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EDITORIAL

WHO ARE THE SIKHS?

€

1GOD

A Sikh is a believer in and a follower of Guru Nanak’s teachings.

Guru Nanak (1469-1539) was born in what is now Pakistan
Punjab. There were two dominant religions in India at that time,
Hinduism and Islam. He was born in a Hindu family but his lifelong
companion was a Muslim, Mardana, as were many of his other
followers. The Guru wrote hymns and sang to the music of
Mardana’s Rabab, a folk stringed instrument of that time. He was
well versed in both Hindu and Muslim scriptures and in his writings
he commented on both. To spread his message of oneness of God,
the Creator, and oneness of humanity, he traveled to Muslim places
of worship as far west as Mecca in Saudi Arabia and Hindu and
Buddhist places of worship to the borders of Tibet in the North,
Burma in the East, and Ceylon in the South.

Guru Nanak rejected centuries old ritualistic and discriminatory
practices that had crept into the Indian society and ushered in a new
movement of universal brotherhood, regardless of one’s birth in a
particular caste or religion. By doing so he gravely hurt the feelings
of not only his family but also the entire high caste Hindu society
and the Muslim administration, the establishments of the day.

Sikhism is unique among the world’s religions because it is unlike
any of them, except certain principles of ethics and moral norms
which are common to all religions as well as the atheists. Like the
three Semitic religions of, ‘The Torah’, “The Holy Bible’ and ‘The
Holy Quran’ the Sikhs believe in their own scripture, Guru Granth
Sahib. But the similarity ends right there. There are three
fundamental differences:
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1. The Sikh religion differs as regards the authenticity
of its Scriptures from all other major world religions.
None of their founders have left a line of their own
composition and we only know what they taught
through tradition or second-hand information put in
writing long after they were gone and obviously
influenced by the writers’ interpretations. All 1430
pages of Guru Granth Sahib are poetry, set to Indian
musical notes, and every word and verse can be
attributed to Guru Nanak, five of his successor Gurus
and 29 others, among them fifteen Hindu and Muslim
Saints. These were godly men belonging to whole range
of social and religious backgrounds, including those
dubbed untouchables by the society.

In the Sikh Scripture, Guru Granth Sahib, the core
concepts are Guru Nanak’s but they are supported,
elaborated and reinforced by all these other writers of
diverse backgrounds, religions and regions of India.
This makes Guru Granth Sahib a truly universal
scripture. The following verse from Guru Granth Sahib
on the subject of Creation and Oneness of Humanity
is by one of those Saints. His name is Bhagat Kabir,
whose pedigree is unknown but as an orphan he was
brought up by a family of Muslim weavers:

First, Allah created the Light; then, by His Creative
Power, He made all mortal beings.

From the One Light, the entire universe welled up.
So who is good, and who is bad? ||1]|

O people, O Siblings of Destiny,

do not wander deluded by doubt.

The Creation is in the Creator,

and the Creator is in the Creation,

totally pervading and permeating all places.
l|1||Pause]|

The clay is the same,

but the Fashioner has fashioned it in various ways.
There is nothing wrong with the pot of clay —
there is nothing wrong with the Potter. ||2||

The One True Lord abides in all;

by His making, everything is made.

Whoever realizes the Hukam of His Command,
knows the One Lord.

He alone is said to be the Lord's slave. ||3]|

The Lord Allah is Unseen; He cannot be seen.
The Guru has blessed me.

Says Kabeer, my anxiety and fear have been taken
away;

| see the Immaculate Lord pervading everywhere.
l14113]
[Guru Granth Sahib page 1349]

2. Sikhism is a philosophy which has validity for all
cultures and religions. Sikh Scriptures speak to a
person of every religion or no religion. Anyone who
agrees with and practices the teachings of Guru Granth
Sahib is a Sikh, regardless of the faith of his/her birth.
This makes the Sikhs welcome people of all faiths as
brothers and sisters. However if there is a conflict
between the teachings of the Guru Granth Sahib and of
the other faith, the Sikh will only follow his Guru.

3. The Sikh concept of God is also unique. Most world
religions believe in one God, but which one? God of
Jews favours only his chosen people who are still
waiting for their Messiah; Christian God would save
only those who believe in his son Jesus Christ, the
Messiah who has already come, and the Muslim God
has the last word because Mohammed is the last
Messiah and there shall be no more. President Bush
has a different God than Osama-bin-Laden.

Guru Nanak’s God is the God of the entire humanity.
In a Sikh place of worship (called a Gurudwara -
Guru’s door), people of all races, colours, sexes,
religions and nationalities are welcomed as equals
without any question about their faith. No effort is
made here at proselytization. Another unique feature
of Sikhism is the ‘Langar’, (food prepared in the
community kitchen by volunteers and served to all
those who enter the Guru’s door. See page 4.).
Everybody is invited to it without any distinction of
caste, creed, colour or nationality

Guru Nanak’s God is the God of entire creation,
“God is ONE. His name is Truth. He is the creator.
He is fearless and not inimical. He is without death
and without birth. He is self-existent. Humans can
attune to him through Guru’s grace. God existed in
the beginning; He existed when time started running
its course; He exists even now and He shall exist
forever and ever”. Guru Granth Sahib page 1.

Sikhism is a modern, scientific, and practical religious
way of life. It abhors asceticism and advocates an
active life of a married house-holder in a classless and
casteless society. It commands its followers to:
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1. Earn their living by doing honest and
productive work;

2. Share the fruit of their honest labour with the
needy and those unable to help themselves; and

3. Remember the Lord, the Creator, at all times.

When the Pope had Galileo (1564-1642) jailed for
advocacy of Copernicus’ (1473-1543) theory, that
earth revolves around the sun, condemned by the
Roman Catholic Church as heretical, Guru Nanak
(1469-1539) was postulating views on the origin of the
Universe that will make the Big Bang theorists proud.
He stated unambiguously that there were countless
Earths, Moons and Suns. He called the natural laws that
govern their motions in space His ‘hukam’ (Cosmic
Law). Cosmos is the manifest form of God and hukam
(Cosmic Law) is the invisible form that pervades the
COSMOS.

Long before Darwin’s (1809-1882) theory of origin of
species, Guru Nanak had declared that life began in
water and evolved through many life forms. Later it
spread in the water, over and under the land and in the
air. Human beings are the ultimate life form. Death is a
loss of consciousness. When a person dies he/she does
not go to heaven or hell, because heaven and hell exist
only in our imagination. It is we who make a heaven or
hell of our lives, here on this earth, during our life time.
Upon death, the spark, we call soul, merges with the
cosmic Consciousness and our physical body turns to
dust of which it is made.

Although Guru Nanak was born into a Hindu
household he shares not even the concept of God with
Hinduism. At a very young age he refused to wear the
janeu (Hindu sacred thread worn by high caste males);
discarded the caste system (a religiously sanctioned
discrimination still entrenched in the 21% century
democratic India); preached against idol worship;
recognized the dignity and equality of every human
being; asserted the equality of men and women;
condemned the Hindu practice of Sati (live immolation
of a widow on her husband’s funeral pyre); instructed
the women to discard veil; allowed widow and widower
remarriage; rejected the then prevalent concepts of
karma, after life salvation, tapasya, heaven and hell
(after death), incarnation, transmigration, 84 lakh juni
(8,400,000 life forms) yatra to holy places, fasting,
multiple gods and goddesses. He preached ‘sarbat da
bhala’ (good of everybody) which is unique only to

Sikhism. His was a faith of Universal Humanism
and is a faith for this Scientific Age.

Sikhism places emphasis on individual human dignity
and intellect. It has nothing like the Ten
Commandments or the Sharia Law. Instead the Guru
simply says do not commit an act that you will later
regret and do not eat or drink that is unhealthy for your
body and mind. Simple as that! Guru Nanak rejected
the concepts of virgin birth, resurrection, specific
times or directions for prayer. Starving the body for a
day time (as fast) and then gorging it at night fall was
abhorrent to him. Pilgrimage for spiritual gain and
feeding the Brahman to sustain deceased relatives has
no value in Sikhism

In Sikhism, no one place is holier than the other
because all places are created by God and God
permeates everywhere. The place where you live is
just as holy as Hardwar, Banaras, Mecca, Medina,
Jerusalem and Salt Lake City. No one time or day is
more auspicious than another. Only the time spent in
honest productive work and prayers is considered
blessed.

Women constitute one half of humanity but no religion
accords women the status that Guru Nanak demands
for women:

From woman, man is born; within woman, man is
conceived; to woman he is engaged and married.
Woman becomes his friend; through woman, the
future generations come. When his woman dies, he
seeks another woman; to woman he is bound. So
why call her bad? From her, kings are born. From
woman, woman is born; without woman, there would
be no one at all. O Nanak, only the True Lord is
without a woman. That mouth which praises the
Lord continually is blessed and beautiful. O Nanak,
those faces shall be radiant in the Court of the True
Lord. || 2 ||Guru Granth Sahib page 473.

Sikhism openly states:-“Truth is higher than
everything, but higher still is truthful living” because
that is union with God’. (Guru Granth Sahib page
62)

Hardev Singh Shergill
[Please feel free to copy, translate into other languages and
distribute this very brief introduction to Sikhism. ED.]

*khkk*k
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LANGAR

THE POWER OF DEVOTION
SOME EYE-OPENING FACTS:

The spectacular Golden Temple of Amritsar

For a moment, if one pushes the religious fact aside,
it is no ordinary feat to serve a meal to thousands of
people in a day and that too round-the-clock.

Forty to fifty thousand people, on an average,
partake of langar every day at Harmandar Sahib.
""On Sundays, festival days and Masya, the number
exceeds 1 lakh," says jathedar Harpinder Singh,
who is in charge of the langar.

Serving such a huge gathering is not an easy task.
But, the devotion and selfless service of the sewadars
makes the job simple.

""We have 300 permanent sewadars who work at the
langar. They knead dough, cook food, serve people
and perform a number of other jobs. Also, there are
a good number of volunteers, both men and women,
who work in kitchen and langar hall. They also
wash and wipe the utensils. "'In the washing hall we
have four sewadars to supervise the work,” adds
Harpinder Singh.

Of course, an elaborate arrangement is in place to
cook and serve food at such a large scale.

The langar at Harmandar Sahib is prepared in two
kitchens, which have 11 hot plates (tawi), several

burners, machines for sieving and kneading dough
and several other utensils. At one tawi, 15 people
work at a time. It is a chain process - some make
balls of dough, others roll rotis, a few put them on
the tawi and rest cook and collect them.

It is all done so meticulously that one is surprised to
see that on one hot plate, in just two hours, over 20
kg of flour is used to make rotis. The kitchen also
has a roti-making machine, which was donated by a
Lebanon-based devotee. The machine is, however,
used only on days that are likely to witness huge
crowds. The machine can make rotis of 20-kg flour
in just half-an-hour. To get the flour, there are two
machines in the basement of the langar hall and
another that kneads one quintal of flour in just five
minutes. It is this fine team of man and machine
that makes it possible for the gurdwara to provide
24-hour langar on all days.

Chapati Machine

But, what about putting together the raw material?
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"About 50-quintal wheat, 18-quintal daal, 14-
quintal rice and seven quintal milk is the daily
consumption in the langar kitchen. We have utensils
that can store up to seven quintal of cooked daal and
kheer at a time,” says assistant in-charge
Kanwaljeet Singh. Items needed in langar are
bought in huge quantities from Delhi. The purchase
mainly includes pulses, while other every-day
requirements are met from the local market. A stock

of all items is maintained for two months, he adds.
- e -

Hie B I
British Foreign Minister Jack Straw makes chapatis at the langar
hall of Golden Temple during his visit - ANI photo

"Desi Ghee comes from Verka Milk Plant in the city.
Also, the devotees make donations. In a day we receive,
over eight quintals of sugar and seven quintals of dal.
Often, people also donate money in langar funds. For
instance, we recently received a donation of Rs 2 lakh
from a devotee who wanted to bear all langar expenses
for a day," says in-charge Harpinder Singh. "Besides
dal-roti, kheer and karah prasad is prepared on alternate
days. On an average, seven quintals of milk and an
equal quantity of rice is needed to prepare kheer. On
festive occasions, we also distribute jalebis.

Every day over 100 gas cylinders are needed to fuel the
kitchen. For making tea, 6 quintals of sugar and 20 kg
of tea leaf are consumed,"” adds Kanwaljeet.

But, all this wouldn't have been possible without the
grace of Waheguru: "Loh langar tapde rahin” (may the
hot plates of the langar remain ever in service) are the
words that every devotee says in his prayers at the
gurdwara. At a time, over 3,000 people are served on

the two floors of the hall. Everyone is welcome at the
darbar to share the meal, with no distinction of caste

or religion.

Early morning meditation at the Harmandir Sahib
The Sikh practice of Guru ka langar was strengthened
by Guru Amar Das, the third Sikh guru. Even Emperor
Akbar, it is said, had to take langar with the common
people before he could meet Guru Amar Das. Langar
or community kitchen was designed to uphold the
principle of equality between all people regardless of
religion, caste, colour, creed, age, gender or social
status.

In addition to the ideals of equality, the tradition of
langar also aimed to express the ethics of sharing and
oneness of all humankind.

Langar Being Served

On the other hand, following the principle of division
of labour, the sewadars in the hall make sure that
sangat gets the complete meal, from pickle to rice and
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dal. The whole thing is highly organised - from
arranging the material to cooking and then serving.

After eating, the utensils are collected in one part of the
hall in huge bins from where they are taken away for
washing. Once cleaned, the dishes are quickly but
neatly stacked in huge, wheeled storage bins, ready to
be used again for the next sitting.

Aashima Seth Captured on film Belgian filmmakers,
Valerie Berteau and Philippe Witjes, who were so
impressed with the langar at the Darbar Sahib that
they made a documentary film on it. Entitled
Golden Kitchen, the film has impressed audiences at
numerous film festivals in Europe. On June 6 this
year, it was adjudged 'Outstanding’ at the Festival
of Short Films organised at the New York Museum
of Modern Art.

Critics have praised the film for bringing out the
beauty of what is for western audiences "an
endeavour that is remarkable in scale, the
clockwork efficiency with which the kitchen is
organised and the fact that all the people manning
the Kitchen are volunteers who are inspired to
undertake the heavy labour by their religious
convictions."

IN THY SERVICE around 3,000 people are served
meals at a go. It wouldn't be possible without
sewadars, who look for no return except
Waheguru's blessings.

*kkk*k

SIKHISM, HINDUISM AND

PASSIONATE EDITORIALS
Karminder Singh Dhillon, PhD (Boston)
Kuala Lumpur, Malaysia

I am drawn to SP Sidhu’s comments regarding
Shergill’s “passionate editorials “(Letter to the Editor,
SB Nov-Dec 2010). Two issues in Sidhu’s letter are
of particular interest and | pray my comments, inspired
in turn by Sidhu’s passion would be of some help.

FIRST ISSUE: Within paragraph 6 of his letter, Sidhu
writes: ““I can tell you not one or two, but numerous
things Sikhism shares with Hinduism. | would be much
obliged to learn from you the real differences between
Hinduism and Sikhism. List please!”

It’s a pity that Sidhu did not himself list out the
“numerous” or even “one or two” similarities between
both faiths for us readers to have benefitted from his
insights. Such oversight notwithstanding, the
following two foundational differences between the
two spiritual paths may be worth pondering.

