soil of India. Persecution of followers of faiths other
than Islam became the pivot of his state policy and
there was an unprecedented situation in Indian history.
Syed Muhammad Latif in ' History of the Punjab' page
260 writes: “The emperor ( Aurangzeb), in those days,
had thrown thousands of Brahmins into jail, in the hope
that if they first embraced the religion of the Prophet,
the rest of the Hindus would readily follow their
example”.

Under Aurangzeb, religious considerations dominated
the policy. Sri Sam Sharma writes in his above
mentioned book on page 171: “In the reign of
Aurangzeb in 1669, a general order was sent to the
governors of all the provinces that they should destroy
the schools and temples of infidels and put an end to
their educational activities as well as the practices of
the religion of the Kafirs”.

Professor Fauja Singh in his article 'Guru Tegh Bahadur
and Human Rights' writes: “ Soon after the issuance of
that order, the temple of Keshav Raj at Mathura built at
the cost of 33 lacs of rupees by Rai Bir Singh Bundela
was leveled to the ground and a mosque was ordered to
be built on the site”.

Guru Tegh Bahadur heard of these happenings and
decided to return from the east to the Punjab
immediately. The Hindus were terror stricken. The
Guru realized the necessity to encourage the Hindus
and Sikhs to face the situation calmly and boldly and
not to yield to despair. He toured from village to village
in Malwa and the land between the rivers Ghaggar and
the Satluj. The main theme of his sermon was: - neither
to terrorize others nor to fear anyone. 3 a'g a8 ¥3

afg &fg 8 H&3 nis 1| (JasT a820).

The Guru had hardly overcome his fatigue of the tour of
Malwa, when he had to face a more serious problem.
Nawab Iftikhar khan, governor of Kashmir, was asked
by Aurangzeb to convert Pundits to Islam so that other
Hindus might follow their example. They (Pundits)
were in search of someone to guide and help them as

their very existence was at stake. In Northern India,
the revolt of Jats under Gokal had been crushed and
the Satnamis had been wiped out by the Mughals. As
stated in the Bhat Vahi, Multani Sindhi Bhai Kirpa
Ram, resident of Matan, arrived at Anandpur on
25thMay, 1675 with a deputation of 15 Kashmiri
Pundits and requested the Guru for help against their
forcible conversion to Islam as they were being
deprived of their basic human right, freedom of
religion. They further added that they were not
allowed to paste Tilak on their foreheads and wear
sacred thread (Janju). The governor gave them 6
months to decide and choose between death or
conversion to Islam. This fact is also mentioned by
Sarup Singh in his book, Guru Kian Sakhian (Sakhi
No.25), and by Sewa Singh in his book ' Shahid Bilas'.

Neither the Guru nor the preceding Gurus believed in
those religious beliefs. He would have easily told the
delegation of the Pundits to do away with the Tilak
and Janju', and live a happy and peaceful life sans
those symbols of their religious faith. In the true spirit
of 'human rights' and 'freedom of religion', the Guru
gave them a patient hearing and started thinking. He
became uneasy and his heart melted at their tale of
woe. In the meantime, eight and half year old Gobind
Rai reached there and wanted to know the cause of the
sadness of the Guru. The Guru told him the plight of
the members of the delegation and the need of a holy
man to sacrifice his life to solve the problem. Gobind
Rai remarked that there was no holier person than the
Guru himself. On hearing these words, the Guru made
up his mind and he told the Pandits to tell the governor
to convert Guru Tegh Bahadur first and they would
follow him. They went back and told the governor as
advised by the Guru. The governor informed
Aurangzeb who was at Hasan Abdal near Kashmir.

Aurangzeb was offended by the Guru's support of the
Kashmiri Pandits. He ordered the governor of Lahore
to arrest the Guru and keep him in prison until he was
called to Delhi. The governor asked the faujdar of
Sarhind, Abdul Aziz Khan, to execute the orders.
Kotwal of Ropar was instructed by the faujdar to arrest
the Guru quietly and send him to Sarhind. The Guru
along with his three devoted Sikhs, Mati Das, Sati Das
and Dyal Das left Anandpur on 11" July,1675 on a
tour. On 12" July in the early morning, he was arrested
along with his companions and sent to Sarhind. They
were kept in prison at Basi Pathanan for about 4
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months and great atrocities were committed on them,
but they remained calm.

When Aurangzeb returned to Delhi in November 1675,
the Guru with his companions was brought to Delhi on
5" Nov. in iron cages under strong supervision and
they were kept in the Kotwali jail. Syed Muhammad
Latif writes in his book' History of the Punjab:
“Aurangzeb asked the Guru to show miracles, if he was
a true Guru or to embrace Islam”. The Guru replied that
showing a miracle was to interfere in the work of God
and he considered his own religion as good as Islam, so
change of religion was not necessary”. Hari Ram Gupta
in his book 'History of the Sikhs’ Vol. 1 page 214
writes: “The emperor ordered that the Guru be put to
severest tortures.” After five day's persecution, on 10"
November 1675, the most heinous and most horrible
scene (torturing and killing of the Guru's companions)
was enacted before the very eyes of of the Guru who
was kept in iron cage. Aurangzeb thought that the sight
of such ghastly deeds might force the Guru to change
his mind for embracing Islam”.

First of all Mati Das was asked to embrace Islam. On
his flat refusal, he was tied between two posts and
while he was standing erect, he was sawn across from
head to loins, but he faced this savage operation with
composure and fortitude. Dyal Das, who protested
against this atrocious act, was tied up like a bundle with
an iron chain and was put into a large cauldron of
boiling oil. He was roasted alive, but did not yield. Sati
Das, who condemned these brutalities and refused to
embrace Islam was hacked to pieces limb by limb.

The Guru saw all this and repeated 'Wah Guru'. He kept
in mind the promise given to Kasmiri Pundits and
chanted the following words:-

gig fragt € vt frg €t gifa & 25 1l
“Give up your head, but forsake not those whom you
have undertaken to protect”.

The Guru knew that his turn was coming, but he
remained calm and unruffled. At the end of this devil's
dance, the Qazi asked the Guru either to embrace Islam
or to show a miracle or face death. The Guru preferred
to die. As ordered by the Qazi, butcher Jalal-Ud- Din
separated the head of the Guru from his body with a
sword and the head of the Guru rolled on the floor.
Gurdwara Sis Ganj was built at this place as memorial

of Guru Tegh Bahadur's martyrdom. In the words of
Guru Gobind Singh recorded in ' Dasm Granth :-

stafg &fg fewtfn fafe Yz e uas |

3391 g9eq H fogor ast & fasd v 1l

391 509 I T%3 3 HIS & R |l
JIIASAIT I A 7 A AT I 1l (U867 20)
“Having smashed the potsherd of his life (physical
body) on the head of Aurangzeb, the Emperor of
Delhi, Guru Tegh Bahadur proceeded to the abode of
the True Lord (passed away). None else could perform
such a remarkable feat as Guru Tegh Bahadur did.
The world was drowned in the ocean of sorrow when
Guru Tegh Bahadur departed. The whole world raised
an uproar of lamentation whereas the gods in heaven
greeted him with shouts of victory.”
e A guryg 3T a Il
dté 83 a% Hfg Arar ||
g If3 et fafs a=t

HtE & ug At & 88t I (dsT a20)
“The Master (Guru Tegh Bahadur) saved the religious
symbols-the frontal mark and the sacred thread -of
Kashmiri Brahmans and Hindus. He performed an
epoch-making exploit in the Iron age. In order to save
the pious people, he went far beyond the limit of
sacrifice. He gave away his head, but did not utter a
whisper of a groan.”

At mid night, a devotee of the Guru, Jaita, secretly
picked up the head of the Guru and carried it to
Ananadpur where Gobind Das performed the
ceremonial cremation of the head on 17" November
1675 at a place where now stands Gurdwara Sis Ganj.
Another devotee of the Guru, Lakhi Labana, came
with a cartload of cotton and lifted the body of the
Guru, hid it in cotton and rushed to his village, Rakab
Ganj, when the watchmen wrapped in quilts were
enjoying a sound sleep. According to the Bhat Vahi
Jadavansian, Lakhi kept the body in his house and set
fire to the house to avoid detection. Gurdwara Rakab
Ganj stands at the site of the cremation.

Hindu, Sikhs and Sufi Muslims were shocked and
filled with indignation at the execution of the Guru and
his brave companions. It was a unique sacrifice for the
basic human rights of mankind. Here are the views of
some non- Sikh scholars and historians:

Syad Mohammad Latif in his book History of the
Panjab (1989) writes: “Guru Tegh Bahadar's life was
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extinct, but the memory of his priestly virtue remained
in the world for ever. When the courtiers, tinged with
superstition, saw what had occurred, they were struck
with horror and surprise. The Emperor himself was
disgusted and displeased and ordered the crowd to be
dispersed.” (Page 260)

Prof. Abdul Majid Khan writes in his book, The
Missionary (1963): “Guru Tegh Bahadar, the ninth
Master, is one of the greatest world martyrs like
Socrates, Jesus, and Husain. He stood up for religious
freedom and for promoting the spirit of republicanism
in religion.” (Page56). “The vital point worth
understanding is that the Guru Himself never believed
either in Tilak or in Janau, but in the words of his son
(Guru Gobind Singh), 'He protected the frontal
(forehead) marks and sacrificial threads of the Hindus.
and displayed great bravery in this vicious age." Guru
Tegh Bahadar could never tolerate the idea of putting
penalties upon opinions in the spiritual sphere, as he
strongly championed the cause of religious freedom”
(Page 59).

