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Editorial

Red Herrings and Real Issues.
The Case of the Sikh Rehat Maryada.

The 1945 SGPC-constructed and Akal Takhat-proclaimed Sikh Rehat
Maryada (Sikh Code of Conduct) has been under constant attack by
the dera, taksali, sant smaaj, and sampardayi factions ever since it
was launched.

Nothing surprising here. All these groups participated in its
formulation in 1927 — ostensibly to steer it towards serving their own
agendas — but rejected it from the day it was proclaimed in 1936.

Their objective was to render the SRM still born. Failing
which, these groups have attacked the SRM relentlessly, resulting in
its severe weakening. The result has been exactly what they wanted
— while the 16,000 deras, taksals and sampardayi establishments
have rejected the SRM in total, those Gurdwaras and Sikh institutions
that claim to follow it to the extent of having promised its
implementation in their constitutions — too do not follow it to any
meaningful extent.

This is primarily because the vast majority of granthis that
are employed in Gurdwaras across the world — the custodians of
maryada in Gurdwaras - are the product of deras, taksals and
sampardayi outfits. In addition to that, a vast majority of “symbol
brandishing” individuals who seek the posts of Gurdwara
parbandhaks too are imbued in dera, taksali and sampardayi
maryadas. No surprise therefore that the SRM has suffered an over-
kill. It has been destroyed many times over.

Why then is the “maryada-concerned” Sikh world surprised
at the latest attack on the SRM by Dr Amarjit Singh Chawla? All
Chawla did was to regurgitate the often repeated false assertions
that the SRM was “not approved” by the SGPC General Body and
exists only in “draft” form. How can a document be called final if it
never went its draft stage, he asked?
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Furthermore, Dr Chawla’s intent appears to be no different than that of the dera, taksali and samparydayi folk,
namely of undermining the integrity of the SRM, attacking its validity, and putting the Sikh Panth in a state of
disarray.

One reason for the surprise may be that this time around, the nefarious attack on the SRM is spearheaded
by elements within the very organization that led the Sikh Panth over the past 9 decades in first spearheading the
formation of the SRM and then in propagating, disseminating and protecting its integrity — namely the Shromani
Gurdwara Parbandhak Committee (SGPC).

In all fairness, it does come as a surprise to many that the attack on the SRM is led by SGPC Board Member
and one-time General Secretary of SGPC Dr Amarjit Singh Chawla. But that’s where the surprise element ends.

In reality though, Dr Chawla’s act of condemning the SRM ought to have come as no surprise — at least for
the following three reasons.

One, Dr Chawla’s reprehensible condemnation of the SRM was coordinated and orchestrated in concert
with the traditional enemies of the SRM — the derawadees, taksali and sampardayi folk. The SGPC Board member
was soon joined by a chorus of leaders - of the Jatha Bhindra(n) Mehta under Harnam Singh Dhumma and other
dera, taksal and sampardayi organizations. The arguments are the same — stale and false assertions. The methods
are the same — baseless claims. The objectives are the same — undermine the already emasculated SRM. The only
thing different is that this time the orchestra is led by someone who is “supposed” to be a non-dera personality.
Which brings us to the second reason.

Dr Chawla’s dera and sampardayi affiliations are well known — he has regularly appeared and spoken on
barsi functions of deceased dera personalities and participated regularly in dera organized functions. The
Nanaksar Dera is his favorite. It is therefore clear that this well-orchestrated attack on the SRM is the result of Dr
Chawla’s convictions and affiliations with groups that have never accepted the SRM from day one of its inception.

Three, the SGPC of today is no longer the SGPC of 1939 — when the SRM was formulated; or of 1945 —
when the SRM was proclaimed. Over the past nine decades since, the SGPC has been slowly and surely infiltrated
by persons that are aligned with dera, taksali and sampardayi thought. The same can be said of SGPC’s primary
institutions — the five Takhats, including the Akal Takhat. One hundred percent of the current 25 Jathedars of the
5 Takhats, and 100 percent of all the Granthis at these Takhats and all other major historic Gurdwaras under the
control of SGPC are dera and taksali trained. Is it any surprise then that the governing body of SGPC, its executive
committee, its secretariat and general staff are of the same mold?

At the time of this writing, the Jathedar of the Akal Takhat had yet to make any comment on Dr Chawla’s
attack on the SRM. He must surely find it difficult to comment when one’s paymaster (SGPC) in involved.

Nevertheless, even if Dr Chawla’s reprehensible condemnation of the SRM is a rehash of old claims, a
factual response has been considered necessary by, amongst others, the Sikh Missionary Colleges.

Lady Singh Kanwaljit Kaur, President of the Global Sikh Council (GSC) issued a press-statement aimed at
informing the Sikh Panth of the basic and pertinent facts pertaining to the SRM as follows: namely that the genesis
of the SRM was on 15th of March 1927 through the setting up of a sub-committee to mobilize the Panth towards
its formulation. And that nine years later, after all additions and deletions had been made, the SGPC gave its final
approval to the SRM by its resolution N0.97 passed at its meeting held on 3rd February 1945. It is thus not a draft
by any measure.

THE REAL ISSUES

The real issues pertaining to the SRM are however more intricate than the issue of stale allegations that are
rehashed by Dr Chawla. One wonders if SRM supporting Sikhs create a fuss repeatedly over these stale allegations
as a way of avoiding or at least deflecting from the real issues.
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One real issue that is staring us in the face is the fact that the SRM is not adopted at the five Takhats even.
All of them have their own maryada. The four taksals have their own maryada. One Takhat conducts the daily
slaughter of a goat as offering — in direct contravention of the SRM and of Gurmat. Two Takhats have parkash of
the Sri Guru Granth Sahib (SGGS) side by side another granth — something expressly forbidden in the SRM. How
does one label the SRM as “panthik maryada” in such a state of affairs?

Then there are close to 16,000 deras which are basically Gurdwaras run by individual group or cults and
none of them follow the SRM. The sant samaj of Punjab does not follow the SRM either.

The Darbar Sahib Amritsar which is considered the Vatican for Sikhism too does not adopt the SRM in the
conduct of its most basic functions. The SRM has a stipulation regarding what can be sung as Kirtan. The Ragis at
Darbar Sahib are frequently heard singing compositions that are excluded from the stipulation. The SRM stipulates
that the parkash of the SGGS is the first order of business in a Gurdwara. In the Darbar Sahib, Kirtan of Asa Di Vaar
precedes the parkash. The Kirtan is interrupted midway to do the parkash.

The reality therefore is that the SRM is adopted and followed by a minority of Sikh Gurdwaras and
institutions. Its rejection amongst an increasing number of non-dera, non-taksali and non-sampardayi Gurdwaras
and institutions is based on a variety of controversies that surround its creation, process and stipulations; the
primary of which is the fact that the very groups that are opposed to the SRM —the deras, taksals and sampardayi
folk — managed to smuggle in their beliefs through the back door of the compromise that was needed to finalize
the SRM. The outcome has been an SRM that is laden with provisions that are in deeply serious contradiction of
the principles of Gurbani and Gurmat. No one can say that the postulations of the SRM pertaining to Nitnem Banis
and Amrit Sanchar Banis is in accordance with the principles of the SGGS. How can it be when a majority of the
Banis for both are from outside the SGGS?

Amidst such defects, the decision to adopt or not adopt the SRM is made by individual Gurdwaras and
their congregations. The position amongst a majority of Gurdwaras is to follow only portions of the SRM.

Given such a state of affairs, the basic question is not whether the SRM is a draft or a final document. The
primary question is also not whether the Akal Takhat has sanctioned it. These questions become moot when faced
with the contradictions of the SRM with the tenets of SGGS and Gurmat.

The fundamental questions are therefore simply these: Is the SRM the accepted maryada of the Sikh Panth
and is the SRM the practiced maryada of a majority of Gurdwaras and institutions. The overarching question is
whether the SRM is fully and completely in line with the dictates of Gurbani as enshrined within the SGGS. The
related question is: what are the options for enlightened Sikhs who are aware that the maryadas of the deras,
taksals and sampardayi outfits, and the SRM do not conform to the principles of Gurbani — and that their
contradictions are merely a matter of degree. Can the SRM become the choice maryada simply because it is less
corrupted than the maryadas of the deras, taksals and sampardayi outfits? Is this a good criterion to justify making
it the “constitution of the Sikhs”?

In line with the above-mentioned fundamental questions, the fundamental assertions are these: One, the
Akal Takhat has lost the moral authority to propagate, enforce and defend a maryada that its own Jathedars are
not affiliated with - in mind, body and soul. All of them are schooled in maryadas that are in contravention of the
SRM. Two, Dr Chawla has just ascertained what was increasingly clear to the Sikh world - that the SGPC too has
lost that moral authority.

One simply does not preach what one does not practice.

And one cannot be expected to practice what one was never schooled in.

Karminder Singh Dhillon, PhD (Boston)
Editor-in-chief
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Shabd Vichar.

€ HEH FR St u3ar Il
Kyee Janm Bhaey Keet Ptanga.

Karminder Singh Dhillon, PhD (Boston).
dhillon99@gmail.com

The above verse comes from a shabd composed by Guru Arjun ji, and is recorded
on page 176 of the Sri Guru Granth Sahib ji (SGGS). The complete shabd is as
follows:

R arradt HaBT Y Il
Gaurri Guarayri Mehla 5.
I AoH 92 Sflc uSar 1| € AGH I/ HiE Idar |
Kyee Janmm Bhyey Keett Ptanga. Kyee Janm Gaj Meen Kuranga.
e Ao Uit AU Ife€ 1 aEt AsH Iea fguAfeG na
Kyee Janm Pankhee Sarap Hoeyo. Kyee Janm Haivar Birkh Joeyo.
% At e ot gdtor 11 fadamss feg T Hadhr 11 q 119T€ 1
Mil Jagdees Milan Ki Breeya. Chringkal Eh Deh Sanjariya. Rahao
FE FioH 7S farfa afani 1| €t i aras fafa ufenm i
Kyee Janm Sael Gir Kreya. Kyee Janm Garbh Her Khrareya.

e A&H A afg Qurfen 1| Iy g8arrta wfs Hrfemm 11 2 11
Kyee Janm Sakh Kar Upaya. Lakh Chaurasi Joan Bhrmaeya.
Ararfal 3fe€ A&y yaruf3 1 Afg A= 39 afa afa gramf3 1

Sadh Sang Bhayeo Janam Prapat. Kar Seva Bhaj Har Har Gurmat.
f3nnfar vg 35 vifrrs 1| iR Hafaead@ud=s 13 11
Tyag Maan Jhooth Abhiman. Jeevat Mreh Dargah Parvaan.
Afag a3z IdT I MIsTATadS v Il
Jo Kich Hoa So Tujh Tay Hoag. Avar Na Duja Karnnaiy Joag.
g dfafigfe 1 sgsaaafaafageareng 13 n o
Ta Milaiay Ja Lehe Milaye. Keh Nanak Har Har Gunn Gaye. SGGS 176.

Teekas of Gurbani have translated the verses within this shabd as evidence of reincarnation and the fact
that the human being undergoes 8.4 million life forms in the afterlife before acquiring the human form.

Prof Sahib Singh, in Darpan, translates the first four verses for instance, as follows: J g 3’3@'1 HEHT
feg R u3d geur fagr, et AsHi feg Tl W fads geer fgar| ot AsHi feg 3 el 3 7y gfamr, gt Ao
ﬁﬂg’lﬂéwwéﬂf&w famm 1911 Translation: 0 mortal, for several births you became a worm or a moth.
Many times you were born as an elephant, a fish or a deer. In many births you were a bird or a snake, in many
births you were yoked as a horse or an ox.
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Sant Singh Khalsa MD translates the same four verses as: In so many incarnations, you were a worm and
an insect; in so many incarnations, you were an elephant, a fish and a deer. In so many incarnations, you were a
bird and a snake. In so many incarnations, you were yoked as an ox and a horse.

Are the Darpan and the Sant Singh versions an accurate and correct translation of the shabd? Or are their
translations and resultant interpretations defective because they are relying on pre-1469 (pre-Guru Nanak)
notions?

The Gurbani Framework Method calls for us to first decipher the meaning of the Rahao verse. This is
because the Rahao verse contains both the gist and the context for the entire shabd. This means that all the
spiritual messages of the remaining verses must be interpreted by applying this context. The Rahao Verse is:

iz Ao fHs & <t gdter 1| fadars fea2a Rad 11q 13T i

Mil Jagdees Milan Ki Breeya. Chringkal Eh Deh Sanjariya. Rahao

Mil — Lit. Meet. Sp. Realize. Jagdees — Creator within. Milan Ki Breeya — Lit. Chance to meet. Sp. Opportunity to
realize. Chringkal — Long period of time. Eh Deh — This physical body, physical life. Sanjariya — Lit. Constructed.
Metap. Lived.

Realize The Creator Within, O Mind, This Is Your Opportunity to Realize. | Have Lived My Physical Life Long
Enough Sans This Realization.

Now, let’s look at the first four verses.

e AGH I8 Sfte uSar | T8t AaH I His Fdar |l
Kyee Janm Bhyey Keett Ptanga. Kyee Janm Gaj Meen Kuranga.

Kyee — Multitudes. Janm — 1. Born. 2. Life. 3. Create. Bhyey — Exist. Keett — Ground insects. Ptanga — Winged
insect. Gaj — Elephant. Meen — Fish. Kuranga — Deer.

Multitudes Are Created to Exist as Ground and Winged Insects; Elephants;
Fish and Deer.

e AoH Yt Aau Ife€ 1| Tt A I=a fiquAfe§ n q i

Kyee Janm Pankhee Sarap Hoeyo. Kyee Janm Haivar Birkh Joeyo.

Kyee — Multitudes. Janm — 1. Born. 2. Life. 3. Create. Pankhee — Birds. Sarap — Snake. Hoeyo — EIT@U?i Exist, are
in existance. Haivar — Horse. Birkh — Tree. Joeyo — Tied to. Haivar Birkh Joeyo — Idio. Domesticated horses.

Multitudes Are Created to Exist as Birds and Snakes. Multitudes Are Created to Exist as Domesticated Horses.

COMMENT: What the verses thus far have provided is the reality that (i) there exist multitudes of life in
the forms of insects; mammals, fish, birds, reptiles and as domesticated animals. In other words, the above verses
are describing a state of affairs about life and creation. The underlying message is that none of these life forms
have the capacity to realize the Creator within. But what the Teekas! (Darpan and Sant Singh for the purpose of
this article) have done is to impose the (non-existant) notion of reincarnation into the verses and have then then

1 The root of Darpan and virtually all other Teekas appears to have its origin in the first ever translation of the SGGS that
was undertaken by the Benares-based Nirmlas titled Freedkoti Teeka. It appears that Prof Sahib Singh’s translation of these
verses is virtually lifted from the Freedkoti translation — the only difference being that Darpan is in Punjabi whereas the
Fareedkoti is in Hindi.
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suggested that the human being went through these animalistic life forms in their previous lives — before being
born as human being.

There is a vast difference between providing an account of a state of reality about life, life forms and
creation that exist out there and attempting to fit the square peg of reincarnation into the round hole of that state
of affairs.

The Rahao Verse — as translated within Prof Sahib Singh’s Darpan — suffers similarly from the imposition
of reincarnation into its message. The first verse of the Rahao couplet |sﬁ@mﬁﬂﬁmﬁw Il Mil Jagdees
Milan Ki Breeya. Meaning: Realize The Creator Within, O Mind, This Is Your Opportunity to Realize.

The second verse is f9daT& feg T HAdMT 11 Q Il Chringkal Eh Deh Sanjariya. Meaning: | Have Lived My
Physical Life Sans Realization for Long Enough. (Note: The words “Sans Realization” are in blue because they are
the context that is coming from the first verse of the Rahao).

But the Teekas translate this second verse as “Only after long time you have received this human body”
so as to include the concept of reincarnation. The word of contention is fada® Chringkal. The first verse of the
Rahao couplet have made it clear that the issue is “Realizing the Creator Within.” This Realization is to be done in
the Here and Now, in this life. Hence the word IGRERS Chringkal should be viewed in the context of the Here
and Now, in this life. Hence the translation: “I Have Lived My Physical Life Sans Realization for Long Enough.”

But since the intention of the Teekas is to impose the notion of reincarnation into the verses of this shabd,
they translate the word fadas Chringkal as the long time spent in other non-human life forms. Doing so inflicts
the notion of reincarnation into a shabd which is not about reincarnation; and the translators do so by translating
fadas Chringkal by ignoring the context of the previous verse of the Rahao couplet.

