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EDITORIAL 
BETRAYED BY OUR OWN 

        
   Giani Zail Singh                 Manmohan Singh           Parkash Singh Badal 
   President 1984                   Prime Minister 2011      Punjab Chief Minister 
      

This issue of the Sikh Bulletin narrates another horrible chapter of 
the Sikh Genocide offering at the feet of Godess Indra Gandhi. PP 
13-28 carry the unspeakable horror story of Sikh residents of village 
Hondh-Chillar, District Rewari, Haryana. On November 02, 1984, 
scores of hired hoodlums, from outside the neighborhood, and 
egged on by the Congress Party establishment of Haryana headed 
by its Chief Minister Bhajan Lal, drove on state supplied buses and 
trucks to the Sikh hamlet in broad daylight, armed with clubs, sharp 
weapons and kerosene. They butchered Sikh men, women and 
children, burning many of them alive. Sadly, in the life of the adult 
Sikhs this was the second nightmare, first was their flight in 1947 
from what is now Pakistan. They were resettled in this hamlet that 
was once home to the Muslims who had to flee to Pakistan. It turns 
out that police report was made at that time but then suppressed and 
made to disappear. 
        

A Sikh was President of India when these atrocities were committed 
and now even though the Prime Minister of the country is also a 
Sikh, there is no hope for justice. Even the most publicized killings 
of Sikhs in New Delhi have not brought justice to the Sikhs, inspite 
of numerous commissions of inquiry set up to find the truth and 
punish the perpetrators. His government and his political party, the 
perpetrators of that crime, have not even seen fit to apologize for 
that carnage. What can be expected of a man who has not even been 
able to persuade the French Government, for whose freedom 
200,000 turbaned Sikhs died or got wounded during the two world  
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wars, to accord the Sikhs living in France the right to 
wear turban. Manmohan Singh is so sensitive to be 
identified with Sikhs that, when soon after becoming 
the Prime Minister he visited Thailand to attend an 
International Conference, he declined to visit the first 
and historical Gurdwara in Bangkok. He also went on 
to recite ‘deh shiva ver mohe…’ in the Parliament to 
the delight of the BJP. One would expect that he should 
know who ‘shiva’ is in this case. More recently 
Amritinder Singh, coach of international golfer Jeev 
Milkha Singh, was asked to remove his turban twice 
within a few days when he entered and exited through 
the Milan airport and by the same officer. Another 
irony about Manmohan Singh is that he is keeping the 
seat of Prime Ministership warm for the son of the very 
man responsible for the India wide genocide of Sikhs as 
a revenge for his mother’s assassination. Sikh 
leadership in Panjab, whether Akali or Congress, is 
equally corrupt. We wish Manpreet Singh Badal well 
but the rest of the Badal clan we wish the same fate as 
meted out to the Romanian dictator family, the 
Ceaușescus.                                       Hardev S. Shergill 
 
[On December 25, 1989, Ceaușescus’ helicopter, in which they were 
fleeing the country, was forced down. In a quick military trial the 
Ceaușescus were sentenced to death, among the charges, illegal 
gathering of wealth and genocide. They had their hands tied behind 
their backs and were led outside the building to be executed 
immediately. There was no shortage of volunteers. Badals are guilty 
of the same crimes, illegal gathering of wealth and genocide of 
Sikhi. You can watch Ceaușescus’ last moments on: 
Nicolae Ceaușescu - Wikipedia, the free encyclopedia ED] 
 
 

***** 
 

BANDA BAHADUR’S UNDERSTANDING 
AND INTERPRETATION OF THE 

CONCEPT OF SOVEREIGNTY 
Gurtej Singh, Chandigarh 

 
[I am before the public again after a brief interval. This was 
necessitated by several factors. I had gone to Thailand for about two 
weeks. Thereafter, I had to attend two important seminars at Punjabi 
University, Patiala. For one of them I was required to write a paper. 
The paper I wrote is presented below. I hope it will be of some use 
to those keen to know about Sikh polity and about Banda Singh 
Bahadur.]  
 
1) Fragments clinging to fragments may have made it 
possible for Lucretius to identify objects, to “know and 
name them” but slicing history into neat portions and 
trying to understand it fragment by fragment is perhaps 
not the best method of doing so. The Guru himself 

indicated that the effort of ten Nanaks has to be looked 
upon as inspired by unity of thought when he laid 
down the doctrine that all Nanaks in their ten human 
forms were to be regarded as one single Guru. The 
non-acceptance of the thesis is the single element that 
has marred understanding of the true import, purpose, 
direction and content of Sikh history. The tendency to 
interpret events in isolation, to consign them to 
carefully crafted niches, has marred the appreciation of 
the contribution of Banda and his companions. 
   
2). On account of this, ever since his sudden 
appearance on the Punjab scene and his equally 
dramatic exit from the world, Banda Singh Bahadur 
has remained an enigmatic figure defying 
comprehension. To add to it, even the conventional 
sources of history have not been properly mined to 
yield information about him and his work in the six 
years of intense activity allotted to him by history. The 
total disorientation of modern historians regarding the 
ethos of the Sikh movement, has taken its own toll. 
This has rendered them incapable of drawing 
conclusions from the clear messages emanating from 
the period. The expressive symbolism and rich 
imagery, that has fortunately been passed down fully 
intact, has not been adequately interpreted. This 
includes very expressive legends on the coins and 
official seal of the period, graphic description of 
Banda’s battles, new trends in the exercise of 
sovereign power, rather broad hints about hitherto 
unheard of power relationships in society and the 
palpable sympathy for the lowly and the abandoned 
sections as depicted in many contemporary documents 
that survive. Not the least is the spiritual inspiration of 
the movement that nudged everything rationally 
inexplicable into the realm of reality.  
 
3). Difficulties and mental reservations that impeded 
the objective assessment of Banda and his times also 
deserve mention. Contemporary Muslim historians use 
language that indicates the total frustration and shock 
at the enormity of unfolding events. Despite the 
intense admiration for Banda, which they expressed in 
equally intense hatred, they aligned themselves with 
the Mughal state which they further identified closely 
with Islam and wrote from the perspective of rulers 
and their faith. Their influence has corrupted the vision 
of modern historians like Syad Muhammad Latif. 
Taking his cue from them, Latif, tried to weave the 
private purpose of demonising Banda with the 
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presentation of history. The contemporary Hindu 
historians are conspicuous by their absence. Those of 
the later period (except perhaps Ganesh Das Wadhera) 
surrendered to the convenient dynastic ambitions of the 
Sikh rulers and the imperialistic demands of the British. 
The natural reluctance of patronage seekers to annoy 
people in authority for the sake of propagating the truth 
has not been pronounced in this part of the world. The 
Sikhs themselves had no use for the self-denying theory 
of polity propounded by the Guru and practiced by 
Banda. Rattan Singh Bhangu who alone could 
appreciate it, unfortunately betrays signs of succumbing 
to official propaganda unleashed by the state. To this he 
added a prejudice against Banda for his failure to 
establish a long lasting State. They chose the easy path 
of blaming him although the blame lay squarely at the 
door of those who deserted him at the crucial time. It 
went unnoticed that the dissenting Sikh leaders had 
cast away the collective success of the Sikhs in 
exchange for dreams of personal fulfilment, hoping 
to pass off desertion as better strategy. The Sikh 
historians were, clearly not attuned to making an 
objective assessment of Banda. For the Sikh potentates 
of the later period Banda was a revealing mirror and 
therefore an embarrassment.   
 
4). To believe that Banda came with just five arrows, 
five companions, only twenty-five soldiers and that 
the legacy of two and a half centuries did not travel 
with him to the Punjab from Nanded, is to 
completely go astray. The teachings, the spiritual 
training and examples set by the Gurus had yielded a 
plentiful harvest of honourable, autonomous individuals 
profoundly ‘ignorant of the rules of slavish behaviour’1 
They had been organised into the close-knit, militarily 
trained Order of the Khalsa which had been charged 
with extending God’s domain beyond the self. To those 
who ignore the magnitude of Banda’s epic performance 
and its worldwide ramifications, it becomes a mere 
expression of revenge, an orgy of violence by a vicious 
character and the macabre play of forces starved for 
political prominence. To ignore the ameliorating 
philosophy that Banda and his companions came with is 
to fall straight into the lap of motivated Mughal news-
writers and to be reduced to the level of biased, short-
sighted historians like Latif.  
 
5). Banda’s supposed deviation from the path of the 
Guru, also appears to be a fall-out of the sustained 
propaganda of the Mughal state. The strategy appears 

to have been finalised by Aurangzeb who assigned a 
pacifist role to the earlier Gurus. He is already on 
record as having asked Guru Gobind Singh to adopt 
the pacifist ways of the elders of his faith, He asked 
Wazir Khan to remind the Guru to avoid the trappings 
of political power and to shun deviation from the path 
of “other recluses and his own ancestors.”2 Banda was 
accused of having become the head of the ‘harmless 
sect’ of Nanakpanthis by ‘deception,’ of ‘collecting 
malcontents around him’ and of persuading them by 
‘misrepresentation and deception to light the fires of 
discontent in Hindustan, the Punjab and the world.’ He 
was supposed to have ‘defiled the places of worship’ 
to have raised ‘the sword of oppression.’3 This official 
propaganda was fully or partially imbibed by later 
historians in varying degrees according to their 
persuasions. Latif finds Banda’s “policy (to be) 
directly opposed to Nanak and Govind Singh –.” He 
thereafter finds it safe to characterise him as a “wild 
beast -- a monster—(with) blood-thirsty 
propensities.”4His conclusion is based on the 
perception that Banda’s revolution was merely a 
‘Muslim-Sikh conflict.’5 
 
6). H. R. Gupta’s bold attempt to project Banda’s 
struggle as a Hindu led, Hindu supported “nationalist 
movement” appears untenable.6 Ahmed Shah Batalvi 
understood that the Guru administered amrit to Banda 
before bringing him to join the Khalsa at his camp in 
Nanded.7 Banda’s ‘revolt’ was characterised as the 
‘Khalsa revolt.’8 Fugitives, who represented to the 
emperor to implore intercession, identified Banda as a 
‘Sikh of the Guru.’ Banda used the Sikh terminology 
in addressing strangers. To him everyone was a 
‘Singh.’ He urged the Hindus and the rulers of the hills 
to merge with the Khalsa. There is strong 
contemporary evidence that Banda was a follower of 
the Udasi order ‘founded’ by Baba Sri Chand son of 
Guru Nanak. This would make him fully aware of the 
Sikh mission and tenets even before he met the Guru. 
He always invited his visitors to take the pahul and to 
join the Khalsa.9 Several persons received the Khalsa 
pahul from him. The three prominent persons who 
accepted his invitation were Dindar Khan son of Jalal 
Khan Rohilla a minor ruler, Mir Nasiruddin a news-
writer and Chhajju a Jat from Panjwar. He himself 
presided over the religious ceremonies of initiation.10 
Banda’s state papers bear ample evidence of their 
origin in the Sikh establishment. At Amritsar, Banda 
invited young men to embrace Sikhi, promising 
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remission of land revenue and other rewards. 
Thereupon the people of Majha joined the Khalsa.11 
Ganda Singh quotes a dated Punjabi manuscript to 
affirm that not only was Banda strictly following the 
instructions laid down in the Guru Granth but was also 
meticulously following the direction of Guru Gobind 
Singh.12 This evidence is sufficient to characterise 
Banda’s political undertaking as a revolution led by the 
Khalsa.  
 
7). Banda’s struggle was not against the Muslims or 
Islam as he himself stated in one of his official 
pronouncements.13 He had to overcome a grave 
provocation to make this declaration of intent. The 
pronouncement came within months of the general 
order of extermination issued against the Sikhs by the 
emperor.14 He was waging a war to empower the 
ordinary people. He aimed at establishing a state which 
was not faith specific. It belonged to all who lived 
within its territories. This makes him the head of a 
‘People’s Republic.’ The most important institution that 
sustained the medieval state was the army. He recruited 
his army from amongst the Sikhs as well as the 
Muslims.15 It possibly had a sprinkling of Hindus also 
though that cannot be readily ascertained as a fact. The 
‘low-caste’ people who joined Banda were living on the 
fringes of Hindu society and had no love for it and 
readily became an integral part of the Society of the 
Khalsa by accepting the pahul.  
 
8). The ideological basis as well as the sheer enormity 
of the political strife needs to be fully imbibed. It was 
noticed as early as 1723 by the author of the Ibratnama 
that the happenings had been of an extraordinary nature 
and had constituted a formidable event.16 Somewhat 
exaggerating the initial stages of the campaign, Asrar-e-
Samadi, would have us believe that the Sikhs had 
defeated every noble of the empire.17 They had defeated 
the Governor of Sarhind, the Faujdar of Ambala (Latif, 
278) as also the Governor of Jalandhar. Muhammad 
Qasim, a contemporary and an eye-witness, is aghast at 
the “exiling of persons of status.” He finds the 
occurrences “strange, astonishing things that defy 
imagination.”18  Latif quotes Iradat Khan, a 
contemporary, who appears to discern the deep 
ideological conflict that “determined to shake to very 
basis the true religion of Islam.”19 The politically 
conscious Mughal subjects decided that the happenings 
merited immediate declaration of jehad against the 
Sikhs.20 The Hindu subjects, not wanting to be left 

behind in patriotic fervour, liberally financed the 
jehadis. Description of the ‘holy warriors’ is available. 
All kinds of people, “learned men, mystics, scholars 
and pious men” who perceived a threat to the “pure 
community and the luminous Muslim law” made a 
common cause with the Lahore administration, put 
together a “godly army—a divine army.” For the same 
author, Banda was an “anarchist.”21 Ostensibly, a 
handful of “badly armed peasants,”22 volunteers, 
without the means of fighting even a pack of dacoits, 
arrayed themselves against the most powerful empire 
of the times that had been ruling over them for eight 
centuries. The empire fielded, “Wazir Khan’s artillery, 
Mughal cavalry and cohorts of volunteer Muslim 
ghazis” against them.23 Even then the Sikh 
intervention did not prove to be a Quixotic venture, 
like charging at a windmill.  
   
9). Banda and his companions appear to have been 
fully determined and amply equipped morally and 
intellectually to establish a new kind of a polity (a 
people’s republic) to replace the ‘unjust and 
oppressive’ medieval Mughal state. They had carefully 
cultivated ideas and had fully worked out the 
proposition that they sought to implement. The coin, 
with profoundly meaningful inscription was struck 
immediately.24 The wording of the official seal was 
finalised without delay. At the very outset, the 
monarchical tendencies were discouraged. Banda 
appointed administrative functionaries. The concept of 
more than one person jointly governing an area was 
initiated. All notions of heredity were done away with 
and symbols of royalty were abandoned. Banda 
claimed no status higher than that of a leader without a 
specific territory to govern directly – assuming almost 
the position of a constitutional head of modern times. 
His model was copied copiously by the Sardars and 
misaldars of the early misal period. They dispensed 
with kingship, became indifferent to territorial 
possessions and abandoned the hereditary principles. 
Express consent of the governed became necessary to 
claim dominion over a territory.25 Ranjit Singh, 
popularly considered an absolute ruler, had to keep up 
appearances of abiding by Banda’s ideal.26 Leadership 
among Sardars went by merit and not by hereditary 
succession.27  
 
10). Objective of the Gurus is clear from their 
pronouncements, conduct and the nature of the 
institutions that they established. They sought to bring 
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about a total change in the human character, the 
environment and the mode of governance. Though 
India was the centre of their activity, their concerns 
transcended borders and ignored barriers of all kind. 
They aimed at so arranging the spiritual, social, 
economic, political and psychological environment of 
human habitats so as to bring about a tension free and 
peaceful society in which human beings lived in perfect 
harmony, enjoyed an honourable existence enabling 
them to make limitless spiritual progress. The ever 
increasing desire to take humankind on that road 
becomes more and more pronounced with every 
successor Guru. Banda gives priority to the mission 
stipulated by the Guru when he emphatically announces 
in one of the few documents still in existence: ‘I have 
brought into existence the idyllic age of Truth 
(satyug).’28 If this element is missed in the making of 
Banda and the original nature of polity he created is 
ignored, the historian is likely to end up without a 
proper frame of reference in which to place his life and 
achievements.  
  
11). Integral to the understanding of Banda’s concept of 
sovereignty is also the interpretation of the emblems of 
authority used by him, Also relevant is the language of 
the state papers, the inscriptions on the official seal and 
the coins struck by him. These need to be understood in 
the context of the Sikh movement of which he was the 
most prominent political leader. It is not enough to 
attribute his style of exercising political authority to his 
being “unique, unpretentious and selfless” as has been 
done by one of our greatest historians.29 The inscription 
on the official seal as reported to Bahadur Shah on July 
6, 1710,30 that is within about thirty-six days of the 
assumption of sovereign power, reads, ‘the manifest 
and the un-manifest glory of Guru Nanak (lies in 
insisting that) the True Lord Himself is the King in 
the spiritual world as also in the temporal.’ This 
sentiment finds ample support in the bani of Guru 
Granth.31 Banda is thereby repudiating the conventional 
theory of sovereignty and is promulgating a new 
doctrine whereby the sovereign power inheres in God 
and by derivation vests with the people. He follows up 
the pronouncement by abolishing monarchy. The Sikh 
political leaders of the misl period belonged to or at 
least were descendants in interest of those who had 
deserted Banda. Even then they had to tread cautiously 
in the matter of defying Banda’s political formulation. 
Later on Ranjit Singh had to wage a heavily veiled 

ideological war of sorts to scuttle the theory and to 
pave the way for hereditary succession.   
 
12). An attempt may be made to understand the 
legends on Banda’s coins and the official seal. One on 
the coin appears to state the general approach of the 
Khalsa Order, ‘the Sikhs assert that the central 
import of the doctrine of Nanak bears fruit in both 
the worlds. By the Grace of the True Master, 
victory belongs to Guru Gobind Singh, the King of 
Kings.’32 The one on the seal is more specific and 
relates to the business of the government ‘Victory 
flows effortlessly to the concepts of power 
relationships and the management of resources, 
formulated by the ever victorious Guru, Nanak, 
Gobind Singh.’33 

 
His letter to the Khalsa of Jaunpur may be 

translated as follows:34 
God is 1. (May you always) behold victory!35 

 
It is the order of the True Master that the Sarbat 
Khalsa of Jaunpur be saved by the Guru. For 
redeeming the (human) birth, contemplate upon the 
Guru and repeat his name. You are the Khalsa of the 
respected Akalpurakh (the Immortal Being). Wear five 
weapons on seeing this order and be immediately seen 
in the presence. Abide by the code of conduct of the 
Khalsa: do not consume any cannabis, tobacco, opium, 
poppy husk, alcohol or intoxicant. Do not eat fish or 
onions. Shun extra-marital affair and do not steal. I 
have provided for the ‘age of Truth’ to prevail. 
Maintain mutual affection. The Guru shall reach out to 
him who obeys my direction to conform to the Khalsa 
code of conduct. The date is the 12th of Poh, the 1st 
year. Lines: ten. [December 12, 1710 CE] 
 
13). In the above letter and legends Banda is 
conveying that he is a supporter of a new revolutionary 
theory of polity and favours a complete change in the 
political, economic and social relationships. The 
legend on Banda’s seal of office implies: triumph 
attends upon Guru Nanak’s and Gobind Singh’s 
formulations that generously dispense political 
power and resources (means of subsistence).’  This, 
he believes, is the import of the central doctrine of the 
faith of the Guru grounded in the Will of the Immortal 
Being. The basic postulates impinging upon the 
primary human concerns are to be translated into 
workable principles benefiting the entire humankind 
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under the guidance of the strictly disciplined and fully 
armed (and therefore, sovereign) Khalsa. This, he 
claims, is capable of transforming all kinds of human 
relations that are henceforth to be based on complete 
tolerance and mutual understanding. Such a world, he 
feels, is so radically different from the one in existence 
that it can be described as the ‘age of Truth’ or a 
revolutionary era wherein human affairs are regulated 
strictly according to Truth (justice) leading to the 
elimination of conflict. He believes that implementing 
these postulates is the purpose of life, the very goal of 
spiritual striving. In the other letter to the congregation 
of Bhai Rupa, he specifically promises ‘everlasting 
felicity’ (nihal hovega) to those who would give armed 
support to the sovereignty of the common people 
initiated by him.     
 