Duncan Greenlees writes in his book The Gospel of
Guru Granth Sahib (1975): This brutal murder of Guru
Tegh Bahadar affected even Aurangzeb's mind and he
soon repented of what he had done, never really
regaining peace of mind. Thus in his death the Guru
became the brand which set North India alight. (Page
PXCViii)

Sir Gokal Chand Narang writes in Transformation of
Sikhism (1992): “In death, however, he surpassed
anything that he had done in life. Throughout upper
India, he was highly revered by Rajput princes and was
actually worshiped by the peasantry of the Punjab and
generally looked upon as the champion of the Hindus.”
(Page 70) “His execution was universally regarded by
Hindus as a sacrifice for their faith. The whole Punjab
began to burn with indignation and revenge.” (Page 71)

Anil Chandra Banerjee writes in his book The Sikh
Gurus and the Sikh Religion (1983): “Guru's great
sacrifice was really a fight for the preservation of
freedom of worship for all men irrespective of the
Kashmiri Brahmin's right to retain their own religion. In
fact, it was a fight for principle of freedom of
conscience which is essential to the survival of
civilization. The Guru wanted every man- Hindu,
Muslim, Sikh- to live his life in the manner sanctioned

by religion which he professed.” (Page 277) *“It is
easier to be martyr for one's faith than to offer one's
head in protest against onslaught on a different faith.
The martyrdom of 1675 rose above sectarianism and
parochialism. It had few precedents in the history of
the world.” (Page 276)

Dr. Hari Ram Gupta writes in his book History of
the Sikhs Vol. I, 1984: “Aurangzeb could not tolerate
Guru Tegh Bahadar's preaching.” (Page 193)
“Aurangzeb was most deeply offended by Guru's
support of Kashmiri Pandits.” (Page 214) “Guru Tegh
Bahadar's execution turned the tide of the history of
the Sikhs and of the Punjab.” (Page 218)

*kkkk

SIKH BRAVERY ON MANY
BATTLEFRONTS
Harchand Singh Bedi - Malaysia

The Sikh Soldiers since times immemorial have been
in the forefront of all wars to fight against the forces of
evil. This privilege should be extended to the Sikh
people, who throughout the history of the world have
spilled their blood unflinchingly to protect civil
liberties.

“Our Sikh leaders have been talking about ancient
historical and cultural links, but little is known about
the far more recent history of the Sikhs in the
Battlefronts”

Sikhs from the Northern state of India, spring from
martial races, whose fighting traditions are still proven
on the battlefields where their units are engaged and
whose valour is not exceeded by any troops of any
other nation.

Sikh military achievement is well known throughout
the world and the bravery and versatility of its soldiers
is unquestioned and forever stamped in history. Sikhs
have contributed more soldiers to the Indian Army in
proportion to its numbers than any other class in India.
Units of the Sikh Regiments have been entrusted with
too many vital tasks for there to be any doubt of the
Indian Army's value to the Allied cause. As is well
known, India has the largest volunteer army of all
time, an army of more than 2,000,000 men drawn from
every stratum of Indian life and every part of the
country. The bulk of the Indian Army was recruited
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from the north, which is the origin of the traditionally
martial race, who had won many decorations in the
battlefields.

The success of their task is obvious from the long list of
awards for gallantry and fighting skill-shining
tributes to India's martial spirit which come from the
battles in North West Frontier Province of British India,
China, Malaya, Burma, Italy, France, Belgium and
Middle East. Sikh courage, endurance and fighting
efficiency have been demonstrated to the world in
North Africa in the first stages of the war and later in
Italy and Burma, where Indian soldiers have won for
their regiments new battle honours which will never be
forgotten.

Not many historic or photographic records exist
regarding the contribution of Sikhs in the Battlefronts.
Here are some interesting anecdotes that one should
read.

Some Interesting Anecdotes.

North West Frontier Province

The Battle of Saragarhi was fought during the Tirah
Campaign on 12 September 1897 between twenty-one
Sikhs of the 4th Battalion (then 36th Sikhs) of the Sikh

Eight Nation Alliance left the city of Tianjin to march
to Beijing to relieve the Siege of the Legations. A relief
force of more than 3000 soldiers from Sikh Regiments
were dispatched in lifting the siege, which eventually
paved the way for the occupation of Beijing by foreign
troops.

The Battle of Yang Tsun was a battle during the
march of Eight-Nation Alliance forces from Tianjin to
Beijing during the Boxer Rebellion. In the Battle of
Yang Tsun, the post of honor in the fighting was taken
by a British regiment of Sikhs ( 24" Punjab Regiment)
and a regiment of Americans, who raced each other
over a plateau of 5000 yards, exposed to a fierce hail
of shell and rifle fire, to occupy a formidable
entrenched position. Eventually the Sikhs and the
Americans reached a position within 300 yards of the
enemy. Then the order was given to fix bayonets, and
a simultaneous charge was made, immense slaughter
being inflicted upon the Chinese. The battle
culminated in a brilliant charge of the Sikhs and
American forces. Simultaneously the British Sikhs and
the 14™ American Regiment occupied Yang Tsun.

Malaya

The Malayan Campaign was a campaign fought by
Allied and Japanese forces in Malaya, from 8

Regiment of British India, defending an army post, and
10,000 Afghan and Orakzai tribesmen.

In the battle, all 21 Sikh soldiers chose to fight to the
death instead of surrendering thus proving their loyalty
and devotion to their sovereign, the Queen Empress of
India, and gloriously maintaining the reputation of the
Sikhs for unflinching courage on the field of battle.
When the gallantry of Saragarhi was recounted to the
Parliament of the United Kingdom, the recitation drew
a standing ovation from the members. All the 21
received the Indian Order of Merit (IOM)
Posthumously.

China
The history of the Boxer Rebellion is well known. What

isn’t is the crucial role played by troops from the Sikh
Regiments.

In Beijing, for 55 days, the Boxers laid siege to the
heart of Beijing. On August 4, 1900 the soldiers of the

December 1941 — 31 January 1942 during the Second
World War. Sikhs represented more than 60% of the
British Indian Army in the Campaign. The gallantry
and devotion to duty shown by these Sikhs were
beyond praise.

The Battle of Kampar

From December 30, 1941 to January 2, 1942, a battle
between 3000 British personnel and over 6000
Japanese soldiers erupted. The 11th Indian Division
managed to delay the Japanese advance at Kampar for
a few days, in which the Japanese suffered severe
casualties in terrain that did not allow them to use their
tanks or their air superiority to defeat the British.

A Sikh company of the 1/8th Punjab Regiment threw
back a furious attack with a classic bayonet charge
through massive mortar and machine-gun fire. Only 30
members of the company survived the action but the
position held. The Japanese lost more than 500 men
here and Japanese commanders, for the first time in
the war, considered retreating.
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Reference: Sikh Philosophy Network
http://www.sikhphilosophy.net/history-of-
sikhism/30494-the-battle-of-malaya.html

The Battle of Kluang

On January 30, 1942, a Sikh Battalion made an ambush
on a strong Japanese party north of Kluang, Johor. The
Japanese squealed with absolute panic when charged
with bayonets. Sikhs captured 250 motor cycles and
150 bicycles when they charged the Japanese positions
and machine-gun post. Further details of the attack
made by the Sikh Battalion North of Kluang reveal that
the enemy casualties numbered at least 400. Two small
field guns and many mortars which were tied on their
bicycles and Tommy-guns were also destroyed.

Burma (Myanmar)

The story of the Burma campaign is multi-facetted. The
fighting took place not only in jungle but in mountains
and across the arid Burmese plain, baked as dry as a
desert in the summer sun. Men often fought face-to-
face and hand-to-hand but the campaign became very
much a modern war seeing the airlifting of entire
divisions, aerial re-supply, landings by glider, casualty
evacuation from small jungle airstrips and the
deployment of landing craft in support of sea borne
invasions and river patrols.

In the end Japan suffered her greatest defeat on land in
her history and the chief instrument of that defeat was
the Sikhs from Indian Army. Singhs won 7 VC’s in
Burma Campaign. They are Lieutenant Karamjeet
Singh Judge of 15" Punjab Regiment, Naik Gian Singh
of 4™ Battalion 15 Punjab Regiment, Naik Nand Singh
of 1° /11th Sikh Regiment, Havildar Parkash Singh of
8" Punjab Regiment, Subadar Ramarup Singh,
Jemadar Parkash Singh of 13™ Frontier Force Rifles
and Subadar Major Umrao Singh of Royal Indian
Artillery.

Italy

During the Second World War, the Sikhs in Italy played
a predominant role in the many battles fought, what is
collectively known in military history as the Italian
Campaign. The story of their bravery and their sacrifice
is still talked about in Italian cities and villages that
they helped to liberate. However, the full account of
their bravery is not available to the wider public.

More than half of the country saw the Sikhs fighting
against the Germans right from the first assault on the
Gothic Line in August 1944, to the last assault on the
Senio River in April 1945. During these months the
Eighth British Army included the Fourth and Tenth
Indian Divisions. These Indian Divisions had the
famous Gurkha and Sikh Regiments who had been
serving the British Empire for a Century.

The Indian forces though limited to the strength of 4, 8
and 10 Indian Division, distinguished themselves for
courage and tenacity in the battles of the Sangro,
Cassino, the Liri Valley, the Gothic line, the Senio
and several other engagements.

