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Editorial

555" Parkash Purab of Guru Nanak.

The 1% of Baisakh Nanakshahi Sammat 556, which coincides with 14t
of April 2024 marks the 555 anniversary of Guru Nanak’s birth. This
issue of the Sikh Bulletin is dedicated towards commemorating this
event. It is our way of sharing the joy of the advent of Guru Nanak
with the Sikh world in general, and our readers in particular.

The joy will nevertheless be tempered with the stark reality
that Sikhs have got the birth date of their founder wrong. It would
have been excusable had Guru Nanak been born 5,555 years ago.
Dates do get fuddled over periods of time that run that long. But
Sikhi is the youngest spirituality, and it’s an event that happened just
555 years ago.

What'’s more baffling is that Sikhs had the date right until the
past 200 years or so. Historian M.A McAuliffe has said that the Sikh
world had the date of Guru Nanak’s birth correct till 1816 —when the
Sikhs enjoyed Khalsa Raj under Maharaja Ranjit Singh; and their
religious leader was Nirmla Gyani Sant Singh as head granthi of
Darbar Sahib. The Benares trained Nirmla convinced the Maharaja
to use his office to have Nankana Sahib celebrate Guru Nanak’s
birthday in Katak — November — for the first time in 1816. It would
take another hundred years before the Katak date would become
acceptable to the Sikh world at large. So that’s 200 years of
celebrating it on the wrong date after 346 years of celebrating it on
the correct date.

One can thus surmise a number of reasons why Sikhs have
gotten the Parkash date of Guru Nanak wrong. It was a deliberate act
by persons or groups of people who controlled Sikh institutions, the
Sikh historical narrative and, by extension, the Sikh psyche. The birth
date was altered in accordance with a specific and disturbing agenda
of these persons or groups.

But control over their institutions, historical narratives and
their psyche is now in the hands of Sikhs themselves. So why has the
Sikh world continued to celebrate the Parkash Diharra of Guru Nanak
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on Katak Di Puranmasi - which corresponds to November 15th in 2024 — and is, in reality, the birthdate of
Guru Nanak’s rebel and disowned son Baba Sri Chand? Why is the Sikh religious leadership helpless or worse,
crippled in wanting to make the change? Why does the SGPC —the leading Sikh religious body that on governs
all historical Gurdwaras and the Akal Takhat — /ist the correct date its official website but celebrate it on the
wrong date?

Is it because Sikh institutions, Sikh historical narratives and the Sikh psyche is in the hands of Sikhs in
name only, and the real keepers of all three are aligned with the very forces that altered the birth date from
1%t of Baisakh to the Puranmasi of Katak to serve their specific and disturbing agendas? After all, the leading
institutions that are in the business of robbing Sikhi of its Nirmlata or uniqueness through acts such as
muddling the Nanakshahi Calendar issue; mixing up Sikh beliefs, practices and festivals with those of other
belief systems, and insisting that Sikhi has its roots in Snatanism — amongst a myriad of other such nefarious
acts — are the sampardayi, dera and taksali outfits that have their origins in Nirmla and Udasi schools of
thought. And after all, one hundered percent of the Jathedars of the five takhats and the granthis of these
takhats are schooled in these outfits.

Keeping in line with Sikh character and penchant for form over substance, the Sikh world will
undoubtedly get excited over the figure 555 come 15™ of November 2024. There will be calls to organize 555
Akhand Paths and hire helicopters to load up with 555 different varieties of flowers flown in from all over the
world and rain them over Darbar Sahib Amritsar and or Nankana Sahib.

There will be calls for Darbar Sahib and or Nankana Sahib to be lit with 555 lamps and perform a
fireworks show with 555 types of fireworks. Businesses would make and sell rosaries with 555 beads and
publish and sell photos of Guru Nanak with the figure 555 superimposed on the image. Sikh individuals would
donate 555 in their local currency to their local Gurdwaras on that day. Some rich Gurdwara run by diaspora
Sikhs may want to install a 555-kilogram dome made of gold on the roof.

Elsewhere there would be calls for individuals to recite the Jap bani or just mool mantar 555 times;
and calls for Sikhs to dip themselves 555 times in the pool at the various Gurdwaras. The list of possible
permutations for what Sikhs can do with the figure 555 is endless. Very few would stop to ask if any of the
things they are doing or being asked to do were sanctioned or critiqued by the very person to whom they are
all being dedicated — Guru Nanak. Rare would be the Sikhs who would ask “but what can we do about
disseminating the messages of our founder Guru? Could we even get to 5 of his basic messages? Rare too
would be those Sikhs who would ask “what lessons are we teaching our children in all of this.” Even rare
would be those Sikhs who would ask “But isn’t 15™ November the wrong date to begin with;” or “why are we
celebrating Guru Nanak’s birthday on the date when Sri Chand was born?”

The Sikh Bulletin thus decided to play its part in doing what we think is the right thing to do — which
is to raise awareness regarding the most basic fumble that defines the Sikh world. We have resolved to
dedicate this issue to the celebration of Guru Nanak’s Parkash Purab and to do so on the correct date — the
1°t of Baisakh. The Editorial Team has put together a number of essays and articles relating to the life and
messages of Guru Nanak. The Shabd Vichar section looks at a shabd composed by Guru Nanak namely '8'3

WW@QWH@ Il Laiykhaiy Bolann Bolnna Laikhaiy Khanna Khao(n). The anchor article of this issue
discusses the concept of God as advocated by Guru Nanak. A special essay that explains the dynamics behind
the moving of Guru Nanak’s Parkash Diharra from 1% Baisakh to the Puranmasi of Katak is included in this
issue.

We wish our readers an enlightening Khalsa Divas and a fabulous Nirangkari Gurpurab.

Karminder Singh Dhillon, PhD (Boston)
Editor-in-chief.
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Shabad Vichar

Karminder Singh Dhillon, Phd.
dhillon99@gmail.com

This shabd is composed by Guru Nanak and recorded on pages 14 and 15 of the Sri Guru
Granth Sahib ji (SGGS). It is the third shabd of Sri Rag — the first rag of the SGGS.

fAdta™aI HIST Q 11 Sri Rag Mehla 1.
Sri Rag First Mehl.
39 ﬁ'&?_ BT JR YT 'HTQ Il Laiykhaiy Bolann Bolnna Laikhaiy Khanna Khao(n).

Laiykhaiy — Lit. Counts, accounting. Metap. Specific or limited counts, within parameters. Bolann — Speech.
Bolnna - To speak. Khanna Khao — Consumes food.

My Speech and Words Are Within Parameters, As Are My Meals.

B T IBEATBYE Elﬁf éﬂ"@ Il Laiykhaiy Vaatt Chlaiaya Laikhay Sunn Veykhao(n).

Laiykhaiy - Lit. Counts, accounting. Metap. Specific or limited counts, within parameters. Vaatt — Journey.
Chlaiaya - Walk, traverse, travel. Sunn — Listen. Veykhao — See, cause to be seen.

My Journey of Life is Within Parameters, As Is What | Get to See and Listen While On This Journey.

38 A9 Beefg U= fa L E T-l"'g Il Q ll Laiykhaiy Sah Lvaiaya Prray Kay Puchann Jao(n).

Laiykhaiy - Lit. Counts, accounting. Metap. Specific or limited counts, within parameters. Sah — Breaths.
Lvaiaya — Take, cause to be taken. Prray — One who has read, an educated person. Kay — Why, what. Puchann
— Ask. Jao — Go. Prray Kay Puchann - Lit. What is there to ask any educated person about it? Idio. Is there a
doubt here?

The Breaths That | Get to Take Are Within Parameters, Is There Any Doubt Here, O Mind?

g HIfeT 3967 U 1| W s femfar s fSAgasGa na ngag

Baba Maeya Rachna Dhoh. Andheiy Naam Visareya Na Tis Eh Na Oh.

Baba — O Mind. Maeya — Material. Rachna — Lit. Creation. Metap. Life. Dhoh — Lit. Fraud, scam. Metap.
Temporary. Andheiy — Lit. Blind. Sp. Un-enlightened. Naam — Divine virtues. Visareya — Discarded, rejected.
Na — Negative. Tis — That. Eh — Here. Oh — There. Na Tis Eh Na Oh — Lit. Neither here nor there. Idio. Of no
consequence, inconsequential.

Life is Within the Parameters of Being Temporary, O Mind. My Un-Enlightened Self Discarded Divine
Virtues, To Make My Life Become Inconsequential.
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fiieE Ha Afe @ 28 YA S |l Jivann Marnna Jaye Kaiy Eythaiy Khajaiy Kaal.

Jivann — Life. Marnna — Death. Jaye — Born. Kaiy — Of. Eythaiy — In this. Khajaiy - Earn a living, accumulate
material, wealth. Kaal - 1. Time, period. 2. Death. 3. Timespan for Life.

From Birth Till Death, Life In An Un-enlightened Self Is Expanded On Accumulating Material For My
Lifespan.

fra gfa miseha {38 Afe s 88 =5 11 Jithay Beh Samjhaiaiy Tithaiy Koye Na Chaleyo Naal.

Jithay — Where, when, whence. Beh — Lit. Sit. Samjhaiaiy — Explain, understand, account for. Beh Samjhaiaiy
— Idio. Careful consideration, deliberate reflection. Tithaiy — There, then, thence. Koye Na — No one, nothing.
Chaleyo - Walks, traverses, goes. Naal — With, along. Koye Na Chaleyo Naal — Lit. No one goes along. Idio.
Supportive, contributive.

Whence Reflected Upon Carefully, | Realize Thence That None Of The Accumulated Material Is Supportive
Of My Enlightenment.

I TV A3I A §afa U UIfS 1l 2 1l Rovann Valay Jaytrray Sabh Banhey Pand Praal.

Rovann — Cry, weep. Valay — Of, for. Jaytrray — All of them. Sabh — All. Banhey — Lit. Tie up, collect, bundle
up. Pand - Lit. Bundle. Praal — Lit. Twigs and grass. Idio. Useless, worthless stuff.

The Material That | Wept For To Accumulate Is Nothing But A Bundle of Worthless Twigs.

AZ & WY 993 9g3 WIS & M 3fE Il sabh Ko Akhaiy Bahut Bahut Ghatt Na Akhaiy Koye.

Sabh Ko — All, everyone. Akhaiy — Lit. Say, ask, demand. Bahut Bahut — Plenty, maximum. Ghatt — Less. Na
Koye — Anyone, no one.

Yet, Everyone Seeks This Bundle of Worthless Twigs Aplenty; None Wants Anything Less.

I3 fad & Urdho FafE & @37 3T 1l Keemat Kinaiy Na Payeea Kehenn Na Vadda Hoye.

Keemat — Lit. Value, worth. Kinaiy — None. Na — Negative. Payeea — Obtained, ascertained. Kehenn — Say,
admit. Vadda — Big, large. Hoye - Become. Vadda Hoye — Become large, become sufficiently big.

None Have Ascertained the Worth Of This Bundle of Worthless Twigs; None Admit Their Accumulation of
Material Has Become Sufficiently Large.

AT ATIY 8 3 Ifd #m A3 B 1l 3 1l Sacha Sahib Eyk Tu Hor Jeea Kaytay Loa.

Sacha - From Sanskrit Sayta, in perpetual existance, the Creator. Sahib — Master, lord. Eyk — One and only. Tu
—You. Hor — Others. Jeea —Life forms, persons, beings. Kaytay — Multitudes. Loa — Light.
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O Creator, You Are The One And Only Lord In Perpertual Existance; All Other Multitudes of Beings Are
Created In Your Light.

ataT »iefg St wf3 St d mf3 ?ﬁg Il Neecha(n) Ander Neech Jaat Neechee(n) Hu At Neech.

Neech, Neecha(n), Neechee(n) — Lit. Lowly persons. Metap. Persons with little or no accumulated materials.
Ander — Within. - Lit. Jaat — Lit. Caste. Metap. Group or class of beings. Hu — Are. At - Lit. Ultimate, absolute.

Within The Group Of Human Beings With Little Accumulated Material, And Those With Even Lesser Or
Those Who Have Absolutely None Of It;

aT6d 3 a Afar mfa <fsnr fFI'Q fann A 1l Nanak Tin Kaiy Sang Saath Vadeya Sio(n) Kya Rees.

Tin Kaiy — Of those. Sang Saath — Associate. Vadeya — Lit. Big, mighty. Metap. Materialistic. Sio(n) - Of. Kya
— What, when, how. Rees — Emulate.

Nanak Associates With Such A Group, Sans The Need To Emulate The Materialistic.

Note: These words Neech, Neecha(n), and Neechee(n) are translated in the Teekas as “persons of low caste”
and the set of verses translated as “Guru Nanak associates and keeps the company of persons of the lowest
caste.” Such a translation is out of context of the ongoing discussion of the shabd. Such a translation further
goes against the grain of Guru Nanak’s philosophy, Gurbani and Gurmat in the rejection of the notion of
“persons of low caste.” Gurbani and Sikhi does not acknowledge the existance of the caste, hence such a
concept cannot be incorporated within the interpretation of Gurbani.

fire sle mEhifs 38 sefg 3daurmn s 1 3 Il Jithaiy Neech Smaleeyan Tithaiy Nadar Teyri

Bakhseesh.

Jithaiy — Wherein. Neech - Lit. Lowly. Metap. Persons with little or no accumulated materials. Smaleeyan —
From A9'8 Ej@ﬁ Sambhaal Hundi Hai Lit. taken care of. Metap. Valued. Tithaiy — There, therein. Nadar —
Grace. Teyri — Your. Bakhseesh — Blessings.

Because The Grace Of Your Blessings Exists Where The Absence Of Accumulating Material In Life is
Valued.

Don’t Be Afraid of the Enemies That Attack You. Be Afraid of the Friends That Flatter You.

Dale Carnegie, American Writer (1888 — 1955)

People Are Strange: They Are Constantly Angered by Trivial Things, But On a Major Matter Like
Totally Wasting Their Lives, They Hardly Seem to Notice.

Charles Bukowski American poet, novelist, and short story writer (1920 — 1994)
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Celebrating Guru Nanak’s Parkash On the Correct Date.

Karminder Singh Dhillon, Phd
dhillon99@gmail.com

Guru Nanak was born on the 1st of Vesakh 1469. Bhai Gurdas provides the evidence when he
writes about the advent of Guru Nanak. In Paurri 27 of his first vaar he writes: H’@Eﬂam
Ygifent it gu A1 976 Il FAG 9 gad fadf@n 313 80 %iUd USnTT Il Satgur Nanak
Pargateya Mitee Dhund Jug Chanan Hoa. Jion Kar Suraj Nikleya Tarey Chapey Abdher Paloa.
Meaning: The Advent of Guru Nanak Was the Lifting of the Fog of Spiritual Un-enlightenment. His Coming was the
Rising of the Sun, meaning it was the Dawn of Enlightenment that led to the Removal of Inner Darkness.

One couplet later, he writes Wd Wd Wed TIHAS J< 1936 AT fePmiTll Ghar Ghar Ander Dharamsaal
Hoveiy Kirtan Sda Vasoa. Bhai Kahn Singh Nabha defines Vasoa in his Mahan Kosh —the Encyclopedia of Sikhi - as the
1st day of the month of Vesakh. Vasoa is what we call Vesakhi these days.

Yet, the Sikh world celebrates the birthday of Guru Nanak in the month of Katak which corresponds to October
or November. How did Sikhs get something as basic and as crucial as the birthdate of their founder Guru so terribly
wrong? The correct word for the falsification of the date of birth of Guru Nanak is conspiracy. The fabricating of the
birthdate of Guru Nanak to Katak from Vesakh is akin to the hijacking of Guru Nanak’s birthday.

Two other documents that were composed prior to the writings of Bhai Gurdas — namely the Sakhi Mehlay
Pehla Ki by Sheehan Upal and Janam Patri Babey Ki by Bhai Boola Pandhay Di say that Guru Nanak was born in Vesakh.
These documents were composed in 1570 and 1597 respectively - during the era of the third and fourth Gurus.

There is no denying that the 6 basic Janam Sakhis that the Sikh world has inherited are deeply flawed;
presenting narratives that are distorted, corrupted and concocted even. Unfortunately for the Sikh world,
such is the reality of a large plethora of what call our “classical texts,” - a large majority of which were written,
sponsored or inspired by anti-Sikh elements, in particular the Benares-based and educated nirmlas. But on
the issue of Guru Nanak’s birthdate — 5 of the 6 janam Sakhis — namely the Meharban Vali Janam Sakhi, Bhai
Mani Singh Vali Janam Sakhi, B-40 Janam Sakhi, Puratan Janam Sakhi, and the Pathar Day Chapay Vali Janam
Sakhi say that Guru Nanak was born in Vesakh. Only one Janam Sakhi — the Bala Janam Sakhi — which is not
just fraudulent, but deeply blasphemous - says Guru Nanak was born in Katak.

Then we have seven prominent Sikh and non-Sikh historians who say that Guru Nanak was born in
Vesakh. They are Karam Singh Historian, Bhai Kahn Singh Nabha, Dr. Ganda Singh, Principal Satbir Singh, Prof
Sahib Singh, Dr. Hari Ram Gupta and M.A. Macauliffe.

Back to the Janam Sakhis — there are two things that they agree upon. First that Guru Nanak lived a
total of 70 years, 5 months and 7 days. And two that his demise happened on Assu 10, 1596 (1539 AD). This
date is recorded in documents that were composed during the Guru period such as the Kartarpuri Beer.

Pal Singh Purewal, the inventor of the Nanakshahi Solar based calendar, has made this
straightforward but startling revelation and calculation. He says — since everyone agrees on the date of
passing, and on the exact age of Guru Nanak right down to days - then what we need to do is to subtract 70
years, 5 months and 7 days from the date of passing to get the birth date. In a paper presented by Purewal at
the International Seminar on Sikh History in 1995 and published by the SGPC, Guru Nanak Dev University and
Punjabi University — he worked out the date. He subtracted 70 years, 5 months and 7 days — Guru Nanak’s
age - from the date of passing - and arrived at 1st of Vesakh 1469 which corresponded with the 27th of
March 1469. (The Punjabi version of Purewal’s paper is published in this issue.)