14). At the earliest the Sikh administration dismissed 
the oppressive revenue collectors, the very face of the 
Mughals to the people. They overturned the Zamindari 
system,36 the cornerstone of the Mughal administration. 
It changed the mode of revenue collection, making it 
more humane. This fact alone continued to draw a large 
number of adherents to the society of the Khalsa that 
led the Sikh movement until it permanently overthrew 
the Mughal state at the end of the 18th century. 
 
15). At the centre of Banda’s scheme of governance 
were the ordinary people whose express consent in 
respect to their governors became necessary for the first 
time in history. Besides drawing high officials from 
amongst them, the administration was required to 
integrate their concerns with the philosophy of 
governance and the policy of the state. Political and 
administrative power was used to elevate the humble 
and to empower the lowest amongst the low. Since it 
was the people’s government, persons of humble 
origins were appointed to prestigious posts neglecting 
the aristocratic and the supposedly high born 
individuals.37 Consequently came about a revolutionary 
change in the power relationship, thus earning for the 
Sikh people the epithet of “topsy-turvy sect” from 
Warid writing in 1734.38 The basic principles of polity 
then propagated remained in vogue until the very end of 
Ranjit Singh’s rule. 
 
16). Far reaching reforms did not remain confined to 
politics and administration only. A complete change 
was brought about in the social relations. Centuries old 
prejudices were eliminated and religious injunctions 

emanating in the ancient scriptures were rendered 
inoperative.39 Gupta projects Banda as a “great 
reformer,” who “broke down the barriers of caste.”40 

17). All accounts agree that Banda and his companions 
exhibited extreme bravery in the grossly unequal 
battles they fought.41 They without doubt believed that 
they were a people charged by their Guru with 
bringing the fire of liberty, the warmth of human 
dignity and the supreme comfort of honourable 
existence to the people of the world. After their Guru, 
they were the first promoters of self-rule. They took up 
the serious business with missionary zeal and on 
expectation of the ultimate reward: that of supreme 
spiritual satisfaction (achieving the state of ‘nihal’ or 
eternal bliss). 
 
18). A glimpse of the captured Sikh soldiers has been 
afforded to us by history. Their demeanour, their 
morale under extreme stress and in the face of certain 
death betrays the mettle of highly spiritualised 
voluntary soldiers leading a liberation struggle. It sees 
them mocking their captors and executioners.42 They 
stood by their convictions to the end and their pride in 
the loftiness of their cause was not diminished.43 A 
foreign Embassy present in Delhi found it 
“remarkable” that the Sikhs underwent their fate 
with equanimity and that none apostatised from 
their religion.44 “Before execution an offer was made 
to spare their lives if they could become Musalman. 
None volunteered to do so.”45 A newly married young 
man, the only son of a widow was inspired to adopt 
the Sikh way on seeing the suffering of the captives. 
He was pardoned on the intercession of his mother and 
wife who claimed that he was not a Sikh. He declined 
to avail the reprieve.46 Whosoever he was, this young 
man appears to have had a better understanding of the 
Sikh faith and the purpose of Banda. His sacrifice was 
symbolic. There is little doubt that he wished his 
example to find many takers. Even Latif feels 
compelled to acknowledge the fortitude of Banda and 
his companions in extremely trying circumstances.47 
Such loftiness of spirit is not the equipment of a 
people motivated by mundane considerations. The 
reaction betrays a people more divinely inspired than 
highly motivated in the mundane sense. They claimed 
to be God’s army and supported their claim with their 
conduct.  
 

Assessment of Banda’s role, contribution and 
importance in history. 
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19). The high minded Banda was one of the noblest 
idealists thrown up by the Sikh movement in the post-
Guru period. His life is but a philosophical treatise that 
the Guru ‘wrote’ to preserve his vision of ideal human 
society of the future thereby recording the contribution 
of the Sikh movement to the slowly emerging new 
world civilisation of the Guru’s conception. His 
emphasis on making the people’s concern the basis 
of political action, his insistence on drawing no 
distinction between citizens on the basis of religion, 
rank or caste, his stress on the importance of the 
individual and above all his successful attempt at 
organising the world’s first people’s party for 
political action, of rooting it in non-denominational 
popular ideology and of accepting it as the true 
essence of spiritual striving, is remarkable by any 
standards of any age. He is the greatest person of 
modern times; in fact, his career bids good-bye to the 
dark ages and ushers in the modern times. If a Mozart 
of the future ever composes a symphony depicting his 
career, it will have the most elevating effect on the 
human spirit. He must be regarded as a remarkable man 
who could stand shoulder to shoulder with the noblest 
of any culture of any region of any age. In their 
martyrdom which they courted so enthusiastically, 
Banda and his companions immortalised themselves, 
not only as the champions of people’s causes but also 
placed themselves amongst the most pure minded of 
martyrs. Together they make the most awesome 
seven hundred that the world has ever seen and 
constitute a befitting tribute to their Guru. They did 
not ride “into the valley of death” mindlessly and in 
pursuance of an erroneous mortal command but 
consciously chose to fulfil a spiritual purpose. 
To some48 believers in the largely Judeo-Christian 
concept of millennialism, which also finds reflection in 
Islamic thought, Banda proposed a revolutionary 
solution to all the spiritual, personal, social and political 
predicaments of humankind. Muslim chroniclers of 
Banda are also apparently overwhelmed by the 
salvationary content of his assignment. They 
unwittingly cast him into the role of a Mahdi. The 
spontaneity, the egalitarian character, the total 
revolution it brought about in power relations, the firm 
grounding in spiritualism and the intense desire to 
establish an idyllic socio-political order dreamt of by 
some of the greatest benefactors of humankind, all 
combine to characterise Banda’s effort as an expression 
of an aspect of “progressive millennialism.” 
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***** 
 

bMdw isMG bhwdr iek cmqkwr sI:  
fw idlgIr ny Awks&orf ivc SrDWjlI Byt kIqI 
 
Awks&orf – bIqy idn eyQy gurduAwrw isMG sBw 
Awks&orf ivc hey dIvwn ivc is`K pMQ dy mhwn jrnYl 
bwbw bMdw isMG bhwdr nUM BrpUr SrDWjlIAW Byt kIqIAW 
geIAW[bMdw isMG bhwdr Aqy aunHW dy nwl gurdws nMgl 
dI gVHI ivc igR&qwr kIqy gey qy hor isMGW nUM 27 &rvrI 
1716 dy idn id`lI phuMcwieAw igAw sI qy 5 mwrc qoN 
iek-iek sO nUM roz ShId kIqw igAw sI[aunHW nUM 
SrDWjlI dyx vwsqy SRomxI is`K ieiqhwskwr fwktr 
hrijMdr isMG idlgIr nYSnl pro&Ysr Aw& is`K ihstrI 
auycycy qOr ‘qy Awks&orf pu`jy hoey sn; aunHW ny ikhw ik 
bwbw bMdw isMG bhwdr iek cmqkwr sI ijs ny mulk dI 
AwzwdI dI pihlI jMg ij`qI sI Aqy s`q sO swl mgroN 

iksy iK`qy ivc ivdySI hkUmq nUM ^qm kIqw sI[ aunHW 
ikhw ik dunIAW ivc auh pihlw bwdSwh sI ijs ny 
Awpxy nW ‘qy is`kw jwrI nhIN kIqw qy Akwl purK dy nW 
‘qy jwrI kIqw sI; auh pihlw Asl rwjw sI ijs ny 
kwSqkwr nUM zmIn dw hwkm bxieAw sI; aus mhwn 
jrnYl dI ShIdI vI dunIAW ivc lwswnI sI[ fw 
idlgIr ny ikhw ik mhwrwjw rxjIq isMG bMdw isMG 
bhwdr dy mukwbly ivc bOxw rwjw sI; bMdw isMG dw rwj 
is`KI AsUlW muqwibk sI jd ik rxjIq isMG ny ^wndwnI 
hkUmq kiem kIqI sI ijs nUM aus dy pYdw kIqy cwplUs 
fogirAW qy bRwhmxW ny ZdwrI kr ky ^qm kr id`qw[ 
smwgm  mgroN gurduAwrw dy pRDwn Aqy muK gRMQI v`loN fw 
idlgIr nUM isropwE b^iSS kIqw igAw[ ies mOky qy 
tweIgr jQw dy AwgU pRBdIp isMG, gurduAwry dy swbkw 
pRDwn s prgn isMG qy hor bhuq pqvMqy vI hwzr sn[ 
 

***** 
SAME SEX UNIONS 

I.J. Singh 
 
(In recent weeks, Sikh sites on the Internet have fostered 
an energetic discussion on same sex unions.  I enter this 
debate with a great deal of trepidation.  The 
conversation is necessary, hence this essay written a few 
years ago.) 
 
On July 19, 2005, Canada became the fourth nation to 
fully legalize same sex marriages. During the stormy 
national debate that preceded it, Navdeep Singh Bains, 
a young Canadian Sikh lawmaker, garnered significant 
notoriety and considerable abuse from his fellow Sikhs 
for supporting the legislation. The highest seat of Sikh 
temporal authority, the Akaal Takht in Amritsar, India, 
also joined the fray; its jatheda quickly censured the 
Canadian law and exhorted Sikhs to reject it. Canadian 
gurdwaras immediately weighed in with statements 
condemning Canada’s legalization of same sex unions. 
 
Sooner or later, this Pandora’s box had to be opened. 
The question of “gay marriages” will neither go away, 
nor should it. The Netherlands, Belgium, Canada, 
France, Germany, Portugal, Denmark and, most 
recently, South Africa have taken the bold step of 
embracing and legitimizing same sex unions after 
considerable soul searching. Others, like the United 
States, seem poised at the brink but find the question 
terrifying; the issue remains mired in interpretation of 
Christian doctrine by some, and in state versus federal 
rights by others. For instance, voters in Maine plan a 
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referendum that will decide, for the third time, whether 
to add sexual orientation to the state’s human rights act 
that already prohibits discrimination based on sex, race, 
color, marital status, religion, ancestry or national 
origin. 
 
Very much aware of the minefield I am stepping into, 
what I aim to do is not to propound a view written in 
stone, but to explore the issue from a Sikh humanitarian 
perspective – in other words, to foster a debate. 
Judgments and decisions will evolve, but that time is 
not now and not yet. It is time to explore, to debate and 
discuss. What is the Sikh position to be? 
 
We like to think of love and marriage resulting in 
family to be as indivisible as horse and carriage. But the 
institution of marriage and family, like the horse and 
carriage, is in constant flux, evolving and changing 
dramatically over time. 
 
Marriage and family was at one time a politically and 
socially mandated economic institution, protecting the 
rights of men, women and their children while 
delineating the duties of each. It was necessary for 
families to have children if for no other reason than to 
increase the labor pool. In support of this contention, I 
offer the fact that, in the upper classes, a man was 
expected to acquire a second wife if no children 
resulted from the first marriage; in Europe, the poorer 
classes and peasants would not marry until a premarital 
pregnancy provided proof of fertility.  
 
The question of same sex marriages was moot, although 
same sex couplings have existed probably as long as 
humans have, and even longer in the animal kingdom. 
Although ancient Greeks received attention for bisexual 
and homosexual conduct, I doubt that other cultures 
were free of it. For instance, I point to the eunuch 
culture that has existed in Indian society for ages. Until 
very recently, in most societies including Indian, gays 
were effectively closeted and never publicly 
acknowledged. 
 
But socioeconomic realities have changed, spurred 
largely by the industrial revolution and advances in 
reproductive technology. Now having a child is a 
choice, as is the decision to marry or to continue 
with a marriage; these are not matters dictated by 
economic or societal imperatives. Marriages are now 
increasingly driven by love or become mergers dictated 

by other considerations, where the roles of the 
individuals are negotiable and flexible. 
 
These societal changes open the door to the argument 
that gay and lesbian couples can participate in modern 
society as a family unit just as well as heterosexual 
couples. It follows, then, that to deny them 
such opportunity is to abridge their human dignity and 
their rights of citizenship. 
 
It is difficult, if not impossible, to deny that gay 
citizens have equal rights in a just and free society. 
There is mounting biological evidence of a propensity 
for gay behavior, if not of a gay gene. I don’t know if 
homosexual behavior is entirely or only partially 
driven by differences in DNA or if being gay is the sin 
that some Bible-thumpers would have us believe, but 
to deny gays any of their basic human rights would 
certainly be sinful. 
 
A marriage is a civil union when a court or some such 
legally controlling authority performs it. Such an act 
speaks of a legally binding, contractual obligation that 
is needed for protection of the individual participants 
as well as of the society. I could, therefore, argue that 
there is no basis for denying gays and lesbians such 
civil licenses, even though, traditionally, marriages 
have been defined as only between heterosexual 
partners. Even common-law marriages are legal 
recognition of only heterosexual unions. 
 
Sikh tradition and teaching speaks of human 
dignity that is inviolate and of relationships that 
are not exploitive or manipulative. I believe my 
position to llow same sex unions is consistent with 
this. 
 
The next question is whether Sikhism would allow 
same sex marriages to be performed within a gurdwara 
by the same rites (Anand Kaaraj) as heterosexual 
marriages. And here we are in absolutely uncharted 
territory.  
 
Remember that in the four lavaan of Anand 
Kaaraj, there is no mention that the hymns are 
directed to a heterosexual couple; in fact, these 
hymns are metaphors for the development of the 
relationship between the human and the divine. 
 
Guru Granth and Sikh teachings do not offer us a 
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slate of unambiguous do’s and don’ts; Sikhism does 
not micromanage our life. What it does offer us is an 
ethical framework of universal values within which 
to negotiate our ethical dilemmas. 
 
For most people, marriage remains a sacrament that 
must be solemnized in sanctified space, where the 
presence of the unifying higher power of God can be 
felt. Even if they visit their places of worship no more 
than twice in their lifetimes, most people absolutely 
want the imprimatur of their religion before they feel 
decently married. Remember that religions provided the 
earliest organized structure for human societies with 
codes of conduct for their adherents that antedate 
civil societies. 
 
Most religions have categorized a vast array of sins of 
omission and commission that place those followers 
who commit them outside the realm of those accepted 
to be in grace. Until they atone for their departure from 
the path, such people may have some privileges of 
institutional religion withheld from them, and they may 
be barred from participation in certain rites. For 
example, a divorced Roman Catholic may not easily 
receive Communion or be remarried in the Catholic 
Church. 
 
Since a family – consisting of the mother, father and 
children, if any – forms the nucleus and the smallest 
functioning unit of society, most religions have 
sanctified this unit at the core of their teaching. In the 
view of most religions, then, gay and lesbian couples do 
not fit the definition of an acceptable unit of society. 
Even though they look to a universal loving creator, 
religions have to be lived here on earth. Most 
religions thus have difficulty sanctifying or accepting 
the union of same sex couples. 
 
The question of same sex unions has only recently 
surfaced in Sikh society, not because gay Sikhs do not 
exist, but probably because in the Indian Sikh culture 
they remain closeted and do not occupy public space or 
public consciousness. I have come across one article (in 
Punjabi) by Gurbaksh Singh Kala Afghana on this 
issue; with a plethora of suggestive and indirect 
citations from gurbani, he rejects the idea of same sex 
unions. One recent commentary in English by two 
Canadian Sikh lawyers, T. Sher Singh and 
Ramandeep Kaur Grewal, argues that for Punjab-
based Sikh religious leaders to venture authoritative 

Sikh opinions on the Canadian legal debate was 
inappropriate as well as unnecessarily intrusive to 
the internal affairs of Canadian society. 
In its scripture or its tradition, Sikh teaching appears to 
say nothing at all about same sex couples, but it does 
speak at length of core ethics wherein the dignity and 
rights of every human are sacred; where compassion 
and fairness govern human conduct. It follows, then, 
that the rights of those who follow a gay lifestyle 
should be equally acknowledged and never 
abridged.  
 
Should homosexual Sikhs be discriminated against? I 
would say no, neither in the gurdwara nor outside of it. 
Judge not others, the Gurus would say, but make 
your own life sublime. This would mean judge not 
those who follow a different beat. I would think, 
therefore, that Sikhism would be tolerant and 
nondiscriminatory. By this logic, there would be no 
reason to ban a gay Sikh from any activity in the 
gurdwara in any capacity, from the managerial to the 
preparing and serving of the parshaad or langar, and 
even in the reading from Guru Granth or in leading the 
congregational prayer (ardaas). Some might be 
uncomfortable with my position here because many of 
these activities seem to cast the gay person as a role 
model for the community, but I mention them so as to 
spur discussion and debate. 
 
It seems to me that homosexuality should be accepted 
and tolerated, but not necessarily held as a laudatory 
model lifestyle. If we recognize that some people are 
different (biologically or behaviorally), we can then 
accept their difference. And in practice Sikhism, I 
believe, has been quite tolerant, for one rarely hears of 
homosexuality and never of any discrimination. But 
then, this may be the natural result of an Indian culture 
where sexual intimacies are never publicly 
acknowledged. 
 
On the other hand, much of Sikh teaching is couched 
in metaphors from family life. Even the adoration of 
God is explored in terms of the closest relationship 
that humans can comprehend – that between a man 
and a woman. The heterosexual relationship is defined 
as sacred in Sikhism; an honest family life is described 
as the first duty – the primary religion of humans. This 
must be kept in mind while we debate same sex 
unions. 
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From the perspective of nature, same sex unions clearly 
are at best sterile, nonproductive ones. A heterosexual 
union, on the other hand, holds the promise of being 
naturally productive. Same sex unions, some would 
argue, go against the biological laws of nature and are, 
therefore, against the laws of God; and laws of God 
cannot be denied. 
 
Let’s apply Kant’s categorical imperative here: If 
everyone were to do what I recommend, would the 
world be a better place? If everyone were gay, the 
world would surely end because the gay union cannot 
be biologically fertile. Sex is meant to be a creative 
reproductive force. This reasoning lies at the core of 
religious rejection of same sex unions. 
 
Yes, I know that modern reproductive technology can 
surmount such limitations, and also that not all 
heterosexual unions produce successful parents or 
children who contribute to society. Does this call for 
religions to withhold their approval of same sex unions? 
It is this that surely puts us in a pickle. 
 
It seems to me that institutional religions must preach, 
as in fact they do, kindness, compassion and equal 
acceptance of all people regardless of their lifestyle or 
sexual orientation. But each religion must also be able 
to withhold its imprimatur from a certain way of life in 
its institutional framework. 
 
Since religions have the right to determine if certain 
sacraments are to be denied to a follower judged as not 
being in a state of grace, a denial of the right to a 
religious wedding, it seems to me, is not a human-rights 
issue. It is matter to be decided by the adherents of a 
religion according to their traditions and teachings. A 
denial of recognition of same sex unions within a 
religious practice would, I believe, be outside the 
jurisdiction of the civil judicial process. In other words, 
a religion may deny a religious wedding ceremony for 
same sex couples in a church or a gurdwara while at the 
same time insisting on equal rights for them in society. 
 