The root Hindu belief with regard to God is rooted in
trinity and its accompanying traits. It is a trinity in
which each of its powers is autonomous and separate.
Bhrama the single creator is independent from the
other two. Vishnu the sustainer is self-governing and
self ruling in that he does not consult with the other
two as well. Similarly, Shiv is self directing, detached,
and self governing in matters concerning death and
destruction. The powers of the trinity are thus
independent and sovereign. The origins of their power
are self derived.  For this reason, the Hindu faith
system as represented by the place and method of
spiritual entreaty is based on one of the three, but not
in combination. For instance, one finds a Vishnu da
Mandir, and within it devotees of the God of Life.
Outside of that, one finds a Shiv da pujari but not
within a Vishu or Bhrama da mandir. Similarly a
Bhrama da bhagat is just that — a devotee of the Hindu
God of creation. A cursory survey of the Hindu
mandirs would reveal that out of twenty mandirs (and
devotees, one would imagine) seventeen would belong
to Vishu or his reincarnations, two to Shiv and one to
Bhrama. The logic of the numbers at first glance is
simple practicality — it is matters pertaining to life and
its sustenance that most humans are concerned with.
Humans do fear death and hence have chosen not to
discard Shiv in prayer completely — hence the two

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 6



The Sikh Bulletin

HW-SIIE U8 BRI

January-February 2011

mandirs devoted to Shiv. But Bhrama is worthy of
being ignored altogether because creation (birth) has
already taken place! So why bother with placating the
God of creation. But if viewed deeper, such practicality
is rooted within philosophical underpinnings of a trinity
that is autonomous and sovereign in its origin as well as
all major aspects of Hindu spirituality — including
everyday spirituality as evidenced from the mandir
proportions above.

The root belief of Sikhism on the other hand is rooted
in the unity of God. In the mool mantar — a list of
attributes of God - the first attribute Ek Oangkar
denotes his numerical as well as functional unity. In
Japji Guru Nanak says of the trinity: Eka Maee Jugat
Viayee, Tin Cheley Parvaan. Ek Sansari Ek Bhandari
Ek Laye Deebaan. The use of the word “parvaan”
denotes the accepted belief of trinity of the creator of
the world (sansari), sustainer (bhandari) and destroyer
(deebaan). Guru Nanak makes clear that the source of
the power of creation, sustenance and destruction is
one and more importantly, not with the trinity but
elsewhere — Eka Mayee. The accepted trinity is the
three children of the one mother Creator. It is the
mother who creates her children, not the other way
around.

Guru Nanak thus deconstructs the notion that each
portion of the trinity is supreme. Supremacy is to the
Higher Creator who created these powers. Guru Nanak
further deconstructs the notion that the trinity is
autonomous, separate and sovereign — by use of the
word “Cheley” for the trinity — they are followers of the
Command and subject to the command themselves, but
not masters. As followers, the origin of their powers is
not self-derived. In pauree 26 Guru Nanak describes
Bhrama as singing the praises of the Supreme Creator —
Gavan Tudhno Esar Bhrama Devi. This verse
underlines the master — chela relationship: it is the
chela who sings praises of the master, never the other
way around. In pauree 35 of Japji, Guru Nanak says,
“Ketey Bhrama Ghaarat Ghraeeay, Roop Rang Key
Ves” The creator has created countless Bhramas. In
essence, then Guru Nanak is deconstructing the notion
of Bhrama being the single creator. Instead, Guru
Nanak is saying that the Single Creator created a
multitude of other creators of various types and forms
of which Bhrama is but one. So because God can create
a million Bhramas, and Bhrama cannot create a single
God, it is clear as to who the ultimate creator is.

Within the 1430 pages of the GGS, Bhrama, Vishnu,
and Shiv are mentioned countless times in a variety of
aspects — but always as creation. For instance Bhagat
Kabir asks rhetorically on page 331 of the GGS
Jhagra Ek Niberho Raam (Kindly settle this dispute,
God). Bhrama Bda Kay Jaas Upaiya (Is Bhrama larger
than that that created him?). Again on page 441:
Sarpnei Tay Upar Nahi Baliya. Jin Bhrama Bishen
Mahesh Chaleya — None is beyond the worldliness of
maya. Even Bhrama, Vishnu and Shiv got deceived
into it. Guru Nanak says on page GGS 227: Prithmay
Bhrma Kaley Ghar Aiya — and (just like the rest of
creation) Bhrama entered the house of death. On Page
231 GGS Guru Amar Das writes: Bhrama Mool Ved
Abhiasa — Bhrama is the founder of the study of
Vedas. On page 359 of the GGS Guru Arjun writes:
Paye Thagauli Sabh Jag Moheya. Bhrama Bishen
Mahadeo Moheya — Maya has bewitched Bhrama,
Vishu and Shiv.

The sum total of such mentions provide us with the
most fundamental, most basic and most primary
difference between Sikhi and Hinduism — namely that
in Hindu spirituality Bhrama is the one creator, while
in Sikhism Bhrama is part of the multitude of God’s
unlimited creation and subject to the laws of
creation such as worldliness, maya and death. In Sikhi
therefore, the Hindu god of creation was not beyond
creation himself. In Hinduism, Shiv is the primary
God of death, but in Sikhism Shiv was subject to death
himself. Only the Eka Mayee is above birth, death and
everything in between - hence Akaal Moorat
(timeless), Ajooni (beyond life) and Saibhang (beyond
creation) are basic Sikh descriptions of God. The
difference between Hinduism and Sikhism on the
notion of God is thus fundamental and as immense
as it can be between the Creator and creation.

What about the belief regarding creation itself? The
root Hindu belief is that this creation is a myth.
Creation is unreal in Hinduism. It is an illusion.
Sikhism’s position is that the creation is not only real,
but that God resides within His creation. Because God
— a real entiry - resides within His entire creation, the
latter cannot be an illusion. The term “Karta Purakh”
in the mool mantar depicts such a position. He is not
just a Creator, but a Creator Being. Creator Being
means He is the essence of all that is created. He
creates all and resides within all as the soul of creation.
On page 83 of the GGS, Guru Nanak says Kudrat Kar
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Kay, Vasia Soey. He created (kar kay) the creation
(kudrat) and resides (vasia) within it. On page 998 of
the GGS, Guru Arjun similarly writes: Sabh Meh Ek
Niranjan Karta, Sabh Kar Kar Vekhey Apey Chalta.
The one detached Creator creates all and attaches
Himself within all. He oversees all his Creation and its
running. In Sikhism therefore, God is real. So is His
creation. But the Sikh is to see God as the permanent
reality and creation as a reality subject to the wishes
and desires of the Creator. His creation will remain real
as long as He wants to keep it that way. Yes, life is
transient, unpredictable and temporary. But it is to be
lived in a real way within a real world with the
underlying emotion that we have to leave it behind
someday. The difference between Hinduism and
Sikhism on the notion of creation is thus
fundamental and as immense as it can be between
reality and illusion.

It can be argued that the above two differences are
intrinsic enough to create an entire plethora of
divergence at the secondary levels. There may thus be
no real need to provide a “list” of differences per se.
SECOND ISSUE: Within paragraph 8 of his letter,
Sidhu writes:  “Guru Nanak did not condemn (the)
janeu, but the falsehood behind it. He actually pleaded
to get a janeu of a certain kind, which he will (sic)
gladly wear. May | know, what is the difference
between a janeu and a gatra or panj kakaars?”

Guru Nanak’s views on the janeu are contained in
numerous places within the GGS (page 351, 355, 471,
903, and 951 for instance). There is a difference
between rejecting the janeu and pointing out the
falsehood behind it. Guru Nanak’s writings in the GGS
indicate that he critiqued both the falsehood and the
truths that were evident of the janeu. This is a crucial
point that Sidhu misses. The primary truths of the janeu
were two. First, it was meant to denote the class of the
wearer — different classes wore it differently and it was
made of different material for different castes. The
second truth was that the janeu was denied to the
female. So when the janeu ritual was performed on
young Nanak, he asked the pandit to explain to him
why his elder sister Nanaki was not given one to wear.
The pandit narrated the truth as it stood then — Nanaki
would have been entitled to one had she been born
male. Guru Nanak responded that if something was
denied to one half of mankind, he would not be part of
it. He thus refused to adorn it. Here then — at the most

simplistic level - lies the first difference between the
janeu and gatra. One is gender specific, the other
gender neutral. The implications are severe in that
one can be considered a symbol of discrimination
while the other one of equality. Nowhere is there a
prohibition against the female with regards the
gatra kirpan. Then the Guru proceeded to enquire
about the material that was used to make the janeu.
The line of questioning depicts the depth of Guru
Nanak’s concerns with both the truths and falsehoods
of the janeu. The pundits answer was also two fold —
he described the quality of the cotton and the process
of its construction and tied it to Guru Nanak’s
perceived class (Khatri). Thus far the pandit was
speaking about the truths of the janeu. Herein then,
lies the second difference. The gatra has no such
class or creed distinctions, and the kakars are
meant to unify its wearers. In order to convince
Guru Nanak to adorn the janeu, the pandit went on to
narrate the spiritual aspect of the jeneu — in particular
the fact that in the afterworld, the janeu would provide
recognition for one’s spirituality. Here, as far as Guru
Nanak was concerned, the pandit was stepping into the
arena of spiritual falsehoods. How could a piece of
cotton, spun, woven and tied into specific number of
knots have even an iota of spiritual essence? Hence
his famed critique on page 441 of the GGS: Dya
Kapah Santokh Soot, Jat Ghandee Sat Vat. Cotton (the
basic ingredient of the janeu) is my compassion,
contentment my thread, modesty the knot and truth the
twist. This is the sacred thread of the soul; if you have
it, then spin one. Only such a janeu will not break, get
soiled, be burnt, or lost. Blessed are those mortal
beings, O Nanak, who wear such an adornment around
their necks. The thread is bought for a few shells. It is
weaved and put on while seated in a “holy” enclosure
by the brahmin who acts as a guru in convincing the
wearer to adorn it. But in death, even the brahmin’s
sacred thread falls away, and his soul departs without
it.”

So Sidhu’s assertion that Guru Nanak merely
condemned the “falsehood behind the janeu and
pleaded to get a janeu of a certain kind, which he will
(sic) gladly wear” is superficial. In essence what
Guru Nanak did was to (i) reject the truths of the janeu
(ii) critique the falsehoods that sustained the janeu (iii)
create a set of original truths for the janeu
(compassion, contentment, modesty and truth) and (iv)
benchmark the role and position of symbols (in this
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case the janeu, and elsewhere other symbols such as
yogi ear-rings, begging bowls, Islamic prayer mat etc)
within spirituality for Sikhs to apply in their own
spiritual journeys. It is this fourth objective that is
primarily crucial to followers of Guru Nanak’s Sikhi.
The first three objectives are supportive in nature —
helping. Illustrating, and persuading the believing Sikh
to get to the fourth part.

In essence then, there is no similarity in the truths
that are embodied within the janeu and the gatra
and kakars. In fact, the truths are at opposing
spectrums. The khande da pahul and subsequent
wearing of the panj kakars and the accompanying
injunctions of rehat are testimony of the absence of
gender, caste or class biases within humanity. The SRM
allows for both males and females to be equally part of
the pahul administering pyares.

It goes without saying that if Sikhs allow the gatra and
their kakars to be tied to the same spiritual falsehoods
of the janeu, then there would be no difference between
the two — at the level of falsehoods, that is. Any Sikh
who claims that his gatra or kakars indicate his higher
standing than those who don’t adorn them is as guilty
the brahmin that was critiqued by Guru Nanak. Any
Sikh who claims his/her gatra would act as his visa for
entrance into the heavens would be as disappointed as
the pandit who came in enthusiasm to put a janeu on
Guru Nanak but went back questioning his own sacred
thread. Any Sikh who claims a female is unworthy of a
gatra herself, or unqualified to be part of the pahul
administering pyares would be best advised to re-read
Guru Nanak’s verses on page 471 of the GGS as
reproduced above.

Since SB editorials have been the point of conception
of Sidhu’s passionate letter a point or two relating to
them may be necessary. | have kept in my personal
collection - from as long as | discovered the SB — all
editorials. The courageous, thought provoking and
passionate Sikhi writing style therein is in stark contrast
to the politically correct, condescending or free-for-all
mela type worthless writing that has come to plague a
majority of our online publications. May Waheguru
Bless the Sikh Bulletin abundantly.

*kkkk

COMMENTARY ON THE BOOK

‘SIKH RELIGION AND HINDUISM’
AUTHORED BY S. GURBACHAN SINGH SIDHU

My first introduction to S. Gurbachan Singh Sidhu
came about in 1992 when on a visit to London we
visited the Sikh Missionary Society’s book store in
search of a volume of Guru Granth Sahib. While there
| ran into a treasure trove of pamphlets on various
topics relating to Sikhism, in English. | helped myself
to all of them. They were all authored by him.

In 1996 responsibility to administer a Gurdwara fell
upon me but I did not know much about the faith that |
was born into and | did not want to operate this
Gurdwara as all the other Gurdwaras because | knew
this much, Sikhism is neither being practiced nor
preached in any of the Gurdwaras that | knew of. In
1998 | resorted to distributing an open letter, “In
Search of Sikhs”. That produced positive results but it
also created a problem; where to find authentic
literature on Sikhism and also in English for the
Diaspora youth. | still had my collection of Mr.
Sidhu’s pamphlets and | tracked him down to his
house in United Kingdom.

He graciously not only accepted my phone call but
was also very supportive of our effort to produce
literature on Sikhism in English for the Diaspora
youth. Our initial conversation over the phone resulted
in his book ‘Sikh Religion and Christianity” in 2001
because most Sikh families live in those countries
where Christianity is the dominant religion. Same
year, in quick succession, saw the publication of ‘Sikh
Religion and Islam’, followed by ‘An Introduction to
Sikhism” (2003) and ‘Panjab and Panjabi’ (2004). He
has written many more books since but we were able
to publish only these four because by April 2005 we
were history.

Our demise began on October 26™ 2003, the day we
held the First World Sikh Convention in Chandigarh.
This convention was entirely funded by Diaspora
delegates who had been coming to Roseville,
California since 1999, to our annual conferences. The
thrust of the Convention was to bring about
Reformation in Sikhism. Establishment, headed at that
time by Manjeet Singh Calcutta as Secretary of the S.
G. P. C. and Vedanti as the Jathedar of Akal Takhat,
vehemently opposed it and even went to the extent of
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denying us three venues, one after the other, for holding
the Convention. The third venue was finally forced to
concede by court order obtained on Divali day, a
Saturday, one day before the Convention. By the time |
returned home, a rival Gurdwara, a mile or so from us
on a three year lease at $8,300.00 per month, was
already in business.

But the mere occurrence of this Convention generated
so much interest in Diaspora that in 2004, on demand,
Prof. Gurtej Singh and 1 held six conventions in six
countries in six weeks at Kuala Lumpor, Sidney,
Toronto, Philadelphia, London and Chandigarh, in
addition to smaller gatherings in Bangkok, Thailand
and Vancouver, Abbotsford and Calgary, in Canada. By
this time, as is the destiny of Gurdwaras, one Gurdwara
had split into two because of power struggle and we had
introduced reform in the form of dropping ‘pratham
bhagauti’ from Ardas, banning Akhand Paths and
recitation of three banis from the so called Dasam
Granth that are part of khande-di-pahul ceremony.
After Vaisakhi 2005, the reform Gurdwara ceased to
exist for lack of Sangat. So much for spirit of reform
and hunger for knowledge of Sikhi among Sikhs. It was
during this second convention in Chandigarh that | and
Mr. Sidhu met for the first and only time when he made
a special effort to drive to Chandigarh for a short visit
with me while he was in India during his regular annual
visits to hold free eye and other clinics.

By this time it had become clear to me that in spite of
too many Hindu practices that had crept into Sikhism,
Sikhism had nothing in common with Hinduism. With
that thought in mind | approached Mr. Sidhu about
writing a book comparing Sikhism and Hinduism. He
did not say yes and he did not say no because he knew
that unlike the three occidental religions based on a
particular religious scripture and Sikhism, Hinduism
has no such one religious scripture. And, of course, he
is sensitive to the feelings of Hindus who could feel
hurt by the comparison.

He has written so many books on Sikhism but in my
mind this is his most important work, and | hope it
receives widest possible circulation in Panjab, in
addition to Diaspora, so that our youth can discover the
treasure our Gurus gave us that I missed out while
growing up in India. I was so ecstatic to hear from him
that he would like to send a draft of this book to me for
my opinion.

| have been privileged to read this draft and | express
my gratitude to him for writing it. | also feel
vindicated in my belief that other than the fact that
Guru Nanak was born in a Hindu family, there is
nothing in common between the faith he was born into
and the faith he gave birth to. There is no better way to
highlight the core concepts of this book other than in
Mr. Sidhu’s own words:

*““Sikhism is based upon the writings of the Sikh Gurus
inherent in the Granth Sahib. These writings are the
basis of real Sikhism. Anything outside the Granth has
a value for the Sikhs only if it agrees with what the
Sikh Gurus have written. A close examination of the
Guru’s philosophy proves without any shadow of
doubt that Sikhism has nothing in common with any
world religion except certain principles of ethics and
moral norms which form an inalienable part of all
religions.”