Of the 6 Janam Sakhis, five state Guru Nanak’s birth date as 3rd of Vesakh —which means they were
off by 2 days. The sixth one — Bala Janam Sakhi — pushed Guru Nanak’s birth date 7 months down to Katak
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di puranmashi. While an error of 2 days can be accepted as genuine, seven months is something else
altogether.

In 1930 — Karam Singh Historian wrote his most complete and thoroughly researched book titled
Katak Kay Vesakh. He answered the question in favor of Vaisakh and put the primary blame for the seed of
the Kathik conspiracy on the Bala Janam Sakhi.

This Janam Sakhi beats virtually everything that has ever been concocted, fabricated and
manufactured against Guru Nanak. It is downright blasphemous. Prof S. S. Padam has labelled it as the Big
Bala Bluff. The bluff is that Bhai Bala was a companion of Guru Nanak, and that he narrated the entire Janam
Sakhi to Guru Angad, who had it scribed. Guru Nanak had no companion by the name of Bala. His companion
was Bhai Mardana. So basically then, the so called companion and narrator of this Janam Sikhi never existed.
He is a concoction.

Additionally, the Bala Janm Sakhi was written 120 years after the demise of Guru Nanak. There was
no Guru Angad to narrate it to. In any case, Guru Angad had spent 12 years in the company of Guru Nanak.
He needed no narration of any tales about Guru Nanak. He was the Jyot of Nanak.

The truth of the Bala Janam Sakhi is that it is the handiwork of the anti-Sikh and heretic sect led by
Bidhi Chand who became its leader in 1648 after the demise of his father Handal —a masand of Jandiala. The
Bala Janm Sakhi was compiled by Bidhi Chand Hindali to belittle Guru Nanak. The narrator of this Janm Sakhi
is therefore Bidhi Chand himself — who makes his elder brother Bal Chand into Bhai Bala - the fake and non-
existant companion of Guru Nanak. The author is Gorakh Das and publisher Lala Pannu. The first copy was
published in Lahore in 1658. This is the final verse of this Bhai Bala Janam Sakhi reads: F{}BII 1715 IIH™Y

Hetlle Ve {5t arg L[FITr? JIgH TTHHA3 did AT H™dJ || Sammat. 1715. Magh Sudi 6. Pothi Likhi Gurparsad
Gorakh Das Sangat Guru Ka Jachik. Translation: Magh 6th, Year 1715 (1658 AD). Book written with the
blessings of the Guru by Gorakh Das, disciple of the sangat of the Guru. The Guru here is Handal — the masand
of Jandiala.

The Bala Janam Sakhi contains blasphemous stuff such as Guru Nanak’s past life as a “low caste
Tayli.” It states the reason for Guru Nanak’s birth in “Kalyug” was to allow him to cleanse his sins. It refers to
Guru Nanak’s father as a “chandal” (low born, demonic person). The self-promotion is equally blasphemous
— that Guru Angad promises whoever who reads the Bala Janam Sakhi a place in heaven.

This Bala Janm Sakhi was distributed widely to nirmla controlled gurdwaras where it was propagated
widely by the nirmlas to become the most prominent of the 6 Janam Sakhis.

This is what Karam Singh Historian writes about the Bhai Bala Janam Sakhi: “The Bhai Bala Janam
Sakhi Is a Totally False, Fraudulent Book from Start to Finish. It’s Full of Vilification of the Sikh Gurus Through
the Creation of Fake Stories, Concocted Narratives, and Totally Unbelievable Tales. This Book Should Be Buried
Miles Deep, So Deep That It Is Never Found Again”

Essentially then, Historian Karam Singh’s book Katak Kay Vesakh was the first complete, compelling
and thoroughly researched work that established convincingly with facts and data that Guru Nanak’s
birthdate had been hijacked from Vaisakh to Katak.

It was expected that the nirmlas, dera sants and taksali babas were upset over Karam Singh’s book.
This is what the leading nirmla writer Gyani Gyan Singh wrote to Karam Singh to include in his book. “Your
effort is praiseworthy but | fear that a critique of classical texts that are accepted within the Panth will result
in a dispute that will have no real long term benefits.” Readers will note that the so called classical text that is
being critiqued by Karam Singh is the Bala Janam Sakhi. Nirmla Gyani Gyan Singh continues: If a critic and
atheist claims that the narratives within the Janam Sakhi are baseless lies, then he should read the Hindu
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Purans, the Islamic Hadiths, Christian Bible and Jewish Torah — there is plenty of darkness in everyone’s home.
Therefore, everyone has to accept both the right and the wrong things.”

The logic of this top notch nirmla writer Gyani Gyan Singh is astounding indeed: If there is darkness
in everyone else’s home, we too should blow out our candles and switch of our lights.

The other leading nirmla writer of the era Bhai Veer Singh displayed a shrewdness that defined him.
He praised the book: “Sardar Karam Singh has made extremely valuable contributions to Sikh history by
including content that relies on the truth, stays within the confines of compassion and in fear of injustice.”

Yet immediately after going on sale, the publisher Chief Khalsa Diwan stopped the sale, distribution
and publication of Karam Singh’s book. Singh Sabha International Canada has made the assertion that nirmla
Bhai Veer Singh was behind this act. Bhai Veer Singh had considerable influence over the Chief Khalsa Diwan
as he had played a crucial role in its founding.

Hira Singh Dard, Editor of Phulvari magazine obtained a copy from the personal library of one Gurbax
Singh of Bagbanpura and republished it three years after it disappeared from the shelves. Singh Sabha
International Canada, under the leadership of Gurcharan Singh Brar Jeonwala re-published it in 2019.

It is not just the date that the Sikh world got wrong. They got the celebration wrong too.

For some 62 years after the defeat of Banda Singh Bahadur’s defeat and massacre, and in light of the
fact that genuine Sikhs had a hefty price on their heads, the Sikh Gurdwaras in Punjab were controlled by
udasis — followers of Baba Sri Chand — the eldest but disowned son of Guru Nanak. The udasis claimed that
Sri Chand was the rightful second Guru of the Sikhs. Given that they had control of major Sikh Gurdwaras they
started celebrating Guru Nanak’s birthday in Katak di Puranmasi —which was actually the birthday of Sri Chand
— who was their Guru.

The evidence of Sri Chand’s birthday falling on Katak di puranmashi is contained within the udasi text
Nanak Bans Parkash. This was written in 1815 by Baba Sukhbasi who was the 8th generation offspring of Baba
Lakhmi Dass — Guru Nanak’s younger son. He writes: EW&QW%WWW Il Hﬁf@?ﬂ@?ﬂ?

'LE'I? wWdd3 fsaH® T3 11 shubh Nakhiyatar Shubh Lagan Bar Katak Mas Puneet. Sri Chand Satgur Pargtay
Adbhut Nirmal Cheet. Meaning our Satgur Sri Chand was born on the puranmashi of Katak. Now, this same
udasi text states that Guru Nanak’s birth was in the month of Vaisakh. The verse is: FTSS’W—IWBQ’:I’EE
Af3 yfe =Rl W-(E@) ECIE IR 7-I"'Uf_€(éFITH) Lj\_cﬂé Il Sambat Bikram Nripat Kay Pandhreh Sat
Khat Bees. Akiyey (Sudi) Teej Teth Mas Bar Madhav (Vaisakh) Pargtay Aiye. Meaning: The Year was 1526. The
date was the 3rd and the month of birth was Vaisakh. So it was clear that the udasis knew the truth. Katak di
puranmashi was all about giving reverence to Sri Chand as their Guru.

Historian M.A McAuliffe has said that the Sikh world had the date of Guru Nanak’s birth correct till
1816 —a year when the political leader of the Sikhs was Maharaja Ranjit Singh and their religious leader nirmla
Gyani Sant Singh as head granthi of Darbar Sahib. The nirmla convinced the Maharaja to use his office to have
Nankana Sahib celebrate Guru Nanak’s birthday in Katak — November — for the first time in 1816. It would
take another hundred years before the Katak date would become acceptable to the Sikh world at large. So
that’s 200 years of celebrating it on the wrong date after 346 years of celebrating it on the correct date.

The question then is: why can’t the Sikh world revert to celebrating Guru Nanak’s birthday in Vesakh?
Three major reasons can be advanced. One, the Hijackers of Sikhi —the nirmlas — are still very much in control
of the Sikh psyche. After they were removed from our Gurdwaras in 1925, they moved into deras and taksals
and became sants and babas. Virtually all deras, taksals and sampardas of today are seeped into nirmla
thought. This means 16 thousand deras and their sants and babas continue to peddle the big lie of Katak and
continue to celebrate the birthday of Guru Nanak in Katak — and not Vesakh. Two, the Sikh leadership — the
SGPC, our takhats, universities, and institutions — right down to our gurdwaras — comprises mainly of people
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who are either dera or taksal trained or aligned with nirmla thought. Three, the Sikh masses are mostly
unaware, un-concerned, and oblivious. Most Sikhs don’t really care and don’t want to know. Exceptions — if
any - are few and far in between. It is sad, pathetic indeed, that we have got the most basic thing — the birth
date — of our founder Guru wrong, and proudly become part of the crowds that gather on the wrong date to
celebrate the event.

This does not mean there aren’t Sikhs — inellectuals included — who are not bending over backwards
to prove that the correct date is Katak. They quote the 345™ Kabit of Bhai Gurdas — a poem that mentions
Katak but has nothing to do with the birth of Guru Nanak. The context of this Kabit is something else
altogether. They also quote a whole host of literature that is written in the post- Bala Janam Sakhi period by
authors who were already influenced by the Hindali conspiracy.

What can we —ordinary, lay or common Sikhs do about it? We can bring to ask ourselves three simple
basic questions: One, will we get the birthdates of our loved one’s off by 7 months? If such an error is
unacceptable under the norms of basic courtesy and foundational decency — then why is the birthdate of
Guru Nanak held to a much lower standard — to be tossed around at the whims of the hijackers of our faith.
After all, he was the man who brought us Sikhi, our spirituality and our divinity.

Then we can ask ourselves a second question. If someone organized a grand celebration for the
birthday of our father — a majestic celebration — but on a date that was seven months off — would we strive
to get the date corrected? Would we say we will not attend unless the date was righted? That we would not
be made a fool of something as basic as getting the date right? Or would we attend anyway — just grateful
that someone was having a celebration for our dad. Attend anyway because if we didn’t, then someone else
may get the honor?

Now, when our institutions — the SGPC, the takhats right down to our local gurdwaras — are told that
we have got the date wrong — their response is: but thousands of Sikhs are attending and they keep attending,
thousands are giving us money and support to make it even grander the next year — surely we must be doing
the right thing — the crowds and the collections speak for themselves. Why must we change anything in the
midst of such support?

Here we can ask ourselves a third question. Am | one of these thousands who is providing the hijackers
of Guru Nanak’s birthday, the conspirators, and our lazy, corrupted and decrepit leadership the license,
support, the crowd, and money to carry on making a mockery of our Guru, and ungrateful fools of us Sikhs.

One wonders if there is any community in the world — other than ours - who is foolish enough to have
got the birthdate of its founder wrong? It may be excusable if the founder was born thousands of years ago.
But Guru Nanak is merely 555 years ago. Is there any community in the world — other than ours — whose
collective conscience is so dead- that after being told and proven to that the date is wrong — carries on
celebrating the wrong date as if it didn’t matter?

Watch this 38-minute video to
know the complete narrative of the
hijacking of Guru Nanak’s birthdate
from 1% Vesakh 1469 to Katak di
Puranmasi of 1469 here:

https://www.youtube.com/watch?v
=tliBrKSxyEl
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https://www.youtube.com/watch?v=tliBrKSxyEI
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Found On the Internet 1S ABRAHAN

Karminder Singh Dhillon, PhD. _
dhillon99@gmail.com i -

George Orwell said of deception: “The most effective way to destroy people ;

is to deny and obliterate their own understanding of their history.” The |

Udasis, Nirmlas and the entire gamut of anti-Sikh forces that “wrote” (read:

concocted) the so called Sikh plethora of Sikh classical texts understood this

point very well, and were deeply effective in their mission to the point that i SELTEVE E
Sikhs stand as the one group of people who have gotten even the basics of JU READ DN THE IN
their history wrong — such as the birthday of their founder.

But that was then. What inspires some Sikhs and their groups that claim to propagate the teachings
of the Sri Guru Granth Sahib —so much so they have the SGGS in the names of their organizations —to continue
to propagate the lies pertaining to our history is not just baffling but insulting. As someone rightly said: It's
not the lie that bothers me. It’s the insult to my intelligence that | find offensive.

Here is one such image that insults the intelligence to the core — that was found making its rounds on
the internet pertaining to the fact that Guru Nanak was born on the 1 of Baisakh 1469.

rusits = %% The question that forms the title takes the award

“ ey X 7 S
X ¢ Didn’t Guru & Sikhs know about the 7 for an attempt to frame a truth within a lie.
: 24 actual date before this? : ) .

QUESTION: Didn’t Guru & Sikhs know about the
Katak Puranmasi has been observed as the Parkash Diharra actual date?
of Sri Guru Nanak Dev Ji during the times of Sri Guru Angad ANSWER: Of course they knew it was 1% of
Dev Ji till Sri Guru Gobind Singh Ji and followed through the Baisakh 1469. And it remained so until the Sri

times of 1st Sikh Raj (1709-1716) under Baba Banda Singh . .

Bahadur, Sikh Struggle (1716 to 1799), 2nd Sikh Raj (1799- Chandee Udasis took control of Sikh Gurdwaras

1849), British Raj (1849-1947) and after Indid's from 1716 AD onwards and started celebrating

independence in 1947 till today. the birthday of their Guru — Sri Chand — who was
born on Katak Di Puranmasi. Even then, it

remained 1%t of Baisakh because the true Sikhs

]
T
O Mesm]

£

- Despite of numerous attempts made by irresponsible groups
to influence the Sikhs to celebrate Sri Guru Nanak Dev Ji's
Parkash Diharra in Vaisakh. knew the truth of the matter. It remained so until

the Benares based Nirmlas descended upon Sikhi

Not a single source mentions it, whereas there are at least in Punjab and sealed the date of Guru Nanak’s

three major instances mentioning that Sri Guru Hargobind

Sahib Ji SriGiru Tegh Bahadur Sahib Jiland SriGur birth through the fictitious Bhai Bala Janamsakhi
Gobind Singh Ji celebrated Guru Nanak's birthday on the and other fraudulent writings.
5, Pooranmashi of Ketak (on the basis of 29 November a5 FAKE ALLEGATION OF PARA ONE: Guru Angad till

f la630E) 3 Guru Gobind Singh celebrated Guru Nanak’s

‘ ; 4

} The descendants of Guru Nanak Dev Ji till today celebrates { birthday in Katak Di Puranmasi. Sikh Raj, British
““Parkash Diharra during the Katak's Puranmasi based on the =/ Raj and Independent India celebrated it in Katak.
:'t"‘copy of Janam Patri (Birth Certificate) of Sri qu‘u Nanak : What and where are the sources for these

 Dev Ji kept under the custodian of BPL Bedi. 3 .

ey : P baseless claims?

- FAKE ALLEGATION OF PARA 3: Not a single source

mentions Baisakhi as Guru Nanak’s birthday.

'—_:,\G,‘ e o ud SRI GURU GRANTH SAHIB ]I ACADEMY o e BT

(]
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ANSWER: Five of the 6 janam Sakhis — namely the Meharban Vali Janam Sakhi, Bhai Mani Singh Vali Janam
Sakhi, B-40 Janam Sakhi, Puratan Janam Sakhi, and the Pathar Day Chapay Vali Janam Sakhi say that Guru
Nanak was born in Baisakh. Only one Janam Sakhi — the Bala Janam Sakhi — which is not just fraudulent, but
deeply blasphemous - says Guru Nanak was born in Katak.

Then we have seven prominent Sikh and non-Sikh historians who say that Guru Nanak was born in
Vesakh. They are Karam Singh Historian, Bhai Kahn Singh Nabha, Dr. Ganda Singh, Principal Satbir Singh, Prof
Sahib Singh, Dr. Hari Ram Gupta and M.A. Macauliffe.

ANOTHER FAKE ALLEGATION OF PARA 3: There are three major instances mentioning that Guru
Hargobind Ji, Guru Teg Bhadur Ji and Guru Gobind Singh Ji celebrated Guru Nanak’s birthday in Katak. What
and where are the sources? Why are these sources not mentioned?

FAKE ALLEGATION IN FINAL PARA: Guru Nanak’s birth certificate kept under the custodian of BPL Bedi
as the descendant of Guru Nanak proves that Guru Nanak was born in Katak Di Puranmasi.

ANSWER: 1. They had birth certificates in 1469? Really ?

2. If there is a birth certificate — why not show it (the original one, not a fake one please).

3. How is it that the SGPC, Akal Takhat or no other Sikh institution has mentioned about this so called
birth certificate — let alone possess or display a copy of it?

4. Guru Nanak had two sons — Sri Chand and Lakhmi Das. Both were disowned for not following the
teachings of Guru Nanak and starting rival belief systems — the Udasi Mat in particular. So why should Sikhs
pay attention to Guru Nanak’s “descendants” who would have come from his two disowned sons?

| . . ) 5. BPL Bedi is a descendant
Baba Pyare Lal Bedi - Biography, Facts & Life of Guru Nanak and the

Story custodian of Guru Nanak’s
birth certificate? Really?
Nickname Lal Bedi What then is the shame in
S s shortening his FULL name tp
. BPL Bedi? Why is this
Date of Birth 1909
“descendant” of Guru
| Baba Pyare Lal Bed .
e Hatae aha Fym Lt e Nanak not a Sikh? Care to
Profession Author, Philosopher tell us what brand of CigarS
Mationality Indian he p referred? No
Date of Death 1993 judgement over anyone
Place of Death Rivarolo Canavese, [taly prOfESSing a falth Other
) , than Sikhi or choosing to
Birthplace Punjab, India . . .
enjoy a cigar or cigarette.
Religion Hinduisry

pre But a judgement can

certainly be made over

people who claim to be running a “Sri Guru Granth Sahib Ji Academy” and spewing out nonsense, lies, and

ridiculous claims that not only insult the readers of the post, but offend the collective intelligence of Sikhs
across the world — even those who believe and accept that the Guru was born in Katak Di Puranmasi.