The Sikh code of conduct (Rehat Maryada) speaks 
volumes on marriage, but only that of heterosexual 
couples; same sex unions remain unmentioned, and this 
could be viewed as a tacit rejection of such conduct. 
My interpretation of the question here – same sex 
unions – is deliberately narrow. For instance, it cannot 
be stretched to approve polygamy as seen in some 

societies, such as that of the Mormons. (Even the 
Mormons have now changed their code to conform to 
mainstream US society. They no longer officially 
approve polygamy, though it is still practiced.) In Sikh 
belief, such relationships in contemporary society 
would, by their very nature, be manipulative or 
exploitive and diminish the sacred intimacy of the 
relationship. 
 
I know that I am leaving the issue unsettled. That is 
deliberate, but it is not a delaying tactic. The issue is 
such that we will not and cannot remain immune from 
it. It is too important to be left only to preachers whose 
thinking is circumscribed by the cultural realities of 
Punjab and India. It is one of those major 
constitutional and legal issues that societies face from 
time to time and that are never resolved in a day, a 
week, a month or even a year. 
 
Let’s join the discussion and see what evolves. Let’s wait to draw 
lines in the sand. ijsingh99@gmail.com  February 25, 2011 
(Reproduced From:  The World According to Sikhi by I.J. Singh  
2006  The Centennial Foundation, Mississauga, Ontario, Canada)  

 
***** 

MASS GRAVE OF "SIKHS"  
KILLED IN NOVEMBER 1984  
DISCOVERED IN HARYANA  

AFTER 26 YEARS 
 

Empire State Building            
350 Fifth Avenue 59Tth Floor             

 New York, NY 10118             
T: 212.601.2707 F: 

212.601.2610             
E: support@sikhsforjustice.org            

www.sikhsforjustice.org            
 

 A mass Grave of Sikhs killed in November 1984 has 
been discovered after 26 years in village Hondh-
Chillar, District Rewari, Haryana. The village was 
inhibited by several Sikh families and on November 
02, 1984 in an organized and well planned attack, the 
entire village was burnt along with its Sikh population 
and Gurudwara. The village consisting of torched 
houses, burnt Gurudwara and scattered human bones 
has been now been discovered. 
 
As per attorney Gurpatwant Singh Pannun Legal 
Advisor to Sikhs For Justice, the forlorn debris and 
human remains at village Hondh-Chillar discovered 
after 26 years are the most specific and convincing 
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evidence of Sikhs localities being attacked and wiped 
out throughout India in a identical pattern. The 
evidence discovered on site indicates systematic pattern 
in which armed groups lead by Congress Leaders would 
cordon Sikh neighborhoods, rape the women and burn 
the men and children alive. "The discovery of Mass 
Grave of Sikhs in Haryana proves that Nanavati 
Commission's scope of inquiry into the killing of Sikhs 
was gravely insufficient and eyewash because the 
commission did not look into killings of Sikhs that took 
place outside Delhi", added attorney Pannun. 

According to Karnail Singh Peermohammad scores 
of Sikhs living in the village were burnt to death on 
November 02, 1984 and the Police neither identified the 
dead nor investigated the killing of Sikhs. According to 
the FIR filed by Ghanpat Singh Sarpanch and other 
eyewitnesses, the Sikh population of the village was 
attacked on November 02, 1984 by a group of about 
500 people who came in Trucks and were armed. The 
group was shouting "Ye Sardar Ghaddar hain, Inn ko 
khatam karain ge" (These Sardars are traitors and we 
will wipe them out).  
 
Echoing a shock felt by numerous international human 
rights organizations and activists, Jatinder Singh of 
Sikhs For Justice added "It is unthinkable the way in 
which these Sikhs must have been systematically 
targeted and subjected to the most gruesome methods of 
mass killing known to humankind.  It is horrifying to 
think that these murders took place with state 
complicity through carefully orchestrated genocidal 
acts by armed groups of Indian men, transported from 
village to village by the state."  Adding to this shock, 
Jatinder Singh also cited that, "An entire village 
ethnically cleansed of a religious minority is the gravest 
violation of human rights and the most clearest proof of 
the Sikh Genocide. The innocent families of Hondh-
Chillar village, mothers, fathers, brothers and sisters 
were all exterminated simply because of their religious 
beliefs differed from the majority of India." 
 
In addition to the statements made by AISSF and SFJ, 
researchers have brought forth information that on 
November 02, 1984 attackers surrounded Sikh houses 
and attacked by throwing petrol bombs into Sikh 
homes. Men and children were beaten and thrown into 
the burning houses and women were first raped and 
then thrown into the fire. The Sri Guru Granth Sahib 
was also desecrated and Gurudwara was put on fire as 

indication of the murderous rage of the mob, looking 
to destroy any and all traces of Sikh identity. 

In light of the recent discovery, AISSF and Sikhs for 
Justice (SFJ) will approach United Nations, Amnesty 
International, Human Rights Watch and South Asian 
Human Rights Commission to visit the site of Sikh 
Mass Graves in village Hondh-Chillar and investigate 
the attack on Sikhs that took place throughout India in 
November 1984. 

The genocidal site of village Hondh-Chillar is 
discovered by the sustained and unceasing efforts of 
Engineer Manvinder Singh Giaspur. 
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Newspaper Coverage: 
http://m.timesofindia.com/PDATOI/articleshow/7525649.cms 
http://www.tribuneindia.com/2011/20110219/punjab.htm#5 
http://newspaper.ajitjalandhar.com/index.php?edid=1&dtid=20110219 
http://www.sikhsangat.org/2011/02/mass-graves-of-sikhs-killed-in-1984-
sikh-genocide-discovered-after-26-years/# 
http://yespunjab.wordpress.com/2011/02/18/1984-sikh-genocide-26-years-
on-new-evidence-of-mass-killings-in-haryana-surface/ 
http://vettitube.com/wordpress/?p=5493 
http://onespot.wsj.com/indian-politics/2011/02/19/58c84/aissf-uncovers-
new-evidence-of-killings 
http://www.waltercassano.com/blog/?p=118107 
http://www.indiandefence.com/forums/f31/mass-graves-sikhs-killed-1984-
sikh-genocide-discovered-after-26-years-4561/ 
http://arzepakistan.com/showthread.php?85200-Mass-Graves-of-Sikhs-
killed-in-1984-Sikh-Genocide-discovered-after-26-years. 
http://www.geopakistani.com/forums/showthread.php?39848 
 

*** 
70-YR-OLD ‘SURVIVOR’ RECALLS HONDH 

KILLINGS 
Navjeevan Gopal, indianexpress.com 

Feb. 20, 2011 
Claiming to be a resident of Hondh village in Haryana 
that is in news these days after it came to light that 
several Sikh families were allegedly killed in anti-Sikh 
riots there in 1984, 70-year-old Uttam Singh narrated 
the November 2, 1984, attack here on Sunday.  
 
Now settled in Bathinda and into a business of clothes, 
Uttam Singh said he had to take a sleeping pill on 
Saturday after a news item aired on a TV channel 
highlighted the attack on Sikhs refreshed his wounds all 
these years later. SGPC president Avtar Singh Makkar 
is likely to meet him on Monday.  
 
The Punjab government has constituted a fact finding 
committee with Akali leader Balwinder Singh Bhunder 
as its chairman to look into the alleged massacre, 
brought to light by the All India Sikh Students’ 
Federation a couple of days ago.  
 
“I had managed to get over the pain and trauma. But 
after watching the story on a news channel, the bad 
memories are back to haunt me. I had to take a sleeping 
pill yesterday, as my mind could not help but recall 
what happened on the fateful day,” Uttam said here on 
Sunday, recounting the “attack by a mob” on the village 
inhabited by Sikhs.  
 
“My uncle Takht Singh and cousin Harnam Singh’s 
wife Amrit were burnt alive in front of our eyes,” said 
Uttam, a Pakistan-born Sikh who moved to India after 
Partition.  
 

“The mob entered the village at 11 am and first 
targeted one Gulab Singh’s family, killing 10 
members. Next was Sardar Singh’s family and seven 
members were killed. The mob then went to Gurdial 
Singh’s home. The 12 members of his family, 
including children, had locked themselves in a room, 
but as the mob heard a child cry, they set the room on 
fire from outside and all those inside, sitting on a heap 
of wheat, were burnt alive,” said Uttam, adding that 
the miscreants were using diesel from the tractors of 
villagers to set houses on fire.  
 
“We moved from one place to other in our house to 
save our lives. Many of our family members were 
injured in the process. We managed to get to a portion 
of the house that had an iron grill. They mob scaled 
the roof of another room and started pelting us with 
stones. We started hurling stones back to them. After 
some time, there was an explosion in a tractor fuel 
tank. And a rumour spread that Sikhs had bombs with 
them. The assailants then left the village,” Uttam 
claimed, adding that the survivors left the village at 
midnight in search of safer places.  
 
He said he first tried to settle in Hoshiarpur but all his 
business ventures failed there, after which he moved to 
Bathinda about 25 years ago. He said as many as 10 
families who survived the attack had been living in 
Bathinda and Ludhiana, while a few others were 
staying in Chandigarh, Panipat and Delhi.  
 
Uttam also spoke to SGPC chief Avtar Singh Makkar 
on Sunday. Makkar said he would come to Bathinda 
on Monday to personally meet Uttam. “About five 
families from Ludhiana who claimed to be hailing 
from Hondh village have also approached me. I am 
meeting them, too, on Monday,” he added.  
 

*** 
BUTA SINGH BLAMES BHAJAN FOR SIKH 
CARNAGE IN HOND-CHHILAR 

Times of India 
Feb. 21 2011 

JALANDHAR: Former Union home minister and 
senior Congress leader Buta Singh has alleged that 
then chief minister Bhajan Lal was responsible for not 
only the alleged massacre of around 60 Sikhs in Hond-
Chhilar village of Rewari district in November '84 but 
also for the cover-up, as the incident remained 
unreported till a couple of days ago.  
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In fact, he also accused Bhajan Lal for adding, 
"Bitterness between the then Congress ruled Union 
government and the Sikhs, as the latter were humiliated 
by the Haryana police on National Highway during 
1982 Delhi Asiad Games."  
 
"Clearly Bhajan Lal behaved in a communal manner 
and this added to the problems between the Sikhs and 
the Centre which led to the unfortunate developments in 
1984," Buta Singh said while talking to media persons at 
the residence of Railway trade union leader Gulzar 
Singh.  
 
Around 60 Sikhs were allegedly killed when a mob 
destroyed the entire village but the incident remained 
unreported for the last around 26 years and it has only 
now been brought to light by two NGOs -- Sikhs for 
Justice and All India Sikh Students Federation. The 
NGOs have brought out that though the police had 
registered an FIR regarding the alleged killing of 20 
persons but nothing was done to identify the victims 
and the accused. The torched houses still stand 
testimony to the carnage.  
 
Buta Singh blamed the influence of Arya Samaj for the 
anti-Sikh hatred in Haryana at that time. "Arya Samaj 
had been creating that hatred against the Sikhs," he said  

*** 
SIKH BODIES TO SEEK U.N. INTERVENTION 

Victims from mass graves of Sikhs killed  
in November 1984 in Haryana identified. 

February 20, 2011: New York, USA. 
A few days after discovery of Mass Grave of Sikhs 
killed in November 1984 in village Hondh-Chillar, 
District Rewari, Haryana, AISSF & SFJ traced and 
identified at least 29 of the victims from the Mass 
Grave. The witnesses who identified the Sikh victims of 
mass grave are among the few who survived the attack 
on village Hondh-Chillar on November 02, 1984.  
 
A delegation of SFJ and AISSF will go to Los Angeles, 
California to meet Mr. Ban Ki-moon UN Secretary 
General on February 23rd. As per attorney Gurpatwant 
Singh Pannun Legal Advisor to Sikhs For Justice, SFJ 
will present eyewitness account, images, copies of 
official records and other evidence to the United 
Nations asking the UN to intervene and take the control 
of the genocidal site at village Hondh-Chillar before 
government led by congress (I) destroys the most 
specific and convincing evidence of Sikhs being 

attacked and wiped out throughout India in a identical 
pattern, solely due to their religious belief.  
 
Regards, Gurpatwant S Pannun, Legal Advisor, Sikhs For Justice  
T     718-938-7801 | T    647-969-2025 
E:   gurpatwant.pannun@sikhsforjustice.org | 
gurpatwant.pannun@gmail.com 

*** 

 

 

 

B 

  

  

REWARI MASSACRE 
SGPC chief meets survivors 

Rajay Deep/TNS 
Bathinda, February 21. 2011 

The Shiromani Gurdwara Parbandhak Committee 
(SGPC) President, Avtar Singh Makkar, accompanied 
by two executive members of the committee today met 
six families of Bathinda, which claim to be the 
survivors of the 1984 Sikh riots that took place in 
Hond Chillar village in Rewari district, Haryana.  
 
After listening to the survivors, the SGPC chief 
assured them of providing the best possible assistance 
to get compensation and bringing the culprits to book. 
The SGPC chief said he had formed separate panels to 
collect the details and probe the matter, adding that the 
committee would also form a panel of top criminal 
lawyers to pursue the case in courts.  
 
Describing the killing of Sikhs as a “well-planned” 
conspiracy, Makkar said he had been told that many of 
the officials had allegedly connived to shield the 
accused. “As the survivors of the massacre have told 
me that the then Haryana Chief Minister, Bhajan Lal, 
had also played a role in covering up the matter, we 
regard him as an accomplice of Jagdish Tytler and 
Sajjan Kumar, the prime accused in the 1984 riots,” 
said Makkar.  
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“As we have taken up the responsibility to fight for the 
cause of the riot victims, we shall collect all 
information required from the revenue, municipal and 
electoral records. FIRs and the action taken by the 
police will also be studied in-depth. Once the process is 
completed, the future course of action will be chalked 
out on the basis of the facts,” he said.  
 
The SGPC chief also demanded a high-level probe by 
the Centre, saying, “Prime Minister Manmohan Singh, 
who is also a Sikh, must show concern and immediately 
order a probe into the matter. The inquiry must be 
conducted by a senior judicial officer.”  
 
When asked why the issue had surfaced after 26 years 
and that too when the SGPC elections are just a few 
months away, Makkar said politics had nothing to do 
with it. “We are surprised that such a brutal act took 
place in a village but was not noticed. Much to my 
shock, a family (survivors of the massacre) from 
Ludhiana was very close to me but never shared its 
experience with me earlier. But I assure you that the 
fight is to help the survivors to get their rights and not 
to gain any political mileage,” he said.  
 
Meanwhile, some of the riot victims accused the district 
administration of indifference. They alleged that despite 
submitting applications for the red card and other 
benefits, the officials concerned never took them 
seriously. Taking serious note of the complaint, Makkar 
directed the SAD’s Bathinda in charge, Sarup Chand 
Singla, to pursue their case seriously. Makkar said he 
would personally visit the village on Tuesday. 
 

*** 
‘IT WAS HEIGHT OF BRUTALITY’ 

Rajay Deep Tribune News Service 
Bathinda, February 21, 2011 

“The pain in my arm and the head due to the lathi blows 
rained by the rioters reminds me of the bloodshed and 
arson that took place on November 2, 1984,” said70-
year-old Jaswant Kaur, who survived the anti-Sikh 
massacre at Hond Chillar village in Rewari district of 
Haryana. Failing to control her tears, Jaswant Kaur said 
in a feeble voice, “I was in the streets when a truck 
reached there at about 11 AM and dozens of men 
jumped out of it. They were so menacing that we 
rushed inside our haveli.”  
 

“When they did not enter our house till 2 pm, we 
thought things had settled down. But we were wrong. 
Within minutes, armed with lathis, the rioters attacked 
our houses. Frightened, we locked ourselves inside the 
rooms. When they failed to break open the doors, they 
drilled holes in the roof and started pouring diesel and 
kerosene inside and set the rooms on fire. Feeling 
suffocated, we rushed outside and the rioters attacked 
us,” said Jaswant Kaur.  
 
“The bloody episode lasted for a couple of hours in 
which about 32 persons, all our relatives except for an 
Army man, who had come for shelter in the village, 
were killed. It was the height of brutality when 12 
members of Gurdial Singh’s family, who had locked 
themselves up in a room, were set ablaze by the rioters 
by setting the room on fire. The number could have 
gone higher but a blast took place in the fuel tank of a 
tractor that led them to think that some of us had 
bombs and they fled,” recalled her husband Uttam 
Singh.  
 
When asked if they would like to settle down again in 
their village, the couple refused saying, “The 
bloodshed we witnessed there will not allow us even a 
single night’s sleep.  
 
I wish the government books the guilty and builds a 
memorial to those killed there during the riots,” 
demanded Uttam Singh. 

*** 
REWARI MASSACRE 

SGPC chief meets victims, seeks probe by HC Judge  
Perneet Singh 

Tribune News Service 
Amritsar, February 22, 2011 

 
The President of the SGPC, Avtar Singh Makkar, 
today rejected the Divisional Commissioner-level 
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probe ordered by the Haryana Government into 
thealleged Rewari massacre and sought a judicial 
investigation by a sitting Punjab and Haryana High 
Court judge into it.  
 
The SGPC chief stated this after interacting with the 
survivors of the “massacre” at the Hond-Chillar village 
in the Rewari District. He said the Haryana 
Government must identify those behind the incident 
and punish them to provide justice to the families of 
innocent people killed in it.  
 
He said an Akhand Path would be held at Akal Takht 
from March 2 to March 4 in the memory of those killed 
in the incident. Makkar blamed the Congress for the 
incident in which 32 people were killed, including 12 
from Gurdayal Singh’s family, 16 from Gulab Singh’s 
family, the ‘granthi’ of the village gurdwara, and an 
Armyman, who had taken shelter in the village. He 
demanded that the families of those killed should be 
given their properties back, as their property was 
“under illegal occupation”.  
 
On some Sikh outfits raising a demand for building a 
memorial in the village, Makkar said it was a matter of 
the entire Sikh community and they would reach a 
decision after holding discussions with the 
organizations.  
 
He said the SGPC and the SAD-BJP Government 
would extend all possible assistance to the affected 
families. He rejected the charge made by the HSGPC 
(ad hoc) Chief, Jagdish Singh Jhinda, that the issue was 
being politicised. He urged the Prime Minister, the 
Union Home Minister and the Haryana Chief Minister 
to take immediate notice of the issue, visit the site of 
the “carnage” and initiate appropriate action. 

 
*** 

REVISITING A CARNAGE 
Ghost of Chhillar haunts Haryana 

20 persons were killed in the Rewari village in the ’84 riots 
Raman Mohan/TNS 

Chhillar (Rewari), February 23, 2011 
More than 26 years after 20 men, women and children 
(the number mentioned in the FIR according to the 
police) were allegedly burnt alive in riots following the 
assassination of Indira Gandhi, the mystery remains 
unresolved. All main characters in this sordid drama — 
the police, the residents and the survivors — have a lot 

to answer for. The police must explain why the case 
was closed and how the FIR, which was registered 
after the incident, was lost or misplaced.  
 
Villagers need to explain why they failed to intervene 
when, according to them, an estimated 300-strong mob 
of “outsiders” went on a killing spree that lasted (as 
per their own version) for six to eight hours. This 
happened even when the villagers outnumbered the 
mob. As for survivors, they too need to come forward 
and explain why they have kept quiet all these years. 
In the words of 83-year-old Dhanpat Singh Yadav, the 
then sarpanch of Chhillar, this is what happened on the 
morning of November 2, 1984.  
 