In the liberation of Ferrara, according to the
testimonies of that time, Indian troops were among the
first to reach Ferrara. They were part of the 5th Corps
of the 8th British Army and were composed mainly by
Sikh soldiers. After the liberation of Ferrara, these
troops were deployed in Porotto, on the way leading to
the Po River which ran along the Gothic Line.

On 9" August 1944, a fierce fighting took place on the
mountains both side of Arezzo-Florence road, where
Gurkhas and Sikhs captured Monte Nano, which is
almost on the crest of the Prato Magno. Indians also
captured the 4,000-ft. high Lacesta.

History speaks for itself on the valour and bravery
displayed by the Sikhs. The never-say-die spirit of the
Sikhs gave us the impetus and inner strength and
resilience to face any challenges that came our way.
Sikh soldiers adhered to the faith and never flinched
nor surrendered in the face of adversity.

The anecdotes reveal the genuine expression of the
bravery, dedication and the unity of the Sikhs
exemplified by the Sikhs in battlefields and evidently,
they faced any challenge without any fear or
trepidation.

France

On 26" of September 1914, the 15" Ludhiana Sikhs
arrived at Marseilles, followed by the next day by the
47" Sikhs. Besides, these pure Sikh units, other units
of mixed ethnic men (including Sikhs), like the 57"
Wilde’s Rifles soon arrived in France. The French
were thrilled to see tall, handsome, bearded and
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turbaned Sikhs from the east coming to defend their
country.

The Battle of La Bassee

Sikhs played a predominant role in the major battles
during the World War 1 in France. For instance in the
Battle of La Bassee, Sikhs made a traditional bayonet
charges together with the Gurkhas.

The sanguinary fighting in the battle cost the Germans
20,000 dead or wounded in the bayonet charges. The
British losses did not exceed 2,000. An eye witness
account stated that “Suddenly an avalanche of men was
let loose. A section of' a line of British infantry out
winged the enemy rank after rank, but the rush was
irresistible, and the British entrenchments were carried.
The defenders did their duty to the last.” The German
advance 'was not merely checked. It was beaten and
broken. The Indians ran through the German lines,
pouring the foe back to receive from right and left the
fire from the British infantry. The Indians were not
content, with recapturing the trench, but, leaping it.
They pursued the Germans downbhill until their officers
recalled them."

The Battle of Festubert

There was one occasion at the Battle of Festubert when
10 brave Sikhs (4 from the 15th Ferozepur Sikhs, 4
from 19th Punjabis and 2 from 45th Sikhs) were chosen
to carry bombs. These 10 had displayed exemplary
courage and devotion to duty. The bombs were to be
taken from the support trenches to the front line, a
distance of 250 yards, where the 57th Wilde’s Rifles
and 34th Sikh Pioneers were holding the Germans. The
distance was well covered by enemy machine guns. As
there were no ropes available, the Sikhs pulled the
boxes with their own turbans. The selected ones went
ahead under heavy German fire, and when they were
short of about 40 yards from their destination, only
Lieutenant Smyth and 3 Sikhs were left. It now became
impossible to pull the boxes.

A decision was made to open the boxes and carry two
bombs at a time and rush the remaining distance. In the
process one more Sikh fell. The remaining Sikh and Lt.
Smyth succeeded in their task. Lt. Smyth was awarded
the Victoria Cross for bravery and Lance Naik Mangal
Singh the order of Merit, and the other 9 Sikhs the
Indian Distinguished Service Medal.

We have always upheld these ideals as is evidenced
until today by the professionalism shown by our
troops in various peace keeping operations around
the world. Their chief attribute in the battlefield is
said to be their fearlessness.

The Prince of Wales, addressing a parade of
the Indian Army Corps before their departure
from France, conveyed the following message
from the King -

27" December, 1915

"Over a year ago | summoned you to fight for the
safety of the Empire. You honoured my pledged
word, and my confidence in your sense of duty and
your courage and chivalry have since been nobly
justified. I now require your services in another field
of action, and | wish to express my satisfaction at
your conduct on the battlefields of Belgium and
France - the toils and hardships you have undergone
, your courage and endurance, often against great
odds, and your noble deeds in the ever memorable
conflict. In this warfare, under new conditions and in
peculiarly trying circumstances, you have worthily
upheld the honour of the Empire and the great
traditions of the Indian Army, and I shall ever hold
your gallant sacrifices in grateful remembrance.”

*kkkk

LETTERS TO THE EDITOR

Dear S. Hardev Singh Shergill, Editor-in-Chief,
The Sikh Bulletin, USA October 30, 2011

Many thanks for forwarding and sharing The Sikh
Bulletin for the months of Sept-Oct 2011. With
reference to the detailed Article: "Guru Nanak Sahib
Dee Janam Miti" (Date of Birth), by S. Verpal Singh
of New Zealand at pages 18 to 22, | wish to say that
this controversy continues despite implementation of
Nanakshahi Calendar since Vaisakhi 2003 CE i. e.
NSC has commenced from 14 March / 1 Chet/Chaitra.
It clearly shows that SGPC and its Head Ministers
functioning under the provision of The Sikh
Gurdwaras Act 1925 have not agreed with any
Historian as stated below:

27 March 1469, S. Pal Singh Purewal (Canada);
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14 April 1469, Institute of Sikh Studies, Chandigarh
and S. PS Purewal;

15 April 1469, Late Karam Singh, Bhai Kahn Singh,
Prof. Sahib Singh, Dr. Gopal Singh, Dr. Ganda Singh,
Khushwant Singh, Dr. Hari Ram Gupta, Principal
Satbir Singh, Patwant Singh, Encyclopaedia of Sikhism
by Pbi Uni Patiala;

20 October 1469, Dr. Tarlochan Singh and Dr.
Harjinder Singh Dilgeer

Whereas under the guidance of SAD, SGPC and their
goluck-paid Officials, Birth Day of Guru Nanak Sahib
is celebrated on Puranmashi, which follows after
Hindus' Diwali in Karitka as indicated below:

19 November 2002; 08 November 2003; 26 November
2004; 15 November 2005; 05 November 2006; 24
November 2007; 13 November 2008; 02 November
2009; 21 November 2010, and may be on 10 November
20117

In his Book: "Jeewan Chariter Guru Nanak
Dev" published by Delhi Sikh Gurduara Board, Sis
Ganj, Chandani Chowk, Delhi, Edition January 1972,
Dr. Tarlochan Singh had refuted the arguments
advanced by the Historian Karam Singh. He had
concluded that Guru Nanak was born on October 20,
1469, Katak Puranmashi Bikrami 1526, and that Date
of demise had been given as Asu Vadi 10, 1596
equivalent to 7 September 1539.

Thus, Question arises, who is right, and which is the
correct Date of Birth?

If we agree with the Historian Karam Singh and other
majority Authors, then why NSC has not been started
from 15 April? If calculation made by S. Pal Singh
Purewal is the exact date then NSC could have
commenced from 27 March ? If Kartik Puranmashi is
considered to be more dear to the Custodians of SGPC,
then why not fix 20 October, without changing every
year ?

I am sure that the Readers of The Sikh Bulletin will
apply their discerning Intellect, without any emotion or
to whom one knows, but share their comments so that
this problem could be resolved by The Sikh
Diaspora as we do not fall within the jurisdiction of

SGPC, and we are not bound to follow their
baseless  directions generally dicdated by
RSS/BJP/Sant Samaj and other anti-Sikh
cults/sects.

With best wishes,
Gurmit Singh (Sydney - Australia)

*khkkhkkk

g 35X ATag & nAS A6H 39

gafieg frw femans

Jd 361 AfJg & HEH 3K € YIGHHT HH3
1526 (20 »I3Ed 1469) € fes Ifenr A I9
a6d Afdg © #6H 99 fex J9 39y fery meat
35 (15 »ud® 1469) & feft et I ferAmy
(MUT®) T IB3 39 AF 3 ufost fuEt 5w Hie
T Y39 fHaggs & fot /At 89 fiy foredt fearss
T ufges fig-edt /f1 g, 35 fdenrt feg feg
394 J fx a3 Hdts feg Afimr g97 sfor Jer I
nifrgr Auer 3 fx fde w3 fJe-on &uat & fidf @
fer 2foH (F3X) T 39 UT & feAY ¥ H&H &7 yg'9
3T AL, 7 I3 3B fut 3 guany Hia fenr

FoH fRw forednis & a9 aea Afog & AdH
3% ©F garfe fery Hfenm A Tonms €7 &
‘g% TH HGHAM! § T oi3T A 3 fHIe fEH &9
o I B & 39 § = J€ J9 3T A fa8fx €R
HoHAMT feg 9 &6k Hfdg € HGH o3d =
foftmr dfenr 7t (faffa 8 & Jednt & fanrg
At AeH AT sTEr g I @it HE 3 niAs
HEHA™T 3TET 9% &dt) | a9H TR #t feg a7 Ans
RS fx fermd few g9 Afog € AaH & yogrg Hifent
¥ g fHaggs & i3t At | a9H fiw & 39 &8
Afog & #eH fes fery J= § fAge Hfifent &
ot 7oH Anft © wiog 3 He fenr H 8t & It
J9 AH/AES adt fasr Hh €xf & A3y fRw, 3t
9T, At UEht § & aE9 wiew a9 i3 A
feg 3met vt fiw T of 5% A3t A AeHAd A
U3/ femfes et AsHAt = warg fHaggs <
AoHAdt J1 ferm a9 & fegt e €t 3y (fermy
) Mgt It Hi

g ‘gl g3 Tl 73 Al @ s 931 &
gEeT I/ 7UET T JT Hare F1IF 3 IF 36 H1oT
& 3TN (FEHHHD) [Baerel dedt BT eydl di%
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T & #art 3 gBMT & Tt TBF 95 HY 1 EF
FeTT (BF 78K A1) 3 Ho'® 377 Hal dei [HIFT
HASH HYTl g 7150%T JHE 2 T3’ (1Faigenm)
& e T 4o 3B FIYT J, BT IB WHS TEH
HW?HF’E’H?Z%’F&'@FW?S‘]%’E’F?&'?@F?%’UH?
T &7 &, Wﬂwﬁaﬁawﬁvﬂ/ ya,
wiFgTT Aer J fa 7€ FET JITH 3 WIS YIS
TT 1Bl 37 BT d% BT 73H HH wi Hge A 16"