We Can Easily Forgive a Child Who Is Afraid of the Dark; The Real Tragedy of Life Is When Men Are Afraid of the Light.

Plato 427 — 347 BC
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Guru Nanak’s Concept of God

Karminder Singh Dhillon, PhD (Boston)
dhillon99 @gmail.com

ABSTRACT. The God of Guru Nanak’s Sikhi does not exist external to His creation.
Creation is, in essence, an extension of the Creator. In that sense, then, the God of Sikhi
resides within creation or nature. Guru Nanak advocated that the entirety of the
universe that we see around us is essentially an expanded form of the Creator Himself. Within the S/kh
Scripture, the Aad Guru Granth Sahib (AGGS), God is depicted by a symbol that Guru Nanak created - "l@f The
first part of the symbol ?is the numeral one. It represents the oneness of the Creator with His creation. The

second part, the open Oorra §, represents the entirety of creation. Taken together, the symbol represents the
notion that creation is an extension of the Creator and that the Creator and His creation are the same. On this
basis, then, the God of Sikhism resides within creation. By extrapolation of this principle, God resides within
the human being. He lives within all human beings. This is because all human beings are created in His light.
Guru Nanak prescribed two additional facets to his notion of God. God in Sikhi is referred to as asm”'t Hukmi —
the quintessence of the law of nature. It is a core principle of Sikhi that nature operates on a set of laws and
principles, which are termed as JH Hukm within the AGGS. One may hence equate Hukm to the Law of
Nature or Law of the Universe. These laws of nature or J9{H Hukm is thus the God of Sikhi. Guru Nanak
postulated that since the Creator or asm”‘t Hukmi was within creation, then these laws of nature were written
within creation too, or in his own words &TGA & &11% Nanak Likhiya Naal. The realization of God within
was thus the realization of the Hukm within, or in Guru Nanak’s words El_?(fH IJATE IBST Hukm Rajayee
Chalnaa. Guru Nanak prescribed a second facet about the God of Sikhi to enable Sikhi to acquire a meaningful
and practical component towards the betterment of humanity and humanity. Guru Nanak’s God is a
conglomeration of divine virtues %é" dI<. Within the divinity of Guru Nanak and the spirituality of Sikhi, to
realize God within was to realize divine virtues. In other words, to become Godly was to become divine, which
in turn was to become virtuous.

INTRODUCTION

A clarification about the parameter deployed in this essay needs to be laid out at the outset. The framework
within which the arguments of this piece are presented is Sikhi — which means the philosophical foundations
that Guru Nanak laid; the spiritual messages of Guru Nanak and 34 other composers of Gurbani that are
contained within the Aad Guru Granth Sahib (AGGS); and the body of enlightenment that is termed as the
spirituality of Q€.

This framework of Sikhi is contrasted with that of Sikhism — which, in turn is taken to mean the
institutionalized religion that Sikhs practice in current times.

The God of Sikhi is not the God of Sikhism. It requires no more than a cursory examination to realize
that all aspects of the religion of Sikhism — its beliefs, practices, and rituals — indulge in the notion of a God
that is no different from the God of virtually all other existing religions, so much so that when it comes to the
notion of God, Sikhism has nothing new to offer to the world of religions. Just like the God of other religions,
the God of Sikhism is separate from and is above and beyond His creation; who sits up in the heavens; who
runs the universe through the process of micro-management; who brings and removes calamities and
disasters; and who needs praying to, worshipping and pleasing.

12
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The religious Sikh of today looks up to the heavens for a praise-thirsty God sitting up there, prays to
that God for miracles to resolve his worldly affairs, and makes offerings to please that God. The religious Sikh
begs, pleads, and implores this God; plants his forehead at the feet of this God and rubs his nose on the
ground as his act of the highest order of worship of this God; and lives in continuous fear of the wrath of this
God. (Dhillon, 2022a).

All facets of the institution of Sikhism, namely the clergy that consists of granthis, ragis, parcharaks,
and kathavachaks; the Gurdwaras as the central body of the practice of Sikhism; the majority establishments
of the religion with which a vast majority of Sikhs associate themselves, particularly the deras, taksals, and
sampardayi outfits; and writers, speakers, and content creators related to or otherwise influenced by these
establishments — promote the notion of such a God — a God that is not dissimilar to the God of all other
religions. The one and perhaps only difference being that the God of Sikhism has been allotted a different
name.

The name of the God of Sikhism — Vaheguru — is considered a mantra to be chanted by the self or by
hired hands to please this God to obtain material wealth and cures for diseases as well as other askings. The
rich philosophical principles of the concept of Nam (as postulated by Guru Nanak and the AGGS) have been
stripped bare by such religious Sikhs to being a “name fit for parroting and chanting complete with breathing
techniques imported from other belief systems. In fact, the entire compositions of the AGGS have been
similarly reduced as fit for reciting and chanting. The religious Sikh thus makes deals with this God to
undertake recitations of Akhand patths, sehej patths, and Sukhmani patths if God would solve his problems.
But this God of Sikhism is not the God of Sikhi. This is not the God of Guru Nanak either. Nor is it the God of
the AGGS. If at all, this God is both critiqued as a concoction of the clergy and soundly rejected in Sikhi. It may
be worth noting at the outset that the word “Vaheguru” was never used within the AGGS by any of its 35
composers to refer to God. (Dhillon, 2023a, 2023b). For instance, Guru Nanak has 947 shabds comprising
5,600 verses in the AGGS. He did not use the word “Vaheguru” even once in his entire bani — not for God, not
for anything at all. Hence, the total and complete acceptance of “Vaheguru” as the name of God by Sikhs
today establishes the dichotomy between Sikhi as the philosophical foundations of Guru Nanak and the AGGS
and Sikhism as the institutionalized religion that the Sikhs practice in current times.

There are three primary assertions within this essay. The first is that the God of Sikhi is not only not
the same as the God of Sikhism but that the notion of the former is a repudiation and rejection of the latter.
The second assertion is that Guru Nanak rejected all prevalent religious beliefs, practices, and institutions.
Taken as a whole, he rejected, effectively, the notion of institutionalized religion. He rejected every
foundational component of organized religion — the clergy, rituals, and symbols (all of which have ironically
rooted themselves in Sikhism as it stands today). In place, Guru Nanak advocated spirituality, humanity, and
the unity of both. He replaced the twin instruments of religion - fear and promise - with blissful love for all
creation and humanity. The God of religion did not fit into his spiritual designs; Guru Nanak thus rejected
that God. The God of Guru Nanak, and by extension, the God of Sikhi, consisted of a distinctive notion that
fitted his spiritual parameters of spirituality, humanity, humanity, love, and bliss in the here and now.

The third assertion is that the clergy that consists of granthis, ragis, parcharaks, and kathavachaks;
the Gurdwaras as the central body of Sikhism; the deras, taksals, and sampardayi outfits; and writers,
speakers, and content creators associated with Sikhism preach, promote and propagate the God of Sikhism
based on their claims that such a God is indeed supported within the AGGS. These individuals, groups, and
establishments within Sikhism have either inadvertently missed grasping the notion of God that exists within
the pages of the AGGS or have purposively neglected, ignored, and rejected it altogether because the God of
Sikhi does not serve the twin objectives of fear and promise that form the basic designs of the religion of
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Sikhism that has come to exist today. So much of the self-preservation designs, livelihoods, and futures of
these individuals, groups, and establishments are invested in the religion and God of Sikhism that the
consideration of any view other than its perpetuation is unthinkable for them. The religion of Sikhism cannot
exist without this clergy-created God of Sikhism. The only calculation for its proponents, therefore, is to
perpetuate its existence, even at the expense of misinterpreting the AGGS.

This state of affairs, however, cannot obliterate the fact that the notion of God as contained within
the framework of Sikhi that is espoused within the philosophical foundations that Guru Nanak laid, and within
Gurbani and which forms the primary consideration of realization and enlightenment within the spirituality
of A is unique and distinctive. Gurbani makes it clear that the God of religion is a clergy-concocted notion,
which, together with the entire gamut of related notions, runs the chariot of religion on the wheels of real
fears in the here and now and unreal promises in the future, including the afterlife. It is thus worthy of critique
and has been precluded from the spirituality of Sikhi.

DISCUSSION

The God of Sikhi is symbolized as Q"

Q€'is Guru Nanak’s depiction of the Creator. It captures — originally and concisely - the core essence of the
notion of God in Sikhi. It depicts the spiritual genius and devotional brilliance of Guru Nanak. One is hard-
pressed to find so much divinity, spirituality, and humanity being captured - in so few syllables - as is embodied
in this amazingly illuminative concept of "l@h— elsewhere. This is perhaps because qgis a graphic, an
illustration, or a drawing, if one prefers, that is worth a thousand words.

Most Sikhs understand "l@hto mean that there is one God or that God is one. Consequently, then, for
such Sikhs, theirs is a monotheistic belief system. This is probably because we have put a lot of emphasis on
one aspect of the illustration, namely the numeric component as being represented by the numeral 9 on the
left. The second part of the illustration - the open Oorra Q is often missed, even if it is equally if not more
important. Then, there is the third part —the interaction between the 9 and the open Oorra. It is argued that
the intersection between the 9 and the open Oorra, the nexus between them, or the overlap between both
aspects of the graphic is the crucial aspect that lays out the notion of God of Sikhi.

If we consider the most common pronunciation of € as Ek Oangkar (@”‘Tﬂ"ﬁ), then right at the
beginning of it — consisting of the first three alphabets - we have the word Eko. In a sense, then, this is the
interaction. Eko is the intersection, the overlap, or the nexus, as mentioned above. Eko means one-ness and
becoming one. Eko also means one within everything. It further means one extends into everything. Taken as
a whole, Eko then means one becoming all.

When we consider the concept of Eko then ci@hrepresents the One Creator within creation. ‘ig
represents the One Creator extended to become creation. As Gurbani says

B gU HIB YA ||
Eyk Roop Saglo Pasara.
AGGS, M 5, p. 803.
One Form Extended into Everything.
And
foan 3 QG wd3T a8 Tan Hfa AT FiG i
Ekas Tay Hoeyo Ananta Nanak Ekas Mahe Smaye Jio.
One Manifested into Multitudes (of Creation), Nanak the One is Imbued Within the Multitudes.
AGGS, M 5, p. 131.
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It’s clear, therefore that 96 as Guru Nanak’s depiction of the Creator is his rendering of the notion
that creation was the manifest extension of the Creator. The first part of the symbol, Ek, depicted as the
numeral one 9, represents the one-ness and the unity of both the Creator and His creation. The second part
of the symbol, the open Oorra @, represents the manifest extension of the Creator into creation. In other
words, the open Oorra 154 represents the Creator flowing onto and extending into His creation to become one.

This is what is meant by the interaction between the two parts of qg,\the intersection between the
Ek and the open oora, the nexus, and the overlap between the left side and the right side of the graphic. It
needs to be noted that this is a two-way process. Seen from left to right - the one Creator extends into the
entirety of creation, and seen from right to left - the entirety of creation is the manifestation and abode of
the one Creator. This, then is the practical or operative meaning of Eko, which translates as “one and the
same.” The Creator and His creation are T8 Eko — one and the same.

Consequently, then, in Sikhi, there is no concept of a God out there or a God up there. Sikhi does not have a
God distinct or separate from His Creation. Sikhi does not ascribe to the notion of a God who sits up there
while creation is down here.

Guru Nanak’s concept of the Creator then, is that the Creator is within His creation. The following
verses of Guru Nanak establishes this notion.

gfegrdt geaf3 < 13aT iz s A st 11 38 1
Balhari Kudrat Vasia.Tayra Unt Na Jayi Lkheya. Rahao.
AGGS, M 1, p. 469.
Vasia is to reside, while Kudrat refers to nature as creation. Hence, the phrase Kudrat Vasia means
“the one who resides within His creation.” The meaning of the verse is: | Am in Veneration (Balhari) of You
Existing Within Your Creation (Kudrat Vasia). Your Limits Are Beyond Fathom. (Dhillon, 2020b p. 193)
Here is another set of verses, also of Guru Nanak, that establishes the above notion.

WitS Wy AfAG »mitS 9fe€ &1Q 11 Tolt geaf3 AtA afg AT 38 978 1l
T3 I3 ofy 3 3fA eefg aafa um@ 1l
Apeenaiy Aap Sajeyo Apeenaiy Racheyo Nao.
Duyi Kurdrat Sajeeaiy Kar Asann Dittho Chao.
Daata Karta Aap Tu Tus Deveh Kreh Psao
AGGS, M 1, p. 464 (Dhillon, 2020b, p. 87-88)

The Creator Is Self-Created, and the Creator Created the Law of Nature. The word Nao within the
phrase WH@@F@Appenaiy Recheyo Nao comes from the word Niyem, which means order, structure,
rule, and law.

The meaning of verse two is He Expanded Himself into Nature, Residing Within, to Oversee it in
Earnest. The phrase E(G] MTHSZ Kar Asann depicts such a situation and makes clear that the Creator exists
within His creation.

The meaning of verse three is You, O Creator, Are Extended into Creation. The phrase JIlT 2-/F”_@Kreh
Psao means extended into. WﬁPasao comes from the word YA'dT Pasara, which means extended.

In summary, then, four things are made clear by Guru Nanak in the set mentioned above of verses.
First, that creation is all an extension of the Creator; second, that creation is a manifestation of the Creator;
third, that the Creator is extended into creation; and fourth, that the Creator is manifested within His creation.
Here is yet another set of verses of Guru Nanak that further establish the above mentioned depictions of Guru
Nanak’s God.
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ASIH: q Il
geaf3 afq a = Afe ez dgd 7 gerdfel
geal3 I i3 wdt ufe 1 w3 ufe 3 adt s afeE
freg afq famer He afd Hume Ifra fafgdw f3gfafav@ae nq 1l
Slok M: 1.
Kudrat Kar Kaiy Vseya Soye. Vakhat Vicharay So Banda Hoye.
Kudrat Hai Keemat Nahi Paye. Ja Keemat Paye Ta Khee Na Jayey.
Sidek Kar Sijda Man Kar Makhsood. Jeh Dhir Dekha Teh Dhir Maujood.
AGGS, M 1, p. 83

The phrase < Afe Vseya Soye in the first verse means the Creator resides within His creation. The
phrase @3@@3 Vakhat Vicharay in the second verse means the premise of spirituality is to recognize this
reality in a timely fashion. The phrase HHOET@'FE So Banda Hoye in the second verse means recognizing this
premise is to recognize humanity.

The meaning of the first two verses is thus as follows: The Creator Resides Within the Creation that
He Created. To Recognize Such in a Timely Manner is to Recognize Humanity.

The meaning of the third verse is: Creation is Beyond Value and Beyond Narration. This is because the
Creator Himself is beyond value and beyond narration. And because the Creator who is beyond value resides
within His creation, His creation becomes beyond value.

The meaning of the fifth verse is: O Mind, Make this My Objective. The objective is specified in the
sixth verse, which translates as follows: That | See the Creator Within Everything and Everyone.

What, then are the consequences of all the above to our practical spirituality? Three implications are
worthy of consideration. The first is that it brings humanity into our spirituality.

The Creator is within creation. He is, therefore within each and every human being. Once we start to
accept that He is within all, then our perspective toward all human beings transforms into one of love,
peaceful coexistence, and mutual respect. The principle that the God of Sikhi is within all human beings is
discernible from the following couplet of verses.

HIFTY I
e ysg uSa Hid ySa Th 9 Hifa 1| Het fan & »miba wi f3n fag degt afa
Mehla 5.
Freeda Khalak Khaluk Meh Khaluk Vsaiy Rabb Mahe. Manda Kis No Akhiaiy Ja Tes Ben Koyi Nahe.
AGGS, M 5, p. 1381.

The word HT&d Khalak refers to the Creator and Y& Khaluk (from Khalgat Y& 3) to human beings
within Creation. Guru Arjun is thus saying in the first verse: Fareed, the Creator is Within His Creation, and
Within His Creation is Where He is Realized. The meaning of the second verse is: What Part of Creation Can |
Deem Bad When There is None Without Him Within? (Dhillon 2022b).

Kabir makes the same point, using the same terms — HT1&d Khalak and Y& Khaluk in his verses as follows.

BArIIH S IBIIH i
Yfeq usd ysa Hig wfsg ufg afaG qasigt 11 1
Logha Bharm Na Bhulho Bhayi.
Khalek Khaluk Khaluk Meh Khalek Pur Raheyo Srab Tthayi(n).
AGGS, Kabir, p. 134
Meaning: Have No lllusion, O People. The Creator Is Within Creation; Creation Is a Manifestation of the Creator
in The Complete Sense.
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Kabir is thus effectively saying that the Creator is within creation in the total and absolute sense, and
anything to the contrary is simply an illusion.
So that’s the first consequence of the God of Sikhi being thus considered. Spirituality must co-exist with
humanity. If we cannot see God in all of His creation, we cannot see him at all. That’s because the Creator
resides within his creation, and creation is an extended form of the Creator.
The second consequence is that the Creator exists within me. He will thus have to be realized within. Guru
Teg Bahadur ji has made this point within his verses as follows, providing two specific illustrations to allow us
to appreciate the notion that the Creator resides within us.

TETHIA HIST9 1l
J1d J 96 UG A8l 1| A9Y fart mer widur 3 Afar mrmet 1 q i
YJy Hig faQ 9789 gAz 3 vaa Wit AR &78t 11 3R It afd ai fadafa we dtdag et
Dhnasri Mehla 9.
Kahey Ray Ban Khojan Jayi. Sarab Nivasi Sda Alaypa Tohi Sang Smayi.
Pohp Madh Jion Bas Basat Hai Muker Mahe Jaisay Chchayee.
Taisay Hi Har Bsaiy Nirantar Ghatt Hi Khojho Bhayi.
AGGS, M 9, p. 684

Meaning: O Mind! Why Search The Creator Outside In The Wilderness? He Resides Within You, As He
Resides Within All and Everything. Just Like Fragrance Resides Within a Flower, And Just Like an Image Within
a Mirror. Similarly, He Resides Within Us, That Is Where We Will Realize Him.