“It was a bright sunny day. Around 10 am, a mob of 
250 to 300 men, all outsiders, arrived in the village in 
a Haryana Roadways bus and a truck. They carried 
jerry cans of diesel and were armed with rods and 
sticks. They headed straight for the Sikh settlement, 
about 1 km from the main village, where 13 Sikh 
families had been living since they migrated from 
Pakistan in 1947,” recalls Yadav. The settlement was 
known as Haud, a reference to the pond built there by 
a Muslim fakir in 1920, he tells.  
 
“When I was informed about the mob, I rushed there 
with around six villagers. We challenged them. But 
they threatened to burn us alive. We were made to sit 
there as several of them stood guard over us. The mob 
attacked men, women and children who were outside. 
A few were set ablaze outside their houses. Others fled 
to the safety of their homes and locked themselves 
up,” he says.  
 
“The mobsters dug holes in the roofs, poured diesel 
inside and set fire. At least 20 of the victims were 
trapped inside. Meanwhile, 30 men, women and 
children locked themselves up inside a room on the 
first floor of a house. At around 5 pm, a section of the 
mob approached the room. One young Sikh, Balwant 
Singh, suddenly came out and attacked the mob. One 
mobster got a deep cut on his shoulder. The mob then 
withdrew and left the village. The villagers then 
escorted the survivors safely to Rewari,” he says. 
None of them ever came back to the village, he adds. 
“In the following years, they sold their land and 
houses, most of which have now been demolished.”  

 
*** 
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CONSPIRACY OF SILENCE AT CHHILLAR  
Unanswered questions: How, when and why did the 

police close the case? 
How and when did the FIR disappear? 

If villagers played no role in the rioting, why have they 
been silent?  

Raman Mohan 
Tribune News Service 

Chhillar ( Rewari), February 23 2011 
 

The survivors of the Chhillar massacre during the anti-
Sikh riots of November, 1984, are so traumatised even 
after the lapse of so many years that they are reluctant 
to say anything on the subject. But the Chief Minister 
has called for a report from the Commissioner and 
some of the survivors have been requested to record 
their statements, it is learnt.  
 
The then Sarpanch, Dhanpat Singh Yadav, an 
eyewitness, told The Tribune, “The police arrived the 
morning.after the massacre. An FIR was registered at 
the Jatusana police station as the village came under 
Mahendragarh district then. The SP was also present.  
“The police rounded up a few villagers. I was among 
them. We were abused and hit with lathis. That was all. 
Nothing happened after that,” he recalled.  
 
There is no reason to disbelieve Yadav who commands 
a lot of respect in the village. But, many questions 
remain unanswered. How could a bus and a truck carry 
250 to 300 men? The residents outnumbered the mob. 
Why then did they not resist? How could a mob of 
outsiders go on a killing spree for close to eight hours 
without being challenged? Those familiar with rural 
Haryana cannot believe that outsiders would stay in the 
village for that long.  
 
Enquiries by The Tribune reveal that FIR No 91 was 
registered at the Jatusana police station after the 
incident. It mentioned 20 deaths caused by unidentified 
people numbering around 200. A senior police officer, 
pleading anonymity, said that the names of two 
villagers were added later. But they were let off after 
they turned out to be the farmhands of the  
victims. The case was then closed. He said the FIR had 
since been lost and the police had registered an FIR on 
the lost FIR relating to the massacre.  
 
The survivors are reported to be residing in Hari Nagar 
in New Delhi, Ludhiana, Jalandhar and Firozepore. It is 
possible that they kept quiet because they wanted to 

salvage whatever they could and sell off the land in the 
village.  
 
Did they keep mum all these years fearing they may 
not be able to sell their land if they named any 
villager? Politicians have been thronging the village 
for the past few days accompanied by mediapersons. 
The SGPC chief, Avtar Singh Makkar, visited the 
village yesterday in a cavalcade of cars and 
accompanied by a dozen Punjab Policemen. He 
announced that prayers would be held at the Akal 
Takht for the victims.  
 
The land of the victims are today lush green fields. But 
the ruins of two houses and a masjid turned into a 
gurdwara stand as mute memorials to the victims.  
The mazaar of the fakir, painted in white, also appears 
to mourn the dead who lovingly maintained it for 
years. Chhillar village is 12 km from Rewari. Till 
1947, it was inhabited by Muslims. The evacuee 
property was allotted mainly to Yadav families from 
Pakistan. Thirteen Makkar Sikh families were also 
allotted land and houses in the village. These families 
converted an abandoned mosque into a gurdwara. The 
gurdwara has “Ji aayaan nu” etched on the facade. The 
residents described the Sikh victims as “very affable 
and friendly persons”.  

*** 
SIKH BODIES MOVE HC ON REWARI 

KILLINGS  
Tribune News Service 

Chandigarh, February 23, 2011 
Nearly 27 years after members of the Sikh community 
were “brutally killed” in “horrific incidents of 
communal violence” in Hondh-Chhillar village in 
Rewari district, New York-registered Sikhs for Justice 
and the All-India Sikh Students Federation have 
sought a probe by a retired High Court Judge.  
 
In their petition against the State of Haryana, the 
Rewari Superintendent of Police and another 
respondent, they have also sought CBI assistance for 
the retired High Court judge. The petitioners, through 
counsel Navkiran Singh, have asserted that the 
victims’ belongings were burnt and even a gurdwara 
was reduced to ashes. However, the state on January 
16, 2006, pronounced compensation only for the 
deceased. No compensation was provided for  
other losses.  
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Navkiran Singh added that the FIR, dated November 3, 
1984, registered under Sections 148, 149, 302, 436 and 
34 of the IPC at the Jatusana police station, had not 
been investigated properly. “None of the eyewitnesses 
has ever been contacted by the police in the 
investigation and the crime has gone undetected”.  
 
The petition, placed before the Bench of Chief Justice 
Ranjan Gogoi and Justice Augustine George Masih, 
comes soon after one of the survivors, Uttam Singh, 
claimed in newspaper interviews that none of the 
eyewitnesses or survivors were ever contacted by the 
Haryana police.  
 
The petitioners added: “Since the then Chief Minister of 
Haryana, Bhajan Lal, was allegedly inimical to the 
Sikhs and there were reported incidents of harassment 
of Sikhs in Haryana during his tenure and since the 
killings of the Sikhs had started from Delhi, which at 
that time also had the same political party in power as 
in Haryana, a free and fair investigation was not 
possible”.  
 
As of now, the Bench has not issued a notice of motion 
on the petition; and it stands adjourned.  
 

*** 
CHHILLAR—REVISITING A CARNAGE 

SGPC renews demand for judicial probe 
Perneet Singh/TNS 

Amritsar, February 24, 2011 
The SGPC today shot off a missive to Prime Minister 
Manmohan Singh, renewing its demand for a judicial 
probe into the Chhillar massacre in Rewari (Haryana) in 
November 1984 during anti-Sikh rioting after Indira 
Gandhi’s assassination.  
 
In his letter, the SGPC Chief Avtar Singh Makkar said 
that ever since the incident was reported in the media a 
week ago, the SGPC has been flooded with 
representations and calls, condemning the heinous 
incident and seeking a probe into it. “We, therefore, 
request you to kindly order a detailed and time-bound 
probe of the genocide at Hond-Chhillar village by a 
sitting judge of the Punjab and Haryana High Court to 
deliver justice to the victims without further delay,” he 
stated.  
The DSGMC chief Paramjeet Singh Sarna, who also 
visited Hond-Chhillar village on Wednesday, urged the 
Haryana CM to personally intervene in the matter, 

ensure identification of the culprits and punish them. 
He said that an Akhand Path will be held at Gurdwara 
Bangla Sahib in New Delhi on March 4-6 for the 
peace of the departed souls.  
 
Meanwhile, eight Sikh outfits led by the Khalsa Action 
Committee also submitted a memorandum to Haryana 
CM Bhupinder Singh Hooda, seeking a judicial probe 
into the carnage. Meanwhile, one of the survivors, 
Prem Singh, currently living in Ludhiana, explained 
the two and a half decade long silence and told a 
delegation from the SGPC, “We were appalled by the 
enormity of the anti-Sikh riots in New Delhi and when 
we noticed that even Delhi Sikhs were being denied 
justice, we wondered who would listen to us? 
Therefore we didn’t make much effort to pursue the 
case further. However, we narrated our tale whenever 
somebody questioned us about our past.”  
 
For instance, he said, they got their red cards made in 
Ludhiana, for which a proper inquiry was carried out 
and Hond-Chhillar sarpanch verified their antecedents. 
Kesar Singh, another survivor living in Bathinda, said, 
“We were so terrified that let alone pursuing the case 
we did not visit the village for almost a year. Later, we 
went there and sold off our agricultural land at 
throwaway prices as we had no intention to return.”  
 
Noted lawyer HS Phoolka, who is contesting the case 
against senior Congress leader Sajjan Kumar on behalf 
of the survivors of 1984 anti-Sikh riots, said, “it is not 
the responsibility of the victim to take the case to its 
logical end. The onus is on the government to see that 
the guilty are punished.” 

*** 
 HOODA GOVT OPEN TO COMMISSION 
OF INQUIRY 

Geetanjali Gayatri/TNS 
Chandigarh, February 24, 2011 

Even as investigation into the Chhillar massacre of 
November 1984 began with the Gurgaon Divisional 
Commissioner, TK Sharma, visiting the site in Rewari 
today, Chief Minister Bhupinder Singh Hooda told 
The Tribune that records hold that compensation was 
paid to the victims.  
 
“The state government gave Rs 3.5 lakh in 2002 and 
then again in 2006 for every deceased while Rs 1 lakh 
(Rs 10,000 in 2002 and Rs 90,000 in 2006) was given 
to compensate the families for the loss of their material 
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goods,” he said.  
 
Maintaining that investigations are still on in the case, 
which has hogged headlines in recent weeks, the CM 
said the government would wait for the findings of the 
Divisional Commissioner before weighing other 
options. “We are open to a Commission of Inquiry if 
the findings of the report so indicate,” he stated.  
 
Meanwhile, at the time of the carnage in 1984, Rewari 
was a part of Mahendergarh district. Sources in the 
government recalled that following former Prime 
Minister Indira Gandhi’s assassination, senior officials 
of the district, the then Deputy Commissioner SC 
Chaudhary, presently posted as Financial 
Commissioner and Principal Secretary, Public Health, 
and the then Superintendent of Police, Sateynder 
Kumar, holding the charge of Additional DG, Home 
Guards, were camping at Rewari itself.  
 
A number of trucks were being set on fire by the mob 
on the national highway and necessitated their camping 
in Rewari and it was only two days later that 
information of the massacre at Chhillar had trickled in. 
Sources maintain that at that time there was some 
contradiction in the number of victims of the carnage 
with the police claiming that the actual number of the 
dead was less than what was being claimed. 
 

*** 
KILLERS MOTIVE WAS "REVENGE'' 

 SAYS FIR 
SIKHS FOR JUSTICE AND ALL INDIA SIKH 

STUDENT FEDERATION  
MOVE HIGH COURT ON REWARI KILLINGS 

Sikhs for Justice and All India Sikh Student Federation 
have moved the Punjab and Haryana High Court 
demanding a judicial probe into the horrific killing of 
Sikhs in village Hondh-Chillar in Rewari District, 
Haryana on November 2, 1984. In a Civil writ petition 
filed with the Punjab and Haryana High Court, Sikhs 
for Justice and All India Sikh Student Federation 
demanded an enquiry from a retired High Court to be 
assisted by the Central Bureau of Investigation.  
 
Representing the petitioners, Advocate Navkiran Singh 
stated that proper investigation was never done in this 
case. None of the eyewitnesses or survivors were ever 
contacted by the police. On November 2, 1984 in an 
organized attack the entire Sikh population of village 

Hondh- Chillar, then district Mahendergarh presently 
falling under district Rewari, Haryana was massacred 
and their dwellings and the Gurudwara were burnt 
down.   
 
According to the FIR, no 91, a copy of which was 
presented in the Punjab and Haryana High Court on 
Wednesday, which was registered at police station 
Jatusana in Mahendergarh district, now in Rewari, 
based on DDR no 5, the killers had first arrived in a 
truck from the side of Hali Mandi in Pataudi, Gurgaon 
district on the morning of November 2, at around 
11am, but were "pacified" by a group of villagers of 
Chillar and persuaded to go back. However, they 
returned in the evening, accompanied by more people 
in two or three trucks and started the bloodbath. "They 
said they were determined to eliminate the Sikhs 
because those Sikhs had killed our beloved leader 
Indira Gandhi' reads the statement recorded by the 
complainant in the FIR.  
 
The FIR was registered on the complaint of Dhanpat 
Singh, the then sarpanch of Chillar who has stated that 
the killers came back in the evening and started 
burning the dwellings of the Sikhs. Though, the locals 
tried to stop them but the killers carried on their arson 
and attack, while threatening the locals to keep out. 
The complaint states, "Deep Chand Nambardar, Nanak 
Chand, Kanhaiya Lal Panch, a resident of Nurpur 
came to the spot and tried to convince them (killers). 
But, none of them paid any heed to it and said that 
Sikhs are traitors and we will finish them, and if you 
said a word then you will also face bad consequences. 
They were 400-500 in number and they put houses and 
shed on fire and started pelting stones, due to which 
some people were burnt in the houses".  
 
The sarpanch also stated that the locals could not 
identify the burnt bodies, which were 20 in number. 
"We wanted to come to report the incident 
immediately but those people confined us and did not 
allow us to come." He also mentions the name of 
Subedar Deep Chand, who accompanied the sarpanch 
to the police station to report the incident.  
 
The FIR was attested and signed by head constable 
Ram Kumar and it was registered under sections 
148/149/302/436 and 34 of IPC. The document also 
says that a "special report is being sent by hand 
through Lal Prashad to Illaqa magistrate sahib and 
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officers. Since the SHO sahib has gone to Rewari along 
with officials vide report no 21, dated 1.11.84 for 
special duty, he is being informed through wireless, and 
I, 2 HC along with constable Dharampal are leaving for 
the spot along with Dhanpat and Deep Chand." 
 
Sikhs for Justice and AISSF have demanded `proper 
investigations`, claiming that the killings were never 
investigated even after an FIR was registered. The local 
police on Wednesday claimed that they did not have 
any record of the said FIR, while AISSF president 
Karnail Singh Peermohammad told TOI that he, along 
with engineer Manwinder Singh, who had discovered 
the village first, had procured the FIR from the same 
police station a few days ago. "We have a signed copy 
from the same police station," he stated.  
 
Attorney Gurpatwant Singh Pannun, legal counsel for 
Sikhs for Justice stated that the brutal killings at 
Hondh-Chiilar further confirms that the attacks on the 
Sikhs in November 1984 were not sudden and angry 
reaction but a planned and organized massacre of the 
Sikhs and the way the massacre has remained 
undetected and the guilty unpunished, demonstrates 
complicity and participation by the highest 
functionaries of the ruling party and the government. 
The Bench of Chief Justice Ranjan Gogoi and Justice 
Augustine George Masih before who the petition was 
placed adjourned the matter to March 1, 2011. 

*** 
“KILL ALL THE SIKHS” 

ORDERS FROM CONGRESS (I) HEADQUARTERS 
EYEWITNESS ACCOUNT 

New York: February 25, 2011. 
Sikhs For Justice has attained a sworn statement of an 
ex-congress student leader who attended the notorious 
Congress Party meeting held at Akbar Road Delhi on 
October 31, 1984 in which the leadership of Congress 
hatched the conspiracy to eliminate Sikhs across India.  
The statement has come to SFJ after the discovery of 
mass grave of Sikhs killed in November 1984 at village 
Hondh-Chillar, District Rewari, Haryana and news of 
Congress leader and then chief Minister of Haryana 
Bhajan Lal’s direct involvement in the killing of Sikhs 
in Haryana, 
 
The statement given under oath and on the condition 
and promise of anonymity states that: 
 

“Since my college days, I was associated with 
Congress (I) party. In 1974, with the help of my party, 
I contested the election for President of Student Union 
of the college and thereafter I continued attended party 
rallies.  
 
“On 31st October 1984, after the death of Mrs. Indira 
Gandhi, the leaders of Congress-I, called a meeting at 
the head office at 24 Akbar Road, New Delhi. I went 
over there and in the meeting Jagdish Tytler, Sajjan 
Kumar, Lalit Makan, HKL Bhagat and all such leaders 
participated in the meeting. 
 
These leaders agreed and announced to all others 
present that meeting that “we will avenge the death of 
Mrs. Indira Gandhi”. They motivated the members that 
Sikhs had killed Indira Gandhi and we should also 
“kill all the Sikhs” and “the houses and property 
should be burned”. They were planning against Sikhs 
and I could not bear…”. 
 
SFJ has obtained another affidavit from a witness who 
verifies that Haryana Police actively killed Sikhs and 
participated in attack on Sikhs during November 1984. 
According to witness, “On 2-11-84, again at about 
11 AM, one train came and halted on the railway line 
adjoining our colony and Gujjars in large groups 
alighted from the train. They were thousands in 
number and were all armed with identical lathis and 
iron rods. They immediately formed groups and 
started indulging in arson, looting, killing and burning 
of Sikhs including their properties. One of the Gujjars 
who was the member of this mob was caught by me 
and some other Sikhs who were trying to protect 
themselves from them. On being caught one identity 
card of Haryana Police was recovered from him, 
which was a clear indication and evidence that the 
mob to which he belonged were members of 
Madhuban police training center near Karnal in 
Haryana and they were sent to Delhi to create chaos, 
lawlessness and destruction.” 
 
According to attorney Gurpatwant Singh Pannun, legal 
advisor to Sikhs for Justice, the statement of witness 
who attended the notorious Congress (I) “meeting on 
October 31, 1984 at Akbar Road” is a very significant 
as it is a clear and direct evidence that genocidal 
attacks and killings of Sikhs in November 1984 was 
planned and perpetrated by the Congress (I) and its 
leadership using congress workers, police, 
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administration officials and other resources to achieve 
the target of killing as many Sikhs as possible. Sikhs in 
November 1984 were not riots but were genocide 
organized, planned, orchestrated and carried out by the 
Congress (I) who was in power at that time, added 
attorney Pannun. 
 
According to attorney Gurpatwant Singh Pannun, legal 
advisor to Sikhs for Justice, the statement of this 
individual, whose name cannot be revealed at this time 
due to the privacy issues, is very significant as it is 
direct and clear evidence that attacks on Sikhs in 
November 1984 were not riots but were genocide 
organized, planned, orchestrated and carried out by the 
Congress (I) who was in power at that time. 
 
Attorney Pannun further stated that this individual’s 
statement regarding Congress’s involvement in 
November 1984 is also corroborated by the statements 
regarding Bhajan Lal’s involvement and use of Haryana 
Transport buses for fetching the killers to village 
Hondh-Chillar. 

*** 
CHHILLAR KILLINGS ROCK 

PARLIAMENT 
Aditi Tandon & Ashok Tuteja 

Tribune News Service 
New Delhi, March 1, 2011 

Twenty-seven years after several Sikh families of Hond 
Chhillar village of Rewari in Haryana were massacred 
in the aftermath of former Prime Minister Indira 
Gandhi’s assassination, the Parliament came alive to the 
issue today with both the Houses being adjourned 
amidst demands for justice. 
 