Hafee & 3t oo & fou fozr fa sed3 fAw
(HI9™) ¥ 3 IId &6 ATIY & & A6H fea
fery feg Hafenr Afer Al ug Gat feat o I
&t »BT a9 ¥ dAw Tt g9 Afo w fes
Ho8= & g aH &Ht @ A& He™BT Halg B Je
A 3 qJ9U9dY '3 I od At derl fem a9 o
IEHZ THW (HI9™") & a3 feg HET8T HY I
fosr| feo faoa® a%3 I fem a3 feu f3&
ISt ISt Is: 1. for & A feg, 99 oo

/&@F?@W?ﬂﬁm@ﬁwﬁé’agﬁdgmw
3dl AE € Aae/ 7 WHI T& T8 7A5HAH 3 YT
397 de & J9aT I 7 HE & A & TeEr of
Bz MsaT & 7 & foT HEeT amT a9 oo
FE JTEH 3 YIS FET ASHAH 79T Hae TSl
fam & wag ‘3 st goeH 3 WSt T g g9
33 H1JT €1 lhiedil € 57 36HIB 3% 15913 J15T
T T/

yg feg fiprs 99 fa @ a9 a5« Afog =
AT sIt Ay a9 Afog &% fAee Hawsr It Al

=

T% & dd A9 © AEl 0 UH 96 ©f JIa3

Jednt & St A 3t 7 8T o= wIt AeH At §

Ffag & Ao fos fermy feg Ho® 7w feq &
Ag3 &4t 7 (T 37 ¥ s df gg3 & st
I5) 2. Ufadt ai, damg © fdg av &t & fes ot
As He™8E, Ud, 7 a9 He'G< =t dT 3T <t fiy 3t
feg fes (IH &) #F It I9 fdg f38ov gafom
m“rﬂﬁw@mﬂ@wsazﬁaaa?ﬁrﬂ‘fu?fa
aﬁwwmﬁswﬁi@wmm
foe 3t yamHt & ST S It @9 S=3/feAy feg
Qe Jedit1 ot fom = iyt ¥ ggydy '3 =t
WHI U AIET J7 I9fdm &It1 3. S Gt feat
fer U9 ’3 qoydg # fdg 3899 &dt As Hae
e fx for @ 3809 =« faA 99 ygg &
SIF/HIES JeT J9 | BF JeA3 fiw @ Tou9 ©

WS AfE3 &9 AdE M3 fEF nuE IZ-I3J IO
3§ IJ 36d 3 3T ATES II AAE | Mifaar Auer I
fg oo yzg =H g A ug9 feg fen o8 &
AN & gat I8t T

fig8 33 Tt f3s AeHAd & Ao 3 (faous
ASHAYMT fasht &) fHodgs T8 AsHAMT A
3 TS T - fer T (ufodt 3 Tt fage ©) 112+064
AS J&; Har fAw @t © 78 w3 femfes Tt ©
fAge 60 AC TsI A I TU JUT fHoggs TH
H?ﬂmﬁr%gaﬁﬁ@%(@a%ﬁmrrww
HToETS ‘afogafen™ & G A=HE =7 &3
ﬂTue°rzr| fer 39t T € AeHAndt (fagt =
Wﬁmeﬁmmﬁra)aérﬁi&a?ﬁ
Wfen 77 FereT | 9 3t Fetort fsust § AoR 9y
3 YIy o It Sfenf™ 77 ASeT J |

91 fRw forednts &t fazmg gus 3 I3 fag Harg'
&g g9gT < gEfent fomrm fa 99 &6x Afoy ="
HoH fes ufost fermy met St § Hofenr Afer H
Ud fHw AT ®fgg 28 fer § o3x feg Hatfen Are
&1 funr /1 fem = J97 vAr SF AES adt )

JAeT @ qgeet @ fgaras (GresT sety) foo
for g 3 &t fer g9 797 vAT & ferar adt I
8% RHarfsg 3 3T 22 USHT @ U3J nics IE i3
3T = AeH & I=3F T YIeHHT T fBhtmr I
8u 3t fex & fego & fou & A “HAH3 1670
guSTd d3d B YISHHT B I3 § H3T H € o
T%x & 7AoH fonr, far = & fig grafdst Iftmr
famit| B8R & Ha® Id a6d &% gug fhwet A
(7 s s, fasse 4, AZT 56) |

fery Bt 35 T ufosr uygog 9n fAw & &dt
IHT Y 90y fRw & 13T AT @Frﬁffwwm
T Yt »irql HE UF widiow-3413 <t At HE vigeet
& Jd &6d ygg T g Haga &3t 3T Bgt &
Wl%wrr?%@ﬁwafetr?—ﬁuaaaﬁrﬁﬁﬁr
T& fa 4 qony fifw & A9 T999 IU9 9%

A

I3 ©F YIGHHT ¥ fes g Adg =7 ydg He'8T
I
gg & HHnr, 1790 €t fous:
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aﬁa‘&amﬁamsﬁumﬁsﬁafaa
&t sfoarfe fonri mwm!mm;ﬁ
X w3 U9s I B feorgr nofe famr 3, wat
T HesT I,

(ATt 45):

... &334 Al 3Rt male9 & fed matlee & feg

(At UET, 1745):

“ .. =S ' A nrfenr, Hast nrEntt grg
Fus a3t Uest fes few J9 sfoer T1 g s8x
1 & yafert o ygg a9 It 1”7

feg & g9 soa 7oH fos I3x T yIeHH JT ="
fagg fheser Tt

FTE IIFEH (H3 1638):
93X H'H I3 A3 yIaHt,
'S AH ATS WSt vi 391 Tt T
i8HAT »iste g7 afex of afear I,
U IE 7Es fiarg rifgerdt T
Y739 939 U'S, ALK AW A'S,
AUTT AHJTST AY AfAg Rawdt 1
Hed Hed Afes 99| HS %416 Andl 34,
Hies AGH U5 YisH fumirdt J134511
(T3 345)

1. A3y fRw & “aag yarr\” (1832 <t fouz) feo
mwﬁa@wmﬁmmm
2. g fade fifw = g9

“@97 HR at ygsHTH | Ife 93 At §e yHE |
HHS & uYe HAfgR =9 3 wese yde
HaretmT

3. IA9 fAw fege (FA=SHEHT TR USHAIMT @,
fsuz 1769 €): “AMZ degt A 4t 381 39 g9

56 ATag A6H BT | HIT 93X Ufen 973 a9
a6R BT mMEsg1”

4, &g fRw feare &t 1753 <t fouz |

5. A3 fAw fegg ‘7o At g9 a8 &t (1810~
15 & fous) |

6. IwE fAw (T ‘g9 Yy’ (feus 1851 &)
feg mo fguer J: “yndx AsH Anitt mi3
I Fox dEdEw I JoyTsmit e =
yIsHH! AeH fes faftmr 31 ue fhoges 3
fery At St fewmr 31 gu fes a3 ygaHHT
I

7. aigw fiw &€, ‘919 dF faee’, faus 1879 <1
8. oo fRw, Tony fRw ‘yarte A, fous
1890 =1

9. 3797 fRW &93H ‘g9 Stog Hafd’ 1884 =t
feuz Ifegt 3° fewer et J9 foust feg & o= <t
YIeHH It t fisset I (3 feg Adhert g R
forednis 3° ufost St I5):

10. 1892 few =t 37t vt fifw T & & A3t A
TH AeHANT feg &, FUTSt 9 &, 39 A3 I
ot arst A

11. 7.5%. aféun (1848 <t fouz) |

12. famrat famrs fRw ‘g9 9 Hafa” (1891),
‘3T I UBAT (1899), U" YIH (1909) |

13. A=T ©'H ‘ygomit’ |

14. AT fiw uesT ‘A 95T 973K AJH |

15. uas fRw ‘fopedt o3 feomdt ne ©
Hu= |

16. I™H srarfeT ‘g Soer IHGE |

17. fomrat ae39 fRw I@ASSHT (I35
TIg9 AdE 1925-30) |

18. 3T H.& IHS ‘329% I3 FoUT’ |

fee dt fioggs y=oit @@ Suxat 3 I A
mﬁa?ﬂaﬁﬂﬁﬁaé}mma =
niAw feg »E =€t 10 AHS 1596 (7 ASET 1539)
3 wﬁmmafeﬂanmnélo wfs 22
malSBQ)ﬁwﬁBTH‘t ‘H TINAS HST
ASUSt ¥ 937! a9 v fes T