The third consequence is that we will treat all of creation — animate and inanimate — with care,
love, and respect, whether they are our forests, oceans, or rivers. We will appreciate the entirety of creation,
whether it is the air around us or outer space. We will responsibly share this world with everyone and
everything —including the animal and plant kingdoms. That’s because all of these are the abode of the Creator.
Q€'is Guru Nanak’s message to us towards this practical effect. It's Guru Nanak’s way of telling us to be filled
with one-ness—the one-ness with the Creator on the one hand, and one-ness with His creation on the other.
Most importantly, to be filled with one-ness towards humanity.

All of these practical objectives required the notion of a God that flowed onto and extended into His
creation to become one with creation. It required the notion of the Creator and His creation beingf‘ga Eko —
one and the same. It required a God who could not be distinguished and differentiated from his creation,
humanity, and humanity. It required the notion of a God that could be seen within everything and everyone.
It was the God of a spirituality that needed to co-exist with humanity. It required a Creator who was to be
realized within. This was the God of Guru Nanak, the God of Sikhi, the God of the AGGS.

Guru Nanak, the AGGS, and Sikhi ascribe a second facet to such a God — as discussed below.

The God of Sikhi is symbolized as Hukm, the Law of Nature.

Guru Nanak refers to the Creator as Hukmi Qsﬂ-ﬂ, meaning the quintessence of the law of nature. The word
'JdH Hukm appears in a variety of grammatical forms within the AGGS some 500 times across its 1429 pages
to signify the centrality of the law within which creation operates, functions, and remains sustainable. The
first two stanzas alone, of the first composition of the AGGS named Jup, contain this word 12 times to anchor
the point that Hukm was a core facet of the God of Sikhi. The God of Guru Nanak and the AGGS can neither
be understood nor articulated sans the notion of Hukm. Taken in its totality, Hukm is the God of Sikhi. The
God of the AGGS is in essence, Hukm. The following set of verses captures this central idea of Sikhi.
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It Jefe »irad gaH & i Aret || gant Iefs wim gafi THe <fmet |
Hukmi Hovan Akaar Hukm Na Khyea Jayee. Hukmi Hovan Jea Hukm Milaiy Vadeayee.
AGGS, M 1, p.1.

Creation (MT'd Akaar) Is by The One Who is The Embodiment of the Law of Nature @Eﬂ-ﬂ Hukmi), Even If the
Law Cannot Be Stated (In Its Entirety). Life is Created by The Embodiment of the Law of Nature @Eﬂ-ﬂ Hukmi),
as is its Glory.

It is a core principle of Sikhi that nature operates on a set of laws and principles, which are termed as
‘JAH Hukm within the SGGS. One may thus equate Hukm to the Law of Nature or the Law of the Universe.
Guru Nanak postulated that no part of nature was exempt from Hukm.

The verse is
IR viefgAg A gafagaH s AfE I
Hukmeiy Ander Sabh Ko Bahar Hukm Na Koye.
AGGS, M 1, p. 1.
Everything is Within Hukm; no Part of Nature is Exempt from Hukm.

To make the point that the God of Sikh was indeed Hukm, another way of putting the translation of
the above verse would be that everything was within God, and no part of nature was exempt from God.
Guru Nanak further advocated that the Hukm for every element of creation was within the element

itself. The verse is:
JafH gAT8 98T a6 d (St 51 11

Hukm Rajayi Chalna Nanak Likhiya Naal. AGGS, M 1, p. 1.

Live Life Within the Flow of This Hukm Because the Hukm for Every Element of Creation Was Within the
Element Itself.

Again, to make the point that the God of Sikh was indeed Hukm, the above translation could well be
stated as “live life within the flow created by God within...”

Such a postulation is not unlike the fact that the laws of nature about the growth and development
of a seed were within the seed, not without. The Hukm for the seed was inherent within the nature of the
seed itself. How and under what conditions it would sprout, die, grow, or flourish, etc., were all contained
within this very nature (of the seed).

Since the God of Sikhi is within, and the realization of this Creator is within; it follows that as Hukmi,
God is in operation within. It cannot be that the Creator is within us but that His Hukm is not or that His Hukm
is without.

Four points are thus discernible from the discussion thus far and worth noting. First, the Creator is
within. Second, the realization of the Creator is within. Third, His Hukm for us is, therefore within (The Hukmi
cannot be within us sans His Hukm). The fourth consequential point is that virtually everything else about
Sikhi is also within. For instance, the accounting of our deeds is within, too. Pre-existing notions of judgment
by an external God or external “entities” such as Dharam-raj, Chiter Gupat, Lekha, etc., are thus redefined in
Gurbani as processes that occur within.

Spiritual or divine living according to Sikhism was thus to realize the Hukm and to live life within the
flow of this Hukm. Guru Nanak posed the question pertaining to the ‘how’ of spirituality and proceeded to
answer it in terms of Hukm in the following set of verses.

fae Afgnrar It fae 93 32 ufs | gafi IaTs g8 aaa fSfimn &1fs |1

Kiv Schiara Hoeyey, Kiv Kooray Tootey Paal. Hukm Rajayi Chalna Nanak Likhiya Naal.
AGGS, M 1, p. 1.
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How, Then, Do | Become a Creator-Realized Being Within? How Do | Remove the Obstacle of My Non-Realized
State Within? Nanak, The Way to Realize the Creator Within is to Remain Within the Confines of and Abide in
Sehej (Chalna) of His Hukm, as Contained Within Me. (Dhillon, 2020a p.91-92)

For all practical intents, the message within the above couplet was to live life within the flow of this
Hukm because the Hukm for every element of creation was within the element itself.

Attempting to live life in contravention of the Hukm was not only against the laws of nature as the
God of Sikhi and hence futile; the attempt and the effort were a wasteful expense of one’s life and a recipe
for disaster. One primary Hukm about life pertained to choice and consequences. Guru Nanak postulated it
as the “Sow as you reap Hukm” as described in the verses below:

W) i mmd A urg 1 sTEa gendt rreg Arg 1120 11
Apey Beej Apey Hee Khah. Nanak Hukmee Aveh Jah.
AGGS, M 1, p. 1.

Nanak, to Reap as One Sows, is The Hukm of the Creator About My Cycle of Spirituality. (Dhillon, 2020a p. 156)

This Hukm provided that the outcomes of life at any given moment were the result of prior choices -
made in the form of thoughts, speech, and actions. If the consequences were deemed unsuitable, then it is
the choices that need to be altered. The notion of blaming an external God sitting up in the heavens and
micro-managing the universe for one’s outcomes in life is critiqued in the Sikh scripture. The verse is:

TR 9H & 2 fai 25 I mrufemT ||
AN ST R A YT e S T Med 7467 Il

Daday Dosh Na Deyu Kisay Dosh Krama Aapnneya.
Jo Mein Keeya So Mein Paya Dosh Na Dejaiy Avar Jnaa.
AGGS: M 1, p. 433.
No One Bears Blame for My Deeds Except Myself. What | Reap is What | Sowed, | Hold Not Anyone Else
Responsible for It.

The notion of “praying to God” for the outcomes of one’s choices to be changed essentially meant
that one was “praying” for the Hukm to be violated. Such “praying” was no more than attempting to live life
in contravention of the Hukm of our choices. Guru Nanak made it clear that nothing was above Hukm, and as
such, altering, changing, or violating Hukm was not an option for spiritual life. The verse is

g viefa Ag 2 Trafg gaH & afE i
Hukmeiy Ander Sabh Ko Bahar Hukm Na Koye.
AGGS, M 1, p. 1.

Everything is within Hukm; no Part of Nature is exempt from Hukm.

It appears that this facet of the God of Sikhi, namely the inevitability of Hukm within (ﬁ’)ﬁ’?ﬂ &S
Likhiya Naal) in the form of choice and consequence (Wgﬂ'ﬁ-{wzﬂ YTdJ Apey Beej Apey Hee Khah), is the
one that is most unacceptable to the propagators and practitioners of the religion of Sikhism. The entire
gamut of prayers, ardas, chantings, and repeated recitations that form the central activities and rituals of the
religion is aimed at circumventing the consequences of one’s choices. A cursory examination of the intentions
behind the activities mentioned above and rituals in a Gurdwara makes the point clear. At the individual level,
parents of a child who has not studied and is thus ill-prepared for his exams are seen conducting recitations
of banis with an ardas for the child to be accepted into medical school. Individuals who are otherwise
unqualified are seen doing Sukhmani recitations for their overseas visa approvals. Unemployable persons
and individuals who live unhealthy lifestyles are engaged in prayers and ardas to circumvent the Hukm of
outcomes for their poor choices. At the societal level, Gurdwaras conduct Akhand patths for calamities
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(caused by human behaviors) such as floods and pandemics to be removed by their God. This is because the
God of Sikhism is seated up in the heavens and creates these disasters. This God then waits for human beings
to suffer and to cry out for them to be removed and does so only if enough human beings plead for the
catastrophes to be stopped.

As pointed out above - and going by the illogic of a God first creating calamities and then waiting for
human beings to suffer and plead for their termination - is not the God of Guru Nanak. The God of Sikhi is
within the human being who is consequently empowered with the capacity, ability, resources, and intellect
to make the right choices and understand the Hukm of choice and consequences. The irony is that our clergy,
granthis, ragis, parcharaks, kathavachaks, writers, speakers, and content creators promote the notion of their
God through the lens of Hukm as well — albeit a distorted lens. The most common adage of such people is
that “without His Hukm, even a leaf cannot swing.” The fact that this is a corrupted and self-serving exegesis
of Guru Nanak’s concept of Hukm notwithstanding, such a distortion aims to suggest that Guru Nanak, Sikhi,
and the AGGS advocate the notion of a God sitting up in the heavens who micromanages creation to the point
of deciding if and when a particular leaf swings. One wonders why Sikhs remain caught up in such archaic and
impractical notions of God when Guru Nanak told us that the laws of nature that are built into creation
determine the growth, flourishment, and movement of everything, so much so that these laws were God as
much as God was these laws.

Guru Nanak, the AGGS, and Sikhi ascribe a third facet to God — as discussed below:

The God of Sikhi symbolized as Divine Virtues é‘é"?ﬂ?

A critical prong of Sikhi — aimed at making the world a better place, instilling humanity, and bettering
humanity — was for the individual to discard basic human vices and adopt divine virtues. Five basic human
vices were listed by Guru Nanak — Ego, Greed, Attachment, Desire, and Anger. The terms used in the AGGS
are Ahangkar, Hangkar, Garab, and Abhiman for Ego, Lobh for Greed, Moh for Attachment, Kaam for Desire,
and Krodh for Anger. Since these five vices were interlinked in the sense that one most certainly led to the
other and given that an unlimited number of evils emanated out of these basic five, keeping these five in
check was the key to avoiding spiritual death and creating spiritual life. The verse is

g g3 3u AR 3 5 deg Hifau i
Panch Doot Tudh Vas Keetay Kaal Kantuk Mariya.
AGGS, M 3, p. 917.
Having Controlled My Five Vices, | Have Eliminated Spiritual Death. (Dhillon, 2020d, page 76).

Divine virtues were also unlimited, given that divinity itself was unlimited. One can thus find an entire
gamut of verses within the AGGS that speak of virtues such as love, contentment, kindness, compassion,
service, courage, and humanity. The advocacy pertaining to this aspect of spiritual living was for the Sikh to
understand the nature of any number of virtues: accept, adopt, practice, habitualize, inculcate, and internalize
them within one’s daily living and thus become virtuous. The verse is:

Af3919 <t 77t Af3 Agy d I9aet g 1l
Satgur Ki Bani Sat Saroop Hai Gurbani Banneay.
AGGS, M 5, p. 304.
The Messages of the Creator-Connecting Guru Are Divine; Become Them.
Within the parameters of Guru Nanak’s teachings, becoming divine was becoming virtuous. In a
nutshell, then, becoming divine in the here and now, was the essence of Sikh spirituality.
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Given the defining of God as being within creation and human beings; and given the primacy of living
in the Hukm and aspiring to become divinely virtuous — God was not a subject of finding, meeting, meditating
upon, discovering, uniting with, looking up to, praying to or pleading with. The God of Sikhi was a subject of
realization. The term used for realization in the AGGS is Jup. The first composition of the AGGS on pages one
till 7 — authored by Guru Nanak —is named Jup and lays out 38 incremental stanzas that form the “rungs of a
ladder” for the human mind to ascend towards obtaining the realization of the Creator within. (Dhillon, 2020a
p. 85).

The realization of God was the realization of the primacy of Hukm and the realization of divine virtues.
The realization of God was the realization that God resided within every human being and every living thing.
The realization of God within was the realization of the need to become divine through living a virtuous life
towards becoming divinely virtuous. Guru Nanak puts it this way.

fecgedi3gam3asdfe
Venn Gunn Keetey Bhagat Na Hoey.
AGGS, M 1, p. 4.
There Can Be No Divinity Sans the Realization of Divine Virtues.

In other words, there could be no realization of God without the realization of divine virtues. The
realization of divine virtues was the realization of God. This was because Guru Nanak’s God was a
conglomeration of divine virtues.

Given the emphasis on the notion of realization, the basic focus of the AGGS is enlightenment. The

verse is:
I fen Ao Hig T7aE FafH A His e 1l
Gurbani Es Jug Meh Chanan Karm Vseiy Mun Aiye.
AGGS. M 5, p. 67.
The Messages of Gurbani are Enlightenment that Bring About Realization Within.
One needs to be enlightened as a precursor step towards realization. There can be no realization sans
enlightenment. The basic objective within Sikhi is thus to elevate the human being from a point of un-
enlightenment or inner darkness to one of inner enlightenment that would lead to realization within. The

23 Iifa uf3 yedhar gt dfe feetn
Eyet Rah Pat Pavreeah Chareeah Ekees.
AGGS, M 1, p.7.
This Journey of Realization of the Creator Within is One of Elevating the Human Mind into a State of Becoming
One.

verse is:

The AGGS is a manual for a living - by understanding, inculcating, and internalizing which messages -
one becomes enlightened about things such as God, Hukm, and virtuous living. Such enlightenment allowed
anindividual to become spiritual towards the goals of serving humanity, being one with humanity, and making
the world a better place to live. The AGGS also provides enlightenment pertaining to a whole host of futile
and vain acts such as rituals, penances, pilgrimages, offerings, etc., in the name of a God that needs pleasing,
fearing, and worshipping. In this sense, then, Sikh spirituality is one of being enlightened to the point of
actively investing one’s lifetime towards becoming a better human being and leaving the world a better place
than the one that one was born into.
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The God of Sikhi symbolized as Nam 6™
The word Nam &TH appears some 5,500 times within the AGGS. Even if one puts aside its meaning, context,
and usage, the frequency of its appearance alone suggests its centrality within the AGGS. It is argued that
Nam is, in essence a philosophical reference to the God of Sikhi.

Adherents of the institutionalized religion of Sikhism have interpreted Nam &T™H to mean “name.” The
God of Sikhism is thus prescribed the name “Vaheguru,” and the adverbs of Nam, such as “Simran” and “Jup,”
are translated as repetitious recital and chanting of God’s name. A vast gamut of English translations
translates Af3&T™ Satnam — the first word used by Guru Nanak after his symbolic representation of God as
Q€ as “True Name” — ignoring both the grammar of the word A3 sat as denoted by the vowel of sihari as
well as its Sanskrit origin — to suggest that Sikhism had the “true name” of God (as Vaheguru) while the rest
of the world was indulging in names that were “untrue” or “false.”

Examining the meaning, context, and usage of the word Nam within the AGGS makes clear that it
actually refers to the two critical facets of the God of Sikhi, as postulated by Guru Nanak and discussed above,
namely Hukm and divine virtues. The following verse of Guru Nanak makes the first meaning of Nam (as

Hukm) clear.
Ba 37 gaH J aTad Af3afd € gefe g

Eyko Nam Hukm Hai Nanak Satgur Deeya Bujhaye Jio.
AGGS, M1. Pp 72.
The Nam About the One (Creator) is Hukm Nanak, the Satguru Provides This Enlightenment.

The following set of verses is further evidence of Nam referring to Hukm or the law of nature.

SHI I AR A3 | SHA TI US W3 Il
& & U fAfH3 9T UT's 1| 371 3 Ud Ha6 fardms fons 11
B™H QA T WEMA YSTS || TH d U HAIS W1 I
S™ 3 TS YIhAT A 325 1| 5™ 3 Hfa1 8ud Afs 7/=a I
Nam Kay Dharay Saglay Jant. Nam Kay Dharay Khand Brehmund.
Nam Kay Dharay Simrat Beyd Puran. Nam Kay Dharay Sunan Gyan Dhiyan.
Nam Kay Dharay Agas Pataal. Nam Kay Dharay Sagal Akaar.
Nam Kay Dharay Puriya Sabh Bhavan. Nam Kaiy Sang Udray Sun Sarvan.
AGGS, M 5, p. 284.

Nam Kay Dharay &™H U is a phrase that is common for the entire set of verses. Its literal
translation would be: “In accordance with Nam” or “on the basis of Nam. The concepts that exist “on the
basis of Nam” according to the verses above are Saglay Jant AT A3 (all living things); Khand Brehmund 83
ﬂ;ﬂ-?g (the Universe); Simrat Beyd Puran fFlﬁ-[rS’ o< Yd'h; Sunan Gyan Dhiyan HOO farrs fors
(knowledge, enlightenment, wisdom); Agas Pataal "TdITH UT3T& (planets and celestial bodies); Sagal Akaar
HJIS MTATd (All of creation); and Puriya Sabh Bhavan Wﬂgm (worlds and realms).

The contextual meaning of Nam Kay Dharay &TH T in these verses must therefore be one that
fits all the above mentioned concepts. Given that this is an Ashtpadee, the context must come from the Salok
that precedes this pada (para). The Salok is:

A3

UsUsIafasfggae3ysiEs
faAfgggR ssarfAdR AYAS 1 Il
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Salok. Roop Na Reykh Na Rung Kich Treh Gunn Tay Prabh Bhin.
Tisay Bujhaye Nanaka Jis Hoveiy Soparsan.
AGGS, M 5, p. 283.
Nanak, blessed in Joy, Is the One Who Realizes the One Who Has No Form, No Shape, No Color, and Is Beyond
These Three Characteristics.