Armed with the voters’ list and land records of Sikh 
victims, who the Haryana police declared as untraced 
(the FIR stated 20 killings where 70 were allegedly 
killed), the Shiromani Akali Dal members in the Lok 
Sabha and Rajya Sabha stormed the well, seeking a 
debate on the issue and action against those who 
covered up for the culprits.  
 
In both the Houses, the Presiding Officers assured 
discussions on the Chhillar anti-Sikh massacre, with 
Akali MPs warning of disruptions unless the matter was 
listed for debate in the Business Advisory Committee 
meeting this week. The Chhillar massacre was first 
reported by The Tribune; the newspaper copies were 
flashed in both the Houses today. In Rajya Sabha, Akali 

and BJP members were exercised with the fact that the 
files pertaining to the incident had gone missing, as 
reported.  
 
In the Lower House, SAD’s Bathinda member 
Harsimrat Kaur Badal led the charge, questioning the 
Congress government’s silence on the matter and said 
it was time for action against the perpetrators. “For all 
these years, Haryana did nothing to bring the 
perpetrators to book; the state police dismissed the FIR 
as untraced. But now, two Sikh organisations have 
procured the land records of Sikhs who were killed, 
the voters’ lists that prove their inhabitation in 
Chhillar, the eye-witness accounts of the massacre. 
What more is needed to punish the culprits?” she 
asked, raising the issue soon as the LS assembled. 
Following the ruckus, it was adjourned for 15 minutes.  
 
When the House reassembled, the Leader of 
Opposition Sushma Swaraj sought a discussion on the 
issue which LS Speaker Meira Kumar granted. The 
Rajya Sabha too was similarly adjourned for an hour 
soon as it met. Upon re-assembling, BJP’s S.S. 
Ahluwalia asked Chairman Hamid Ansari for a 
discussion. The latter asked the members to give a 
notice for the same.  
 
In the Rajya Sabha, the Akalis demanded that Home 
Minister P Chidambaram be called in to respond to 
their queries. Some members, including Rudra 
Narayan Pany (BJP) and Sukhdev Singh Dhindsa 
(SAD), trooped into the well shouting slogans.  
 
The Akalis remained unconvinced with the Haryana 
CM Bhupinder Singh Hooda’s order of a 
Commissioner-level inquiry into the killings. 

 
*** 

1984. RIOTS IN PATAUDI 
 NOT A WHISPER ESCAPED 

Tehelka – India’s Independent Weekly News Magazine,  
March 5, 2011 

As the media focusses on Haryana’s Hondh-Chillar 
massacre, AVALOK LANGER unearths evidence of 
another anti-Sikh carnage never reported before 
AMIDST FIELDS of ripening wheat, a man who had 
never shed a tear wept inconsolably. Manwinder Singh 
Giaspur, 35, a textile engineer based in Gurgaon, 
broke down when he discovered the 26-year-old secret 
of genocide. On 2 November 1984, a mob attacked the 
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small Sikh hamlet of Hondh-Chillar located 15 km from 
Pataudi, in Rewari district of Haryana. The remnants of 
burnt buildings are the only testimony to a shameful 
truth: that the anti-Sikh riots had also claimed victims 
in Haryana with the same ruthless efficiency displayed 
in Delhi. 
 
Overwhelmed by a blitz of reporters, camera crews and 
netas, the then sarpanch and eyewitness, Dhanpat Singh 
Yadav, ran his finger through his thinning grey hair and 
said, “For 26 years you all were fast asleep, now 
suddenly the media has woken up and come to find out 
what happened?” 
 

 
 
GEEVNI BAI, 70+  Lost her husband and three sons She escaped with her 
three daughters, whom she had to bring up on her own. She received a 
widow’s pension for only three months 
AMRIT KAUR, 55 Lost her husband To escape the mob, she hid in a 
neighbour’s toilet for hours with three of her four children. She was forced to 
sweep houses to raise her children 
SHANTI DEVI, 55 Lost her father-in-law She was forced to hide in the 
jungle at first and then kept moving from house to house to escape the rioters 
ISRI BAI, 70+ Lost her husband and one son She was forced to flee during 
Partition. She moved to Pataudi where her house was burnt and looted 
during the 1984 riots 

 
The attack came in two waves, he recalled. The 
villagers of Chillar and Hondh were able to fend off the 
first group of attackers on 1 November, but at 10 am the 
next day, a truck and a bus carrying 200-250 young 
men armed with rods, lathis, diesel and matches 
stormed the village. Overawed by the aggression and 
repeated threats by the outsiders, the villagers stood 
helpless as they killed 31 Sikh men, women and 
children and razed their bungalows and gurudwara to 
the ground. While some were burnt alive, others were 
beaten to death. The four-hour-long carnage came to an 
abrupt halt when a group of Sikhs broke out of their 
burning house armed with swords and attacked the 
rioters. Under the cover of night, the 32 survivors were 

taken by tractor to Rewari, from where they scattered 
across the country like Partition refugees. 
 
“An FIR was filed (now apparently lost), a brief 
inquiry was also carried out, the police knew all the 
details, the local MLA Col. Ram Singh was aware of 
the killings but nothing happened. Everyone knew 
about it but chose to forget,” adds Dhanpat. As media 
reports from Ground Zero pour in and parties move in 
to get maximum mileage, TEHELKA stumbled upon 
memories of another genocide. In a town known for its 
debonair Nawabs, 17 Sikhs were butchered in Pataudi. 
 
Sitting in a small, unkempt room, Gurjeet Singh, 
pradhan of Pataudi’s Gurudwara Singh Sahib said, “I 
have kept this room of my house unchanged from the 
’84 riots. I want my children to see what was done to 
us at the hands of our own people, in our own 
country.” He looked at his son, smiled sardonically 
and added, “Every day mediapersons and netas pass 
through Pataudi on their way to Hondh-Chillar, but no 
one has come here to find out what happened to the 
Sikh families. Before 1984, there were close to 30 
Sikh families in Pataudi, but today there are only five. 
We, who chose to stay back, were forced to rise out of 
the sewers to rebuild our lives.”  
 
Gurjeet’s mother Pritam Kaur, wrapped in a grey 
shawl, leaning on her walking stick, said, “Every 
night, in every idle moment of every day, I am haunted 
by those memories. Whatever property that was taken, 
is gone. There is nothing we can do about that now, 
but the pain, the memories of fear and death will never 
fade.” 
 
 

 
Pritam Kaur 80, lost her house and commercial shops She and her son 
Gurjeet Singh, the pradhan of the local gurudwara, stay in a house that still 
bears scars from the riots 
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At 6 pm on 1 November, panic filled the city as the 
gurudwra was set on fire. The Sikhs of Pataudi ran for 
their lives, hiding wherever they could find cover as an 
angry mob ripped through the town burning their 
houses. While one group ran to the safety of the village, 
another chose to stay in the local ashram. 
Leaving the safety of the ashram the next morning, they 
went to their respective houses to assess the damage. 
Separated, out in the open, tired and crying, they were 
attacked by a frenzied mob at 10 am. Many hid in 
neighbours’ houses, some escaped to the village but 17 
people were brutally murdered that day. Burnt alive, 
their charred bodies — the ‘evidence’ — were piled up 
and burnt to ashes. 
 
Gurjeet narrates the story of two sisters, Harmeet Kaur, 
16, and Karamjeet Kaur, 19. “The mob dragged them 
out into the street, stripped them, abused them, beat 
them, urinated on their faces and burnt them alive,” he 
says. “There was no sense of human dignity, no sense 
of compassion. What role did these girls have in Mrs 
Gandhi’s assassination? Were we all responsible? 
Sardaron ke bachche hai, tho marao (They are children 
of sardars, so kill them).” 
 
THOUGH MULTIPLE FIRs were lodged, no one was 
caught or prosecuted and the stories of Pataudi, like 
those of Hondh, have remained but whispers in once 
glorious havelis. However, when asked for an action 
plan, Chief Minister Bhupinder Singh Hooda said, 
“Action will be taken in accordance with the report 
filed by the Gurgaon Commissioner. Though 
compensation has been given, the guilty must be 
punished. If the report deems judicial action is needed, 
we will pursue it.” 

 
 
Damning evidence FIRs and photographs of burnt houses 
PHOTOS: TARUN SEHRAWAT 

 
When asked why no one brought out these stories 
before, Gurjeet said, “The media, the Sikh 
organisations, the politicians had all labelled the riots as 

the ‘Delhi riots’. We had no influential leader. There 
was no local media, we were scared and alone, what 
could we do? As time passed, we were faced with the 
responsibility of rebuilding our future, looking to the 
needs of our families, we did not have the time, 
resources or support to fight against the system. And 
to be honest, when you lose your whole world, your 
will to fight dies.” 
 
Physically, emotionally and financially, none of the 
Sikh families of Pataudi have been able to recover. If 
stagnation is normalcy, their lives are on an even keel 
 

*** 
GARG PANEL TO PROBE  

CHHILLAR KILLINGS 
Tribune News Service 

Chandigarh, March 5, 2011 
 
A former Judge of the Punjab and Haryana High 
Court, Justice TP Garg, will probe the killings of over 
20 Sikhs in Hondh Chhillar village in Rewari district 
of Haryana and the damage caused to their property in 
November 1984.  
 
Announcing this here today, Chief Minister Bhupinder 
Singh Hooda said the TP Garg Commission of Inquiry 
had been appointed in response to a demand by 
various sections of society. It would submit its report 
to the state government within six months from the 
date of its first sitting. The headquarters of the 
commission would be at Hisar.  
 
Hooda said the commission would probe the incidents 
of violence, which targeted members of the Sikh 
community living in Hondh Chhillar village. The 
commission would also investigate the sequence of 
events that led to the violence, including facts related 
to the number of victims who died and the damage 
caused to property.  
 
The CM said the commission would devise its own 
procedures for the conduct of the inquiry subject to the 
provisions of the Commission of Inquiry Act of 1952. 
 

*** 
‘SIKH GENOCIDE MEMORIAL’ 

to come up in Hondh Chhillar 
Akal Takht Jathedar lays foundation stone 

Perneet Singh Tribune News Service 
Amritsar, March 6, 2011 
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Akal Takht Jathedar Giani Gurbachan Singh today laid 
the foundation stone of a “Sikh Genocide Memorial” at 
the site of the Hondh Chhillar massacre in Rewari 
district, Haryana. This will be the first-of-its-kind 
memorial to those who were killed in the 1984 riots.  
Talking to The Tribune, the Jathedar said: “At present, 
the houses of Sikh families and the village gurdwara, 
lying in a shambles, will be preserved while a decision 
on any new addition at the site will be taken later. The 
village sarpanch has also assured of full cooperation in 
preserving these buildings.”  
 
AISSF President Karnail Singh Peermohammed said, 
“The Sikh sangat donated Rs 25 lakh for the memorial 
today itself on the occasion of the ‘bhog ceremony of 
the akhand path performed in the memory of those 
killed in the carnage.” He also clarified that any new 
construction at the memorial site would take place only 
on directions of Akal Takht.  
 
He said the AISSF and the Sikhs for Justice would also 
launch a “Sikh insaaf lehar” with the support of the 
SAD (Panch Pardhani) and Sant Baba Baljeet Singh 
Daduwal. The “lehar” is aimed at locating the sites 
throughout India where Sikhs were killed in November 
1984.  
 
“Under the campaign, we will collect evidence, 
documents and preserve the genocide locations, for 
which we will send delegations and investigating teams 
to all the states where Sikhs were killed,” he said 
adding that a “Sikh Genocide Trust” would also be 
established to locate, preserve and manage “genocidal 
sites” across the country.  
 
While advocate Navkiran Singh, a human rights lawyer, 
had been entrusted the responsibility of the chief legal 
counsel to follow the cases of 1984 in India, 
Gurpatwant Singh Pannun, legal adviser to the Sikhs 
for Justice, would take on the onus for international 
lobbying, advocacy and campaigning. He said they 
would also immerse the “ashes” of those killed in 
Hondh Chhillar in Kiratpur Sahib on March 9.  
Reacting to the move, SGPC President Avtar Singh 
Makkar said the memorial should be raised at the site 
only after holding consultations with the survivors of 
the tragedy and taking into confidence all Sikh 
organisations. 
 

*** 

SIKHS FOR JUSTICE DELEGATION APPRISED 
“UNESCO” DIRECTOR GENERAL ON  
HONDH-CHILLAR GENOCIDAL SITE 

Urged to preserve and manage Hondh-Chillar as Genocidal Site under 
World Heritage Program 

New York (March 10, 2011) 
 
A delegation of Sikhs for Justice (SFJ) met and apprised Her 
Excellency Irina Bokova, Director General UNESCO on 
March 10 in New York about the discovery of “Mass Grave” 
of Sikhs in Hondh-Chillar, District Rewari, Haryana, India 
and submitted a written request asking UNESCO to preserve 
and manage the ruins of Hondh-Chillar as genocidal site 
under World Heritage Program. UNESCO is a body of UN 
that protects, preserves and manages sites across the world 
including India. 
 
According to Tejkaran Kaur Bains, Youth Coordinator SFJ 
who presented Memorandum to the Director General Her 
Excellency Irina Bokova on March 10, since UNESCO is 
mandated to protect ruins and sites across the world, SFJ has 
approached UNESCO to manage and preserve the ruins of 
Village Hondh-Chillar, before they are completely destroyed 
just like many such sites across India where Sikhs were 
attacked and killed in November 1984.  
 
From New York, Gurpatwant Singh Pannun, legal advisor to 
SFJ, stated that in November 1984 Sikh localities across 
India were attacked in manner identical to Hondh-Chillar, 
however, as a well planned cover up, remains and ruins of 
almost all other such sites were either cleansed or rebuilt in 
order to purge the traces of genocidal attacks on Sikhs 
carried out during November 1984. To make sure that forlorn 
debris of Hondh-Chillar, a living paradigm of Sikh genocide, 
is not destroyed, SFJ has approached UNESCO to step in and 
preserve the remains of Hondh-Chillar, added attorney 
Pannun. 
 
Highlighting the importance of this move, attorney Pannun 
further stated that not only UNESCO has authority and 
mandate to take charge of remains of village Hondh-Chillar, 
but India is also bound to cooperate and allow UNESCO to 
preserve such sites pursuant to the Convention ratified by 
India on November 14, 1977. 
 
SFJ have invited reputable archeologists from Europe and 
North America who have worked on Jewish Holocaust sites 
and Armenian Genocide sites to seek expert guidance in 
preserving Hondh-Chillar Genocidal site. Jatinder Singh 
Grewal, SFJ Coordinator-Canada will accompany the team 
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of foreign archeologists visiting Hondh-Chillar at the request 
of SFJ to survey and give recommendations for preservation 
of Hondh-Chillar Genocide ruins.  
 

Issued By: 
Gurpatwant S Pannun, Attorney at Law 

Legal Advisor, Sikhs For Justice  
 

T     718-938-7801  
E:   gurpatwant.pannun@sikhsforjustice.org 

gurpatwant.pannun@gmail.com 
 

***** 
 

THE CONCEPT OF ALTRUISM IN 
GURBANI 

Sawan Singh Gogia [sawansingh85@gmail.com] 
 
Altruism means sincerely and selflessly helping a needy 
person. Humility is very important while doing any act 
of altruism so that the needy person does not feel 
inferiority complex. Caste, creed, color and religion of 
the needy person should not be kept in view when he is 
being helped. An altruist must not aim at earning fame 
or glory while performing his act of altruism. He should 
not propagate or boast of his good deeds. 
 
According to gurbani, altruism is a divine quality.  
Guru Arjan Dev writes:  

praupkwrI srb sDwrI sPl drsn shjieAw ] 
pMnw 533 

“He ( God)  is generous and benevolent, the beautifier 
of all, the embodiment of peace; His  Blessed Vision  is 
so fruitful”. 
 
 Guru Raam Daas is also of the same view and writes: 

aupdysu kry guru siqguru pUrw 
guru siqguru praupkwrIAw jIau ]pMnw 96 

“The Lord, the Perfect True Guru, shares the 
Teachings. He is Generous to all”. 

praupkwru puMnu bhu kIAw 
Bau duqru qwir prwFy ]pMnw 171 

“He ( God) has been so generous and kind to me; He 
has carried me across the treacherous and terrifying 
world-ocean”. 
 
In Sikhism, altruism is very important. In Sri Guru 
Granth Sahib a benevolent person has been admired 
many times. Guru Raam Daas writes: 

Eie purK pRwxI DMin jn hih 
aupdysu krih praupkwirAw ]pMnw 311 

“Blessed is that mortal being, who shares the teachings 
for the good of others”. 

hir jn aUqm aUqm bwxI 
muiK bolih praupkwry ]pMnw 493 

“The humble servants of the Lord are exalted, and 
exalted is their speech. They speak for the benefit of 
others” 

sMqn sMq swD imil rhIAY 
gux bolih praupkwry ]pMnw 983 

“Remain with the Holy man, the Saint, who chants the 
Lord's Praises for the benefit of all”. 
 
Guru Arjan Dev treats a benevolent man as a super 
human being and writes: 

jnm mrx duhhU mih nwhI 
jn praupkwrI Awey ] 

jIA dwnu dy BgqI lwiein 
hir isau lYin imlwey ]pMnw749 

“Those generous, humble beings are above both birth 
and death. They give the gift of the soul, and practice 
devotional worship; they inspire others to meet the 
Lord”. 

imiQAw qn nhI praupkwrw ]pMnw 269 
 “False is the body which does not do good to others”. 
 
According to Gurbani, a benevolent person should be 
above enmity, jealousy and greed. He must not 
consider the demerits of the needy person, rather he 
should gladly help him to get rid of those defects.  In 
this regard,Guru Arjan Dev says: 

swjnu bMDu suimqRü so hir nwmu ihrdY dyie ] 
Aaugx siB imtwie kY praupkwru kryie ] pMnw 218 

“He is a companion, a relative, and a good friend of 
mine, who implants the Lord's Name within my heart. 
He washes off all my demerits, and is so generous to 
me”. 

bRhm igAwnI praupkwr aumwhw ] pnw 273 
“The God-conscious being delights in doing good to 
others”. 

praupkwru inq icqvqy nwhI kCu poc ] pMnw 815 
             
“Those who always think of doing good for others 
harbor no ill will towards anyone”. 
                
While doing good to a needy person, we should not 
consider his religion or his country. We should help 
him as far as we can. In the next quote, Guru Arjan 



The Sikh Bulletin       cyq-vYswK 543 nwnkSwhI                                          March-April  2011

 

                                                         K. T. F. of N. A. Inc.  3524 Rocky Ridge Way, El Dorado Hills, CA. 95762  29

Dev has explained this point by giving the example of a 
tree: 

ssiqR qIKix kwit fwira min n kIno rosu[[ 
kwju auAw ko ly svwirE  iqlu n dIno dosu[[pMnw 1018 

“A man cuts down the tree with a sharp tool, but the 
tree does not feel angry. It serves the purpose of the 
cutter and does not blame him at all”. 
              
Meditation on God is also an act of altruism as it 
creates divine qualities and doing good deeds becomes  
the nature of the person who meditates on God. Guru 
Raam Daas says: 

praupkwr bolih bhu guxIAw 
muiK sMq Bgq hir dIjY ]pMnw1326 

“They do good deeds for others, and speak of the Lord's 
many Glorious Virtues; please bless me to meet these 
Saints, these devotees of the Lord”. 
 