“I have been reluctant to write on Hinduism. My first
difficulty was to answer the question “Who is a
Hindu?”

“The idea in writing this book is to bring home the
myths of Hindu religion to the notice of the Sikhs. It
was the religion of their ancestors, a religion that they
have now renounced. This will give them the
opportunity to assess whether their new adopted
religion is any better than the one they abjured. In
doing so, they will also find the basic differences
between the two lines of thought.”

“Vedant is full of contradictions. There are at least six
different philosophies in it. One Granth says one thing
another says the opposite. This causes confusion and
disbelief. It was for this reason alone, if not for others,
that Hindu scriptures were rejected by the Sikh Gurus.
Vedantic literature is also full of obscenities which are
an anathema to morality. It supports class distinctions
which are totally refuted by Sikhism. Sikhism is a
unified system of beliefs which neither contradict each
other nor are in anyway antisocial. They gravitate
around the worship of one God.”

“It is absolutely wrong to say that the Sikh Gurus
have borrowed any material from the Vedas
because the Granth Sahib clearly criticizes the
Vedas and rejects them out rightly as useless and
misleading.”
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“This makes Hinduism a leading light of
inequality.”

“According to Sikhism world has seen millions like
Ram Chandars and Krishnas. They were rulers
promoted as spiritual giants. According to Sikhism they
could not understand God much less be one.”

“The Sikhs believe that the society needs
Knowledge (gian) and it is only through knowledge
(gian) that things can be sorted out. Unfortunately
gian has been denied to a large section of the
people by the Hindu scriptures for a long time.”

*“Having read the Hindu scriptures and then the Guru
Granth Sahib Swami Ram Tirath Dandi Sanyasi
compared them both and wrote “Unlike the Puranas,
this great Granth did not recognise any god or goddess
as the Creator. Every writer of the Puranas extolled his
own god or goddess to the skies and labelled other gods
as the slaves. The multiplicity of gods thus generated
caused dangerous dissentions in the Indian society. As
a result India was enslaved by the foreigners for a long
time. Even now this multiplicity of beliefs is an
impediment in the path of national unity.

The writers of Gurbani recognised only God as the
creator of the universe and being omnipotent, the pivot
of religious worship. They strongly condemned the
stone worship preached by the Puranas and advised the
people to traverse the road leading to the omnipresent
God.”

“Sikh Gurus rejected the Hindu scripture and the
Hindu gods.”

“Soon after Guru Gobind Singh’s death the Sikhs
reverted to the forests and the caste system raised its
head again under the influence of the Brahmans who
had taken over the Sikh religious places. They distorted
and misrepresented the tenets of Sikhism since there
was nobody to counteract their nefarious designs.”

“According to the Tantrics the best form of worship is
the fullest satisfaction of the sexual desires of man
therefore in Tantric worship sexual intercourse with
any woman is prescribed as a part of worship. The Sikh
Gurus condemned the Tantrics and their practices.”
“Manu, the law giver of Hinduism, considered
women impure, subservient to men, and lower in

status. He disallowed them from listening to the
Vedas.”

“Manu labeled women as Satridhana (chattels). They
were, therefore, no better than a Shudra. He expected
them to remain under the guardianship of their father,
brother, or husband throughout life. “In childhood, a
woman must be subject to her father, in youth to her
spouse. When her husband dies then to her sons, and
the woman must never be independent.”
(Manu V. 148)

“Sati (Self immolation) has been a ritual among the
Hindus for many centuries. The Hindu widows were
forced to burn themselves in funeral pyres of their
husbands.”

“The custom of Sati was snhubbed by the Sikh
Gurus.”

“Guru Nanak, the first Sikh Guru, openly stated
that all human beings are equal in the eyes of
God... not to let women commit sati or wear
veils.”

“Sikhism says that “one must read, understand
and act upon the religious instruction only then
can he attune to God.” It forbids the worship of
statues and pictures and advises concentration on
Gurbani for accumulation of spiritual merit
through knowledge.”

Preparation of this book, and his other books, has
entailed tremendous effort and time by the author and
all this not only for no financial gain but also
involving personal out of pocket expenses since his
books are not for sale. Sikhs, as a nation scattered all
over the globe, owe him our gratitude for not only this
wealth of information but also as an example in sewa,
a salient concept of Sikhism. We wish him good
health, long life and continuation of this sewa.

Hardev Singh Shergill

President

Khalsa Tricentennial Foundation of North America Inc.
Editor-in-Chief

The Sikh Bulletin

editor@sikhbulletin.com

May 21, 2010

*khkk*k
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GURU GOBIND SINGH IN THE EYES OF
NON - SIKH HISTORIANS
Compiled by Sawan Singh Principal (Retired)
10561 Brier Lane, Santa Ana, California 92705.
714 397 6316
sawansingh85@gmail.com

Syad Muhammad Latif, a famous historian, writes in
‘History of the Panjab’ (1989 edition) :

“Historians agree in praising the great merits of Guru
Govind Singh. In him were united qualities of a
religious leader and a warrior. He was a lawgiver in the
pulpit, a champion in the field, a king on his masnad, a
faqir in the society of the Khalsa. He was the right man
for the needs of the time”. (Page 270)

“His preserving endurance in the midst of calamities
and disasters was equal to his bravery and valour in the
field, and , although he did not live to see his great ends
accomplished, yet it acknowledged on all the hands that
the conversion of a band of undisciplined Jats (given to
rapine and plunder or to agricultural pursuits) into a
body of conquerors and a political corporation was due
entirely to the genius of Govind (Singh), whose history
is closely interwoven with that of Sikhs as a nation.
Page (271)

JD Cunningham, an eminent historian, writes in his
book, “History of the Sikhs” (1915 edition):

“The last apostle of the Sikhs did not live to see his own
ends accomplished, but he effectually roused the
dormant energies of a vanquished people and filled
them with a lofty although fitful longing for social
freedom and a national ascendancy, the proper adjuncts
of that purity of worship, which had been preached by
Nanak”.( Page 75.)

Duncan Greenless, a famous historian, has written in
his book' The Gospel of the Guru Granth Sahib (
1975):

“Circumstances in the country had changed greatly;
India was under the ruthless bigot Aurangzeb, and
there was no constitution, which could protect her
people from his brutalities. Under him Hindus had no
legal rights, and their temples burnt.

There was nothing else to do but to submit like cowards
or the resist like men. The Guru was forced into
resistance by the incessant attacks of jealous Hill Rajas
who could not tolerate the rise of Sikhism beside them;

he used violence and the sword as the surgeon when
all the means have failed takes up a knife. The evil of
the day could be combated only in that way.” (Page
XCiX)

W. Owen Cole in his book *‘Sikhism and its Indian
Context’ 1469-1208 (1984 edition, London) writes:

It is not to deny the importance of either religion or the
struggle for freedom in his life, but it is to assert that
his desire was for conditions in which his people could
develop their way of life and worship in peace. Page
266.

Sir Gokal Chand Narang writes in his book
‘“Transformation of Sikhism’ (1960 ):

“The seed, which blossomed in the time of Guru
Goving Singh, had been sown by (Guru) Nanak and
watered by his successors. The sword which carved
the Khalsa’s way to the glory was undoubtedly,
forged by Guru Govind [Singh] , but the steel had
been provided by Guru NanaK---."( Page 17.)

Hari Ram Gupta, a very famous historian of the
Punjab History writes in his book, ‘History of the
Sikhs Volume 1’ (1984 edition):

“The Guru gave the Khalsa the social idea of equality
and close brotherhood. There was to be no distinction
of birth, caste, and class of colour. All were equal in
social status, and had the same rights and privileges.
He thus enunciated ninety years earlier the principles
of liberty, equality and fraternity which formed the
bedrock of French Revolution.”(Page 282.)

“The Guru’s four acts of crowing glory are : (a)
creation of Khalsa, (b) bestowal of political
sovereignty on the Khalsa, (c) the selection of
Banda Bhadur for the establishment of the Khasa
rule and (d) declaring the Holy Granthl as the
eternal guru.” ( Page 337.)

Anil Chandra Banerjee, an eminent historian from
Bengal, writes in his book The Sikh Gurus and the
Sikh Religion :

“His performance as a war leader is not to be judged
by his apparent failure to humble his enemies. He
prepared the ground for the war of independence and
the emergence of the Sikh State after his death.”

(Page 341)

“ The new system of initiation, the abolition of
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Masand system, the elimination of personal Guruship
and the recognition of the authority of the ‘Panth’
appeared to be radical measures even though they were
rooted in the past. “ (Page 348)

Daulat Rai, and Arya Samaji Historian of the west
Panjab, In his book ‘Sahib-E- Kamal Guru Gobing
Singh (1993 edition) writes: -

“It is extremely rare if not altogether impossible to find
all the good qualities in one man. But the Guru was an
embodiment of all round perfection. He was a poet, a
religious leader, a religious and social reformer, an
excellent planner and counselor and superb general. He
was a poet whose verse was forceful and vibrant with
emotions of every kind, and highly eloquent. As a
reformer in the social and religious spheres he had no
peer. In the battle-field he was a dauntless general
unperturbed by the turn of events. He was a sagacious
and far-sighted counselor, a true lover of his country, an
unflagging champion of his people, an unrivalled
martyr of his country.” ( Page 154.)

*“ The Guru was able to infuse new blood and vigor in
dying Hindu Nation. From Amongst the cowardly and
supine Hindus, he created a new breed of virile and
valiant people, the Khalsa, filled with the spirit of
selfless service and self-sacrifice for the good humanity
and the Glory of Akal.”( Page 175.)

*kkk*k

a8 Af3ae yrrfe I
fry &t nigeA m3 34t

Dalbir Singh [ds@dioptres.com]

During the last two sessions held on 7" October and 4"
November 2007, Dr. Tejpal Singh has already
explained the importance and significance of the Sikh
Ardaas as collectively accepted by the Guru Panth by
virtue of SGPC’s Resolution No. 97 dated 3 February
1945, reproduced in the Sikh Reht Maryada ‘as
amended subsequently’ (when?). However, due to time
constraints, certain queries could not be taken up for
discussion. Accordingly, 1 have been asked to
participate so that discussion may proceed further.

At the outset, | wish to share with the audience that
“despite some ambiguities” now being raised, | have
been following “Ardaas” twice a day after reciting

Nitnem, as mentioned in the Sikh Reht Maryada.
Whatever, comments are expressed here by me are for
the sake of discussion only (why not to decide the
issue?) because no individual or group has the
Authority to modify SRM except by the Guru Panth
(where is Panth that follows Guru Granth Sahib?) that
too on the basis of collective Resolution passed by the
Sarbat Khalsa (define this term) and officially
conveyed by the SGPC (Is SGPC reliable? Why
reverting its decision regarding Nanakshahi Calender?)
Under Heading “Ardaas”, footnote is given in the Sikh
Reht Maryada, which reads as below:

# feg wgem w aye 3 | “fygH SISt @B HEe m3
‘e H THEMT izHt € I feg ITEH &t
Il | (AR Uer Jger d fa ot fAy, A8ew A A9Ss
UBH faR § “Bed” UT T93< © ferws € AaE 97)
3 {f 9 T, JJ Aoy © fags I 3t J9 =
fachrt fae ®ar Aae 67}

It is thus essential to know why “Pritham
Bhagauti...”, which is not enshrined in Guru Granth
Sahib, was accorded the status of “Gurbaani, Divine
Word” ?

Various Sikh Authors and Scholars have pointed out
that first stanza of “Ardaas” has been found to be lifted
from “Vaar Durga Kee”, which has (55) Stanzas under
Serial Nos. 1 to 55. Here, | will reproduce only two
Stanzas i.e. First and the last though all Stanzas need
to be studied (describing Devi Durga vs Demons’
wars):

{f638H grea / fAY Ifas HaweT)
9 ggar ot € = fagg &t =3fa I
€ Af33e yAfe Ht 33ist # Agfe o
Ht 39183t it Aofe <9 /t F9IST At &t usETt Q0 |
nE 9 g4I ot feyws fyeH 34t fAnfa & a9

urf3ATdt Q0 o B fanrfel|
ugst feg viae 39 3 »iHITH
yafH 39183t fAnaa IHEH J& ATTE I
Ig 561 B fmrfe | I J9dfEe & fAHS
vidE JI 3 MHIEH Ht afgafe I/t ofsfams
IHER I8 Aofel  fomrst fam 38 B efy afen
niIgs Ifgdifse & 391 gaeg fAHfant
fAng w7t ofg afe | wg 38 fafa wre ofe ol

K. T.F.of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 13



The Sikh Bulletin

HW-SIIE U8 BRI

January-February 2011

mt ofg fanfs fonrfent Ag wEt dfe Aofe |
fag 38 B8 oy 7fE |
391 goed fAHett wfs 3fea nie ofe |

FS get dfg AofeE |1 q |

(Readers should note carefully the changes in
“Headings”, spellings of many words)

3. I35 fRw 79t »3 37 JI9HIS o9 A dit nigAS, fer
T N9E T6 :

yfast uB=h: (A3 3) ufaw Fdist § faneer o »i3 (feg)
T 56 ©< § U d9v O | (fe9) g9 »iawE, (I9)
nHIEA 3 (I9) ITHeH (3 fnger of fa A7) Forel
JT | (II) »iIFs €%, (IQ) Ifgdifde m3 @AQ) Ht IfS
gfe § fmger ot | (feg a19) Ht ofefars & nmeer gt
fAgt € ©9HG 396 &% AW €Y €9 J A 96 | (JF) 3a1
goeg @ fAHgs &% & four (uas)(wa feg) A
B @ I8 (AT 99 HE) AS Bl Aufed
Jz1q |

St uBst: HY fong usfemr An € oH & | fEe Afe
gutenT g1 mifgy 3 | fAg ug 23 fegfonr gm fég @
| 98<t Bt EfenT AF AIHS T |TIAr US ITENT AS
B | 3fg & gat nifenr fafs feg arfenr | uu |
fefs |t ggar ot €9 ANUSAZ ASHAT |

nEg: (<1 3) HY »i3 forg § wH-8x § 39 fesT n3
féeg § IA-f3sa (‘mfsay’) S & Ae fonr | 9w
féeg © fAT 83 &3 feg fe'sr | (fem 397) def & feu
AI3-H'3T (TIar) © GH ' famr | g9ar (AUSHIY) ©
us (fer @9 dnff) A uBdn feg Ifemr T 1 A
fer (us) § argar (89) feg nredrRz € a9’ fev adt
UEAr 1yy|

Under Sikh Reht Maryada, Sikhs are also advised:

(¥) »ITH 396 % H 79 diF Afog ft € AeHY u3
d, TE H3 & »I9TH & | A H I 9 Afod it Hge &
Jz 3t faR UR YT IId »IEH &Q, Y='% J |

It would thus show that except individually at their
private places, Panthic Ardaas is uttered in the presence

of Guru Granth Sahib. Let us now try to understand
the meaning of “Bhagauti” when mentioned in the
Guru Granth Sahib.

fratamar ot @@ How 3 11 UaT ce 1l
A 3983t 1 393 AF |l

9 UIAE! iy UFTE |

U<z g feazg wfg v |

ez HI Ifg &y e |

AT 3a83t 83y Ife i

36 Afg AH BfE 121H:3 1
ni3fg aug 3RSt aTe |

ynifs yggay &€ 5 UE |l

g faer ag »i3fa e &2 |

gIfg HE = He of gfe & Afe |l
ASHAIS A e 99 I

nisfeg gdinr gn 3TE I8 |

Ifg 34 & I3 9T SIH aHE |
yJy feftmr g HeE &7 7€ |

5ox fas AfSIT AR HY s U@ 1l 3 I

Hindus have labeled religious persons in accordance
with the Deity (Isht) they worship; worshippers of
Godess Durga/Bhagvati call themselves “Bhagautis”.
At page 88 of the Guru Granth Sahib, Guru Amardas
Sahib has re-defined Bhagauti by saying that he alone
is true Bhagauti, who has understood the Greatness of
the Almighty God and has attained self-realization by
Guru’s Grace. This has enabled him to control his
wandering mind and meditate on One True God by
overcoming all his vices. He recites the True Naam
always by living a life of a selfless as non-entity.
Such a Bhagauti, immersed in God’s love, is really
great, and a true follower. By virtue of Guru Nanak
Sahib’s enlightenment, Guru Amardas Sahib opines
that such a Guru-minded person, ever singing the
glories and virtues of the everlasting Supreme Entity,
finally merges into the Eternal Truth. (2)

On the other hand, a hypocrite, engulfed in worldly
falsehood, labeling himself as Bhagauti can never
attain True God because he is filling his mind with
filth by talking ill of others (backbiting). He is not able
to cleanse his mind by cleaning himself out-wardly.
He always finds fault with the devotee saints and their
associates but suffers day and night by engaging
himself in dual-mindedness. He performs tricks, does
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everything else, except concentrating on True Naam. In
the name of Guru Nanak Sahib, Guru Amardas Sahib
says that such a person wastes his life by performing
misdeeds and/or rituals because none has ever achieved
emancipation without seeking blessings of the
Almighty God. (3)

frgtemar Ho® U 1 & 209 I
IRt II3 FHIZ |

Halt JI3 HST ||

IUAt 3ufg I37 I

At page 71 of the Guru Granth Sahib, Guru Arjun Sahib
says that Bhagautis seek True God without following
proper (Gurmat) ways while Yogis try to seek by
performing Yoga whereas mendicants believe in
attaining emancipation by meditating in isolation,
suffering lot of physical stress un-necessarily. (Here
Guru Sahib has condemned the ways adopted by
Bhagautis, Yogis & Tapasvis.)