The first verse of this Slok is descriptive of the Divine. And the second of His realization within is the
joy of spirituality. Within this context, then, the word 6™ Nam within the Ashtpadee that follows it refers to
Divine Hukm or Law of Nature. The contextual meaning of the phrase Nam Kay Dharay?‘?r)-lafl"é is thus “in
accordance with Divine Hukm or Law.

So, the meaning of the verses of the Asthpadee is that The Entirety of Creation Exists in accordance
with the Divine Law. The Universe Functions in accordance with the Divine Law. The Simratees, Vedas, and
Puranas Came into Being in accordance with the Divine Law. Realization, Knowing, and Contemplation Come
into Being in accordance with the Divine Law. (Dhillon, 2023c).

It is worth noting that there is no judgment on the validity or otherwise of the Simratees, Vedas, and
Puranas within this set of verses. It is a neutral statement that these texts did not come about from outside
the realm of Hukm. The Hukm about writing texts is the result of the use of our intellect — thinking, writing,
and analytical skills — to produce such texts. It is the dictate of Hukm or the law of Nature that human beings
are endowed with intellect. Itis this endowment through Hukm that allowed the texts to come into existence.
(6™ ERIG] mﬁ{ﬁo’ < Yd'S Nam Kay Dharay Simrat Beyd Puran).

Within the parameters of the argument that Nam is, in essence a philosophical reference to the God
of Sikhi, its second allusion is towards divine virtues. The following verse clarifies not just the distinction
between Nam and name but also that Nam refers to virtues.

faasH ™ a8 33 fage 1| Af3 s 3T YT YIgHT i
Kirtem Nam Kthay Tayray Jehba. Sat Nam Tera Pra Poorbla.
AGGS, M 5, p. 1083.
All the names that I utter (3(@ ECIGELL Kthay Tayray Jehba) are descriptive of your virtues ( foAdZH BTHKirtem
Nam). Your foundational (Ud" YdI&T Pra Poorbla) virtue (A™ Nam) is that you are eternal and permanent
('Fl'@Sat).

The word H3 Sat is derived from and is the Punjabi version of its Sanskrit form H3U Satyay. It means
eternal, perpetual, and permanent. Since this word is a virtue of God, the word Nam as its suffix can only
mean virtue.

The use of the word Af3&™ Satnam as the first by Guru Nanak after his symbolic representation of
God as 9§ in the preamble or commencing verse of the AGGS is an indication of Guru Nanak’s intent to say
that the first, primary and foremost virtue of my God qg\pertains to its eternal, perpetual and permanent
nature.

The following set of verses makes this assertion clearer.

A3 iy a@ sHug =fe 1 g a Ay <z3Wn I Il
Satgur Sikh Kao Nam Dhan Deye. Gur Ka Sikh Vadbhagi Hay.
AGGS, M 5, page 286.
Satgur Gives the Sikh the Treasure of Divine Virtues. The Sikh of the Guru is thus Blessed.
It would be meaningless to translate the verses as “Satgur gives the treasure of God’s name. Human
beings create all of God’s names, and one is no different in value than the other. Here is another verse that
supports the assertion mentioned above.
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A3 || Afa & 978 fag 36 fafir Aast sg 1l
JfgIfg sy ST s s fegugagna
Salok. Sath Na Chailaiy Ben Bhajan Bekheya Sagli Chaar.
Har Har Nam Kmavna Nanak Eh Dhan Saar.
AGGS, M 5, p. 288.

My Devotion Towards God Within Supports My Spirituality,; All Else Is Worthless. Acquire Divine Virtues, Nanak,
This Is a Spiritual Treasure.

It would be similarly meaningless to translate the second verse with the word Nam as “Acquire God’s
name... A name is not meant to be acquired or inculcated (IHTEAT Kmavna); divine virtues are.

Here is yet another set of verses that support the above assertion.

&™ 7YY N 7S AT I
s faaT A neg s gt =3 Ffaraufa afa a7 11 2 13T I
Nam Jpho Mayray Sajan Saina.
Nam Bina Mein Avar Na Koyi Vdaiy Bhag Gurmukh Har Laeyna. Rahao.
AGGS. M 4, p. 366.
Realize Divine Virtues O Mind. | Have No Recourse Sans Divine Virtues; Blessed are Those Who Acquire Them
from the Guru’s Messages.

Given that Sikhism’s clergy - granthis, ragis, parcharaks, and kathavachaks have propagated the
notion that Nam refers to the “name of God,” they have mistranslated Gurbani concepts such as Jappna
HUIT, Simran m, Dhiaonna W@?’ as reciting, parroting, chanting, etc. for the simple reason that
these are the only activities that can associate with a “name.” (Dhillon, 2022a). The proponents of chanting
would, for instance, translate the above verses as Chant the name of God. | have no recourse sans chanting;
blessed are those who chant. The four questions that need asking are, firstly, “Why is the Guru promoting
chanting? Secondly, “What is so blessed about being able to chant.” Thirdly, “Was not the whole pre-1468
religious world already chanting? And finally, “did not our Guru’s already consign chanting to the dustbin of
spirituality —as the following verse makes clear?

ITH 9™ F937 A Adl fad I & urfemr mfe 1l
Ram Ram Karta Sabh Jug Firey Ram Na Paiya Jaye.
AGGS, M 3, pp 555.
The Entire Spiritual World Goes About Chanting, But None Realized Him.

The notion of chanting, repeated calling of the name, and fixed period of recitals of a particular name
of God is accepted within the parameters of Sikhism the religion because it fits the notion of the God of
Sikhism who sits up in the heavens and who needs praying to, worshipping and pleasing. Chanting and
repeatedly calling the name is considered an act that significantly pleases God. Within such a parameter, then,
Nam is translated (wrongly) as “name” and Jup as “chanting” (wrongly too).

The God of Guru Nanak, Sikhi, and the AGGS, on the other hand is one who is to realize within. Within
this parameter, Nam is, in essence a philosophical reference to two facets of the God of Sikhi — Hukm and
divine virtues, and Jup is to realize. Hukm and divine virtues are the subject of realization. Nam &TH, which
represents both these aspects of the God of Guru Nanak, is the subject of realizing. All this is because the God
of Sikhi is the subject of realizing.

24



The Sikh Bulletin 3 - I3 UU6 STEIHTI April = June 2024

CONCLUSIONS.

This essay has sought to provide a discourse on the God of Sikhi as advocated within the AGGS. An accurate
depiction of this God has firstly required that it be contrasted with the God of Sikhism as the institutionalized
religion that Sikhs practice in current times. Such contrast is necessary to establish the uniqueness and
distinctiveness of the God that Guru Nanak presented to us.

Within the AGGS, God is depicted through a symbol that Guru Nanak created - Q€ Itis a God that is
in one-ness with, an extension of, and resides within His creation. By extrapolating this principle, the God of
Sikhi resides within all human beings.

To root the notion of the God of Sikhi into a spirituality that functioned towards the betterment of
humanity, humanity and the everyday life of a Sikh, Guru Nanak ascribed two additional meaningful and
practical components, namely that the God of Sikhi was the quintessence of the law of nature Qsﬂ-ﬁ Hukmi
and a conglomeration of divine virtues %ﬂ?ﬂ? Guru Nanak used the concept of Nam & to represent both
these aspects of the God of Sikhi.

The God of Sikhi was the subject of realization within. Such realization involved the realization of both
Hukm and divine virtues. To be realized of God was to become Godly or become divine. Within such
parameters, to become divine was to become Hukm-abiding and to become virtuous.

While the God of Sikhism, by virtue of it being no different from the God of virtually all other pre-
1468 religions, has nothing new to offer to both the world of religions and humanity, the God of Sikhi in being
a novel, unique, and distinctive notion of Guru Nanak offered the human being an opportunity towards
making the world a better place, instilling humanity, and bettering humanity.

NOTE: All transliterations, translations, and interpretations of verses presented from within the AGGS
in this essay are the author's work unless otherwise indicated.

Article is Reproduced from Understanding Sikhism Res. J. Vol. 25, No. 1, 2023, page 33-46.
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Meeting Guru Nanak's Conditions
for Becoming a Sachiar.

Moninder Singh, Canada
terahukum@gmail.com

In any school, subjects vary in their emphasis on theory and practical application. Some subjects, such as social
education and language studies, are primarily theoretical. In subjects like science, practical work typically
constitutes 25-50% of the curriculum, with the remainder dedicated to theory. Conversely, in physical
education, approximately 75% of the coursework involves practical activities, while the remaining portion
covers theoretical aspects.

In the realm of Spiritual education, particularly in Guru Nanak's Sikhi, the emphasis lies heavily on
practical implementation once the theoretical understanding is attained. Roughly, 25% of the journey involves
grasping the theoretical concepts, while the remaining 75% revolves around integrating these teachings into
daily life. But we as a community are either stuck in the Ritualism of reading without enlightenment or doing
exactly the opposite of what is directed by the Guru on his path of Spirituality.

Whereas to truly delve into the spiritual profundity envisioned by Guru Nanak's Sikhi, one must first
prepare the mind and surrender to the Guru's guidance. As we internalize, embody, and align our actions with
the teachings, we draw closer to our Spiritual Destination. This transformation entails shedding layers of
conditioning, reshaping our worldview, and reforming our belief systems. It involves creating a foundation of
fundamental principles on without which the palace of Sikhi can’t be constructed. For example, the principle
of ‘One Creator’, the principle of ‘No Enmity (Nirvair)’, and so on. One such foundational principle is ‘Non-
Discrimination’ or ‘Oneness’ which is so essential to the equation that its absence leads us to nowhere. It is
absolutely essential that the critical virtues that one requires to become Sachiar can’t develop without
internalizing the value of ‘Oneness’ or Non-discrimination’. This is the topic of this article.

There is nothing wrong with distancing oneself from someone due to their misconduct and refraining
from establishing a relationship with them. However, if the distance or refrain is due to caste, race, gender,
color, facial features, or language, Guru Nanak finds such discrimination unacceptable. Any notion that places
oneself above or below others deviates from Nanak's teachings. Recognizing all as equal is non-negotiable in
Nanak Patshah's Sikhi. Those who doubt this assertion can seek validation from the Gurbani itself. Let’s check
out a few instances from Gurbani that endorse and enforce the above thesis:

96" EK OANGKAR

Guru Nanak unequivocally states through Q€ that there is only one Creator. All beings are manifestations of
the same divine power; there is no duality. God is formless so neither anyone has been born from his mouth
nor His feet as per previous mythological religious beliefs. The Creator does not favor one over another; there
is no hierarchy in His creation. Each individual, regardless of nationality, race, gender, land, region, or any
man-made construct like caste, is equally valued in His eyes. To realize the Creator, to connect with Him in
this lifetime, it's imperative to shed notions of superiority or inferiority in His creation. There are plenty of
Shabads in Gurbani that further endorses the ethos of "l@?

el MBd od Qutenn geafs A As R I

A a3 Ag A QufmraBasyd aHe Il
BArFIH S IBIIE i
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Y YSa ySd Hig ufsg yfg IfaG g it nan gag i
HE B A 3if3 Ifd At AAS TS i
STag g HA A IR &Tag U 9974 1111 {UaT 1349-1350)

aval alah noor upaa-i-aa kudrat kay sabh banday.
ayk noor tay sabh jag upji-aa ka-un bhalay ko manday. | |1] |
logaa bharam na bhoolahu bhaa-ee.
khaalik khalak khalak meh khaalik poor rahi-o sarab thaaN-ee. rahaa-o.
maatee ayk anayk bhaaNt kar saajee saajanhaarai.

naa kachh poch maatee kay bhaaNday naa kachh poch kumbhaarai. 121l {Page 1349-2350}

Meaning: Kabir says, O people do not be misled. The truth is that He the Creator is in all His Creation.
All are created from the same primal source, so who is good or bad? All are created from the same source yet
are diverse.

If the source of all the creation is the Creator itself, if everything belongs to Him, how can one even
think of Discrimination against anyone? So this is first and foremost proof that Guru preaches ‘Non-
Discrimination’ from the first word of his Gurbani itself.

SPIRITUAL HUKM
Hukm forms the core and foundation of Sikhism. Guru Nanak sets the goal of being Sachiar for Sikhs, and the
secret sauce provided by him is- Hukm.

JafH A8 98T &6 d fSfmn &1fs nan fder 1)

hukam rajaa-ee chalnaa naanak likhi-aa naal. | |1] | {Page 1}

Meaning: Nanak, the way to realize the Creator within is to remain within the confines of and abide
in Sehej (Chalna) of his Hukm, as contained within me.

In simple terms, Hukm refers to the rules that govern nature. Celestial bodies, including our planet,
every element, life and death, our physical bodies, and their internal structures, are all created and operated
within the framework of Hukm. Furthermore, Guru Nanak elucidates that there exists a Spiritual Hukm—a
method, a path—to connect with the Creator. This path is elaborated upon numerous times with love, detail,
and order in the Guru Granth Sahib. One of the fundamental aspects of this Spiritual Hukm is articulated in
the following verse:

IS AT & I 1| 2 forfe afg mmfa are Rt adba ALt 1 38 1 (s 730}

galee jog na ho-ee |l ayk darisat kar samsar jaanai jogee kahee-ai so-ee ll11l rahaa-o Il {Page 730}

Meaning: Realization of the Creator cannot be achieved merely through lip service. Only those who
perceive all beings equally, without discrimination, can be considered connected to the Creator.

Merely speaking out against discrimination, reading or writing articles, and lecturing in seminars
against discrimination is not sufficient to realize the Creator. Realization is attained by internalizing the belief
that every being, whether living or non-living, originates from the same divine source. Nothing is inferior or
superior to the Creator. This belief must be translated into action in daily life to become ingrained in one's
nature. Such transformation necessitates transcending biases based on skin color, appearance, or societal
constructs such as the caste system.

ATEITHISTY ||
fanfa ardt 7z 313 yaret 1| 79 3 ArgHal3 #fa uredt nan gag
&1 3 9t 5t faarsT Aars Hfar oH 9@ fs et naul
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H Y3 a1 A 3B Hf6E B 7rf3 ATg 3 urst 12l
73 Hfa 3fe Ifamr yg 2a Uy Ay svaa faammst 13t ar 1299}

kaanrhaa mehlaa 5 |l bisar ga-ee sabh taat paraa-ee Il jab tay saaDhsangat mohi paa-ee 11l rahaa-o.
naa ko bairee nahee bigaanaa sagal sang ham ka-o ban aa-ee 11l
jo parabh keeno so bhal maani-o ayh sumat saaDhoo tay paa-ee 12l
sabh meh rav rahi-aa parabh aykai paykh paykh naanak bigsaa-ee 131181l {Page 1299}

Meaning: The concept of regarding someone as a stranger has faded away. Ever since | embraced
Sadh Sangat (Enlightenment from the Guru), which signifies falling in love with the Guru's knowledge, and
began practicing it, no one feels like a stranger, and no one is deemed an enemy. Everything and everyone
now feels like my own. Through the Guru's teachings, I've come to realize that everything created by the
Creator is inherently good. Now, recognizing the presence of God in everyone and every particle, | experience
profound joy.

As validated by the above two Shabads, internalizing the virtue of 'Non-Discrimination' or 'Oneness'
is the critical part of Spiritual Hukm for becoming a Creator connecting being — a Sachiar.

COMPASSION
The journey on Guru Nanak's unique spiritual path is incomplete without the godly virtue of compassion. A
seeker devoid of compassion is deemed ineligible to become Sachiar. Compassion is a virtue that not only
helps to control one's senses but also leads to the cultivation of other required divine virtues, such as
contentment.

U% UdH T 1Yz || H3Y arfu 3fpar fafs B3 1 A 2 93 32 Afenng 1| (daT3)

Dhoul Dharam da-i-aa kaa poot Il santokh thaap rakhi-aa jin soot Il {Page 3}

Meaning: Divine spirituality is the outcome of Compassion. The outcome of Compassion is spiritual
contentment that anchors and binds the five senses.

Humanity today arguably needs compassion more urgently than it needs advancements in artificial
intelligence or space exploration, such as reaching Mars. Treating individuals as inferior or unworthy based
on their species, gender, caste, or race constitutes one of the gravest forms of oppression worldwide. Acts
such as refusing to share a meal with someone, denying them equal treatment, withholding justice based on
caste, or denying job opportunities solely because of these artificial divisions are severe forms of oppression.
Thus, where there is discrimination based on caste, gender, or race, there is oppression; where there is
oppression, there is a lack of compassion, and where there is no compassion, there is No Nanak.

OPPRESSOR OR OPPRESSED?

In the societal construct shaped by humanity, oppression manifests in diverse forms, and oppressors of varied
kinds subjugate countless innocent individuals. From racial discrimination of whites against blacks to
monarchs exploiting their subjects, and from the dominance of men over women to the exploitation of the
rich over the poor, these instances are endless. Millions suffer from violence, mutilation, and exploitation due
to these divisions in different regions across the globe.

The pivotal question in this ongoing battle between oppressors and the oppressed is where Nanak stands. In
the journey towards spiritual union with God, which side must we align with? The answer lies in the profound
verse:
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staTuiefg atg w3 31dt g M3 alg 1| 576g f3& & Hfar Arfa <fswr A famm St 11
fra &g mirshifs f3a sefa 3t urtA 18131 st 1s)
neechaa andar neech jaat neechee hoo at Neech. naanak tin kai sang saath vadi-aa si-o ki-aa rees. jithai
neech samaalee-an tithai nadar tayree bakhsees 1141131l {Page 15}

Meaning: Nanak stands with the oppressed of the oppressed, not with the oppressor. Societies that
take care of the downtrodden have the blessing of God.

Guru Nanak denounces the establishment of cruel social norms and extends solidarity to every human
being. Whether one faces casteism, racism, or any other form of oppression, Guru Nanak Sahib stands with
them. According to Guru Sahib, the mindset of protecting and caring for the downtrodden is a Divine Blessing
and is paramount to realizing the creator. We cannot afford to risk standing in opposition to Nanak's ethos by
being oppressors of any kind. This is another reason for non-discrimination, another reason for realizing and
treating everyone equally as part of His creation.