IHI Ig s A g sea I B It
nifent I U9 feg T93a fous aAg fiw fegg &t
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(1769 T fouz &t 7 fa afest feg I; for @A3
Wdies feg gamie & fous I AT ‘2 ®ed aHrfed
39 3 JJ 56X AT © & &% A3 &3 77 g Al
oaAd THw fegg € ®ew ‘gmar a6« Afog’ 7 ‘gg
36X’ I6 I6: “HHI Uedt B 9t 3T 39 ggr
sax ATfog A5H BT |1 HI' I9sx Ufent I3 g9
KX BaT ne3g”

WMB-T&T (WMTBYTT) T ASY

Hat feus ‘3 far =ous fiw /ft (fs8fi®s =)
3 ot 3t SF TosEy fou vt H, far feu
85t 3 w3 farat gt It A fX B g &f Er
HYA 319 &&X ATIY @ AE! S 3 7 fX 3%
I, ¥ fa3 F nifaor st fefumm 8% =ous flw
T MeT 79 & o ®edl A9-Tdel T 3JdeT IS
Hag' & f&g d€ &0t &9 AS fq a9 &6 Aoy =7
76 39 T A 3 & A3 &9 Afor I fg 85t o
fery & AoH IT T JET A3 Jo fART AeHAt
fHoggs © (AF €7 © g ‘3 fodint AasHA ©
mug 3)1 Gt & At (FHmien) gfor fAge ferm
393 ¥4 J f7 % 9 s6x Afog = AET AT oA
5 3 T A9 HA fa ‘Auer 7 ) JE viEs
ASHANT J=2d°; B 37 337 &7 AeH AU &6 ITHS
J9 & T9ns AN 3 furst a3t 0% fx o3 feo
fes HeBe Tt gg3 Adht THA® I8 ug Bat &
T FXIT It ef3nr I far & 89 itz Jd=E ‘I A9
3t & famr I U9 Ut feg HoS U & < AfES adt
a9 Ad & 919 Aoy € HaH fery e Hi |

fea J9 gdt =t® Qg & &5t T 13 39 sex Afaw
T FeHAT 31 ige Afog & a8 feuest 7 fx
Hee 3 saft = fge A, gt faf & feu=ret?
uﬁﬁm?mfﬂwﬁrawwmaﬁ
feg 22 f9et U39 v T Sfge & Hes oF &'
wfex 99 Ae; mi3 fed BR & vdls T gays Ha
T ST AEB It Qo e g AT € % As A
8T g 7 Thurt Aot Gt 3 Hies FEe A |

J9 /it € &% A 7 7 g9 At it Ardnit At
3 fles 7a< A |

feg, g= &t 7 fean & i@ I9at T 37 niw &t &<t
HSEs Hge 9, 89 39 a8 AT & #6H a3
It Hew J51 faf sous fw 7t at 3AT feg =dt

How fa yees € ofgAt § 3t niA® 39 u3T
J<att !

N ygEhnt foust feg' oe® @ & A o3t J fx
soa Aoy @ fos =39 feg Hafenr A, Tous
fiiw & # gt fery = #@eH ¥Hes =
Tfeera/forfest far uast fous feo fery feo
JJ 58K YJIg He'® A'E T HYS UH 9ar |

32 I TIUE w7t & e3fon TIainit, a3 des
yTr &zt J; Bt & At feuz fev ovwRe A,
mr, fus 3 3293 yus I N »ifdd TR/AS/6893
?Wﬁw@?mwﬁwmmm
HO®ES & AEM, mrahom AR, T & Ao
mﬁﬁﬁwewwgaﬁmmair

feg fAdt A9 @ HAash et @i gdast ‘3
frge I7 Ef3nm Jger It

grat IBfeeg W 999

Gurtej Singh, Chandigarh

U3gardt, fefaom feue w3 Afos fagae © an &&5°
finet © g5 fa 79 fAsr wcarfost et e
HJTedT fearss e a9e 9 Aa<t J | fefgam feus
@t yfafenr gat fenrserat W3 faguuzT &t Har aaet
J fist ¥ ae-ae IF A3=Te farn-yatnt feg =t
a9t dg<t e 39 § A d, |7 Yt AUsT 578
MUES-wry €°F »igH Bar d, A9 @ 33-3F UJ9S
ot S99 99 & F fef3omw fover 7, €4t “HE Av
SRS e, IEPA uT 38 gee <t Uost sger
ySt3 T Aaer 71 fe§ Sfwrt fefagom-fous-asT
wfmaHeTe e ot e »iar 9= Atet I I efem=t
AITEr I € "atuT S T fagset I 99 famy &t
AUsT € dust fev fegaet gut § gut, quet, 99-Hs
39 <t 2umT BET &9 IHE™Y T AET I | ¥H d9S
‘faga gul’ guAS BT YH3HT & »de™T JISMHT
Udtt 95 (Tfd ufe€ it & oqd &t =g
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fagar ) €89 va &5 fafeur fefsom w3 &n Agat
It feushot et Tdt Hay § »uet a9 e ot
3dIS €T JdS g At I& |

84 o faad 137 At | feg Azt Ud9 &t At &fa en
ot fii's €3 o=t mi e wifows A ud J% &9 €1 <
IBa-e%at fust €38 € HaAe &% Jua €3
fdaz Gesdtt safer feushit a9s €3 €739
WY | A69S IBd © AHIET ©f HaT g9 Jda Bel fEq
IF Y < &3 ugh €F BY TT AHIES =963 MY
nigarsTEieEs ff9 g% © Afadqit 3fa g AW w3
q1999s AW ©ht Afgw 9 It ST feusta™ & a9
fe3T fAgT §%0 M3 67 € AH9Ed & 99 UH Guws
f&@3T| A9 H Ude U'S J ATONS »T HieT J | AHJES
(AIZY) 7 837 &t forszed T 3T g ussT foor
J=qr fa Afoes féust & 7 89 miefss a9 féer 3t
6H & MTHu=t HoTet € Yale=T e &7 iE&t UeT|

g By 39 ffq féust 3ufeed fiw 99 g9 <t T
el | €F B JE Hs-AeH™s YU, ‘T3 fefsumars-
g-ATISa9-9-d4s €6 &HTed A <9 o e |
7at g9 fE3T fan <9 Bua § fist <u 3 g Ifsnrm
T AeT AT 9fanT | 378-878% Mus 3 M3 HfddeaT e
He Waer <t urge a4t Ifum | gafieq fiw feseia &
wfiprm fa €T 99 HA® €3 "9 &% A Swet Afons
J | feo <A<t e Aforst-udy-w39 U3t aqt faE
€W € T &9 I 7 wfad forrs et 67 & 4a Afenm |

IACIY &I Jet| 99 99-89d, Ia3® wfe of
TIHI3 IE & JE TGS g9 daeT J faffa feane
€ IJIH MI FABI-YIH & €7 Har T fam &t
TAHI J9& ©f Fer HSa® & Aea3 €7 »de g
&It 5= Aaet |

fesaild & "o a& faar Ye-us3™ aiad feg g3=r
A9t 9 f&3T fa 1 T&3T St yEhu™ wisTHbHT &t Wiy
3 €97 aTeTae I T T BT wfHdT EeT ddet
Hat feust mat =t g9 famd & meW-Far §
fammarfent Quat feg agd g9& = wma fa War
Tfer “gar 35” 7| feg sea muE fors &g
TIaTfenT St | ¥H IeE HE IBfewd fiw ¥99 59 €9
A3 g% feyer U faar & 7§ i & gafamt 3° Areer gf ug
MUST 9% 8FT T Har e &t feauy fefgamarat
T A9Ed Ufg® I | W IIAT € HYS A3 Udfen &g
THE ¢ 75 fAgt € due v fE3ag mgat Jer I |

faGfa Areardt & »rurg €°3 w9 fa3T fapur 7, ufad
g HA®T &fHeeT #get 91 d&sT € &€ U3gadr &
enfg et @ aferar Ao €f 3974t 979 fed yrsa
‘Age 2adre’ 1986 feg fout mtl umsa & wmmag
et niFHT 38 yUg Sist At I | Auer feg
3 fa a3 &t gabrr wisH fAR HY § Waat @
A9 feargs 39" My ydre &4t At g9 Aaet @9 38
fegst & ‘Aee 2gare’ € Bydar § €F d &aF 39 AT
13 35 | €7 fazme €t Heet & Jigie g3t &t fest
AT Adet I8Ha fear-dar 9aeT=t JeMmt I& | ‘Aee

Ug 7 &F Y3t fewaits Arter 7 37 e <t 39 3fa3
"g-T8¢ fors @< &% Afonz &dt ger; en ufag
€3 89 W9 &% Aforst fa€* & a9 AfamT ?