TCT FuHS H: U 1 et 208 1
I8t I3 FA3 & Ia1 |l
AA% {30t TR & A |l

He 3 fgaR A 394 |l

afg yr Aars UgaH |
AR U HE 82 I

f3m ga@st ot Wiz §3H 32 1
I3 ol 2T a9 a3 33 |
H& 35 Miau fars udif3 1
Ifg & 99 fage gA< |

36 AT ARSI FI=I I U 113 1 € 1l

In Sukhmani Sahib at page 274, please read the entire
9th Ashtpadi. Guru Arjun Sahib has re-defined Aparas
(un-touched), Pundit, Ramadas, Bhagauti etc. & says
that the real Bhagauti is one who is imbued with the
love of True God ; has discarded the company of every
evil person. Such a Bhagauti has rid himself of all
doubts and dual-mindedness, and realises God
everywhere, considering Him as the cause and effect of
everything in the world ; all his vicious thoughts are
eliminated in the company of true devotees and then
such a Bhagauti / true devotee possesses highly
elevated mind, such Bhagauti serves God daily by
serving humanity; in the name of God he is ready to

surrender everything ; Gurbani (hirde charan sabad
Satgur ko, Nanak bandheo pal) resides in his heart.
Guru Sahib tells us that such Bhagauti is a true
devotee ultimately realizes formless God in true sense.
(3). So, in this third padi of 9" ashtpadi, Guru Sahib
has described the virtues that a person should possess
to be called a “Bhagauti” in real sense.

TTHIHT HIH U, UaT €92 ||
fasdt farg 3fA T= dfs ufenr i
fasdt Hfs »Bug Aerfenr I
It Fa38 Midfs I8 Il

Hfo ds afg afg G &t 1 2 1

Here also so-called hindu-saints having various labels
are exposed. Refer Var Asa:

73t Aeefo gafs & Aefo

2fs gafo wg 779 1l

At page 912, Guru Arjun Sahib says that some persons
have made their abode in the forests, leaving their
homes and some others have practiced complete
silence calling themselves “Moni” (Hfs fegsT fag
Al g9 fag B3 17 T9 wHT) as detached Yogis.
There are some others, who describe themselves as
dedicated worshippers of Devi Bhagvati. But, poor,
humble and resourceless person like me has sought
God’s asylum. (2)

ygSt Ho® U Il YT 9382-938¢ |

H& Hfg 3T Ha™ »idaa |

yA™ a9fg g9z faraar |

afg ferss 3fs 39 o= |
MITAHEIT T SAE 11 Q|

feg AnfH yg fas It 5 ufenr

39183t W Hg Hfagn Hifen |1 q 1| 3T I

This is another interpretation (of hypocrites) of above-
quoted lines. At pages 1347-48 of the Guru Granth
Sahib, Guru Arjun Sahib says that if the person’s mind
remains engrossed by anger, at the height of egoism;
worships Gods by performing various rituals; takes
bath and then makes circles of saffron on his body and
forehead, as a mark of Puritanism, but despite all these
rituals, filth of his evil mind does not leave him. (1) By
such rituals, way of worship, no one is able to realize
True God because the mind is entangled in wordly
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attractions but pose (mudra) is that of devotee of
Bhagauti. (1 — Pause)

As can be understood from above, “Bhagauti”, whether
mentioned in the Vaar Durga Kee or in the Guru Granth
Sahib, it does not denote “Akaal Purkh”, the Almighty
formless God. Term “Bhagauti” only defines a disciple,
devotee, follower, saint, etc. Whereas, Gurbaani, the
Divine Word incorporated in the Guru Granth Sahib
teaches us to “Pray always to the Almighty formless
God”, and not before any person or any other deity
even though that may be of great repute.

In this respect following Quotes from Guru Granth
Sahib clarify importance & concept of “Ardaas”,
provided we understand the complete Shabds:

HJt HI®" q, Uar 2€2 |
fonm Har@ fomr afa Bt
H T3F% g fumrfR /8 1
&9 A< AT UTSheT AY
35 ot vigeTH #18 1I

YTt Haw q, UaT a38Y ||
HS 35 nirdt JhrZT 33 UfH |l
fag e 38 Jug nigefh I

A3 HI®' 2, UaT q0t3 ||
W A& &F Wfd v wirE I |
3\ nidt saar yfsfe g nEefH |

TIIA HIF 3, UaT uoq ||
g AT AR ey &

3fa U Ifg ATt IH I
NEETH &9T a9 Y widt
Ify Beg T I TH Il

Hdt Ha® 8, dar o3Y |

A 3T ghE 3T AT Aot

H 3T »rdt viger A |l

A J9 8 &dt fAg ufg a9 8831
HI™ TY AY 3T JtUfA I

TCF FuHat HI®T U, UaT €T |

3 a9 3H Ufg migeth |

€ fils Az 39t IfA |

3H W3 fuzT gn Ffaa 39 |1l
I fqur Wi By wdd 1

afe & 78 IHT Wiz I

89 3 B9 Fa=<3 |

A% AWt 3HT AfZ Tt I

3IH 3 Ife 7 nifamrardt |
3IHTt aIf3 fHf3 3H Tt At |
56d TH ATT 9Tt I T 11 8 |l

WA HI&™ U, UaT 3¢3 |
3T »igt Wige™H THST
18 filz Az 397 |

Y & A 391 <f3nret
T &8 & AE AT |l

AIf6 HI®™ U, UaT €99 I
A3 vigefH memit A9

AJY &% gfs niret |

ydIe 3 AAS ddT mi3fa
9 &k &t f3nrEt 18naqll

913 FTHET #t, Ut 222 i

H »igs ot 2& 397 & gearaT |
H J9TE H HAC®

3T EH T vmaT I QI T I

ASEE Hod 38 &, dar a3ty |
fofz fo3<=@ nigem x98

ug afg fg & mag 1

Aoy 93 33 ufh
AOAIES 98 338 |

33 gafH U= BIAE

38 a9 Afog ot A< |

79 39 98 g9 fenfe

H II3T HfY HeT

WITH M&BY J9E YTy

H goH<fg A J8 |

319 WHIT'H TIE SIS

fre g qufa faega@ 18 1 ac
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However, in “Ramkali Sadd” page 923, Ardas is just of
one line:

Af399 &9 ofg ufo st

AT U 9ug wigeH 71 1

(Note: Sikh Reht Maryada under the heading “Gurmat di Rehni” has
contradictory clauses regarding Ardas, clarified in my book “Dasam
Granth di Asliyat”. Bhagauti also has been discussed under
“Shahbaz Khalsa articles on Chandi. Dalbir Singh)

*kkkk

A GREAT WAY TO START THE NEW YEAR
Deepak Chopra

Physical well being is inseparable from emotional well
being. Happy people are healthy people. The wisdom
traditions of the world tell us that happiness does not
depend on what you have, but on who you are. As we
begin the New Year, it may be worthwhile to reflect on
what really creates happiness in us. The following ten
keys may give us some insight.

1. Listen to your body's wisdom, which expresses itself
through signals of comfort and discomfort. When
choosing a certain behavior, ask your body, How do
you feel about this? If your body sends a signal of
physical or emotional distress, watch out. If your body
sends a signal of comfort and eagerness, proceed.

2. Live in the present, for it is the only moment you
have. Keep your attention on what is here and now;
look for the fullness in every moment. Accept what
comes to you totally and completely so that you can
appreciate it, learn from it, and then let it go. The
present is as it should be. It reflects infinite laws of
Nature that have brought you this exact thought, this
exact physical response. This moment is as it is because
the universe is as it is. Don't struggle against the infinite
scheme of things; instead, be at one with it.

3. Take time to be silent, to meditate, to quiet the
internal dialogue. In moments of silence, realize that
you are recontacting your source of pure awareness.
Pay attention to your inner life so that you can be
guided by intuition rather than externally imposed
interpretations of what is or isn't good for you.

4. Relinquish your need for external approval. You
alone are the judge of your worth, and your goal is to
discover infinite worth in yourself, no matter what

anyone else thinks. There is great freedom in this
realization.

5. When you find yourself reacting with anger or
opposition to any person or circumstance, realize that
you are only struggling with yourself. Putting up
resistance is the response of defenses created by old
hurts. When you relinquish this anger, you will be
healing yourself and cooperating with the flow of the
universe.

6. Know that the world 'out there' reflects your reality
'in here." The people you react to most strongly,
whether with love or hate, are projections of your inner
world. What you most hate is what you most deny in
yourself. What you most love is what you most wish
for in yourself. Use the mirror of relationships to guide
your evolution. The goal is total self-knowledge.
When you achieve that, what you most want will
automatically be there, and what you most dislike will
disappear.

7. Shed the burden of judgment and you will feel much
lighter. Judgment imposes right and wrong on
situations that just are. Everything can be understood
and forgiven, but when you judge, you cut off
understanding and shut down the process of learning to
love. In judging others, you reflect your lack of self-
acceptance. Remember that every person you forgive
adds to your self-love.

8. Don't contaminate your body with toxins, either
through food, drink, or toxic emotions. Your body is
more than a life-support system. It is the vehicle that
will carry you on the journey of your evolution. The
health of every cell directly contributes to your state of
well being, because every cell is a point of awareness
within the field of awareness that is you.

9. Replace fear-motivated behavior with love-
motivated behavior. Fear is the product of memory,
which dwells in the past. Remembering what hurt us
before we direct our energies toward making certain
that an old hurt will not repeat itself. But trying to
impose the past on the present will never wipe out the
threat of being hurt. That happens only when you find
the security of your own being, which is love.
Motivated by the truth inside you, you can face any
threat because your inner strength is invulnerable to
fear.
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10. Understand that the physical world is just a mirror
of a deeper intelligence. Intelligence is the invisible
organizer of all matter and energy, and since a portion
of this intelligence resides in you, you share in the
organizing power of the cosmos. Because you are
inseparably linked to everything, you cannot afford to
foul the planet's air and water. But at a deeper level,
you cannot afford to live with a toxic mind, because
every thought makes an impression on the whole field
of intelligence. Living in balance and purity is the

highest good for you and the Earth.
Posted by Deepak Chopra

*kkk*k

GURU NANAK SHRINE IN BAGHDAD LIVES
ON IN MEMORIES
Tribune, Baghdad, January 27, 2011

A desolate courtyard surrounded by fields of mournful
graves is all that remains of an ancient shrine to Guru
Nanak inside a sprawling Muslim cemetery in
Baghdad.War, insurgents or looters have wiped any
trace of a historical footnote that had preserved the
memory of Guru Nanak’s 16th-century journey through
Arabia and his stay in Baghdad, hailed by Sikhs as an
early example of inter-faith dialogue.

“No one visits anymore,” lamented Abu Yusef, the lean
and bearded Muslim caretaker, standing in the nearly-
bare patio where a disorderly stack of broken electric
fans and a discarded refrigerator replace the prayer
books and articles of Sikh worship that had furnished a
shrine whose modesty mirrored the apparent humility
of the man it honoured. “Before the war, a few Sikh
pilgrims would occasionally arrive,” Abu Yusef said,
referring to the US-led invasion that toppled former

dictator Saddam Hussein and unleashed an unending
cycle of violence.

“Once or twice we even had western tourists. Last
year, after a very long time, a Sikh man came from
Dubai who promised to return and rebuild the shrine.
But since then, nobody,” he said with a resigned shrug.
When they came, the pilgrims would stay a night or
two and convert the shrine into a temple, Abu Yusef
recalled. “They slept in the courtyard, where they also
cooked large quantities of food to share after worship
with whoever came along,” he remembered, pointing
to the places in the roofless, sun-beaten enclosure with
whitewashed walls and a plain concrete dais that had
housed prayer books, painted portraits of the guru and
a prized stone plague from the 16th century.

What is known about the origins of the site, which lies
today inside central Baghdad's expansive Sheikh
Marouf cemetery that adjoins a disused train station
where decaying railroad cars rest frozen on rusted
tracks, is gleaned from scant historical sources. One is
a Punjabi hymn by the poet and philosopher Bhai
Gurdaas, written several decades after the visit. —
AFP

*kkkk

LETTER TO THE EDITOR
Dear Editor:

| appreciate your efforts to connect Sikhs to their
community and Gurbani. Following is my commentary
on Mr. Dhillon's article. It is not a criticism but a
suggestion we must keep in our minds as we interpret
Gurbani. If you feel, you can publish this letter.

It is nice to know that person like Mr Karminder Singh
dhillon Ji is sharing his interpretation of Japji with
Sikh bulletin's readers.

It is advisable to understand Guru Nanak before
interpreting his Bani who wrote not only for
intellectuals but also for commoners. | mean what he
feels, what he experiences and how he shares it with
others; we must understand that. We are indeed being
kept away from the truth Guru Nanak has shared with
others by the preachers who do not do their home
work.
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Mr Dhillon says that in stanza 28, the Guru addresses
it to “self’” instead of addressing it to Yogis. His
argument is that it is not written for Yogis because
they are not going to read it. The Guru also addresses
the Muslim practices like performing Niwaz in
hypocritical way in his Bani, does it mean Guru
Nanak addresses to “self” about the nimaz because
Muslims are not going to read it? Many interpreters of
Jap ji only explain these verses by guessing about “a
meeting of the Guru with the Yogi in concept of Jap
Ji’; nonetheless, it is important to express the
terminology of the Yogis to decipher the application of
the idea expressed in the verses. It is not for the “self”
but for the “followers” because “the Guru’s self”
doesn’t need it as it's already absorbed in it. The Guru
takes on "the outer show" that doesn’t bring inner
purity as purity cannot be blended with impurity. That
is all. The word in Gurmukhi “karahi” used in stanza
28 of Japji cannot be omitted to prove that it is written

for the “self” as Mr. Dhillon claims. “Karahi [ a3fd ]

is used in an assertive form which means:” if you do
it” not “If I do it.”

I agree hundred percent with Mr. Dhillon that the so
called preachers cook up various stories to interpret
Gurbani which are uncalled for, and it is not fair to
make stories about the divine shabadas.

JapJi_is an experience not a thought.

Never look at Guru Nanak as a maturing person in his
last days. We really don’t know when Guru Nanak
wrote Japji; therefore no guesses. If other people guess
about the writing time of the bani or the people to
whom the Bani is addressed and then we guess about
the Bani, we belong to the same category. We just
don’t know when it was penned down. What we have
is his Bani filled with gems and jewels.