The root of such a distorted meaning of the word fada® Chringkal lies in the first ever translation of the
SGGS that was undertaken by the Benares-based Nirmlas titled Freedkoti Teeka. This Teeka adds the phrase “8.4
million” right next to fada® Chringkal — thus effectively creating a NEW word fadars gt Chringkal Chaurasi
- and then goes on to define it as “the time that is spent within the 8.4 million life forms.” This, even if the phrase
8.4 million is not included in the Rahao verse at all, and the adding of the phrase is a major transgression that
results in the corruption and distortion of Gurbani messages. The translation in the Freedkoti is: ﬁ(@ﬁm
g N 9‘}@@ <J HGY ¥J U3 T8 J| Because the human body is received after wandering through the
Chringkal Chaurasi.

It may be worth reminding the reader that the translation of the Rahao couplet that does NOT adulterate
it by imposing extraneous words or concepts derived from the pre-1469 beliefs is as follows:

i A9A fHE e <t gdbar || fadars feg /g HAdbAT 119 11 IT 1

Mil Jagdees Milan Ki Breeya. Chringkal Eh Deh Sanjariya. Rahao
Realize The Creator Within, O Mind, This Is Your Opportunity to Realize. | Have Lived My Physical Life Sans
This Realization for Long Enough.

Now let’s look at the remaining verses.

e AGH RS farfd Ifu 1| FEt AsH a8 fafa ufgmm 1l

Kyee Janm Sael Gir Kreya. Kyee Janm Garbh Her Khrareya.

Kyee — Multitudes. Janm — 1. Born. 2. Life. 3. Create. Sael — Rocks. Gir — Mountains. Kreya — Make. Garbh —
Womb. Her — Lit. Dropped. Garbh Her — Lit. Die in the womb. Idio. Not surviving outside the womb. Khrareya —
Destructed, don’t survive.
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Multitudes Are Created to Exist Within Rocks That Make Up Mountains. Multitudes Are Created Yet Don’t
Survive Outside of the Womb.

€ AeH A Ffg GurfemT | Sy g@arta s prfemm 12 11

Kyee Janm Sakh Kar Upaya. Lakh Chaurasi Joan Bhrmaeya.

Kyee — Multitudes. Janm — 1. Born. 2. Life. 3. Create. Sakh — Vegetation. Kar Upaya — Cultivated. Lakh Chaurasi
— Lit. 8.4 million. Metap. Variety of life forms, the entirety of life forms. Joan — Lit. Life forms. Bhrmaeya —
Wander, go about.

Multitudes Are Created to Exist as Cultivated Vegetation. Life Goes About Within the Entirety of Life Forms
That Exist.

ATgHfar 3fe€ AeH yaruf3 1| Ifg Aer gq Ifd afag Iranf3 i

Sadh Sang Bhayeo Janam Prapat. Kar Seva Bhaj Har Har Gurmat.

Sadhsang — Sadh + Sang. Sadh — Origin HUJT, ﬁ'q, AU Sadhnna, Saydh, Sodhnna, Lit. Repair, correct; align,
provide direction. Sp. Guru as guide and provider of spiritual direction. Sang - Association. Sp. Association with
the Guru. Bhayeo — Came to exist. Janam — Lit. Life. Sp. Spiritual life. Prapat — Obtained. Kar Seva — Serve. Bhaj
— Devotion. Har Har — Only the Omnipresent Creator. Gurmat — Wisdom of the Guru shabd, messages or counsel
of the Shabd Guru.

My Spiritual Life Came to Exist as Obtained Through My Association with The Guru. The Counsel of My Shabd
Guru Is to Serve with Devotion, The Omnipresent Creator Within, O Mind.

f3nnfar vg 35 wifgHg 1| Fies Hafaeaa@ua=s 13 11

Tyag Maan Jhooth Abhiman. Jeevat Mreh Dargah Parvaan.

Tyag — Discard. Maan — Conceit. Jhooth — Fakery, pretence. Abhiman - Ego. Jeevat — While alive. Mreh — Die.
Jeevat Mreh - Lit. To die while alive. Idio. Total, complete surrender, submission. Dargah - Inner court, the
court within. Sp. Conscience. Parvaan - Lit Accepted, approved, worthy.

Discard Conceit, Pretence and Ego, O Mind. Submit Completely to The Counsel of the Shabd Guru and Become
Worthy in The Eyes of My Conscience.

Note: The teekas translate Dargah as the place where the soul goes to after death. Dargah in the Vedic
sense is court of Dharm Raj the son of the Sun-god who sits in judgement of our deeds. This is a vedic and snatan
concept that is not accepted in Gurbani. Since Gurbani tells us that the Creator is within it must follow that His

throne is within and His court is also within. The following set of verses make this point clear. H'd <Td HJ#T 3 ||

wiefg I 343 I FJ fan@ 1| I3 Faeh ©g et wiefd HIg WS Il ¥d uaf yamd urdhiifs Bfan
ST TR || 73 HY HY <93¢ A 7l o8 11 »ifH3 3 98 »ivfem v <fimt 818 1 18 11 Andur Raja Takhat
Hai Apey Krey Niyao. Gur Shabdi Dar Janneay Andu Mehl Asrau. Khrey Parkh Khajaney Payean Khotian Nahi Thao.
Sabh Sacho Sach Vartda Sda Sach Niyao. SGGS Page 1092. The first verse »iefg g 343 I q9 WIT@ Il
Andur Raja Takhat Hai Apey Krey Niyao is clear on the point that the King (Raja) and his Throne (Takhat) is Within

(Andur) and It is therein that Judements (Niyao) are passed. Another verse makes a similar point. fﬂaéwf‘a

g Ifg I< 37 ot yat fefg A3 7g wifewr 1| 37 I8 35l fan &t ot Ifg drafes Afg wife Ut urfemr |1
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HIEH fanig Thareg e &fH 3fr faa® afg Thareg e fad wfent 1| 7 i Ifa Theare < 3937 o fage
f3fs IT Y= »ifE A3 II37 widl Y=o || Ifd &< ot et I yInif3 I< oty feas fad
ottt 11 15 1 Jis Kay Ghar Dibann Har Hovey Tis Kiu Muthi Vich Jagt Sabh Aiya. Tis Kao Talki Kisey Di Nahi(n)
Har Diban Sabh Aann Pairi Paiya. Mannsa Keioh Dibahhno Koyi Nas Bhaj Nikleei Har Dibannho Koyi Kithey Jaiya.
So Aisa Har Diban Vasia Bhagta(n) Kay Hirdey Tin Reh(n)dey Kuh(n)dey Aann Sabh Bhagta Agey Kalvaiya. SGGS
Page 591. The phrase in the third verse ﬁ%ﬁﬁ%eﬁmmém@w Aisa Har Diban Vasia Bhagta(n)
Kay Hirdey makes clear that the Court of the Creator (Har Diban) is located (Vasiya) Within Our Conscience
(Hirdey). In Gurmat therefore, Dargah is the court of the Creator. The Creator is WITHIN. It follows that The Court
is also Within. The Judgement is therefore WITHIN. The CONSCIENCE is the judge. Our Conscience JUDGES our
words, thoughts and actions. This is a critical gurmat principle. The verse is »ﬂﬁ‘aﬂl“?r»ﬂﬁaﬁwg I Wﬂm-ﬂ
MISd H'd |l Apey Beej Apey Hi Khah. Nanak Hukmi Aveh Jah. In both the acts of BEEJ and KHAH — there is
judgement. |tell a lie. There is judgement that it is a lie. | will have to live with the consequences of it — There is
judgement that these consequences are mine to bear. The judgement is in the CONSCIENCE. The reference of
Dargah is therefore to our conscience within.

The next verse is as follows:

Afag P AITIIT I Mg s TATIIS A I

Jo Kich Hoa So Tujh Tay Hoag. Avar Na Duja Karnnaiy Joag.

Jo Kich — Whatever, all. Hoa — Happens. So — That. Tujh Tay — By you, on account of you. Hoag — Happens. Avar
Na — No other. Duja — Second. Karnnaiy Joag — Lit. Able to do.

All That Happens in My Spiritual Life Happens On Account of You, O Mind. No Other Second Entity Is Able to
Do So.

s efafusfe 1 Igasaafgafagrearfeng 13 1o 1

Ta Milaiay Ja Lehe Milaye. Keh Nanak Har Har Gunn Gaye. SGGS 176.

Ta —Then, upon, only. Milaiay — Lit. Meet. Sp. Realize. Ja— When. Lehe Milaye - Lit. Allow a meeting. Sp. Enable
the realization. Har Har — Only the Omnipresent Creator, Divine. Gunn — Virtues. Gaye - Lit. Sing. Sp. Accept,
inculcate, become.

Realization of The Creator Within Happens Only When You Enable the Realization, O Mind. Become Virtues of
the Divine, Says Nanak.

Note: Gunn Gaey is not merely to sing divine virtues. Mere singing is of little use if we don’t adopt,

inculcate, internalize and become. Gurbani makes this point clear in ﬁa@mﬂw@téﬁwa@aﬁ?ﬁmﬁ
Jfd Il I I 1l T #i3fg que fearg J f3a1 Ift faur ot 11 Ifg 97937 78 fag wree fAfg Sargg < |
ST 316 d_ldtlfbf fgger Bgﬁzrﬁd'gaf‘s’zrﬁaﬁ Il 8 Il Koee Gavey Ragi Nadee Bedi Bhau Bhaant Kar Nahi Har
Har Bheejay Raam Rajey. Jinna Antar Kapet Vikaar Hai Tina Roey Kya Keejay. Har Karta Sabh Kich Jaanda Serr Rog
Hath Deejay. Jinaa Nanak Gurmukh Hirda Shudh Hai Har Bhagat Har Leejey. SGGS 440. Meaning: Passionate
Singing of Praises Alone is of Little Spiritual Worth if One’s Intent Within is Suspect; to the Extent that the Passion
Itself Is a Cover Up Our Inflictions, Disease and Intent. These verses make it clear that the ultimate intent of singing
and listening is to adopt, inculcate, internalize and become.
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COMMENT: The final couplet above 3T HE M 71 &fg s | mwaﬁaﬁﬁﬁﬁﬂfg Il Ta Milaiay Ja Lehe
Milaye. Keh Nanak Har Har Gunn Gaye is translated by the Teekas (Darpan) as follows: 31@' g@?ﬁ.’?ﬁ)—lﬁ%‘”ﬂ
wwéﬁjwﬁeéﬁw@, J A& ﬁﬁﬁ?ﬂﬁ-@ﬁﬂwal Translation: O’ God, we can only
unite with You if You Yourself unite us, only then we can sing God’s praises, says Nanak.

Such a (mis) translation runs into the following two problemes. First, it is out of context and in contradiction
with the Rahao verse which is telling the human being to Realize the Creator Within, because the human life is
the opportunity to do so. This means the human being will have to make an effort, undertake endeavours and
work towards it. Verses 11,12,13, and 14 tell us exactly what to do, and what needs to be done, namely FITEI'Ffl"Fcﬂ
Sadh Sang; JAfd AS Kar Seva; 94 Bhaj; _d_’_IED-er’ Gurmat; m%%m Tyag Maan Jhooth Abhiman; and

HIT3 HIld Jeevat Mreh. Then the final verse tells us to Elﬁ?.lﬁ?ﬂ??l'ﬂfg Har Har Gunn Gaye.

But the Teekas are (mis)translating these verses as O’ God, we can only unite with You if You Yourself
unite us, only then we can sing God’s praises. If the “uniting” and “singing of praises” are going to happen IF and
ONLY WHEN God decides — then what is the need of 1429 pages of Gurmat counsel, advice and messages? Why
not just tell us to sit and WAIT for God to decide when He will want to unite us and when He will want us to sing
His praises? What’s the use in us making an effort, undertaking endeavours and working towards any goal —
because it will happen and ONLY happen IF and WHEN He decides.

The second problem with the Teeka translation is that it contravenes the basic tenet of Gurbani and
Gurmat “Reap as | Sow” which is captured in the following verses: W%Wj‘ﬂ"g Il Apey Beej Apey Hi Khah.

(SGGS 4); and “Self determination of one’s own spiritualty” WU’@WW?T@EWW Il Apann Hathi
Apnna Apey Hi Kaaj Swareay (SGGS 474).

The above (mis)translation of the Teekas takes a defeatist attitude of Gurmat. This defeatist attitude
originates from the pre-1469 (pre-Guru Nanak) belief systems. It is defeatist because first, a Sikh is told that he is
helpless in having to wait thousands of years roaming through the so called reincarnation process of 8.4 million
life forms. Then when he finally gets to be born as a human being — he is equally helpless in having to wait for God
to decide IF and WHEN He want to “unite with us.”

Gurbani and Gurmat tells us that the destiny of our spirituality is in our hands. Guru Nanak tells us that
the Creator is ALREADY within us from our ™€ Aad - the day of our conception in i Hd Aad Sach. There is
thus no issue of Him deciding IF and WHEN to “unite.” What is there to “unite” with someone who has been right
WITHIN you all along? The issue is of REALIZATION. We have to make the effort, undertake endeavours and work
towards BECOMING realized of the Creator that is WITHIN US, through the wisdom, counsel and messages that
are laid out for us in Gurbani.

CONCLUSIONS.

1. The verses of this shabd are portraying a reality that is around for all of us to see; namely that there exist
multitudes of life in the forms of insects; mammals, fishes, birds, reptiles and as domesticated animals. The
language of the verses is simple, straightforward and clear. And the message is that none of these life forms have
the capacity to realize the Creator within. That is the reality of the state of affairs of nature. That is the reality of
Fe HEH Kyee Janm — Multitudes that are Created by the Creator in existance.

2. What the Fareedkoti Teeka and the other Teekas that used it as its reference have done is to impose
the pre-1469 notion of reincarnation into the verses and then suggesting that the human being physically went
through these animalistic life forms. The notion going through these animalistic life forms — physically and in the
afterlife - is not the subject of the verses of this shabd. Nor is a concept that is endorsed or advocated within the
SGGS for that matter. The basic tenet of Gurbani is that animalistic life forms — mentioned selectively across the
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SGGS - for instance the donkey, pig, snake, dog, cat, eagle, frog, crane, crow etc — refer to animalistic mind-sets
that human beings suffer in the Here and Now. Even then, animalistic mind-sets are not the subject matter of this
shabd either.

3. The subject of the shabd is to express a state of affairs about life and creation. The underlying message
is that no life form other than the human has the capacity to realize the Creator within. Guru Arjun is providing us
Sikhs the counsel that as human beings, we ought to make the effort, undertake endeavours and work towards
BECOMING realized of the Creator that is WITHIN US, through the wisdom, counsel and messages that are laid
out for us in Gurbani. End.

Letter to the Editor

| was very happy to read Sikhi and Environmental Protection by Jogishwar Singh, PhD Switzerland (The Sikh
Bulletin, Volume 2/2023). It is very timely. As Sikhs we pattern our paths off our seva. And doing climate
consciousness changes protects Mother Earth for the next generation, which is seva in and of itself.

I've been participating in environmental work since the 1970s. Here | am 60 years of age, and we are facing the
worst climate changes in our history. So this article for me is just as important as the Gurbani and Sikhi
knowledge we gain from the Sikh Bulletin.

During the 2020 Covid lockdown is when | embraced Sikhi. The Sikh Bulletin is one of the main things other than
Siri Guru Granth Sahib, that | rely upon for my true understanding of Guru Nanak’s Sikhism. The Sikh Bulletin has
taught me the value of Bibek Budh in my approach to Sikhi. | also began to join Sikh environmental Zoom
meetings for educational and social content.

Many may not know that March 14 is celebrated as World Sikh Environment Day every year to pay tribute to
seventh Sikh master, Guru Har Rai, who is known for his immense love for nature.

| thought the readers might appreciate some web links to augment this fine article by Jogishwar Ji.

https://ecosikh.org/ Eco Sikh

https://shrg.ngo/ Sikh Human Rights Group (they have an environment project)

https://blueprintforbetter.org/ This campaign is a call to action.

AIA, the largest design organization in the world, is asking architects, design professionals, civic leaders, and the
public in every community to join our efforts. Help us transform the day-to-day practice of architecture to
achieve a zero-carbon, resilient, healthy, just, and equitable built environment.

https://earthjustice.org/ Earthjustice is the premier nonprofit public interest environmental law organization.
We wield the power of law and the strength of partnership to protect people’s health, to preserve magnificent
places and wildlife, to advance clean energy, and to combat climate change.

I am hopeful these few links may encourage more Sikhs to participate in environmental social justice globally.

