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EDITORIAL
DOWN TO EARTH COMMON SENSE SIMPLICITY OF
GURU NANAK'’S MESSAGE

This Vaisakhi day | wish we were celebrating Guru Nanak’s birthday by
spreading his true teachings rather than the hinduised version being
preached and practised in the Gurdwaras today; but knowing all the
world’s Gurdwaras and the Sikh religious leadership in Amritsar have
already celebrated it in ‘Katak’ (October) 1 am obviously living in a fool’s
paradise. The other day when | read that a researcher in Italy has probably
identified the person whose portrait is the famous Mona Lisa, | could not
help but marvel at the Roman civilization and its legacy. This researcher
found the birth and death records of the subject of Mona Lisa. She was
born ten years after Guru Nanak’s birth. Legacy our Guru’s have left us is
the GGS. But what have we done? We have accepted a rival Granth, ‘Sri
Dasam Guru Granth Sahib Ji’ without questioning its historical
authenticity or examining its very controversial contents with the touch
stone of Gurbani. A non-practicing attorney, D. S. Gill, even has the
stupidity of asserting that he had difficulty understanding Gurbani in GGS
until he happened to read Dasam Granth first. He would have us believe
that the key to Gurbani is not the writings of Bhai Gurdas but what some
of us call ‘kanjar kahani’ and ‘kanjar kavita’. He is even a bigger fool
than | thought when 1 first got to know him in 1995. And why would the
leadership not correct this error about the birth of Guru Nanak? It has
become the accepted practice ‘maryada-ban-chucki-hai’ so why up set the
apple cart? Not even for a moment do they think that they are talking about
a person who threw away centuries old maryada. At a very young age he
refused to wear the janeu; discarded the caste system; preached against
idol worship; recognised the equality of mankind; asserted the equality of
men and women; rejected the then prevalent concepts of karma, after life
salvation, tapasya, heaven and hell, incarnation, transmigration, 84 lakh
juni, yatra to holy places, fasting, multiple gods and goddesses; and of
course, unique only to Sikhism, wished ‘sarbat da bhala’. We have
neither Ten Commandments nor Sharia. Instead the Guru simply says
do not commit an act that you will later regret and do not eat or drink
that is unhealthy for your body and mind. Simple as that!

One example of increasing brahmanical influence on Sikhi was in the
Sacramento Bee news paper recently — the controversy about Guru
Nanak’s picture in a California School textbook. But the opposition by
some members of the Sikh community was not to the presence of the
picture but the version of the picture. They wanted to replace the version
selected by the publisher according to their standards of authenticity by a
more recent version that they preferred. For a Sikh ‘gur murat gur
shabad hai’. Rest is ‘moorakh jhagra’. Hardev Singh Shergill
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GURU NANAK! PLEASE, COME AGAIN
Dr. Gurbaksh Singh

During the early forties, | was a student studying at the
Khalsa Collegiate School, Amritsar. The students were taken
to the gurdwara for celebrating the birthday of Guru Nanak
Dev. One of us read a poem in Panjabi with the title, Guru
Nanak! Please, come again. “We need you very urgently;
people have become greedy. There are many Sajan Thugs
and also many Malik Bhagos. They are sucking the blood of
the innocent people. We have forgotten God, we love money.
Instead of living the life of a Sikh, we follow an evil path.
Please, please, Guru Ji! Do us a favor, come again and save
us, we are sinners.”

Professor Sahib Singh, B.A. (later granted a D. Lit degree by
the Panjabi University, Patiala), used to teach Sikh religion.
He had been invited to give a talk on the teachings of Guru
Nanak Dev. In response to the poem read by the student, the
professor observed: “We do not have to call Guru Nanak.
He did not leave us. He will remain in the world forever in
the form of his teachings, i.e., Gurbani. The Guru does not
die; he is ever alive. Of course, his body completed its
lifespan assigned to it. According to the principles of nature,
everything visible, the moon, the sun, the earth, the whole
creation will be gone one day. However, the message of the
Guru, the Gurbani, will guide us till the world lasts. We have
to read it, understand it and follow it to be saved here and
in the next world as well.

"Guru Nanak says that no one can save anybody else. Guru
only guides us to safety; to be saved, one has to follow the
right path of sewa and simran told by the Guru. Further, the
Guru is not to be found in big palaces, he lives with the poor.
Guru Nanak lives in the sweepers’ colony, you go there and
meet him. He is waiting there for everybody. Guru Nanak
himself has said this.

st viefy &t A3, SEt g »ifs st
e atg AHSifs 38 sefg 39t SuATHIIGGS P 15
Let us love the poor. God will bless us.

"You recite Gurbani with love and you will find the Guru
speaking to you."

I have been reminded of his observations many times in my
life. When one barely makes both ends meet, one is usually
sincerely devoted to Gurbani and the Sikh way of life. When
one has excess money to spend on worldly pleasures, he
follows vices and ignores the mission of human life. Faith is
usually the first casualty when one becomes rich.

Let everyone be assured that Guru Nanak Dev is here in the
world, and he (through Gurbani) is always ready to save us.
But we must follow the directions of Gurbani, practice
virtues and keep away from vices. In this way we will have

peace while living on this earth and enjoy bliss after our

physical death.
From “Teaching Sikh Heritage To The Youth’, Published by Sikh
Missionary College (Regd.), Ludhiana

*kkkk
REVOLUTIONARY NATURE OF GURU
NANAK DEV.
Guru Nanak found people suffering from centuries of
subjugation by foreign rulers and a lack of will-power to
stand up against religious, social and political oppression.
He thought over this most degraded condition of India and
was convinced that a grass-root revolution was necessary.
He openly raised his forceful voice against despot and cruel
rulers of his time and left it in black and white. He Writes:-
raajae seeh mukadham kuttae |

jaae jagaaeinih bait(h)ae suttae || GGS page 1288
The kings are tigers, and their officials are dogs; they go
out and awaken the sleeping people to harass them. He even
called his contemporary rulers * Butchers’ . About Babar,
the mighty Mughal invader, he writes:-

paap kee ja(n)n(j) lai kaabalahu dhhaaeiaa joree
ma(n)gai dhaan vae laalo || GGS page 722
Bringing the marriage party of sin, Babar invaded from
Kaabul, demanding our land as his wedding gift, O Lalo.
He protested against the prevalent system of taxing the
places of worship and writes:-
dhaeval dhaevathiaa kar laagaa aisee keerath chaalee ||5]|
GGS pagel19
Temples of the gods are subject to taxes. Such a practice has
come in vogue.
Corrupt rulers were also condemned for taking bribe.
raajaa niaao karae hathh hoe |raajaa niaao karae hathh hoe ||
GGS page350

The king administers justice only if his palm is greased. No
one is moved in the Name of God.

He even protested in the court of God and said:-
eaethee maar pee karalaanae thai(n) kee dharadh n aaeiaa
|| GGS page 360

There was so much slaughter that the people screamed.
Didn't You feel compassion, Lord?

Guru Nanak’s revolutionary nature did not spare the second
most powerful section of the society; Qazies, Brahmans and
Yogies.He writes:-

kaajee hoe kai behai niaae | faerae thasabee karae
khudhaae ||

vadtee lai kai hak gavaaeae jae ko pushhai thaa parr
sunaaeae ||GGS page 951

Becoming judges, they sit and administer justice. They chant
on their Malas, and call upon God.

They accept bribes, and block justice. If someone asks them,
they read quotations from their books.

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 2



The Sikh Bulletin

93-3AY Y3

March-April 2007

kaadhee koorr bol mal khaae || braahaman naavai jeeaa
ghaae ||

jogee jugath n jaanai a(n)dhh || theenae oujaarrae kaa
ba(n)dhh || GGS page662

The Qazi tells lies and eats filth; the Brahmin kills and then
takes cleansing baths.

The Yogi is blind, and does not know the Way. The three of
them devise their own destruction.

Guru Nanak’s philosophy of social revolution and universal
brotherhood focuses on purity of life. He says:-

sachahu ourai sabh ko oupar sach aachaar || GGS page 62
Truth is higher than everything; but higher still is truthful
living.

The philosophy of Guru Nanak for a social revolution and
universal brotherhood is relevant more than ever before.
Guru Nanak set out to revolutionize the world and empower
the powerless by identifying himself with the downtrodden.
He writes:- GGS page 15

neechaa a(n)dhar neech jaath neechee hoo ath neech ||
naanak thin kai sa(n)g saathh vaddiaa sio kiaa rees ||

Nanak seeks the company of those who are of low caste
among the lowly, nay rather lowest of the low. Why should
he rival the lofty?

He refused to recognize the man-made distinctions of
religion, caste and creed. His slogan that there is no Hindu
and no Musalman implied that he refused to accept any
discrimination between man and man. His idea of fatherhood
of God and brotherhood of man became the bedrock of his
revolutionary teachings. He started the practice of ‘Pangat
and Sangat’, not hitherto practiced. This created a deep
impact on the people of all castes. This was a thing
unimaginable in the traditional Hinduism and those
belonging to higher castes called him misguided and mad.
koee aakhai bhoothanaa ko kehai baethaalaa ||
GGS page 991

Some say poor Nanak is a spirit. Some say that he is a
demon.

His revolutionary nature elevated the masses and installed in
them an honorable philosophy of life through a simple
dictum” Kirat Karo, Vand Chhako and Naam Japo” Earn
your livelihood by honest creative labor, share the fruit of
your labor with others and practice the discipline of Naam.
He undertook four long journeys to propagate his
revolutionary ideas among the masses. His method was non-
aggressive, practical and dramatic which worked like magic
Worshippers at Hardwar realized the futility of their practice
without any lengthy discussion. His refusing the invitation of
Malik Bhago and accepting that of Bhai Lalo made him a
popular revolutionary. He brought a wonderful change in the
life of Sajjan, a notorious robber, by uttering a few words.

He preached and practiced simple living and high thinking.
He insisted on the life of a house-holder and did not like
renouncing the world. His revolutionary teaching elevated

the masses and installed in them an honorable philosophy of
life. He says:-
aas niraasee tho sa(n)niaasee || GGS page 356

He who controls his desires becomes a true renouncer.

Like a true revolutionary, he glorified womanhood and
said:-
so kio ma(n)dhaa aakheeai jith ja(n)mehi raajaan ||
GGS page 473
Why call her bad, from whom are born kings.

He preached against the bad customs and rituals; and
condemned them in his writings. He advised us not to
quarrel over our eating habits and said:-

maas maas kar moorakh jhagarrae giaan dhhiaan nehee
jaanai || GGSpage 1289

The foolish ones quarrel over flesh and don’t know about
wisdom and meditation.

He was a great revolutionary who advised people to worship
one God and not to worship idols. He says:-

paathhar lae poojehi mugadhh gavaar ||

The ignorant fools worship stones.
Sawan Singh Gogia, USA
*kkkk

GOD OF KRISHANAVTAR
Gurtej Singh, Chandigarh

The word ‘god’ appearing in the heading above is used in
the sense of ‘ishat’ or ‘aradhya dev’ the two commonly
used terms in the Indian religious terminology.
Krishanavtar is a voluminous writing running into more
than 790 pages of a recent recension of the dasamgranth.
(Rattan Singh Jaggi and Gursharan Kaur Jaggi, Sri
Dasamgranth Sahib, vol. ii, Gobindsadan, New Delhi,
1999). It accounts for the major part of the Chaubis Avtar
(Twenty-four Incarnations), which in turn constitutes the
Bacittarnatak Granth. The exercise became necessary
because of the assertion of a particular set of writers that the
book has been written by Guru Gobind Singh. On the face
of it the effort appears unnecessary because on almost every
page of the book, the name of the author is mentioned more
than once according to a practice prevalent among oriental
poets. Most of the book appears to have been written by one
Shyam with certain passages of it having been composed by
Ram and possibly another person. Religious beliefs of the
author and the purpose for which he wrote the book may
help in determining or ruling out the Guru’s authorship.

Guru Gobind Singh was the tenth successor to Guru Nanak
with whom he is doctrinally presumed to be identical in
word and thought. He is also the one who finalised the Sikh
scripture Guru Granth Sahib and gave strict instructions to
regard it as the ‘living Guru.” Almost with his last breath he
instructed his followers to ‘worship Akal, to take religious
directions from the Guru Granth, to look upon the Khalsa as
the ideal human form and to ever seek the welfare of all
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humans.” (pooja akal ki, parcha sabad ka, didar khalse da
ate sikh bhala sarbat da lochai) These three uncompromising
truths, (there are more like the Khalsa rahit and so on) would
establish his concept of Ultimate Reality to be identical with
that of the Sikh movement of which he was the head.

Those who would ascribe the authorship of this book to the
Guru, seek to prove their contention by quoting less than two
dozen lines (these appear at pages 148, 606 and 792) from
three pages of the Krishanavtar in a bid to establish Guru’s
authorship of the work. These are invariably quoted out of
context to yield the desired meaning. Stretching self
deception to the limit, these writers aver from these lines that
god of this volume is identical with the God of Guru Granth.
A scrutiny of these verses in the context may be sufficient to
establish their actual meaning and import.

At the beginning of the Krishanavtar, there is the customary
long prayer to propitiate the deity worshipped by the author.
He hopes, thereby to be granted a boon for smooth
functioning and for producing a good quality work.
Addressing his deity, the poet says, ‘O Chandika! Without
your grace | am incapable of uttering a single word from my
mouth. I can ford over the ocean of poetry only by using your
name as a boat.” (Ibid., p.2 Swayia 5). He hopes to gain
‘better understanding’ from the ‘large eyed goddess,” whom
he considers to be ‘the reliever of suffering and competent to
grant boons’ (Ibid., p. 4, swayia 7). ‘He who remembers Kali
and serves her, receives the boons his heart desires. None in
the world is as good a protector of the poor (garib niwaz) as
her.” (Ibid. p. 4, swayia 8)

Before turning to write the ras mandal chapter, the poet again
seeks Durga’s blessings by singing her praises and affirming
his abiding faith in her. ‘I first concentrate my mind on the
Bhagwat and then go on to create poetry of many kinds.’
(Ibid., p. 150, chaupai 440) The portion is marked, ‘in praise
of the devi.” (lbid., p.147 see swayias 421 to 433). Her
spouse or her alternate form, the Mahakal, being the only
other object of shakat worship, is also praised. ((Ibid.,syayias
434-440) ‘Considering me to be your slave (das), have
infinite mercy upon me.” (lbid., swayia 433) Thereafter
begins the ras mandal chapter in which he describes the
“flirtations’ of Krishan. Similarly at the end of the chapter
“Udhav Samwad” or Udhav Conversation, he acknowledges
his debt to Mahakal, ‘I have carefully composed the book by
the grace of one who holds the sword in his hand.” (Ibid.,
p.332, swayia 984)

He employs all the means at his command to draw attention
to the fact that he is a devi worshipper. When, before
beginning a new chapter of his book, Shyam states that all
the cowherds including Balram and Krishna worshipped
Chandi, he is merely showing his own reverence for her
(page 257). His concept of heaven is that of a place where

Chandi presides. So the dead illustrious warriors, for
instance, Shakti Singh, (Ibid., p.442, swayia 1335-36) are
returned to her domain (dhaam). Krishna was unable to kill
Shakti Singh except with the blessings of Chandi. (Ibid.,
p.442, swayia 1337) Here and at several places in his book,
he denigrates Krishna and other gods and incarnations, in
comparison with the object of his own worship. Once when
Krishan is not heard of for long, his mother prays to Chandi
and he turns up the next day with a new wife. Thereafter,
‘kavi Shyam says, everyone accepted Durga as the true
mother of the world.” (Ibid., p.661, swayia 2061) There is
also the statement that Krishan himself worships Durga
everyday, thus setting an example to the world to follow.
(Ibid., p. 732, swayia 2306) An important part of his
theology is the oft repeated suggestion, ‘my god is more
powerful than your god.’

Nowhere does this tendency become more obvious than in
the episode of Kharag Singh. To this narration Shyam has
devoted an unusually large portion of his book (pp. 450 to
552). He depicts him as defeating Krishna in battle several
times and also as grossly insulting him. (lbid., pp. 473 to
499, 498 couplet 1535 and 501) Kharag Singh defeats all the
Pandavas, Shiva, Kuber, Sun, Varun and even the king of
death, over and over again. Brahma’s assessment is that he
can defeat even Vishnu. He reveals the secret of his prowess
saying, ‘he, by his penance, has secured a boon from the
‘mother of the world’ to ever defeat his enemies’ (lbid.,
p.500, swayia 1537) He reveals that Kharag Singh wears
around his arm a charm (teta) given by the goddess and that,
unless he is separated from it, he is invincible. (Ibid., p.502,
swayia 1550) Brahma suggests that they go to him seeking
alms in the guise of Brahmins and beg the charm from him.
All the gods including Krishna went with grass in their
mouths and begged for the teta. Kharag Singh is depicted as
high minded a person as he is a great warrior. He sees
through the disguise and still decides to part with the charm
because, ‘how often, does god comes begging at the door of
a human?’ Consequently his head is cut off but he continues
to fight. He hits Krishan with his own cut off head and
makes him unconscious. None is able to face his headless
body until he decides to lower the bow of his own accord.
Kharag Singh is eulogised in comparison with the hero of
the Krisnavtar, that is Krishan himself. By this device the
message that the poet seeks to conveys again, is that the
goddess he worships is the more powerful than all the gods
put together.

The allegorical meaning ascribed to the Kharag Singh
episode by some appears to be misplaced. It does not appear
probable that the poet is trying to announce the arrival of a
new race of Singhs capable of prevailing over Kkings,
incarnations and gods, of defeating both the Mughals and
the Hindus. The author has no soft corner for the Sikhs and
in fact appears to be unaware of their existence. His concern
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basically is to show the superiority of one blessed by the
goddess over all the gods of the Hindu pantheon. The idea is
that even servants of that goddess are capable of prevailing
against gods and incarnations. Mughals and Muslims are
thrown in to emphasise that the hero blessed by his deity is
capable of defeating them whereas the Hindu gods and
incarnations lay prostrate before the alien conquerors of
Hind. This skewed rendering may very well have been
inspired by the unproductive rage of the sensitive poets of
Hind. Perhaps it was their feeling of gross inadequacy that
had originally given rise to deities like Mahakal and
Mahakali. Their sentiment can be understood and even
appreciated but it can hardly be applauded unreservedly.

He shows often enough that he has no respect for Krishan
whom he depicts, contrary to the writings of the original
Srimadbhagwatpurana, (which he claims to be translating) as
a drunkard (lbid., p.604, couplet 1893 and swayia 1894). He
is shown as distributing drugs to his entire army. These drugs
are the same as those that sakats use in their rituals. (Ibid.,
p.734, swayia 2311) Krishan comes back after winning over
the daughter of the king of Ayodhya and arranges
celebrations in a pleasure garden. He sends for the favourite
drugs of the sakats, that is poppy husk, opium, marijuana
(Ibid., p.670, swayia 2112). To execute another ritual
associated with the sakats, Krishan also asks many prostitutes
to attend the celebration. (Ibid., p.672, swayia 2113) After he
is high on drugs, Krishan remarks, ‘Brahma (the creator, in
Hindu mythology) did not do well in this that he did not
create the eighth ocean of alcohol.” To this Arjun replies,
‘that foolish Brahmin does not know how these delights are
created.” (Ibid., p. 672, swayia 2116)

There are several portions of the book which proceed from
the acceptance of Durga as the ‘sexual energy’ and are
written in celebration of that position. The Cheerharan
chapter (‘clothes snatching episode’), ends with Krishan
“knowing” the Gopis in the biblical sense. The episode is not
so explicit in the original work. The Gopis praise Durga to
render thanks and consider their achievement to be the result
of Durga’s boon. (lbid., p.98, swayias 281, 283-89). The
milkmaids of the original purana do not worship devi after
this episode. This is particularly a shakat strain that is kept up
in the rest of the book. In the characteristic sakat manner, the
gopis defy social norms to bare their heads with abandon
(Ibid., p. 153, swayia 450). The rest of their clothes and
ornaments fall off on their own as they excitedly approach
Krishan. (Ibid., p. 153, swayia 451) No philosophical
explanation of the phenomena is offered by the author.