6w & fegaw At fa i Ifeeq filw & ahit fost @ fedg
fE9 ygr 2foym I | €0 € I99-HAI3 e @< €1 AT
feg mirfpur famnr fa femaite fea i g99 ©F sas3
96 BT 3I3Ud ATl Ud €F §9& &% fan A9 =F

g3dre’ €3 A9 A'eSs BT F JUST HA ©f He I
9799 I - A 39 €3 o0 B9 fq €& Bua 8T HF
H& € JB-T93 U39dd 96 M3 HY-¥o & fousr
F9s ©f Yfaferr 9" 99 us fsase afde g5 | gaie
yeT 7S [ §uat & dasls J9s € yge mfuae Agag
&dT At € g9t g8fd w9 € Fat At fa afswar & 39 §
nigerel a9 It AT 98 | I=% T Ha3T (Terms
of Reference) f&w feg foerfes a3t arEt /it (|9 Jue
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T Annexure-)) 895" 3% HY § ydle J9& € THIT
39 &dt AT €H ®eT ‘A8e 2ddle’ & WASBMI T
TA3TH &7 HaeT AT & %3 Biot €3 395 9we
JI

T T F i ameaust /% fiw &t ¥<t greeiy |9 &t
Aies fiw & fout fist iT Jg Sat I enfeT St GR &
geie a9 g4t I fa fity 3=t & gowl= wet, Qust &t
gat = &5 < st Heq dfeMet Iamt ae | feg
Qust fest & afs T ae fx fde Aeaa ity @3 &
due ®Et 899 W3S a9 gat Al W dAles fiw &
gafeed W YaHd &% IF meal § a&3T & e
Havt & SREl JigT I M3 Maar raaret eRgeE feg
feg 34 fou fise g fAst e Auds I i & Ader
7| dies fiw, faog fa Mue-my & gaena wrent

68 A I YgHT Fledd s Jer IfemT Ae- AaHaT Ufamr
gae faresa ad femr faprr| Aovat 3" ¥° & A8
1984 fS9 fgom digr fapur| a@sT et y=hut
mHHMHT & U3t B9 fa Gn €t fagret féeagr argt €
A&gad (St mdw @ 3F) Mess. € & A
gd=ret At | ffa 3 U g% oW fen €3 fime a1
AT E A g9 € WJ I U9 Jafen HIHS AIATd
& fur feg rem® Ufewm 3t Aoag & ydt St
&% ¥H @ 'Y fE9 HaH® JU A'Y et | g1 gut @
feg-fdaq »og At fa fesaH Her J1 get an fa
fgsaies € Ja f&g I €99 ot =939 BN €, A5ds
IBd © M3 fouens il Hisa mirfe & Jg e< st fde
AIaT fa€ ¥&t IJew a9 It Al Aanst 3 8 &
yang fifar Wstes Fame argss & He €3 udfonr wt

ganger it M3 fan € a8 fiw a5 wisee mu s 3

fi" feg €3 038 &% Hage Jfemr At |

mydlar f&9 3feag A, @ savldt r¥u 3ufeeqd fiw

fauers fiw Hfsa 1981 3 99 &A™ €@ K'Y I9femT

&% & muE-ny f&g €37 A3 J fa feg Y99 Aae

wr fagr At M ¥R & W99 1984 &g AeeT ¥ Mie

Ada'dt HHI&dT & ffd mifor ydsr g€ & fegd faor Hi;

féstr & Sl 8y 89 99T &3 mt |y quet

Ug W3 AdAd 86T 5% 9dT9d © dHEdd! JuE & aH

WMEAT A&7 & AT & OH WesT™ & “UAHAR Sfam

W& &9 us foar mt i

gefewg fiw 93 yag 637 € gy e 6 @9feur At
A< €H € &7 ©9g Ufen Haes <9 99 fsase
f&T gw Sar At | feg <t fea <37 Jiguder 7 fdgzer
J | fea ufen aovaat & fego fors e Mt fa 6 &
19 5599 1981 € €Ig UfeH Haes &5 3ufewq fiw
& 398 Jfemt Sfiprr wt | feg vargsT ufgsT M3 viAs
yfesn varesT At | feg 993 WATga dfewm| en e 89
A99d g8fewd AW & o< &et 593 O3=st At 41
mAS feg ml fd S@feea fAw 15 3299 1981 &
3Us ger Jfemr gy A7 gar At 61 € umuee €3
A'J AY3 Hge A | e fE9 €7 333 ANg 39 Waat
f&g =t faprr |

(bizarre) M3 ‘A&’ (worrisome) 3 & AfeEmT
;i

A59% gBd & <t fiarg & ¥1 Hawe & Sfmr fapur
At fa €7 ity Wit 899 & mud I8 & & afemr a9
de (39< ®F 24 W Bud @ »idet fagH
“gagfeda’)|

T99d Afag €°F oi® 3° amiw fde Adad & aHs &
WMAT & H3H J9& ©f J13t € 38 Yy ufos A& 7 fa
feoH &% AT Jue A& |

q. ufgsr 3t feg wl fa iyt & 30 W3 3T & yare
IS TH AT & ¥ 9o e 3T fa €9
AadEt UE AUe” SRS J9& | 89 WHS fie
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nied® WISt MapHt & ga% feT & F wdist
gE&fenT fapdT wt |
2. @dr ufow wt fq iyt & feomt §at 9 fasd3a

yEhit” (Top Secret) gava 3T Jfem T | Har @m=r
T fa ¥ feg aue niug-niyg gt T | ot fesaits SRar
fq H ee & 9&T Y3 o9& &ut OF a% faus 39

yge ule =% fima yfeastwt @ gast
gonfen A< 37 fq Agsa Sa € gHeget
feas™ € &% &7 34 |

3. Siner ufom wt feewmt fde =f & iyt feda
I J JIfddt 5893 B AT |

53Ty 339 & fie &t ¥ aist o ufad fes gt
ugT 3ar gfanr wmtl €9 7ee As fa iy »3 fde
JH-frrnrst Bat & fdet Aeasws Un &t fonee &t
o9 37 A& | TH A9y €9 1983 3t ystwr guzt feg
YIHd &7 5 §®eT At1 1984 3 & o 1988 I yeT
339 €F 39 € YB3 J96 B! A'eddl ed 39 gaer
fagor| €uat Sfewr fa 1987 fe9 II3t A=
MUGEBMT € T YgHW § fHigwm | dag € afc ga
HY-H3dt & ygHg &t 3T &t Tuga Uag &9t &
AU g8 Bt ot faut M3 wifaat fea fost
uaHg ¥ Ja &9 St faudt| feo <t S fopur fa
UIHT & AU foas fRw w3 dles ffw 5 /it fagt
& fJe A9 € ¥de Afer e /it | ffa =79 yaHe &
G=orte ITI9A Uaet € yU's I <t UF € Har a3t
fam g9 Tasz A fa 89 (yors) RAW € fganas
% o AT Auda 9 wtl uow9 © f3s J9 »w
AfgEaitdt & Uz Bfamrr fAgt € 393 Aed9 3
RAW &% 315 AU H& | ¥H 896 3837 € Yehrr 339
& RAW € nignd & feg &t ofiwr fa yang € A
fSsaiefenmt s rdut ot soret g5t I |

€u3az ATt AHATEt A&3T AIaTd ©t ‘AfaGaet fEdsim
difeg aiet’ (rfead) & Jue @S && ardt 31 Afed
& Jue digtg drtit & maged 1991 3 & T ASET
1992 I AHYT YST 339 @ AT OA3=HT ©f gd-
U3 g9 o f3ma a3t /| €7 Jue e »raTd gaTat
"AS THIH J& M3 €F & J&3T AId'd & “get &t

I&? HA%S RAW T Ja3T Adad §3 sfewr
fema fa 89 iyt 5% st 7% =93 aat T | RAW
3 Umae <t a3t fa fegst & aasT 7 g9z &9
F93t UfeH € 328 3T A< | 89 W9 d< & Gust
I8 A 99 GameT =4t |

H99 Tmvlet M3 gafes Hamisfala <t fasy “Hee
g9’ &t & gy €9 yghr 339 & engeqa €3
mes J | Afedd €t Jue f99 8 39 § IAsH aisr
fapdT T | ‘Aee 2ad1e’ yehdT 339 ©f FIT-BUC BT
UJT M3 BEdT € B3 J9-89 3 HA3 I M
Sudazs M3 »ifAd J9 aet 3t &t Y3  Jael J|

I »idr 39T 3T ASiar fH I3 AN e d33T Agad
& yaHg & 1986 fS9 faresw a9 fomr| &W AW
Ifses 7w &9 foyers fiiw Hea 6 & miis fise
Ater faar |

g3 AN e Ssfeed MW [enss yas mifem | Gr
& faresw a9 & FEt fos faams f&g JIhprr faprr mig
M3 35 UfSH Haes €9 a3% a9 fagr fapnr | 67 23
feg Areardt W At fa ugna &t afswar sqre f&g
AHBMZ AWSt At I | §63T Ada9 28 67 § WS
oF fBae € Argua ug9 mius8< 3 ufost It a3
T J19T g9 fegT famrr | feg fed s =qaed 39 e
T fa fde & 6w e faQer afaer gav wfdar U Aaer At |
IS AU SIS € YHY »rdut ISt ystr 339
ot fH@lgars & &9 d9 AaeT A | ¥H disle ¥39 3
g€ ®Et G0 § 393 HIH &7 et T fapur | -
fega ag f&3T farn|

ug ot €F wWud €3 wiferm AT AaeT I fa HEd,
ga1St, YoHd feHa 79" & 391 HEt /U gy feg
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fiH=g A& ? Gals &% &4l foaT A7 AT |

1986 f&9 npatar feu sfde ffa fdg e & &
J8Y 2oifens €3 emer &g /it fa Hg ¥ GH &
A &9 I wit | fea 39 &t a@3T & yehnr 339 &
Juz f&g @ad J | et &t fag™ 3wt Aee Tt fa
'S Ye8e @5 &34t & Hat AN (§9) JUE &8
o ot moy3 foq yast 393 €, ogt-dn afas 89, &
gy f&g aist At

AU feg I fa We, garEt, uand, fons nife § 3t
8t & Safawt Siar fage file<t 8 89 us & #e
atgr fapur mt 3t fa W fus @St ageret &t fanest
FrETatt fedst Sligtvt A7 A< |