Deva Hardeep Singh
Okemah, Muscogee Nation Reservation, Oklahoma, USA
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Do Sikhs Understand Sikhi?
Jogishwar Singh, Phd

jogishwarsingh@gmail.com

As a Sikh permanently settled in Switzerland, observing events affecting Sikhs
in India and elsewhere, | wonder more and more whether the Sikhs of today
are really fit for Sikhism. | get the feeling that the message of the Sikh Gurus
is so oriented to liberation from all kinds of superstitions, rituals, baser
instincts and basic follies that Sikhs are just not intellectually up to a level
where they can understand its full import. The message of Sikhism is so
universal, humanistic and elevating that it can only be imbibed and practiced
by very strong individuals, capable of rising above basic human instincts like prejudice, envy, racism and ignorance.

| feel that the Gurus were way ahead of their times with their universal and egalitarian message which
had to be understood by the masses which ostensibly converted to their teachings. Different social groups became
Sikhs for different reasons but, leaving aside a tiny committed kernel, most of them seem to have converted to
Sikhism for reasons other than a full grasp of the philosophical message being preached by the Sikh Gurus. The
Jats seem to have become Sikhs in large numbers during the 17" and 18" centuries but to have done so more to
establish a privileged status as land holding gentry than out of adhesion to the principles being conveyed by the
Gurus’ teachings. In the Hindu caste system, Jats would have remained classified as Shudras, notwithstanding
their desperate efforts in manufacturing vaunted genealogical trees for themselves, showing them as descendants
of Luv and Kush of Ramayana fame. Even a so-called former Sikh High Priest has propounded this thesis in recent
times. One only needs to see young Jats, mostly without turbans, sporting beards seemingly mown with lawn
mowers, wearing designer brand clothes, mouthing a very approximate English syntax, preening around in most
Punjab towns to realize that they are materially well situated but are miles away from any basic understanding of
the message of the Gurus. Pride, vanity, absence of intellectual curiosity and aggressive posturing seem to be the
main characteristics of Jat Sikh society not only in Punjab but also in foreign lands today. This is not to suggest that
non Jat Sikhs are any better. However, we shall come to that later. Jat Sikhs constitute the major group in Sikhism,
therefore, they are being considered before the others.

Banda Singh Bahadur shattered traditional land holding patterns in Punjab by taking land away from
established non-Sikh landholders and redistributing it to smaller peasant proprietors, mostly Jat Sikhs, or those
who subsequently became Sikhs because of this fact. Banda’s role as a leading land reformer needs ample
consideration on its own. | get the subjective feeling that a large number of Jats became Sikhs in this period not
because of any understanding of the essentials of Sikh philosophy handed down by our Gurus but for sheer
economic gain. They had a good chance of earning title to land by becoming followers of Banda Singh. Their
physical attributes made them good fighters. Their experience of tilling the land made them good farmers. They
provided the emerging Sikh society with the means to fight oppression from ruling cliques and feed itself by
producing staple diet items in Punjab. They deserve the encomiums showered on them in later times. But did they
grasp the Gurus’ spiritual message? | honestly do not know. Was attachment to the Gurus’ message the principal
factor in their becoming Sikhs in such large numbers? In my opinion, the jury is still out on this.

The advantages to Jats in becoming Sikhs are obvious. From a low social status in Hinduism, they acquired
a privileged social status in Sikhism, reaching a climax in the empire constituted by Maharaja Ranjit Singh. By
becoming Sikhs, they acquired titles to their land holdings under Banda Singh Bahadur. They were able to mask
their traditional penchant for robbery, plunder and aggressive posturing in the garb of a liberation struggle being
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carried on by Sikhs against genocidal political authorities. The consolidation of their social and political status
continued even after the swift collapse of the Sikh Empire in 1849.

The British conducted a scientific policy of “divide et impera” (divide and rule). In this context, they
selected the Jat Sikhs as one of their favored “martial races”, recruiting them in the British Indian Army in numbers
absurdly out of proportion to their numbers in the total population. They cleverly used their patronage by
conferring titles of Sardar Bahadur, Sir etc on rich collaborators who were more loyal to the British Crown than to
their fellow Indians. French collaborators who collaborated with the Nazis during 1940-45 were either shot or
ridiculed after the Germans were expelled from France. Jat Sikh collaborators who aided the colonial power
against their own people were honored with titles, land grants and other privileges like an elite education in
chosen schools like the Aitchison College in Lahore. Collaboration with foreign invaders was a badge of honor in
India rather than an eternal stigma as it should have been, especially in Sikh society based on values taught by the
Sikh Gurus. This should in no way take any merit away from the thousands of Jat Sikh participants in the freedom
struggle but hardly any of them are part of the ruling political and social Jat Sikh elite dominating Punjab politics
and society even today. A lot of the so called Sikh elite of today are direct descendants of collaborators, toadies
of the British. No amount of chest thumping posturing and splurging of wealth should be allowed to mask this
basic historical fact.

As for non Jat Sikhs, it seems to me that the Khatris originally became Sikhs also because it gave them an
even more privileged status than they had in Hindu society since they could claim kin with the Sikh Gurus, all from
Khatri families. It is ridiculous to classify Sikh Gurus as Khatris since they had risen so far above such petty
classifications. It is equally ridiculous to consider bhagats like Kabir ji, Ravdas ji or Namdev ji as belonging to lower
castes. Any person considering such elevated souls as belonging to such or such caste, high or low, reveals his or
her own stupidity rather than a proper grasp of the message being conveyed by them. Those who grasp the
message of the Sikh Gurus and Bhagats find it impossible to understand how Sikhs can continue to be mired in the
shackles of casteism, totally antithetical to Sikh philosophy.

In this context, Khatri Sikhs considered themselves as the apex of Sikh society. They vaunted the fact of
their being of kin to the Sikh Gurus. Hindu society had placed them below the Brahmins. They sought the spot of
the top dog in Sikh society. Even some children of the Sikh Gurus were not immune to jostling for the top spot.
The first, second, third, fourth, sixth and seventh Sikh Gurus set aside their children or their eldest son in favor of
outsiders to the family or younger sons as their successors. The influence of Khatri Sikhs diminished with the large
scale entry of Jats into the Sikh fold in the 18™ century but till then, they pretty much ruled the roost in Sikh
society. Even today, it is not rare to see them preferring their own caste kin as marriage partners for their children.
Some of the Sodhis, for example, go about preening themselves as direct descendants of the Sikh Gurus, totally
forgetting the message of equality preached by their own ancestors.

It appears to me that even the non-Khatri non Jat Sikhs were attracted to Sikhism more by the temptation
of improving their social lot compared to what they were getting in Hindu society than by genuine understanding
of and attachment to the Gurus’ message of sublime equality. Even they did not get rid of their caste attachments
when it came to marriage. This group of Sikhs is as mired in ritualism as the other Sikh social groups. They have
acquired a reputation as sharp businessmen, cutting corners for profit. There is the stereotype of such Sikhs going
to the Gurdwara early in the morning to rub their noses at the doorstep before going over to their shops to fleece
their customers with all sorts of unsavory practices. How can we reconcile their practices with the story of Guru
Nanak Sahib getting fixed on “Tera, tera, tera” while doling out food grain rations to customers while working at
the shop in Sultanpur Lodhi? The Gurus’ message of unflinching adherence to ethics and morality in every aspect
of the life of a Sikh does not find true reflection in the business practices of this category of Sikhs. Posturing seems
to have gained the upper hand over substance.
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The Mazhabi Sikhs have got the rawest deal of all with the evolution of Sikh society after the time of
Maharaja Ranjit Singh. The tenth Guru said “Rangretey Guru key betey” (The Rangretas are the sons of the Guru).
We have the sad spectacle of Mazhabi Sikhs being obliged to have their separate Gurdwaras because they are not
allowed to participate as equals at the Gurdwaras controlled by other castes. This paradox should make any true
Sikh revolt with passion. It does not seem to be even creating a ripple. Even in places like the UK, separate
Gurdwaras seem to have been set up for Mazhabi Sikhs. This total negation of the Gurus’ teachings is a direct
reflection of the theme being developed in this article that most Sikhs today do not even have any proper
understanding of their own Gurus’ teachings. If they did, there would have been a massive social upsurge against
the treatment reserved for Mazhabi Sikhs.

A Sikh fully conscious of and living his/her Gurus’ teachings simply could not tolerate such social injustice.
A true Sikh should see the Almighty’s image in each and every being, let alone in every Sikh. In such an awareness
scenario, an affront to a Mazhabi Sikh should be considered as an affront to the Creator Himself since every being
is in His image. If this sounds far-fetched and theoretical, this just goes to prove that the message of our Gurus is
far ahead of us in time. Will we ever get to the stage where we shall start to actually implement the Gurus’ message
in our everyday lives is an open question. Dr B.R. Ambedkar was keenly interested in Sikhism as an alternative to
Hinduism for his Dalit followers. A minute examination of Sikh social reality showed him that it did not conform
to the Gurus’ message. How many people in the present day Sikh leadership are actually trying to redress these
social injustices, leaving aside political hypocrisy being spewed about by all political parties to garner Sikh votes?

Talking of Jat Sikhs, Khatri Sikhs, Arora Sikhs, Mazhabi Sikhs is an oxymoron for any Sikh imbued with the
true essence of our Gurus’ message. We can only talk of the Gurus’ Sikhs, nothing else. However, even a casual
look around Sikh society today in India and overseas establishes that it is anything but this. The fact that a large
majority of Sikhs continue to revel in their caste tags shows that they have the outward form of Sikhism without
understanding an iota of what its basic message is. Even the outward form is now difficult to distinguish since
large numbers do not even keep unshorn hair or tie a turban, both absolute necessities demanded by the tenth
Guru. Many Sikh women keep the karva chauth fast. Aartis are done on a regular basis. Dowry is widely prevalent,
as is female infanticide, an absolute shame. A low profile lifestyle, full of gratitude to the Almighty at all times, has
been shunned in favor of a high profile materialistic lifestyle, flaunting wealth. Historical gurdwaras are being
destroyed by Kar Sewa Babas with impunity, wiping out centuries of architectural heritage in favor of marble
spattered mausoleum like structures. This is supposed to be sewa.

A British historian, Lord Acton, wrote in 1891, “Power corrupts and absolute power corrupts absolutely”.
With reference to contemporary Sikh society, ignorance is bliss and absolute ignorance is total bliss! This is what
| feel when | see modern day Sikh marriage ceremonies, bhog ceremonies or other manifestations of Sikh social
behaviour. People with long flowing beards behave no better than clean shaven “Sikhs” flaunting thick iron
“kadas”, Khanda symbols on their T shirts and Khalistani slogans on their cars. They do not have the gumption of
obeying their tenth Guru’s injunction to keep the five symbols of the Khalsa but go around posturing as the
crusading knights of Sikhism. Dante Alighieri wrote the “Divine Comedy”. Were he today to write about Sikh
society, he might give his writing the title “Hilarious Comedy”.

A major damage being caused by present day Sikhs in contact with non-Sikh societies is the distortions of
Sikh religious requirements that they communicate to others. | have never understood why people who abandon
the basic tenets of the Gurus’ teachings feel this desperate need to flaunt themselves as good Sikhs. It is almost
as if they feel that Sikhs alone have the patent on being good human beings, which, obviously, is nonsensical.
“Maanas ki jaat sabhey ekey pahchanbo” said our Gurus, so where is the question of Sikhs being better human
beings than others? Driven by this need to flaunt their Sikh identity, such people confuse the needs of their
personal comforts with the requirements of Sikhism. They come up with notions like the Khalsa being created only
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by the tenth Guru, in complete disregard of the fact that all ten Gurus have to be considered as an integral entity,
one “jyot”. They ask for proof of this in a laboratory. Anyone seeking experimental proofs in any religion is barking
up the wrong tree. It is a matter of faith and personal enlightenment, not of laboratory experiments. As more and
more Sikhs emigrate to overseas countries, more and more of them mask their personal penchant for comfort as
a doctrine of their religion. This creates confusion in the minds of non-Sikhs about what exactly Sikhism stands
for.

I am convinced that the root cause of Sikh social morass today is the basic fact that large majorities of
various social groups embraced Sikhism not because of conviction about its message but because of relative social
advantages that they sought out of it. This was true in the time of our Gurus and this is true today. This is why
most of them were not able to transmit a living heredity to succeeding generations. One of the finest compliments
| ever received in my life was when a Muslim industrialist, at the head of one of the biggest industries in Pakistan,
told me after a personal meeting in Lahore that | should convey his sincere regards to my parents who had
managed to transmit such a strong set of values to their son who, in spite of being married to a Swiss Caucasian
woman, living in Switzerland, had not abandoned his identity. More importantly, the son had not attempted to
justify the needs of his own personal comfort or ambitions by distorting the message of his religion. | conveyed
this message to my mother last year just before she passed away. My interlocutor told me that he travels
frequently to the Indian Punjab and nothing saddens him more than seeing swathes of Sikh youngsters belonging
to families of his Sikh friends who have abandoned their identity and their mother tongue. This is the view of an
educated Muslim about contemporary Sikh society.

Of course, there is a microscopic minority of Sikhs who live out the Gurus’ sublime message in their daily
lives. Such people do not go around broadcasting this fact from rooftops. The irony is that those who know do not
speak and those who speak do not know! In the middle of swirling Sikh ignorance and cupidity, the Gurus’ message
remains a beacon of shining light, waiting for those who understand its import, not just for Sikh society but for
the whole of humanity.

To end on an optimistic note, when Kalyug gives way to a better epoch, the sublime message of the Sikh
Gurus in the form of their teachings might just be better understood and actually practiced in their daily lives by
Sikhs who would then rise above casteism, dowries, drunkenness, drugs, ritualism, corrupt ignorant leaders,
heritage destroying sant babas, rampant female infanticide, braggadocio instead of intellectual ability and pride
in stupid behaviour. This is not going to happen in my lifetime. | sincerely hope that it happens someday. Till then,
| remain convinced that the essence of the Sikh Gurus’ message is so spiritually elevating that most present day
Sikhs are just not capable of comprehending its liberating thrust, leave aside actually putting it into practice in
their daily lives.

The Sikhi Gurmat concept of

death as per Gurbani in SGGS -
Yz Hfg y=g mfen || expounded by

Karminder Singh Dhillon, PhD.

Pavney Meh Pavan Smaeya.

https://www.youtube.com/watch?v=Kjw_R
x9137Q
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The Truth of Our Panthik Ardas
In Two Questions.

Karminder Singh Dhillon, PhD (Boston)
dhillon99@gmail.com

The Ramayan of Tulsi contains the following paragraph that is recited as a prayer
(Ardas) by those who belong to that faith in their mandirs or places of worship.

a prayer (Ardas) by those who belong to WMUJMBC_,
that faith in their mandirs or places of . 'y
worship.
YfTEH 3% o i =ara 7t 9 ATTE |

Pritham Bhagwan Ko Simreay Vrah Jee Karey Sahaye. (Note: Vraah is Vishu)

ﬁayaﬂmmaﬁwr&, mﬂmﬂﬂg@ﬂ'@ | Yug Purash Nar

Narayan Ko Dhiaye, Jis Dhiteyan Sabh Dukh Jaye

UrggaH fiHa o 1 ferg e famnfe |

Par Bhram Simar Kay Sri Vishnu Layee Dhiaa-ey

T I qfgHs we3d Idt Hag It AalE |

Sri Raam Krishen Avtaar Hari Shangkar Hoye Sha-ey

13 garet faHd o= feu nie Sg Tfe |

Maat Bhagwatee Simree-ay Nav Nidh Avai Ghar Dhayey

T Ud38 YIH3H 73 Figh Jft AaE |

Sri Prabhu Paramatimaa Sbh Tha-ee(n) Hoey Shaa-ey.

The Ramayan of Valmiki contains

the following paragraph that is recited as o

We dg o fiHd s Hargy

fomr fafnt rg oy o

gu we | ot ares ofy a

o |t et @ ot A
sty ane ufeg 2

gHTE |

Much Kuch Ko Simreay Nar Sang Roop Basaye

T EeE I EH B WI MR &< f5U T | sri Bawan Har Ka
Naam Ley, Ghar Avey Nao Nidh Dhaye.

Fﬂmémﬁwﬁm | Sri Raam Chander

Ko Simreay, Jo Pargat Kare Sahaye

Page from the Valmiki Ramayan THH W39 H SfaHs ded FIeTe f3a&e WisHfE | pasam

Avtaar Sri Krishen Chandar Bhagwan Triloki Atamaye.

I gIEt I3 AITE | Sabh Thanyee(n) Hoat Sahaey.