Guru Arjan Dev also says:    

pRB kau ismrih sy praupkwrI ]pMnw263 
“Those who remember The Lord help others 
generously”. 

hir gun gwvq praupkwr inq 
iqsu rsnw kw molu ikCu nwhI ]pMnw 824 

“He continually sings the Glorious Praises of the Lord, 
and always does good for others; his tongue is 
priceless”. 

praupkwr n kbhU kIey 
nhI siqguru syiv iDAwieE ]pnw 712 

“He never does good deeds for others; he does not serve 
or meditate on the True Guru”. 
                             
According to Gurbani, meaning of education is doing 
good to others. Guru nanak Says:   

ividAw vIcwrI qW praupkwrI ] pMnw 356 
“Contemplate and reflect upon knowledge, and you will 
become a benefactor to others”. 
                   
Gurbani teaches us to follow the path of altruism. One 
who believes in Gurbani must be generous and 
philanthropist. By helping the needy, he should thank 
the Lord Who enabled him to do so. To be an altruist is 
a divine gift. To serve mankind is to serve God. 
Altruism makes our life sacred and useful.  
               
There are many ways to become an altruist:  Helping 
the needy, homeless and disabled persons; taking the 
needed material to the place where it is needed; 
teaching the poor weak students without charging them 

are acts of altruism. While performing such good 
deeds, one should keep in mind that only deserving 
needy persons should be helped. There is no need to 
help the professional beggars. Guru Nanak has warned 
us about them: 

AiBAwgq eyih n AwKIAin 
ij pr Gir Bojnu kryin[[ 

audrY kwrix Awpxy 
bhly ByiK kryin[[pMnw 949 

“He is not called a recluse, who takes food in the 
homes of others. For the sake of his belly, he wears 
various religious robes”.  
 

***** 
 

WITH FOCUS ON YOUTH AND ETHICS, 
MANPREET FLOATS NEW PARTY 

Sarbjit Dhaliwal & Amarjit Thind  
Khatkar Kalan, March 27, 2011 

Manpreet Singh Badal has arrived on the political 
sceneof Punjab with a bang as an impressive gathering 
cheered him at the launch of his new outfit, the 
People’s Party of Punjab (PPP), here on Sunday. The 
former Finance Minister made an impassioned speech 
outlining the reasons for floating the party that would 
strive to fulfill the dreams of Shaheed Bhagat Singh, 
Rajguru and Sukhdev, amid slogans and shouts of 
approval by a responsive and attentive gathering. The 
focus was on creating more job opportunities for the 
youth, curbing drug abuse, transparent governance and 
bailing the state out of financial bankruptcy, he said. 
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Visibly moved by the response from the masses, 
Manpreet said Punjab was in dire straits and there was 
an urgent need to follow the path shown by the martyrs 
to instill a hope of a better future in the next generation. 
“This soil is beseeching for its due and we have to give 
it if we want to live in a peaceful and progressive 
Punjab in the future,” he added.  
 
“We have come here today to seek the courage, vision 
and sense of selflessness espoused by Bhagat Singh 
whose sacrifice not only shook the foundations of the 
British empire but eclipsed it,” said Manpreet. Without 
blaming any political party for the “sorry state of 
affairs”, he said the situation is so bad that it is a sin to 
be born in Punjab. “Every child is born with a noose of 
debt which tightens as he grows up. Is this the Punjab 
that Bhagat Singh envisioned and happily went to the 
gallows for?” he questioned.  
 
He also castigated the lavish lifestyles of the politicians 
and the babus at the cost of the exchequer. “They 
believe that they are the new rulers who have the right 
to oppress the masses. Politicians are not only usurping 
the rights of the people but also their properties, lands 
and other vital resources of the state. See the plight of 
the NRIs who have to run from pillar to post to get 
justice,” said Manpreet. The ex-Finance Minister said 
the need of the hour was to stop taking debt from the 
Centre. “We can eat less but will have to say a firm no 
to more debt. If this means taking some unpalatable 
decisions, so be it,” he said.  
 
In an apparent dig at the ruling coalition, he said no one 
can stop the birth of an idea or a movement whose time 
has come. “And the time has come for the rule of the 
law and not of one person or a family,” he asserted.  
In an obvious reference to the Congress, he said the 
grand old party has been saying they will eradicate 
poverty from the country but the truth is that the day 
this happens it would be their last day.  
 
Earlier, he declared that Abhey Singh Sandhu and 
Bharat Bhushan Thapar, nephews of Bhagat Singh and 
Sukhdev, respectively, would be his party’s candidates 
for any seat they choose to contest from the state. 
  
Raising the bar for other political parties, he also 
announced a retirement age of 70 years for leaders and 
said no member could hold a position of office in any 
capacity for more than 10 years. Stamping out 

nepotism, he said no member could hold office if his/ 
her kin already holds such a post. The party would also 
give proper representation to women, youth and 
minorities at all levels, he added. Another salient 
feature would be a ‘Corp of Volunteers’ willing to 
work for social and humanitarian causes and would be 
at the disposal of the party at times of natural 
calamities, literacy and health camps.  
 
Others who spoke at the gathering were Jagbir Brar 
and Manjinder Kang, both MLAs, Kushaldeep Singh, 
satirist Bhagwant Mann, Abhey Sandhu and Bharat 
Bhushan Thapar.  
 
PPP — A PARTY FOR PUNJAB, PUNJABI AND 

PUNJABIAT 
Sarbjit Dhaliwal /TNS 

Jalandhar. March 27, 2011 
 

Punjabi nationalism as well as the Indian nationalism 
are the heart and soul of the new People’s Party of 
Punjab (PPP) launched by Manpreet Singh Badal 
today. In fact, he has maintained a fine balance 
between the Indian nationalism and regionalism that 
makes his party a different entity from the other 
regional parties. 
 
Regarding aims and objectives the PPP, Manpreet has 
stated that it would be committed to the concept of 
India being a sovereign, a socialist, a secular, a federal 
and a democratic Republic. Along with it, he has also 
stated that the party would be committed to the glory 
of the Punjab, Punjabi and Punjabiat, that abundantly 
reflects about the Punjabi nationalism. Focusing on the 
Punjabi nationalism, he has remarked that the PPP 
would act as a vanguard both for Punjab and its people 
and would ensure that Punjab and Punjabis get their 
rightful due in the national polity, administration and 
financial affairs.  
 
Manpreet is clear about the political line and 
philosophy of his party. In statutory declaration of his 
party, he has clearly stated that the PPP shall bear faith 
and allegiance to the constitution of India and to the 
principles of socialism, secularism and democracy and 
would uphold the sovereignty, unity and integrity of 
India. The party will not, in any manner, promote or 
instigate or participate in violence.  
 
Explaining the agenda of his party, Manpreet said, 
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“One man or one family rule is antithetical to the idea 
of democracy.” The party constitution details the 
checks and balances provided to prevent domination by 
one individual and clan. He further said, “Hero worship 
and one-man rule have to be prevented in every 
possible way. No new public scheme or project would 
be launched in the name of a party leader or someone 
who is part of a family of a member of the party”.  
 
Manpreet has come out with some novel ideas. For 
instance, he talks about evaluating the performance of 
ministers by a secret ballot in the Vidhan Sabha. He is 
for fully empowering zila parishads and block samities 
and is for a drastic cut on the government expenditure. 
He is especially against personal expenditure of 
ministers, bureaucrats and other members of the 
government.  
 
His other agendas include revenue augmentation, 
targeted subsidies, new lease of life for agriculture, 
industrial investment and job creation.  

 
 

***** 
AMERICAN GURDWARA PARBANDHAK 

COMMITTEE  
&  

AUSTRALIAN SIKH GURDWARA 
PARBANDHAK COMMITTEE 

 
SIKH COUNCIL OF AUSTRALIA INC 

170 Ninth Avenue Austral N.S.W 2179 
  
Dear members of the Sikh community, 
  
For the last couple of days I have been inundated by 
emails and telephone calls from concerned Sikhs and 
am sure you must be getting these emails about the 
“Australian Sikh Gurudwara Parbhandak 
Committee”, which has become a source of concern 
for the Sikhs in Australia and is further polarizing the 
community.  
  
It all started by someone called Dr. Pritpal Singh from 
United States who claims to be the coordinator 
of “American Gurudwara Parbhandak Committee”. He 
also issued a press release, on behalf of the so called 
ASGPC, whose whereabouts are unknown, in some of 
the Indian News Papers stating that, “20 leading Sikh 
management Gurudwara committees in Australia 

have decided to form ASGPC during a meeting held 
in Gurudwara Revesby on Saturday”. He further says 
that Sikhs in Canada and Germany have already setup 
such Gurudwara Management Committees. 
  
Having failed to find as to who this Dr. Pritpal Singh 
is, his email address, religious, social, theological and 
political (Gurudwara) credentials, I decided to find 
straight, as they say, “from the horse’s mouth”. I was 
able to get the name and telephone number of the 
secretary of the AGPC. Mr. Bhajan Singh Bhinder is 
the newly appointed secretary of the so called 
American Gurudwara Parbhandak Committee in the 
United States and I rang him up to ask a few questions 
about Dr. Pritpal Singh, his motives and about the 
AGPC. Having talked to Mr. Bhajan Singh Bhinder, 
who is a very fine and honest person, is concerned 
about the Sikhs and the motives of various such Sikh 
organisations springing up every now and then, I then 
talked to few others in the USA about Dr. Pritpal 
Singh and his AGPC.   
  
The facts, as I have been told and confirmed by other 
independent sources are: 
  

1. No such Gurudwara Parbhandak Committees 
exist in Canada or in Germany as Dr. Pritpal 
Singh claims. 

  
2. Dr. Pritpal Singh’s American Gurudwara 

Parbhandak Committee does not legally exist, 
it is not a registered Organisation in the USA 
and hence it is not a legal entity. As we have 
here in Australia numerous “One man 
Associations” or “Family Associations” 
established by a few friends to get grants from 
the government, facilitate  sponsorship and 
 arrange trips of  these Sant Babas, ( they of 
course are registered)  the  AGPC falls into 
one of these categories but it is not a registered 
body. Even Google confirms that no 
organisation such as AGPC exists. 

 
3. Although it has nothing to do with what Dr. 

Pritpal Singh is doing, yet I was told that Dr. 
Pritpal Singh doesn’t hold a Medical or 
research degree or a degree in theology. Then 
who is he and why is he so sympathetic and 
worried about the Managements of Gurudwara 
in Australia, which are all independent any 
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way, and what is his motive behind splitting the 
already  disjointed community and why would 
he come all the way from the United States, 
where he couldn’t get his own so called AGPC 
legally registered, to establish ASGPC here in 
Australia where the  “Organisations Market” is 
so chokingly flooded with the names of such 
Committees and Organisations that  people find 
it hard to find a name to register a new 
organisation?   

  
Could the Executive of Revesby Gurudwara, where Dr. 
Pritpal Singh held the meeting, tell us his email address 
so that the people could ask him? 
  

1. The names of the 20 leading Gurudwara 
Committees who agreed to form the ASGPC. 
The fact that the feedback which the Sikh 
Council is getting from its State 
Representatives is that nobody approached 
them for the establishment of any 
such Committee. Advisors of Dr. Pritpal Singh 
forgot that, leaving aside the Sikh Associations 
which are not Gurudwaras, there are only 19 
Gurudwaras and not 20 in whole of Australia 

2. Who authorised him and the motive behind 
making false press statement to the Indian 
News papers. 

3. What is the motive behind establishing ASGPC 
and what does he want to achieve by 
misleading the Sikh community. Does he think 
that Australian Sikhs were born yesterday and 
cannot think for themselves what is right for 
them and want a foreign advisor.  

4. One can only expect such statements and 
actions from an impractical dreamer who is 
suffering from self- image and imagined 
greatness. 

 
Sikh Council has written to the World Sikh Council -
American Region about this person and the issue and is 
awaiting a reply from the World Sikh Council-
American Region. 
  
With kind regards, 
Yours sincerely,  
Bawa Singh Jagdev 
Secretary 
For and on behalf of the Sikh Council of Australia 

***** 

From: bawaj@optusnet.com.au 
To: secretary@sydneysikhs.com 
CC: ajmersinghgill@gmail.com 
 
Subject: ASGPC 
 
Date: Tue, 26 Apr 2011 12:13:04 +1000 
  
From:  
Sikh Council Of Australia Inc 
170- Ninth Avenue Austral N.S.W 2179 
Inc. No: INC9877869                            
Web: http://www.sikhcouncil.org.au  
 
To:  
S. Swarn Singh 
Secretary, Sri Guru Singh Sabha. 
secretary@sydneysikhs.com 
  
Dear Mr. Swarn Singh, 
  
Over the past few weeks numerous emails have been 
going around regarding the press statements made by 
someone called Dr. Pritpal Singh, coordinator of 
American Gurudwara Parbandhak Committee which 
appeared in one of our local  news papers and in  some 
of the Indian News papers about   a meeting held at 
Revesby with the Revesby Gurudwara  Executive 
 attended by 20 other representatives of the leading 
 Gurudwaras in Australia and  established the so called 
 Australian Sikh Gurudwara Parbandhak 
Committee.  
  
As you are aware that Sikh Council of Australia is the 
peak representative body of the Sikhs in Australia, and 
most of the Sikh Associations and Gurudwaras are its 
members, 25 to be exact, please visit its website 
www.sikhcouncil.org.au to see what the SCA has done 
for the Sikhs in Australia. Because of the said press 
release the Sikh Council has been inundated by calls 
and emails from its members about this misleading 
information in the news papers about the 20 attendees 
at the said meeting and they repudiate claim having 
attended any such meeting or agreed to the formation 
of ASGPC. 
  
Members have asked for the clarification of the 
misleading press release by Dr. Pritpal Singh and Sikh 
Council would appreciate if you email copy of the 
minutes of the said meeting, which you should have, 
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showing the names of the 20 leading representatives 
of the Gurudwaras in Australia and the motions 
passed at the meeting so that the Council can remove 
any misunderstanding about the press release. 
  
With kind regards,               
Yours sincerely 
Bawa Singh Jagdev 
For and on behalf of the Sikh Council of Australia. 
  
PS:- Copy of the business card of Dr. Pritpal Singh, sent to the 
Council by a well wisher, reads “ Pritpal Singh Coordinator  AGPC” 
and not Dr. Pritpal Singh Coordinator  AGPC. May be he forgot to 
update his business card. 
 

SIKH COUNCIL OF AUSTRALIA INC 
170- Ninth Avenue Austral N.S.W 2179 

Friday, April 29, 2011 7:46AM 
Dear S. Swarn Singh, 
 
For an Association to function properly, and to 
serve the purpose for which it has been established, 
transparency  of actions and honesty of purpose of 
its office bearers  are  of paramount importance, 
without which they lose  their confidence in its 
members and their ability to perform comes to close.  
 
At the calls  from our members I have written you two 
emails asking to confirm or deny the authenticity of the 
facts in the press release by your foreign advisor Dr. 
Pritpal Singh, about the newly formed Association 
(ASGPC) of which you been elected the  secretary,  
which appeared in the local and Indian news papers. I 
am concerned and very much disappointed that you 
have elected not to answer the questions I had raised. 
Our members do want to know the truth about it so 
please note that if I did not receive any reply from you 
to the questions I had raised and the minutes of the said 
meeting, within the next two days, I shall have no 
alternative but to inform our members that the 
formation of the ASGPC and the press statement 
about it, by Dr. Pritpal Singh, was a hoax. 
 
With kind regards 
Yours sincerely 
Bawa Singh Jagdev, Secretary, 
For and on behalf of the Sikh Council of Australia  
 
[We had advised S. Bawa Singh Jagdev that we will delay the 
release of this issue of The Sikh Bulletin until 3:00PM, Sunday, 
May 1, 2011 Australian Time. There has been no response and we 
did not expect one either. ED.] 

[It is a strange coincidence that “Dr.” Pritpal Singh 
and “Dr.” Amarjit Singh (See below) are in the news 
at the same time. On September 12, 2002 we, at the 
Sikh Bulletin, had written letters to three 
“controversial” Sikh leaders, Dr. Gurmit Singh 
Aulakh, “Dr.” Amarjit Singh, and Atty. Gurcharanjit 
Singh Lamba. We are sorry to have missed “Dr.” 
Pritpal Singh; at that time he had not come to our 
attention. The letters we wrote to three of them and the 
only response we got, from Dr. Gurmit Singh Aulakh, 
are reproduced from The Sikh Bulletin issue of 
January 2003 pp.22-24, following Dr. Awatar Singh 
Sekhon’ s email to “Dr.” Amarjit Singh below. We 
have since learned that both “Dr.” Amarjit Singh and 
“Dr.” Pritpal Singh may have been class mates at an 
Ayurvedic school in Jalandhar and both appear to 
have come to the States at about the same time. Should 
they wish to introduce themselves to the Sikh Diaspora 
we will be more than pleased to publish their 
submissions about themselves. ED.] 
 

***** 
“DR.” AMARJIT SINGH 

C-<kacwashdc@yahoo.com> 
April 28, 2011 
Bhai Amarjit Singh ji, 
 
Good Day! 
 
Regretfully, I have to say that you 'do not' deserve to 
use the prefix 'Dr' before your name unless you answer 
the following questions, even asked before several 
times. It becomes necessary for you since you have 
started using <kartarpur@yahoogroups.com>, in 
addition to your own space in the Charhdikala weekly, 
published from Vancouver, B C, Canada: 
 
1. What degree do you have which entitles you to use 
the prefix of Dr before your name. Please make it 
clear once and for all whether you are a Ph D, MD, D 
Litt, D Law, DVM or what? 
 
Which institution/university/country granted and 
entitled you to use the prefix of 'Dr'? 
 
2. Clear it absolutely about (i) your father's 
name, (ii) mother's name, (iii) village, town or city 
of your birth, i. e., your birthplace, (iv) family 
name, etc. 
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3. What is the 'status of your living in the United States 
of America, although your name first surfaced in the 
Canadian weekly newspapers as the 
'Spokesman/spokesperson, Panthic Committee of Dr 
Sohan Singh (Boparai), who is now living in 
Chandigarh, PUNJAB (called Union Territory)'?  
 
4. I believe we first met face to face, when you were 
coming from the World Sikh Organization (now 
closed), Washington, DC, with your friend Rajwant 
Singh, a Dentist by profession. At this time, we met 
before or near the Press Club Building, if you recall. 
 
5. Please correct me if I am wrong that Dr Sohan Singh, 
the then Chairman, Panthic Committee of Dr Sohan 
Singh had asked you 'who appointed the 
Spokesperson of the Panthic Committee'? I believe 
this information had been published in Indo-Canadian 
Times of the British Columbia, while Sardar Tara Singh 
Hayer was alive. 
 
6. Until you clarify the above, no one cares what you 
publish and/or write under the name of [Dr] Bhai 
Amarjit Singh. 
 
7. Would you clarify whether your entry to Canada has 
been bared/denied? If so, under what reasons. 
 
8. In the title "Open Secrets' authored by an agent of 
Research and Analysis, Diplomat of the alleged Indian 
democracy, and may be the Acting/High Commissioner 
of India to Canada, Maloy K Dhar (now retired), 
writes in his book that "Dr Sohan Singh was closely 
associated with the Government of 'Brahmins-
Hindus' alleged Indian democracy? According to 
Dhar, Dr Sohan Singh was close to the New Delhi 
administration of the Government of India and Dr 
Singh appointed you the Spokesman of 
his Panthic Committee, would you explain what was or 
has been your relationship with the then Chief, Panthic 
Committee (of Dr Sohan Singh), asks the writer? 
 
Unless you, Bhai Amarjit Singh, you come out with 
answers to the above questions, your writing of 'Three 
articles', editorials, speaking before the Guru-di-
Sangat in Gurdwaras have no meaning, Bhai Amarjit 
Singh ji. 
 