99 YT T THT" JPY IHSHE € UIE IS IH F9ET
fagr | & 29T feg <t @sfonr fa 9 wfee gesisa
o f&g ot du Ao €9 ofgr fopyr wY ) BW ST
€3 waen &9 =t fegw TEt At | Wiz wifiprr fopur fa
99 Jeaifsa He 3 f35-99 g ©f gat €3 efen At
feg remet 3 @9 & 9w T fa@fa SfsHar fod & I=5
fea yfsae zax 3t mieq €5 Hg & a9 A A A& |

MHd, M9 §&H Mg w3 gargt (R vs Malik and
Bagri) AT 391 & gaH €9 Halen™ IfemT M3 Hag
16, 2005 & ¥H & A&’ ASTenr fapum| EF A8 <
I %H JIUI I IIT | SHT 13T AT 29 < 937 J9a
J1 feg fIam Ao 391 < finedt yavd €3 ot
HZET AT J I EH 5 GH & faams e & & usH
96 @1 A9 €3 Avw 391€ €t faneat 3 -fig at
T fiet I | 30 § % BE 397 mudlar M3 3337 &
M UUF B | 93 MEB3T ©f 9w €3 ¥
TR A NS fAagt e fadd s € 741 38 a
744 M3 1141 Ufgmt &g v 39 €3 »rfemT 7139

=t g€t Ag3 95 | feT A9T 9 HAHS € H® 3% AEU3
3T IE 97 &t & A faari

fealiy § o 3Bfees fiw a9 & ghiar & Haae
95 ©F 93t A3 &3 gHCT T | feg 3T watat I fa
&7 €t A3 o9 796 % AW f939 @8 &% at A’y
&t At 69at € uoHa fegat &% <t mfee €9
AfoHz =t At

H9d HSH' ©f »areTet adet fea Hisa-uana A3t fde
A9ad € fagur-uzq fae” g€ aret ? Ales fAw gt
farat 7% fiw &% fegst € AT ot Aa3 fee 95 ?
fegst @ wWHat S5 g9 feast @it gra=reit I
€ar faca aat U<t - &7 Tt UgHT WHat foms
(HTBAI™S) BET TE ' GAG™HT 9o JdeT ATUTT
J | 7 fde Aaag feast @ s €3 afera 3aI€ @ o/
HZ& &9 ey € T Afet 37 8 5" aH &t seat
ot a3y 3 fegrer g5 &4t At 37| a1 feg yfanss
& 33 forrBe wet w35 ag four At fa #7F &m e
Hat-nifgers yfsnaTs & Ag=ar § g9 dde et
At? €7 < AgesT <t 5t I8 T fa g9z @
ASTI3Y™S © MEHd MIgeSIe & Ay gdar ut
‘gusT &’ Ht GaATfenT I | rifAdbdt wig=Tar &€
Hes &g mieht A | afs &8 udat wt fa 3837 ufsw
& Mg Bt € faresdt @de &t TS J9 BT AS |
at fiyt & v Aea9 &% feg res &df @@er
gwter fa @v en-feew &9 iyt § seo™ o9& &t
nfadt ge8 g5t fa@ g gdt I? aasT yehdr
gHAT <t fex que feg &t T & 993 AIAT WU
yggnt ¥ fey I feert st & eue wet <3
3t I (¥ Afeaa Annexure-1) 3t fa fiut & »igee
TS A JUT TIRTTEHT AT A | €F 39T Annexure-
G e »indsr &t read et I fa 393 Aaad
feewt fyt & [AE AEg a9s 99 2U-99T o guer
At a9 gt T |

Yeorseodfasgaz & faQ uraqta?
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[This insightful report is worthy of acceptance as a credible
version of events and personalities. It corroborates the
conclusions that we have reached. Most of the names
mentioned in this article are well known and recognizable but
there is one shadowy character that may not be recognized by
Diaspora unless we clarify that Jiwan Singh, mentioned here,
is Bhai Jiwan Singh Akhand kirtania. Bhai Jiwan Singh,
who got the Satnam Education Trust that operates Khalsa
School in Surrey, British Columbia, out of all this, also
deserves credit for saving Bhajan Yogi from the jaws of jail
in U. S. A. because of the following two law suits against
him:

1. Katherine Felt, Plaintiff vs. Harbhajan Singh Khalsa Yogi
Ji, Civil Action No. 86-0839-HB Civil.

2. Premka Kaur Khalsa, Plaintiff vs. Harbhajan Singh Khalsa
Yogiji et al, CA 86-838-M Civil. ED]

*kkk*k

9y fa nigag?

UH Y2 (FHS)
J9sgs fRw frg, &fdun (féad's)

it B gg &t uedt AF 3 €t I »® moT
Afg3 919 & Af3a a9e 99 fiY & e9m a7 J |
gofiy 3t g9 & frag Sa &t e9 fée o5 3
AHSE J6 ," 39 UGSt 831 o a9 3%9 IfT &8I
d9 A9 AYY Ifog 99 S9g sm8 I (Jar a0)
J9 famrs 5% HeTHS Je e Jefiy »uE g <
g3 T USE USE I dde I6 W3 HIU Afa3 fe3
WEHAT 327 T 9T IS |

wAfdt 32T i JIA AOPE A MES U'S I 13T
#idt 3 | fer g fouH-90 a9 & BHet goeer
ydud anet & fea fomqesdt (fry Ifas Hawe)
gEEt It T fAn § viox 99 fiy & U9 Tan JI
fer fouH=®t nighg AO9s U's ¥ 7 »H3 Us
IV IIFY "8I WigHT IHS, 99, I3 wmife &t
32 (g3 Hawe dar qv) »3 Jux aant &et
WE-H&S3 HEnT 327 J9< 6 |

Bua3s ferr-fagen AUGs U's 7 mds Us B8 As
W3 32T <t gIgved @ "BF nigAg" It 8F € gaH

Al | fEa@3 2 ozt qoeetonr &9 feg gem 5
funr 3 fa IHS &1 yar o9 des 3 It €3 AR
I&5 | 993 IHB fead d AT € 39 udgsu
IHIMTT I3 I8 gHfent &t 3fg »a Ju 3T Ts
n3 gAY FIugnt § fed gHs wifent 8 & 39 a9
Afog § 327 &6 et <9 fee g6 | fem 37 fEa
IHE I aEt 9 gig H & FeT AT AT J |

A g B & g6 3 < 3T Yle & It e
I5 29 Bt wfewr fEg 8 & gy Iz <9 ot
I97 J7 TS € yd ydud Afee 3 & 95 U9
feg 3% & adt Bt It fx g 7 @B fex =<t
JIsfenr quzT g it § It g9 3¢ 9o Afsad
&dt 9 it & f3Faw I | ot It fan = sfonr
Jfenr i QR 98 § W3 & 3eT e féer 37 &
nifAdT a9o faR & 397 3T = @8 © Afa9 He
fenm 7ear ? 33 37 fern @ &t I fa g "33
nigAY" dt 32 o137 AR A IHB 3 HIUE TH
Henr g It diwa feg ur fasr A | €5 & QUas
eH AOPE U's A "3 U's &1 J I9 a9 &g
3t »i3 & It IHS 3T II6 T AT HIBH (Us
nifex) fags fafimr fHser T |

el g 993 I3 HI3H fHE fE371 T | g & 3°
IHS d Baet St ot o9 ISt I w3 fEq &t gt
€ IHS 327 a9s = Quen fozr 7 faBfa feg
Jg dg Afag it fEa AR € it yam a9 96
| ¥Arg & fExq 397 3 IS § Aue afg & 29 &
fagor 3 w3 feg fiftmr féor 3 & Aue 8 @& @
JI9 a4 gu J AT 3 3 feast = A I | fer 39
T Aue 8z Tfent § & 7t fadt fHwet |

IHE T AU feg e ST TAH S I USt T | AT
IH® 32T dizT Aier d 3t A3 fapudt JEt wiarg
Ht a9 dw Afog Qus ovw ufgeBe 2B feg
HEe U3 I5:-"YH U 3 Afg fe3r oz g uf3
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HIl I ¥ Hir AEt ST &8d A9 & A& 391 I
(U™ U0)

wigrg fer mae g fer 337 AHfswr Aler J e fa
"8 g 3T YT T HBTT 3% g & faar ot "
A 39 99 o foor 3,3 gafAur 3 Hg At us
TI= BTt YH USH (FH®) € faor 3 "I wifid nigg
AHS Q dt fer Aae § 99 ¥9 IS 3 d96 B
Jt ufgnr Aer T | wid fug fer mee § A &t
UFT | HEE U3 W & 3 Aos @@ dt fen @
niggt % fons € 99 I I& w3 & It d93amrT
AUAC ade J fa feg Age gH® 37 a9 <& I
fa8 ugnr mer 7 ? feo oi® fasas It g ot
At J fa fAan 3B 327 €3t 7 39t T B8R W 3
3= ¢ fgor I m3 3T udeT 96 BT T3t fam
vid St A I I | vt gg A H Uz JuR I A
g it At U3 Jue TG ?