15


mailto:dhillon99@gmail.com

The Sikh Bulletin

IF — W7 YUY STEIH

July — September 2023

The following is the first paragraph of Durga Ki Vaar
as contained within the Bachitar Natak Granth
which is now known as the Dasam Granth (DG).

This first paragraph is the paurri that Sikhs
recite as their institutional ardas in Gurdwaras and
elsewhere.

e 313t fimia o 919 &aa et fannfe |
Pritham Bhagauti Simar Kaiy Gur Nanak Layee(n)
Dhiaye.

fag »igre 919 3 »iHge™ I Ife AT | Fir

Angad Gur Tay Amardas Ramdasaiy Hoyey
Sahaey.

=vg =ggar
& Afaga yafe
H? sar@=? 7 maTe
»wE g Taar J1 fsua3 -
wfarad? 9o
u@=?

yafd sa@a1 fneR og 75w S fanefe
mwﬂmmwml

lﬂaﬁ'ﬁ{nﬂrwmﬁtnﬂﬂ'ﬁ'l
QNWMWWMW
AT et Ife sofe1q :

BT yet wrfra fas e

MIAG Jadifde & fimd Fﬁ JIIfe | Arjan Hargobind No Simro Sri Har Raye.
Fﬂ ZIEIfB[FI?? foret A {33 A3 <y AT | Sri Harkrishen Dhiayiay Jes Dithay Sabhh Dukh Jaye.
391 9g7ed fHd w3 a= feume ofe | Teg Bhadur Simraey Ghar Nav Nidh Avaiy Dhaye.

T3 gt Ife AITE | sabh Thanyee(n) Hoye Sahaey.

THE SIMILARITIES

If one took the first para of Durga Ki Vaar of the DG — which is our institutional ardas - and compared it with the
prayer found in the Ramayan, the result is as follows. All the similar words are in red.

Pritham Bhagauti Simar Kaiy Gur Nanak Layee(n) Dhiaye. Fir Angad Gur Tay Amardas Ramdasaiy Hoyey
Sahaey. Arjan Hargobind No Simro Sri Har Raye. Sri Harkrishen Dhiayiay Jes Dithay Sabhh Dukh Jaye. Teg
Bhadur Simraey Ghar Nav Nidh Avaiy Dhaye. Sabh Thanyee(n) Hoye Sahaey.

The only thing different are the names of the Gurus. With the names included, the lifting, copying or what
is known in the literary world as plagiarism is 80 percent. With the names excluded, the lifting, copying or
plagiarism is total and complete (100 percent). In other words, apart from the names of the 9 Gurus, every other

word is lifted from the Ramayan.

If the prayer wordings of the Ramayan and Durga Ki Vaar of DG are run in a plagiarism checker, the
percentage of plagiarism is 80 percent. Schools, colleges, universities and institutions of learning tolerate 10
percent similarities. Anything above that is returned to the student for a re-write, or even given a fail grade.
Reputable institutions bar students from the courses in which they present plagiarized papers. Some expel
students right away. Anyone presenting work that consists of writing that is 80 percent lifted, copied or plagiarized
is expelled because there is no defense for such a literary crime.

Given the above, we can ask two questions as follows.

FIRST QUESTION: WHO IS THE AUTHOR OF DURGA KI VAAR?
In other words, who is the author of the paurri that Sikhs recite as their institutional ardas. The possible

answers, presented in a multiple choice format are:

A) Durga herself wrote it in her own honor.
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B) A Devotee of Durga wrote it in her honor in Markanday Puran.

C) The same person/s who wrote the Bachitar Natak (Dasam Granth) wrote this Vaar.

D) The Benares-based Nirmlas who also wrote 34 other corrupted texts (Gurbilas, Suraj Parkash, Bhagat
Maal etc) aimed at making Sikhs into Hindus wrote this Vaar.

Readers will note the following two things. First, that whichever answer above is chosen, it would have to
mean that he/she lifted, copied and plagiarized it from the Ramayan. In other words, the author/s stole it from
the Ramayan. Even if the claim is that Durga herself wrote this paurri in Durga Ki Vaar, even she would have copied
it from the Ramayan.

Second, Guru Gobind Singh is NOT listed in the choice of answers provided because our tenth master
CANNOT EVER commit the acts of lifting, copying, plagiarizing or stealing from the writings of others. Our Gurus
have no record of doing anything of this sort. When Guru Arjun compiled the Pothi Sahib (later Guru Granth
Sahib), he included the writings of 15 Bhagats, 10 Bhats and 3 Sikhs — and ensured their names were included. He
did not take their writings and put them under his own name.

Those Sikhs whose voices have gone coarse shouting aloud that Guru Gobind Singh is the author of Durga
Ki Vaar are advised to consider not injuring the character of the tenth master by making him appear to have lifted,
copied or plagiarized the first para from the Ramayan, and the entire Vaar from the Markanday Puran.

Those Sikhs that are willing to attack, injure, maim or kill other Sikhs who maintain that Guru Gobind Singh
is NOT the author of Durga Ki Vaar and NOT the author of the Bachitar Natak may want to pay attention to this
first question above.

Those Sikhs who say that it was actually Tusli and Balmiki of the Ramayan who lifted, copied, plagiarized or
stole from Durga Ki Vaar may want to check the chronology of the texts to decide which came first.

SECOND QUESTION: WHAT ARE THE NAMES OF OUR GURUS DOING IN DURGA KI VAAR?
The title of the compostion says it all — it is a Vaar (poetic compostion) about Durga. The entire Vaar consists of
55 paras. The final para reads as follows:

<ddrm yrs gt A3 U@W | Durga Paath Bnayea Sabhay
Paurrea(n). Meaning: ALL the paurees are created as paath in honor of
Durga.

ed &1 El'(ﬁ ot T fog g | Feyr Na Junee Aiya Jin Eh Gaya.

One who sings them will not reincarnate into life forms.

f&3 Ht TIdr ot <9 AU | A3 HSH H3| Et Sri Durga Ki Vaar
Smaptang. Sat Subhm Sat. With this ends the Durga Ki Vaar. All certified
as true.

Given the above two facts as derived from within Durga Ki Vaar,
namely that it is written in her honor, and that ALL the paragraphs are
created as paath for Durga, the second question can now be asked:
WHAT AND WHY ARE THE NAMES OF OUR GURUS INCLUDED IN DURGA
KI VAAR? The choice of answers — in accordance with the choice of
answers for Question 1 above, is as follows:

A. The names of our ten Gurus were written by Durga herself as the author of Durga Ki Vaar which she wrote
in her own honor.

17



The Sikh Bulletin IF — M Y4y STEIHI July — September 2023

B. A Devotee of Durga who also happened to be a devotee of the nine Gurus.

C) The first para was ADDED on later to Durga Ki Vaar (as copied from Markanday Puran) by the Benares-
based Nirmlas who also wrote 34 other corrupted texts (Gurbilas, Suraj Parkash, Bhagat Maal etc) aimed
at making Sikhs into Hindus and devotees of Durga.

Readers will note that Guru Gobind Singh is again NOT listed in the choice of answers provided because
our tenth master CANNOT EVER commit the acts of writing ONE para in honor of nine Gurus, and then go on to
write 54 paras in honor of Durga. Our Gurus have no record of honoring Durga in any way, fashion or form in
the entirety of the SGGS.

Those Sikhs who maintain that Guru Gobind Singh honored our nine Gurus in nine verses, and then went
on to write 364 verses in praise of Durga, and are ever ready to attack, injure, maim or kill other Sikhs who maintain
that Guru Gobind Singh CANNOT ever do such a thing, may want to ponder over this second question as well.

ARDAS IN THE SRI GURU GRANTH SAHIB

The Ardas of the Sikh is contained on page 268 the SGGS as
follows:

359d 3H Ufd wige 1| /i g A 3dt arfA I

Tu Thakur Tum Peh Ardas. Jio Pind Sabh Teri Raas.

SHH3 U3 I I1fddl 39 1| 3HG U Hid e wd |

Tum Maat Pita Hum Barak Terey. Tumree Kirpa Meh Sukh
Ghanerey.

AT S A IHI NS 1GR3 T I3 |

Koey Na Janey Tumra Aant. Uchey Tey Ucha Bhagwant.

HITS AHS IH BT Tt 1 31 3 I Horfgpomardt i

Sagal Samagree Tumrey Sutar Dharee. Tum Tey Hoey So Aagiakari.

SHEﬁ GIEANIES 3H TS I SRS TTH AT m [l Tumri Gatt Mitt Tumhee Janee. Nanak Daas Sda Kurbani.

This paurri is our personal ardas. After reading this stanza in the personal ardas, a Sikh should be able to
have a free and personal heart to heart communication with our Guru.

The institutional or Panthik Ardas can, and should be standardized in the name of Panthic unity. One
would be hard pressed to find an argument against such a preposition. But this standardization must NOT be
against the tenets of the SGGS in any way whatsoever. This standardization must never be part of the agenda to
Hinduize Sikhi. Lifting, copying or taking verses from the religious texts of others should not be part of this
standardization. Beliefs like Dithey Sabh Dukh Jaye (all sorrows disappear upon seeing) and Ghar Nao Nidh Avey
Dhaye (the NINE treasures come rushing) are not Sikhi or Gurmat concepts — UNLESS we indulge in severe re-
interpretations. The notion of starting our institutional ardas with honoring Durga (Bhagautee) is not in line with
the teachings of the SSGS.

It is hoped that the two questions above can help bring about awareness within such a context. End.
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Sikhism — A Universal Religion
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A universal religion is a philosophical and theological concept with universal applicability regardless of
culture, race, sex, religion, nationality, or another distinguishing feature. ¥ A universal religion may also emphasize
universal principles and inclusively accept others. Some examples of universal religions are Baha’i Faith, Buddhism,
and Christian Universalism. These religions believe in one fundamental truth that transcends the national, cultural,
or religious boundaries or interpretations of that one truth.

Sikhism is a religion that emerged in the Punjab province of India during the 15th century. While it is not
typically described as a "universal" religion in the same way that, for example, Christianity or Islam are often told,
it does contain values and principles that are universal and applicable to people from all walks of life. Though
there is no universally established definition of a "universal religion," some characteristics that may be associated
with such a religion include:

Inclusivity: A universal religion is expected to be open to all people regardless of their race, gender,
ethnicity, or nationality. It does not differentiate against any group of people. Since Sikhism promotes spiritual
and social equality among all people, regardless of race, gender, caste, or social status, ?! this emphasis on equality
and the rejection of social hierarchies is a value that is becoming increasingly significant in today's globalized
world. Thus, inclusivity is one of the hallmarks of Sikhism. Guru Arjan Dev proclaims:

WQ%WWW%WH@WW Il Na ko bairi nahi bigana sagal sang ham karo ban a-1.

No one is my enemy, and no one is a stranger. | get along with everyone. (M. 5, SGGS, p. 1299)

Universality: A universal religion must apply to all cultures and societies without cultural or geographical
boundaries. One of the critical tenets of Sikhism is the faith in the oneness of God, which is like the monotheistic
beliefs of many other religions. Additionally, Sikhs believe in the importance of service, equality, and compassion,
which are values that many people worldwide would consider universal. Furthermore, Sikhism can also be seen
as universal, as it emphasizes living a life of morality and ethics. B! Sikhs believe in the importance of honesty,
integrity, and righteousness and strive to live according to these values. These values are regarded as essential
and valuable in many cultures and societies worldwide. Guru Arjan articulates the oneness and
interconnectedness of all beings as:

feam 3 Ife6 WA 576 BIH HIfd AHTE HIQ Il ikas te hosico ananta Nanak ekas mahi samace jico.

From oneness, He has brought forth countless multitudes. O Nanak, they shall merge into the One once
again. (M. 5, SGGS, p. 131)

Tolerance: A universal religion is expected to promote a culture of tolerance and respect for other
religions and belief systems. The Sikh faith has an openness and tolerance towards other religions and beliefs.
Sikhism recognizes the validity of other faiths and does not seek to convert people to its own beliefs. This attitude
of acceptance and respect towards other religions could be seen as a universal value important for promoting
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peace and understanding between different cultures and faiths [5]. Guru Nanak emphasizes the importance of
tolerance, as:

aﬁaéﬁf&wu?jﬁaﬁmwﬁ-rm Il Bakai na bolai khima dhan sangrahai tamas nam jalare.

One must not twaddle. Rather one must inculcate tolerance and cast away one’s anger with the love of
God (Naam). (M. 1, SGGS, p. 1013)

Unity: A universal religion promotes the idea of oneness and unity among all human beings and all of creation.
Sikhism's universal message transcends the particularities of time and place. ** It preaches that there is one God
who is common to all humanity, not limited to any religion, nation, race, creed, color, or gender. Sikhism also
teaches that all human beings are equal and have the potential to realize God within themselves. Guru Arjan Dev
proclaims the unity of all humans as:

@gﬁméaﬂéaﬂvﬁﬁ IlEk pita ekas ke ham barik ti mera gur ha-i.

The One God is our father; we are the children of the One God. (M. 5, SGGS, p. 611)

Ethical values: A universal religion emphasizes the importance of ethical values such as compassion, love,
honesty, and justice. Sikhism promotes living a balanced life that combines spiritual practice with worldly
responsibilities. Sikhs are encouraged to work honestly, support their families, and contribute to their
communities while striving to live spiritual growth and self-realization. Another aspect of Sikhism that could be
seen as universal is its focus on inner transformation and self-realization. Sikhism encourages its followers to
cultivate virtues such as compassion, humility, and contentment and to overcome negative qualities such as greed,
anger, and attachment. >®! This process of inner transformation and self-realization is universal. It is relevant to
people from all cultures and backgrounds who seek to improve themselves and live more fulfilling lives. Guru
Amar Das encourages us to follow ethical values, as:

YJafd i U 36 féer 3fa Hifemm nidarg gare |1i
Parhar kam krodh jhiith ninda taj maci-a aha’nkar chukhavai.
Renounce lust, anger, falsehood, and slander; forsake worldly desires and eliminate egotistical pride.
(M. 3, SGGS, p. 141)

Spiritual growth: A universal religion provides a framework for individuals to grow spiritually and to
develop a deeper connection with a divine force or higher power. In Sikhism, the ultimate aim is to attain a state
of union with God, known as "Mukti" or "Moksha."?! This state of the union is achieved through selfless service,
meditation, and living a virtuous life. These practices and beliefs are not limited to a specific group or culture but
are accessible to anyone who seeks a deeper connection with the divine. Sikhism strongly emphasizes the
importance of the individual's relationship with God and does not require followers to convert or proselytize. This
focus on personal spiritual growth and the freedom to choose one's path could also be considered universal
values. Guru Amar Das reports the way to achieve salvation as:

m»‘hﬁmwmmﬁﬁ{&mﬁlm Il Jin antar sabad ap pachhanéh gat mit tin hi pa-1.

They, who have the love of God (Shabd) deep within, understand themselves; they find the way
of salvation. (M. 3, SGGS, p. 910)

Service: A universal religion is expected to encourage community and social service. Sikhism also strongly
emphasizes the importance of community and social service. ¥* The Sikh community, known as the "Sangat," is
vital in supporting and uplifting its members and serving the broader community through charity and service. This
sense of community and commitment to social service could be considered universal values important for
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promoting social cohesion and supporting those in need. Guru Arjan Dev emphasizes the significance of selfless

| A< 993 Jfe fegamdt 1fsH FQ I3 uarufs et 1l

Seva karat ho-e nihkamt. Fis kaco hot parapat suzami.
One who performs selfless service, without thought of reward, shall attain his Lord and Master. (M. 5,
SGGS, p. 286)

Education: A universal religion promotes gaining education and knowledge among its followers. Another
aspect of Sikhism that could be seen as universal is its emphasis on the importance of education and knowledge.
Sikhism encourages its followers to seek knowledge and understanding and apply that knowledge to their lives
practically. ¥ This emphasis on education and learning is vital for personal growth and development and for the
advancement of society. Bhagat Kabir asserts the importance of gaining education and knowledge as:

HE AHTTES 196 dgHa USPA fapr& 1l Man samjhavan karne kachhiicak paricai gi-an.
Intellectual curiosity and scientific knowledge are necessary for removing doubts that beset human
understanding. (Bhagar Kabir, SGGS, p. 340)

Social Justice: A universal religion is expected to be vital in providing social justice. Sikhism also has a
strong tradition of activism and social justice. The Sikh Gurus were known for their commitment to fighting
injustice and oppression, and Sikhism continues to promote these values today. ! Sikhs are encouraged to stand
up for all people's rights and work towards creating a more just and equitable world. This commitment to social
justice is a universal value relevant to people of all cultures and backgrounds. Guru Nanak proclaims the role of
leader or King to provide justice as:

I g1 fonre st ufm 7Y fI™s 11 Raje chuli nicav ki parioa sach dhi-an.