Please remember the love for the God, the humanity
and the nature Guru Nanak promotes through out his
Bani; we must feel it to know it. Please see how the
poet quoted below does the same:

As you start to walk out on the way
The way appears.

As you cease to be

True life begins.

As you grow smaller

This world cannot contain you.

You will be shown a being
That has no ““you” in it.

Rumi was on this planet before Guru Nanak but he
thinks more like Guru Nanak’s Sikh.
Note: the poem taken From “Mystical poems of Rumi”

Regards, G Singh [gursoch@yahoo.com]

*khkkk

IE & maIg ?

(JZ T AGH )
I9Egs fAw fAg M2
\nﬁﬁ (ﬁn % )
21.99.2090

Sz &g wfer ¢ fa 3@ gg Afogs 3 &3
B3l feg It f9a 3w adl 137 37 <t A< BIfait
T It 7oH fes nifex Hae AT I6 ImfAd Hfewt 3
#7 'go" wEr 3 | wifAoT a96 ¥ HIE & nag
nifex @ I funrs aat Ifunr 77w 136 faa @
HEE W U3 A I5|

q. yst dfw u? AATI (U™ a83)
2. YgHAT fe3m da7 (UaT €20)

fons &% eftmr A 3t feg 9T fasas I3 T |
feat maet & qFt & AU U39 &% & gIEr |
ufg® mae § 9t 8 »< | fen ST gg # fegz =
fem fseg= (physical/spiritual separation) & faag
gge 9¢ Q0 AA9d egsst fEe us fa fam sqf
fearz Feut § Aufo 7 AT T | Hee € Wi fe9
s feg9 AuRes &% fée s fa 7 feezr
YHTSHT &% fumr 92 3t 8T dew wfagg <t frAes
ASY &% It €9 9 AaET 7 In=E 3K 9, " 56F
wt feg dog, fAest @ ue o9wfe"| fegd A9
AEe @ A9 d 3 feg faum OF &S A9 mue <t
Jgo" SISt ot I w3 wH Hies feg a0 Beads
fé3 a2 95 1799 I fa fem mae § U39 @ AoH
3% 13 & U39 & ASnrEt AHST B3I 541 ITTHS
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feu faus & ®3a HIdnt T e9x &t ai% &t i3t
et | 7 a9 fan mue 5 fea 33 § 9= & ot AaT
mae fea few9 yae Avs feur 7 3t fen Aue
Ue Hfg H9" § BT & "Wadt" A "HIY" & AeH fes
He@z & Bt It Aat § T "wEE AT "Howt @
AoH fes Jet &t Ha8e |

TAG 39 7 »H Jt YSIT ¥ AeH 3 ISt At 7
Joue! feg ae® Jo &8 wiggt feg nifenr J:-

q. gdter i3 & dar 82 fer (Uar a3¢3)
EE:- H3 € <2, i3 = qei/faamar

2. faR & FiT 96 9% a9t (UsT €ul)
NIE:- U3 € Je/de,gie/Ied % UH'
3. yiA9 fesT g gy Jar & 397 o7
(s €20) WIE:- dg/ WHI/R/Be/GTHT

far @ »9w 3 <5 (fewrg m<t W w8z <o
TeT) HE & fHarfonr dfent &3 (Fs37) fam § fem
8U3 fAod &% d9 fHarfonr mfer T | fem mue
(F53) § =93 d az! fewfant fEg fonigs W3 =t
FE HI 253 € "| AT "<& Jouet e faug @t
A @¥ It T2 @8 U3 BT <930 7w I |
Y3t = AoH fes HoT 2B A3 famrat et HE HEt
Jt feg mae (357 J9get fTg T3 & »i9g’ & wiedg
&9 I I5 |

A9 fea €Az @ w9 ufgw d9T dF 3 »His uUs
Fu=fen famr w3 1936 96 =8 fRWt & T79 AT
U3 . 7 Wi o9 muE 3 AT AE 89 () y3T
H3T &t WAA W3 (3) Y YAt USAIIT &
Af3d9 5e9 &9 | »i3H HIC "UIHAT fe3r ot gy
a1 & 39 F&m ufgur famr w3 fem @ 9w Us9
YISt a7% o13 ae | J9et fer 9w & 9 fa famrat
7t & feg »idg a9e Ffamt fer 3 T HAE® wiar
forr <t »y €98 =9 fo3r far g <fmr T fa

"do fiss 5% AY gy Ja1 €9 7 a® | & JEt He
Aae 3 fa fex 99 @ AHE &% It A< gahnr @ gy
e fHe I ? ot fem o & gt I fa feo @@
37 J d& AITHl, g W3 FEHH 4t ¥& I ? @9
fed mue fego <t eAer I f& "A3T HY In HY
el | o feg He fenm A fa »id st ot féo
Jet gy &dt gd9r 3 fen §9 @ AHE &9d A ARG
few 99 o Ay It Ay @& famr 3 2

8Uas »9w a9s 8Y3 famrat 7t 3 §9 € §u, T
w3 yIg et 7 fRest digh 89 fawgs 4t & Har
A 89 T g4 wisug, ufss w3 fa3 & Aot U3
Al w3 e/t at A% 3 faR goad e feg A &
HABHS J 9d AG| mifAd uges § yds @ & frndt
5 Yge € " wuE 9% W3 BTt g9 g Afog A
ot oadt 9 § 7 fAe3t 9 w3 Jogst @
AEEt § 33 HF & UW 9o WOt uv difew
slg3s1e fea udf3mes 39 &8 »e AG w3 3fanrt
T 9w Tee 9 fa& wuE Aeat § gowet €
¥ISI3 dd6 3 Ja|

HEE € n9g J "<foqg 3 faour g9a (Ig dw
fog 8 gu ff9) fea do (65 d5/6e) ® fezr 3
fAr 3 U9 g9 ¥9998 feag nieg &dt »r Aae|
(ATTE 3 WHS aJa fearat 3° Y& HI 7 7'E I9T)
gfamg gonyt ® gyt & 39 are J famr 7 1 feg
frd fesg & Afsag #t 3 A a9 dw Aoy feu
frr 58 Hfs =A" (Jor €€3) I "Ja1 Aar A T
fash Afsae ot AgeEt " (daT 3t) 1Ty 377 & 38
fanwma frst afg ofg fowrfenr (Ja uge) | gy Jar
Tzt &t fAafunr 3 e a9 5% fiee I far =
7oH 3T &% &df| AT HIE J6 € 94 I 3T H
Usx fer @ w9y AHST IV oY AdE fa "dom @
WIE "Y3T" B AU Ts 7 "Ge/mrATV/Eg" wifex
0

Adfs H: U

UIRAFT fe3T 967 gy Ja1 o 397 o,
&E FIfT &9 &9t Ifg If9 yfs fagur ot
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A3 AY 99 A §7E! U'SY0H YIs UIHAT

gfe sfonr raat 7t

g9 ot gt wEt f3fe Aast f83 fueet 1 =fenrs
Uy fHage s Ifg a7aa AT <umaT |

(@9 Jg Afag U™ €20)

WA I§ HEE € nIE' § fedrs & 9" J96 € ITB
Ty fgor 3 1 fem R <5 HHS FoEeT yIud
FHSt i3 geefant € yduat ¢ ferm fonrs 2 <t
®F 3 17 a9 fen v I fours & fozr famr 3t
fiy Ton &t so9 It g% A< | »Et @ 7 935 3T
feg fud mafe (dar 820) |

*kkkk

»iESt TAHAE € UdaTaT © 9%
g9y, I29, IHts4lt 3 sle3T
37; g9faeg AW fesats
hsdilgeer@yahoo.com

a9 &ox & fan fidt = uge o3 At BH feg A
A fa@fa #o I8 = T & 9, R feg wow HY;
O3H St ot & u9s J9s J; GF fev e
wraTg (Afem™s, Tfe H9/d9 <Jdr HS™) HY, Fd
vEd gIemE w3 fesrds T fm J1 oiF
g3 B AAS AIS 3 I 56 ATIE € USAd &H9
8T 3 fem It g3 HgT Ts; feo B woH ©
‘BAEI’ IE T TR GIe 96 3 9 €9 nmust
X233 T IHT URT Ts, UJ WiAw feu feg & uaH
€ grfe 3T T fdwdt T us; feg Afenra &
gt atg3T ¥ Ugal U6, Ufs T &G udH w3 99 3
fawa® G®e I5|

a9 & € Tt fireg a7t a7sar gi= dlamreinT
37 (I9 d8 Arfog, AL 470) < AT, GF few dF &
a7 €39 €7 (I9 d8 Arfog, AT 938) & HIS H;
8r feu fBeg 7 wug ¥oF JT [HIFT HSPHT HF
(@9 9@ Afod, AeT 1384) € fHftmr HE; R feg
TEH elow Fgr J...(IT du FdE, AST 466) =T
AIx A, B8R feo udd 3 mugH T H3®T AHSTENT
Jfewm A1 ug €3t, udst, €3 iy 3 nied” A3
W3 %, fouds A9 3 (HETAA) Jd&™H © vmag
TH B, GF 9 a6 € IF @ Us €9 I feye

TH NYUS U &9 &9 o 337 96 3T Jdt 7T IJ IS,
U3 A feg 8aF & M3 awr umit st Bt
@9 &= wmfow, AeT 533), T AT ISVAT
ISy eiarTy SeiaT &1 eR3T diaT ar T/
fres? g & AiEat AeT @/ A3e ared gefs
y€BPA 51 g M8 wFN FEF FF A FITT
3P T awausaa?wasrua?ma'//
(919 JfF Arfs, AST 790)

BT wHl Farnm wrerdt Foinrg (II dE AT,
AST 85) %t J; 8T It J9TH T I our
THC TFHIT SIB AHTT I B Zar (9 33,
UgSt 15) =33 st 3 €8t Iw; €xf & go few Iw
& a9 & UT H3® 3 AES € A J

H ufgest 9f% 9797 576 O 996 & Jf feg I 95t
€t a9far| I a'ex Aoy T AER A fa 7 @a HE
I IR e g &3 € 3 ‘epe 99" =fo &
nidl 9% Ug; fea fils © wehr 3 99 99 7 &
fAge T faar T 3 »idr 29 uT u3I Q5 T fuwe
HIgT &JF &fentl g wid 87 @ UdH & daed
Ww@méﬁﬁ?@%waﬁﬁﬁ

fﬂM?umfaaTﬂ%geﬂTW@ﬂ@%au‘rFﬂ
W@L@W%@W|@H%@3&W

YM{HJ (V)O(dd Q'H:ﬂ 8 ﬂTEr HG;

Afdeg fARw o & =@ Ag & €F nifenr
Jfenr At (8T vigst § ¥s @8 /DI K
ﬁeaﬁf%ga%wzﬁrmé@ﬂejﬁé‘
A, e 89 fem o " ofa w
W&E@TW@H fi

o
aP
Q
O
clY
T
)
al
(E
[al
E?
A~
ra=ils
%f
P X
[al
2
[al
> Y
oy
b 1
O\

foafen) a9 feg fan & S5 FefenT T%dIg
?fﬁa@?%ﬁ%&aﬁﬁ&%mr%;ﬁ%?

fefx ¥ A3y fifw T wo feo ofs foor t 8R 2
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nifen 3 Ifge Far st Arfow B We a9 @& W
3 JoT I "o A HE BR < dfs AHS & el
fa@ fa #E »w 33 uzr &t W fa W9 fawe feg
UIgT HY 3T AT g J; A fiw & nug g few
NI fenrg €t @2 <31 It 3 FE vl Hatt A< A9
Ugs 3 BH & fA9 &< a9 o <ffmr f& A9 3 A<t
usat ¥ fawe fad fAor weh useg T faar 31 €9
Jfgz &ar 7 HE 39St feg 3ARIS neEx & fem
gozr "I B8R 3 &t HE = f féaws T Afog
cfegsan 2 deg fiw & feg ugeg 3T J1 <teg
fiw = HA®™ feg At B8R argu € negg @3 JH
96 3 &0 a9 it A, I e, e e9 @A & 7
Uz fox AE g®es AW g9 di® agfent faor At
‘@R ¢ 397 T fgE3T Fger 3t Tt ug Qv Ffenmg
T’ 3 N faor At ‘3AT 3T vifgzust 7 3AT 37 e
A3-U3 &7 AY (T fa 8T Ivaghar 3 -
iy § ‘R faar IJeT HY); gA T8 St 31 e
A 87 dlu ¢ & f&g 329 3®  Sfen™| 87 mHA

IHBfeed AW Tt Ta ot fou feshet| fer °3
A3™H & HY faee Afaat wadht g9 a9 eS|
3oH I feg €7 = fex fom3eg 3 9% (7fee €A
o7 & JI9gdgs AN Ifder A B 1993 W99 3 1997
H'99 39 36HIx fIar At 3 feg fex A ar9= Ifg
At o famm A1 AS®™ & J9996 IIT MuE
3T o7 UeE »et BF 9% & B9 &F 8T HY
a9 fi3T fa fosdita 3 Soda feg feaq ufaAsTat
93 g o H 3 W9 w I I famr A W S
v gfder At B fem ugers @ fod uzr warer A
&g UIT9 Teltes »U® 1999 3 HAG™ IfenT J=dr
fa@ﬁmm%feﬁ%uwamm
W%WH T ifw & IS wiret 7 fam
w%g@ﬁrfﬂa@ﬁ?ﬂc‘rﬁwmwagm%%g
3FT faor I TR 3 ausIes Q@ =dt
83fonr A (BT u3 »ig & A d% J); A wdies
feg atgsT @@ udggT 1999 @ ferdt 3 gmie
3T famr J=ar| B9 9% &9 fgor At ST
A3&H fw & »ue gefersx & 8o § sage

& Ha® ¥ 3t 308 Ag I Ur Sedt 5IS A9

%-wﬁ'wﬁgmwm ug

o fox 99
ﬁ%am@a%aaﬁ&nﬂfgwémérhﬁ—fr
@F

1983 feg T—rcn-r(? f%g 8t & IdIGd'd sge8T feg
mewm@nwé’rwﬂ% AGedt 1992 feg
" TfUA &9 nr famrr 3 far feus feg A8e9

THI HY fH®e g udgT HY 97 fe 3T A fem
mamaﬁ@emmﬁumg
IS uiHE w3 fity Io% © eRAHIEE Jeds I
3 < ygorfanr|

2003 feg HI® Ie<aHs It AT ud €7 Harg' fer
T gt feg gEurEt o aret| feR Hard few oR
& fea fagmgmr Sfent fam feg g1 Uz € g &t
Usst @ fame wéhn gist fedint gehet A N
de9 Hfdes Y= fifw 3 € I3 fitw (Frfee Hfdes
fAw 77 3 AaHaE fiw famrst & As) Sof afantt 3
e w3 fem 39t T wehar ugee 3 Sl A
Ffaz 3 = JI &F 3T &I Ifent ug d9-feusat
JHS 799 g€ 7 IT AS| A §U B I TAHAERE
Je 3t gfee 89 857 & & FST |

U nfd ¥ TAHJETE W& St93T ’3 839 g I5 fa,
HH &9 o f¥egae It 29 Al '3 ni3 RYA
'3 . T9rs fRw, Afdes fiw miswArs, feeg fifw
UQr w3 99 TAMAE feddnt T fiee atg uded
BT o 31 fegf e & I M3 At &2 &
aﬁwwwﬁ?waaﬁlwaﬁgww
WMHSS 7ot 37 F fag 87 ot Sen I & 9e9
T UYITT 13T 3 I IJ IS |

HE 53 ©9 ImiE U3 & X fegt & feas A9 of
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% 35 g9 na@e T IT I5;, I9 3t I9
UIHAS fAw masr 3 f8eg fAw wor @ amrst
a8 & gz® JT I5 3 fegt € 5 '3 samff, dte
fxH Dol P 3T IR HE/IS | fewsnaeﬁlwrr
T fugaz feg nmRg Ju<r, ysH dc ®faed
3HTH, GBI THE®, JIeY AdEg, I3 I,
IHSBHTS fAW FItTrT <9d &' add W8T IS |

fer Ao T 3 ¥ 29 o fex 99 Saeret I s
aaa3 fanrg J9s; fegt & A9 3 ufos Aa9®
HHédﬁﬁMsﬁé@d%fﬂWﬁWﬁ%&Wﬁﬁ

no

A gIg IIF ef5, & I o EAErE ) (I J8
ATaE, HET 1399)