CASTE PRIDE

ABS Hs q 1| S AS @I &8 1| AFET 7w fear 218 i
WYY A S IBTIIE || STE 37 Yg 7 AT U3 BY Ut 1911 (5T 83)

fakarh jaatee fakarh naa-o. sabhnaa jee-aa ikaa chhaa-o.
aaphu jay ko bhalaa kahaa-ay. naanak taa par jaapai jaa pat laykhai paa-ay 111l {Page 83}
In this Shalok, Guru Nanak Patshah emphasizes the futility of caste divisions and the pursuit of worldly
titles and honors based on caste. Everyone belongs to that One Creator. True honor, dignity, and respect lie
in fostering a deeper connection with the Divine.

13 91 9199 & AP AT 1| g 82 A grane I€t nau
'3 97 9199 & fd Y3y IreTd" || for 9199 3 gsfo gg3 fearar nan 3o 1
974 Td6 M Ag 3wl || gao e 3 A Gufs 3¢t 1211
W 1 AO1S HATTT | §g fafa 33 wd anjgrar 3|
jaat kaa garab na karee-ahu ko-ee. barahm binday so baraahman ho-ee. lI11l
jaat kaa garab na kar moorakh gavaaraa. is garab tay chaleh bahut vikaaraa. 11l rahaa-o.
chaaray varan aakhai sabh ko-ee. barahm bind tay sabh opat ho-ee 12|
maatee ayk sagal sansaaraa. baho biDh bhaaNday gharhai kumHaaraa l13 I

Meaning: Guru Amardas Patshah further admonishes pride in one's caste, as it engenders folly,
arrogance, and various other vices. According to him, every human being is a manifestation of the Supreme,
transcending any earthly divisions. The belief in Varna (Class) divisions may be widespread, but it is misguided.
All beings originate from the same divine source, akin to clay molded by a singular potter. Therefore, Guru
Sahib's teachings are unequivocal: those who adhere to caste distinctions are foolish. Believing and practicing
the Caste system is directly opposite to the principle of ‘non-discrimination” and to pursuit of being one with
the Creator.

Soit’s pretty evident from Gurbani that to become a Sachiar, why it’s critical to internalize and realize
every part of the creation as part of that One.

Now arises the question of how many among us have met this fundamental condition and progressed
accordingly. The challenge faced by Sikhs living in Punjab lies in their micro-minority status in a country where
Hindus make up around 80% of the population, while Sikhs constitute only about 2%. When a minority
community coexists for centuries with a majority of a different religion, which outnumbers them by fortyfold,
they inevitably absorb the customs, festivals, and religious ideologies of the majority unless they are
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completely aware of their ethos. Caste divisions serve as one stark example of this influence. Sadly, many
Sikhs have embraced the caste system so deeply that they have forgotten their foundational principle: that
the whole of creation is One, and the Creator does not discriminate among His children.
Despite Sikhs spreading across the globe, including countries like Canada, England, and America, they have
often carried their caste divisions with them. While these diverse countries offer opportunities to witness the
myriad manifestations of God's creation and marvel at His diversity, many Sikhs remain reluctant to adopt
this perspective. Caste-based Gurdwaras and caste-based marriages persist in various Sikh communities
abroad.

| always emphasize that if, even after reading Gurbani, individuals struggle to transcend caste
differences ingrained by Manusmriti (a prominent classical Hindu Text), they should turn to the writings of
historians and the scientific community. Often, scientific evidence and logical reasoning can swiftly dispel such
prejudices. Two recent books offer illuminating insights in this regard: "Sapiens" by Yuval Noah Harari
provides a fascinating exploration of human history, tracing back millions of years to the emergence of Homo
sapiens (the modern human being). Similarly, "Early Indians" by Tony Joseph, drawing on extensive research
in genetics, archaeology, and linguistics, demonstrates that all humans belong to the same race, Homo
sapiens, which came into being around 200,000 years ago. The origin of casteism (the real ‘Divide & Rule’) in
the Indian sub-continent can be traced back some 2,200 years when the Aryan tribes established a hierarchical
social order to subjugate the indigenous inhabitants. This phenomenon of dividing people into different
classes was not unique to India but also occurred in civilizations like Rome, Egypt, Maya, China, Persia, and
Mesopotamia. While the Varna (Class-Division) system eventually faded in other regions, it became deeply
entrenched in India, as it became the core of the majority religion. Our Gurus vehemently opposed this
division, but breaking free from its grip is akin to liberating a person from a long confinement in darkness. It
requires a conscious effort to embrace the light of truth and reject the comfort of familiar darkness.
So, fellow Sikhs, it’s impossible to have the Grace of the Guru and the Creator without flushing the poison of
Discrimination out of our minds. Patshah is not going to change his condition, it’s now our call.

Note: The Punjabi version of this essay can be found in the Sikh Bulletin Vol 4/2023 here:

https://www.sikhbulletin.com/Bulletins/SikhBulletin2023Issue4.pdf

o By T Uardl wigeme utsd f98 UZ AGR I&: The Sikh Bulletin Vol 4/2023 here:
https://www.sikhbulletin.com/Bulletins/SikhBulletin2023Issue4.pdf

a1 dt @g<t Aafta afenr
FIHHI3 fRW IreersT

SHig' SHS gfeni Ba HI STa "
B B UJ S&HId gien |
feqars AHfEwT Ja 3dte Baw
Fd B BE wny Irgdita gfent |

I o AiH A 2%

WS Hi 3 Ul <t tig gfent |
3T 5154 B UI B FTad

Ha foa3 faar /it <l gfen |
€78 W Gorfant mee faga
HBH NS B Al gfen |
gfent fdent @1 g Ig Har
firedt e 1 anis Uig it |

UJ g3 o Eami Aud §
B AT ST d gdlid gfen |
T BT H Bt <fipr feg
AT Hal It Ga<t Arafta gfentt |

(‘&Hitg'= 8d€ © Yy 9t &Hfla wiggararh,
feaars'= @aeél{fﬂuaét»mfem
§Eﬂ?=ﬁ3('d"8@muf3)
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Guru Nanak On the Use of Intellect
In Understanding and Realizing God

Harmanpreet Singh Minhas
hpsminhas@outlook.com

Guru Nanak has this shabd on page 1245 of the Sri Guru Granth Sahib that talks about the role of the
intellect in understanding and realizing the Creator within us.

ASIHs I
fgqr f3& o vilfenn fr fafy fafy Lafa =@ 1 831 fas <t GAR uB== fam &g i
T AGH I9d Mdt Bafa s e 1l
WS B & Wb il grereha wife 1| wiasEt Afag Adh) wiast urdhd Hig |1
WS ufgg o g9 maEt did T3 1| 576g »d Irg B Jfd 9151 #A37g Q1 {UsT 1245}
Dharig tina ka jivica jé likh likh vechéh naro. Khett jin ki ujrai khalvare kica tharo.
Sachai sarmai bahre agai lahéh na dad.
Akal eh na akhi=ai akal gavari=ai bad. Akl sahib sevi=ai akli pa=i=ai man.
AKIT parh kai bujhi=ai aklT kichai dan. Nanak akhai rahu ehu hor galdn saitan. | |1| | SGGS page 1245.

Religious leaders are particularly corrupt.

At its most basic, corruption is the betrayal of trust. It is the misuse of entrusted power for personal gain. It
takes various forms, such as bribery, extortion, appropriation of public assets for personal use.

fgar fa&r o fiifenn fa fafy fafy Fefa =8 1 331 fas st QAR B2 famm ar@ i
TS AIH §793 »idl Bafa & wfe 1l

Dharig tina ka jivica jé likh likh vechéh naro. Khet’ jin ki ujrai khalvare kica tharo.
Sachai sarmai bahre agai lahéh na dad.

In India during the old days, religious leaders were extremely rich. This is evident from the fact that
the temples in India were the biggest stores of wealth. Looting money from the temples was the impetus
behind the invaders from central Asia coming to India during the lifetime of our Guru’s. The wealth within the
temples came from common people who donated their hard-earned money to religious leaders. In return
these religious leaders would pray for them and their family’s prosperity, in the present and afterlife. The
corrupt religious leaders (Pandits) claimed that without them no one could connect with God. The gullible
and impressionable people believed such rhetoric and as a result never progressed in their life. Common
people never used their own intelligence to challenge the fictitious narratives and assertions of the religious
leaders.

In the present times, religious leaders are even more greedy and corrupt. The modern one’s own
hundreds of ashrams across the globe and run flourishing businesses in everything from herbal medicine to
meditation and yoga workshops. They travel in luxury cars, glide past airport security and are guarded by gun-
toting policemen and bouncers. Lots of them have criminal pasts. They provide shortcuts to their followers -
people who live fast-paced lives and have little time to go into much depth or apply any logic to the process.
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In this shabd Guru Nanak calls out such religious leaders. He calls their life a sham (Dharig tina ka
jivi=a). Their life is wasted in the sham because they conduct business using the name of God. The narrative
provided above provides evidence of corruption conducted via various religious leaders. Readers will note
that Sikh religious leadership is no different. They fool common people for their own gain as well. They make
fictitious stories about our Gurus which results in ignorant Sikhs donating additional money to them. None of
their stories line up with the doctrines of the SGGS.

In the above-mentioned verse, Guru Nanak calls out religious leaders who would write certain hymns
and prayers on pieces of paper (likh likh), put in them in a small metallic casing, tie a thread around the casing
and tie it to the arm of their followers. For doing such a thing they would charge a monetary fee (vechéh
naco). Needless to say, Guru Nanak did not endorse such acts. If you see such things happening in front of
your eyes remember verses of Guru Nanak.

Guru Ji has already declared that the life of corrupt religious people is a sham. Guru Nanak uses the
example of farming to further illustrate his point. He says that the crop which is ruined cannot be harvested
(Khett jin ki ujrai khalvare ki=a tha=o). Similarly, all the religious acts performed by corrupt people do not
elevate their spiritual stature. They are of no use to them or do any good for their followers.

When the wheat plant reaches its final stage in the growing process, meaning it is dry enough and no
green is showing, it is ready to be harvested. In the yester years wheat shafts were hand cut at the base and
bunched together. The tied bunches were placed around a large rock in a circular pattern (khalvare). People
used to hit the shafts on the rock so that the seeds could pop off and then collected. There is no use of putting
damaged wheat shafts in circular pattern around the rock, as such shafts will not yield any wheat. Gurbani
teaching is like sowing wheat and the result or output (khalvare) is the living of a moral and ethical life.

Everything in the world happens under the law of nature (hukm). Any disruptions to natural laws lead
to disaster. These days global warming is altering the laws of nature and the consequences of global warming
are in front of our eyes. Our Gurus via the SGGS have given us methods, rules and guidelines to live a simple
life, devoid of any hypocrisy and falsehoods. God (Sachai) cannot be realized without (bahre) true and
dedicated service (sarmai) of humanity. Such a statement from our founder, Guru Nanak is a pat on the back
of people who help enhance the life of fellow human beings and the environment. On the other hand, the
future (agai) of corrupt religious leaders who preach that they can provide fame and fortune after death is
bleak. Their corruption eventually comes to the surface and as a result they lose goodwill and appreciation
(lahéh na dad) from their followers and other human beings.

WIS BT & b wafs Jrerebd oife | miast wigg A<t wiast ureba g oI
WIS Ufgg 3 g madt R Tms |l
Akal eh na akhirai akal gavaricai bad. Akli sahib sevicai akli pa=izai man.
AKIT parh kai bujhi=ai aklT kichai dan.

Blindly following the fictitious narrative of corrupt religious leaders tantamount to non-use of human
intellect (Akal eh na akhi=ai). Following such leaders blindly is equivalent to losing (gavaci=ai) our intellect
(akal) for nothing (bad) in return. We should consider a person who understands the true and unadulterated
message of Gurbani as an enlightened individual. However, the reality is that we consider people who dress
and look religious but have no idea of the deep messages within Gurbani, as enlightened ones. Such people
narrate miraculous stories of how our Gurus brought dead people to life, blessed women with kids, donated
extra ordinary amounts to poor, controlled animals, moved cities and buildings around etc. All these stories
are fake as they can be. They are fake because the SGGS does not corroborate them.
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Without going into whether eating meat is right or wrong, do any of the religious leaders ever ask the
doctors if their medicines have any meat products in them? They don’t. This means that they don’t follow
what they preach. Hence Guru Nanak tells us not to shut down our intellect when it comes to spirituality. Do
not automatically believe the words of religious leaders and preachers. Do not believe in some miraculous
stories. Do not believe that without hard work you will magically become successful in life.

WU TEH WU ] It g A=LTabA 1011 1911 {UET 474}
Apan hathi apna ape hi kaj savari=ai. | |20] |

We are the only ones who can resolve our internal and external issues and matters. Our problems can be
resolved by our own effort. | |20] |

Hence Guru Nanak tells us that we must use our own intellect and judgement when it comes to
spirituality (AkIT sahib sevicai). Without relying on any other middlemen (corrupt religious leaders), through
our own intellect, by deeply understanding the SGGS, we can reach our goal of connecting with and realizing
the Creator within (aklT pacizai man). Our future will become better as a result of such simplification of matters
pertaining o issues such as the purpose of life and how to connect with God.

According to the SGGS, spiritual intellect (AklT) is the name of that object or thing that is developed
through the understanding of principles and doctrines of Gurbani. Guru Nanak and all other composers of
Gurbani never asked us to follow any religious leaders; instead they asked us Sikhs to be intellectuals. Guru
Nanak emphasized three things, first read (parh kai), then understand (bujhi=ai), finally apply Gurbani lessons
in life and then share these pure lessons with others (kichai dan).

As mentioned above, the wealth within the temples came from common people who donated their
hard-earned money to religious leaders in return for the religious leaders praying for their and their family’s
prosperity in the present and afterlife. Guru Nanak’s message for such common people is for them to use their
intellect before donating. Donations for the betterment of fellow humans is a better option than making the
corrupt religious people and their places wealthier.

&6 v grg B9 Jfd IS AZTE N4l

Nanak akhai rahu ehu hor galad'n saitan. | |1] |

To conclude Guru Ji says (Nanak akhai) - using our intellect for the betterment of humanity is the only
right thing to do in life. Realizing the Creator within cannot happen through religious brokers. We need to
figure out the law of nature by ourselves. The SGGS can assist us in our journey and path of life (rahu ehu),
provided we read, understand, and adopt the messages conveyed within it. Apart from these straight forward
messages for the betterment of our present life — all else is false (hor gala'’n saitan). Anyone claiming that they
know what happens after we die is a fraud.

Satan (saitan) is said to be the one who inspires man to become evil. In this context, Guru Nanak has
called the religious leaders, who were or are misleading common people in the name of religion as Satanic.

Man Is Not Logical and His Intellectual History Is a Record of Mental Reserves And Compromises. He
Hangs On to What He Can in His Old Beliefs Even When He Is Compelled to Surrender Their Logical
Basis.

John Dewey American - Philosopher 1859 — 1952
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Gurbani Verse Analysis

Karminder Singh Dhillon, PhD
dhillon99@gmail.com

The verse for analysis in this edition is

Y 1 I3 676 g W Ag ASTER AY S BT I/ NU I

Sach Kee Banni Nanak Akheiy Sach Sunayesee Sach Kee Beyla. |2]]3]|5]|| SGGS 723

The common English translations of the verse that is available is:

Nanak speaks the Word of Truth; he proclaims the Truth at this, the right time. || 2 || 3 || 5 |]
Sant Singh Khalsa.

When assessing the above mentioned common translation, two issues need analysis. One - if there
is such a thing as “the right time to speak the truth” and two, if the word Hd Sach is translated correctly as
“truth.”

The above mentioned common translation takes Fd ot 98T Sach Kee Belaa to mean the “Right time
for Truth.” The connotation is that Truth must be spoken at “the right time.”

In Gurmat, Truths (even relative ones) are for ALL times. There is no such thing as the right time or
wrong time for speaking the truth. All time is “timely” for speaking the truth. If Truths are confined to “right
times” and “wrong times” then such Truths become lies. Even then, this sort of truths is NOT the concern of
Gurbani.

This brings us to the second issue — what is the meaning of the word HY Sach here? Hd Sach
originates from the Sanskrit word Sayta, which means an entity that is in Perpetual Existance. The reference
therefore is to the Creator, the Divine because ONLY the Creator exists in such a state.

The translation of the verse would thus be as follows:

Ad N T STad WY Ag AR AT S8BT 112 1l

Sach Kee Banni Nanak Akheiy Sach Sunayesee Sach Kee Beyla.

Sach — The Creator. Sach Kee Banni — Creator-Connecting Banni, Divine Banni. Akhey — Pronounces.
Sunayesee — Discourses. Beyla —Time. Sach Kee Beyla— Creator Given Time; Lifetime as Given by the Creator;
ALL times, forever.

Nanak Pronounces Divine Banee and Conducts Godly Discourse at every God-Given Moment.

The idea behind this verse is that Guru Nanak’s Banni is always God-Connecting, and Divine (FH?ﬂ
g Sach Kee Banee) and that Guru ji discourses it at ALL times, under ALL circumstances and on ALL
occasions for his ENTIRE life. This idea is crucial because the circumstances under which this shabd is uttered
(War, invasion) is one during which even the deeply spiritual forget God or worse, blame the Creator.

Hd Sach as used in Gurbani generally and in this verse specifically is not “truth.” The truths of mankind
are NOT the concern of Gurbani because such truths are relative. What is true to one person is not to the
other. What is true today may not be the truth tomorrow.