For the king, cleansing (of mind) is justice; for the scholar, it is true meditation. (M. 1, SGGS, p. 1240)

Peace: A universal religion promotes peace within individuals and nations and works towards resolving
conflicts peacefully. Sikhism encourages living in harmony with all, including nature and the environment. Sikhs
believe in the interconnectedness of all living things and strive to live in a way that is sustainable and respectful
to the natural world.l”! This respect for communities, nature, and the environment is becoming increasingly
important as we face pressing economic, political, and environmental challenges. Guru Nanak emphasizes that if
all of us are commit to selfless service, all the conflicts can be resolved peacefully.

HY J< AT THTIPAT Il Sukh hovai sev kamani-a.

you shall find peace, doing selfless service. (M. 1, SGGS, p. 25)

Conclusion: While Sikhism may not be traditionally considered a universal religion, it does contain values, beliefs,
and practices that are universal and accessible to people of all cultures and backgrounds. These include
emphasizing morality, ethics, equality, selfless service, spiritual growth, and community building. Furthermore, it
emphasizes education, social justice, environmental sustainability, and the interconnectedness of all living things.
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The Legitimacy of Excommunication in Sikhi:
The Case of Professor Gurmukh Singh.
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The first Sikh to be excommunicated by a decree of the Akal Takhat was Professor
Gurmukh Singh, founder of the Sikh Reform Movement or the Singh Sabha Leher. His
excommunication happened in 1887 in colonial Punjab.

What is worth noting is that his excommunication was never accepted by the Sikh
masses, including the elite. The core sanction in an excommunication order is that Sikhs stop associating with the
one who is excommunicated. This never happened to Gurmukh Singh. The enlightened Sikhs at that time such as
Bhai Gurdit Singh, Gyani Ditt Singh and Bhai Kahn Singh Nabha defied the excommunication order and continued
to deal and interact openly with Prof Gurmukh Singh.

Five reasons can be advanced for the fact that the excommunication of Gurmukh Singh failed to have the
desired effect. The first comes from within the philosophy of Sikhi Gurmat, and Sikh history. There is not a single
verse within the Sri Guru Granth Sahib (SGGS) that supports the notion of excommunicating someone. From the
Gurmat point of view, the act of excommunication goes against virtually every principle that Sikhs are supposed
to inculcate — principles such as inclusion, a non-judgmental outlook towards others, and freedom of thought and
belief. From the historical point of view, no Guru had advocated, preached or called for excommunicating anyone,
let alone practice it. Sikhs did not think that Akal Takhat had the authority to go against such norms.

The second reason had to do with the nature of the charges against Prof Gurmukh Singh. It was clear that
the root causes had to do with his ideas and activism relating to reform of Sikh practices. His basic contention that
Sikhism had come to be corrupted in its practices and needed reforming had won the hearts and minds of the Sikh
masses. His communication was thus viewed — by the Sikh masses - as an attempt to silence him and stop the
reform in its tracks.

The third reason was that the concept of excommunication was alien to Sikhs. A vast majority believed
that the notion had been infiltrated into Sikhism by the British colonialists who had a stellar record of interfering
in the religious practices of Sikhs. The British viewed Sikhi as the root cause of their inability to subjugate Sikhs
and had thus openly interfered in all matters concerning the Sikh religion. They had created a class a people called
“Sants” to propagate a corrupted version of Sikhi, taken over control of the management of Sikh Gurdwaras, hired
people to write versions of Sikh history that favored British domination, and co-opted Sikh leaders into their
designs through acts of corruption. Getting the Akal Takhat to excommunicate influential Sikh leaders who did not
want to serve British interests fitted well into their scheme of subjugation of their subjects.

The fourth reason had to do with the Sikh personalities who were believed to be the instigators and prime
movers of the excommunication. Khem Singh Bedi who had mischievously set up the Snatani (vedic) branch of
Singh Sabha Amritsar to hijack the reforms of the Singh Sabha Laher of Professor Gurmukh Singh had persuaded
the masands and sarabrahs of Akal Takhat (caretakers hired by the British) to carry out the act of the
excommunication. The Sikh masses were well aware of Khem Singh’s depravities — beyond his penchant for
wanting to Snatanize Sikhi. He had claimed to be the direct decedent of Guru Nanak and considered himself to
be the 11*" Guru. He thus sat on a special cushion parallel to the SGGS in the Darbar Sahib.

The fifth reason had to do with the suspicion that the real reason behind Prof Gurmukh Singh’s
excommunication was his vocal opposition to the Fareedkoti Teeka —the first ever exegesis of the SGGS by a group
of Benares based Nirmlas who had presented the SGGS as the “fifth Veyd”. The Singh Sabha leader has asked why
Sikhs were not commissioned to the job. He asked Sikhs to reject the Teeka. The officially stated reason for the
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professor’s excommunication — disrespecting the SGGS and conducting activities against the Sikh Panth — was
vague enough for the Gurbani enlightened Sikhs to surmise that his opposition to the Freedkoti Teeka was the
real reason.

THE PRACTICE CONTINUES

The Akal Takhat nullified Professor Gurmukh Singh’s excommunication 108 years after the effect, in 1995.
But has carried on with the practice, even if in the absence of any clear basis of authority — either from the SGGS,
Gurmat or Sikh historical practices.

Amongst those excommunicated since include Babu Teja Singh Bhassaur in the past century; and
Professor Piar Singh, Gyani Bhag Singh Ambala, Gyani Gurbaksh Singh Kala Afghana, Prof Darshan Singh, Harnek
Singh of Radio Virsa and Tharminder Singh Anand in more recent times. These good Sikh scholars were all
excommunicated for their writings.

It is worth noting that at least three of those ex-communicated were either not residents of Punjab (Gyani
Gurbakhs Singh was a resident of UK) or were citizens of foreign countries (Tharminder Singh is a citizen of the
USA and Harnek a citizen of New Zealand) at the time of their excommunication. This raises the issue of
jurisdiction. The institution of The Akal Takhat - the body that issues excommunication edicts - is administered by
the SGPC. The SGPC is governed by The Sikh Gurdwaras Act, 1925. The jurisdiction of SGPC — and by extension the
Akal Takhat - is thus limited to Punjab. Outside of Punjab its edicts are considered as advisory. This raises the
question of validity of excommunication orders issues to Sikhs residing outside of Punjab.

POINTS WORTHY OF DELIBERATION
In summary then, the following seven points can be made.

One, the notion of “excommunication” does not exist within the Sikh scripture. It did not exist during the
era of the ten Sikh Gurus (1469 — 1708). It did not exist in the post Guru period and the Sikh Raj period. It came to
exist during British colonial rule.

Two, the Sikh clergy at Akal Takhat were exposed to the practice of excommunication when the British
brought with them the tradition of Catholicism into Punjab.

Three the first excommunication order by the Akal Takhat was overturned by the same body more than a
century later in 1995. This suggests that the Akal Takhat is aware of the illegitimacy of the practice.

Four, the institution of The Akal Takhat — as the body that issues excommunication edicts- is administered
by the SGPC. The SGPC is governed by The Sikh Gurdwaras Act, 1925 which was a piece of legislation in British
India which legally defined Sikh identity and brought Sikh gurdwaras under the control of an elected body of
orthodox Sikhs. The jurisdiction of SGPC, and by extension that of the Akal Takhat outside of Punjab, or at least
outside of India, is thus non-existant.

Five, a study of the main excommunications indicate that they are targeted against intellectuals, thinkers,
academics and reform minded Sikhs. Such a fact raises serious questions regarding the intent of the practice. It
appears that these excommunications are meant to act as a sword of Damocles to silence Sikhs who think, act and
write differently from the version of the Sikh religion that is adopted by those who control the SGPC and the Akal
Takhat.

Six, all five Jathedars of the Akal Takhat (and the 20 Jathedars of the other 4 Takhats) and all of the Granthis
in the Takhats and Darbar Sahib are schooled in the Taksali, dera and sampardayi traditions. A study of those who
have been excommunicated indicate they are either NOT from these traditions, or have, at some point in time,
discarded these traditions. Such a situation raises serious questions regarding the selective nature of
excommunications. Are they meant only for those who belong to traditions other than the Taksali, dera and
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sampardayi traditions? Tharminder Singh Anand is case in point. He was excommunicated for doing what the
Dhumma faction and Nanaksar derawadis have done for decades — altering bani in their gutkas.

Seven, a study of complaints and call made to the Akal Takhat to “take action” against Sikh preachers in
the past 5 years shows that 100% of them are made by people affiliated with the Taksali, dera and sampardayi
traditions. Case in point is the complaints against Sikh preachers Professor Inder Singh Ghagga, Bhai Ranjit Singh
Dhadreanwalla and Bhai Harinder Singh of Nirvair Jatha. Such a situation raises the question of the institution of
Akal Takhat and the excommunication process being used as a tool by Taksali, dera and sampardayi people against
those parcharaks who belong to other traditions.

In the case of Professor Inder Singh Ghagga, Dhadreanwalla, and Harnek Singh, the assertion can be made
that the root cause of their excommunication or other action by the Akal Takhat lay in the tensions that existed
between those who propagate progressive interpretations of Sikh theology verses those who rely on orthodox
ones. The assertion can also be made that the action taken against them by the Akal Takhat is, at its core, an
instrument to silence them.
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Sakhi Analysis
Guru Hargobind Ji and Bibi Kaulan

Karminder Singh Dhillon, PhD (Boston)
dhillon99@gmail.com

The sakhi pertains to a relationship the sixth Guru Hargobind ji allegedly had with a woman

named Kaulan. Because it was the Guru who can make no error in judgement, Sikhs are
told to accept the “relationship” and accord Kaulan the greatest reverence and respect.

The details of the sakhi are found in Nirmla Kavi Santokh Singh’s Suraj Parkash Granth — the text which
(falsely) claims it is a historical account of our ten Gurus.

The sakhi tells us that Guru Hargobind “eloped” with a married woman named Kaulan, brought her to his
Darbar and married her against the wishes of the Guru’s mother. When her father, a Kazi comes to collect money
for horses that were owed to him by the Guru, Baba Buddha is said to have received the Kazi and said: — Elﬁ"iﬁé[u
Iy HIA HIME | IHI I ATE 5 A | 3 oR Us Y U9 | wigufs fsa 3saT ad| (A s@ g 1727) | sunn
Bidh Bhakhyo Sehj Subhaye. Tumrey Gur Jvayi Bann Jaye. To Kaisey Dhan Laibo Dharey. Arpun Nij Tanja Kre. (Sooraj
Parkash 5th Raas, 17th Ans). Meaning: Listen calmly to what | say. The Guru is now your son-in-law. Why then
would you be entitled to any money. Dedicate it to him on behalf of your daughter.

The sakhi also narrates that the Guru’s mother expressed her intense displeasure at the act, especially since
the Guru was already married, and that the Guru told his mother that he was helpless. The sakhi also says that
the Guru used to abandon the recitation of Sukhmani bani midway to see Kaulan whenever she desired the Guru.

The primary source of this sakhi is, however, the Gurbilas Patshahi 6. This is a blasphemous book about the
“life” of Guru Hargobind Ji that was authored jointly by nirmlas Gurmukh Singh and Darbara Singh during the
period 1830 —1840. Prior to Bhai Kahn Singh Nabha’s expose’ regarding its real authorship, the nirmlas had spread
the lie that an individual by the name of Sohan Kavi had authored it.

The writing styles of the Benares based nirmlas - whose main objective in writing voluminous texts about
Sikhi and Sikh history was to corrupt, distort and hijack Sikhi - involved a variety of ways in achieving their ends.
Initially, fearing a backlash from enlightened Sikhs, they wrote under fake names or pseudonyms. Kavi Sohan was
one such fake name concocted by the nirmlas. Subsequently, they wrote using the names of Sikhs who were
contemporary to the Gurus — Sikhs such as Bhai Mani Singh, Bhai Dya Singh, Bhai Chaupa Singh, Bhai Nand Lal and
many more. This is the reason Sikhs who read the “work” of these contemporaries are left wondering if their
writings were in line with Gurmat. It was only towards the end of the 17™ century that the nirmlas got the courage
to write under their own names.

It is interesting to note that Gurbilas Patshahi 6 has remained a standard text for Sikh clergy. It was banned
in the 1970s by a decree of the Akal Takhat due its deviant and deeply blasphemous content.

Three decades later, in 1998, as a reflection of the control of the modern day nirmlas (albeit through dera-
wadis) on the Akal Takhat; Gurbilas Patshahi 6 was republished by none other than the then head granthi of the
Darbar Sahib - Gyani Joginder Singh Vedanti — who would later become Jathedar of Akal Takhat. As a reflection
of the depth and breadth of the infiltration of nirmla influence on Sikh clergy, the republished blasphemous book
contains forewords from virtually every significant Sikh clergy of the day.

The acknowledgements in the 1998 republished book are as follows. The historical research is accredited
to Ranjit Singh, Jathedar of Akal Takhat. Forewords are written by Gurcharan Singh Tohra President SGPC; Prof
Manijit Singh, Jathedar Takhat Kesgarh Sahib; Giani Kewal Singh, Jathedar Takhat Damdma Sahib; Jathedar
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Manijit Singh Calcutta; Kathakar Giani Sant Singh Maskeen; Giani Jaswant Singh Parwana, Head Granthi Darbar
Sahib; Gyani Joginder Singh Talwara and Principal Narinder Singh Soch. The editors were Joginder Singh Vedanti
Jathedar and Principal of SGPC-run Sikh Missionary College Amritsar Prof Amarijit Singh.

The fact that the “who’s who” among Sikh leaders and institutions agreed to lend their name to this
blasphemous book speaks of the almost complete penetration of anti-Sikh forces into the Sikh psyche.

The deeply intellectual and courageous Gyani Gurbaksh Singh Kala Afgana published an article titled

H'_IHS'"(ﬁ T IAS gH_IHﬁB"’H U: € Gurbani di Kasvati Tay Gurbilas Patshahi 6 and a book titled JId fag™
UTIHT 6: Hi I1d 9j8 ATfaE Hl-gu A3 a'ad Aae 1l € UJY-Td9d’ <9 Gurbilas Patshahi 6 Examined

in the Court of Guru Nanak’s Benchmark as Stipulated in the Sri Guru Granth Sahib - exposing the para by para
distortion of Gurbilas Patshahi 6 in 2002 and the blasphemous text Gurbilas Patshahi 6 was banned once again.
For his expose’ of the fraud that was Gurbilas Patshahi 6, Kala Afghana would pay a heavy price and suffer the
same fate that Prof Gurmukh Singh of Singh Sabha suffered. Joginder Singh Vedanti (author of the republished
Gurbilas Patshahi 6) would orchestrate the excommunication of Kala Afgana during his (Vedanti’s) tenure as
Jathedar of Akal Takhat. The publisher of Kala Afgana’s book, Hardev Singh Shergill, owner and editor of the US
based Sikh Bulletin barely escaped ex-communication himself.

It is shameful that Sikhs have accepted this hogwash sakhi and set up Trust Funds under the name of
Kaulan. Deviant preacher Gurigbal Singh of Mata Kaulan (later renamed Bibi Kaulan due to public pressure) is
the leader of the Trust at the time of this writing.

(Adapted with courtesy from Karminder Singh Dhillon, The Hijacking of Sikhi (Revised Edition), KL: 2022
page 55-58). Book is available from https://sikhivicharforum.org/store/

Letter to the Editor

| refer to Gurnam Singh Daffu’s essay titled “Use of the word ‘Creator’ to define God in Sikhi” (The Sikh Bulletin
Volume 2/2023).

Arguing, as Daffu did, that the word “Creator” cannot and should not be used by Sikhs is to miss the point
on the issue of “God’s names” within Gurbani. The verse of Gurbani quoted by Daffu that employs the phrase
“Kirtem Naam” makes clear that all names of God (including Creator) are descriptive and man-given. Man-given
names are just that — man given. It is thus pointless and wasteful to argue about which name cannot of should not
be used. Gurbani uses virtually all names of God that were in existance during the eras of the Gurbani-composers
—including “Creator” as pointed out in the response essay by Dr Karminder Singh Dhillon. When all names are
used, the implications are that all names are acceptable.

What is actually worthy of an argument is the notion of God’s proper name. Gurbani does not accept that
God does or can have a proper name. This is the folly of religion — all religions have laid the claim that they, and
only they know of God’s proper name — in some cases denying others the right to use these names. Sikhs have
fallen in the same trap — arguing that “Waheguru” is the proper name of God. | was glad to read the essay titled
“Vaheguru” by Dr Karminder Singh Dhillon (The Sikh Bulletin Volume 2/2023) that shed light on this particular
issue.