On careful reading, this book reveals its true character as
sakat interpretation of the popular Krishan legend. Gods for
the sakat sect are Mahakali and Mahakal (who are considered
essentially indistinguishable). Primary object of the
Krishanavtar is to depict that the whole world revolves
around these gods. The poet affirms, ‘I do not begin worship

by acknowledging Ganesh and never meditate upon Kishan
or Vishnu. I have heard of them but do not recognise them.’
(Ibid., p.148, couplet 434) In the concluding phrase and in
the next couplet (435), he affirms that he is the devotee of
Mahakaal. These and the other twenty or so often misquoted
lines, do not indicate that the author is the devotee of Akal
Purakh of Sikh conception. The Krishanavtar finally
emerges as a piece of literature having origins in the sakat
sect.

Had Guru Gobind Singh written it and not owned the
writing as his, it would tantamount to concealing his faith.
In the earliest documents of Sikh history (namely the
Janamsakhis) the Gurus demand that their followers openly
repose faith in them. Contrary to the Indian spiritual
tradition of concealing or restricting the religious
instructions, they sing them openly in congregation, write
them in commonly understood script and bar no people’s
access to them. The Sikhs in return openly declare their faith
in Sikhi. A phrase commonly used in this connection is,
naam dharik sikh hoa (openly declared conversion to Sikhi).
In concealing his faith, the Guru would also be violating the
‘concept of open diplomacy’ which in a manner of speaking
is one important pillar of the Sikh faith. Of this the Tenth
Guru was the most prominent exponent. One expression of
which was his creation of the Khalsa in 1699 in the form of
an easily distinguishable person openly wedded to putting
an end to tyranny of all kinds.

On the moral plane, the abundance of promiscuous sexual
activity, licentious behaviour of certain individuals, the free
use of drugs and inducements offered for sexual favours
(bringing certain acts within the purview of provisions for
rape in the Indian Penal Code) depicted therein would
prohibit even a Sikh of the Guru from owning up these
writings included in the dasamgranth and in the
Krishanavtar. Personal moral purity and maintenance of
correct man-woman relationship centred on the sanctity of
the family unit is the most important injunction of the
Khalsa code of conduct that the Guru prescribed. In the
Guru Granth these instructions are reiterated a number of
times and such liberties as are taken in the dasamgranth, are
forbidden in the most condemnatory terminology. Any
extra-marital relationship, the kind of which is celebrated in
the Krisanavtar and the dasamgranth, is definitely a taboo
in Sikhi. The Guru Granth describes adultery as analogous
to living in association with poisonous snakes. Deviation is
not accepted even from an ordinary Sikh of the Guru.
Deliberate denigration of the prophets and incarnations of
other faiths has never been ascribed to any Sikh except Bhai
Suthra who was demonstrably the purest at heart. His
method of preaching depended heavily on the comical
approach and he meant no ill will. His burlesques
sometimes appeared to take digs at even the Guru and his
Word. To be sure, he was no respecter of the devi, and had
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some innocent fun at her expense too.

In the concluding part of the present volume (couplet number
2491), the main author makes two claims: one, that, he is
writing to ‘promote enthusiasm for war for a righteous
cause,” and that he has rendered the tenth chapter of the
Srimadbhagwatpurana into a popularly spoken language.
Both claims are unsustainable. He has written nothing about
the particular war characterised by Yudhishter as the one for
a righteous cause, ‘dharmayudh.” He had so described the
internecine mahabharata. The author has devoted a large
portion to warfare, but it is about warfare for no particular
cause. Ostensibly, it is about destroying evil doers who, in
the last reckoning, are identified racially. In his battles he has
devotees fighting gods they respect and gods running away
from the battlefield again and again. Guru Granth advises the
true knight to fight the war in behalf of the deprived to the
very finish. One must prefer being cut to pieces rather than
abandoning the field of battle. (soora so pehchaniai jo larai
deen ke het, purja purja kat marai kabhoo na chhadai khet)
Eventually, in the most prominent episode mentioned the
poet in the Krisanavtar, he has gods begging the devotee to
let them win by sacrificing his own life. Such is the nature of
the dharamyudh that the gods are fighting. Kharag Singh
emerges a better warrior, a nobler person than all the
scheming, cowardly and mean gods put together, but he loses
the battle. It is not evil that is invariably worsted. Seeing gods
and incarnations shirking battle and disgracefully running
away from the battlefield is hardly calculated to promote
‘enthusiasm,” (chaai) for a holy war (dharamyudh).

Neither is this transliteration an honest one. The author has
definitely distorted the tale and has interpreted it to suit the
sakat tradition. He has not remained rooted to the original
narration. A substantial part, pertaining to the fighting
activity, has been added on to this rendering. As one reads
on, it becomes more and more clear that he is writing to
popularise sakat traditions, concepts and to prove the
superiority of sakat deity over all other gods and
incarnations. His only theme, it may be repeated is ‘my god
is more powerful than your god and all the gods put
together.” All that he seeks to promote are the sakat mores,
values and attitudes. That he does not own up what he is
actually doing, has its own implications.

The cowardly acts like running away from the battlefield
would disgrace a common warrior anywhere in the world and
no Sikh of the Guru would ascribe such behaviour to gods
and to those respected as the greatest warriors in popular
estimation. The mean device of resorting to humbly begging
a warrior to lower his guard so that he can be killed is a
shameful, inhuman act. It is base exploitation of the simple
faith of a brave person and would not occur to a person
brought up in Sikh theology and conversant with Sikh war
ethics. It is yet attributed not only to Krishan alone but to the
whole pantheon of Hindu gods and goddesses.

Conclusion:

An analysis of the entire Krishanavtar affords many
revelations into the mind of the authors. The significant
parts that are peculiarly indicative may be enumerated. The
claim that the book is a mere translation or even a
transliteration of the Srimadbhagwatpurana, is clearly
unsustainable. At best, it is a rendering of the popular myth
for a particular purpose. The feeling of reverence that
Krishan of the original inspires is totally missing in the
present rendering. Krishanavtar talks prominently of Radha
whereas the original purana has no character such as Radha.
In this work the author has added worshipful prayers to
Chandidevi in a number of places. For instance, the prayers
to the devi at the very beginning (swayia numbers 5 to 8)
and just before beginning the raasmandal chapter (swayias
421 to 445), are totally absent in the original. The
raasmandal (446-750) itself is barely mentioned in the
original purana. The cheerharan description (251 to 298) is
also far from identical in the two books.

The description of lovelorn milkmaids that the Udho of this
rendering conveys to Krishan is much more explicit than in
the original. The sexual overtones are also missing in the
original. The philosophical expositions concerning the
yearning of milkmaids for Krishan is explained allegorically
as innate longing of the soul for the divine. This explanation
is totally missing in the rendering. It is conceived of as a
man-woman relationship at the level of the flesh. Raaslila,
cheerharan and jalvihar portions are also qualitatively
different. There is not even a hint at Shukdev’s
philosophical interpretation given in the original. The
milkmaids of the Krishanavtar are much more explicit,
open, fun-loving and expressive of their desires and
expectations than their counterparts of the original.
Wherever the purana is merely indicative and alluding, the
Krishanavtar is replete with description of sexual desires
and indulgences. Vocabulary used to describe certain scenes
used in the Krishanavtar, tends towards the obscene and at
places, can be said to be pornographic. These would
constitute major ‘defects’ (dosh) in normal literary work,
particularly in India of that era. Such usage is a sakat
peculiarity and is here a clear indication of the sakat nature
of the composition under discussion.

After attempting an analysis of the rest of the so-called
dasamgranth on similar lines, it is possible to assert that not
more than four percent of the entire book can qualify to be
considered as ascribable to the Guru. Whether it can be
actually ascribed to him cannot be definitely stated. The
sieve to be applied at that stage would have necessarily to be
of a closer knit.

Note:
The Punjabi translation of this article has been published in the March 2007
edition of the ‘India Awareness’ monthly.

*kkkk
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SIKH TEMPLE MAKINDU, KENYA
HISTORY

Submitted by Swaran Singh Penesar
Leeds, West Yorkshire, England.
E-Mail: swaransinghpanesar@yahoo.com

The origins of the ‘Sikh Temple Makindu’ in Kenya can
be traced back to the early 1900s, when the British built
the Uganda Railway to open up the interior of East
Africa. The train running out of Mombasa had its first major
stop at Voi and then Makindu, where an encampment was
established which soon blossomed into a robust and bustling
town by the 1920s. It was the days of steam locomotives
chugging along slowly across the nyika where the lions
reigned supreme just as the famous elephants of Tsavo. The
steam engines got timber fuel and water at Makindu railway
station. Among the many Indians that were recruited by the
British authorities to come and construct the railway line
there were many pioneering Sikhs, who became part of the
larger history of the Sikh contribution to the overall
development of Kenya.

Present Day: The Main Darbar Sahib

They were great men of clear vision, farsightedness and iron
will. Many of them were lost in the tropical wilderness or
picked up by the man-eating lions of Tsavo forest. A place of
shelter and service was the only answer to provide help and
relief to one and all. It is believed those early Sikhs would
gather under a tree near the railway station every weekend to
offer their prayers and thanks to Waheguru. And to those
humble and hardy Sikhs to set up a Gurdwara was within
their limits of strength and savings. Their desire to establish a
Gurdwara was seen as establishing a church by their bosses
and colonial rulers. The British not only gave green light but
also gave the Sikhs a piece of land near the station. The Sikhs
were more than happy and together with their non-Sikh
fellows, suppliers, contractors and rich community members
laid the foundation of Makindu Sikh Temple. With the
installation of one of the original versions of Sri Guru Granth
Sahib, the doors of the new Temple were opened in 1926 and
ever since then this Sikh place of worship has continued to be
a mystical inspiration to many visitors. Makindu thus became
an important stop for Sikhs and other Indian train passengers,
who would especially come off the train to pay their respects
to the house of God. Among the founder fathers of the
Temple were Bhai Tara Singh Ahluwalia, a shed master at
Makindu and Bhai Lachman Das, commonly known as
‘Dipti’. S Teja Singh, a guard with the Railways, performed
the opening ceremony of the Temple. The Sikh Temple
Makindu continued to serve the public for nearly 20 years.
However, in the late 40s, following the Second World War, it
became ineffective. With technological changes, the steam
locomotive gave way to diesel engines; thus reducing
Makindu’s importance as a refuelling and water station. Even
the Sikhs living at Makindu left the place, closing the Temple
and leaving an African called ‘Gwalo’ as caretaker. A
window was, however, left open so that travellers between

Nairobi and Mombasa could stop and pay their respects to
Sri Guru Granth Sahib through the opening. In the early 50s
a fire broke out and destroyed the main temple building,
leaving only the Sri Guru Granth Sahib intact. At another
time a plague of deadly ants ravaged the buildings, but again
Sri Guru Granth Sahib remained untouched. Then one day
Gwalo saw a miracle. He went and told a Sikh farmer in the
area, known as Dhanna Singh that he had seen some Sikhs
on horseback riding from the sky down towards the Temple.
Gwalo saw a painting of Sri Guru Gobind Singh Ji at
Dahnna Singh’s place and said he saw a person like that
come down from the sky on a horse back. Dhanna Singh
came to Nairobi and related Gwalo’s story to other Sikhs.
The community was shaken by Gwalo’s story and felt the
urge to do something to revive the Temple.

Present Day: Lawns and Dining Hall

At the same time in the late 50s, but quite independently,
Sant Baba Puran Singh Ji, resident in Kericho, also received
some divine message from Waheguru that the Makindu
Temple had been left untended for months. He implored
Sikhs in Nairobi to travel to Makindu on weekends and to
restore the Temple and to clean and wash the ‘Asthaan’ with
milk. The place thus began to be lively again with
kirtan/diwans and recitation of gurbani once a month, when
Sikhs from Nairobi began to visit Makindu.

Location of Makindu:

The name “‘Makindu’ is borrowed from the palms that grow
along the crystal clear streams from the volcanic hills of
nearby Chyulu Hills and Mount Kilimanjaro. Makindu is
located about 170km (105 miles) south east of Nairobi on
the highway to Mombasa, within Makueni County Council
which covers a large rural area. The County Council is now
responsible for planning of the Township and for delivery of
local services. The central government has a District Officer
based in Makindu, who deals with all local administration
and security matters. The Township is served by a police
station, a government District Hospital and both primary
and secondary schools. The railway line still functions with
passenger trains running between Nairobi and Mombasa
only about four times a week. People mostly fly to
Mombasa, but vehicular traffic on the highway has also
increased tremendously in the recent years. As a result, the
highway is being reconstructed to international standards.
The highway runs right in front of the gate of the Sikh
Temple, giving it easy and convenient access at all times.
Following recent reconstruction of this highway, the journey
from Nairobi to Makindu takes only about two hours.

Developments during 1960s:

In the mid 1960s the Temple rose to a new glory and
significance when S Sampuran Singh Bassan and a few
other dedicated Nairobi Sikhs took over the management
and introduced the ‘Langar’ service, which institution had
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been started by Guru Nanak Deviji to bring equality between
all human beings. ‘Langar’ is now available at the Temple
any time of the day or night; and people of all creeds and
faiths come to partake in it. All visitors willingly contribute
towards this service.

Front Deorhi Modernization since 1980s

Since the beginning of the 1980s the management has
embarked upon a modernization programme. A new Temple
building, having doors on all four sides, signifying that the
House of Nanak is open to people of all races, creeds and
religions and having a central dome and minarets; and a
“Front Deorhi” along the road have been constructed. A huge
entrance gate, 40m high “Nishan Sahib” (Sikh flag) lit at
night, herald a benign invitation to the Temple. The car
parking area with space for nearly 150 vehicles has been
lined with concrete bricks, while the spacious gardens have
been landscaped with flower beds and trees. All rooms for
accommodation of the Sangat have been modernized with
provision of hot water and daily supply of fresh linen. The
kitchen has also been modernized with gas cookers and a
cold storage room. The Temple has also installed a water
borehole on the site to meet its own needs; and also to
provide free supply to the local citizens. Potable water comes
from the Town’s supply, sourced from Mt Kilimanjaro. The
Temple also supplies free ‘langar’ food every week to a
Children’s Orphanage situated nearby. A team of dedicated
workers and priests under the leadership of a Manager ensure
that the Temple remains ready for the well being and use of
all visitors, devotees and pilgrims.

New Programmes for the 21st Century:

The Temple has an eleven person management team under
the leadership of current Chairman, S Hardial Singh Lochab.
With Waheguru’s grace and blessings the team has embarked
upon a programme of development of new facilities and
refurbishment of some old ones that will make this Temple
modern in every sense. This holy place has special blessings
of Waheguru and people relate many stories that an honest
ardass or prayers made here have been rewarded by
Waheguru. The management team wants to make this House
of God a real serene and peaceful place for one to pray and
seek Waheguru’s blessings; and at the same time have a
sojourn in a clean and healthy environment. The famous
Tsavo National Park is also within easy drive from the
Temple for those interested in wildlife.

Garden with Residential Blocks

The Temple now owns a 2.859 ha (7.065 acres) plot of land
granted by the Kenya Government on concessional terms.
The management team has drawn plans to make effective use
of the land bearing in mind the growing needs of the Sikh
Community and others who visit this House of God. There is
need to construct more self-contained single rooms for the
Sangat; and also need to construct new houses for the

Manager and Priests. Two old buildings are being
refurbished: one as a block with facilities for disabled
persons and the other as a Library-cum Boardroom. There is
also need to move the smaller ground floor Darbar Sahib to
a more suitable place on the side in order to create space for
landscaping in front of the main Darbar Sahib, which will
enhance its appearance. The fagade of the main Darbar
Sahib will also be lined with marble cladding to bring out its
beauty. It is also proposed that a small lift be fixed for
disabled persons so as to enable them to reach the main
Darbar Sahib for prayers. A complex of the size of Sikh
Temple Makindu needs maintenance and repairs all the
time. So a Maintenance Workshop and Store need to be
developed. The Temple grows some of its own supply of
fresh vegetables throughout the year. The Master plan
leaves part of the land for this purpose. The new
developments and refurbishments include the following
items with their estimated costs as of January 2005:

i: 2 Blocks of 16 single self-contained rooms: KShs
12,000,000/- US$ 150,000.

ii. New Houses for Manager and Priests: KShs 8,000,000/-
US$ 100,000.

iii: New Smaller Darbar Sahib at Ground level: KShs
10,000,000/- US$ 125,000.

iv. Marble Cladding to main Darbar Sahib: KShs
10,000,000/- US$ 125,000.

v: Maintenance Workshop and Stores: KShs 3,000,000/-
US$ 37,500.

vi: Refurbishment of ‘Front Deorhi” KShs 2,000,000/- US$
25,000.

vii: Block for Disabled, Library/Boardroom KShs
2,000,000/- US$ 25,000.

viii: Strengthening of Perimeter Security Wall: KShs
2,000,000/- US$ 25,000.

ix: Lift for Disabled Persons. KShs 3,000,000/- US$ 37,500.

Many people donate so generously and freely at this Temple
that one wonders what one gets in return. Prosperity in
business? Peace at home? New contracts or deals? Or a
miracle in life? What is the magic here? With so many
loving donations of all kinds, Sikh Temple Makindu is now
well known both in Kenya and abroad. Whatever you
believe in, this House of Guru Nanak has been developed
with Sangats’ generosity. Please donate whatever you can in

the name of this House of God.
Please make cheques/drafts payable to: “Sikh Temple Makindu”.
Hardial Singh Lochab
CHAIRMAN - SIKH TEMPLE MAKINDU
P O Box 18099 NAIROBI
*kkkk

KHUSHWANT SINGH ON RSS
THIS year the RSS celebrates the birth centenary of
Golwalkar, known to his followers as Guruji. He was the
second in line after Hedgewar, who founded the
organisation in 1925 and undoubtedly, the principal
formulator of its creed. He remained its head and chief
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spokesman for 33 years till he died in June 1973 at 67.
Amongst others in paying homage to him will be leaders of
the Vishwa Hindu Parishad, Bajrang Dal and the BJP.

Not many of the tribute-payers will bother to read what
Guruji had to say about India’s past and future but will
nevertheless vie with each other in praising him. No one can
deny that the BJP and other right-wing Hindu parties
acquired the status they enjoy today because of Guru
Golwalkar. We owe it to ourselves to know more about him.
Madhav Sadashiv Golwalkar was born in 1906 at Ramtek
near Nagpur in a Brahmin family. Brahmin is important
because Brahminism forms as important aspect of his views,
leadership of the RSS as well as other fundamentalist Hindu
parties.

All have been Brahminically top-heavy. He was educated at
Banaras Hindu University where he came under the influence
of its founder Pandit Madan Mohan Malaviya (Brahmin) who
was nominally a member of the Congress Party but
effectively a right-wing Hindu. For a while, Golwalkar toyed
with the idea of becoming a sanyasi-scholar but was
persuaded to take active part in tackling societal problems.
He joined the RSS in 1940 and was later nominated by
Hedgewar as his successor and second sarsangchalak.

Golwalkar’s thinking was much influenced by Veer Savarkar
(also a Brahmin). Both supported the caste system, asserting
the superiority of the Brahmins over other castes and the
need to keep their lineage free of contamination by inter-
marriages with other castes. Both regarded Islam and
Christianity as non-Indian because they originated outside
India and believed that unless they recognised India as their
fatherland and holy land, they were to be treated as second-
class citizens.

Both believed in the superiority of the Aryan race and
approved of Adolf Hitler extermainating millions of Jews in
gas chambers. Nevertheles they supported Zionism and
Jewish State of Israel for no other reason than it was forever
waging wars against its Arab neighbours who were Muslims.
Islamophobia became an integral part of Hindutva. L.K.
Advani calls it a "noble concept”. He named the Port Blair
airport after Savarkar. They have a life-size portrait of him in
Parliament. Najma Heptullah paid a floral tribute to him;
Mukhtar Abbas Naqvi Shah and Nawaz Hussain are active
members of the BJP. We are never short of opportunists.