Further, we all have to work or had been working 
before retirements, pay out 'tax' to the country we live 

in, it would be nothing inadequate to ask you (i) what 
is your employment, (ii) who is your employer, (iii) 
what is your business for living if you do not have an 
employer(s), what is your permanent address, if you 
wish to care about the information requested to you to 
furnish. Your countrymen, and the Guru-di-
Sangat would appreciate hearing from you. 
 
Charhdikala, Bhai Amarjit Singh. 
 
Yours, 
 
Awatar Singh Sekhon (Machaki), Ph D, FIBA, RM 
(CCM) 
Associate Professor (Retired), Medical Microbiology 
and Immunology 
Director (Former), National Centre for Human 
Mycotic Diseases CANADA 
Editor in Chief 
International Journal of Sikh Affairs ISSN 1481-5435 
 

***** 

LETTERS TO ‘CONTROVERSIAL’ SIKH 
LEADERS 

[From The Sikh Bulletin, January 2003] 
 

[On September 12, 2002 we wrote to Dr. Gurmit Singh Aulakh, 
Council of Khalistan and “Dr.” Amarjit Singh, Khalistan Affairs 
Centre, both in Washington, D.C. and S. Gurcharanjit Singh 
Lamba, Attorney in Jalandhar. We asked all three to send us a 
brief autobiographical sketch so that our readers might know better 
the people actively involved in Sikh affairs. ED.] 

 
To Dr. Aulakh we wrote: 
“One thing that has always puzzled me is the presence 
in Washington, DC of two Khalistan offices, yours and  
“Dr.” (?) Amarjit Singh’s. From your question mark 
against his name and the contents of your comments it 
would appear that you two do not see eye to eye nor 
do you know each other. I have often asked other 
knowledgeable people questions about this and about 
what Amarjit Singh is Dr. of. But even those who have 
asked him this question personally did not get any 
answer.” 

 
To “Dr.” Amarjit Singh we wrote 
“One thing that has always puzzled me is the presence 
in Washington, DC of two Khalistan offices, yours and 
Dr. Aulakh’s. After reading Dr. Aulakh’s comments it 
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appears that the two of you do not even know each 
other. Even he does not know what you are Dr. of. As a 
matter of fact of all the people I have inquired about 
you and Dr. Aulakh they all seemed to know a lot about 
him but nothing about you” 

 
To S. Gurcharanjit Singh Lamba we wrote: 
As per your e-mail request we are sending some issues 
of the SB and we have placed you on our mailing list. 
Since you are very actively involved in Sikh affairs, we 
would like to know you better. Would you be kind 
enough to e-mail to us about one page (or longer) 
autobiographical sketch on yourself for publication in 
The Sikh Bulletin? 

 
The only person who chose to respond to our 
request was Dr. Gurmit Singh Aulakh. We thank 
him and publish his response below: 

 

DR. GURMIT SINGH AULAKH, PRESIDENT 

COUNCIL OF KHALISTAN 
 

Dr. Gurmit Singh Aulakh emigrated from Punjab, India 
in 1965 to further his education in the United 
Kingdom.  In 1970, leaving his teaching post in 
Scotland, he came to America in order to pursue a 
Ph.D. in molecular genetics in the United States which 
he received from Harvard University in 1973. Dr. 
Aulakh's research is well recognized among the 
international scientific community.  In 1979, he was 
appointed a special expert at the National Institute of 
Health in the Laboratory of Oral Medicine.  Because of 
his unique and distinguished work, Dr. Aulakh was 
honored with American citizenship in order that he 
continues his pioneering research in the United States. 

The author of over 25 scientific papers and chapters in 
books in the field of recombinant DNA, Dr. Aulakh, in 
the 1977 Proceedings of the National Academy of 
Sciences, showed unequivocal evidence of the 
footprints of viral genetic material in human cancer 
tissue which was absent in normal tissue of the same 
person.  His discovery was done in collaboration with 
Dr. Robert Gallo of the National Cancer Institute, who 
is credited with the isolation of the AIDS virus. 
 
At the time of the Indian Government's attack on the 
Golden Temple, Dr. Aulakh along with 20 million 
Sikhs worldwide felt a deep sense of betrayal and 

urgency.  As a result, he left his prominent position as 
a Research Scientist at Harvard in order to lend a hand 
in the Sikh Nation's struggle for freedom. By 
educating both the American people and the 
international community about the Indian 
government's policy of brutality and genocide against 
the Sikhs, Dr. Aulakh has emerged as a leader among 
Sikhs and a spokesman for their legitimate demands 
for human rights through a free and sovereign 
Khalistan. 
 
On October 7, 1987 the Sikh people declared 
independence from India, establishing the separate, 
sovereign country of Khalistan.  The same day, Dr. 
Aulakh was appointed by the Panthic Committee as 
President of the Council of Khalistan, bestowing upon 
him the responsibility of pursuing the interests of 
Sikhs worldwide and the advancement of the struggle 
for a free and sovereign Khalistan. As President of the 
Council of Khalistan, not only does Dr. Aulakh have 
the overwhelming task of refuting Indian Government 
propaganda which brands any politically active Sikh as 
a terrorist, but he must also bring to bear international 
attention and pressure on the Indian government to 
allow the Sikhs to be free. 
 
The work of the Council of Khalistan takes on even 
greater importance when one realizes that the political 
voice of Sikhs within Khalistan has been brutally 
silenced by India's police and security forces.  The 
Indian Government has total control over the radio and 
television waves and they have used rigorous 
censorship to control independent newspapers 
throughout India.  Even Amnesty International has 
been continuously denied entry to India over the past 
eighteen years. 
 
Fortunately, Dr. Aulakh has led a persistent and 
tireless campaign to inform Members of the US 
Congress of the worsening situation plaguing his 
homeland.  Having access to domestic human rights 
groups within India and the Sikh leadership in Punjab, 
he is privy to information, which not only reveals the 
truth of the situation there, but also directly contradicts 
claims made by the Indian government and its agents. 
 
On May 22, 1991 Dr. Aulakh appeared on CNN to 
explain the Sikh reaction to the assassination of Rajiv 
Gandhi.  This was aired throughout the world in 128 
countries.  On May 28, 1991 Dr. Aulakh appeared as 
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the guest speaker for the Morning Newsmaker program 
at the National Press Club, which was aired five times 
throughout the U.S. on C-Span. On June 25, 1992, Dr. 
Aulakh helped secure a major victory for the Sikh 
freedom movement with the passage of the Burton 
Amendment to the foreign aid package.  The House 
of Representatives voted 219 to 200 to cut off 24 
million dollars in U.S. developmental aid to India to 
protest India's violation of human rights against the 
Sikhs and Kashmiris.   
  
Here are his comments about Amarjit Singh: 
  
The Sikh Youth of America invited me last year at the 
house of Jaswinder Singh Jandi to have a meeting 
with me.  Jasjit Singh, Gurtej Singh, Bhajan Singh 
Bhinder, and Jaswinder Singh Jandi held a meeting 
with me and told me that Amarjit Singh was planted in 
the Sikh Youth of America by the Indian Government.  
They told me that they were my supporters and want to 
support me again.  I told them it is perfectly OK.  How 
can these Sikh Youth of America leaders back out from 
their own statement? 
 

This office has been very successful in exposing the 
atrocities committed by the Indian government on the 
Sikhs internationally and has internationalized our 
struggle for independence of Khalistan.  Indian 
government is changing the Sikh history (Please see the 
Editorial and the articles that follow it in this issue 
pp.1 7.ED) and we have preserved our history since 
1984 by documenting it in the Congressional Record.  
All Gurdwaras in the United States, Canada, England, 
and other European countries are on my mailing list.  
They are aware of the work done by this office. 

At the same time, they are also aware that Sikh Youth 
belongs to the Panthic Committee of Dr. Sohan 
Singh. They were supporters of Dr. Sohan Singh for 
long time. When Sohan Singh reached India and was 
exposed as agent of the Indian government his 
Panthic Committee did not explain to the Khalsa 
Panth his betrayal.  
 
It is "Dr." (?) Amarjit Singh who opened an office in 
Washington since early 90s.  Can he tell the Sikh 
Nation what he has accomplished in Washington during 
last 10 years since he opened this office?  Is the Sikh 
Youth so blind they do not have the courage or 
intelligence to ask Amarjit Singh what does he do in 

Washington?  He is rarely in Washington office and 
the office does not open.  They are wasting Khalsa 
Panth's money by paying rent every month.  This 
money should be saved and this empty office should 
be closed.  This is a fraud with the Sikh Nation. Also 
remember, it is the same Sikh Youth who held a 
parallel convention to Council of Khalistan in 
Fremont two years ago and invited Gurcharan Singh 
Tohra and other Akali leaders who have betrayed the 
Khalsa Panth and are agents of the Indian 
government. 
 

Khalsa Ji, this Dr. Amarjit Singh has not told the 
Khalsa Panth who he is, where he is from, and who 
are his parents.  There is something he is hiding from 
the Khalsa Panth and the members of the Sikh Youth 
are conniving with him and are guilty of the betrayal 
of the Khalsa Panth.   

According to recent intelligence reports, there are 
25,000 agents of Research and Analysis Wing (RAW) 
outside India.  These agents have infiltrated our 
Gurdwaras and Sikh organizations and are working 
against our struggle for independence of Khalistan.  
There are over 50,000 Sikhs rotting in Indian jails 
according to the statement by the Movement Against 
State Repression (MASR) under TADA.  Can the Sikh 
Youth of America tell the Sikh Nation what they are 
doing for their release?  On February 28 this year 
(2002), this office persuaded 42 Members of Congress 
to write to President Bush for the release of these 
political prisoners.  
 
This office has served the Sikh Nation since its 
inception.  I always stood for the liberation of 
Khalistan consistently and have worked to stop human 
rights violations against the Sikhs by the Indian 
government.  This office is running with your support.  
We request your continued support morally, and 
financially.  Please get involved politically at the local 
level. May Guru give wisdom to these Sikhs to see that 
it is in our interests to support this office, not to 
oppose it. 

 
[Neither Dr. (?) Amarjit Singh nor S. Gurbachan Singh 
Lamba has responded to our request to tell us just who 
they are. Readers may draw their own conclusions. If 
any reader has verifiable information about them, we 
would appreciate receiving it. ED] 

 
***** 
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goq 
gurbcn isMG is`DU AYm.ey, nNOitMGm (ieMglYMf) 

ApMg ivAkqIAW dy kYNp lgvwaux leI myrw c``kr hr swl 
pMjwb dw lgdw hI rihMdw hY[ ipCly swl dy c`kr iv`c 
Acwnk ie`k 1000 rupY dw jwlHI not ie`DroN au`DroN myry kol 
Aw igAw qW k`uJ Gbrwht ijhI iv`c mYN ie`k gurmuK vIr nUM 
ies bwry d`isAw [ auh h`s ky kihx lgy "koeI iPkr nw 
kro c`l jweygw, ie`Qy AslI nwloN nklI not vDyry cldy 
hn"[ A`j ieho hwl is`KI dw hY[ isK Drm dI AslI nuhwr 
hI ivgwV id`qI geI hY [hr koeI AwpxI mnmq nUM gurmq 
bxw ky is`KI nwl joVI quirAw jw irhw hY [ies kMm iv`c 
swfy swDW sMqW ny qW ksm hI Kw leI hY ik is`KI dw mUMh 
muhWdrw rihx hI nhIN dyxw[ gurU BwvyN lK khy "iekw bwxI 
ie`ku guru ieko Sbdu vIcwir" (pMnw 646) pr ienHW ny hmySw 
AwpxI hI fPlI bjwauxI hoeI [hr sMq dI mrXwdw vKrI, 
j`Qy vKry, Aqy gurdvwry v`Kry bx gey hn [ Gr Gr hoey 
bhyNgy rwmw, iqn qy sry nw koaU kwmw" vwlI siQqI bx 
geI hY[ iek smyN qW iksy ny ieh vI ilK mwirAw sI ik 
tmwtr Kwxw is`K Drm iv`c ivvrijq hY [ip`Cy ijhy iek bI 
jy pI dw AiDkwrI AMimRqsr AwieAw qW kih igAw ik gurU 
ky lMgr iv`c lsx Aqy ipAwz dI vrqoN is`K Drm AnuswrI 
nhIN[huxy huxy kuJ lokW ny "goq" nUM vI is`KI nwl joV id`qw hY 
Aqy ienHW Anuswr Awpxy nW nwl goq dI vrqoN krnw isK 
Drm iv`c imlwvt hY Aqy inrI Kot hY [ 
 
goq dw ArQ kul, vMS, Kwndwn jW kbIlw hY [ iksy smyN 
swfy bzurg kbIilAW iv`c vMfy hoey sn Aqy kbILy dy vfyry dy 
nW nwl jwxy jWdy sn [ijvyN is`DUAW dw vfyrw KIvw rwau dw 
p`uqR is`DU sI ijs dw jnm 1250 eI: iv`c hoieAw [ aus dw 
swrw kbIlw is`DU AKvw ieAw (dyKo iebtsn dI pusqk 
pMjwb kwsts pMnw 122) [ ie`sy kul iv`c ipCoN hmIry dw 
pu`qr brwV jMimAW qW aus dy nW qy brwV goq c`l ipAw [ 
Aijhy kbIilAW nUM hr zwqI dy lokW dI loV huMdI sI [ ieho 
kwrn hY ik ie`ko goq dy lok ihMdUAW, is`KW, muslmwnW, Aqy 
AKwauqI AnusUicq zwqW iv`c vI iml jWdy hn [is`DU mzhbI 
vI hn, j`t vI, cmwr vI, blik kuJ ihMdU jwt vI is`DU hn 
[ ieho hwl bwkI goqW dw hY [iF`lON Aqy cImy j`t vI hn, 
qrKwx vI Aqy nweI vI[ig`l Aqy mwn  goq qW AMgRyzW iv`c 
vI Awm hn [ so goq nUM iksy zwq jW kOm nwl joVnw iksy 
pRkwr vI aucq nhIN hY (jwq njwiq dyiK mq Brmhu suk 
jnk pgIN lig iDAwvYgo"(pMnw 1309)[ 
 
goq dW Anuvwd "aupjwqI" jW Subcaste krnw iblkul Zlq 
hY [ is`K Drm vI ie`k kbIly jW vMS vWg hI SurU hoieAw 
ijs dy mOFI sRI gurU nwnk dyv jI sn Aqy auynHW dy nW qy ies 
kbIly dy auqRwiDkwrI AwpxIAW rcnwvW ivc nwnk iLKdy rhy 
Aqy keI nwnk pMQI vI AKvwey[ gurUuRu nwnk swihb dy ies 

auqikRSt kbIly iv`c zwq goq qoN a~upr a~uT ky kbIr, 
BIKx Aqy nwmdyv vrgy Bgq vI Swml kr ley gey [iesy 
qrW "mnsuKwnI" auh hn jo gurU nwnk swihb dy inktvrqI 
is`K BweI mnsuK dI AOlwd iv`coN jW kbIly ivcoN hn [ 
 
kuJ goq kMmW DMidAw jW vpwr jW guxW/AOgxW Awidk kwrn 
vI hoNd ivc Awey[iksy mOky Srwb k`Fx vwly nUM "klwL" 
ikhw jWdw sI [srdwr j`sw isMG AwhlUvwlIAw dw goq aus 
dy ipMf "AwhlUvwl" qoN AwhlUvwlIAw bx igAw pr zwq 
"klwl" hI rhI[ aunHW ny Kud Awpxy is`ky qy ilKvwieAw 
"is`kw zd dr jhW bPzly Akwl, mulk-ey-Aihmd 
gir&q j`sw klwl" [ "cwvly" cOlW (cwvlW) dw vpwr 
krdy sn [lubwxy "lUx" vycdy sn [ BwvyN ienHW dy ik`qy 
vKry sn pr is`K pMQ iv`c ienHW nUM ik`qy kwrn iksy g`loN vI 
dUusirAW nwlON GtIAw nhIN sI smiJAw jWdw [hrI isMG 
nlUAw nUM nlUAw aunHW dy goq krky nhIN kyvl KwLI hQIN Syr 
mwrn krky nlUAw ikhw jWdw sI [ 
keI kbIilAW ny Awpxy Awpxy ipMf vsw ley sn ijvyN 
is`DUAW dy ipMf "isDvW", kMg goq dy lokW dw ipMf "kMg"[ 
"mwnW ny keI ipMf vswey ijnW dy nW vI "mwn" jw "mwnw 
vwlw" hn" isvIAW, bsIAW, lLIAW, sohIAW, kulwr, 
ivrk, iFlvW, hyAr Awidk iesy qrW vsy ipMf hn [A`j 
klH keI lok Awpxy nW nwl goq dI QW Awpxy ipMf dw nW 
ilKx l`g pey hn[ pRqwp isMG "kYroN" dw goq "iFloN" sI 
pr Aj aus dI swrI AOlwd Awpxy Awp nUM "kYroN" ilKdy 
hn[ pRRkwS isMG bwdl dw goq "DwlIvwl" hY "bwdl" nhIN 
[ bwdl aus dw ipMf hY [hOlI hOlI ies qrHW dI rucI vI 
AMq ivc goqW iv`c bdl jWdI hY [ 
 
ie`ko goq iv`c pYdw hoey b`cy Awpxy Awp nUM BYx Brw smJdy 
sn Aqy Awps iv`c ivAwh nhIN rcwauNdy sn[ dUsry goq 
ivcoN AweI lVkI nUM Awpxy goq iv`c rlwaux leI iek ^ws 
rsm huMdI sI ijs nUM "goq kunwlw" ikhw jWdw sI[ nvIN 
ivAwhI lVkI nUM Awpxy nwl ibTw ky bgYr iBMn Byd ie`ko 
kunwlI (BWfy) iv`c pRSwdw CkwieAw jWdw sI [ goq kunwlw 
hmySw do v`Ko v`Kry kbIilAW iv`c huMdw sI Aqy ies nUM bhuq 
zrUrI smiJAw jWdw sI " pwrs prs hoq kink Anyk 
Dwq, kink sy Aink n hoq goqwcwr jI"[(AnykW vrx, 
goq Aqy jwqW is`KI ivc Aw ky pwrs bx jWdIAW sn pr 
is`KI qoN AnykW jwqW goqW dy Byd nhIN klpy jw skdy)[ gurU 
jI dw pRcwr ieh nhIN sI ik zwq nIvIN hY sgoN ieh sI ik 
zwq dy AwDwrq nPrq mnuKI nsL leI Gwqk hY [ijMnw 
icr ju`qIAW bxdIAW rihxgIAW cmwr (BwvyN koeI nwm r`K 
ilAw jwvy) vI rihxgy [pr cmwr nwl kyvl cmwr smJ ky 
nPrq krnI gurmq iv`c mnHw hY [ A`j swfw smwj vI 
Awp hudrw ho igAW hY [ iksy grIb cmwr nUM nPrq krdw 
hY pr "bwtw" vrgy mwieAwDwrI cmwr nwl bYT ky vI Kwx 
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nUM iqAwr hY [goqW nUM vI zwqW nwl joV ky iGrxw dw bIj 
bIijAW jw irhw hY [ 
 