Koomar Singh.
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Gurbani Verse Analysis

R fa@ er nmdba fag #nfag I7s 11
So Kio(n) Manda Akhiey Jit Jameh Rajan.
Karminder Singh Dhillon, PhD (Boston)

dhillon99@gmail.com

The verse under analysis is composed by Guru Nanak and is recorded on page 473 of the SGGS.
A fa@ e windba fag #4fa I8 11 So Kio(n) Manda Akhiey Jit Jameh Rajan.

This verse is translated by the teekas as Why Condemn Her, The One Who Gives Birth to Kings. This
translation is quoted by just about everyone to show that woman is accorded respect and equality in Sikhi.

This is, however, a defective translation of the verse on three counts. Firstly, Kings are not known in history
as benevolent enough to be used as a proper and fit metaphor in an attempt to raise the position of woman. At
least up to the time when Guru Nanak composed these verses, history had shown Kings to be generally decadent,
immoral, licentious and indulgent. Fighting wars, killing the innocent in their quests for conquests, imposing
cruelty on the subjects and amassing of wealth were among the common behaviors of Kings and people of the
ruling class in general. Using the metaphor of such people to portray the greatness of a woman would suggest a
defect on the part of the writer for that simple reason that if indeed we could hold a woman responsible for the
behaviors of her offspring, then the metaphor of a King works in exactly the opposite direction. Guru Nanak was
no such writer. He would not use an inappropriate metaphor.

Second, the translation “Why Condemn Her, The One Who Gives Birth to Kings” contains a principle that
goes against the grain of Gurbani. Gurbani does not condone the principle of holding the mother accountable for
the actions and behaviors of her offspring. In the temporal world she is indeed given praise for the success of her
offspring, but we become uncomfortable when the coin is flipped — when she is critiqued for failures of her
children. If we thus argue that a woman is great because she gave birth to a King, then we have to also argue that
she is wretched because she gave birth to a pauper, beggar or criminal. The principle of Gurbani is that a mother
gives life and nurtures her offspring to the best of her ability; but each offspring will be responsible and
accountable for their own actions and behaviors. W%Wﬁw Il Apey Beej Apey Hi Khah. (SGGS 4); and
Wﬂm@mﬁﬁwﬂﬂ@zﬁﬂ Il Apann Hathi Apnna Apey Hi Kaaj Swareay (SGGS 474).

Thirdly, Kings are male by definition. Why would Guru Nanak attempt to establish the “greatness” of
woman based on the male gender? Didn’t she give birth to all the Queens as well?

THE CORRECT TRANSLATION

So what is the correct translation of this verse then? We will need to understand the context of this salok
and the verse. The argument advanced by the proponents of condemning woman to a lower status - clergy and
religious, societal and community leaders - was that she had made no meaningful contribution to society. By the
standards of these people, there was no woman thinker, philosopher, architect, war general, writer, leader etc.
Any and every human being who did something great was always a man. This salok is Guru Nanak’s response to
their line of defective thinking.

Guru Nanak uses the word d™HT® Rajaan which has thus to be translated within the same context. d™HTS
Rajaan comes from the word i Rajeya, which literally means a fulfilled, complete, and accomplished person.
In short A GREAT human being. Guru Nanak is effectively saying to the critics, that every single man that you claim
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is a great man, an accomplished man and one who contributed to society - every one of them was created by and
nurtured by a woman. Every man who soared the skies of humanity was able to do so because she herself stood
in the background. EVERY greatness of EVERY MAN and EVERY WOMAN — comes from the seeds that are planted
by another woman — the mother. So this was Guru Nanak’s answer to society who said woman is inferior because
she gave nothing.

Guru Nanak is effectively saying — it is NOT that she gave nothing to humanity. But the reality is that there
is NOTHING humanity has, that has NOT come from a woman. For this one revolutionary thought, principle and
stand, Guru Nanak qualifies as the FIRST feminist. We would be doing both Guru Nanak and woman a disservice
in trying to raise her position on a faulty premise that is derived from a faulty proposition: that she is great because
she gives birth to kings! The contextual translation of the verse within the complete couplet is as follows:

303 HMT 363 TEM I3 I Efl"l?l"'t_'i Il Bhand Mua Bhand Bhaleiy Bhand Hovey Bhandan

Bhand - Lit. Doomed, condemned; to the one who is condemned; with the one who is condemned, Woman. Mua
- Dies. Bhaleiy -Seek, search. Hovey Bhandan — Relates to.

It Is the Condemned One That One Seeks, When One Condemned One Dies, It Is the Condemned One with
Whom One Relates to.

R 1'3(9 Hear mmdba 'FT-lS AHfT IS 1l so Kio(n) Manda Akhiey Jit Jameh Rajan.

So Kio(n) — Why then. Manda — Lit. bad; condemned. Akhiey — Call. Jit — Who. Jameh — Lit. Gave birth. Idio.
Created. Rajaan — From root I Rajeya, Lit. Complete, accomplished person; great human being.

Why Then Condemn the One Who Created Every Great and Accomplished Human Being?

(Adapted with courtesy from Karminder Singh Dhillon, Understanding Asa Di Vaar, KL: 2022 page 254-
56). Book is available from https://sikhivicharforum.org/store/

I9 &t fvfa 99 gug3 feg It @ATT, #t grgarat wm

CJ 2% © &% JATT 1, gt wmal

He! Higydt
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Response to Dr Karminder Singh Dhillon
Use of the Word Creator to Define God
Gurnam Singh Daffu
Gurnamdafful108@gmail.com

The following is my response to some of the points raised by Dr Karminder Singh Dhillon
to my essay “Use of the Word Creator to Define God” that was published in The Sikh
Bulletin Vol.2 2023.

The meaning of the root word create is to make something that did not exist;

it’s a Latin word used in the bible. The fundamental belief of the Christian religion is that
of creatio ex nihilo, meaning that the Universe was created from nothing.

This doctrine is completely at odds with Sikh theology, in which Guru Nanak has revealed that Sargun and
Nirgun is the One and the same Karta Purakh.

Of course words do not belong to any particular religion and any kirtem name can be used, but when that
word is used in Sikhi redefining the definition of Karta Purakh to that of another doctrine that defines God as
creatio ex nihilo, we are muddling the unique distinction of Guru Nanak's Sikhi of Oneness. Sikhi advocates that
Karta Purakh is the same One in all religions. But it is mankind that has defined the nature of Karta Purakh through
descriptive name(s) that are given according to their own beliefs.

Dr Karminder Singh Dhillon writes: “One, the word “Creator” does not belong to Christianity or any other
belief system”. The word Creator has been used in the Christian religion to label and define a God that has created
a Universe into existence from nothing, is separate from the creation and resides in an external heaven. Therefore,
the word Creator does belong to the Christian religion, as it’s their descriptive name for God. The descriptive
nature of the word Creator is appropriate to their fundamental belief of Creator-creation duality, but it is not
appropriate for Guru Nanak’s Sikhi of Oneness (non-duality).

Dr Karminder Singh Dhillon writes: “It is a word that belongs to the English language, which has a number
of equivalent words and synonyms in Punjabi — Karta and Kartar being two of them”. Words cannot be termed
equivalent if the definitions of those words are completely different when used within the context of a sentence
or passage.

Creator: Creator created the Universe from nothing, resides in an external heaven, is separate from the
creation, gives punishment for wrong doings and has the devil as an opposite. These definitions affirm duality.
Karta/Kartar: Doer (karnn wala), Hukam karnn wala, Sargun passaarnn karnn wala, or in other words, the One that
has formed itself from Nirgun to Sargun. These definitions affirm Oneness.

Principal Sawan Singh Gogia has also linked Kartar with Creator as: “Consonants give sound to the words.
The consonants in Kartar and Creator are exactly the same in both languages. If you remove the vowels we are
left with KRTR in Panjabi and CRTR in English”. Although Consonants do give sound to words, vowels also give
sounds. If vowels are removed from the words, then those words do not give the correct sound and become
meaningless. It becomes impossible to pronounce KRTR and CRTR. Vowels give the words speech sounds where
the lips, tongue or throat does not block the air; however, consonants produce sounds where the air is restricted
by the mouth. Vowels give the words duration, pitch, accent and volume. Every word needs a vowel, whether it
includes one of the 5 vowels or phonetically sounding semi vowels such as y or w. At least one vowel is needed to
make up a word or syllable to give the correct sound or pronunciation. Therefore, KRTR and CRTR are invalid. Why
would anyone want to remove vowels from any words?

By removing vowels from Kartar and Creator, Principal Sawan Singh Gogia is perhaps trying to justify the
use of Creator in Gurbani. If the same logic is applied to other similar sounding words, for example, Satan in
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English is also Sataan in Gurmukhi; if vowels are removed then we have STN. Same consonants, but becoming
meaningless. The definition of Satan in English is devil, but in Gurbani it means an unrealised mind. Both words
have completely different meanings.

The suggestion by Principal Sawan Singh Gogia in his article Guru Nanak’s Unique Ideology, published in
the Sikh Bulletin vol.19, 2017, that “Kartar in Panjabi and Creator in English mean exactly the same thing”, implies
that all descriptions of Creator, as defined within the context of Christianity, are also applicable when Creator is
used to replace Kartar in Gurbani.

The description of Creator as defined in Christianity are: Creator created the Universe from nothing,
Creator resides in an external heaven, is separate from the creation, gives punishment for wrong doings and has
the devil as an opposite. This is duality and goes against the theology of Oneness in Sikhi.

To suggest that Kartar is equivalent to Creator cannot be correct. The two are of entirely different
descriptive nature. Creator-creation is duality. Kartar is Doer of the spread or expansion of Nirgun to Sargun, which
is Oneness (non-duality).

Dr. Karminder Singh Dhillon writes: “The word “Creator” describes a virtue of God, and is hence a
descriptive word (kirtem)”. | agree the word Creator is a descriptive word. But when used within the framework
of Christianity, it forms a dualistic ideology of a Creator and creation.

Dr Karminder Singh Dhillon writes: “As pointed out in my essay titled Vaheguru in this same issue (Page
12-18 The Sikh Bulletin Vol 2 /2023), the SGGS contains names of God from a variety of belief systems. From the
Puratan tradition we have Har and Raam. From the Muslim tradition the words Allah, Raheem and Khuda appear
some 50 times. From the Yogi tradition we can find Alakh and Niranjan. From the Bhagti tradition we have Beethal
and Raiya. And from the personal tradition we can find, amongst others — Pita, Mata, Pritam, Priya, etc.”

The above kirtem names and many more that are contained within the SGGS all have qualitative attributes
pertaining to Karta Purakh. For example, Ram — all pervading; Allah — the deity, the Almighty; Raheem — bestower
of mercy; Alakh — formless, imperceptible; Niranjan — uninfluenced by maya; are all qualitative attributes that are
contextually acceptable within Sikhi. But the word Creator, even though a descriptive word, by its very definition
(creatio ex nihilo) does not contextually fit into the Sikh theology of Oneness.

Gurbani makes it clear that nothing is created or destroyed, ?ﬂﬁ@ﬂ?ﬁ?ﬂﬁ@)ﬁ% [INeh Kichh Janamai
Neh Kichh Marai II. Or similarly how, in science, energy is not created or destroyed. Even Cosmologists have now
started to accept that there was, and still is, an inflation, spread or expansion of a singularity that has become the
Universe. This is a formation of Nirgun to Sargun and is clearly in sync with Sikh theology, which is revealed by
Guru Nanak.

Gurbani also makes it clear that Sargun and Nirgun is the One, and the same Karta Purakh, ﬁ'u_clEﬂ?j‘/HTﬁJ
W?‘@Eﬁ [INirgun Aap Sargun Bhee Ohee II.

The following verse clarifies that Sargun is a spread or an expansion from Nirgun and is the One Karta
Purakh. € 9T UATIG UTHTT Il Kaiee Baar Pasario Paasaar i Many times there is spread of Sargun. FETFET]QEE(
BAIT |l Sadhaa Sadhaa ik eka(n)kaar Il But always remains as One Karta Purakh

The fundamental belief of a Creator-creation ideology is that of dualism; if there is a Creator then there
must be a creation and vice versa. There cannot be one without the other. This ideology goes against the theology

of Sikhi, which is of Oneness. Everything is the One source; no duality, Hgaﬁﬁ’géﬂgélﬁgéaﬁ?mﬁﬁ

Il. The word Creator is nowhere mentioned in the SGGS, not even once, and yet we readily accept and replace
words in the SGGS with words that are dualistic in nature, namely Creator-creation.

Macauliffe (in fact it was Trumpp who first introduced the word Creator when he translated a highly
offensive and corrupted English version of SGGS), through his English translations of Gurbani, inadvertently
managed to do what no other person or institute (Brahmins, Udasis, Nirmalas, etc.) had accomplished, that of

30



The Sikh Bulletin IF — M Y4y STEIHI July — September 2023

corrupting the core Sikh theology of Oneness (non-duality) by introducing duality with the use of the word Creator
and replacing Karta/Kartar. The corruption of the translation into English started with the commissioning of a
Christian missionary priest (Ernest Trumpp) by the British colonists. Trumpp was commissioned with intent to
convert the Sikhs to Christianity by translating the Sikh scriptures erroneously, and these translations were then
used to aid other Christian missionaries to understand Sikhs for the sole purpose of converting them. After all, the
motive of the British colonists was always one of divide and rule.

If we start to justify for the use of words from Christianity into Sikhi then we are jumping into deep waters.
In the western countries, more and more children and adults are relying on English translations to read and
understand Gurbani, and if these translations are using words that have a completely different meaning to the
context of Gurbani (of Oneness), then Sikhi will pay a heavy price when, generations from now, the sanctity of
Guru Nanak’s message of Oneness will be lost with duality creeping in and becoming established in Sikhi, if it
already hasn't.

I am hoping that a healthy debate about this topic will be thought provoking amongst scholars, academics
and translators. After all, the sanctity of Guru Nanak’s message of Oneness must be preserved at all cost.

Finally, | will end with a thought: have we, the Sikh panth, become so accustomed to the dualistic Creator-
creation ideology, introduced by the British colonists through their corrupt English translation of SGGS, that the
message of Guru Nanak’s Oneness (non-duality) is now just a distant past? Hga"ﬁgéﬂaa"ﬁgﬁa‘ﬁ?fa@ﬁ
el Everything is Gobind; Everything is Gobind, without Gobind there is nothing.

0 a.
F&Y fHW
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FITN fa »rud winy § fadel qa@e = It Hs 23 fora U8 88 &, se 893 It Ardt 8=t It gt yaut
§ 33 M= 39 Wi
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Guru’s Blessings Via Akhand Path

Col Avtar Singh (R) Toronto

singh.am@rogers.com

The president of the Gurdwara announced that they were planning to have 25 Akhand
Paths, one every week, to celebrate the 25™ anniversary of the Gurdwara at its present
location. He was exhorting members of the Sangat to sponsor these Akhand Paths. The
slogan was Akhand Path Karao, Te Guru Dein Khusian Le Ke Jao- translated as “Sponsor
Akhand Paths to Receive the Blessings of the Guru.” A friend sponsored one Akhand Path to celebrate his son’s
birthday. | had a discussion with him is as follows.

Question: Were you able to listen to the recitation of Gurbani and for how long?

Answer: | tried twice. The first day | came early to listen to the paath but the pathi was reading silently.
We sat there for 15 minutes. One cannot sit in a vacuum for long, so we came in the langar to serve others. On

the second day, the paathi was reading loud enough, but too fast to understand. So, after half an hour we again
left for the langar.

Question: If you could not listen to and understand anything, was there any purpose served?

Answer: Now that | think of it, it boils down to pure Karam Kand (Ritual).

He then shot a question at me. “Why then does the Jathedar of Akal Takhat not put a ban on it. My answer
was that the Jathedar will not do that because four interests are involved.

1. Your interest. Your (Sangat) psyche has been so moulded that you consider getting an Akhand Path
done as a matter of religious merit. Guru Kian Khusian in abundance. What else could be easier? You do not have
to make any changes to your life style or attitude to life. No effort is required to try and live a truthful and ethical
life. Just pay money to have Guru Kian Khushian in abundance.

2. The paathi’s interest. They get paid for doing the paath. Forget about Guru Nanak’s dictum Dhrig Tina
Da Jevia Likh Likh Veche Nao. Here it is Parrh Parrh Vechean Nao. Most of the paathis are people who come from
India, after spending huge sums of money. Hence, this payment for the paath is an attraction for them. That is
why you will never hear any Kirtania or Katha Vachak asking the Sangat to do path themselves, understand
Gurbani and contemplate on it. For them it is Rotian Karan Pureh Tal.