W%@*é?ﬁfe&a@%‘aaﬁé}%ﬁwﬁa“
IHfE®, WW%W?W%?(
T fIH ad=3 g9 sI3TET &9 fest T

Jor 2 3, I o = feal wts e 59 & 2
M\f‘EB(?a_oE’ﬁGUT:TB(}B’TﬁTW@HW 20
% J= &1 J6 89 i a3 & a3 79 3 &

‘B =T feg gode fAw Sdew ¢ & '3 fEeg
& fodhort adt 98t f3nmg Eit; fewfeﬁw
ﬁ@mw/wfemﬁfemfﬂum
IR 7 "I fir Sos = Jg W (F ARes it
T At 7 I%3 JT g9 A i © I fog
JTT AICIElae adt © fgor ug o fdhni fawgs
gt FE) |

W dpu

4

edﬂwwmma(@?}r@ﬂzga?m“r’
fufenm); nrﬁwa‘fﬁeamﬁwmﬁrww

fer Hae" At fiw Sas 3 & wifAd 33 TASH
g9 I At (Hedt3 fRw AIT ge7 adt At ug feg foat
st /)| #13 feat y@A de wefies 3% & &
Im € U3 '3 o nifdgr i@t u3 At 3T ° A9,
AISHNS w3 eAHdE feddhi 9 A fem st
fgol & Uae JS€ © €5t goeiy maEe i3 iy
J0% ¥ FefHs S JEA3 I & I ygafanr| ud
¥ A8 &8 FAHST J6 3 Aee JI6 & f&g =93
fdah 351 87 ANST 6 I 3793 AJI9 & AZ 3
%trgrsﬂwéﬁﬁwwem far feg =z @
aHHfas I, 8H feg° €at »iABt &% TA3IA oIt
aﬁzﬂTﬂa'ETszsmga—crrsm

fer AT 98 3 B I96 Jer I fX IHeI Ry
HA3 ¥ IO AdEg, JEAI3 IET, IfSIg ITHIS,
UBH dc %2fecd %%, AdHs © ASSH AW, Id
HfgZT 397 w3 fer & fEecJonss iy ge S¢s9ms
(A T q99 I fEa®s € 5-10 J9en™ Is), UAg
IS (7 A3 WHE T 397 It J), TAHGEMT T
iy Io®, fEa®s @ w3t 999 USAT A9 9% o
37: fowdly € fu®e Age ¥3T a9 & E%-83 3% &
A9 79 & fenr I U3 ¥g &t nrew § de &0t a9
Ao, 7 99 &% Jd< 3t feg 3t &t &yt 33t &
FS&IT fears Aart:

Hggetrﬁqwa?mwm

&0 T 2 AU ¥ I T Wi TId < o,
aHtaat 3 Stezr T 3t 3 €5f T ged ) s B
IHIEIT AaEf, I@eitt 3 i & @93
‘gfgzdunnrs’, ‘fgEs w3’ 3 »Est A 3
it J9a feust feg fiarsnit Tt gs; ofs feg
Y3t TAHdE feg Um i3 Jfen geg = fdtes =t
fA8T 951 I sea Arfog & faor A IF & o
839 d7; ug feo €8x <t g ‘Sfgzdunus’ =
JA3T »UT BT I5| feg et adF A3 H3 © JF
(a3t TAH 98) € U T gA3T J | fegt & wggar
Ry fABET 3 3% o7, YA J818 © A. AR
fiw ’3 ovs oIt 7 Afded fAw AusAis © 35
o € T9 Afar i3t ffeg fRw uar 3 ovw
&t37, ¥ T9Rs AW '3 IsEwT i A3 HE J3%
95 TA3 35 o9 afm a5t 31 feo fegt &t findt
fegt § we-we fy 3t e st I9 A I9

56d T AEX J ‘IH & A Hal I9Y MUS Y
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dofs (@9 o Afag, Aer 259) w3z A ‘TFE IJ°
g A nidl foa® 7A@, 59 B <t &7 Jfg & §H Fder

3

&t moes T IBfa fagh fug wa =t
ufgerg & garfent, 87 <t B8R IH © Ao, fAR W

Tt fa feg raz Uz wafentt »iz 3fontt feg ‘Tre
Jfoe’ »i3 far v ’3 fegt & uge=t & &7 U= |
T
ar »AE IBAT &I JT EA% 3BT TUS
foe &7, & gErn 3 Bue, [FAS
wE (I d8 Afod, AST 1351).
Fnrat o7 F1F 6 fereT agr ot 11 (I
3= Afas, AST 646).
3Tt JIITH AfIT IS
oI §aF IUF JIT AHTRT wud iy 13l
(3Tt gree, T 17 uB3t 3).
TIT I G0 nield a@y w3 fediel
(3=t qr9e A, <9 17, UGt 18).

*kkk*k

€ Hfsgoyrrfe
Jforeg fa 999 Afay
Fiied FRwY-A==),
RHET ursAT UgTfEs, 28t @60 +91 98761 04726

TH T A6H 3 Hger UfaAss & J, UI »id € J
A% dF @HT A, A @/ ©F »ifs Hegdit €3 T gt
I3 3T I3 I, JAtg 3T A g®H < I8t g famim
s3cd Uzt § 993 HE H, & At 3 ool few Aer
FIfentt, 38 A fan o nmE? g3 fest Sa At 7
T4t | U9 A’ a9gTet € g9Hs J:

“TreT varfs 993 3T 7%
aet gfgnt g Ifa& I 1 A Howr 5, Usr 383)

87 Ifant ge szar Hifge s <9 &dt Al fusr
ﬁ,ﬁ?gf?ﬁwmc’r'w%@a?ﬁ»rru%w 3 U3t T,
TAHS 93 nifent J, ¥R ust & ©9 J1 mfee ust
T & we mY fre u%ewafuggvé(ﬁa—o(?z
fezrér%uiwfmﬁrﬁ{ﬁmrr far T Ugt feg
7 g 3 dw @ T fx sdt? of fem ows g &
fqurs gaat &7 3&| g gc-2¢ dfontt &% foar
gﬁwﬁ?mwwﬁ@ﬁwm|
fqus € gal g9t & fIH3 & 231, fo39 uT Haas
fEg1 ug fedst fie 3 fdar ¥ @9 A3 efdfent @
HEE® F96T AT ? HJE U ae | fam g €F @<, 8t

ah §

= 2

3

ud, tp

Tt § 90 T & HdlE A96 T w3 A wd
BT TB| g9 fAde fesar A, €9 g9 gH®=g
J I »E A5, fog UE &9 &, Tarfoni™ & gmif<T,
7 yg9d fH®s 3 Ha9 I €3 e Ao |

TS &% WifyzAg ude ae| g+t 3T ) e
mamwﬁwm famrr | A\t feorst
firgeg HAEST JI&T, Ug FEA W 3 fea an S,
Yﬁﬁmﬁgéwzﬁr,wwﬁ@g@@
WTHIT Efsnr| Jfee & 3BT T H® 96 <f fedt
A oot § &, a9 wa T fimrg gast g ©
fa3r| N I W 3B HIS A IB, 8T F frx
% Jdt, 9% g ufgst ‘edgg Afod’ ©IAs o9
WMEE | I nied ¥68 T HIGT YUS J AR, I

yaort &9, g5 At 85 I 936 #99 A
MIAT YIIHT 9 9 AeT % 979 98 Jo @ IJ

e, 3ar ofsG! ‘vggd Ao’ & ysout & Aer
9% I4t I, fex € it He I A8 1 o YIIHT
¥ AT, a¢ ®dd ©f, I Aded ©f | o< fidT, ae
I3, q2 I3, q= Ir9T| € 99 SAIft He F f'x
niftg fagr wide Hfgar deri 83 ugs- feus &t
Hﬁm@éfﬂaaﬁ Wﬁgwmm
fHEI'?STG?%, ‘TIgI Afod’ & yaoHt &9 diet &t
¥J, o936 HE, ‘T999 Aoy’ ¥ Aded 9
feHe™s I96 &I, MUE AHG & iy funs 9y,
nwife vife| ‘Tagg ATdY’ HI© HBH U3 3 Uar
Bag fam |

A" I9gTst = gaH I
“5fd 8 yAH 98 fa93 U © || 7dT T'F 3JT T
&I AT T 11217 He 2, U&T 653)

93 nify=zAg 3° I3tag & »iret, ug miaAg T999
Aidg © TIAG T HSG YyuU3 Je' foori AN A
T J91 IAA I IE€8 I JH-J%I FareT Jar, fHRer
faagd @7 & fodt 39 3 s & 81 AX @ n®
U3 ATfg¥ © HY AT dfdes Ry ==t dt g &
a3, U3 Byt I & niEdifen a9 Efser, o

Wﬁ?@ﬁ?%ﬁ%‘ﬁ’ﬁ&g?ﬁﬁ')ﬂlﬁaﬂﬁ
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IS I gvw x, ‘afoies Afag’ fsfaer qer
J9get & 7 g5 831 993 AT Af3qg & suE T €/
3 AUFEe J fa goust @9 wierg afdiegd HadT
AT & faar famr 1 fem § niuer nikAgUs Nt
S B399t &9 Har fuss 3 feo @ feRm 39 3
finft v w9 w999 mAfag T & fx ofodes
Afag |

fugs 83 fost g o © ifort 3 ferm 935 a9
fas71 ufos fex A 19T fex Tt nirgr & yar
9 9o Sfde AfenT, »iAT I%3 TJ999 ATfdg dt 77
JJ Tf, A3 fer Jedt rEs = &f Ifadeg Arfog I
8r & 9 & 3T fAnmHT »irg € wifdmi@3T AN &
ISt HIS3T & 83T, ud o3 fost amie dt fea Gu
arefa I I TAnfe fAdfe Bt yg »ius Aas Uy
3A=(T IH 1”7 (B HIw 5, d& 781), mE ©F
fenmfemr afentt, ASAY & ferm w9 & ofores
i I, © 3% feg Jfde afent fx vifsrag oo
rEfuUs AT Tt v deg & afgdeg I 3T feog
nifenr fa femr § 93T a5 feggs wifs mgdt 3
famir 1

foar FAegs @9 nifenm I Hegd @ HI<r widg J:
wg, Jfgs T, feads T W WIH I
HE'S | I8 99 Mid®-ydy § 993 3 5% e
St37 famm 31 AfSYY Tufan aoe I6: “5og T
fant™ T 1| AZ & AST TaH || fAT a6 B U<
T fsadt A€ A 3T I T 41217 (HIw |

gH3, UST 1168}

(1697 7 &&a T 391w faam 1@ 3wz 3) e
3 FlT nry FEET I 7 AT AT I 38 Bar 8
AT faar (390 1HEST &9 faar 3) 1| T YT !
HIz g€ 397 Hels-FdT aJe J&, H 33a & HT
Bas' & qeH’ 3T | T YF ! 1733 5 39 3 I& H
Ea5" 3 FaFs Aler It 14121

Af3ag & a% AuFe &9 fost I fa »ads-ygy ©
NI a1 Ta | 8T mI®-ygy eni3 st T o
3, feg sH wiAt #fiTf & nEAB-yIy T It § W A
Y BT T&:

“fgg3H &0 I8 39 faggr | A3 a0 397 uar
yIgs || 7 (Mg HI® 5, UaT 1083}

T Yz ! (73T Ale &) 7z 39 8 3w Goroel I 7
3 (37 JIE & Y & fHieT 3) FIE & I& | UT
‘AfFEY 39T He-FeH e 3 I (3%, T Te
Hee A |

“ofg fag #C #Af® s 78 I H »muz g ufe
T nieg a7t 88 117 (Trar fRdear Howr ufgsr
1, UaT 14} Tfa- afonres ads & |

“THhr I, IH AUS HE Hs 1|7 (fAfg I91 HaowT 1,
U5t 21} TH- Thom Jfenrm, a= as feg AHTEmT
TIEMT)

“IH A WY ASIET, € &9H HJ 939 I 7 {fAsdt
T HI& 1, UaT 15} &I579- &5 &, IS &/
I (H™S HO&T S, U&T 108} YTHFT—UTH ETHT, AT
5 F5T BT |

“HJs &M Aer 3fe Ifa€ 1 dfe vo fad qeufy
sfa& 17 {8 Hawr 5,08 241) HIZ—ME F HT
B THT |

“UShz A9 dieg @37 Hadfy ufz gt 1”
(frdtear vowr 3, Uar 64} A Aleda—Aas €7
HISE—1THIT |

“Hd HUB +t, A3HA3 & 7 3fonr 1”7 {9
JASt HI&™ 5, UsT 10} HOE #1—T yF A1 | T
HTEm™ & Y3t A | (HO8—HT-g | HT—HT1EWT |
ge—u3t)

“fiw 79 diowr, & gogt @ufe | fus AY IHEr,
N #fg gste” 1 (fAst 91 3896 &, e 92) @ew
'Flos" HAlgS € &ed (‘[fH3S3’) €7 Yiqs gy J |
fe+HES | fe—Ud, HTEWT 3 YT | HIB-IETamT
IJEWT T | E+AEH, [HE®, dFlos—8T yF 7
HToT & yFTE 3T YT [T T I | 18T
BeH AIST 1 & 31 &8 &J 9l J, 3, AIH-
fenmya YTHTSHT TTHS TT I3 T | THEDT-
TIHMT TIENT, HIFIemmT)

A ofg mee 9 dv Afgy 8 »dw-ydy T3
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&% A 3 TUJ T nifen I 7 Ifared = ma<t
YIE I YNHT T wd| g f&g <t Y BT J9gat
S & niderEt O J, yHAd € wJ a9z 9, €9
fag =Fer 97:

“Ag A9 Uu@ 39 Jafe Tf9 a=3T & A=t 1 Ife
Ifovr AIEZ B He AT et 11117 (UsTHIT Haw®T
5, UaT 677)

J gt | A e HE 2yer of 8 8T It yaHsHT
THI-57T J, 6T IodA @ 351 g9 3d1 T | I (HI)
HB”/?HE'T@FU?FS'WFW HIFT FF3T Ied
ST T 1/

“we we W IfT g g7 A3s IfI€ yarf9 I a7 38x
f3g 39 Her 38 fafu €39fc ufg 121”7 (A&
HI®™ 9, UaT 1427)

T 33 | Wy—J HE | HI 757 & B9l g o €
1837 T 1& yoHsHT Joa AIlT feg €F faor 7 1 F
Er (yaHSHT) T FHE Jlgn &F, (FAS € I
3%5) HAa-mied 3 5 uta B Fiaar 1121

“mg Hfg Af3 Af3 T Afe I 3 & 9=fs A8 Hfg
g6E dfe | I9 At Af3 uddare IfE 17 {usTAdt
HI& 1, U&T 663}
"9 7St feg &t Bt yan=mT el 713 @95 gat & /
EF 713 € YIaH FF H'9 Al [T 968 (F5-85)
3/%@##@@%%#%%##
(W#H?#}%UHHFU?’T’ far goa @ nieg
W#m’?w /AT339 A AHSEY U6 fa fer
AItd € 9 W& J, ¥ A8 Hdld © A9 f¥ed He
v BxA9 It IH IIT T

“39 fas fafs s v 97 B&3TS 14117

{ fAdt g1 Haw 1, ¥ 61)

W& (FH AIlT-adId] €7) TT FiEn Jlder J, AB3S
iz gfder I | JT 3 FET I8 5 IaF 99 & ae
Hﬁ&#@#(&ﬁféﬁﬁwﬁm) /41

“HE THT HE HE 3 HTfeMT™ HEAT Hafa AHT=T 11 ”