gumq swihq ivcoN swnUM AnykW pRmwx imldy hn ij`Qy goqW dI 
vrqON KulH ky kIqI geI hY[ jnm swKIAW iv`c "CInw gurU kw 
sInw" jW "jvMdw Akl dw AMDw "vrgy vwk gurU jI dy muKoN 
AKvwey iml jWdy hn [ ie`k pUrw AiDAwie "Aij`qy rMDwvy 
nwl goSt" vI iml jWdw hY [Sied koeI khy ik jnm swKI 
prMprw koeI tkswlI is`KI nhIN[ AsIN hyTW pMQ dy DurMDr 
ivdvwn BweI gurdws jI dIAW vwrW iv`coN k`uJ tUkW idMdy hn 
ijnHW nUM gurU gRMQ swihb dI kuMjI smiJAW jwdw hY[ kuMjI Aqyy 
ijMdry dw sbMD Atut huMdw hY [   
 
cLI pIVHI soFIAW rUp idKwvx vwro vwrI 
bYTw soFI pwiqswh rwm dws siqgurU khwvY 
jwix n dysW soFIEN horis Ajr n jirAw jweI 
kil juig pIVI soFIAW inhcl nIv auswr KlwrI 
snmuiK isK lhOr ivc soFI Awiex qwieAw sMhwrI 
mwDo soFI kwSmIr gurisKI dI cwl clweI 
snmuKu soFI bdlI syT gupwlY gurmiq jwxI  
mlIAw shwrU B`ly CINby gur drgh drbwrI 
 
iesy qrHW "g`jx aupl siqgur BwvY", "ijqw rMDwvw Blw" 
iPrnw Kihrw joD isK" vrgIAW AnykW qukW dsdIAW hn ik 
BweI gurdws jI ny KuLH ky goqW dI vrqON kIqI Aqy gurU 
Arjn dyv jI ny aunHW nUM nhIN vrijAw [  
 
ku`J s`jx Swied ieh kihx ik kurihqW dw izkr siqguRrU 
sRI gurU goibMd isMG jI vyly jw ky hoieAw Aqy aunHW ny goqW dI 
vrqON qy pwbMdI lw id`qI [ ies SMkw dI nivrqI bicqR 
nwtk (ijs nUM Aj kLH dsm gRMQ kihx lg pey hn) iv`coN 
sihjy hI hI kIqI jw skdI hY [ so AsIN kùJ tUkW hyT dy 
rhy hW[ 
bydI Bey pRsMn rwj kih pwiekY  
dyq BXo brdwn hIAY aulswiekY (124) 
lvI rwj dy bn gey bydIAn kIno rwj (125) 
iqn bydIAn kI kul ibKy prgty nwnk rwey 
Ab mYN khoN su ApnI kQw  
sOFI bMs aupijAw jQw (112) 
iqh qy puqr BXo jo Dwmw,  
soFI rwey Drw iqh nwmw (115) 
qW qy puqR pOqR hoie Awey,  
qy soFI sB jgq khwey (115) 
ijnY byd piTE su bydI khwey,  
iqnY Drm ky krm nIky clwey [ 
 

kuJ lok Swied ieh kihx ik "dsm gRMQ" ivvwd vwlw gRMQ 
hY [ aunHW dI igAwq leI AsIN zPnrnwmy dI hyTLI quk 
pyS krdy hW ij`Qy gurU jI Awp brwV goq dw izkr krdy 
hn[  
 
n z`rw drIN rwh ^qrw qurw Asq,  
hmw kOim bYrwV hukim mrw Asq[ (59) 
gurisKI dw somW sRI gurU gRMQ swihb jI hn pr ie`Qy vI 
'goq' dI vrqON ivruD koeI Pqvw nhIN id`qw igAw sgoN ies 
nUM siqkwr nwl vriqAw igw hY[ hyTlIAW qukW dyKO 
 
"Bly Amrdws gux qyry  
qyrI aupmw qoih bin AwvY (pMnw 1396) 
lihxy pMQu Drk kw kIAw  
Amrdws Bly kau dIAw (pMnw 1401) 
iqin sRI rwmdws soFI iQr Qpau (1401) 
soFI isRst skl qwrx kau  
Ab gur rwmdws kau imlI bfweI (pMnw1406) 
kuil soFI gur rwmdws  
qnu Drmu Dujw Arjunu hir Bgqw (pMnw 1407) 
 
goqW nUM zwqW Awidk nwl joV ky kihxw ik goq dI vrqON 
is`KI dy ivruD hY iblkul mn mq hY[ jy kr "goq" is`K 
Drm dy ivruD huMdy qW hor kurIqIAW vWg gurU jI "goq" dI 
vrqON nUM vI gurbwxI ivc BMfdy pr sRI grU gRMQ swihb ivc 
Aqy swry isK swihq iv`c ikDry vI goqW dy ivruD kùJ nhIN 
ikhw igAw[jy gurU goibMd isMG jI "kOim is`KW" dI QW 
"kOim bYrwV" ilKdy hn jW AsIN sRI gurU gRMQ swihb ivc 
"soFI pwqswh" pVHx vyly Kot nhIN smJdy qW "AOjlw 
swihb" jW "soFI swihb" kihx ivc ikhVI Kot Aw 
geI ? 
 
goq swnMU bzurgW dIAW krnIAW qy sUrmqweIAW dI Xwd 
krvwauNdy hn [ ieh g`l gurU jI Awp ilKdyy hn " 
bwbwxIAW khwxIAW puq spuq kryix" (pMnw 951) [ goq 
swnMU ivAkqI dI pCwx krvwauNdy hn[ j`sw isMG qW SYNkVy 
hI ho guzry hn pr jsw isMG AwhlUvwlIAw ie`ko sUrmw sI 
[ieMgLYNf vrgy dysW iv`c qW PwrmW Awidk iv`c goq iLKxw 
zrUrI hY [ ioes ivc koeI SMdyh nhI ik is`KW (Kws krky 
AimRqDwrI isKW) leI Awpxy nW nwl isMG jW kOr ilKxw 
mwx vwlI gl hY Aqy ies nUM iqAwgxw mnmq hY [ pr 
goqW nUM zwqW nwl imlwauxw hor vI v`fI mnmq hY [ 

 
 
 
 

***** 
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‘is`K &ls&y ivc ivcwrW dI AzwdI’ 
trWtO ivc gurU pMQ fwt km v`loN ‘is`K &ls&y ivc 
ivcwrW dI AzwdI’ sbMDI hoey Swndwr sYmInwr ivc 
fw: hrijMdr isMG idlgIr, pRo drSn isMG Aqy gurdyv 
isMG sMGw ny ivcwr r`Ky 
trWto - bIqy idn eyQy brYNptn  (trWto, knyfw) ivc gurU pMQ 
fwt km v`loN ‘is`K &ls&y ivc ivcwrW dI AzwdI’ sbMDI 
hoey sYmInwr ivc fw: hrijMdr isMG idlgIr, pRo drSn isMG 
Aqy s gurdyv isMG sMGw aucycy qOr qy pu`jy Aqy sMgqW nUM 
Awpxy ivcwrW qoN jwxUM krvwieAw[ ieh smwgm ipCly swl 
2 AprYl dy idn pRo. drSn isMG dy kIrqn smyN dsm 
gRMQIAW v`loN kIqy gey hmly dI Xwd ivc r`iKAw igAw sI[ 
smwgm ivc bolidAW mhwn kIrqnIey pRo drSn isMG ny 
ikhw ik gurU dy Gr qy hmlw krnw jW kIrqn rokxw is`KI 
nhIN hY[ aunHW ikhw ik gurduAwrw gurU dI QW huMdw hY Aqy gurU 
dI QW ‘qy is`K hmlw krn vwlw nhIN ho skdw[ fw idlgIr 
ny ikhw ik gurU dI bwxI ivcoN Sbd lY ky XU.AYn.E. ny qW 
Awpxw mYnI&Ysto bxw ilAw pr is`K Drm dy AwgU AKvwaxu 
vwly aus dI bwxI nUM ip`T dy ky gurU dy duAwry qy hmlwvr huMdy 
hn[ aunHW ikhw ik ieh dsmgRMQI tolw gurU gRMQ swihb dI 
byAdbI dy i^lw& muzwhrw nhIN krdw blik gurU gRMQ swihb 
dI srbu`cqw dI g`l krn vwilAW qy hmlwvr huMdw hY[ aunHW 
ikhw ik gurU gRMQ swihb ivc qW ‘ros nw kIjY auqr dIjY’ 
dw pYZwm hY’, imTq nIvIN dI g`l hY pr dsm gRMQ nuM pVHn 
vwly swkq m`q dI is`IKAw hwsl krdy hn iesy kr ky auh 
swrIAW kwrvweIAW gurU gRMQ swihb dy ault krdy hn[ aunHW 
ikhw ik knyfw dIAW sMgqW nUM hr swl ies idn nUM gurU gRMQ 
swihb dI mirAwdw kwiem r`Kx dy idn vjoN mnwauxw cwhIdw 
hY[ s gurdyv isMG sMGw ikcnr ny gurdUAwrw sMsQw dy 
&ls&y Aqy ‘AMimRq’ dy isDWq bwry ivdvqw BrpUr cwxnw 
pwieAw; aunHW d`isA ik KMfy dI pwhul Aqy ‘AMimRq’ ivc 
Asl &rk kI hY[ 
ies smwgm ivc dy A^Ir ivc pRo  drSn isMG, fw 
hrijMdr isMG idlgIr, fw gurdyv isMG sMGw, s gurcrn 
isMG ijaUxvwlw (isMMG sBw knyfw), m`Kx smrw (rOxk mylw 
ryfIE), ipRMsIpl DwlIvwl nUM isropwE Byt kIqy gey[  ies 
mOky ‘qy gurU pMQ fwt km v`loN is`K ieiqhwskwr fw hrijMdr 
isMG idlgIr nUM aunHW dI is`K ieiqhws sbMDI syvw bdly 
‘golf mYfl’ vI Byt kIqw igAw[ ies smwgm ivc fw 
idlgIr, s rGbIr isMG sm`G (gurbwxI tI.vI), s mnjIq 
isMG shoqw, s. primMdr isMG prmwr, s. mnjIq isMG 
mWgt ny do ikqwbW vI rlIz kIqIAW[ smwgm ivc hornW qoN 
ielwvw s sqivMdr isMG rwxw, s rySm isMG, s hrijMdr 
isMG, s. gurpRIq isMG kyNbirj, s qrnjIq isMG, s Avqwr 
isMG, s dlivMdr isMG vI hwzr sn[ styj sk`qr dI syvw 
s gurpRIq isMG ny b^UbI inBweI[ ies mOky qy dUr dUr qoN 

sMgqW p`jIAW hoeIAW sn; ies mOky qy is`K Drm sbMDI 
ikqwbW dw stwl vI lwieAw igAw ijs ivc Bytw rihq 
bhuq swrIAW ikqwbW vI id`qIAW geIAW[ 

***** 

ikrpwn hiQAwr nhIN 
“is`K kONsl AwP AwstRylIAw” dy XqnW sdkw 

AwstRylIAn kstm ivBwg hux ikrpwn nUM 
hiQAwr nhIN khygw 

isfnI (AmrjIq Kylw,bljIq Kylw) AwstRylIAw dy  is`KW 
dI purwxI qy v`fI sMsQw “is`K kONsl AwP AwstRylIAw” dy 
XqnW sdkw AwstRylIAn kstm ivBwg hux AwstRylIAw 
Awaux vwly jW AwstRylIAw qoN jwx vwly ikrpwnDwrI isMGW 
dI ikrpwn nUM hiQAwr nhIN smJygw[ies pRqIinD nUM 
AwstRylIAn srkwr dy GrylU msilAW qy inAW mMqrI SRI 
brYNfn E kOrnr vloN ilKqI rUp ‘c ByijAw p`qr idKwauNdy 
hoey “is`K kONsl AwP AwstRylIAw” dy sk`qr SRI bwvw isMG 
jgdyv ny d`isAw ik ies nwl hux is`KW dy Dwrimk icMnH nUM 
hiQAwr nhIN smiJAw jwvygw[ijkrXog hY ik ku`J smW 
pihlW ie`k isMG prmjIq isMG dI ikrpwn ibRsbyn dy 
AMqrrwStrI eyArport qy kstm AiDkwrIAW vloN hiQAwr 
smJ ky r`K lYx qoN bwAd SRI jgdyv ny ieh mu`dw “is`K 
kONsl AwP AwstRylIAw” vloN AwstRylIAn srkwr kol 
auTwaux qoN bwAd ik ikrpwn is`KW dw Dwrimk icMnH hY nw 
ik hiQAwr ieh PYslw ilAw igAw hY[ies p`qr ‘c mMqrI 
ny ieh vI sp`St kIqw hY ik s. prmjIq isMG dI ikrpwn 
jo APsrW vloN r`K leI geI sI auh prmjIq isMG nUM 
vwips kr id`qI jwvygI[iesdy nwl hI mMqrI ny iliKAw hY 
ik AwstRylIAn kstm ivBwg dy krmcwrIAW nUM tRyinMg 
dOrwn d`isAw jWdw hY qy jwvygw ik auh nOkrI dOrwn iksy vI 
ivAkqI nwl BydiBMnH dI vrqoN nw krn,pRMqU jykr iPr vI 
iksy nUM l`gdw hY ik auhnW nwl iksy krmcwrI vloN ausdy 
Drm,nsl jW iksy hor kwrn ivqkrw kIqw igAw hY qW auh 
ies vwry iSkwieq kr skdy hn qy ies mwmly ‘c jykr 
koeI vI doSI pwieAw jwvygw qW bxdI kwrvweI kIqI 
jwvygI[AKIr ‘c mMqrI ny is`K kONsl AwstRylIAw dw ieh 
mu`dw auhnW dy iDAwn ‘c ilAwaux leI ivSys DMnvwd kIqw 
qW jo kstm ivBwg Biv`K ‘c is`K Drm nwl sMbMiDq lokW 
dIAW BwvnwvW dw ijAwdw qoN ijAwdw iKAwl r`K 
skx[is`K kONsl AwstRylIAw dy sk`qr SRI bwvw isMG 
jgdyv ny smUh ikrpwn DwrI is`KW nUM bynqI kIqI ik jykr 
ho sky qW auh ies p`qr dI kwpI Awpxy nwl lY ky hvweI 
jhwj dw sPr krn qW jo loV pYx qy ies kstm 
AiDkwrIAW nUM idKweI jw sky[ies p`qr dI kwpI lYx leI 
SRI jgdyv nwl secretary@sikhcouncil.org.au qy sMprk 
kIqw jw skdw hY[ 

***** 
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                   ipAwry Kwlsw jIE! Awpxw Awpxw ipMf sMBwlo[ 
2004 ivc isMG sBw ieMtrnYSnl kYnyfw EntYrIE ivc hoNd ivc AweI Aqy bVI imhnq krn dy bwAd 2006 
ivc ies nUM cYirtI nMbr vI iml igAw[ A`j ies hrmn ipAwrI sMsQw dy cYptr dunIAW Br ivc PYl cuky 
hn ijvyN:- skwrbro, ivnIpipg, vYnkUvr, kYligrI, AYfmontn, kYlyPornIAw, sivtzrlYNf, jrmnI, ietlI, 
bYlzIam, iPnlYNf, nwrvy, AstrylIAw, inauzIlYNf Awid[ ieh isMG sBw gurmiq igAwn imSnrI kwlz 
luiDAwxw nwl is`KI dy pRcwr vwsqy dunIAW Br ivc kMm kr rhI hY Aqy ipCly cwr swlW ivc iek l`K sI. 
fIz Aqy vIfIEz bxw ky dunIAW Br ivc vMf cukI hY[ hux qk qkrIbn do l`K fwlr is`KI dy pRcwr leI, 
pRcwrkW dIAW qnKwhW, lYptop, projYktrW qy motrsweIklW qy Krc kr cu`kI hY[ SRo.gu.pR. kmytI AMimRqsr dw 
bzt 5 Arb dw hY qy swfw koeI bzt hI nhIN[ ies dy bwvzUd vI isMG sBw ieMtrnYSnl kYnyfw Awpxy swry 
sihmqI vwly cYptrW nwl iml ky pMjwb Aqy pMjwboN bwhr 66 pRcwrk is`K Drm dy pRcwr leI inXukq kr 
cu`kI hY jdoN ik SRomxI kmytI AMimRqsr dy 65 pRcwrk Drm pRcwr leI C`fy hoey hn jo qnKwhW qW lYNdy hn pr 
kMm krdy ikqy vKweI nhIN idMdy[ 
 
2011 ivc ieh sMsQw nIcy vrnx kIqy kwrzW nUM nypry cwVHn dI iqAwrI kr rhI hY: 
pMjwb ivc Jonw lwaux Awey ibhwrI ienswn is`KI qoN pRBwvq ho ky jdoN vwps muV ky ibhwr ivc gey qW aunHW 
ny kuJ gurdvwry bxwey pr pRcwrk aunHW kol nhIN hn[ ies qoN pihlW ik koeI bwbw aunHW nUM jw T`gy, isMG sBw 
Awpxy Krcy qy G`t qoN G`t do pRcwrk aunHW nUM is`K isDWq smJwaux leI Byjxw cwhuMdI hY[ 
Agsq/sqMbr 2010 ivc 16 hzwr sI.fI Aqy fI.vI.fIz bxw ky pMjwb qy nwl dy sUibAW ivc qjrby dy qOr 
qy vMfIAW geIAW[ ijs dy nqIjy nUM dyKdy hoey hux ieh sMsQw iek l`K sI.fI Aqy fI.vI.fIz bxw ky pMjwb qy 
nwl dy sUibAW ivc Aqy bwhrly mulkW ivc vMfxw cwhuMdwI hY[ 
pRcwrkW dI cMgI ishq nUM m`dy nzr r`Kdy hoey isMG sBw gurmiq igAwn imSnrI kwlz ivc hI ienHW leI 
iek ADuink iksm dw izm iqAwr krky dyxw cwhuMdI hY[ 
Agsq 2011 ivc hI isMG sBw ienHW SurU kIqy hoey Aqy SurU krn jw rhy kwrzW nwl dunIAW Br ivcoN sihmq 
s`jxW dI iek kwnPrWs vYnkUvr ivc krnw cwhuMdI hY[ 
ienHW kwrzW leI mwieAw dI Aqy swQ loV hY[ ieh lihr inrol gurU gRMQ swihb jI dI ivcwrDwrw nUM smRpiq 
hY[ AwE ies lihr nUM kwmXwb krn leI ies dw ihsw bxIey[  
 
hor jwxkwrI leI isMG sBw dy mYNbrW nwl sMprk kro jI[ 
sR. Amr isMG, gurmiq igAwn imSnrI kwlz luiDAwxw, sYNtrW dy ieMncwrz: 
mobweIl # 98141 24242 
sR. bljIq isMG ivnIipg[nMbr204 880 3304 
sR. suirMdr isMG klony bI.sI.250 808 7447 
sR. AmrjIq isMG ivktorIAw bI.sI. 250 727 2758 
sR. hrcrn isMG is`K ivrsw kYligrI[ nMbr:403 681 8689 
sR. primMdr isMG prmwr imsIswgw [ nMbr # 905 858 8904 
sR. hrbMs isMG kMDolw vYnkUvr[ mobweIl # 604 839 1308 
sR. prmjIq isMD m`lHI vYnkUvr[ mobweIl # 778 552 5861 
sR. gurcrn isMG ijauxvwlw torWto [  Gr # 905 454 4741 
not:-is`K sMgqW nUM ApIl hY ik jy auh AwpxI mwieAw ienHW lbVg`ty swDW nUM dyxI bMd kr dyvy qW dunIAW 
Br ‘c is`K Drm ivc suDwr ho skdw hY[                                                                                                                           
                                                                                                                                               www.singhsabhacanada.com 