3. The Granthi is no better. He also does the Ardas after receiving money. He has made divine wisdom
transferable in return for money.

4. For Gurdwaras including the SGPC, Akhand Paths are cash cows. For the Bhog ceremony, you invite all
your relatives, friends and acquaintances. The Bhog ceremony has become a social function. Now everyone who
comes for the ceremony will put money into the Golak and to the Ragis. You also are asked to pay for the langar
for the invitees. Our Gurdwara Sahib has fixed $ 7 per head. They ask for the number and charge accordingly.

So, you see different interests complement each other. Even if a courageous Jathedar of Akal Takhat does
issue an addict to ban this un-Gurmat practice of paid Akhand paths he will be running against so many interests,
that he is more likely to be removed than effect any kind of change.

We have reached a stage where at Darbar Sahib, you are greeted by their paathis saying: Akhand path is
ready, let us go and do the Ardas. So, much for the sewa.

Ready-made Akhand paths are on sale openly. Is there any hope?
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d™ 9™ &l 3t efgqrg =faqrd 2
&g it

terahukum@gmail.com

T TH TIFT HI 7T 165 TH & Yo7 771 |y
YTTH WG W= TFTWIZ & 18T 71E Il
SIHIZ [0 & YTEAfT 3 & BT 71T I/
TIT & HEIE I 185 181 ST His W Iy
313 WY WHE I TIT 17T 3 T FHTE Iy
W) THIGWT THIB TIPHT ) HIBMHT T 1)

forman ot wiyt B T Tt fog Tae w3t ot © foq feaastet wee 31 1t 91g Jf wifas
T Yar 555 Gud T fog wee 7 1 »iide™ it T Gaan Ifewr I fog wew I3 foq iy 2 daf feg o=@
&1 % Agd et IIT YT fremer33 it © Ho feg §3fawr a8 &dl| W ye fog mwae Hafawr <@g Afent I
UJ INHT d6T &7 It Bien, He &8 o< & adl| 3 feg dfin o < &df i3t fa 31 Afag »migarg fer
Hee Il A AT ot grde IS |

U N3t 391 3 <t ITs J 7! e for e © wigy fegradl| ufost feast Yadh fegs vy maet
TWJEAHS B 1

dIH= J&-J< feg AT YIH3HT, 9™ IH= IH-dH ©
325 © Yfdion, 7idl= BJ Ad B 1 UIHSH &8 g3&
gide I6 A BHT »ifgAH I9a7 Irde I8, & Ut Arfe=
gt ad 7 7T, % = 1 9 forrdae < ude 3
g1Jd J<, Mdigd= 1 f¥adhii €t uaz 3 ggd d< I o,
73, Hult &1 7 A, fAA & &9 9 HiggA &7 i3 71 A, frer
13 18 AR &1 {81 71 7al, »3%= 1 3@ &1 71 7,
3fEn1= faA diF T G Jdd GRS farest feg famms gaat
fa feg 9 50 /A 100 fa& €t J, 3= fAm 3™ Qua fan
YTH e & ydifenm 71 A, & S arfe= ydifenm &1
Hd, Agfe= gl & fapr®, SfemT= »AS JJA €1 u3t
F1QET, B did 3% udy 71T frE 993 8 &1 ude I,
fafg= 3dtan, »MB= A fifen &t 71 FawT, fHew= A<

iyt fo g < Sardl vy ® T 7 AEt 398 URTdE Hud o B farest fed ydie 99w It i foa A= 10
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fahica Bt J 7t for o5t feq 10 fa T J, 19 faqur= I1g T gufimn famits U O Are, Ifawn myfe=
UIHIHT 878 nied 13 IfaaT, minl= fon fedl 575

for Hee Eff I8 & U3t 96 | ufasgin {36 feg I1g Arfad i ¥ fiad aae I& W13 nigig i
3 feg mifmr w1 I8 & &1
Ufg@nt 35 U3
TH TH TIFT I 7T 160 TH 3 YT 71 Jf

WTTH MIITT I T HIB & JIBHT 7T I
FHIZ 103 & Y81 13 & BIEwHT 71E I/

MJE: IH-TH T ITE &8 IH UIHZHY) BTS gt &t 71 ATl 1 UIHSHT feasATa! formd »13
feednit 3 U3 I, B feamrs Tergr g2 I fan 391g feg 3fenn & 7 Faer| fan & farest fedt &1
A<t 13 3w I3 BFE ydlfen &t A1 Fare|

e »ing feg 31g wiae feg < fifgl @ ¥3s 99 39 Ia | UfasT, foaas <8 3 o3 fan o™ 1%
UFHSH T YUt ng3 TA1 87 51 B ot umh fare st St gt &8 UgHT3T & Yru3 996 T Tl
3T AiET J1 < fod 9o 9T 99 I3 I I8 | nins fed feams =8 99 UaHSHT ® fai 5™ ©1 9 Jdd
YIHSHT & U 1 fieg 3dten g3 yaraT J 3 et 338 UaH feg 2u 24 farest © Hefemtt <t st s,
3T, fmiast wife & <93 i3t AfEt J1 freT HY HaAe Je1 J, 99 € 3 uH ™ A §ret €733 fea um
fare=t 39 qa9&T| €t Tt feg Wt § feq <@g feg 100 29, FEMt feg 108 19 3 I3 I a3t feg
S AiwT I | Wi feg Hefomrt & fare 3t w1 @ yar famme St Aie 31 7 e vt 23am, €9 Gt uat
Jd 316 UTSHI ®© a3 AR A Ufgst §g I8 Ui, Hudere! feg HsT 29a! yas3 J1 ol 39 fa
fegraurar WY feq A < Ud fedtht uaHt feg & Wit @da & foa uadt ofd Hfew AT 1 ua fitdt & fom ==t
wi3fHe Tatr feg foa fesawre faar At J fagfa A yare qavaist § 9d Afaest & foa ffa€
dt sarg fie3m

3HI U AT AHET 39 I T A uanma <t feaat <351 anst 3 fa for o gfovfs e vmsa 9
T grege »13 fon a3 feg TA I ¢ gege, Ba ydl 391 713 forrdr 3 Adhut ffedit & yag feg &t
W1 A, 12 fIr & Wi YaT 7 &l Ao, A & T4 &l Aaw, TS &d1 7w, HW &l AT, §J o HIJGH &dt
9 AR, fA T 118 518 AT d1 8 Aae, WA UIHZH § I fa e farest feg ¥a 4 Y3 adi a9
AR | fdar TR J 9 feaas & ye 7 98t g, fag €7 3=} feg uar= © feq & 3y fonr, fag
e -3 &et fareat gaTel 2 fag ye 3t 3w g fenr fa e o, f8at 91 92 &% UgnsHT fHg
7an| fen TE 91g Afag & UgHSHT § W38 »13 w8 faar| fang fears &1 38 AgeT 3, &1 fHE Aaer J|
A foare & wiud a3 o w3 vy farest o8 St §F YT § t fonr figg 3t uaHisH fesrs 3819
famm| Uz 2R Is fa Jet @ Bret oH3 3f adt 93 AaeT fa BATT Imi feq ° 9¢a J #f foa Sy
80 foam <urdt T s &di fa garg feg ye 3t BA 3 3 9g et A w3 1 Ji5t i3 »i 9da
T § UIHSIHT 88 feg ud g3 fegr A |

T ot wiaTEott 35 Uit fe fag g mifas ene I& fa 7 Ies »Hst 99 ot 3 31 93 »ingt
Ig fegan fag
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JIT 3 HEIE 31T 185 G915 Sy His wife Iy
313 WY WRHE T T 5Ty 3 FlepHT FHTE I
W) THIBT I TIhAHT 270 IS HT1E (1]

WJE: USHT SIHTER I6 T UTHSH &8 13 T 3¢ J1d T HET 481 J I J1g < gufimr fapns
83 3T THTT J A &8 UgHSHT fEGHTE © Wied (M M33-n13H feg) <r Aet J1 BT fareant fiaani 3
Ud UIH3HT, Iid € faaur 32 91d ® famia & AT 378, 3€ IId © ©H IJ BUd 98T 678, 1%-98 d s
faa fams @ YA 9 A1 518 3t 89 faar »ied mrer 31 &8 fea < wume 33 fidfe I fa G fon
fett & fHfenn, fon fett w1 fufgn Ifen Q3 ffenm IJam

1< faH UTH HEE © 96 &8 YIHBH S BT &8 q1d <t T fett § mige, B v3taa 9o &
HHS3 996 518 Ot Hous o fadara' & wiener godt J| fodt wiewer 3 frmé ggered feg uande, Hat-
WEE, YIH J1f3 faar famn J1 81, 93<1a®T, fermie 73 fod »eme © €% &1 Jd Je! Hae-d< &di J1 Iid
 fams &% feg wiere gt J 3 o 531 Ifdet J, geet &l

& WS 34t &1% I1g Afad & A o <31 537 AHYT fd 3T

N IHg € 7T fegrds 3 g™, §H HET T YouTube §UT 1-2 T19 ofl93& Ad BT Jf | 93 A
fiparar wigge Jet I 1 wifar It o fom T © »ide T 3 I™E o137 U »he © 81 Ha 937 gt Jfe ad
936 A6 BT "I IH I3 7Z Adl fad I & ufenn mife (1" Ir@e 3 gmie Bar3tg Srfadig-erfadig
IS Bl | SfIarg W 91g <t Uaere w3 B33 feg foaar famn feq 9J€ yopds wee J ud ot aid
A for mee o9 fog I 99 I8 fd IH-I™H Id6 B8 UgHSHT &di TH a1 Ug Tfddid-<Tfadid 996 6%
fHE AT 2 7 &1 31 A 970 & 73 Pt & I 13T, »id Adt o1 § B8R 919 396 BT 19 B wier I
BTt g9 9T o 9Tk AIG & I it T fenr fam 31 A A€t wiftar s srge 7t Ffder J fa WG fer few
et IA &t wWiSTT 31 BHS TEIS 996 39 YITdd 98 Ak I& |

feg & <31 A J fa g Afoe <8 frad Ha 33 o8 e 3 gmiw < fitdt feg waw ges &
fugs fa< st ? wifgmira3t <n fE3 Ifen 7 At AHEt Afam 996 2 44 fog feq Sygr 3 <37 fem I

Y T < U 32 fen & 91 aaa usEa fog Ae aa% Ia % fa 31 3 By Hig a1 Byi @ GATT
STH I A1 UIH3HT 3 BT Yot 93 @ J HRar 1 It Ay Tt feg Trtvit I se Ba Ir3v/fett/gar3
1 3T6d USHI S TH J| 5T6d T IA3T IS& 1, MU WY §, WUt 7Y § 888 T J, MU %ied IS
YT J3% T J, 1 fd Haa3 Haer J1 3es €t fedt 1% uaHan § UG <font wet &t araq ugmag & faar
"AfE & ™A &t e et A ||

2 Karminder Singh Dhillon, Understanding Nitnem: Jup, Sodar and Sohela, Kuala Lumpur: 2020, Page: 211
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E-mail- kanwar238@yahoo.com we

FATd feg §g3 Yara ® Ale A3 I | fogt fed fog mat wivt 3 fam & 3919, :
e A JeTs feran A w3 frd B A 9 T § HEY i fewHIs g A ) §
J| fogi o< HIhi feg s I&t 3, yre IR I, fegi vt Shwmyd fifeatt 3t J1fea
o< HISh Hies TG I5 1Ud HaY & i feaAT® & 78 3831 w3 Adre HIS!
ﬁTMmﬂﬁlMém%mmmﬁlmwmimﬂﬁsﬁmufm
a3t Hfa 3t fAgeTat I1(T1:317: UaT-398) 3 fod fa I HEY for Hard feg 33t waedt J1 fer Aag feg 99
fi3am & 9ot I6 Ba 337 Ut Iaeut I6 3e 33t I8 ™ 9% Ifer A8 T 3Te fog Jfemr fa Sa1d < Hieat
Eﬂ»@}mé?ﬂaﬂﬁawmélwﬁﬁﬁﬂmamammﬁ:wmm@waﬁwé
s T HEIE I AGET J|

foq Gudt 313 m1% A< 319 ® Hies AGT <t 313 1dt AR 3t frg 3T g% I fa a9 W@ HIm
e fod Mes fge 1 399 AeH ST 3, yedfer 3, 99 & de g9wr 31 3919 Hon & usst S agw
J1 g9 T gt &1 Ho & Jer | Sow TR Tg3 19 vy A IS | ol 3g Qe feg nfer 3 f HEY
i 3973wy Tg3 fhedh fon 39 Iarae J1 e fa: wdy @ Aan 81 3, yierdffer 3, SR Uer qaet J
3 "ot &% NJ g9e Ifen Bt &t urset feg wuet fifeaht 9313 g 7w 91 for 397 1y = s feg
3 3J1d © Hies feg A€ gad ard adt e fag Aaerdt off Iet firde frg i fa HE Y Farat § mud Hame
et 23T © ey J? frg 3t 3919t 2 It dies Ifenn| fon 391 Hies wigAg Agerdt 3t gt &1 It

WS feg g3a fra I fa ug = 3t e T Hdde & Jor| €3 3t fide et fdeat figer d1 fem
T o gTd3 & HEY T AT T3 1 IS gy J, 89 J: fesye Ao Wt 9wd3 S 1y § frd fedue
B0 HAF1, AHE, AY! €1 I YE1s o131 J far <t 293 93 HEY 310 318 24T Hies fIgT © mHde J1 Ud
A3 Hiea § fiAdge AT ¢t J 3t fAe 3919 fag= I& €7 391 +idy <t Hies QS AT J1 IR A9 €3 f3nmg
FEYEUWIT I IH 3 TR IR e fed e dlzT 3 H e | e 2 o8 9% ¥4 UeT o0 B2 | gH fon 391 391t
I Hies ESB I I

HEY 3I1 718 24T 3t A I A I Aad §I minuet Sud Hat, 1 gea3 <8 BH & edvs feg Mt g,
81 § <33 3 frans I T Y3 2R IfeR Heu feg q9uret w1 gans 3 fasT Af3drg yay s AfeG mefe
o3 g IISfe weh gfe & »ndhifa yg @3 arera Il (@1:a1A: YaT-a8at) I AUEE J fd Had Héd Hod
famis = Y=t <3 BUH &dt Fae, Wiy Hies & HUS € QUIRT &dl dauT 31 B HAH! g6 &di HigeT|
89398 A Ier 1w Hies & Huds & HE © I 1 HEY § $T9 58 €3 sGer I fer 3giomud
Hies < Hurdl aa&t HEH Hies T foq agdl Hade J IHles feg I3 fitue, I3 mige difidedtt 3 ifea firugeh
T fAEHAS e 2 wnidt fow 39 95 gfgeT mgdt I Ifen s feg Ioe o gaHs 3 AE Sa eah
mgmﬁgaﬁﬁﬁgaﬂu (@1:31H: UST-££9) 312 7€ 39 Hies J 99 &1 I3 e »3 fmrGr Ifge
CIRIEUR)
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e HAJE © WYy feg 9ue 1 ganTs J: I8 ugruf3 Wigy Sgdb Idifde fuse ot feg 3t
FIPATI (T Us1-92 %3 391) I1< fod fa I HEY feg 7 vgur 2t 3 et 3 89 fem et 3 fa 3y
&% s 7| Jraeret © fon Hew § ydt 397 mine @3 «difSe e © 9 § MmineT gt 31 Jifde
e 3 32 I UgH3H & THBET| JITETt mgHTd UTHSHT T I8t 3a1 gU AT wad 31 J &t | R et mg 3
URTST UGHIBHT & T & Tigdt 91 I9ETe feg YaHEHT § I3 w3 I fsurg i famr 31 I
YIHTSH I T 4TS I IETA D UTH . aaa areha It faTrs IIam<ha meha His e 38
(A:TTA: UaT-2) I BT UIHEHT A I T w1 I BT IS © YATS § (I I YUIHTSHT R I § 99 AN
H& feg = o Jftm AR w3 B It wighg fegfan AR | (ar<ha 7 Hfs Sxba 3@ 1) Ba It are
for 39t foz 3 Are fa 2a3 U 3 Bt <t 293 99 T3 AT &7 UR| AR Aiged Af ad < g3 »yd miy
ZI A I, 8F § BTG T3 A adt Ue, fon 39 s 3 A AHTH feg fegfonn AR | Jo SaH It =
»Ud '3 Y1 8331 Ig Afge IHFER I& fa I fewis fog wéyr 2t o gt <t 1 sufimn It 3 87 wigng
YIHBHT R T, I1<, T I S 7 013 Bt It & miuemi 1 fog e, fearmas 2 fles /181 fra 3
Jifde fise ot feg 39t adtwmi f£9°J: 30t 578 U I A Hies HgT T HEIE|