{ I 398 How' 1, UaT 1125)

x 5
.
3
(:é
:
3
&b
ER

T HT W& | 3 EF YTHSHT & #iF T 7 597 39 I
39 T (T HE 1) WS BF nAS 5% 75 g7 | T
ME | BT ygHTSHT HET 37 Wiar-Har ereT I, I €
Wiz & & G & oy a7 e & |

famir I, 7 I9 AR g09 FIeT IfdeT I

“feg vo I99% =fH & wie | efgur wa 9 fefm
T 11”7 { 'S HI&T 3, UaT 127} (M1E0-83 M3y
gn) BT HE Jd9% (Fae T&T dider) J, (EF €
Wy M 5%) &g feg a1 mEeT, (EH € HE
HTEmm & J198) 5 58 T8 leg el Tiger
d, 3 (H1EWT & yi3d) AT uTHE 8T gider I |
“Iag He Wt 3feG, €fs €fs so fem 7fe 1 #
THT Harfs fH®, 7 37 €% ufe 18617 (A% I=td
71,057 1369)

MBY TT HE ST §F 7ET I BT YT € AT 55
X) FeF T & (HTEer yerIg’ € s) eHl UTHT
gzer 3 (3 7T Jedls &7 3uM It I o) 7 HaY
HBer & 1861

Vg TAY UINAT &% THEU 3T 32 7 HE mUE
HItg it w3 < TR »ie | fer TTHS Af3ad I3
% 7S feg SR, Ho § 99 geaE 3 Jo
Is:

“Ho J g 9T W3 3 AT HiB I I7IfT gE3 TU3
Ty Ui wig »ify3 we udt #8 1398 1”7
(A3fe Haw 1, Uar 598)

T HI HE | (nfed Ti Yg-g93" [e9) [STami™ Tg,
&3 g9 37T FeaeT 691 | # 3 FIT §8E 39
B, 3T 93 Y UTEGT | WSHE WISHA TS eF
TTHT TH 3 WT feT I I, IIIe feg If I 1TTE/
“HI Ha UIeH T funmitg @ w3 11 Ifg a9
fiweg 1Y i wfs = 99 17 AT HO®T 4,
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Uar 451)

I G gt 3T GI HE | T RpA'd HE | &€ 37 Y5
I3 e 77 | T HI ’mid M | TIT-U JT &
13 (35 AME U 718 10 AF By €7 €737) YTHSHT
39 nieg I EF foar T 1

H I FUfEH enaT He w3 nid féa A<, 37 fen <
Ufggre wied It <A<, §F nidI®-ydy A3 &% J
Al I A nied It AT BF nid®-ydy 5% S
gToT B J A<, He ied feq midfax gmr Uer ger
IIGE I I&:

“Hfs 8 3fent yg nmay afen 1| If9 Has g
ot farg Heg sfonm 1”7 e 921}

nSt frae-Am 83 yg-usT € wleT B FE fBnr
T (H ngse &7 1347 T & YT HI e g »r
ST § IT) HI M& 199 nide & famm & | T Hol
IHe | HI™ 18T [Jae-UT yg-Us] €7 [BTH-mHATS
g fop J, I& T YT € Hel3-HaT & 5 ar |

«

fHAS MUE nied TAT NA®-YJy o widiHt 73 <t
AHS &d Jret fa nAs g A3 feg mdte €m
WI@B-YIY T It w3 J1 feg &t afeies 91 Afsag
ufAr q9e I5 fa WA Hey <@, fer afoeg Adg
3, WIAB-YIY my I A9 BT J, T HF IS 5
fHarg @27 J| J9TS T ING J:

“arfent gfg Heg Ifd »ifu A9 | f3g fefg ofs

famrfs I3fs ugae I I Hovw H® & AEat
HEfg afg ¥eg & Ife 121 Ifg ¥Heg ofg A€
At Ifemr Jafd Aefa | gfd &y f&fumr §
IH=ET JfE & Hexdg 1131 AIe Jifa 7y ufenr
Ao &fe fimg | Ifg Heg AST FAdT J9g o
»Ug 1417 (daT 1346)

T HI HE | (IHI3T HeY JIT €) HIE [eg Jlamrm
7T 7 (BF € W& & yaHsHT & I3 €7) dar 9F
7er I | BF & Fer-fgg yF € Fas YT I del
J, Br &1 H37 HeT BT (Ba YIS 1e) 45T e
T | (BH M3y & HIld) YTHSHT &7 &8 37T 3B
T WT F& 7eT I (6F g7 HIT wiFaT ‘T Hed’
gz 7er I WH & eaa” €7 5437 [9%T 51 Haer)
1113TE

I FE | T I el T 3 2, UTHSHT € UT
39 &% I (3 »ieg I T 1 BH) ‘TIT Hea & gI
g mge & Tt I Bfewm 7T Aarer I (T T | JT
g myge €9 73, W3) YTHSHT &7 3TH WS nied
g & 3 11/

T & | (H3Y &) 8T HIlT ‘Tig-Hea’ T (YT &g
5 A3 € FHHI) PSHAE Hied € M3 5 €
TIT yBET T | WS HE € e 3953 T3 (7T E)
HEB (YTHSHT) 3% H'E 301 ye (1EH TH3 BT
HHSE T& 1) HoY € nied ‘Tfg-Hed’ ad1 I Haer
121

g FEl | (18T HeuT AGlg) ‘TlT-Hed  yF Al 3
W FETENT T (T WYE) TTH 3B HAT e I
| T @IIT 5 (T MeH © &5 ATHT WSHT

% @/ Y99 I 99 & AuIfe T=Afs TuSt sedt
oy fHteeT 1417 { H'g Has™ 3, UaT 1059)

T T | BT HBYT AT YTHTSHT &7 (UIe3d) W I,
feTT-857 & HTIE TF YF ey THET T | T T !
fHaz #dle-eswd (187 Adlg Ifw) gg € mEe &
TIl TIT-3H €T TSH JIE IB, YT HId €] 1GaT
578 BIBT 5 (mmIE &%) BT BT T 141

Jo» mae &9 3t Afzag & fem modt o fesat
miFe o9 fest I fx gay & ot dafer of &dt
It

“ygr3t How' 3 fasTH

€ Af3a9 yAfe I 39 ugAr Y 3 IfT Heg 39
3% I Ifg Heg AIe ud Ifg a™H &g ANTS 1111
H& A9 Agfe 9U I9 IfE I ALt 3arf3 AeT ofg Heg
yaret At AfE 111 Io8 1 Ifg vieg £ Adg 9

HI3T) BY (T HIlg—Ilag-+Hed eg) 1B1emm 7ier
T BF By mEsHT I y'St F FIET JeT T | F5
WBY (WS IR BT 5% EF 34 3) T ddr
dIT 131

g el | (G € HgE € TI1) He-1§d TIT-EH
feg (A HeY 3) Rmia ufenr, 67 3 g9 € rge
3% H'S YT d WISHA mAE YUF 137 | (EF H3Y
&7 HI19-) IT-HeT gg & mEe € I3 378 HIST
g fomr, (8T Tlg-KHea) $m3 Yz (€ 13eH) THS
(M) A T 15T I 1T 141

Af3y9 3 §us 9% mume a9 ot I fa nms <8
feo A9 I, BF wiadw-ygy = Aoe wygl feo
Ifeies J1 w9 Ag feg Avs 3t It niedft, fem
Jfeies & ufgee 3t I J=dft, 7 AfSAg © Fee &t
AT T HS I96 Jf feg I fa »it mee <F fegg
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23 J Je® 99 9¢6 3% AifHs J are It i1at! fan
3 mses fenast nidt feo por® gsea It o
g f Afzag 3T miy t feg JfIT I8 & nids-
ygy I9 A Hoe J feg AfSaE & »iAm-udy

Mo Fg Io 9F T FIHS &9 911 niE AfSag
< gfegrg AEtE fa Ag B33 yas g @ iy de @
gea1 fufen 31 fer mee © ¥R ¥ 9 Afsag &
feg 1% & mime a9 fost Ot

“gfg ¥eg g AO3 I 99 fae WITS 1 g 3
g YAT HEHY wig 3=Td 15117 (a7 1346)

g gt | [&T AT HEG &5 ‘dfg-Hes I I

(YTHTSHT & TS &7 wa J) | ¥T JI (ef AI3) 3

BT (n3He Jles 8 Wi I8 ST JfFeT I (3,
Aiet & 1BH 93 & AHE ad1 del) | WS HE € e
IT3 TE HBY, WEHE HIeE B iy I IE HIY
M3 (YTHIHT 3 [75T) aamﬁ/bﬂawaé’ﬁg?

YAE-A3ETE JlJe I& 15

fer moe € I® 11 ufonr 39 Af3A9 & afoeg ©
ﬂa'&uxueﬁwmrﬂza—d%?mmwﬁ
Wﬁ%%%ﬁ%ﬁﬁ?&ﬂ@?ﬂ'ﬁ fx
mﬁwmﬁﬁmmﬁw
AIRCEE

“gafer A3 oH fed 79 % A8 ofg ufenzT wfg
e IH I Ifg Heg Ifg §8 mfmr H9 & €
afg 37 Hfa Ifonr e a0 1 { faaET Hawr 5,
UaT 542}

T HT Rmrd | (YTHSHT & B THI) WH EH
YTHI 3% JIC 169, YT EF YTHZHT F I lITge-uT
feg It wr & BF BT T | T HI Rrd | (18 H34T
HIIT &) YTHSHT 3 s Jlas & wd gT1EmT
T 3, ugHSHT BH (RAT-wg) feg o
grTer T/

“gfg 7u afg ¥eg Arfan A3 3913 91T arefg I |
Hfs e Bomdt Y3 »ius™ AI® Uy 3a<fag I
I {Bdt Haw 5, Uar 781}

T T | (H3Y €T &T HIlT-) WT YTHZHT 3 3H
TS BET gSTomm I, (IFH WT [@F) H3-75 FI5-H5
(UTHTSHT & JIE e TIJe T& | WUS HBH-YF (€7
3H) TT 2B HHT THHT & (HF 73 WS nigd) Ad
Y T FIT B T/

“gfg ¥ieg ofg Afmer ofg </ fAg &f% 1 JaHst
afg ufen wifenr Ho ugafs 1 Iofg Hefg =m3
ndx I &< foft sy ANS 1| Us SISt saar faaT

JoHfy ®ur ofg s7f% 11 =zt I3 Heg dfmmir ofg
fage utfenr afs 14817 (o™ 1418)

T FE | (MY T 18T FIlT-) TIT-HeT YTHZHT 3
() ST J, [8H HIlT-TITHET 18T UTHSHT
wmf EHET I | (YF) JT € HIF 3T & (#ed)
W™ &7 HT Fat 397 FF & (T, AR Far B 3
NET-SHET) YTHTSHT BT T |

T T | YIHIHT T I, H'B, 3 H4TB T (FH F
fage feg) 75 & I (7 TfT-37H HIBmT Jig, 37)
FH HFIlg-gfored e »aar b 630 N3 J&
(Bg JE) T& |

I 33 | HgH It 579 SlEnit 8, AT dg €
HI& O & (I8H HIlg-TlaHed feg Erer) yaHSHT
97 & BF 1507 | g7 @5 9T S & [EF AT
SHET YTHTSHT BF 18T 148/

feg Afsgg 3 feo o & s 63 9 fx a=
WAB-YIY © A3 IT &3 I9 Adlig JIfaHed I, ug
A% &g aforeg nue8s v nifuadt a=s g It
ufges fenm J1 »3 feg AST o=% a9 HEe e
I yuz St 7 Aeer I AfIYY sufEE 9T 36
“gfg ¥eg AT nmiwt fAEg Ifg 7737 I HGH T9
I gU&T UTfen™ HZ WSH ITH UET3T || 9919 HiS
& gdtl w3 Hfg fausT 1 Hevy Ifg Hegd ot A9
& TS 1381 70 a3 | Az Hig fex 93w a9
A Utfen A7t 11217 {J&T 953)

(6F 37 79 moalg "gld Heg' Fe, 3§ € T &
g Iz, yg wAE Ieg) EJ1 malg 'afg Heg' faar
ST grater I M e 35 USTIENT 778 (H, HAHT
AT ‘TfT Heg’ J, a8fa) Hee-AdiT g Jg €
JaH 3 3T & IF FgeT I, II & fenia 715
femel 7 1

(Ha?a’s?')mme?é’“arais'awﬁ (1FH HIlg-)
W feg It HorsaT @7 fGar 3 | uT HE & Rie
395 TH Fe (IEH Hay™ AIlg) "Jld Heg' & &ed
3dl TiEe, BT H3YT 75MH (HEF € g 3 & J1) dreT
7ie I3 1(8F 37) Fifon feg 1&a yg Il fenrua
J, YT BgeT I Jg € HIE & TI 1121

AZIT & 3T nia®-udy & »y 2 It Ut HEd,
%, 9 3 1t 3% FIYI Ifaried nirfr I

“yg ofg Hleg Aoe 37 Hfg Hea & | HST fr
foan® 3gs o I |1 fas uGst afs fag 938,
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9 Ifq fanrs feas 121”7 { fAST 971 Howr 1, dar
17)
TI-UTHTSHT (H'E) Far HIST Hed J [HH @T Hea

feaﬁaéﬁaeﬁm@éfa“r&fm%ﬁ%ﬂ%m
3 VAT WU IS d A 3K HB3T &dT Tl
Fa g A ufa® N fiferus famr Ifewr H

BB H3T 3 gHae did IF (ITH € en®) Hé € Hed
&% a5 | yg BF (Heg-) a8 63 vE3l 3 st
gz 3dl 7T AaET | (T,) A7 JI-TI5T €7 s
gionr 78, # YF-g93T € [aniE gl 7e, 37
TTHS T AET T 12

Budas Yyt 3 3% I3t miEe I fx geme few
EJﬁD—lE‘dHH‘t’)—@HTHmd TTHS T9f3nf famr T
MU YAT & HE'S TTHS 293¢ I6 | fdE H3 f9 fex
NAH-YIH &JT I8 St <, g<3nf, ne3gt of
yar SISt Al 9, fem w3 GU fam ==, s A
39 @ yAT BT Hed ITT8Y U6, BF w & Hed
TBHS Hed mitfe nirfa |

iy 1 T U9HX WHES d9entar J1 ufost feg
Waé%ﬁmn%@ﬁwﬁ%ﬁfmm g
@Waﬁawmw mﬁ‘aﬁ‘aa’@ SCH
8ol Aarst Ifer St fag &K &% Harst gsemit
A8 a9 oox UfsEg © fewdt famrs & Seat feg
AS® Mes M3 Ma® Udy < Ji&t <f fegrg Jdet| »id
S FE A I AAS € & 3 J9EmMd U A AT
I5| AHT U feat Aarst € &F agHATs U famr | A
fefenia Jegd § IfJT Is, UIHAS I UIH €
A, A8 gon ugtfenT Afer J1 & ges far, ug
I Bt FEferT| Ho(He@Uldu'FerlsETFﬁl at
Tifedr ufost &% 3 Haw J famr| gz feg o dt
a3 & afer 7 JEt| @3 § ®A9 w3 9T 3
399 @ YUz JIT &1 aEt| A fewl uoHAs few
I9 dE= mfog w e YIH J famm, fem w &
WH’EWIWWE‘G’%‘TWW
gt TrfegT I9 @ famr, o= feo iy @ AR Ates
T Xed < g famr B 9entd € wiA®I HaAe
IOHTS & YIS 9% J1 feg fam 3gt & =
AES &4t | THY & g9 9 & famis yus 96
e AT I, & & yrr a9s ®etl feg n@d 9% I
fx findt fAOst 3° niome 893 iy A gIentd yar
96 It 7T Ta |

A3 J HE i3T fX qrgent™ ©dfs o3 A6 | I
3 709 foa® & fea carft @8 § nifimf, [ want to
go to gurdwara (N J9emS A& Ider )1 89
dr Ifgs B, what gurdwara (e o JeT
I F © f35 At ofent &% 9% oist, ud
I ANS a7 Afonrl fesa & 88 fex Jatt AAT
aH9 0 famim| B @RS =fr, fa B gmend A
J U9 I SIAT T AHS &dt U fgorl GRS fex
%HFﬁ%’@gWﬁ:WT, Take him to Sikh temple (fem
3 THY Heg & 76)1 87 ST Ffewr, Please come
& @t §8)1 i 332 Gfonm WR®HS oF
HF#T:’B*?D#B(@ I, HATBH Heg a1 feremrt
o7 fo9ar, 999 ferst ¥ieg &dt1 ug AT
qm@mfﬁummw#ﬁgﬁmféaéa
e, UT WS JIenTd d JIendT &dt IS A |
feg mifaer fom feq 2@ < adt, I Hoat <9
feq It =ufanr T