Returning to Golwalkar, 1 had read his Bunch of Letters
earlier and put it out of my mind. I didn’t know of his We Or
Our Nationhood Defined. It was published in 1939 and
carried by the RSS journal Organiser.It has been republished
with the full text and A Critique by Shamsul Islam by Pharos
Press. It substantiates all of what | have said. Golwalkar’s
concept of a nation is as fellow: ".. thus applying the modern
understanding of ‘Nation” to our present conditions, the

conclusion is unquestionably forced upon us that in this
country, Hindusthan, the Hindi Race with its Hindu
Religion, Hindu Culture and Hindu language (the natural
family of Sanskrit and her offsprings) complete the Nation
concept..."

Sanskrit was never the spoken language of the people who
used their regional languages, some of them like Tamil and
Malayalam claim to be older than it. Sanskrit remained
largely a monopoly of the Brahmins. There are other
assertions of the Indian Aryans glorious past which are more
fanciful than historically factual. To me they appear to be

fabrications. You make your own judgment.
From Tribune, Saturday, February 24, 2007

*khkk*k

CONCEPT OF SIKH LANGAR
Lunch at the Langar: Exploring a Free Kitchen in Delhi
Sarah Rich, sarah@worldchanging.com, February 28, 2007
From: www.worldchanging.com

Free-for-all is a term generally used to describe chaos. And
chaos is a word one could use to describe much of Delhi.
But at the Gurdwara Bangla Sahib kitchen, a Sikh temple
which serves meals to around 10,000 people every single
day, there's not a trace of chaos. And the food is free. For
all.

This week, Alex and | are at the Doors of Perception
conference in India, where the theme is "Food and Juice."
It's an exploration of food systems worldwide, and the
energy required to make them go. On the first full day of the
conference, the fifty-odd attendees split into small groups to
go exploring the city of Delhi through its food culture. A
number of groups focused on the prolific street vendor
network, several looked at Delhi's water, and my group of
nine went to Gurdwara Bangla Sahib to see how they
achieve the daunting task of feeding thousands of people in
single a day. As Debra Solomon told us when introducing
the excursion the previous evening: "They do the most
exquisite dishwashing ritual you'll ever see." But actually,
the Sikh guide who escorted us through the temple grounds
told us in no uncertain terms that the kitchen activities are
absolutely without ritual. "Cooking food is cooking food,"
he said, "No ritual. Just cooking." But if it can't be called a
ritual, it can surely be called a dance -- a rhythmic,
continuous choreography with mounds of dough, cauldrons
of lentils, dozens of hands, and an endless stream of hungry
visitors.

Every Sikh temple throughout the world has a Langar
(Punjabi for "free kitchen™). This is not a soup kitchen. It's
not exclusively for the poor, nor exclusively for the Sikh
community. Volunteering in the cooking, serving and
cleaning process is a form of active spiritual practice for
devotees, but the service they provide asks no religious
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affiliation of its recipients. Our guide's chorus was, "Man,
woman, color, caste, community," meaning you will be fed
here regardless of how you fit into any of those
classifications. This spirit of inclusion and equality is
reinforced by the kitchen's adherence to vegetarianism, not
because Sikhs are vegetarian, but because others who visit
may be, and by serving no meat, they exclude nobody. The
Langar receives funding from wealthier members of the
community and through small donations at the temple. Every
day they serve chapati and lentil dal, supplemented with
vegetables when donations come in from local farmers. On
our visit there were ruby-colored carrots -- the short, knobby
type we see only at a farmer's market and never at a grocery -
- and huge bunches of leafy dark greens, clearly fresh from
the ground.

The preparations take place in an open air building with stone
floors which has been arranged with several preparation
stations. In one area, men and women sit together around a
huge rectangular platform covered in dough. They roll balls,
flatten them into circles, and pile them up to pass over to the
griddle built into the floor, where only men sit around with
long flippers, turning the white slabs of dough over and over
until they acquire dark brown speckles, at which point they
flick them off the heat and onto a cloth. A little boy stacks
them up, plops them into a woven basket, and carries them to
a metal pot around four or five feet in diameter and nearly
taller than him. Everything is magnified ten-fold. One
member of our group called the place "psychadelic."

To stir the vegetables in the wok they use a shovel -- the kind
you'd used to dig a hole or shovel snow; the ladle for the
lentil pot probably has a one-quart capacity; and the wash
basins look more like bathing tubs at an ancient bathhouse
than dish sinks, with high cement walls around a long,
shallow pool. A row of volunteers sits on the ground near the
washing area cleaning off metal plates by hand and passing
them to the basins for rinsing. Stacked plates pile up along
one side, ready for the next seating of eaters. We were invited
to join the next round for lunch, so we took seats on the
ground on a long row of mats as people filtered in and filled
in around us. There were probably 500-600 people present,
all assembled within less than five minutes. Down the rows
came several volunteers with stacks of clean plates. Next
came men with metal pails of dal, ladling a helping onto each
plate.

Finally a parade of baskets piled with chapati traveled past
open hands. Everybody waited patiently for the plates to fill,
and then seemingly by unspoken consensus, people made a
quick gesture of blessing and began to eat. The plates were
not overflowing and the food was not colorful, but it was
delicious, hot, salty, spicy and fresh; and the parade of dal
and chapati continued until everyone had had their fill. More
volunteers collected used plates from satiated diners and in a
short time, the crowd began to disperse. There was no

lingering over this meal; another round would soon be under
way.

We returned along the rear of the temple, where people
lined up for the last bite of the visit: a warm, cookie dough-
like substance made of flour, butter and sugar which is
handed out in little lumps on banana leaf dishes, and eaten
as a blessing. After receiving the sweet, people headed
down to huge pool where they splashed hands and face and
took a drink of what is considered holy water. The pool is
filled with carp, which someone told us keeps the water
clean (needless to say, the Westerners in our group didn't
partake in this final phase).

The Gurwara Bangla Sahib langara has been feeding Delhi
residents since 1935. Day in and day out a factory of human
hands churns out what one member of our group observed
as a day's peace of mind for hungry members of the
community. "If you get your day's meal," he said, "you can
relax. You can survive." It's not a matter of survival for
everyone who eats there -- in fact, most people with whom
we shared lunch looked happy and healthy, and had
probably come as members of the spiritual community. But
it's there for anyone who needs it, and in a city of 13 million
(and rapidly growing), an open, organized, clean, reliable,
and free food source couldn't be more valuable. It's a great
testament to the stability of a well-organized grassroots
effort. While countless hours pass in board rooms and over
policy debates to establish government-subsidized and NGO
programs for feeding the hungry, a crew of volunteers at
Gurwara Bangla Sahib feeds thousands upon thousands of
their neighbors with no intervention, no fuss, and no strings
attached.

Comments posted by the readers:

This is a traditional version of Food Not Bombs; this model
is practiced by anarchists around the world. Posted by:
Robin Ronne on March 1, 2007.

Langar (Punjabi: $d19) is the term used in the Sikh religion for the

free, vegetarian-only food served in a Gurdwara and eaten by
everyone sitting as equals. The Sikh Langar or free kitchen was
started by the first Sikh Guru, Guru Nanak. It is designed to uphold
the principle of equality between all people of the world regardless
of religion, caste, color, creed, age, gender or social status. In
addition to the ideals of equality, the tradition of Langar expresses
the ethics of sharing, community, inclusiveness and oneness of all
humankind. "..the Light of one Universal God is in all hearts."
Click the following for more info:
http://en.wikipedia.org/wiki/Langar. Posted by: JangPartap Singh
on March 1, 2007.

There was a wonderful piece on these kitchens on the BBC
radio 4 food programme a few months back. They were
visiting a Sikh community in England but it was being
explained that everyone was welcome and everyone was
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equal etc.
http://www.bbc.co.uk/radio4/factual/foodprogramme 200611
05.shtml. This is an excellent radio programme and | really
remember this piece. Hope Doors is interesting. Mark (a
Londoner in San Francisco for the week). Posted by: mark
Simpkins on March 1, 2007.

Sikh Langar is based on Sikh religious principals of Seva
(Voluntary Service to Community) and Wand Ke Chakna
(Share on'e food around). The principal dictums of Sikh
living are "To earn one's living by honest labour";
"Remember Almighty Lord or Supreme Being - Akal
Purukh™ all the time and "share with others what you can -
affortd to give". Thus for Sikhs to serve in Langar for
cooking, cleaning, distributing or donating, are fulfilment of
their religious obligation. Sikhs believe in existance of " One
Supreme Being" for the whole universe and also that all
humans are chidren of the same One Supreme Being, which
is formless, not usbject to life and death, Omnipresent. Thus
serving all humans without any inhibition on account of
cast,colour, religious or finacncial status, is compliance of
Sikh religious code. Many large Sikh Gurdwaras around the
World also have free accomodation for travelers. Tobacco,
alcohal, drugs are prohibited inside Sikh religious premises
and Sikhs are not allowed to partake any of these. Manmohan
Singh, Sydney — Australia. Posted by: Manmohan Singg on
March 1, 2007.

Interesting to see how they'd conduct business during a
respiratory disease pandemic - more like meals-on-wheels,
with loud music allowing individuals to be in a community?
Same for other spiritual congregations all around the world.
Posted by: lugon on March 2, 2007.

Excellent article and description of the uniqueness of the
Langar. It is an institution of great value. The international
communities can learn from the principles of this religion.
Leaving aside everything else of Sikhism, if they choose to
adopt the practice of Langar alone, nobody will go hungry,
provided it is run in the way Sikhs run it. This conviction
comes from the scriptures where, 'when one is serves
selflessly His creation, the creator's invisible support
awakens in your favor'. One should be proud of the ones
Sikhs are themselves rightly proud of --- their originator
Guru Nanak and the successive nine Gurus. And many more
who worked hard over the centuries to retain the values.
Bhupinder Singh. Posted by: Bhupinder Singh on March 2,
2007.

Very nice piece. If | ever won (several) million bucks, I'd
love to set up something like this: Freshly made bread, soup,
and a piece of fruit to all comers. Maybe fund a UU church to
run it. Nice way to train community college students studying
culinary arts, and hospitality majors. Make the venue nice
enough that working stiffs and thrifty professionals might eat

there and drop off a fiver. Posted by: Stefan Jones on March
2, 2007.

This is the most beautiful and selfless act of kindness:
sharing. Beautiful! Sharing time, food and company to all. If
we practice sharing our belongings and our food, maybe we
can develop this act of selflessness here in America. Posted
by: Jessica on March 3, 2007.

I loved the article and | just wanted to add why "rituals" is a
word best omitted to describe this experience. Rituals are
active or passive traditions that can be rational/irrational in
nature. Sikhism is based on acting on principle to avoid
irrational nature (i.e. Do things that make sense, rather than
follow stagnant herseay based on "bad science™). For me,
this is why "Sikh Temple" (temple is worship of an empty
idol) rather Gurdwara (active worship by reading and
listening to Gurbani). It follows the same spirit of ritual.
Posted by: Amar on March 3, 2007.

Sikhs have always done a great job with voluntary
community service. On the bus route from Delhi to
Chandigarh during the hot summer months you will find
volunteers who come on board to provide travelers with
sugar water or Rooh Afza (a sweetened refreshing drink). |
don't know if this practice still continues (the last time I did
this was over 10 years ago). | have also attended a couple of
weddings over the years that featured langars that anyone
could attend. Posted by: Deepak on March 3, 2007.

Regarding Sikhs,there are many unique things,which no
other community,religious or social,have adapted.Unshorn
hair,unshorn beard, always covering their head with a cloth
called Pagri (Turban),Ban of using Tobacoo in any
style,wearing of five K's always i.e. 1) Kacch(short
Pyjamma,Kanga ( a small wooden comb),Kirpan (' a small
sword),Kesh (Unshorn Hair) and Kadha( an iron bangle) in
right hand.Donating @10% of Income to the deprived and
poor irrespective of caste,creed and religion. Posted by:
Jaswinfer Singh Rekhi on March 4, 2007.

When my husband, a hindu south Indian, first went to UK,
he was a student living on a tight budget in Eastham, a not
very nice part of London. He was starved for Indian food
and company. He found both at two places. The Sikh
Gurdwara with its Langar and the Mahalakshmi temple with
its prasad. Any sikh he meets, he mentions his langar days,
being served punjabi food with lots of affection by the local
sikhs. We will never forget those who were there for us in
time of need. Posted by: Sudha on March 5, 2007.

This is not uncommon in Pakistan and not restricted to
religion nor community. It’s been going on for centuries.
Posted by: Billa on March 5, 2007.

Nice post! This is an example of pure seva. Posted by:
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Girish on March 5, 2007.

One great experience of a Langar | had was at Hemkunth
sahib. This is a pilgrimmage spot for Sikhs, set at 15000 ft.
up in the Himalayas - you have to trek for 19 Km. to get there
and the last 6 km are killers. But when you finally arrive, the
cool breeze blows in your face, the lake is crystal clear water,
the mountains surrounding you are snowcapped, and there's a
Gurudwara and a Langar which serves all comers piping hot,
wholesome food. Not an experience you'll forget soon.
Posted by: Sudarshan on March 5, 2007.

Responding to Stefan Jones above, you won't need several
million bucks to set this up locally to where you live - just a
lot of good will and initiative, team work etc - as said before,
anarchists do this in the western world, as well as most
community food events where food is donated and prepared
by volunteers. | personally think it's a tremendous idea to set
up this kind of thing - all it needs is "waste" or unwanted
food produce from various places such as expensive
restaurants and distributors with a conscience - which in the
UK could be city allotments where people grow food with
usually a lot of extras... The key thing is that people in
communities in the western world who are good at cooking
might not get a chance to show and share those skills and
recipes with others, and this would give so much space for
that kind of interchange...Posted by: Ale on March 6, 2007.

Bless these wonderful people who do 'God's work'. Posted
by: Saty on March 6, 2007.

Very cool post -- I'm an American, getting married to a
wonderful Punjabi woman, and have been to a few different
Gurdwaras. | love the "Langar" at the end of the services, and
the essay/photos here captured the experience. Posted by:
David on March 6, 2007.

My family has been involved in a local church soup kitchen
here in the US, and based on my observations of volunteers
there, | think there's one huge difference that makes the
Langar model much more effective: while some middle-class
westerners are able to approach such volunteering with a true
lack of selfishness, many bring too much ego and pride to
their community service. Someone who volunteers because it
makes them feel (and appear) good and noble -- rather than
out of a sense of piety or true selflessness -- will always
consider them self to be just a little bit "better" than the ones
they serve. This prevents them from feeling any sense of
community with those who come to eat, and attaches a
stigma to the act of accepting such charity. Posted by:
Lennon on March 6, 2007.

That is so cool! How nice to read something uplifting that's
going on. Posted by: Sally Parrott Ashbrook on March 6,
2007.

Thanks for this great post. It captures the spirit of Langar
perfectly. Both the eating and the serving offer delight in it's
purest form. Posted by: GT on March 6, 2007.

Hi Sarah: The scale of the Langar, its being free of cost, no
strings attached has always fascinated me. | am a Sikh and
been to thousands of langars. You will find them in all
major Gurudwaras spread across India. But there is one
more thing which is truly remarkable about Langar. In a
caste conscious and class conscious society which is India,
it is truly remarkable that people from all castes, all
religions, rich, poor sit together and eat and there are no
privileges or preferences accorded. Posted by: Harmanpreet
Singh on March 7, 2007.

I'm spoiled, but | would go nuts working at the level of the
floor for more than a few minutes. Posted by: Robert
Cockerham on March 7, 2007.

This is such an amazing idea, and it's been around for so
long. | only wish more of the western world would accept
and in turn participate in this practice. This has truly
inspired me! Posted by: Courtney B. on March 8, 2007.

Beautiful write up. It's a well managed stuff and everyone is
requested to contribute for some time in their life. The
temple complex is also awesome ... called the golden
temple. The temple is gold plated and grand. Chk some
pictures here http://amitkulkarni.info/pics/amritsar/. Thanks.

Posted by: Rajesh S on March 8, 2007.

Thank you for this piece. The pictures, the story - it all
captured my religion and my culture so well. I hope it helps
to open people's eyes and educate them about a group of
people who they may have had no idea about. Again, thank
you - cheers! Posted by: Sampuran on March 9, 2007.

Wonderful and inspiring to learn about this! | am one of
those people, as Sampuran just mentioned, who had never
heard of this religion or group of people before. Very very
inspiring!! Posted by: firefightress on March 9, 2007.

Very nice post... Sikhism is a religion that | have long
appreciated for its tenets and Sikhs for their hard work. |
have never been to a Langar though I have lived in India
most of my life; will need to visit one soon. Posted by:
Vijay on March 9, 2007.

It is a well known fact of Sikh history that in 1567 A.D.,
Akbar, the Emperor of India, who had great regard for the
sages and saints, was passing through Goindwal on his way
to Lahore. He showed an interest to meet Guru Amar Das ji
and was informed that no one, no matter how high or low
could gain an audience with the Guru without first partaking
food in the langar. To Akbar’s magnitude, he welcomed the
idea and sat in a row where all men, irrespective of caste or
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religion sat one on level and partook of the food in the langar
and the more he had it, the more he relished it. Profoundly
impressed by the sanctity and simplicity of the concept,
Akbar during his interface with the Guru, expressed how
moved he was and humbly wanted to gift the Guru the
revenue collected from 22 villages to help support the langar.
Guru Amar Das Ji respectfully declined saying that the
expenses of the langar were met by the daily offerings and
the “daswand” (rendering of one tenth of the income for
religious purposes) of the devout. The Guru said," | have
obtained lands and rent- free tenures from THE CREATOR.
Whatever comes daily is spent daily, and for the morrow my
trust is in God." But the Emperor persisted that he humbly
wanted to make this offering, so he bestowed the tract of land
of the 22 villages to Guru ji’s daughter, Bibi Bhani Ji. This
was the estate where Guru Ram Das Ji built the city of
Ramdaspur which is now called Amritsar where the
GOLDEN TEMPLE is situated. Posted by: Gurinder S.
Rance on March 9, 2007.

Sarah Rich, | really enjoyed reading your article. It’s very
well written with proper pictures. Thanks. Gurinder S Rance
thanks for that great saakhi/story. Posted by: Inderpreet Singh

on March 10, 2007.
[Reproduced here with the hope that readers of The Sikh Bulletin will be just
as inspired by Sarah Rich’s article as were the readers on her website. Ed.]

*

LANGAR FOR NEEDY SWISS
Yudhvir Rana | TNN

Amritsar: Langenthal Gurdwara Sahib in Switzerland have
begun langar (community kitchen) service for the needy, who
are dependent on government grants or living alone and are
unable to cook their food due to any physical illness.
Beginning this Hola Mohalla, the langar will initially be
served for three days a week and would be extended for
whole of the week in near future. Karan Singh, founder
president of Gurdwara Sahib, Switzerland, who first
traditionally built a gurdwara in Switzerland while talking to
TOI on Thursday said that Gurdwara management had made
the announcement during the celebrations of recently
concluded religious festival, which was attended by Sikh
devotees of Switzerland besides local Swiss population.

He claimed that Sikh's tradition of langar had been widely
appreciated by the local Swiss nationals as well as local
government that have assured to extend support to the
initiative taken by tiny Sikh community of Langenthal. Local
government had decided to propagate the initiative by
informing about Gurdwara service to those Swiss nationals
who were dependent on government grants for their living.
"Through our initiative we would also be bale to propagate
the teachings of Sikhism to other communities," said Karan
Singh.

While hailing the efforts of Sikhs in Langenthal, Swiss
national Paul Schonenberger who also volunteered service
at gurdwara told TOI over phone that they were impressed
with the Sikh's tradition of serving mankind through selfless
means. Paul had showered flowers from a helicopter on
Gurdwara during its inauguration on October 23, 2006. He
along with his 81-yearold mother Frau Schonenberger had
attended the Hola Mohalla celebrations.

*khkkk

BADAL REGIME: SAFE HAVEN FOR

FRAUD SAADHS
Panthic Weekly News Bureau, Wednesday 7th March, 2007

Amritsar Sahib (KP) — Although it has only been a week
since SAD (Badal) and the BJP/RSS took power in Punjab,
Parkash Badal and his anti-Sikh cohorts haven’t wasted a
second in initiating their anti-Sikh/Punjabi agenda. Badal
has been active in promoting various anti-Sikh pseudo-
Saadhs who supported him during his election campaign.