Gurbani is concerned with the spiritual. So the spiritual meaning of Hd Sach is Creator, God, Divine.
It comes from the Sanskrit word SATYA which means “in perpetual existence” refers to the Creator,
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I1d 5754 A fod HI'& SBTHEd 98 I8 | gEd3 <8 Jid &'ad Aifgd § e gul @ <9ers Y3 Hi
for Shie w3 fade ¥ © 9196 T9Us 3 O 91 o7ad Fo" 99 91% 7 99 IaH § Ydt 3 IR »i3
fegrae A5 | 5d 3 & g a78a Aifge I9 daH & 83 § AHT w3 fada gdt migAd d B8R €3 vHg
FIe | T MU 9f% IR 31 B0 A 399 2 wud 3 T IR Ae | feg T ags I fa 7 T9Us feg i aig
168 Afgd & 738 W8T ¥at 3t Ig Wi & 738 uldae €t W33 § Mg wifon| fer ards B
3 A o137 fa fom &t ot 33 37 At feg 738 uge fan Tt wgdt 37 fom ® s i e feg & i fa:
ot 738 Ufdae &8 Hies T It gurd 7 Gurd Jedm I1d Aiad fog wiaeT ode As fa 7dQ ufdas
18 Jet fenia St Afgwd 3 Herer I /1 &dk I1d AfoY @ AETSt @ 98 Hig® 839 o s T 9ds dtaig
g & 788 ufase 3 feaeng szt /it 1 aet <t faga g0t © Higa Jer J 87 mafea It 9-83 9o+t 3
Jod I J| foR »iurg 3 7g 3 It Id e feue @R »i3 983 daHt § og® R As »3 831 S
foarae 7e | fog It & 7l T8 € »iurg 3 J 89 79 fan & Adt 9r3 <t uGe As|

fen nwiurg 3 It 7 Iig Wifae & < fq B9 9iar feg u3 3 3 wu@ U339t 3t gad <8 et He
JJ I 31 gig Afag & BaT & mifarTs3T 3 39H M8 HIfed Hi | for mfgpTs37 § T I96 BEt w3
881 38 3 Bt § AU IA3 3 U@ yr3d It 91g Afae @ Ut 8% Ui e g 94 fe3| fer 331 69
S AR & dfim it fa 303 @8 Ut Berse a8 uret 393 fuzdi uA adt ude Aaer gan 3tmmd
WY U A B J| g 318 Sudt I w3 wirte & J fa wia = fefamnfad war feg < g3 7 gt dte w3
IIHZ B I A fommyEl dig @ me sd ma v A d o gar d vt et A 3d s |

foR 391 JI A T TIH T®, 7 B st Fefega €, fogdl M99 0% | MM AR Fa9H 7 349,
TS W3 YHTES3T = wurd 3 Bfg3 &t e, Ba IaHaT3 Jt e Ia w3 ot &t yast aaat mfgmima3rer
YT geT d | WA 983 FIH! T YIS Sa&T HIUST IR I |

J1d Wige & fog & wigse i3 fa qet 939, 989, HiAa, St »3 I9 € 391 © yIeadl,
et & il wye 7 wigHTd IEt 397 © I, T T3 w3 IEt 391 © fgrfan S gusr aa it I w3
Q& Tt Ya3hit 7 J YT It 7 II<TEt 71 9J I | gt Ha WIS IS € & 3 JEt 3T 2 UgH
HEY3 Jdd M &g fag 3t Ut it I5 | for © &% Jt uar © o 3 wicaE Ba1 § WA feg
TIE AT II TS | WA YSTE IS 0T A I e I8 I8 J mifamis 3T <H T3 7S <l SaHi feg R
JT IE M3 UAS-Yd I I TS|

fog J & 7l Ig Afae & feg A nigse i3 fa 939, 9o w3 fen 3g T e viins, fomasi fegt
WIS W3 98 IS B T HHS Jde I6 M3 fogi HgH 3 HagH 31 §3 et 3gi 2 guH A i3 Ale
I | g fegrd HH 9 Wy wifara3T I1d6 9-2H A3 33t 71 3 A | fog & mardt Q fa w7
TB13 1 BH 7 few Ha »in < for 936 w3 fefamiad wal feg & Hige 36|

I1d a76d ATfae S fogt a3t & ydt 3t ulfem w3 Bt S mifard a3 Td o7da @3 iz gfamn|
fer Hare 3< for s < Y3t Bt 9 ifoes & HEY3T © afene T3 i 5ed8 g% g § B9

J1d 3'6d € fHHS

WA Aided fiw deg
E-mail- kanwar238@yahoo.com
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3137 1 fa »in g 9fa wfas © qu feg Qusen J| for goHe 1 wiftils 996 3 feg uazy JorJd fa 31g
&6 Aigg € fHEs W St & mifgmirs3T & €d 99 J 83T & ATGEd »3 Ma3<! (Meaningful and
Practical) Hies i< © 9/d 3 UG Hl| oA © 5% &, HgH B §, TaH € Sawrdl w3 Himd Bt &
e 3 fors fee@ar @ #

HAY gy <9 I1d &76d Aifgd w1 fHIs fod g9ets, Afgde, faniaes, Afgnrg, feast < figda
34 o Ty, Ao 3 fipg 57 A <t AT 99 7 fed fog fadg 9da < gewr J fa Hag
HAS »3 ygrems! 34 fog gdt adt gde fa Bai § I Afgd © guAg € AHg e w3 B9 Adigd
J<| @ﬁwwﬁméﬁaaﬁmﬂmﬁrmsmwééﬁﬁﬁml fog dt a5 I fa
o 39 '3 o gung <t fouim Tt feggurdT ® Wiags 9da 91 391 © IBY U 71 3d Is AT
fa fog muie 3 fa g Wifae & waert gron fegrgurar § ydt 391 faantan J|

YATSt =391 S o 91 dewTd, HT-g&t »13 UISers! 98 € e 3d 3t J1 R He W33
38 § foam wimirs feg 7t fag Tati ® fait I feg Tar 3 ga1 37 1 yardt 51 © Ygre I »ir & mH
S BH 99§ YH 9ds <H3 A fed §A 98 U el 37 © oH daerGT <3 B 98 & Y gt »i3
Fd<re "ie I Ud BH 99 €AYt Y3 996 T QUIsT &di i3t AiwT |

HEY WU TS wigHTg fog AHseT J fa fA” Tugt 996 a1 et Wizt vy ym 3 7w J fem
31 TUBH 6 8 I8 < YA I AT I i3 8 A3 o1 ARG fewt J | yATd <9d1 ® €7 I8 uH oH
FIISET TH3 el 3G & Bl HEU3 Id 98 IS | fricfd Il ydrd ® €6 Jd 7 UTS JIs, IEt H3d
UZS 73 Y It wiife | TR wigATg Jet 31 2 3198 w13 feraTs 996 © wHETS < a3 9d 98 Ia|
J1d Afae & for 3qf <uR ® A3 qaH! § feafanT I | I T gaHTs <

g Ufa€ wg gT Harab faefes gnfand Al
g A A Aar & s<fat mifaa mdgfa ganan
fiprg fes faf i & Arel 7 St aan wda
I3 ufg€ Fundt & Tura <in gfa fadarn ol
(@%: 91 °: UsT-€89)
TUHC J fo B UTE Y1 31 993 9% I | et 3T 2fa39 Ea1 Shoff et Bar o et widEd
T IIH < II¢ I& | I1d Afdd AHTTER I& T fegt Ardhnt fafguet a1 feargt 3 gearar 3t fisar
&t i Wit I T 3 Ty Bar A J | R et 91g Afae AuEe S9% I6 fo for 391 R aavaist s
Jeit figry ot It | 3 1 yaH3 <t At &t S | yaHsH ATt Y3 996 @s 33 J faga
g < | §UHU &8 R UIH3H S RSt o At J | e feg fa I3 wdy @ faea gt €t ¥z df 9 | fem
Tt fagr J: Trfa ufa mvimdt & eeira & gfa fadar |
JIeatt 3t R <a3 It 3 A< 80 Ba 7 91g Jjg wige feg wifas et ugR A AeR Is €91 8
Jyardt <391 3 I 3 © Aot feg @z S I | feg i Aer J et 39 R w3 Us FJa
7t fed I3 et 3g1 ® U 99d 8 93 YA J AT I 13 87 Bqf © AQ o Aed fider I | fon st o
3J' © 983 JIH I JIHAI3 HEY3 Id J8 I8 M3 MIAE B BT aHazt <t yd3t feg I B5%
Jfde Ia | A< fq et It fog mume o3t famn J fa:

adter faat it &1fa I 3 W= femfail
H3 AdfHer Hiedl ATE @ Tagrdll
(@ 9T 7 UaT-93t9)
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1 IIHA13 i3 AT I6 B fide fan ¥ fam © grad < 99 @ Yi 9ds @3 dt o3 Al
I fer 3qf <t ugw © 8% 98 7t < A¥t YTTs g9 9T, Jauet It fed mHsent famr J fa 98 3t
H&Y © fgde »ivd Jt ereT J1 IS 1 gaHTs O
HJ9 st AT wdyr 3t #far maretl
(@%: I1: °: UaT-€18)
I3 3t BH »ied <r 99 T fEarH 9d% BE famis Yers Jd<t J1 gIaeret 3t 99 # <t At
Y3 Fda §F I8 § »UTET T3 YIet J1 I T gIHS

H& 3 Af3 AgU I MUST HB Ut Il
@ It 7 Ya1-889)
e g faq g Afae meER Ia fa 3 1dy 3 I8 T A »idr J for B8t 3 vy yg ugre 3t fa
I en e <t 3g dAfega Aa | IR T EIHG
&5 b I fsus il
Ir<hy A His b 381
(@r: I1: 7: Yar-3)
g fog fa I HEY fafa 3 Ja o f wiar J fom st 98 31 33 wieg A I w3 89 e Tt fsurs
J1 3 fog fq 99 31 It T wareT J1 fog It e 39 wieg dft Mg I8 I% | for Tt Bt et § v
23 B5t It & »UTT I QR WA WU Hies 1tvi | BZ 31 I nivd <r I8 § wade 99% <t R dE
T I S AN o B IreT & B dt I 7 T anfee aga deT d|
WS 3t fog J fa 3g Afoes <% Tarme I 99 &t Ast & ot wiGe it 7t fem @ €
Sy A fenairt & Wy 78, 7HZ W3 HIS3 »aH'd 98 391 © 928 98 ot ol 5o Al 9t 39 @
TIH A T I8 T5 | for R 78 Jt I3 UgH ® < 24 Bawd & 52 83 Ia |
o TaH © 3T MY HIHl © I8 TIH § o818 T3 MU TIH T BT  THO T UIH ©
B & BIA T II I | fod THY ® ToH R B © fest feg wed3, diay, 29, fedu nife 3w IR
T | TIH R &H 3 It 37 2 F8H I3 71 39 76 | fogt adwt % <t fem HAa feg afge Taws
Haggr der d |
e 839 feg fon Hiag feu fegas & W93 39& faar e 3 | fen Heds feg a1g mfas

gIHET Ia:
feg wrarg AEl 39 # Ifg I ar
(@ 91 °: ¥&T-1a3)

e AumEe J fa fom Firrg feg mit Hies i< <3 (A9 # SeAad J 87 & U9 946 H3) o
Hies 7913 3 89 J “afd I Ime” Ire (@d), UgH3H I1e I8 1l © I IS »i3 Bt It »igHa Hies
g | fog & Ifd I I8 Jur J | feg F i 91g A T fims fa 99 fenast B9es, Ie<Ts,
fapraeTs w3 IfHfes J= | fag wim feniadt J fags w3 fagea I @ MM feg fegaer J | Wit At
TH HEY < fom gt »igad fer 3gt <t It 9

&1 9dt &t faarsT A i o 9@ 9fs »iret nqi
@ It 7: UaT-92EY)

A fenadt T aet <3t 7 THs &di Ifder, g9 fra o R e Y der 3, € & A9 Jt g
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AUR I | WA 7 feriagt 3t muerfed AHH <t fAgAeT 99 AdR 6 | WA fena=t winy 3t mut Jer ot
J &% A feg & yraret fenrGer J1 fen § qraaret few faar famr <

fog 33 Mt ugBa FIB I
@~ I1 7 U&T-2ER)

MR AfPATS fona3t %3 W YIS AHH < fAgnsT 9967 It I1d e Afag @ fims J1 fon
fie & ya=t @3 ot Irg Ffoe YRR fog IE I9€ 99 »i3 I 32 Ba § B yETs F9R 39 |

feg 73 feurd 99 © &8 frg uE & 7gdt I AT I fa »ira i feg 1 3 Jagret uIR T3,
ot 89 I &84 ® firs <t Yyat st It vdrers uge ga? R 2 o feg & Hdmé‘mfeamn%w
= f3 &t 1 y9T9d 96 B9 I a76d © MG © »ags YaTd 99 99 96?2 W 39 3 T feg 3t feg
e J 8 993 @19 YTiad wTAE Bt § B SaHaist @ In3 feg urdt 71 39 9% i 9rg wfoes
JEST IR A | 93 W IY PSS fevas I 1 gt €t fenrfimy g1g Arfad © fHis € Wags Jde
I | g 31z 9t I fa vt 39ats fenfimn g3 Bt § 9ot At adi Bart At 8t <t mvg feg dt &t
e | T3 T3 3t Wit 3T fenfim @ fedu <t &3 et I 7 fa vie Iar J1 o 3t feg Iear
fa 91 g © fHas § AHfEn A w3 gagret < fomint §R fiis €t ydst € »iags it A

HId YaTH 9j8 § I1d fef3am e efoni § Aes
Y Hidea fw At |

a7 Yo 3f8 & I19 fef3am vise afent § 7es 3 fa 89 Ug yaa fa 3 werer J» faaz a9
Tigarat § fdg 2 Tt ® »ie3a vawr J, 83 Ue yan fa? I Aaer &7 faa3 Ig 1ad wifas
I IISitee Afad 3 Jrg Jifde fitw /i Haram § ST U sndt e 3, 8a ey fae I AgeT 92
g3 8 U™ 91g WidH& Afad Hl € Hae3 § Hi 9€ 3 3913 I €T HIY 3 €1 UTH 7 dd1 i Habui
T I9q Dot famst Haer 3, @ g ura i fa? 3 Aarer I7 faazr 31g gadifie wios =8 ol <t tt e
§ o2 fen@E Tt wear & fezam Hawr 3, 89 Ya yemr fa< 3 Aaer 32 faoxr g I9difte mfoe 3
W fU31grg Mans ATiad Hl € 9138 greHTg 7didiid § WIS 343 3 HEHT63 dae8T R I6J §
fef3amHiserJ, 8 Ya ysm fa< 3 Harer J» fAg=1 31g 3491 9red it Hada =8 »idame € A% <9
I3 feBE =gt gaem & J19 fef3am Hawr J, 8 ve ursw fae I Farer 3¢ fiaF g Jifde
frhw 7 T 28 o3 WiETe fa N i e yre i S 1 7 BH ot e § aig fefam e
3, Bo v ysH 92 I e I figar aig difte fifw i vaam § o<1 =8 fedfag 3= 5916 9 9 TIH%
¥ 9 fef3am Haer J, 8o Ja yrsm fa< 3 werer J? fAgar ity fef3am <t gadia arfear vt gt
& I1d Jifde fifw 7t Hagw © &8 a€t Hdtd &4t (feafeq) Sfae &t gaem § aig fof3am Haa 9g
Jifde fifw /il Hara™ = 3 Hrell 31d1 <t fagerd-§H 996 @& THe a<t 73d fifw § U €t Harsaura
Hewr J, 89 Vg ysH fa< 3 A 97

NI H3Y friw = 9w »3t Ua urah 1% et meu & 31 H 87 »st ursm ¥g o1& mya
13133 " Ig FEId 116 32 UBH" T UF ¥3d 396 I I8 Hdl 396 € WBG ade It fagfa
I 31 Y3 1 famr J o fom dg ysm § 91 a7ad 3 J1g Jifde._fiw 7t Hagm & s 3 7 <
fd31 adt Al H3y fiw § e < Hars AuEtv3 fiu S99 5 ya™ Jj8 < raHi3 feddt 381 gaem
QEgBe R A3 J |
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Jd9ds fHw fBeea

brar_jiwanwala@hotmail.com

A THY AHH &, fegt w3 »ifErg st &, <1<t w3 I316 Tfent &, 97998 U I3 grge<tian 3
At H3d 3 a1-arde Bdi & <1 fod T & JTqude Tl Surehnfi fid3tu | wizmert 9Tel I, @ 3ede
HaTg o131 fapelT, »d3UTs B 91, o3 9 w3 SO 18, I9 B BE Hueus < o3 I8, yETe <fgr
famT 3 YT fapeT, Ba1d BT I8 3 Y J18, TITHEMT S 18-18 Hicd © dfgad fHee 3 €3, araamdmi ©f
36 € T916 & 31 Je I 79 i3t 77 1y & fiw T wier e € 3 T YAt o131 Irel, Sfes=i 3B A UZ
e U St fam & IAR &8 fea 31 < 9da < afim i3t {9 wia gra 1t 21 AaH fes &tz

IR It NG o wrearg 39 9316 @ & & fHdt wids-urs Afas w = 3316 3w yrrge
31 fagfa fog GrerTug J1 ug ot vfow sit srfen fem ara mfee It fam i fenia 3t & R 3=
f36fa =3 Aeg /il T Afe3T U319 3T niHl WA 76 d © s Tds 34 3% I, aTaa 3 fiftr 33t
3t IS J1 A3 Aed A four Is:

BIUZ RIS B8-Ua fiaeh, T Aed gda Ui nishf, I63t o8 Swst It yra v,
HISS gt o7 et I¢t fgaa & uadz andt /3 yaa3 ova feg Badht Jenii @ Gidhort Tttt
Sttt TSt feg Sie THaEMT & Wiyt A AN §, AT § /3 I famd © A3t gem & &g g Are<n
I5 | fogi y3ara w1 fpiTes TgeT A1 Hied ot | /g 31 AeT fifult o, fre st <t <ig 378
A feurlt 35, I8 Hew HSTer Jigl, Iml Trsa 3 sulig fider wigrt 98 & urde 31 7 31 ardte
T 313 UL 2T, B 7S 3 U WA 5Tad A3 ©7A3 U3da™d fHU J AT J, ATS Wd BT AT
I3 B USHIT AIT " |

3 ¥ YIoHTH & JIYFE AR feg HrE3 99w J 18 I1g &8 Uz © wias 98T 596 3
120 A% g™E st It It orss @t Andt, fram & Y, AW, U T gse T e iR 6, feg gl
J¢ It wirdt der fue 99 9f1 I aad @ “dur fufeg Ietd 3y 93 aHRY” || Ai3HST Jid I T HAT
e, FrieT FioH SHM YaaHTH 13 1630 3, E’T}B?W@ﬂé@mwwmf&ﬁlwaﬁﬂ@
2 U8 R WIGUQ I6 | I% g €1 113 3 amie g 9l fat 9e 3 R g i@ S3 39 ag de § I
wwémmww@?mﬂwéwwaﬂmfm@éaﬁww?wﬁw

m@%@mmmwwmw»@@ﬂé@maﬁﬁmmﬂ%m%m
TJH MHETST '3 28-28 Jdlts f93dT 1% fiIdTd o “HaH A It I8 It et »123 1 < Y AcH
A, QU gy Jetrt, § w1 I8 T fbit S nmy@ T3 T | wins & aHe 996 78 3 598 fead Ade
J1 9812 gU33 S g e rpiig ITaH .