A8 Afenra feu far § 8= 8 aus & URa et
HET g &4t Aat "fAdu™ <9f3nr afer 3 | fRsur
agt yfsHes YIn (Ig, I A HAS YIA nifed)
g 78 8¢ § feer I fern et gus g fAdur &dt
fagr 7 A w3 & & iy <% 39 § fAcdur fésr
7 Ao 3 | fer @ 8%c aHw feu & qoast feo
fég fuser 3 :-

q.gdter Ufz ues™ un 9t awat ufas,
fAst At Ag TS AT A 398 (o a3t3)

2. afe uew U3t qamst ufasfe |
5 wg It Sfenr AT S 7 smf3 IfF a3fe
(J&T a3¢3)- I »HITH H

3. YH udw' 3 Afg fegr gas g ufs Adt,

TS HioT At HET &6k A9 & 7T 391 (U Uu20)

AU9s U3 &t A YA &t <9f3nr famr 3
far 3ot 7 fAdU® ®et adt =If3nr fanr | 9
feg AHs 50t »B fa wis us W A ATTE
g fd3r 359 3 T mue i fa€ uze o5 | fan
<t fie go I7dt fer mae @ f&g nog &dt i3
Ao fa det qafFy »uE g g I 327 q9er 3 |
yHs J & A'S AR a9 fgor § "fAn =R f3A @
et " (JaT 990)1 I wiFt fer Age € nigg @
JJ TT:
A3 H:U

yH uew 3 Afg fesr gae g ufs Hal, o dar
AEl HET 55 A9 & A& 391 (U U20)

nIg - 3 HI (Afg= uAH) yg 3 (35 ) HY
g % fung qut uFT (Ieeet famrs) € fosr
3 fAr & 9933 &% (feaa 3° ymH! UBF a9s)
N3l feazs g&ait 3 Uz =t gddt | T HY RuT
frre yg M8 A fore (sox) 3t wu # &
(efanr fest &) gg & adt ur A |

gH® gt us yar & fdmr adt  fAr &8 Asr
fGH ASd A<dr | Wi &% 3' It 5Et gH® 37
96 § & AHTAX YfsmssT & wiar 5 four T |
fea yeg feu Th 3 ye eftmr fx ust usat a5
fern %t 393 99 Ao f& gHS d= 327 a9 | IHH
3e® H 39 dF Afag  § fiet uie nife 3 5w &
JyT Bt feg yAa 3 | I ASeT 3 ©H fer mae @
3UIA & ANS AfanT 99 Ug HE 3 fed Auer
fa gH®r 327 ags IV It feg mae fés 3 uze
fer § gH® &% nz féer I | feg ABR 37 AAT I9
gufy ¢ 99 37 &t ugE Idter 9 | "ag FeA
Yt g9ty g¢ A9 3 ufz U (e Of)

*khkkkk
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K. T. F. Income-Expense Statement 2011 Hfmr 8 yge 3 §3391 3t A3 #Hfar I, 39 &8
INCOME y o
Bibek Singh, Cherry Hill, NJ...................... 501.00 TNSTE! Y Hﬁj_nﬁg' W_W' Hee—
Bobby Singh, Rochester, NY.................... 100.00 T se—erfonr, war| fedsfo—faer &g ©; 99 =,
Sukhvinder Singh, Rochester, NY .............. 100.00 IS fegl we d—ufe Ff, fooe feg & {B=a ufe &
Daljit Hothi, Rochester, NY..................... 100.00 y
Paramjit Hothi, Rochester, NY.................. 100.00 i fepur femme ‘It @ a9 €3 It 1 IE—I FEN
Balwinder Bal, Rochester, NY.................. 100.00 FA3fT—MmE AT @) niedl I9 Imre—I1g & famirs)
Makhan Singh, Rochester, NY.................. 100.00 -
Surjit Hothi, Rochester, NY ...................... 100.00 TG B WT—WIUET W, WET WESHS HIo| g
Rabinder Singh, Rochester, NY................. 100.00 Fe—uare 3 e gH—IeaT| TE—II I T 7F
Prof. Jaginder Singh Ramdev, Grayslake, IL...50.00 9 On g g e B s ardl fas ud =9 R
Resham Singh, Fishers, IN..................... 3,000.00 = ) i .
Autar Singh Sidhu, Windsor, Ontario............50.00 78 T 996 Ut wite feg 99 &dl Al fen 39
Balwinder Singh Bahia, Inman, SC........... 1,000.00 oo @ 7 @ 96 Usl aHias He @ wieg wAg &dt
Navtej Singh Randhawa, Bakersfield, CA.....500.00
Rajwinder K. Bhangu, Richmond Hill, NY'....800.00 SR
Gujinder Singh Bhasin, Richmond Hill, NY...500.00 WaE: I I8! (UIHIH' §) BT TH3 3 Haig' feg fag
Hardev Singh Shergill, EI Dorado Hills, CA.7,500.00 FE F U 7S feg IFE T 3, (9 9) A
ANONYMOUS. ...t 50, 000.00 )
Total Receipts in 2011..........c..ceveeeenn. 64, 701.00 (e 2 yge 3) foady gider 31 §9 uaH3H 39 &3
Carry over from2010..........cccvvvnennnnnn, 42,919.21 &t SRer d191990
Total FUNDS....oeee e 107, 620.21 L D ,
Singh Sabha International Canada.......... 48, 401.00 YT T T7) WIH AT J, 32 ygH 3 fid-gA ASS™ ©
Guru Nanak Mercy Foundation............... 1,000.00 0 o o
KT Fe ettt es et eresee s cenieeas 6,827.36 wes S A (B T, €9 §) wni fooe R
Total Disbursements..........ooeveeeerns.... 56,228.36 =LA
Carryinto2012.......cooveieeieeieieeeaeann.... 51,391.85 3 Ih g9 (W3Hd Hies T GuRH fig e 3
Designated for SSIC.............ccoeiiiinie, 51,300.00 N . - ) ]
Designated for K. T. F.......oooeiiiiiiiii e, 91.85 (WE FIIG ©) wied (W3 W AT 3) 199 (I9 H)
o UIH3H™ & (SAT) AHR| I ©H &Taa! WUET WigHd
*kkkk .
& | Hies ugds 3 faor (He €3) geae © A% T &di I
9 Hoer (3, §3% fog ATS-fowud UgH3HT € 7% &Jt W
o LESHIRIRY )
a.'a a g6 a'_'r‘s '—_|1'E'1' “ “Why go out to search for your God in the Woods?
. For, though ever detached,
AIH f&=mt AT widur 33t A e 1UISTE | He abides within us all:
you vt 8 SR IA3 I Hag v SR e | Yes, He also lives within you:
- -7 - T As the Fragrance abides in the flower,
3R It ofs 57 f5a3fg we F aag =t 1l And the reflection in the mirror,
Talg 39 8 Frag g I9 famig T3¢ || Soalsoyour God. .
= 7= F e So search Him not without, but within your heart
A6 ood e v gis e & IH a3t 120l Know the one Lord alone, within and without.
. This is the Wisdom imparted by the Guru.
{yor 684} Says Nanak, “Without Knowing oneself,
UTNWIE: JI—aJe @A3I? 9—I I8 So—A9ist &gl One is rid not of the moss of Doubt (of separation from
0 . rest of the creation).”
g8 fegl fseHl—<AT T8 wBU—feasy, N——
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BOOKS FROM KHALSA TRICENTENNIAL FOUNDATION OF NORTH AMERICA INC.
Realizing the need for correct information about Sikhism in the English language for the
benefit of Diaspora youth, KTF requested S. Gurbachan Singh Sidhu, UK, to revise some of his
books and write new ones. Mr. Sidhu is one of the founders of The Sikh Missionary Society of
UK and Guru Nanak Charitable Trust, Mullanpur Mandi, Ludhiana. Of the many books and
pamphlets in English that he has authored we have been able to afford to publish only four:

1. Sikh Religion and Christianity — 110 pages

2. Sikh Religion and Islam — 153 pages (Co-authored with Gurmukh Singh)
3. An Introduction to Sikhism — 76 pages

4. Panjab and Panjabi — 177 pages

These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the
real meaning of Sikhi, something that Gurdwaras have miserably failed to teach. These books
are for free distribution. We invite our readers in the USA to order any combination of 40
books for a donation to KTF of $100.00, including postage, and distribute them free to their
family, friends, local sangats or schools operated by Gurdwaras. Your donation will help in the
publication of The Sikh Bulletin.

*hkk*k

TEACH YOURSELF GURBANI. FOLLOWING TWO SOURCES ARE EXCELLENT:
1. www.srigranth.org This website will help you find page number of a shabad in Gurmukhi, English,
Devanagari and Transliteration; and also to Panjabi translation by Prof Sahib Singh.
2. www.gurugranthdarpan.com This site carries the Panjabi translation of GGS by Prof Sahib Singh.

*kkkk

Some other useful links
Aarti condemned by the Sikh Gurus being practiced at Patna Sahib: http://www.youtube.com/watch?v=1gWDcBddddU
(www.sawansinghgogia.com); www.sikhmarg.com;

*kkk*k

NANKIAN PHILOSOPHY:

BASICS FOR HUMANITY
By Devinder Singh Chahal

Published by Institute for Understanding Sikhism (IUS)
Laval, Quebec, Canada.

Distributed by Singh Brothers, S.C.O. 223-24 City Centre, Amritsar, 143 001, India
Email: singhbro@vsnl.com

For North America (Canada and USA only) the book is available from the Institute for Understanding Sikhism,
4418 Martin-Plouffe, Laval, Quebec, Canada H7W 5L9
Email: iuscanada@gmail.com

Pages: 382, Edition 2008, Price (Hard Cover): Rs. 450 CAN $30
In North America the price of the book plus postage is considered as donation and receipt is issued.
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