Praying for Badal : The infamous Chicagowala Baba and Amar Sinh
Barundi

With Badal in power as chief minister for the next five
years, Punjab is destined to become a safe haven for
numerous anti-Sikh elements, including the RSS terrorist
organization and fraudulent dehdhari ‘gurus.” Prior to the
election, various Sikh representatives such as Simranjeet
Singh Maan were able to pressurize Badal to counter his
anti-Sikh agenda, but with Punjab under BJP/RSS control,
Badal has been granted free license to propagate his anti-
Sikh agenda without any worry of censure from opposition
parties. Under the Badal regime, the Sikh Nation can only
expect that the sovereign authority of Sri Akal Takht Sahib
will be further denigrated to proliferate the Hindutva
agenda. Time and time again Badal has undermined the
authority of Akal Takht Sahib but now that he is chief
minister, Panthic circles can be guaranteed that the sacred
Sikh institution will remain under siege of the mahant
leadership.

Though this sets an ominous future for the Sikhs, it comes
as welcome news to fake-saadhs such as Maan Pehova and
Daljeet Sinh Chicago; both who have been granted impunity
for their serious crimes by Jathedar Vedanti, who continues
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to function as a peon of Parkash Badal.

Pehowa Saadh

A prime example of the free haven given to these dehdhari
‘gurus’ is the recent unwarranted arrest of Dr. Gurvinder
Singh Samra and thirty other Sikh protestors at an anti-
Pehova rally last week. It is widely known that the
protestors, who were arrested under ludicrous charges, were
arrested and detained by the Punjab police at the behest of
Maan Pehova and his cult followers. Dr. Samra and the other
Sikh protestors have already been denied due process with
their court hearing and now with Badal in power, these
protestors face yet another obstacle in their trial, as Badal is a
staunch supporter of rapist pseudo-baba Maan Pehova.

Jagerra Saadh

Convicted rapist and sex offender, Shamsher Sinh Jagerra, is
yet another example of a pseudo-saadh reaping the benefits
of judicial impunity under Badal’s corrupt regime. Jagerrais
a close associate of both Pehova and Parkash Badal, and has
an infamous reputation for being a womanizer. The pseudo-
baba was previously working as a caretaker of Gurdwara Sri
Mastuana Sahib (Dugri Road, Ludhiana) but was released of
his duties after he was exposed for his immoral character.

Jagerra was replaced by Bhai Balwant Singh Menea as the
head attendant of the Gurdwara Sahib; which resulted in
Jagerradeveloping a strong animosity towards him. The local
Sangat also recovered three fraudulent passports issued to
Jagerraunder different names which resulted in a criminal
case being filed against him which is still pending with the
local police. Ever since this incident, the pseudo-saadh,
Shamsher Sinh has gone to many lengths to trouble the local
Sangat and to usurp the position of Bhai Balwant Singh. It
was recently brought to notice of the press that Jagerra
threatened to kill Bhai Balwant Singh Menea and his family
if the police case against him was not withdrawn.

He also publicly demanded to have the control of the
Gurdwara Sahib returned to him, again threatening the life of
Bhai Balwant Singh. Shamsher Sinh pretentiously vowed to
Bhai Balwant Singh that with Parkash Badal back in power
as chief minister, no authority could challenge him anywhere
in Punjab.

Chicagowala Sadh

Another fraud-saadh whose name adds to this list of
corruption is the notorious Daljeet Sinh of Chicago who has
been found guilty of religious and moral misconduct on
numerous occasions. He was recently caught red handed at a
Chicago motel late at night, alone with a woman from his
dera, by the local Sangat. Despite the eye witness
testimonies of the Sangat and of local Chicago police
officers, Daljeet Sinh was given the clean chit and granted
impunity for his immoral actions by the Takht Jathedars. At

that time, the hearing of Daljeet Sinh’s case at Akal Takht
Sahib was also unnecessarily delayed.  Panthic
organizations condemned this irresponsible and unethical
decision by Jathedar Vedanti, who acted under the orders of
Mahant Parkash Badal.

Following the release of the election results this past week
Daljeet Sinh printed numerous fliers in several pro-Badal
newspapers such as the ‘Daily Ajit’ lauding Badal and his
anti-Sikh party. According to trusted sources, Daljeet Sinh
also praised various BJP/RSS leaders for acquiring a
substantial proportion of seats in Punjab and other states in
the recently held elections.

The people of Punjab can forget about all of the glamorous
promises that Badal made prior to the election such as
improving road ways, lowering taxes and improving the
economy, however there is one thing that they can expect
under the Badal regime; that rapist fraud saadhs and
dehdhari ‘gurus’ will be given safe haven and granted
judicial impunity for their crimes. Thus far the Punjabi
Sikhs have only seen the tip of the iceberg of Badal’s
corruption; the next five years will reveal what truly lies
beneath the surface of the Hindutva/Badal regime.

Editors can be reached at editors@panthic.org

[Amar Singh Barundi is several cuts above all these scoundrel Sants. He is
a congenital liar and world class con artist. We have written about him
several times in The Sikh Bulletin. You may go to www.sikhbulletin.com
or type ‘Sant Baba Amar Singh’ on Google. ED.]

*khkkkk

HOW CAN WE BRING ABOUT KHALSA-STAN
the man in blue harjindersinghkhalsa@yahoo.co.uk

What can we, living outside the province of (west) Panjab or

the state of (east) Panjab, do to bring about a Khalsa state?

And when such a state comes into being, how can we make
sure that it will not just be like the other sub-continental
states. Pakistan, Nepal, India and Sri Lanka are corrupt
states without respect for minorities, and with a huge gap
between the rich and powerful and the very poor underclass.
How can we make sure that the land of the Khalsa will
reflect the wonderful principles of Guru, and not the present
day practices of the sub-continent?

Gandhi and Jinnah talked about a new state governed by the
most wonderful ideals; Israel was founded on the highest
principles. Many of the new countries that came into being
at the end of colonialism wanted a complete change from
the colonial practices of exploitation and lack of respect, but
often ended up doing the same or worse.

In last week’s article | wrote that it is the people of Panjab
(east & west) who have to decide about the future of their
land. But we can at least set an example of what real Sikhi
in practice is like.
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We should work very hard on setting up credible Sikh
organisations, based on the principles of ‘Guru Granth - Guru
Panth’. We should give up on Jathedars, Sant Babé, and
Pardhans. We should take responsibility as Khalsa Panth, and
stop blaming the bad leaders. We should follow the Sikh
Rehat Maryada. We should all start doing our own Gurbani
vichar. Do not just go by what the granthi or the katha wala
tells us, we should find out for ourselves. There is no excuse
for Sikhs not to read the Guru Granth Sahib. We should all
come to understand the simple teachings of Guru, we should
then apply these in our lives, which will not make things any
easier, but will make our lives a lot more fulfilling.

If all Sikhs start practicing Sikhi people from all over the
world will flock to the Guru, and Khalsa-stan will be
everywhere, not just on earth, but throughout the universe. |
know, | get carried away, but | am not as mad as it seems.
One of the persons who inspired me on my path to Sikhi was
a mona who had not forgotten what his amritdhari father had
taught him about how to see God in all. Our Gurus wrote
beautiful sabads and they lived beautiful lives. If enough
people are willing to seriously follow their example, we will
end up changing the world.

Harjinder Singh, Sikh Activist Columnist, Vice-Chair Faiths in Further
Education Forum, Faith & Cultural Diversity Consultant, Heston,
Middlesex, UK

*kkkk

UNIVERSAL RELIGION DISCUSSION

[Questions and answers below follow from an article by Prof. Gurtej Singh
“Translating the Guru’s Word’ in SB Nov-Dec 2006 p11 and an article by
Dr.Sarjeet Singh Sidhu ‘A Universal Faith?” in SB Jan-Feb 2007 p2. ED.]

Dear Sarjeet Singh Ji:

This has reference to your article in Sikh Bulletin Jan-Feb 07
issue. In this article you have advocated to change the
definition of a Sikh as "a person who solemnly affirms that
he is a Sikh, believe in the Guru Granth Sahib and no other
Scripture, believes in Ten Gurus from Guru Nanak to Guru
Gobind Singh and has no other religion." Further down you
have pleaded to include non Keshdharies among Sikhs as in
your opinion being a Sabat Soorat or Keshdhari is a
stumbling block in the way of Sikhism being a universal
religion.

After going through your article picture of present day
Punajb flashed through my mind. It fits perfectly in the
definition of Sikh given by you. More than 80% of the Youth
are non keshdharies. They claim to be Sikhs. They have no
other religion. Is this the kind of Universalism you want
Sikhism to embark upon? | give you a comparison. When |
was a kid living in a small village in Punjab, most of the Kids
and elders in the Sikh families were Keshdharies though only
a few were Pahuldharies. Flowing beards and Turbans were
the common sight in the village. Any one who was found
taking drugs was considered very bad by the entire village.

Even the person taking drugs was ashamed of himself. Now
the number of Keshdaries in my village can be counted on
your fingers. A barber is a Gurudwara office bearer. 95% of
the youth are taking drugs. They are not ashamed of
themselves. No one has guts to tell them that they are
wrong. So | should be proud of my village as Sikhism has
become universal in my village.

Regards, Jarnail Singh, Australia
Reply to Jarnail Singh:
Dear Jarnail Singh Ji,
Thank you for your email and for your response to my
article. I can understand your distress but you’ve drawn
some wrong conclusions from the article. You alluded to my
definition and then said “Further down you have pleaded to
include non Keshdharies among Sikhs as in your opinion
being a Sabat Soorat or Keshdhari is a stumbling block in
the way of Sikhism being a universal religion.” | stand by
that. | don’t have to be happy with it but that is a reality |
have to face.

With reference to my proposed definition of a Sikh, you
then reflect on the situation in Punjab and say “More than
80% of the Youth are non keshdharies. They claim to be
Sikhs. They have no other religion.” And yet no one has
said they are not Sikhs, or ostracized them, not their
families, friends, or the Akal Takht; they claim to be Sikhs
and appear to be so recognized by one and all. At this
juncture I should simply say “I rest my Case”. They fit my
definition and | say they be accepted as Sikhs.

No where in your response to my article have you
mentioned the need for understanding the principles of the
faith as enshrined in the AGGS or the need to be clean in
thought, word and deed, as would be the case if Sikhs
understood and abided by the teachings of the AGGS. You
merely focused on the fact that “Sikh families were
Keshdharies though only a few were Pahuldharies. Flowing
beards and Turbans were the common sight in the village”
ie you focused on the physical appearance as opposed to any
spiritual enlightenment amongst those Sikhs.

You rightly condemn those youths who take drugs, whether
shamelessly or otherwise. But you make the untenable
connection that being non-keshadhari and taking drugs go
together. There are drug addicts with and without “Flowing
beards and Turbans”. Even in the Punjab of old, when there
were fewer turban-less Sikhs, there were those who took
opium whilst retaining all the external features associated
with Sikhism by many.

Once there may have been this idyllic Punjab (vis-a-vis the
Sikh appearance) that you allude to. Today “More than 80%
of the Youth are non keshdharies” What went wrong? Let
us for a moment assume that all were, in those days, drug
free. Clearly the mere insistence on external appearance was
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not enough to keep everyone in rein. We failed to put the
teachings of the AGGS, in tandem with the need for being
keshadhari, before the generations of youths. And THAT is
what | am talking about when | say,” Clearly, if Sikhism is to
have any appeal amongst non-Sikhs, its Scripture must be
fully explored and exploited.” The same holds true for Sikh
youths. The debate about the importance of the external
“uniform” will continue to rage, much to the discomfort of
many, but | am emphatic that we must, at this stage, focus
more on feeding the soul with the teachings of the AGGS
and less on the external requirements as is currently the
case.

As for my opinion: “...being a Sabat Soorat or Keshdhari is a
stumbling block in the way of Sikhism being a universal
religion.” That is true, as explained in my article, in reference
to questions posed to my non-Sikh friends. It may be
discomforting but the discomfiture is not relevant.

You speak of the 80% clean shaven youths and the 95% drug
addict youths: so some 15% of those addicts are keshadharis?
You make the erroneous connection between being non-
keshadhari and being a drug addict. You speak of all the
negative issues in your village and then make a similarly
erroneous connect by saying “So | should be proud of my
village as Sikhism has become universal in my village.” No
where in my article have | defined that as being equal to
being universal. Please, first look at my definition of
“universal”, read the article dispassionately, with your
objective mind as opposed to your emotional heart, and you
will see things differently.

You have to believe me when | say that | take no pleasure in
the observation that the traditional image of a Sikh as being
keshadhari is eroding amongst many who yet claim to be
Sikhs, but | am realistic enough to know that the physical
imagery cannot be on equal footing as the message of the
AGGS, let alone be accorded a more important status, as is
done by some.

I do not expect you to agree with me on all, or even any, of
the issues raised, but | trust that we can continue to express

our views without malice or acrimony. Gur Fateh.
Dr Sarjeet Singh Sidhu, Ipoh, Malaysia, 20 March 2007

Dear Sarjeet Singh Ji and Hardev Singh Ji: | am attaching
herewith my reply to the response that | received from S
Sarjeet Singh. | have put it together in Word document. It
will be good if you can share it with your readers in the next
issue of SB. Regards, Jarnail Singh, Australia

Dear Sarjit Singh Sidhu Ji

Thanks for taking time to answer my queries. | must say at
the outset that after going through your response | was not at
all surprised as this is what | expected. | must add though that
| was disappointed.

You reiterate that in your opinion being a Keshdhari or
Sabat Soorat is a big problem for Sikhism to be a universal
religion. And you go on to plead all those persons who do
not keep unshorn hair and take drugs etc be “accepted as
Sikhs” because they declare themselves to be Sikhs and no
one has excommunicated them. Everyone who says he or
she is a Sikh becomes a Sikh. That is pretty easy way to
become a universal religion. Your logic is really marvelous.
It will be very good news to RSS and Company. They can
easily take over the control of any Sikh institution they like.

You said that your opinion in favour of discarding unshorn
hair is based on your conversation with non Sikhs. That is
also pretty amazing. Opinion polls do not determine what is
true or not. In the realm of philosophy rules of democracy
do not apply. Whether to keep unshorn hair or not is a
matter of philosophy. This the real issue. This is what you
do not realize. If you have ever tried to understand the core
message of SGGS, you would have never faced this
dilemma. If we extend your logic a little further the
consequences will be horrendous. On the basis of an opinion
poll you will argue that ash trays should be provided in the
Gurudwaras for those who want to smoke while enjoying
the Keertan. There should be a bar in the Langar Hall as
liquor is a good appetizer. There should be beauty parlor in
the Gurudwara so that people can get this service at
subsidized rates before they go out to parties after paying
their obeisance at the Gurudwara. And those who are on
duty (Tabya) in front of SGGS should be entitled to be a 15
minute smoke break or an ash tray be provide to them. The
raagies should be allowed a couple of drinks before they
start keertan as it adds sweetness to their voices. All this can
be based on favourable opinion polls.

Sikhism is a universal religion because it is a universal
religion. Universality of a religion is not a numerical but
philosophical matter. You don’t have to make any
adjustments to make it universal. By doing so you are
declaring to the world that our Gurus were not perfect in
their thought and actions. Some of the things that they did
are obsolete and not applicable now. You said that no where
in my response | have mentioned the need to understand the
philosophy of SGGS. | do. Whatever | say is based on my
understanding of SGGS. When | support the unshorn hair it
is also based on my understanding of SGGS and | do not
base it on any opinion poll. Sabat Soorat appearance has
grown naturally to and is in complete harmony with the
philosophy and universality of Sikh religion. Our Gurus did
not superimpose this appearance. It came naturally to them
when they lived the philosophy they preached. A person can
not be farther from truth if he or she claims that it is possible
to live Sikhism the way our Gurus asked us to do and
discard their sabat soorat appearance.

You said that I am making an untenable connection between
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discarding of unshorn hair and taking drugs. | do not make
this connection. But | do observe that people assume and
expect that a person who looks like a Sikh should live like a
Sikh. This is a fact. There are plenty of people who look like
a Sikh but do not live like a Sikh. But you cannot find a
person who lives like Sikh but do not look like a Sikh. In fact
you are arriving at an erroneous and untenable conclusion.
You are saying that it is not at all essential to look like a Sikh
to live Like a Sikh. For me this is absolutely wrong as if it is
true then we accuse our Gurus of superimposing this
appearance on their philosophy. In other words we call them
“Bhekhies”.

You referred to idyllic Punjab when Sikhs were living
Sikhism in its true spirit and asked me the question what
went wrong. | tell you what went wrong. You are part of the
process that went wrong. In the first phase of this process the
termites looking like Sikhs came and started destroying Sikh
philosophy. They produced literature that was full of
superficial and misplaced praise of Sikh Gurus but distorted
their philosophy and history. In the second phase the termites
that do not have Sikh appearance are busy telling Sikhs that
this appearance is not at all necessary. In fact it is hindrance.
Both of these processes are two sides of the same coin.

But these people won’t succeed in their designs. Truth
prevails at the end of the day. Jarnail Singh, Australia

Rejoinder to JS’s Second Response
Dear S Jarnail Singh Ji,

This reply will have to be a little long; | hope you can bear
with it. I will point out, repeatedly, how you continue to
juxtapose two different statements, and then draw some
erroneous conclusion from that. In some cases it will be
necessary to look at every sentence and point out the error
therein. Your responses / statements are, in some places,
given within the following “brackets”: << xyz >>

First off it is necessary to ask you and anyone else who
disagrees with what | wrote, to look at my definition of
“universal”. | defined it as ‘embracing a major part or the
greatest portion (as of mankind)’. It is on the premise of this
definition that the rest of the article makes its arguments. If
this definition is unacceptable then the article is of no
consequence. As a first measure you have to decide if this
definition is acceptable. As | explained in my article this is
what most people mean when they think “universal”. You
say: “Sikhism is a universal religion because it is a universal
religion. Universality of a religion is not a numerical but
philosophical matter.” (1 will revert to this statement again).
Take a look at my definition, and that of most people, and
you will see that it is the “numerical” factor that | speak of. If
you choose to redefine the word then, presumably, you will
allow that privilege to all others; in which case every faith

(and idea) can claim to be universal. Why would Sikhism be
any special? Throughout this response whenever | use the
word universal it will mean ‘embracing a major part or the
greatest portion of mankind’.

You allege that | “go on to plead all those persons who do
not keep unshorn hair and take drugs etc be “accepted as
Sikhs” because they declare themselves to be Sikhs and no
one has excommunicated them.” Tell me in which part of
my response to your earlier mail did | associate shorn hair
AND drugs, as going hand-in-hand, as you imply? By the
same token would you plead all those persons who do keep
unshorn hair and take drugs etc be “accepted as Sikhs?

<< You reiterate that in your opinion being a Keshdhari or
Sabat Soorat is a big problem for Sikhism to be a universal
religion. >>

In relation to appeal to non-Sikhs, who would seek an
alternative spiritual path to their current faith, and keeping
the definition in mind, it surely appears so. As | said in my
earlier response “I don’t have to be happy with it but that is
a reality | have to face”. By definition, it is only when the
majority of mankind accepts the message of the SGGS
(become Sikhs so to speak) that Sikhism can claim to be
universal.

<< Everyone who says he or she is a Sikh becomes a Sikh.
>>

If one says he is a Sikh he must be. That is quite apart from
your use of the word ‘becomes’ as it implies a lot. Barring
your “RSS and Company” and their political posturing (in
India), why would anyone (in the rest of the world) claim to
be Sikhs unless, of course, they are Sikhs? | have not come
across anyone making such claims.

<< Your logic is really marvelous. >>

It is you who have ascribed a perverse logic to me by
making unrelated assertions and then drawing a conclusion
from them. It is not | whose logic is “really marvelous™.

<< You said that your opinion in favour of discarding
unshorn hair is based on your conversation with non Sikhs.
>>

Where have | given an opinion “in favour” of discarding
unshorn hair? Take a good, hard look at the article. My
conversation with non-Sikhs simply implied that the
majority (if not all) found the unshorn hair unacceptable,
and in the numbers game (remember the definition of
universal) it is important.