311 1715 IHR Bt il Vet fut gra ymfe Jigy € HaI3 J1d & Al | <rdrd Af3qig i

A fo 3 for 978 & ynd 994t 92 31 Hed® Fee Bivgddt Ut feg, e Andt et o,
Uit 1987, ¥R 151 3 463 | W13 THS I3 4I9 I8 &t 98 391 & et Il o e Wit St fumf3 faar
mﬁ@'@élmu’éﬁﬁﬁuesumwél
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73 3 ufgst feg e fa wiesg ugT w ol H3BT J| fa8fa Aaa fea feu fdgr A fa g dt o
& fos A T Y, 3T et Y WD I & WER I8 | HI'® i © UaT 88 H3™E: »e3Td UGS © et Ag
H3SE I&| Had- T6H, 7oH faIJE, FeH T3, B33a7, I6 mBE i it YIraH3 wgHTd faA T2
T fqH 29 feg Ydic I, T »e3d w3 TH W3], WE3d & A161d W3 1| YIHAI UTgggH o3|l
M@Wﬁmwm@@@?@maiywmywaé@@wazﬁmm
H9d I R HGH § WL TS YIS HITH i I 31 A frg 98t sese € 833

J& Wi g fifw fiaredhns & 9 H3™Ed 91d 676 d HITaE @ MAS! A6H fow ¥ fegrd ga< ail
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3 "ﬁﬁﬁ 3*(16’ il ﬁV)'H@U?'i “Thus Bhai Bala Ji was invited to come from his native village Talwandi to
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J1 3t 9 Fiy oft 112 »igew A1 g 7 I 9f 7S, &8 I I 913 Y, 236 I 30 € 358 A
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T foyee! It WS AeHd i 37 361 18 @ 3 &% w1 T Yiger AeHEm st 31 fen
foyz § yfea &t Hienn 71 Ferer| 731 feg Tt B4t fag anfed gdan fiar fag, 31 »ifz 3 # <8
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BOOK REVIEW

Title: Sardar Tarlochan Singh: A Historic Journey.

Editor: DrPrabhleen Singh, President, Young Progressive Sikh Forum,
Delhi

Publisher: Young Progressive Sikh Forum of India. First Edition: 2023,
Reviewer: Prof. Hardev Singh Virk, #14017, 30 Ave, Surrey, BC,
Canada.

| have known Sardar Tarlochan Singh as my senior in Mohindra
College Patiala and keep a track record of his achievements. He is a
well-wisher of all his friends and foes as eulogised by Prof. Balkar
Singh in his tribute. | had reviewed his books for The Sikh Review in
the past. He sent me an online copy of book under review. Prof. Dr.
Karamijit Singh, Vice Chancellor of Jagat Guru Nanak Dev Punjab State Open University, Patiala pays glowing
tributes to Sardar Tarlochan Singh in his Foreword: “Padam Bhushan Sardar Tarlochan Singh is hailed as a
walking encyclopaedia on Sikhism, Sports, Indian politics, and Punjab. He is known as a Sikh Leader who is an
able Parliamentarian, a well-read columnist, a successful communicator, and a proven administrator”.

We get an overview of attainments of Tarlochan Singh after his M.A. in Economics in 1955 from
Mohindra College, Patiala, affiliated to Punjab University, Chandigarh: “Tarlochan Singh held several
prestigious positions such as Director, Department of Tourism, Culture, Museum and Archaeology, Govt. of
Punjab; and later Director, Publicity and Public Relations of 9th Asian Games Organizing Committee, New
Delhi. He was appointed as a Press Secretary to the Presidents of India followed by the position of Managing
Director of Delhi Tourism Govt. of India; Chairman of Delhi Tourism Corporation; Chairman National
Commission for Minorities, Govt. of India with the status of Union Cabinet Minister”. There is a long list of
sterling qualities of Tarlochan Singh recounted in the Foreword which are attributed to his “Sikhi Sidak”:
“Having made a mark in public life as an achiever, still he always remains grounded, while drawing inspiration
from Sri Guru Granth Sahib. As a true follower of the Sikh Gurus, he lives the concept of ‘Kirat Karo, Naam
Japo & Vand Chhako’ in his life. The Foreword ends with a famous quote: ﬁwﬁ?ﬁﬂsa@ﬂaa@m?
grJgee.

Dr Prabhleen Singh, President, Young Progressive Sikh Forum, writes in his editorial note that Dr
Rajinder Singh Raju Chadha, President International Punjab Forum, and Chairman Wave Group encouraged
him to publish this book. | wonder how the Editor could undertake this herculean task of sorting, reading,
vetting, editing, and compiling hundreds of letters, mementoes, awards, and other documents to prepare this
coffee table book without altering its original content and impact. To cover lifetime achievements of Sardar
Tarlochan Singh, whose activities cover all domains of human affairs, from academics, sports, politics, and as
an ambassador of Sikhi, is not an easy task. Despite his hectic lifestyle, Tarlochan Singh has penned down one
dozen books concerning Sikh history, politics, current affairs, and his biography.

| find it difficult to classify this book in traditional genres. After reading its pages, | call it ‘memorabilia’,
as it has some documents (photos and letters) worthy of being used as archival material for future generations
of Sikh historians. After a brief introduction by the Editor, one can read messages of prominent personalities
from different fields from India and abroad. The most interesting Chapter of this book is “Rashtrapati Bhawan
Stories” told by Tarlochan Singh in the interview recorded by the Editor. It covers the most difficult era of his
life spent as Press Secretary to Giani Zail Singh, the then President of India. He tried to maintain decorum of
his office as well as cordial relations with PM, Indira Gandhi, and Rajiv Gandhi. Tarlochan Singh was an

SARDAR TARLOCHAN SINGH!
A HISTORIC JOURNEY, |
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eyewitness to many events happening in the Rashtrapati Bhawan during and after the Blue Star Operation as
well as after the assassination of Indira Gandhi.

| fail to understand why Giani Ji was in tearing hurry to install Rajiv Gandhi as next PM. He was advised
against this move by some senior Congress leaders and media persons. Tarlochan Singh reveals: “Normally,
the President of India ought to have waited for a formal letter from the ruling party, informing him of the
election of Rajiv Gandhi as leader, of the majority party in Parliament. The oath ceremony was performed
with utter silence. The Congress Parliamentary Board met after two hours and elected Rajiv Gandhi as its
leadee. It clearly shows that Giani Ji, as President of India, did not follow the rules but offered Rajiv, the
constitutional office of PM on a platter. Perhaps, the absolute power corrupted him (Rajiv) absolutely and as
an affront tried to ignore the President, rather insulted him in public. Tarlochan Singh was removed from his
office in Rashtrapati Bhawan on bidding of PM, Indira Gandhi, as his tapes describing the situation after Blue
Star Operation were revealed by him to the national media.

| read with interest the note of Tarlochan Singh regarding his dismissal from service of Punjab
government by the then powerful CM of Punjab, Partap Singh Kairon. It was not due to some deficiency in
the service rendered by Tarlochan Singh as PR officer but, on the contrary, due to political rivalry between
CM and his Irrigation Minister, Gian Singh Rarewala. It was his good luck; he was not removed from the service
but only transferred to a remote area of Punjab. In later years, Kairon reconciled and never let him down. This
shows the qualities of head and heart of Tarlochan Singh and his skill in dealing with politicians of all hues. In
my view, he had best of personal relationship with Atal Bihari Vajpayee, BJP supremo and PM of India, who
supported Tarlochan Singh to reach Rajya Sabha as MP from Haryana and nominated him Chairman, Minority
Commission of India, a Cabinet rank post.

| was mesmerised by the tribute paid by Professor Balkar Singh of Punjabi University Patiala, a lifelong
friend of Sardar Tarlochan Singh, in his short essay, “Man Who Stood for Panthic Causes”. He writes: “Life
endeavours of S. Tarlochan Singh have met with success because he pursued these with unflinching faith and
a detached attitude. These qualities of head and heart have helped him in struggling for the chosen causes
and succeed in their resolution with aplomb”. He goes on to describe Tarlochan Singh’s sterling qualities: “He
always stood for Panthic causes without becoming a narrow minded fundamentalist. He, as a humble Sikh,
has never been oblivious of Sikh concerns while participating in political activities. Free from the taint of fear
and jealousy he remains in touch with even those who do not see eye to eye with him. At times he feels sad
at the indifference of the Sikhs towards the pressing problems of the community”. | also find mention of
Tarlochan Singh opposing Jawahar Lal Nehru, the then Prime Minister of India, at Fatehgarh Sahib, as a
member of Sikh Students Federation for which he suffered imprisonment and torture in jail. He became a
popular leader of Sikh youth.

Shubhabrata Bhattacharya, Former Editor, The Sunday Magazine calls Tarlochan Singh: “The Mosaic
of PR Man”. Nikky Guninder Kaur Singh (USA) calls him “A Bridge with the Past”. Nikky pays glowing tributes
to his persona: “There are not many people who inspire others to stay connected with the past while building
modern edifices. Tarlochan Singh, the parliamentarian is one of them. With his vast experience in various
aspects of public life combined with the warmth and charm of the old world, he stands tall and
communicative”. Prabhjot Singh calls him “India’s Sports Rattan”. Khushwant Singh thanks Tarlochan Singh
for his help in the award of Nishan-E-Khalsa (Order of the Khalsa) from the Punjab Government on Baisakhi
of 1999 at Anandpur Sahib and an honorary doctorate from Guru Nanak Dev University Amritsar. He further
writes: “If there was one person who saved Giani ji from being ostracized by the Sikh community by being
declared a tankhaiya by Jathedars, it was Tarlochan Singh”.
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“A Profile of Action” records events and appreciations of Tarlochan Singh. It starts with a letter of
President George W. Bush, followed by other dignitaries from India and abroad, including Queen of England
and President of France. The volume of these documents, both in quality and quantity, defies my imagination.
| cannot imagine this represents the action profile of a single individual! Khushwant Singh pays glowing
tributes to Tarlochan Singh, in his weekly newspaper column, for his multifarious activities as Chairman
Minority Commission. He was instrumental in introducing Harvester Combines in Punjab, India in the capacity
of Chairman Markfed. He has some magic touch to transform Corporations running at a loss into profitable
enterprises.

Prof. Manjit Singh of Delhi University covers all aspects of Tarlochan Singh’s life and work under his
write up “Face to Face with Tarlochan Singh”. The interview ends with Manjit Singh asking for a feeling of
satisfaction to which Tarlochan Singh replies: “I feel fully contented. Recently, | was being awarded Padma
Bhushan 2021 by the President of India. | have travelled worldwide and received lifetime achievement
awards, by many National and International organizations. | am a regular contributor to many newspapers
and T.V. Channels”.

The book concludes with Tarlochan Singh’s “Historic Speech in Parliament”’, delivered on 14th Dec.
2009 in Rajya Sabha during his call attention motion on killing of Sikhs in 1984 (Original Speech is in Hindi). A
book on his Parliamentary Speeches in English (translated into Punjabi), edited by Prof. Kehar Singh, has been
published by Punjabi University, Patiala, which was reviewed by me. During his tenure as MP Rajya Sabha, he
was successful in introducing Anand Marriage Act. In 2021, he collected speeches of Hukam Singh, Kapur
Singh, Khushwant Singh and his own, delivered in Indian Parliament and | got the privilege of compiling these
speeches in the form of a book “Fighting for the Sikh Causes in Indian Parliament”.

| wish Sardar Tarlochan Singh a long innings of successful public life. His critics blame him that he is
doing all his actions for personal glorification. | believe if Tarlochan is fighting for Panthic and Punjab causes,
glory will surely kiss his feet. Prabhleen Singh, Editor of this Memorabilia, deserves all praise for bringing so
much archival material under one cover. | learn that this book will be distributed free of cost among Libraries
for the benefit of readers.
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NANAK AND HIS PHILOSOPHY:
CANADIAN AUTHOR LAUNCHES BOOK IN MALAYSIA
By Asia Samachar

Nanak And His Philosophy, a newly released book authored by a Canada-based retired scientist, has been
launched at the sidelines of a Sikh seminar in Malaysia.

The 416-page book, authored by Dr Devinder Singh Chahal, takes a deep dive into the teachings of
Guru Nanak, the first Sikh Guru, with references to his writings that are available in the Sikh scripture Guru
Granth Sahib (GGS).

The book was launched by Sikh author and retired Malaysian civil servant Karminder Singh Dhillon at
the ‘Understanding Gurbani by Yourself for Yourself’ seminar at Gurdwara Sahib Subang on Sunday (March
17).

“What Chahal has done effectively in this book is a systematic study of fundamental questions
pertaining to existence, reason, knowledge, values and mind as expressed through the writings of Guru
Nanak,” Karminder wrote in the foreword to the

book.
In his speech, he said: “I believe Chahal’s NHNQK
work is a great service to the study of Guru Nanak,
Sikhi and Gurbani. This is because once we look at all Philosophy 3 |
these three areas as clustered under the overarching Prof Devindes Siil i
term “Nanakian Philosophy” we will have no choice gi}:i e
other than to get to the wisdom and messages of
Guru Nanak. For this alone, Prof Chahal’s work as

AND HIS
Nanak And His PHILOSOPHY ‘

presented in this book is worthy of our attention.” Watch the Video of the book launch here:
The seminar series organizer Sardar Preton | https://www.youtube.com/watch?v=hM5pk80Xd
Singh handed a copy of the book to Subang gurdwara w8

committee president Balvinder Singh. Prof Chahal,
who turns 92 this year and was disabled after a surgery, joined the launch via a recorded video speech.

The book contains 21 chapters, covering topics like ‘Who is Nanak’, ‘Mantra System’, Food Fads’ and
‘After Death: Heaven and Hell’. Asia Samachar was privileged to run an entire chapter — Sikh, Sikhi & Sikhism
— ahead of the release of the book.

Among the crux of his arguments are that Sikhi is a logical and scientific philosophy and that Guru
Nanak’s philosophy is valid in the Science Age of the 21st century.

Prof Dr Devinder retired in 1996 from the position of Professor of Applied Microbiology from the
Institute of Armand-Frappier in Quebec, Canada.

Prior to that, he was a professor and department head at the Punjabi Agricultural University in
Ludhiana, a Fulbright Fellow at MIT in Massachusetts, US and visiting scientist and professor at University of
Waterloo in Ontario, Canada.

Prof Devinder had established the Institute for Understanding Sikhism in 1999 and founded the
Understanding Sikh: The Research Journal. He has published seven books and about a hundred articles based
on logical and scientific interpretations of Bani in the GGS.

The book is distributed by the Amritsar-based Singh Brothers.
https://asiasamachar.com/2024/03/19/nanak-and-his-philosophy-canadian-author-launches-book-in-

malaysia/
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Tamil Sikhs Build Sikhi School in Tamil Nadu

been to eliminate the discrimination that
members of the lower castes have experienced
within the practices of Sikhi as it is practiced in
Punjab and other parts of India, and to sponsor
and train Tamil Sikhs to take up Sikhi parchar
while pursuing their professional careers. The
advocacy of Jeevan Singh focuses on the former,
and the School of Miri Piri, located in Tamil Nadu
is aimed at achieving the latter.

Drawing inspiration from the teachings
of Gurmat pertaining to the equality of
humankind, the local sanitation worker, Muru
Ganesan was felicitated during the inauguration
ceremony.

Tamil Sikhs have inaugurated the School
of Miri Piri with the aim of training
activists to spread Sikhi and to realize the
dream of Khalsa Raj, the rule of the
purest. The school is the brainchild of
Tamil Sikh Jeevan Singh who is leading
the drive to bring Sikhi and Gurmat to the
Tamil populations of India. Jeevan Singh,
a laywer by training, an advocate of the
Supreme Court of India, and founder of
the Bahujan Dravida Party (BDP) is an
articulate promoter of the teachings of
Gurbani. His two main concerns have
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Note to Contributors

The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL approaches
towards Sikh matters and issues are given priority for publication. Articles devoted towards exploring
the messages of Gurbani as contained within the Aad Guru Granth Sahib (AGGS) are particularly
welcome.

Manuscripts must be in English or Gurmukhi and must begin with a title page that includes
the names, e-mail addresses, and affiliations of all authors. References must be properly cited.

Manuscripts need to be submitted online to editor@sikhbulletin.com or
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode (Nirmla Ul).

The maximum length for each article in a regular issue is 5,000 words.

Note on Use of Gurbani Verses and Translations by Authors

When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version of the
full verse and a romanised version for articles written in English. Mention musts be made of the page
where it is to be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must
provide translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as provided by
Sant Singh Khalsa MD’s English Translation will NOT be published.

Note to Readers

The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail addresses
are in our distribution list. Please feel free to forward this issue to your contacts. Alternatively, you
may provide us the e-mail addresses of friends and family who would like to receive the Sikh Bulletin
regularly.

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin.

The views expressed by authors are their own. Please send feedback at
editor@sikhbulletin.com

Thank you for your continued support of The Sikh Bulletin. Editor.

You have three choices in life. You can watch things happen, make things happen or wonder what

the hell happened.
Dale Carnegie, American Writer (1888 — 1955)
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