FAITT JET FI9H &I, WAET nmy It gt w?
I 3, Ad &% fHI9 &, UTIETE! IBFE SUS
g i3t e fom ©F AU 3T ot J9ar AT? miy It
g3t H'S &% gamit § ®HY I, This is Golden
Temple (f£T A=ds Hed )|

[a}

93 ¥ TgfIEST BA YNHT & YT Tt Hast i3
ezt @ =% gt B9 &9 99 Ael T
HASHS fe yor fRT femem Jue I8, ud g <t
FII YAE M3 HET § A< HAS ST BT &1 T |
feg vt AHA T fex 993 I3 fesawy A, AT
J9 &8k Uf3Eg & JEd, Wt wiz feet-arg
W@Wﬁmwsmwms
nuE gfefes mel § uEes wEt dar sl
Af3dd & 99 geae € gAE wue feR A9
Ifeg <89 & na®-yay &% fHey a9s & 79
THT | AfS9g T S90S J:

“Ifent™ Ho® Heg wyg Jfg & f3g Hfg gt Af3
MUTT || 36X 9K HIfe gwemt Ifg i
HBEJIT 141517 (HI® 1 &g, UaT 1256)

BT HEHT HIT YTHTSHT &7 HIF T UTHTSHT &7
Hed T YTHTSHT €7 WT J, W3 YTHSHT 3 FH
feg mrySt 713 Eam 34t 1 (Fle »uE fgge-
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HW]%’H?F?W(TE?J&”UO’ gloe’ /G’O’t” U) U'
33 | (FTT FTaeT die) JT € It It [TTe-HIF
fe 57 & T 77 FareT 7. 3 35 A%E © AHIT
Y7 67 3 miE 9957 feg A7 8e7 T 14151

Sfas feg wifs gefamst € s I fa »ia wirt I
s € Ty It fEet yag & fenas § nias-uay
T w3 ©A 3J JF| fer K9 a Ax &dt & v9g9
Afog & feq wust ferm w33 91 feo findt e
ded JI fem 3 2w F feg ufowr gmuw 3, famg
Af33g & »iy fidt © 3E9 ¥ 39 3 f3nrg aorfenr|
Figg T yaH i3 famrm | TRy fefzom <9 3t fer
o ferm AEs I 9, Ay vefrest &9 fem =
nysr F fesasr wiftmmsna 9w J1 Sfas feg
gfeies &dt, ‘w9 mfge’ J1 A8 A3 Afsqg =
T9Y9 AT J| TIIT WYY IH AIT T YA I,
€999 I3-I3 USHIT ¥ WA IS | AS I ANIES
IH Wt As | »uE s 36 €9 A 9 Afogs
3 Uf3Eg, g3 Her utf3Ha aﬁ&mﬂw

3 FIOHE TB | faaﬁatrzT@zrﬂErrsafﬂHLer
fes 3* It g9 farrfom = e999 Affr J|

wfee feg 7 fa fJat g <3t aiw 37 farg v feser
fig fog o1 & R &t fimr 3, o g9a Uer I? A

TI9T | AN JTEnTIT YUK SN B TIH YyITd
Tt T T 1998 R9 endt w3 nigw 36z Ay
T AEST, HY A<ed dfdegd fRw I[e=ET At ez%‘
AUfes fer fasg € Uar 122 € 319, 323, 33 @
3 343 ge &g s feftmr J:

TITT 9 JEe3 T ¥ & fe<A 37 =9 | HaT
fores 3ae3 A7 He B ds fegg 31
HJ™ HE & B=Ht 3T F 07 Aorfe | IHEH 39 U
HH @ H 32 & utfg 1321

e, f&x fes fend gaes & v <9 fegg oisT|
B8R S(rrust uzah) Hat W3 BaHt § faar, e
9 "o I QU I, ferm e 3t 3w & S|
Sugt f3T A3 9 s AUASt | MY AU A
ydie f&ardt | g&=es HH Hed J 9| HUT Ad<d
Ifg AT 3311 I 3T IH AfE fso9 | IR &9
T uIBuag | EHT U3 wiE ae3T| dres AF fag
IT ME3T 113411

g B ¥ U39, Hut = uAen, 7 »idds J, SR
fe9 A9 It A3 T9rs J¢ I5 | BT AT Hed
I&8T &ar J w3 88 gu3 I3 Adeg Ja(ge) faur
JI 9% oA’ ¥% o 85 T, aF 3T uIBuAg
87 39 fagor J1 AR (W) Fa=s & w3 Hignr
T BT T, BI(muET u3dh) T BeHt A3 88
VT e |

T | nidis feuret & fan Hed »isS 3=aT I9Yd

fal

aﬁ Jt, BF T Sdfoest fega @9 I3 A3
Jes<t I3, Adi AW € O9H AEST g9
Qmﬁz%tru? %, Gt © fAuisa gu ==ss, B
szaﬂai,ms'a{%(%gwﬂwn?%mw
T QU fan IHaIsx oz € JT, B § TuT ¥
BT, B®e fanis BT, 39 &< IHIHG Fa8T i3 e
S HAE TENT eIt FrgeEnt IEE © gedT,
feat &% AHHT 39 3 MIFe HHS ad9 mr8eht

fal

Agel &% ¥999 Higg ¢ feRg & Heg gTr fdsr
JI Iz A3 It feees ‘HaT foRs a3’ HIT ©
VI g9¥C! NMAB-YIY I9& ©F JAHH F9¢ IS,
Fefg #7a1 Aeer J fa I o< % AUUs
Har3, fdg an = fend saes 3, 7 feg &3 of
3 & mime I

fdg v3 39 fer fongd sa=s g & ‘of9’ faor Afer
T UaT 123-24 3 433,443 03 453 de 39 fem
I39 feurdt 3 wiust shis Aure &9 fest 9 fa

J& | 1_;[_(')_ 1984 ¥ ¥JI'd H'Id?:l, M™% 3H3 HIJI
M3 36 J9 JIUHT 3 ITIST @F & IHS Y IH B
iy I3fen I eREd 1986 &9 gradt WAfae @
TE A 3 I YHE I9 foozT grdter I

‘9 fgem usEdt € 99t "AadrE fasg dg ©
fegz @9 B &, iy o wieg 3T 0 uy @ &9 3°
ufgs It @7 g I51 wE fer fasw S I
Jashnt 3 a9 Hdle, 7 di% & fasgs mire a9

[THS Sa=® & niuer feg afgres ga8T & A9
I »igws uTf3Hg § fruret:

frgrst |
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dg9Tl Ifgried & Ifg =9 Aed 99 wUdg| 3B
Hft ¥eg 99 oIfdc us mY U9 1441
feg Heg v Ju I Iferes feg a1 fofo faft feg
&' 99 fofr fea wid A 11451

3T FARS fTRE & Ig »igws § foar, gfored €
979 AJE TdeH gTe, H’HWU’FSH’E‘H 3% e
H@Haw@%amwgumfeﬂ@wm
J1 A fIunt fAUt fes 93 iz nie ufog feg
THI Ifasatn |
ﬁﬂf&?&ﬁ&?@tﬁ@ﬂm&ﬁammﬁﬁ
& muE feoz &9 999 He I A, ﬁm‘f??f?m%
wrzwue“rﬁrrﬂﬂ?fa—fas,wmuafegw

ISy Bt fonm AATfent I, €9 893t 3° €999 Afag
I & Jfgiegd fadt AT o ugedt A 3T ot
JTsat I? U9 iy Has & yds IS I€ ©F &3 T
A5t feg finft T e ofoies &t ‘T9u9 mfow’
JI fre A3 A3y T v999 ST J1 e gmat
HAIST 39 &3 HASK J o f&g a3t Jgemit Is,
Af3ag Wt Hi3 WEls 3, HeHf3 I, feg W iy ©
g9&" f&g 3 ader Jf, for @ ge& Hdt S& J9Hf3
&% 39 feB|
<rfoard A & ureAT I Tadrg H &t @3t

*kkk*k

S. UJAGAR SINGH GILL REMEMBERED

AASA (Asian American Seniors Association) organized a
memorial for departed Sardar Ujagar Singh Gill on January
30™ 2011 at Palatine Public Library to a house full of
people. Sardar Gill was 87 years old when he passed away
on Nov 28th, 2010. Sardar Gill was suffering from some age
related and some chronic ailments but never complained, yet
stayed in full Chardhi Kla. He wasn’t shy about discussing
his health issues. Room was full of many prominent
members of Sikh and non Sikh communities and all
said,’they learned something from Sardar Gill”. Program
started at 1:30 pm and lasted un till5spm when the library
closed. Every one shared their memorable association with
Sardar Gill. Program was presided over by Sardarni Surjit
Kaur Gill, widow of Sardar Gill and Prof.Jaginder Singh
Ramdev, President AASA. Program started with a moment
of silence and Ardas by Sardarni Gill. Program was
conducted by Thakar S Basati.

Dr.Inderbir Singh Gill, elder son of Sardar Gill welcomed
the audience, thanked AASA and gave short introduction
about life of Sardar Gill. Sukhmel Singh Atwal, Ex-
President Punjabi Cultural Society of Chicago spoke about
the support of Gill family to Punjabi Culture. Matt Flamm,
Lawyer and Executive Director of Palatine Township
Democratic Organization spoke about interest of Sardar Gill
to learn about the Democratic values of his adopted land.
Mrs. Surinder Kaur Sangha, Ex Trustee of Sikh Religious
Society spoke about the fearless and selfless interest of
Sardar Gill to help improve respect of Senior Citizens in
community. She also read a poem about the love and respect
of senior citizens.Sardar Gill has openly supported the use
of benches in Gurdwaras for the comfort of people who
could not sit on floor cross legged due to health problems.
He kept copy of a Hukamnama from Shri Akaltakhat Sahib
allowing use of benches.

Dr. Baldev Singh said, “Even though he knew Gill Sahib for
a short period of time, yet he learned many valuable things
about Sikhi from Sardar Gill.” S. Mat Singh Dhillon,
member Constitution Implementation Committee Sikh
Religious Society Chicago also read a poem and appreciated
the efforts of involvement of Gill family in community
affairs. Bob Wolfe, close friend of Prof. Jaginder Singh
Ramdev said,” Every time he saw Mr.Gill, he was always
smiling”. Jeff, colleague of Ms Mandeep K Gill, conveyed
his condolences on behalf of her colleagues and wished the
family well during these tough times.

Prof.Jaginder Singh Ramdev requested Dr. Navdeep K
Sandhu, Librarian at Sikh Religious Society Palatine, to say
few words. She said, “Because she is Gill also, Sardar Gill
always called her his daughter.” Sardar Gill wrote 3 books.
Some one came to her library and read Sardar Gill
“Evolution of Khalsa, Sufferings and Successes”. He
wanted to meet the author Sardar Gill to express his
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gratitude for writing the book. She told him, “It is too late.
Sardar Gill is no more”. In the book are the writings of non
Sikhs about Shri Guru Granth Sahib. Sardar Gill got the book
published with his own money, had it delivered in US,
Canada and distributed free of cost. It is also available in
Punjabi, translated by S Gurcharan Singh Jaitu.

Prof. Jaginder Singh Ramdev talked about his association
with Sardar Gill. He mentioned that they both used to discuss
many ills that has creped in to Sikhism. Sikhi is not supposed
to have rituals, now rituals are every where in Gurdwaras and
in real life. People have strayed away from real Sikhi of Baba
Nanak, and Gill Sahib showed his concern about it. That is
why he stood with Gurbux Singh Kala Afgana, S Joginder
Singh, editor The Spokesman and S Hardev Singh Shergill,
editor of Sikh Bulletin. Sardar Gill used to make copies of
Sikh Bulletin and pass it to other .people. Prof.Ramdev said,
“Now he doesn’t have any one to share those concerns.”
They didn’t always agree on every thing. Sardar Gill had his
own way of disagreeing. He never imposed his feelings on
others. He had subtle way of letting others know that he
doesn’t agree with their thoughts. He believed in “Sanjh
Keeje Guna Keri”. Make relationship with ones good
qualities not with their shortcomings.

S Gian Singh Sehra, member Shere Punjab Sports club
complemented The Gill Children of their inherited values
from their parents. S Gur Singh, Owner of Allstate Insurance
Agency, talked about the knowledge and belief of Sardar Gill
in Sikhi. Sajid Chaudhary, co-host of Global Punjabi Milaap,
spoke about Gill Sahib’ participation in other communities
and their well being. Gill Sahib used to go with us to Eid
celebrations and functions of Metro Asian Family Services.
He participated in many activities of AASA. Any time
AASA hosted an event, Gill Sahib was in the forefront. He
went with us in city of Chicago to celebrate with city
officials.

Prof Kulwant Singh talked about Gill Sahib’s involvement in
the formation of Singh Sabha International. Prof.Hundal said,
“he enjoyed visiting Gill Sahib at his place in Ludhiana. It
was Gill Sahib who took Prof.Hundal to see Prof.Gurnam
Singh Mukatsar and inspired him to participate actively in
Sikh affairs. It showed Gill Sahib didn’t believe in caste
system. He believed in equality of all. S. Sarwan Singh Raju
said he looked forward to meet Gill Sahib every Friday when
they would sit to do Gurbani Vichar. He also mentioned
about Gill family’s contribution to feeding the homeless at
Salvation Army head quarters and his efforts to raise
awareness about Sikhs contribution in World Wars.

Gill Sahib also believed in “Love thy neighbor”. His
neighbor Shri Ashok Gupta couldn’t be there, so he wrote
letter and had his wife Mrs.Surinder Kaur read it to audience.
Mr.Gupta is a Pharmacist, so any questions about medicines;

Mr.Gupta was the source of information for medicines.
Mrs.Gupta also reminded audience to take care of their
parents when they are around rather than repenting later
on.”Parents do all they can to provide good education, good
home to their children, so when time comes children should
be there to help parents. Gill children did everything for him
he needed.”

S Narinderpal Singh Marwaha, ex trustee of Sikh Religious
Society said Gill Sahib was true well wisher of humanity.
He truly believed in “Sarbat Da Bhalla”(Well wishes for
every one) for every one.

Dr Swaranjit Singh,President of IFCAPS said Gill Sahib
was great supporter of conflict resolution thru peace. He
was man of few words, didn’t like arguments, but always
made his point with out fear of any retribution. Ginny Kaur
Singh spoke about Gill Sahib’s involvement with children
learning Gurbani and teaching them the right thing. He
would sit for hours listening to Gurbani even during his
tough days. She sang few lines of Hindi songs reminding us
of unknown place we disappear after death.Dr. Gurdial
Singh Basran, another family friend, spoke about their
association from back home and how Gill family fully
supports good causes here and in India. Dr.Richpal Singh
Bajwa said, “Dr.Inderbir was his student in Veternary” He
said, “Gill Sahib firmly believed in The Truth. Truth always
had upper hand with him. He will not settle for anything less
than Truth. He will take full stand for it.” S Bhupinder
Singh Hundal thanked Almighty for sending such a great
human being on this earth. He was happy to know Gill
Sahib even though for short period of time. Many more
people wanted to share their association with Gill Sahib, but
due to time constrain, we had to close the function at 5pm.

Gill Sahib also helped contribute Punjabi Books in Palatine
Library. He was contributor to Baba Banda Singh Bahadur
memorial in Chapparchirhi Punjab, India. Although he was
Lawyer by Profesion, he gave up practice as Lawyers some
time had to twist The Truth. He took up position in
rehabilitation of Refugees from 1947 division of India. As
Gill Sahib never accepted bribery, so some people weren’t
happy with him as they could not make money. He believed
in honest living within ones means. Gill Sahib is survived
by his wife Sardarni Surjit Kaur, Dr.Inderbir Singh,
Dr.Pardeep Singh and daughter Ms.Mandeep Kaur.Many
email messages were also displayed written by his well
wishers.
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