<< That is also pretty amazing. >>
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Yes, isn’t it? | mean the way you made the wrong assertion
and drew the expectedly wrong conclusion.

<< Opinion polls do not determine what is true or not. In the
realm of philosophy rules of democracy do not apply. >>

Right on both counts, but philosophy itself cannot be equated
with the truth either. It’s possible for philosophical postulates
to be rational and logically consistent and yet be untrue.
Neither opinion polls nor unsubstantiated philosophical
postulates can “determine what is true or not”.

<< Whether to keep unshorn hair or not is a matter of
philosophy. This the real issue. >>

Even if it is a matter of philosophy, how does that make it
true (or the truth)?

<< If you have ever tried to understand the core message of
SGGS, you would have never faced this dilemma. >>

I have tried, and as best as | can get (which I concede may
not be enough) | see nothing there that focuses on the
unshorn hair as of such prime importance, if at all. Let me for
the moment accept that a proper understanding of the core
message of the SGGS would induce me (convince me) that
the unshorn hair is important (nay, mandatory). That would
hold true for all Sikhs (and non-Sikhs) alike: yet so many
have cut their hair. Why? Because, we have failed to focus on
the message of the SGGS, and instead been content on the
insistence of the “roop”. That is what | have said in my
article, that “The focus of the Sikh Community, if it is to
maintain its claim to possessing a universal faith, should
therefore be on expounding upon, and promoting, the virtues
and beauty of the “spiritual truths’ of the AGGS.”

As for the rest of the paragraph where you wrongly “extend”
my logic a little further (ashtrays, smoking, liquor, etc) it is
too absurd and childish for me to offer comment, beyond
saying: It may bring thunderous clapping and cheers from
believers who would have shut their minds to a rational
argument, but it can only bring about peals of laughter from
the objective reader.

<< Sikhism is a universal religion because it is a universal
religion. Universality of a religion is not a numerical but
philosophical matter. You don’t have to make any
adjustments to make it universal. >>

‘A belief in the Invisible Pink Unicorn (IPU) is a universal
belief (religion) because it is a universal belief (religion).
Universality of (this IPU religion) is not a numerical but
philosophical matter. You don’t have to make any
adjustments to make it universal.” | hope you get my point.

Again your lines quoted immediately above refer: You
make two statements defining universal as you see it, then
accuse me of making adjustments (to that definition), and
finally make the erroneous declaration that “By doing so
you are declaring to the world that our Gurus were not
perfect in their thought and actions. Some of the things that
they did are obsolete and not applicable now”. What?
Where?

<< You said that no where in my response | have mentioned
the need to understand the philosophy of SGGS. | do.
Whatever | say is based on my understanding of SGGS. >>

Where in your (earlier) response did you mention “the need
to understand the philosophy of SGGS”? It may be that
whatever you say is based on your understanding of the
SGGS, but you did not mention the NEED (by all) to
understand the philosophy. In any case it is just YOUR
understanding, not proof; it could be wrong. Look at all the
experts disagree over the interpretation of so many key
verses of the SGGS and over certain concepts of the faith.

<< When | support the unshorn hair it is also based on my
understanding of SGGS and | do not base it on any opinion
poll. >>

Sure you don’t base it on any opinion poll. You base it on
YOUR understanding of the SGGS - the opinion of one!
The rest of that paragraph is no more than statements of
opinion.

<< But | do observe that people assume and expect that a
person who looks like a Sikh should live like a Sikh. This is
a fact. >>

Really? Look at the truckloads in Punjab, all sabat soorat
and members of the rogues’ gallery to boot. Is that what
people expect? What exactly does it mean to live like a
Sikh? And where, or how many, are those Sikhs who are
living such lives? Sure, there are good sabat soorat Sikhs
worthy of emulation, but they must be a minority; not many
visible. Presumably living like a Sikh must mean living the
life of a good human, possessing many of the virtues we so
admire in good people. Which brings me to your next
statement:

<< But you cannot find a person who lives like Sikh but do
not look like a Sikh. >>

Says who? There are so many non-Sikhs, for example, who
would fit the bill, decent human beings worthy of praise and
emulation.

<< You are saying that it is not at all essential to look like a
Sikh to live Like a Sikh. >>
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Yes, assuming that by looking “like a Sikh” you mean having
unshorn hair. But for you “this is absolutely wrong as if it is
true then we accuse our Gurus of superimposing this
appearance on their philosophy”. Why? How do you arrive at
this inference / conclusion?

<< You referred to idyllic Punjab when Sikhs were living
Sikhism in its true spirit and asked me the question what
went wrong. >>

Wrong. The so-called idyllic Punjab | referred to was in
relation to the sabat soorat appearance; | said nothing about
them living in the true spirit of Sikhism. They had their fair
share of rogues and good men. In relation to the physical
appearance the question still remains: What went wrong?

<< | tell you what went wrong. You are part of the process
that went wrong. >>

That’s a pretty wild and harsh accusation. You care to
elaborate?

Finally, when a man begins to use derogatory terms like
“termites” you know he has lost his argument, and when a
man of faith uses such terms you know that faith has no
reasonable response to reason. It is not enough to say “I
believe” or “according to my understanding”, or some such
phrase, and then expect the statement following this to be
accepted as the truth. It merely reflects an opinion.

By the way what are you going to do with those Sikhs who
trim their beards? Or smoke? Or consume alcohol? Or do not
ever pray? And all those others who will fall short of your
definition of Sikh (something you did not explicitly spell
out)? Add all these and they constitute the majority of those
who consider themselves Sikh. Does this mean that, with
80% youths who are non-keshadhari and 95% youths on
drugs in your village, it is no longer a Sikh majority village?
Have you told them that?

In any case this discussion is not progressing rationally and |
will not be responding any further. Should S. Shergill decide
to publish the discussion in sequence the readers can decide
for themselves what they wish to make of it.

Thank you. Gur Fateh.
Dr Sarjeet Singh Sidhu, Ipoh, Malaysia, 28 March 2007

Dear Hardev Singh Ji

This is in regard to views of S Gurtej Singh published in last
issue of Sikh Bulletin. This is in regard to his comments
about what he calls “order of Khalsa”. What is this order of
Khalsa and when was it created? He has called it the
“finished product of the Sikh movement” created by Guru
Gobind Singh. Does this mean that the Sikh movement from
the first Guru to the ninth Guru was raw or unfinished? What

is the difference between a Sikh who followed and lived
during the times of Guru Nanak and the Sikhs who were a

part of what he calls the order of Khalsa? Thanks,
Jarnail Singh, Australia

Dear S. Hardev Singh jee Shergill, Editor-in-Chief, The
Sikh Bulletin (USA).
Waheguru jee ka Khalsa Waheguru jee kee Fateh

On several occasions, definition of a "Sikh™ has been shared
by you through the columns of The Sikh Bulletin. In the
light of The Sikh Reht Maryada (SGPC), The Sikh
Gurdwaras Act 1925, The Delhi Sikh Gurdwaras Act 1971
and the amending Notification N0.936 dated 9 October
2003, requirement of "Keshas" is essential. Even it equally
applies to a "Sahajdhari Sikh". As otherwise, a person is
"Patit" or apostate.

Before publishing this correspondence in the next Issue,
please also take confirmation from someone in Malaysia
that Dr. Sarjeet Singh Sidhu, the resident of IPOH is a
recognizable "Keshadhari Sikh". I, being a J. P. (Justice of
the Peace) appointed by the NSW Government, in respect of
"Jarnail Singh Gill" the resident of Sydney Metropolitan, |
hereby affirm that he is a Keshadhari Sikh, and that | know
him for the last five years.

At the end, it is my humble request that in future, whenever
any Article on Sikhismand Sikhs is published, the
Author/Writer must be a Sikh in conformity with the name
of the Periodical: THE "SIKH" BULLETIN - (including
The Sikh Review, Abstracts of Sikh Studies, Sikh Virsa,
The Sikh Messenger, Sikh Phulwari, etc). With best wishes,

Gurmit Singh, J. P. (Sydney, NSW -Australia)

Gurmit Singh ji: We went through the same exercise several
times in 2004 during the conference in Sydney. Following
definition of a Sikh is from Sikh Reht Maryada published by
Dharam Parchar Committee of SGPC in English in
December 2000, p.7:

Article 1
Any human being who faithfully believes in
(M One Immortal Being,
(i) Ten Gurus, from Guru Nanak Dev to Guru

Gobind Singh,

(iii) The Guru Granth Sahib,

(iv) The utterances and teachings of the ten Gurus
and

(v) the baptism bequeathed by the tenth Guru,
and who does not owe allegiance to any other
religion, is a Sikh.

The Random House Dictionary of the English Language,
The Unabridged Edition defines believe as:
“to have confidence in the truth, the existence, or the
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reliability of something, although without absolute proof that
one is right in doing so...”

In plain English there is no requirement in the Sikh Reht
Maryada that in order to claim to be a Sikh one has to be
Kesadhari. As Prof. Gurtej Singh states in his article in the
November-December 2006 issue of The Sikh Bulletin, “It
(Gurbani) defies being classified as the scripture of a
particular religious denomination”. When Guru Nanak
preached, any Hindu, Muslim, Jain or Budhist who came to
listen and believed in his teachings, was his Sikh.

With reference to the same article, Jarnail Singh also wanted
to know, “What is this order of Khalsa and when was it
created? He has called it the “finished product of the Sikh
movement” created by Guru Gobind Singh...”

Jarnail Singh Ji, Order of the Khalsa was created on Vaisakhi
Day 1699 and it took ten generations to perfect a few Sikhs
to earn the status of Khalsa, as pure and perfect as God itself.
Mere taking part in Khande-di-pahul does not make one a
khalsa. I think it is best that we agree to disagree on this

subject and respect each other’s views.
Regards, Hardev Singh Shergill

Dear Hardev Singh Ji: Thanks for your response regarding
my query about Order of Khalsa. | have put it together with
my further response in a word document. | shall be gratefurl
if you can share this along with my previous response to S
Sarjeet Singh with your readers. RegardsJarnail Singh

Dear Hardev Singh Ji:

Thanks for your response to my query about order of Khalsa.
I suppose that this is the reply you received from S Gurtej
Singh or he has authorized to give this reply on his behalf.
However you have misquoted me. It was not me but S Gurtej
Singh who has called order of Khalsa the finished product of
the Sikh movement. My query and your response are
reproduced below.

Query.

This is in regard to views of S Gurtej Singh published in last
issue of Sikh Bulletin. This is in regard to his comments
about what he calls “order of Khalsa”._ What is this order of
Khalsa and when was it created? He has called it the
“finished product of the Sikh movement” created by Guru
Gobind Singh. Does this mean that the Sikh movement from
the first Guru to the ninth Guru was raw or unfinished? What
is the difference between a Sikh who followed and lived
during the times of Guru Nanak and the Sikhs who were a
part of what he calls the order of Khalsa?

Response
With reference to the same article, Jarnail Singh also wanted
to know, “What is this order of Khalsa and when was it

created? He has called it the “finished product of the Sikh
movement” created by Guru Gobind Singh...”

Jarnail Singh Ji, Order of the Khalsa was created on
Vaisakhi Day 1699 and it took ten generations to perfect a
few Sikhs to earn the status of Khalsa, as pure and perfect as
God itself. Mere taking part in Khande-di-pahul does not
make one a khalsa.

S Hardev Singh Ji:

My question is still answered which reads as “Does this
mean that the Sikh movement from the first Guru to the
ninth Guru was raw or unfinished? What is the difference
between a Sikh who followed and lived during the times of
Guru Nanak and the Sikhs who were a part of what he calls
the order of Khalsa?” You are saying on behalf of S Gurtej
Singh that it took ten generations of Sikh Gurus to produce
a few perfect Sikhs. Does this mean the Sikhs like Baba
Budda Ji, Bhai Mati Das and others were imperfect? If so
then in what respect they were imperfect.

Further in your response you have confused me on one more
issue. You are saying that in SRM does not say that a Sikh

should keep unshorn hair. Here is what you have written.
(Here Mr. Jarnail Singh reproduces the Article 1 from SRM that appears on
the previous page.)

Could you please tell me where does SRM ask us to discard
our unshorn hair? | have a personal question as well. | saw
you last time in Sabat Soorat appearance. Do you adorn this

appearance as a fashion or as being a Sikh? Thanks.
Jarnail Singh, Australia

To Jarnail Singh and Gurmit Singh:

My response did not come from Prof. Gurtej Singh nor did
he authorize me to do that. In the context of the response to
Gurmit Singh | added that as | thought of it when | read it. |
had forwarded your questions to Prof. Gurtej Singh the day
I received them. For further questions please communicate
directly with him at akalsahaigurtejsingh@yahoo.com

I have not misquoted you. The quote, both in your email and
my email is shown in red. Please double check it.

About the issue of Kes my statement was, “In plain English
there is no requirement in the Sikh Reht Maryada that in
order to claim to be a Sikh one has to be Kesadhari.” At no
point did | say any thing about, ‘where SRM asks us to
discard our unshorn hair’ (quoted from your following
question). So your question, “Could you please tell me
where does SRM ask us to discard our unshorn hair? (This
is your question) is irrelevant.

As to your questions, “l saw you last time in Sabat Soorat
appearance. Do you adorn this appearance as a fashion or as
being a Sikh? As to ‘Sabat Surat’ my answer would be
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the same as that of Dr. Chahal below:

“...Now | come to the definition of a Sikh. Everybody and
every institution of Sikhism are defining a Sikh according
to their way of thinking. They quote ‘Sabat surat’ from
the verse of Guru Nanak to support external form of a
Sikh without understanding that this verse does not talk
about the Kesha. Therefore, it would be difficult to define
a Sikh until we define it on the basic principles of Sikhi
founded by Guru Nanak. We must study the principles of

Sikhi critically before defining a Sikh...” (Full text of Dr.
Chahal’s March 24, 2007 comments on internet is reproduced on page 22 of
this issue as “Definition of a Sikh”. Also S. Gurbakhsh Singh Kala
Afghana’s article on Sabat Surat appears on page 23. Ed.)

As to your follow up question, “Do you adorn this
appearance as a fashion or as being a Sikh?”, | adorn this
appearance as a cultural appendage, not as a religious
mandate.

Jarnail Singh Ji | understand and appreciate yours and S.
Gurmit Singh’s passion about Kes, but | do not share your
views. So, just as | appreciate and understand your views, it
would be helpful if you are tolerant about my views, or at
least drop this subject in your emails to me. Let us agree to

disagree on this.

Dr. Sarjeet Singh Sidhu has authorized me to pass on to you
and S. Gurmit Singh the following: “Please feel free to
inform S Gurmit _Singh and anyone else_ who may be
interested that | am not a keshadhari Sikh. | am simply a
Sikh.”

Dear S. Hardev Singh jee Shergill (USA).
Waheguru jee ka Khalsa Waheguru jee kee Fateh. Thanks for
your sermon.

At page 1 of the Guru Granth Sahib, Guru Nanak Sahib says:
"Hukam Rajaaee Chalnaa Nanak Likhiaa Naal" (1 - Japp);

At page 465: "Sikhi Sikhiaa Gur Vichaar";

At page 471: "Hukame Maniyiay Hovay Parvaan Taan
Khasmaiy Ka Mahal Paiysee™;

At Page 654: "Kauh Kabir Jann Bhaey Khalsay Prem Bhagat
Jeh Jaani";

At page 918: "Tann Mann Dhann Sabh Saup Gur Kau
Hukame Mainyiay Paiyaiy".

Since you have categorical stated that "Kes" are not
necessary for a Sikh, please change the name of your
periodical by deleting "Sikh", and if so desire, start following
the footsteps of Dr. Harbans LAL and BJP/RSS under the
leadership of Punjab Minister Lakshmi Kanta Chawla and
MLA Mohan Lal Banga.....

I don't agree with your views, nor with other
gentlemen though it makes no difference to you or your
contributors. Henceforth, | don't wish to hear / receive
any message / magazine from you. Million thanks for

your past services in confidence. March 23, 2007.
Gurmit Singh (Sydney)

Gurmit Singh Ji, as per your wishes, your address has
been deleted from SB mailing list. HSS. March 24, 2007

*kkkk

ORDER OF THE KHALSA
Gurtej Singh, Chandigarh

In a recent article, | had referred to the Khalsa form being
the ‘finished product’ of the Sikh movement and to the
‘Order of the Khalsa.” This article was published in the
online publication The Sikh Bulletin, edited by Hardev
Singh from California. Sardar Jarnail Singh, one of his
readers presumably from Australia, asked the editor to get
me to explain the terms. | was not able to respond with the
efficiency demanded by the ‘cannot wait Sardar’ and was
reluctant to get into arguments with him or anybody else as
a lot of time is wasted in the exercise which eventually gets
nowhere. So on account of my personal prejudices, the
editor had to face a measure of embarrassment. | have
thought over the matter and would like to state my point of
view with apologies to both Jarnail Singh ji and Hardev
Singh ji. Before doing that, however, | want to make it clear
that I am a leader of no group of people and | do not have
the ambition to influence people’s thought processes. |
study to remove a portion of my own ignorance and write to
educate myself. | publish sometimes to share my thought
with others in the hope that someone will suggest a better
point of view. | have never even dreamt of imposing my
point of view on anybody. The above is my ‘complete’
rationale for not wanting to get into an argument. The only
fact that | am hiding in the above explanation is that | am
also lazy and would love a situation in which I can avoid
working by simply ignoring the compulsion to work.

I do not subscribe to the view that the idea of Sikhi evolved
from one Guru to another. | do not also believe that one
Guru was different from the other except in mundane human
form and the time span of their existence in the world. The
Sikhi they preached is the product of Gurbani which is a
word of God. It did not evolve but came as a whole right in
the beginning — regardless of what the theory of evolution
may have to say on the subject. The proof that it is ‘aad
pooran, madh pooran, ant pooran’ like the God it emanates
from, is present in the bani of Nanak which has come down
to us to this day without a comma or a full-stop being
changed in the last five centuries. Anyone who knows
elementary Punjabi can read the entire programme of the
Sikh movement in the revelation made by Guru Nanak. He
will certainly notice that the successor Gurus merely
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elaborated, propounded and put into practise what had been
written by him. That is my observation.

Nevertheless, Guru Nanak did not announce the conclusion
of his preaching with the closing of his personal ministry. He
called himself “‘guru’ that is a teacher, and knew full well the
obligations that go with the title. He had firstly to educate
those who accepted his guidance so that they could
understand the ideal he was preaching. Then he had to
carefully monitor their initial steps in the journey towards the
ideal. He had to hold their hands until they were brought
nearest to the final goal. The last lap, of course is, individual
effort. Then he had to be there all the time for the guidance of
the people. He knew that all that was not possible in one
lifetime. Knowing that one lifetime was not sufficient for the
purpose, and knowing that moulding the psyche and thought
processes of an entirely new nation is a long drawn-out
process, he provided most successfully in all human history,
for the extension of his natural lifespan by decreeing not
merely a successor but a whole line of successors. The most
remarkable aspect of which was that his nominee and their
nominees succeeded him not only simply as successors, but
as Nanak’s very own self — ‘the limb of my limb, the flesh of
my flesh and the spirit of my spirit’ as he called Lehna
coming after him.

From the very beginning, Guru’s ideal was the Khalsa. But
just as a pupil passes through stages of learning and slowly
crosses over from one class to another, from one stage of
knowledge to a higher one, so his Sikhs were to graduate to
the Khalsa status. The mission that the Nanak (in his ten
forms) had undertaken required him to slowly lead humans to
perfection — a stupendous task by any reckoning.

We need to realise that the journey of transformation did not
start with the finished product but with the raw and crude raw
material available to him in a land and a mentality enslaved
for a millennium. His material consisted of a people who had
accepted their fate of despicable doormat for the conquerors.
This is brought out in the Janamsakhis by the symbology of
Kauda, of Kaaroon, of Malik Bhago, Sajjan the thug, the
magicians of Kaamroop and so on. The Guru did not finish
the job with a magic wand. He imparted to humans an idea of
liberated person — a jiwan mukta and provided many steps to
the ladder so that humans could steadily ascend to proximate
the ideal. The journey was understandably torturous as the
change was phenomenal; it was superhuman. The Guru
himself likened it to transforming ‘ghosts and demons into
gods’ (pasu prethu dev karai). The stages through which the
ascent took place are known to us in history. They were —
sahlang, satsangi, naamdharik sikh, giani (for instance
Partapmal), gursikh, sant, brahamgyiani and so on, until on
the Baisakhi day of 1699, when the same Nanak literally
unveiled (drew out from a tented enclosure) the human of his
dreams.

It is in this context that I call the Khalsa the ‘finished
product of the Sikh movement.” Since the Khalsa was also
to be the Guru (under the strict guidance of the Guru
Granth), the most compassionate Nanak wove him into an
institutional framework — the order of the Khalsa.

This phrase has been used by the most knowledgeable
Sirdar Kapur Singh. A reader wanting to know his
understanding of it may go to his matchless
Prasharprashna. As far as | am concerned, | have tried to
make myself as plain as is possible for me in the present
stage of my self-understanding.

I must also add that sometimes feel uneasy that | have to
submit to this kind of scrutiny at the hands of the casual
reader. In these circumstances, | sometimes defend myself
by remaining silent. The next time | do that, | hope, I will be

better understood.
**kkkk

“DEFINITION OF A SIKH”
Dear Colleagues,
I have just gone through the discussion on “Definition of a
Sikh” under the title “Universal Religion — Discussion”.
Universality means: Affecting, relating to, or including the
whole world or everyone in the world; the state or quality of
being universal. Acceptable: 1. worthy of being accepted. 2.
Adequate to satisfy a need, requirement, or standard;
satisfactory.

Mr Hardev Singh Shergill, Mr Gurmit Singh JP, Dr Surjit
Singh Sidhu, Mr Jarnail Singh are very sincere
scholars/theologians of Sikhism. The objective of all of
them is to disseminate Sikhi, founded by Guru Nanak for
the humanity. The Sikhi promulgated by Guru Nanak was
for the whole humanity not for a particular group of people.

I would just give one example:

Guru Nanak said that God is “‘Ajuni’ which means God does
not come into anthropomorphic form. Guru Arjan who
succeeded to the ‘House of Nanak’ elaborated it in very
strong wording that: “The tongue of that person be burnt
who says God comes into anthropomorphic form. This one
fundamental principle of Nanakian Philosophy was neither
accepted by any Hindu since they believe God came as
Ram, Krishan, etc.nor is being accepted by the Sikhs at
large. However, Albert Einstein, a Noble Laureate Scientist,
accepted it and declared that God does not come into
anthropomorphic form. A few years ago there was a survey
on this issue in USA. About 20% American accepted that
God does not come into anthropomorphic form without
knowing that Guru Nanak preached it more than 500 years
ago. This survey clearly indicated that a principle that has
characteristic of acceptability will become universal.

This fundamental principle, God is Ajuni, has the
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characteristics to be accepted by the humanity but is not
being accepted since the custodians of Sikhi have failed to
preach it properly. Had the custodians of Sikhi preached this
principle in its real perspective then it would have been
accepted universally today.

My study of Nanakian Philosophy shows that all its
principles have universal acceptability anybody who accepts
them is a Sikh. Einstein is a great Sikh.

Now I come to the definition of a Sikh. Everybody and every
institution of Sikhism are defining a Sikh according to their
way of thinking. They quote ‘Sabat surat’ from the verse of
Guru Nanak to support external form of a Sikh without
understanding that this verse does not talk about the Kesha.
Therefore, it would be difficult to define a Sikh until we
define it on the basic principles of Sikhi founded by Guru
Nanak. We must study the principles of Sikhi critically

before defining a Sikh.

Prof Devinder Singh Chahal, PhD
Institute for Understanding Sikhism
4418 Martin-Plouffe
Laval, Quebec, Canada
H7W 5L9
Phone: 450-681-1254
Www.iuscanada.com
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A3 H9f3 A3 fAar
Hg HTI® U || »BJ niiH Yevet 8¢ || &f3 funrs gar & 0g
Il Ife U Uk 19 HAEY fed T9<H IS ' Il A foed
el HA®T || HEAT Hfg fe=fag nimr || 29 HAIf3 He HE®=r
IHH YeEt U HaT 121l AT ATMif3 & aH<g Il 3J1f3 39
8f dBeg | HIef3 HE HIg nige® fH®g Jdiafs fAs
fefg & Ha™ 131 g9z &39 fos Wfg aHrdt 1| T/ w893 Jug
ge 3t I Jg vIe fAefe & sug 8f9 Agdt Jgs uTr sl
wwfﬂaaaﬂTﬁtmw||ﬁWBwﬂa&aﬁawfénﬁm$||Uaaa
HAX yerfenT gedit misa v gadT Iull ngmmé‘néTaﬁﬂ
I 7 feg AT AET I I A v HeGs faed A ©9<H fAR
frefs uar 1€1 A3 <u3 AY afd ¥ || U&x e fe® Hfg
HE® || 3AT oife J9g ©H HITE Haf3 HIg gufs gar 121l
few Hig g A8 fewae || fusue fagres oy #Asr 1| HI9
HBS BHY Safentt 81 HaTH berfe Ba" It »ifs frefs ot
AEst 1| Sia gt 388 Bt 1 UAc Jn feag waH Efg dfn
TYI 39 »UTUT" 1€ AASt Afs &9g HETTET 1| ge v &f3
9d IfF I Il yerE ¥ g% €Y gt g9g H9YdEd HaT
1@l IX I&® gHId U || fow oI uea‘rﬁmEF||Lﬂa
uge f3Ast At wiAdEl® & ©F &9 I19al afenr fages
w3 walle™ I a1 SHA Hfe Tdter I s Ug Jfg Igfe
IEIAT ATg3 {Of3 €39 AT 1921 HABHE WM fefs 32 i
3T it HE fow 3 G2 || Tam 3a1 & miie &3 A aAH ue
fw@ ug ggr 1931 7 8 fHog fHag fHoge™ I At Hae
HIT HIT& || Rl Ay HWAfeg ot A g fAg &Afg &9r

1981l JEIf3 F=T FIE I || fAET3 Haaf3 nErg I |
I IJIH AT yoent gfF aax dfe ¥sH 397 13192
{qets)

U MY~ .- »@H- - »UdD J9 | HEEt g9 - yerEl ge,
Jyor T g¢ | 40 $9% | U Uk So19---gallgt & Udt & ¥
| 3fe-J & | HAET - UIEH! | B9T(YZ ©) &9 3 14U
- -Fo-fag afg-a™1 = fAHds | Wells- - -AITT | HAS -
HHET, 8T goFt AR 83 yAsHS foHm uger 3 | HoAT - HG
T EI& | W9 HI & | foefag- €9 a9 | »iA- (S
) AT | €9 -AII9 | HE®ET-- H®t | S%H yerEt- - - ger
IBH | Ug---ufesa 121 AT AIf3---H9T AIifs3,
u9fH IfgS, Tagst udfHx Ifas | &---8 & | 33+
He § Uufesd a9 & 3dia | 39K f3nrmar | afF-- 87 &
cBeg--- ¥ | HIer3--fams, »EHa Hies € BHS |
WIS - J T oig | (oligr & UA T9d---I&t, 1A,
I3, METS, TBEI] | TR 3- - -HAGHST MEAT T8 U
fag 39 &% ooy 7 7w 3 | fAz-- far (fvey) & adt |
HI™-- 03, M3HI 1S 131 Wifg--feg | gt -aHfa, &H
fAHI® € aHet I3 | @R W8T A MIJst §, TA feéfgn §
| g8 383 99 3 | Jg Hoe - -IHfex Ud HOH |
frefs. - frex &t ot | &8 &, €3 & | gUg---dg Jd
gfg-- 89 & gt (H9--¥s) | 89 A H3Y € "9
Idt | IFS--UITE 181 HA---HAT; €H »igg & g yfiu
Fﬁﬁﬁ'ﬁﬂ?EFiﬁﬂ%ﬁEﬁiﬁEﬁiFWK)ﬂWﬁHWSEETERTPHUBE'UB
IJAI3 HIHE AfY Ha feg It Uer UE‘Ha'l fHag-- -39A,
gfenr | 97 | U U A& € UFF & ¥y I
forg. - gfors | Ula ®en---9d € 996 | wieH"- - e a3,
yd 39 3 | g9---9fons éhW'ﬂea'ﬁﬂfﬂnr [ - UJHIHT
T YIH | HAZ---FAOT | yETen - yer HEEﬁ | dedft
MBI & gedit | T 9T, AAC | gAgT - -gedit
FI& Bt T & fAgr IHaT W1 AY-- AT Sfed dfas
T Yo 91 ge | AU AU 3, USIHE I Ufes3d JuTT T |
T HY T JA 96 @F, IA € Ha 3 HA ©F TIAS JAI6
TH | HEGE - feaat § | foeg- g9 J9er J | fAm g
fiAm & wIFaT €] U323 (BeH ‘Ta3’ HAEHE ued 3,
w3 G ITA BeA J) | UG- HBAS § U IS TH
©H HIgs- - wR (fefgni) & we T @ g9, e féfont &
<A fe9 J97 9 % Wi | HI%---9ar A9'8 | Sufs- - - uddd,
feagt @8 Ha® | H9T--HAC 121 FS---AGt fEmEet
fewa®- - -oHe3, de-dar | fageg---J et | fusymasr. -
Jg9-39 | IY---AT | HI9---FT | BH9-onls B
TEfENT. . 3THSS, €8J I B | HAH---afeH Ifas I
Il

((a

b}
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nefE. - (form &) ufow (Fa3) | rl--grt (foHm) |
Fgdt-H3Y | SR (farm @) S (Fx3) feg | I3
foysr | 988 98 (¥=3) few | 8t A% & & HIT |
- (aHfe) Ua dt | feag-- fEx feg | feag var-- fga
g feg, 20 feg (Su3) | efo.- (®¥eq €T 3 TU-I9&) |
Y3 -foHa T T3 | »iug UT---U9 3 U, II3 UM 1€]
Aat - At (famet) few | WBdler - editer, femsnit meur
AT ACT A9 JUT T fe Us | 9T WHS---3F aH |
Jfg--Jg feg | g3, BT, WAS | g5 AHS J |
g3q---fAz 7 HABHG <olld eAe I6 | S9YdeN: - -3H ¥ |
HTT---9dr 1901 IF=IF T IHE, nuSt 3 fHIB3 &% ¥t
JE Hfenr | sHgg---Ue | Hee=fead & HS | Uig-- -3,
999 | foRst---gfoms = Jaew | &A7---e5x (fe9) |
BI'=3d%T", HeT' 19Ql

Sfen=Ad19 | fageg=nH®, Ta He 9N | nBI3=ferzt |
w93 welte=uf3gs fergt | gdte=da ¥, J&° oy @ |
=039 | Ug=ufe3d | JetR=Udiadt UAS fAR &
a9 3 TA wod fozr @ 3, fen feu wABHS! mAog <t
foefes 3 | Jefv sm=ogst oein, It AT & umsx |
Ag3 AIf3=(Haf3, g dee wifed @ A90 &0 d9 &) A9
& A€ a f3€° Juz | vASW fRo=fA9 €3 =39 (¥ a9
get J), fems-ned v THlm T 1921

fefs. . fows T | WM fefs. - i1 <991 (59H) fes @ | »izg
3t -nieg &, »ieddt | 3.3 | IAH---EB | Ue---Ue, IJAH |
ug--ufe3d | J9m--{gfde} 996 & %, fHar &% 1931
HIES™-HIHT | FAY---HY | &J---59dd, UIHSHT 1981
gedf3 deg- - Fed © Fed3 §, F939 & J&t I G |
IIE G- -FIH & IIT S, FHiHE Yyg € I FIS G |
JIH- - -IfoH a9 T I | HII3- - -HIAf3, fummg | I -
AT JfeH IfJE T8 USHSH & &1 & | 85 AHS & |
gfe. - -Hfenr € Ho € 9Us | 39739 AEleT 31Ul

I -Inmm @ 82 | I nudg g @ 80 | J Yy @ 8¢ |
(fs3) & T8 fiprs 88 €9, (f69) T3 € 88 &8 &9 |
J9 € gollat € U9t & U J & (atr o) HAes sfanr 39
| fed fAU eio Se e e9 S agn d Aw d 141 Jyer € 8¢
! e FfeH 3fde @8 99 € aH (F ue) g (viEh) feors
g | J9 €3 39 feg 39 RS 9] | T ¥ ¥ =oli9 |
(MUE nied) HE T 9% HY & He ©d---feR § AT 8 |
(37 fgo) AT (3 WA I, (39 He (BR HAZ fe9)
¥t (afenr 39) | (fer He & Aen) ufesa 3 Ae Ju-- feg
TS YT GBI I RI Ty e de | (YT @ aH) B o
dadt & U fanr &9 -feg I niAs FIT AT (Fraast

ugfHa Ifad) | I 99 € g2 | (nU-3e) f3nmar & (g
vie9-<AE 99 §) UA A &3 feT I He & Ae JuE T I
| I »Ees SdI9 | vUE He § @A feg 9y feg 3 vaef3
(3Ha Hies & 7%) | 99 &% fHfenr 9g--feg I T3
(& uv) | (feg Tgaiafs wirt 3 fa) fer & Idt ¥ »eHx
H3 &dt 9ot 131 T ¥ © 8¢ | »iuz fos feg yer €@ oH <t
IEH 1T yer @ g0 | vuE vR 9 ffenr & 83 93 3 9w
Ju | frex & Hee &% U aHfed Fafkmft § €3 o 9 9y
| A3Y € 89 © 5913 &% 3 ¥e' € €9 3 IS J Afadr
181 T Yy ¢ ¥ | (fe® fou Ass’ @A3) 39A § (JA-
WAES) HT (AHS) | (A8 ©) U3 €t ¥ I IfdE (WAS)
3 | I9 € ¥95T 83 UJ 39 3 395---feT I foms | g
¥ 59 © A9 J1 g Is, yer & dedtt It qAIIT I | yer &
gadt It A” 3 Uit gAgT 3 (fAE Hoe feaat @8 e &
fearz 3 3fg Ao J) U1 T yer €@ 9 | fAI3 HdY FeT
fed Ifgs o8 wie o gedt aJer I 80 T (WAS) =T |
fAgsr HeY U fes § ufesg Juz & 738 ager Ifder 3
8t I (%) IF FGs T | fAgIT HEH (MUE nied)
fearat & T3 ager I BT (niAm) Mt I | AR HEY & wer &
fref3-A®g @ AgSr I 80 I (WA®) Soig 1€] T ¥y &
ge | 9 I3 IJ B URK § HE § g fos feg ue
39T IJ | II B YT $ ue JI< I9---fedt I 3t | BT
yer t ert ffgni § SR feg forr Ao 3 1 Jywr @ e
gar 88 ni3 (fearat @8) 33T Ugdd It Haf3 (AHS) 121
I e € g8 | AT 996 § mUE fos feg e AE | I
gt | feg 299-29 (T HI) AY erdmrt (feg erre @ )
3T | 79, uf3Eg, »Hid 3 A5 &HSS I5 | fAdE yer @ &g
T e afeyIfoz s T 1tl Tyor e g0 ! (39t BHa @)
feg Un B 37 A3 ¥3 Jt soefe) I AeR 95 (H )
ufg® @3 feg J9 & fRef3-A®T ager 9d°, A A3y 3t
gt foum 9=, form € S @3 feg 3 fousr s &9, A
98 ¥3 feg 3 A8 & g% Hal, A UA< <43 feg 3 IHTex
Uat § 3t <r fem 9 (3=, 99 < fRef3-Aeg, A3y, fans,
A8 T 3% HaE, aHfex Ut ¢ &t <n feg Jue - feg Ua
agemit I5) 1€1 I nir € de | At fiERet feo fed yer &
SRE 7S feH & 3 niuE I9 W T It ASH T US gETEt
Y | ¥ TIH TIs &8 ©---feg uet = B 3 niuE Ju fem
eI (Adlax AniesT @A) | 8T wdls g fx Adt 3t usa=s
w fegd yer 3. -feg AT g fenr &9 | T oig AEt | yer
T 9T U39 956 T A36 S &9---fea s emfent a9
101 T Y¥er @ g9 | IX o IHE Ifnr &9-- feg T T,
feg, uer ufenr 59 | (few feg' fe3ad av Q) foss § b
gTE T 736 a9, (fen 390 fow & (feadf &) 1 dfenr
a9 | I 0 € g | fHgsT WY g gg-ulg (€ IoH) &
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ygee J, 89 afoms v Jaew g Aer J, miades B &
o feg adt Heer 1aal

T yor @ §¢ | nyE fer Rl §, fAR & Idt AE 99 He
M i3 AT 5 (fer §) vt Tee g3 (ufsgsr fergh)
7T, (3, feaat € Ja-3HA Hes € &, fer ufsgs fergt &t
Igt) I8t fHeY @ Ja-3HH Hifenm a9 |  nigr & g |
(fearst fe9) HEls T 99 He & Uf<3d ad9s & A3s od---feat
3 It fHey Uer 9% ¥t B9 < fase | (Haf3, B9t aee
nifed AIT & &3 &) MUS Haw & fAf ar 38 Jy...feg
(B ugda feu) feaz-nmed YUz 996 T SIS 9= AT @
T yor @ 9% | (WA%) HABH'G 80 T 1§ HH =941 a9H fes o
I I »i3 7 »uE fow 3 vicast (feae &) A T 2w T |
(8T HABHS) TaT T Ja-3Hfm T 33 &dt g (7 g
ufezg afder J) fae & IaH w8 w3 fiaes ufesg (afde
T5) 1931 T ¥ @ g | fAr vdy €3 fHages (F%) <t I9
< fHag 3fdet 3, (feaaf € o9 3) 8t HAY HOH HIe
(Fg3 gen) I | Bdt 3 (nA®) AY HAfex 3 o1, 84t 3
(MA%) Yo @ ge fAar €3 yor & fHog & faarg 3fd<t 3
1981 J 36K ! (o) 3 YET © e | =9 & g=af3 G,
FHfHE Hox & 39 FAd13 3, Ini3 3W IfoH-fes yer &t Haes
3 fref3-Aog &, mer afed Ifge @@ yg € TIRI
FR=a9Has dert Ju fores wis faeans I6...aH §, Fer
afer 3fge T yer § AHS & Hifent € HT € dust 37 usH
J A T, 3, FAG-ANEd 3 U9 SW A T 19131921
THIT J9TH AW (& nigdraT)

*kkkk

9T T 99
9 &6k U3ET © fer #Aq few mi8e 3 ufost gt
3 feg “fAd da9 Bg Ha9” &7 HI=dT ¥J3 yg&3 H 3
fer § w9 5T I HI®' & 9T 3 T B § 1000 AS
3 JEH aéﬁ%nﬂ| Ig 5o Hﬁha El YTSTHE §:8U3

Jt 3= gu H3 & fdg W3 § 993 W3 uel, 39St 3
feg fdg H3 3 »By a9 fi3r ug feg & Hagme<hr &
At AHst 9% H3TEa wiset Aet few fJg W3 & HoHls
JI5 BT gU K3 @ 393 oo fawas Aefen 9 fdsm
feg g9d3 Hove mfog 3 <t f&x niwr 3% © dF ©F yIg
3T U9 T8 <t 993 I3 fewa feg nidhnis Bx feet 22,
STt &%, 8% 319 AT, UEnt Ut & yF 99 Ae
3 WY T wiE g fgor /T feR 99X 99 aed AT
Jg & Je & d® 3t St ug I9 & Je § et HAmet
fes" dT & g9 HaHt we-H3, ug-Ust, wo-gn, dT-feu
3 seit-arent feg 99 € d€ @ I & Jor fasT)

g 3 593 ufgst 3T g edie € duat § nmust
foa &% & & 99 § Hiaest Ffenit fed” 9799 " I HHST
feg 99 € IAc ¥ yo9 a3 1@ ¥ fowt feu 99 IFe
g Sy iy goH © for & wrfenr T
IdtET Haw A famr sefg, =fs a3 w3fan
<At 97 fonrda, Hag fomr g=fan 1 91 {(dar
1378}

gote A ¥ fegt gomnet € gege < Sid3ae a9di9s
fifw ¥ T =dte 3 o9t 7 BEr Haw 29 US ®ear
fa3r 3 Wit aAHST T9e 8F 3 W W 33 fé3Tiag
56 Afdg & 3T && && 3 79 A9 feg Jg & d© =
ger fufenr,
“H3J H&d A&d 76 378! aIfg It g7g Feiw I
# 3 a8 Ay Ay 53 B39 37 Af399 AIfs u=in
nsn Usr 13261

UI W wiF I9 g9 fe9 10x10 €2 T HO U3 g7
FET A fsdarat @ I3 § BA fe9 de J9d nug »iu g
9 a6k Afdg @ A9 iy 9 @ T0< J96 &aT uT | A
fon JoTes T get At 3 feg yg Jt fonrm A< & # wifg
HO U3 I 3t g fos @ g9 4 mfow  yam &3 A
g5 8 g T ot 58 J7 fener €5f 9® ot Ae™ &It
Jer| It gt 19 fRw &t < ‘Ao dfs @8 fadarg’ @@t
yest T “rewr Hf 9 dw mfow (RS ufodh”
UaT168 3 feg foue g5, “fe€ 3t €1 foda = fam =n
feg feasr 7 fomrm1 feg €0 fex =t 3 fex oft I
I Yyt 7 famr” | 3T &8 uBst 37 fem ‘¥, 13w,
JIHs, B &’ oA BRT ‘A9g fenmit’ I T 3=
E?ﬁ?f?@'{ﬁ?l Ffos 3 g fa A9y fenux fex g 3 &dt
J AT
9 I Afog = us aafent aefent HE 3t 99 aex
Afos t dort fegt Jasot 3° 99 # @ 9 o fem 397
HfgrR dfenr T
U3 UJdie 3 HIar FrEl i
a9 ugrrel Hfs At utet
36 &H ABTd AT 3,

I Hie TA=fanm i 8124 125 1| (& 124)

| 3 g e feu Fige 7, 33 3 fan qu feo fem
T3 3 3‘an£3 qu feg fewg foor &1 g &
fqaur &, a9 © T famrs IR 3T AIT-fermit d &
s S J1 T aed | 3 @F S A9s U o) AET
UJHTSHT & TAH § MU HE feg =& nmUE Hies AeS
3fg e IJ|
feg I 8r yH=r &t 3T § Ho few =A8ET181241251

2. II WTAT HIS | 23 WJ 2
€ Afza9 yAfe
3 Fgst get fag o8 At AT fagnearg MR
A& & ©3T J9H faursT gy faAgsag #iQ

2
u&

3’,
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Jyg! ¥ g St AT IF 3 A giEt Hge I, 3 Ae-fag
aﬁfwzr EWHEBEWEEWU?HWW
T A3 T2 S9N nigHT THT BT T &TH o596 I I |
3. AT WJ 8 et HI& 5
€ Afzae yrrfe
¥ ge § ydle Ag Afag ATl
718 fiiz Az 3@ =" AZ fag T 39711
HE foHE 3 Ut 397 g9/
f9e A9 W& 2 I B A& 9Tl 1 19T |
Jyg | ¥ forg & 3 It ve T, B 397 It 39T I
(ﬁaﬁ'ﬁﬂwmwf&ﬂaﬁ?e@ws’
faar It J9 w79 ot feolt 99, €T AHE ni I Hes
TH JI11FT8 1T I | AT &I AT JfeH Ifdes ToT
J, ¥ 87 T ¥e-udie a&H If, At feg fie A feo
AIT A8 I3 SR vea yg = dt fi&3T Ifenr 9
JYS ! IS UH 7 I3 Ft I A 397 I sufior Ifemr
JI
A7 99T 3 AIST GTET I U9 31fd A AST utEt
T &H fammehar meT AE feg He s 93T 1121
0T 1051-1052)
I yg | W fifug ver If, 3 Ag g feg dFeT v foRer
J, ﬁﬁfsawa?nsﬁam?ﬁrﬁrm I gt | ghE
W?%mﬁmm'd e 9513 J9 feg 3T He y3
a'rgr]%%’aﬁmrrweamlzl
WAH »idied A ATfag HaT il
ST 8® FHEnT IITN14123129 11 {JaT 743)
Jyg | 3 AT afer Ifos T HIT U I, 3 »uds T,
fomrs-fEfentt & It 39 33 udfonr &3t A7 FAaeT |
(3T TH) 36 397 Yfam™ Ifenm It 397 &1 B9dT o9
faar I 141231291

39 36d USHT gnft fegt Uarsht y3tex yH3HT 99 8t
Hae I 3 80 fograw J1 feo Ao I feg 7 It fourast
feg 39 fa 99 At AY 3% »iT & @96 fde I 3T AHS B0
35 8% foor 9189 fer 33t <R feg &t wr@er, §9 fam
3 Jiser &, @UU’BW&H@'@EW 87 IH3 Fumt
Tigr g9t €7 FIHT FIE 51, @UE"??@'EE{?EW?EJH
for fomrH T 93978t & <t @R/ feg &dt BT
UGSt & 3 niefa =fF 993 fuzez

a1 3 iefg =i 8¢ us=e |

& 3 irefg =fhr Siafa setl

& 3 wiefo =fi oast arEmt i

& 3 nrefg =i faz st

Fgwneﬁfaﬁrm@@% I

A o 39 fH niaH »idigar i
3 93T & IfH a3t I7F I9TN101 {UsT 962}

o

I »IT 3 nEET Yg | 39X T 39 wdte I (fegst
feue T €on o® JE AT 39 yHesT yus adt a9
Agen) |13 fH9e Gost €3 s T, Qg e e T A

AE’ 39 gaH/fsoHT  nigAg fABe gs1 g & 397 It
WAIT T 1101
T3 FAd I8 " BT fEH 3% 3T
Farf3 diT oo 7 IfEdr 3T yAN &€ & 7T N4 011
{d&r 795}

e fan ot feg QT Guar I3 »ir A< 3T 87 wuE
T8 B QR IS T I § Ty A 9 IR A9 T 3
&t fearg 95 3 W fedw fegt feg fug fomr of 3
NE g9 BT 39T fAes A% d9eT IF1 ud 7 H 318
dtz ge I3 It I Huzr Ifg famr 3t femer €7 T

YH3HT B 38 B € AT @B fa o 3T A QT dar
m°ra"‘|3T|

Iz A UTT Jur I 17 fegt fount § fam & gerfenri
ferer A< g9 3%k A9 ‘AY’ ¥t € HY feU 3
‘AT o =197 few fée Is |

€ AfSeH FI3T yIy fog38 f59<9 »ia® HIf3 nigsr
A JOYATell ASK I »iufg o arfenT mufas J98
Ad I 56K TR Ife Ifgnm TAT I & Jar I

uBst &wf AU Af3a9 sHRAS I nife Hfo wifs
fagag I miufs Ha miufa 7Y »iAS 1 »iufg Be3 wiu
Tt 7AS | mius vy minufg urfeG 11 nmufa au nimg 3t
HTEG I »iufs FuH »mufg nirgs Il &ft & AE &ox
i {Jar 250)
Wﬁm—mgawﬁﬁﬁ,wﬁmﬁ
AHIE &% J | J 36 | BT »iu It A9 A9 feo
fenmua I, B8R 3 oo I JI TATT &t T 11

ugst —Hﬂ‘a’?@ﬂmdo('d?ia‘HHoudﬁFrWﬁa’Ha’u
T9eT I, 7 7913 T 59 feu St iy F /Y, gF S oy
I, 73 © »iz feg ot ny It 39T | (AT A9 o IRt
ﬁﬁﬁ)ﬁﬁ%ﬁ%—yﬁ@awﬁﬁvﬁ,wﬁ
g A-AY feg fefomr der 9, 3¢ miust A Aes
TH I ooy Jt Jer I InmuE wy & AT Aoy fem
fonm@z T St iy It I, niu It (wruEh) HWE I, vy It
(muzn) fusT I1 wie-fére 3 fore Agy @ iy & 9
|

J &6 | ( YIH3HT ©f feg Ad-g9ar @) g3 fanrs
&I St AT AT 111

uBSt I »mfid nmy ARG »miE o€ w81 TTt qeafs
Hﬂ?ﬂwsr%m%aeﬂ@uwmwﬁr 3R
vfg safa uA G 111 (Uar 463}

B YFd & Wrd It »iU& wimg & ATfendT, i3 nmy It
WUET sTHET gefent| feg, 87 & ged3 99 i3 87
feg) nAE M X, (3=, I3 feu fenmux I &, ferm
TS TT) Y SHTHT JUT &l ™ J |

IIIH HI® | wuSrl AY fAder AOT AEM AES
ugeedrg Il fafs »miAd wry Afir mE3T wmy

s «
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I efe yz Afs feefons a9 fag W9 »iog HIg
de faafmmg nifofsfh w3 @811 mes Arfog A 3
o3 ofd fima 1 T8 11 ¥ 5801

Bugdt ATt a9 3 feu A9 JeT I fX g9uEr € 99 At
g3t fount feg AHE I8 I6 3 feu four fom &% 29
&JT JI9e, BHT feg &4t e, Us I wideH JI6 &%
3t =n feg adt 8T A9 ¥3 goiiE 3 AGt FfEe3 3
ge93 ye fan fson few 9% ot Jigeaet © J9 & A

TR < 79 fung €t It a9 Is |
g g = T, T9u9s fitw (fi8z @) s9ues,
fiw A f¥eadmas Jo3T|
**kkkk

fry goH fex wiffar weH T fAR feu Ty J= @& 9 fex
fesrs & Uds Hey fagr 7 A J faBfa =fagg # 3 #
wmwwﬁﬁ%ﬁw&w%%ﬁe%&w
ﬁ&ﬂ@@wﬁﬁﬁwgwwwag
yH3H' feu ®l a9 AaeT 3 | I9 fex uaH fAr €% Ao wirt
A9 HatE 3t 28 waer I fa mfonit gont ¥ fod® Ao 3
&<t fy gen &t T 7 fa Hew & & fAge yHsH & fiser 3
3fgz © 97 vAT J1 fAY u9gW fex wiffar ueH I fAA »Et
Tami 2 23 I3 few AT v AT Sa AT 3
ST HIHT feaas &t fer It a% <t uRet a9e 6
feg nifyg rer €at 30t ot YA A

fde & fea Hafe aH® & Aarfenr yerg R
fr ooW A USs Hed TETE wEt 99 dE Afow At @ Guent
3 niyr T9s <t 9% e 3 fafa feg ofoe fea &t A&
Jg I fAn fev fAu agnf 3 fewer J9 Tovf € ATF 3 Az
(m)éa@(??)ﬁ%ﬁﬁfa%mwaﬁsw
Suen iyt 3

#a9 frd ooH <t wit 39 Tor &% fHey adie 3t Ag fAy
U9H &t fex vifaar geH Adar | fa 99 fex Hey @ fles 3
YT §39e I faBfa fen few o9 &a uov @ v & Y3z &%
fHey e 3dter effr famr 3 | fAy ueH © B3 3° @37 forsT
HEY § YZ &% 136 @ J g Adg #t GIH J9e I6

T ASH UT dlic USdr || &t AaH I Hie Idar |

Ag feg S 993 fog we il 3 3 fem S0 It wirt yg #t
&% fisy a9 Aae of A a9 Afog w & fedt frufenr J fa
WFt YyH3Hr 5% far 39t fussr 37 A fa 99 govt few a9
HIdl nife € gad' feg Uz o faow fimser I Ae fa A8 3°
yfast ag Afag /it & A fer 59 3 597 & A% fead ot yg
mmwwmlmﬂﬁaﬁ%ﬁafm%w

T T35 B F96 THS fed 993 Aicadt a6 geetent §T
feg fa yH=H & AT ags geast 39 3 8 foor 3 3 fem
qE5 MGAT YHSHT il & HeY § AES HIS geeient Jl
far feg 9fg & at $t ey fAEr It Y= &8 wige Ja
HoHT AGH HE® o9 Ao’ J | A¢ fa fAy uon @ Hares feg
J9 goHt & FETSt AEe § I adt fedt 3 fagr P 3
Siogt mm%w»ﬁﬁm%mﬁ?ﬂ?ﬁfﬂu
U9H A fest st 3 Wy ager § 3 fAer &t yusH € ags
ﬁgmaﬁswmwalﬁﬁf&bﬁfmmwaﬁ
g3 ydinft 95 SH 37 fiAdt @it ydeit 593 I6 UT B8 831
gt yetnt f 76 1862 &3 |

YIS A3 T ASAT: -
Jg Afog & goHs 3
A fa@ e nmitit Az 50 938 1l

g 8GR g fa€ ¥ier »mftt fAm 3 <3 =8 Iw (9, UdHE9)
U 98 | UT ot et & gHE It fer govs 3
fanrfamr & &9 fag wigs § mmret fedt aret I 3 fogm HST
ASH A3 It 3 J9 fart aH @A3 ¢ | Aefq HASHST & 37
i3 § uFe v (9?) It de a9 fes 3 feo & Afenr fa
A9 3 HaY @1 H3 3 uZw funr g2 €€ 3% I< Tt nids
yze feg @ 7 A< W3 u9w t 39 9t 3 fert a9 85 3
NI93 A3 § N A3 U9t & g3t st 3 B8R 3 feE =@
fa vAfre feg A& 3t 9a fesr famr | e fa fdg Y=o fem
feg 913 At fa &g dinff & der g2 ot €t & e ot uost
feg a3 fde As 3 »i93s 73 § seoHt 3 afenst &t fomal
AHSE A6 UJ J9 Afog it 3 y93s A ot 3 disf &t
UITT & J9e I iy goH feg ni9s A3 g HIE € A
= fegr e 37 fa fex et Un funnfont feg st Afis §
Aaet § 3 Ug € 99 SAB feu BF g yds gaew ofgafent
aAse 3 | feg 3 fdft St wsft
Q) U9H dEt feu fiwee -: J9 UoH @ Jigt °% Aa9 sA9
HJE 37 AgSt 3 U3 &ae' § fa@ I9 3dtes AW oot dEr
feg o<t fiwee I8 I 3 AN AN € o feg feu 3aaist
It ot T | ug =foe Ay uew © dg ¢t I far feu fart
fami &t fiwee adt 38 3 &t Jraet 3 falfa fem fem
a9 g9 Afgg & Tt fen 37 (F17) wan At I fa 7t
3 fea farH & ‘38 & fufenr I fAR & ot fart o &t
adt 3 3 et fem few aet Saeivt a9 AT 3 |

3) ¥93 TF U9H -: J9 uoH ¥ Tfed Hfgee 96 uT fhy
u9H J e wifgor uon T fAr @ ofeg fawas y& T o9
feg Yyt 99 &g fart @ oo = J° g9 Afag i &% Suft
AS Uy fies & AQt Ag & AeEr @ 3 yHsH fem niee
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T Aae 3 fa fdt & efegr fagsr erflg 7 fmdt € dfF fes
a9 gt fry gg Afaet it 3 fewer g 39187 3 HABHG Sdliat
@ o3t 3t afHs I fAr T A AT U3 Faer 3 fa feo aoM
AY % AT 3

3" 8§t &It §areT HAS HaT IH & Ffenet ||

8) A53 3 THY:- J9 U9H T8 faarg Has I U™ Haer d fx
J9 U9H & miydt g6 (HIE 3 9%) 763 3 oAy 3 I AN
J 3 fen feu a9 ¢t <R 3f I” I6 3 GU As3 feg o9 famH
&yt 3= § Hoe I6 3 fer € B8 v few 9 yao &
fa@fa fmft Ag AHST™ I fa wErg = fAge w89 fhoe
Y3 g &t Uzt 3 fa naEmo ot IR T Ae f& wAsHG St
fedt Hoe I8 3 afde Is fa 39 = fesH fAge wlT fRae
yH3HT § It uzT 3 uT fel feg I a9ad (}) wiust It 1St
% € 8% I AT I6 U3 A Jg & fmdft & fem <fon gan
fed gwa fanrar a5 & yn3Wr few nide d= @ Aol fesr @
|TEtT Arfag 7 @ g@aHs T |
FElT 59& B9 3 A II7 A3 & yAfe |
R Hu3H feg fa fdt & feg 3t usht I fa Ag <fort sau
f‘evaeﬁm-nwwnsﬁﬁﬁmﬁfmﬁéuzﬁ ,,,,,,,,,
) fAY T9H € J9:- 99 ToH € Jgnf 3 fAge muE of 98
as@%wuwaawem%ﬁ%ﬁw%feﬁmfﬁnaﬁ
fﬂa—dﬁa?ﬁﬁ%aﬂéﬁqmsaféﬂ‘rmwgﬁgﬂ
J29r 3 A @t | yABHT @ Udieg & feF 3« afg fesr fa
% fewar fensssa HoHe €9 JE86 89

et TIgY € AR 99 It &t I 3 HIHE Tfadg & windt
3% 3 | Aefa afde s fa & st vfon g e & 8 §
TAT A5 | UT fer € §%e Ay uoH € Jom & Afant 5% AT
Ut 3 99 fex de § Bt € woH few a9 It ud Iz &t T®
3t fedt o 3 niA wiFt U OF fx 99 oM T d@T fed gAY
g gfder I fa 3t A8 uoH feu Y=F a3 3F Ay fHee 31 ug
ofge fAy oon ? T 7 fa fart J9 oov @ ¥ ¢ fimdt feu
YIH JIz © T3 &dl foer falfa Ag fdt & Ansenr fa
T fex @2 § B @ &t uaH fem yar a9z 7 | fAm @ a9s
fry a@ 3t forft @R3 29 ad Juer |39 Afos’ 3 7 I AT
B8R 3 nis It T9 e UT THAT It nIUE iy g YHTSHT &
TR ¢t afenr 3 fedt faor fa 3 ofaag 3 A A <t /o=
TUR 39 Afge 3 g€ &t i niy § famret adt fest |

£€) get 3 f38uw (ufesg fead) - I9 uaH frge w9 frae
gt 3 f38gat § It ufesg fes Ha & Ut Ha'® T5 3 dar

IEmit e 76 A f& fay aen A WS J fa fAr fes
YH3H & e He feg wr A8 8t fes 8dt ®HT gar 7 3=
6T fes J9 ggHt TH3 Ha®e9 d< A I J99 U9 6T Ay
THI 99 J<dr U9 fer ¥ 8%c Ao i At feg I fart
ufesg fes 3 yHsHr &t ge @ 50t et 3t &9 ufesg fes
gt HaT 3 199 Afog 7 & “fdt” 3 Ag feg AHST @ A
aﬂwwwme‘taﬁ%aﬁé}aﬁe@wwﬁ%
%5 |
SIHG T - aad AEl feer gooT fAs Yz wie fos |1
fAz fes fers udgoH fee 3adt g3 |

2) J9 UgH' & I feda I ;- Adg J9 UTH' TF 51T HEIE
3t Ag U3 &I 3 fa@ 99 oM fegfami few ug I8 o5
Aefa fry oo f fea =foe oan S fan feg at fega adt
J5 J9 U9H' & Hed' few S8 Ul Hay g Hed 3 @Y &g
fezr 3 €% 89 5= fet mefa fmdt fem feo o fawas adt
J fmdt g ¢ fea AHs 3t AHSE! T 3 fead Ue a9e 3 Hy'
g€t 3 | g Afoe 3 85" B § BuUT 9 & UIH &t gamt
feg gerg g fe3r 7 fa et feg st 8l AnS AT As
| 3 feT 59a Ag FEES © Hew fegr | 3 faor & oo &
Eﬁwﬁvéﬁw@aﬁmﬂm%?wﬁg%w
?ﬂ?ﬁhﬂmeﬁaﬁﬂ?@wmﬁﬁ|wﬁ%@waﬁ
5o Ffos @ It &% @ w9 3 a2 U9 67 AR @ fils ©
Judt 2 3% &t I° As faSfa B8R € 3w & adt At |
gIHS T

AZ & HI3 IH »Us sliaT IH ASeT & AHS I

feg 3 At gg &t fdt <t Gens

t) 37 3 =93 It JuE UE Ts - Ay gan I fewer Aa9
WA HABHS' € UJH B aAd H1E 3T U3 e J fa g
J9 3 YA J96 THS I IuT I6 3 fa 99 B 3B yF I AR
fawas fert 397 fde <9 3t <93 9ue o5 | ug fmft fem 91
3 YA 396 TS fET AI3 g% adt J 3 &l 99 feal It 3
yr Je 3 | fmft 3 g AUt Ut 3 Hgt dizT T 3 fed &
yH3H 2 fiHas &% Afgnr 3 |

TIHG T : nie & ufenT | A J=TfenT |

g gy yfenr || g utfenr |
ﬂ?ﬁéﬂ?ﬂﬂﬂﬂf“e’gmﬁfﬁ
aélaaﬁwmaﬁaﬁa»méwwﬁu
Jredt Ife & w833 39 AfgT HE T |II

ud 7t fidt few 3t AlT € <93 &t I6 UT He € =93 Ag9
T I T =TI At T ? niuE famrs feefontt § 28 uie ag
few quz | fAR &% Y=Hr yR I 3 | fedt I fimdt &t gt
# fa fer v feg a9 &t ydt €391 T |

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 28



The Sikh Bulletin

93-3AY Y3

March-April 2007

€) @39 3t 3 Aget I aft - fIg ToH feu HaSt ®ET €c
St &t @39 HfaH a9 fest 3 fert 377 HAHS & &t oA
@ famras wfan a9 fest 3 faor fa fer 3 Fai9 s =9
Ae® a4t 92t | ug fmdt feu fer fam & fimrgst <t gt &
&dt 3 g9 mfog #t 3 Ag AHSTenr fa feg fies Tt »As
feu fea w39 T 3 fen fies few Tt 9at SN o<t A< fedt T
RS W3T 3 fer 3§ a9 &% 39 fen fead 3 ge s
A<an | fen TH3 99 g ¥09 I & T Ag9s &4t J 1TF
3t A3 wieg A Fge 9 |
TIHS T |
frg f3g St f30 f3g Hge o
TAIT [T GIHS T |
<R 39 fonr#te wra9 fanr €3fa 1
feg 3 A3 fft S ust. L.
q©0) FIT § A = It BTHH I ;- IT UIH TB BAd HIE
T uzT %I J fa 99 UM 3 I9 § UH F9E THS T 39
aﬁf‘ﬂﬂf‘agﬂaﬂaaaﬂzésré?feawalwawnﬁa
Fﬁamﬂwsrfswfaﬂ?ﬂaaaﬂzéﬁwugwuﬂ
m?wggwsaﬁwzem@fe&ﬂwéw%ma
2R feg a9z T fedt T findt & A9 3’ @37 aHe | di 9T &%
U3 FaeT I f HABHS “Ho3” a9e I6 3 J9 UaH fesnnfe |
yg Fdig Afog # A AHsie 96 fa fa9 Hes ads &%
HA®HG 8T’ d 3 Y3 YA g J 31 feg on fa feg migs &
At ? feg I fmtetyst. .
qq) aAT €t TBHI T - TEMT T s J9 fart St ToH
few ant &t HowsT &4t fest ot | 3 &t I9 fart gan =
Udag & fer uR =% fimrs fesr 3 | f&g Hoe3™ 3t fAge
89 frge fmft § ofAw T fa fimdt 3 Y= @ st 3 8
A'g & Iftmr 3 | 9 Afog #t & eoHs 3
AES H9S €AW fAaT
At 5% g ©t <udt ufges gz dret @ 3 fAY ®ut gaat feg
ufgafent Aer 3 | feg I fmft St yst. .
q2) AHT a9t &t At T - MUE HE § fears @RI Eami
< gIHt 3 T 3918 I3 3 JA9€ I fAn feg ANt &ars e
3dlar 9t T | 3 AU I 9919 He T feas wiyr wffnr 31 ug
frft 3 g msfenr fa ve g feare @3 AT & &
mﬁasmamﬁmaﬂa@mﬂaﬁm
(Wmm)ﬁmenﬁewwalfeﬂmﬂfmﬁ
&t fedt At I fa Hey st A9 § Fee feu feaet 39 |

q3) fry ov 3 fenrg :- Ay oW & fAR 3T fenrg
(farom3 = iew) & 3Adt0 &St T J9 fart gov & 3t &dt
i3t fed 3a fa fenrg g9 feg gonfenr fx
gx A3 gfe yost de fug gt Afe

3 fagA3 g Y3 39 3 foUe a9z BEl 3die A5t uS fem @
Hare® feg J9 fart uoH feu fenrg agz 3 fesat nifoin
ettt 95 3 fer § fanmar & Hawt few Ifaz & Guen fesr
J | T 39 <t fAadt 3 A feg msfenr fa oor € &% &%
fqors staeet 3 | fea I it Syt ...
®) AEE JY @ AU - 99 ToH' TB aHd HEs 3 uST
#Ier J f& I9 fart ooH few a9 3t Fae 99 § I9 & U<t
&dt fest ot | mfee fedt a9s 3t 3 Aaer J fa 86 € gar
Jut feu figee § ot 9= 1S fAy goH fea wiffgr gov @
fAr few g Afow /M & g9 &t Tt 899 & ferm & Ag®
dit 3 nrfug fes fer o2t § 99 & =9 € fesT 3 A mueE
&% 73 Ifas © Her fe3r | fef3om feu faag fise 3 fa
Jg »i9re Afdg Ml 3 Ae Az Afga e ae A 3T BRI
Te 3 Afog # § uBw 3 fermAs Afog a9 »y st
3 g8 feraH a9e A | faBfa feg 3t gg ot It widt 1
fex grdt Ay Ag 9 Afow A mste O6 fa

AH B 0 UAH ot ISt 3AFT &t fams | &S
Ug 39 fort oo feu fer 39t & a® &t T |
feg 3 fmdft & yshi

) Hger 99 3 AYTs Y - e nie frge firy oon a%
AuTs I Fge I A fa I &t yas I3 ARt Az 3 | feg
eﬁ?mﬁmﬂﬁvmmémﬁmﬁﬁmﬁ
%mxmﬁm@mﬁmﬁl§mmwﬂﬁn
foz 3 fearatig frast 3 Afanit 55 g feg afos @
Aer fezr 1ug fer @ vares feu fart 3t 9= @ Hger Ui &
fesramz 3 fezar w9 adt fesr | A feg &t g &t <=t
Hfag 3 fa A fndt wurt | feo T fmdt St yst
q€) fru <t eudt ufges:- ydt gdtr feg a9 fAu &t 3 fAm
€ 39 5% <udt 3 foat ufows I frd § a9 Hoow # 3
feg Un a9 guR I5 fAR @ &% fAy &t <udt ufoos s
et T | Aef et @ J9 fart ugn @ 3% feu famami
&4t g5 | Ay € JA aa9 fer yao 75 |
q) dH:- A3 HIS Jfde & fordt I 3 &% It &% Fast
feu afgz & fomat T 1
2) dur- fAA 3T Juwr IF & AeEl B TSfr A T
fert 33 feg A feo 3t Aeg €0 J fa oy & W 5%
H& 3 S A QU T |
3) agn- fy g a3 S ¥ JaT I 3 A9Y ASRSS @
Suer e T |
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8) fous:- sgedt @ fis T 3 wuSt Ifter T3 St
ferfsi® ais Afer 7 | fem € o &% feg Ag e
fester 3 fa Ay & IHE HAgHT < Iftr a9at T 3 F8H
3 oH J9E BT 33T Ifow T | feg ofge fmft § o
format fidt 9 fa fea fru gaht @ o9 3B feg =9
fesa faqus 5% feg Faer T |

u) afegan- fd g awe feser 7 fa fag 3 o 3t st
et I fewer 99 fart 5% faors sdt ags 3 &t fart
3 Hel 9 5% uT J |

q2) FHIZ 3 UdI3:- J9 UIHT B &Hd HIs 3 U3T &de J fa

fry goH & Ao 3 Yo = Tl J9f moHt 3 faze It

fogmr 3 | fHAS & - fex @t @&z @ Fer »ides 9

Afosgt € €IHG THS nifent 3t g9 Afag & vixes @ faar

fg ufgd 7a a3 few 85 & ¥ 24 3 R 3 7% Fas fem

THI J<€I feg AQ nidgd 3 BI9 famr 3 v feg FI=z

feg A T9Hs 13 IfAR 3 A UzT Saer J fa Ay goH fes

fart famy &t €9 a9 &df I fAR 3T »i@=we & fa AR @

Wﬁ@ﬂ%mﬁgmﬂgwfwwmeﬁw

7 f& ag Afog it = furs A fa A9 Tt feg ms 3= 1 3

fds 3w u3H I A Ifert a6 gg HoeH & Yoz & Higarer

33t | grat fHAs fev w3 it /it 8 96 # fa a9 Afas

it @ Hfg® A5 Ug 39 9t Bt nudt Tdt It oz few ol &t

A< g9¢ As | 3 feo furs w8t few 9 faog &t adt

fiset | & feg Ao Hars 3 s @5 Tt femar Aier T |

qt) 9356 T MBS T3 - SIHG I
a3 fegrsa dlami

39 Aoy /t & ¥&t § feouas It few 899 A are & Hen
fozr 3 Il 57 Moy & fse Y= o gt § 199 fart ot
oM few feg o &t § 3 & t fegl AoH® ofAs T |
fefsom s I fa Ig Afae’ & ye 3t 9o feg iass dsr
3 a9z T Guer J fesr | 3 JI93% § Yo % fHee &
Ao e | feg 3 fmdt Styst
) HIE T FIH:- fJg TIH HIE 3’ g TS5 ST § JATH
3 T3 U AHST T 3 HABHG A1E6 § 5T U ANSTE J6 Ud
frft & A fen goH fed" a=a Ag AHSTTenr fa Hoe 3 I
I3 IIH I1 &t a9 | A3t A3 AT ves a9 feu a4t I
2f3nret 31 B niHE feg T | 3 53 wiHS' I g2 J9 fart aH
g =fanret ot fet ot | fea d fmdt S gt
20) B34 3 U3d:- g Afag & findt few B3 3 U & &t
&l i fesr 3 Ag fen =fon goH fes" afenr | 7 fx fdg
U9H AN € AW A3 3 Usd few wells Juer 3 | U9 I

mfag <t fmdft & g mestfenr fa B=a 3 Usa 37 e 90
Tt 76 # fa Ag yHSH &% 836 &l €F |

2q) &<t €3 3 efoms:- fmft & 3t o< e=fani § ¥iset T
3 o It efonfsnr § |aﬂfnaanr@afﬂaef8a€ﬁam§
mwﬁﬁéﬂﬁ@ﬁﬁfﬁﬂgwmwww
NI3CAAame J I fead fimt Sust .
22) T9H 3 RS- »iF 31 g8 U9H 3 faAs g suTr
THI™ WiaT Hodt T UT Tamit feg a9 =foe fadt It fext uon
3 7 f& goH 3 fAmmAz ¢ fed 0t ofed few e a9et T 3
AHSIEE T fa fiA3 a9t 37 T UT UaH € oifed @ wied |
g9 Jfgdifde mfog & Hidt 3 Uit & fHAs A it 3
frgt & oan 3 fmA3 § fedsr a9 fear |

23)fmft € goen fmft € y99x a9~ YI3s ToH @8
Hag srd Hele 3 Uz &awr J fa s € nigmit 3 wuE
U9H wirEs frge yar us &1 dt 98 As 1Fe fa findt fes
J9ee Afog @ ¥Y3 €5 AEG 3 I3 I9 I feu fest §
“ogH A T & 3t fesr faorr | 7 fa Aoz @ 5% % fea
famH T ygea a9 dt A5 3 fAR feg ASHA &t It At
Ifar feu fmdt & yu9 3t 3 At 3 AT &% 935 & fAftr
3t fest mict /it | feo S fmft Syt
28)fmft few yga - fJg uoH % fa9 ar9 HIlE 3F usT
®e § fa fdg ooH € Y9 = AIe fAge gons § &t oA
3 3 goHz I gc & J9 Tt U9H T Y9 S9E T Fex &It
3 ug fen 3 Gwe fmft few g9 fea fy yooa & an fasr
Faer 3 3 fmft @ AOF W9 WT 3 UJ9T A J |

2U) II€t IF T UIH:- AT fef3ar § uze of fx fdt
fazat frmmer 93t a& & o J1 fex uR Ha few a9
Hﬁ&?ﬁ%@w@fﬂﬂmééwémm@aﬁw
me‘tma‘t@aﬁ@s—e—ﬂmf—e’aaﬁméaﬁw%m
3 AAe I5 3 93 o' few IfdE I6 3 3%C It adt 199 A
fry oon A9 & AT ot fer farH € a3<t auet & aa=t
a% 3fonr J | feg I fmft Syt .
2€) HEY3T T OIH - fAY TgH &t @fae nAa" gan T A
fa voustet €t AT § ufos ge I 3 Afonr & 996 O3 9=
T Hen féer 3 | gans 3
JY FEET o I
et W w & fuAs A8 AHE 3 IfAgt 3 Har few a9 st
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U udtent st disT 3 Afanr § g &t gu Afswr |
J9 g Afodt & 3t o € &% & HSlEw® QU 88 Ae 3
HeusTEr & AeT it 3 A J9st fruret |

20) w39 T~ I3 fart & oH € 99 3 feg i3
diSt fa nd g1g St 97 3 feg »d 9% St IE AR | IOt I
feg a9 ag mfow /t 3 UA fumrfontt @ gaH »adt AR foea
88 =t 9% 39 A5 fen 37 I9 Afow i 3 fAY 3 99 fem a9
3¢ fier fes /it | feg I fimdt <t ysit

feg g3 83t 53 fimdt St ydinit As 39 3t AT Ay oon
Wwaﬁmwﬁmmﬁmmwé?m
wwwﬁmmﬁwwaﬁmmaﬁwﬁw
53 finft & fox T F a3 B T | UT wighR X wE &
fra fmdt 3 ygs adt 83fanr |

3% g € fuHr, vigy fAw, UaAS™, 98 3- 3Ua83

(feg &y nigy fiw & fHAsd a&n BUher & JIAUSH d9R RS fafumr At
Il Auedll )

*kkhkkhk
et findt Hds &t fex 99 fEe
afdes g9, 337

fugs® o5 I Tafant nivg fidt T TavE Ay oon <9
I3 I &9 B9 =Val &% feAce 96 f*U mew foor
fSg €8s’ yae (UGt BHI ¢ Hug, fast &g o
mm/wﬁmém)ﬁwamww
fg 8ast fity ooy &9 Wt umr ¥ ffa W & UISw3
mma@gﬁ@mmm%aw
& nide viar g8z fe9 gu3 €37 W 3T J1J9 3T II
e iy ggnt St 3IREST T fedu J9a hmrug
mwaagéfﬂuewgmw@w@ag%
fiat & feg afo fo37 fx “qg AT AOHE JT &® W
wméW?w@ﬁawmmxwzﬁ?
Uzt ®marer ot 37, few 3 3w feg @ fa § agt fimrer
amfﬂ'u%(ﬁwﬂ%ﬁﬁwamm%am
AT 9 wASE TR & 22, 3t & fify feost TEUs
3ASIST § W3 g9 & Headl | Ag 3 Hesdi Afast feg
J&t fa Ty feeest feo Jfger A &9 fesm & g U=
IASIST g It aet 9% 3T € &7 fer € yag® I3 d9
dafort 3ASIST g7 ®Eft A1E| 3T SUAIST T AYS ©
fasT| fer 3 Gus' feg fiu oi3T & o= wamim & a=t 2
353 iy gor fe9" SARIST § 2 &4t a9 ASe! |

Gust fea I9 TS § Wy U &9 Toofenr f¥ gT
3RS 3 YISt T Aed faw iz A | fem @3 S e
T8 B 52 FISW BT ¥ I feH oi% 3 Afonst gt
fa 7z 3 ufast iy Gttt Tt yastert g BEit A7
3 It Feteet It fegt @ it feg uog®s o3
<l %HW@WF:SHQIG' & Afor Afgw HIst T U
T fozr 72| fem of® © AYS oid I& o et
IIt I e T T Tt IARST I% | fegsT & fors
3% T 3 UST HAET I X SRS oo I J@r Hast
g9 o It JIfeR § duF TreT ot findt @ e ¥
fezafaa qgenrfont © g9 Tas Buad feast <t
FIHT I festifern mear iy mour nifts grgnrt et
IAIIT W & A WEE &1 fumrm |

fer It Aty It yashott fea <5t finufiie zge < fea
HoT Aer gAfeet 3 & ff aet few g9 9w Aoy
Wﬁ?%wwmqmﬁwwtﬁzﬂwé
It At Ia 1 st fed' fox 99 sa o< A
HISt S IAST wiS I difde e 7t & Hast & T
Wgﬁ?fezra?rfraﬂ—ﬁae?afezr?wﬁm
ﬁﬁma?@avwwam| afos &3 fa
a?wgqm;%aﬁwmﬂ'?»mﬂ'w%ﬁwﬁﬁm—cﬂm
3 AT fes g9 a98 Afag i @t dist o3 uafha
fazrgt feg Ifge of, o A8 It famrs &dt 7 AZ 3
2y & d% feg At o #e fem gATESt ¥ yduat & a9
Ao €t yadhort €t fegg It 3t g9 difie fRw #t <t
HIst § foR yar3s fHw & »Ist afo o fugr 37 are |

gz fegg v femr 3t feg T 3 & Ry gon vt 5787,
mwmﬁﬁ%@?ﬁwﬁwﬁw
ISt g=8att St T8? of WAt JEHT3 3 S
J®t 3t 5 a9 99?7 foT gE eate St iy Harst @ 9F
few 3 fa G0 foost oot gowt o fegrg eoredr
FIeT g I6 A &I IS St g9 feddt A9 fem AR
T fug dH 3t &t J9 I 7 JI 98 Aoy Srf dist S
AT ¥ gos fAdt € wE q95 ©F AdiHT g&T 99t I<|
fer  T9 »3 I J96 THSI THI F(IISG HY T
fa viar »r8E 1 W@ niAt 3% e & 99 a6x o< &
A9 3 nid & & AEre fa8f »iv se93 feu fem g 39
HAS § I9 i get It 597 Aaet 9

32 yrx 3 9T iy A9, maw fewe 3 ot ufggr=er &
IS AT 3 UE 3T AfETI, IHAM TS g T AEET 5
3y g=T feg H9s 19, I groIH! it = uret 7ot
& Yn Ig I9E it g, i I = Ag 85 A

*kkkk
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THIS ISSUE OF THE SIKH BULLETIN IS BEING MAILED ELECTRONICALLY ONLY.

Realizing the need for correct information about Sikhism in the English language for
the benefit of Diaspora youth, KTF requested S. Gurbachan Singh Sidhu, UK, to
revise some of his books and write new ones. Mr. Sidhu is one of the founders of The
Sikh Missionary Society of UK and Guru Nanak Charitable Trust, Mullanpur Mandi,
Ludhiana. Of the many books and pamphlets in English that he has authored we have
been able to afford to publish only four:

1. Sikh Religion and Christianity — 110 pages
2. Sikh Religion and Islam — 153 pages

3. An Introduction to Sikhism — 76 pages

4. Panjab and Panjabi — 177 pages

These are excellent books for Sikhs and non Sikhs alike. Reading these books you will
get the real meaning of Sikhi, something that Gurdwaras have miserably failed to
teach. These books are for free distribution. We invite our readers in the USA to order
any combination of 40 books for a donation to KTF of $100.00, including postage,
and distribute them free to their family, friends, local sangats or schools operated by
Gurdwaras. Your donation will help in the publication of The Sikh Bulletin.

*kkkk

Khalsa Tricentennial Foundation of North America Inc.
3524 Rocky Ridge Way
El Dorado Hills, Ca 95762

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762

32