HEY T FESHAEM3 T8 et § AHSE §1d JI997e iHTTET! J: He 3 AfS AgY I mua B usT< Il
(@ I 7: Us1-889) 37< fra fa I foamms 3 R wiargyay &t 13 I 7 31t feurg 3, It ©n yare 91 fagfa
Jet 1/t 33 »ied TR Ia fon Bt I8t 9 39 wiva 3t 351 89 5 33 viva A J| for Bt iy 4B ugTe”
U Wigd F131 H1d, MU YIS 9d o BT I »igHd Hies HigT 1 QUars 94 ifeg J HaY T Hies
HAJH|

3919 3 feas feg foq <37 g9 fog @ I fa wdy fod M yret 31 s 39U 3 o HEY, HEH
e &dl fAg AawT| g 7 H&Y & A feg fegas J 3t i Y3t €7 <t um frerdt feg ge<t I fa €a
T feg 30 o M & BYTe §TR | A AHH 78 UH I i3 wied Wi, BY 131 d< | HoH Hage 3t feg J
e A T 2 frge o=t A il Same) 9912 3 Tt &1 92 1 Wi e fi7d o) a1 29 fedu ni3 dhawr
BT IR UIH T &H 3 g8H &1 a3 A | for fHrerdt § Hon 291 575 fas8e <1 Hay T fod @gHS HaJE
Jerd| fen et fog agdt d fa HEY fom frerdt § iR w3 fem frerdt § fegEe Bt faussr ams a9 Ifem
391 1A © Hies TTHEJE 8 »T HUgsT J €8 AHT HUTd €1 HAJE < J1 »itH 333 I 21 »nT §UTda
& It St I fonn Aer 3 »i3 fiealt T HaTE »T Hurds 39 3t 73 i3 AT 31 99 wigHd Hies
1H&JE 8 J U3 &dt JeT| Aiad ofd HEY fom fams €t yruFt g 3wy qurge d 3t feg S e gan d
fa 87 €7 fams a8 M & 38T 99| A famis § s < feans T edn gevr JI g d dfes wfea
H&J8 | for H&TE T YISt Bt 9t for 31 gaTs Ja%t O Ha3 aHe3 43 Surdimify 33 a9
fer3TaI@narR: Yar-2ty) I HuHat Mifad €t for »ireus feg mHsen fog famn I fa 1wdy T Hies
H&JE J: fa 8T 7Y AR IS @& fards @ 5, IHR, B I o8 »iid fies T Gud o3| fer 3gi fra €1
B MYS Hies Ae® 73T J §8 &8 3 (Fd fensg) i @ Jud & 33|

Jaart fed fer Ha e < HI331 fer 39 < varet J: s wTed g it {30 gafiry st A wrfu ad
WMTII H AUR | (J1:31H: Ust-30¢€) I1< I1d Wi 87 Iafi (§9) et @R fona3h) T usee ade Ia 1
YT 3T I & uTET I 03 I9e1 § & IIees g8 J| fon 3g Ireens feniast v feg dies Hagw I fa
By 3T Iret T Ut I< I, »i 3t famos IS 93 Y, 51% 1 I9st § € IeeTs I Bet Yd | fon wet 3t
J1d 376d AigE Wi Fet HSq1 fed 98 o 918 %13 3& 3cd ot § i g §3 98 st nu st gg Afaea
B A wsE wiEgl 3H A, gaarEht fidSt, 31 B € HEdE AHH g Sfari-gar, w3 JaHaEt T
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WIMTE31 S T 99 & fod 5on 7 < A gda A /it feg 3t mume I fa fan @ mm €t w3t 3t 9
HE! J 7 Fd I A WU faprs %13 fearami3 % 941 It €t Al 93|

feg fog Mg & Agdt J fa HaY feg © faadntt a1 gaet 9% | o faa=t J fesmmaz Tt »i3
THA 933t I 1316 913 JSdti3 @@t IfeR 3 HEY »ut 9ud Ha3t €t €deds 9dd JeTs I T ydierer &
FITT J| A HEY ITE 23 B33 J o fegae 3 31 QT A AHA § sfgme 3 fider 31 frg vEy I TrEdsm
Jer 31 fom 37t <t 153w faa=t araw €9 wfage fea=t @ AvA feg IfaeT ©a83 =a fiéer | femms <t feg
13 g3t T A1 It J fa Tatii € 973 Bd guHdl T firad I8 98 Ia | for 137 faast © a1ds it 3%t st
&3 G T SfaH FIH »3 FIHATST © Fard fed eAr & g3 U St J1 Hidid 9193 feg T HagH B §
B3y 3 §F1 €3 93 gBH 13 71 I Is, HAJE W3 UIH © &1 3 Figur g fedu § eufonm A faar 3 3t
fog 78 137 faa31 ® aas A J1 feg 7s fewns € fifesh o 1dde st I A ifeg dere T v 38 JI

wH ug faa=st ® Figu feg gouet faad Ja<t 3 &g HI & AMH & W=l Yg H3 TH I
HL I(JT:3TA: Ust-too) for Yarst ardt feg mgifent famn J: (&9 Ha &g IH & wrel) 3<: 7 94 (Ad
Ho= foars & mHid Ha AR) A 94 frans fed fearraiz ==t Bfgge faast va 7 3t feanrs far aH
&t 91| fears & THId © HI AT 518 wied Jeshi3 UeT J AiKt J1 941 I ¥3H J A 76| e et §a
foam o1 T &di Ifder| BT fan T et ofH &t Aed AT | foA © 8B A 93 (U Ha TR A AR Il) fears
fod st o5t fagdt va AR, wifarTa 3T g9 3 A, (it feg famas &t wre It O, B4t fem Haw 3wt gt
& I fom 39t U faa @ Ha 718 &1, MTama31 29 9 © 3% MY, FeaAamiz © 13 FHH @ I8t I
Herg e I | A feg O Yot a9 e 31 3 83 9 (g HI) fearrs feg g fagst vigs &, wimrsar g
TIII& T

Hies  fer v ae & ya3! et g Afoe & fod gw e §uia 3 I1g Ijg Ao © qu feg yers i3 d|
UJ wighn fea J fa for gwhe § foa widyr gu = ? yArd <3d1 & S8 9d f@ J1 A yardt 2dar feg o<t
&l grder fa Jet <t for gurg & wifqrn3 7re A | fod 9gd fard s = e yard & gHfewi feg sie 3 fer
Ty & I At I Ifer gBHE § Hifen BT T THIgT g Bfewrt famr J1 Irgeniant feg 7 J9
g3 TauTgt feg v Uf33 fagdt e graft 78 Af uggraa mife »iEe Is, 993 9dd, Ba st wifen & gy
T 3 R 0rER Ia| fom 39t &1 3t 8T »my for faps et My Hies FUGR IS w3 AT R GIfaR I
Hiea 7/ TH AdR J& 187 HAY & e © »HAS HAJE 3 A€ &di ad<ge |

fears <ms fog Agdt J fa §u Hies HETE § MR »3 399 718 4 J o frars e@ Hies diR I3
%293, Ty, 23, fedu 2 Wyt I8N €3 3 fumimg 3far et @t Hiies 7R | fer Ha g8 S At arg ofE
Afoe 3 92 femed &% fis Aat J1

38



The Sikh Bulletin IF — M Y4y STEIHI July — September 2023

T T IH FeB Tt i
P
1849 3 T2 fiyt & »ia1adt & 2A fed 333t et Hg o137, fed Jt 3 fidl Agu =& g@a fagdi R de 5@ I8,
fa%T & BTes Bal 51% “H3,” GIH-faPT&, “Hatydy TTal fid o1 © ATgHS U o137 fapt, B0t € 318
Syt Syt 391 it IIHTS FTTSIort ot arEuft, R T farm & I1d &Tadl it &1 AT gu i g, fam
< f38< arg Jiftie fw it e S famr, fam § 91g difde fiw =& 98t widt camms w1yt fifa ot
faminme |

IS wigTon WA & W feaat & goH-famimat vy 3 /8 29 1g o3 31 fd fog 5 fityt o
&adt fAg yare I A | e fog B iyl €t awdi feg Yda Hatydy g a1e, fed feast 3o S it § /i
J1d 198 Afae i € wieH ! fegrgurd 678 336 et fos I3 ffa aafear |

fA qraeTet § fegraal fidt & »iyT sHdb wZsr 7 1 981 ® 32 Bawge g o3 a1, »iys-
TSt T Bt TRTE Irehett, YISty 3 B 139 At 39 A I3 it @ fea3 feg ez s famr, wat 3
¥ Jaertant 3 it €3 feudt ie § ydt 3at ot sa it famr |

Id 5761 1 S g iy i & gl /i, gt Bai 8 B8R 3 S v 9eH fug Ua featfamr, far e
&I A 1947 feg TuE & T, 7 Tribuit ST WY@ DY T4 e I B8 MY WIS feHTdl <93
A I It A, B fitd o HEY3T 3 fard I8 Jat (o3t H3h) R 995 (U9) WU o Uie feg WAz it fitdt =
fe@e® (scholar) "It IH e B3 TI 7, v U iy w33 fiw HTE @1 <391 AT HaTd BT o AHTM
TR W3 W3de qds IS HWS |

T A wial B3 T A 81 ity w1 frs ATt & »id 3t 98 B3 3 Brfewn dfen 7, 7 It
Ifepat 3 fearal 518 wigrawt 3wyt Aot Jfemr iy I Hare T #i B< st getia fiw <3q1 Irg fea
gy it & »idEt o AU 99 7, 98 e et 2gaint wind St &8 St gt U I H |

frA T &3t fod faafen ia fden & fden3Ta fis famn, yrsat & ufam3s fis famr-- - iyt
& dt THiSnT? “H3, GIH-fadTat 3 Hatygy” |

i fJenT 3 fIeH3TE I HABHTET o1& UTTar3Ts 3, fifdt 9% U315t 92 Un 343, s A8eTd, 7!
IJTd feI%3 A 2 39, 10-20 AISD, YrE Bt Tra@tui 3 gdtfl, Jraeret € gdred 5-7 918, Yargr &g
HH §J9E Id6 B JHAE | SIBRITHI T EH |

1995 3 g2 & fiyt &7 for 397 It Ifem I, ufgsst »my Tt fedilt & 1980 = T©amal feg fiy 1 feg
fg3aie® fae add ¥a-33d feg iyl I8 IftnTg gaee, fad Tn AT 3 ity AeTat 1 Wi i3t fam,
ot gaATs Adege 3 g gl © U ot fumm
TN W3 »AST 2991 313, 71 fed aH-fMHIs | »iA fifd 1 & fams 3 gt g3 Ba1-341 J9-feat graeerd feg
TRd A= ¥t g97a w3t & H rfaqig-@rfadid Fiuet § Rt AT e J |

G 3fzG i Axfadfrast digt § e i 3t e MR A A AR Ay I 3/
feza dud Uaq, 3t 31 e AfJe I6 I3 2B T IH I= Thnff 2 |
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Y3 Afufeg dteaa I?

3. gHAd fRW 993

brarcs@hotmail.com

TS wirfeny 3 3 7Y »13 Afu feg ot @ga J1 Nar feg Aerg Ay 7t < fenfip <
i = fazra fed 3 »

for wrdt vt T s Ay J1 et Huderet At qEt I3 <9 1 R 9T w8 »infan3 9% 89 JauTe fertaas
IR I | fon v fonradfea Wy I fa fog Ay o Trym afe J, fAd et dg et R sie a& | fae, A
gy, 941, 7o, Snidrg, Iren, 9898, e <@gt 3 <, e | fon © foraafea Yy 3 fa Ay se e
&2, HI3 %134 aie © gu fed 91 ade mfas fes f3 gut feg wifemn 31 7y, Afy, Ay fra 38 S8 243
et gu Ia | foa fae3 gu feg S nifon I fae 7B, A, Frufam, Aufont, Aug, Aful fer 2 fafgnr @
JU e I | 7Y, AU, AuT, Aufa, Aurefa, Mt AfuG. T8, muba, FuB, HU, MY, M8, Aug, Fueg, Y,
Afy, AU | AU 13 AUST w3 fafanm gu feg S ufmm J|

a3 <9 »infors I6 QI T Haa 3 fa o § AuT et afon J1 ua fegst dat w1 feg Haa
T feg »ire et W3S oet 7Y adi J| faSfa 7t gr9eret few w1y e 99 Ot gut fem, &, T3,
fafantt w3 w3 fafanm @ e e 96| 1 fafgnt & gu Hee ? /g Ay et afde 951 8ads fsa Ja|

A3 AU Yy, feaeds & gendt sfeus a1 < fafant J1

Y-3 AY-HOH Yy, feaeas <t gt sfieus s &t fafanr J|

fog ©< mee 7 < fafgnr 2 gu feg »ime Ia 31 feg-yay S8t we 96| & fq Ardt Harz <3 »e Ia
I Ha13 &l fHde J& fsa € mee w2 Ia |l

UG- 3H FU-HUH YJY, 9296, It 3feu3 s <t fafgn J |
AUEY-3H AURHUH YJY, §I<96 <t YdaTaad fafan J|
A7 g 7y Adt e § wue SEt gfan Jer 3t Aug 7 Aueg IS Hi Y HEe At gt

feg 1429 Ufenit feg I8 < ggeds A & 993 B B &t »ifenT| B 28 T AUT B adf »ifon 98 {9
e ® gu feg I fAd3 I »igea. Has1 wi3d i, fegeds J|

A fonrraafed 39 3 fra @ Arg3 wge1 J fa feg wee HasT gas @1 fda adt I ni3 fer mee 3 ot mg

IR, fm T a Ay g1 I for 3 »iq ufa® A8 e 5g I I 7 Adt Ay Tt T fa®y 31 At Ay Iret
for AR TS It 3t ATt 3 iz %138 7dd feg g T AR |
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UNDERSTANDING UNDERSTANDING UNDERSTANDING
SALOK MEHLA 9 SALOK SHEIKH SALOK BHAGAT KABIR
FAREED KAY JIO KAY

DNIANVLSNAANT
AW OLL MY 1VDVIE MOTVS
ONIAN VLSHAAND

AV AUV HIMIEHS MOTVS

o€ € €

6 VTHAW MOTVE ONTANVISHAANN

wog |
i Py

Karminder Singh Dhillon, PhD. Karminder Singh Dhillon, PhD.

Karminder Singh Dhillon, ThD.
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W AOOW =mZ

Each Book Contains Essays on:

Must Have in Every Sikh Home

The Methodology Used.

Ord er O N Iin e Fro m Historical Background of the

Banis

hitps://sikhivicharforum. Erresrrpre:e
Org/Sfore/ And More ....

Enquiry: dhillon99@gmail.com Understanding Salok Mehla 9.
Hardcover. 112 pages.

SELECTED
SIKHI CONCEPTS

Understanding Salok Sheikh
Fareed Kay. Hardcover. 164

pages.

SELECTED GURBANI
SHABDS

Understanding Salok Bhagat
Kabir Jio Kay. Hardcover. 272

pages.

Selected Gurbani Shabds.
Hardcover. 522 pages.

SASVHS INVSNND A3.LDA1ES

€

SLJIDNOD IHMIS Ad.1LDd1dS

uoyer
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Karminder Singh Dhillon, PhD,

Selected Sikhi Concepts.

" \-. o by A
der Singhi Dhillon, PhDD,

Hardcover. 315 pages.
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Note to Contributors

The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL
approaches towards Sikh matters and issues are given priority for publication. Articles
devoted towards exploring the messages of Gurbani as contained within the Aad Guru Granth
Sahib (AGGS) are particularly welcome.

Manuscripts must be in English or Gurmukhi and must begin with a title page that includes
the names, e-mail addresses, and affiliations of all authors. References must be properly
cited.

Manuscripts need to be submitted online to editor@sikhbulletin.com or
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode
(Nirmla UlI).

The maximum length for each article in a regular issue is 5,000 words.

Note on Use of Gurbani Verses and Translations by Authors

When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version
of the full verse and a romanised version. Mention musts be made of the page where it is to
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide
translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as
provided by Sant Singh Khalsa MD’s English Translation will NOT be published.

Note to Readers

The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail
addresses are in our distribution list. Please feel free to forward this issue to your contacts.
Alternatively, you may provide us the e-mail addresses of friends and family who would like
to receive The Sikh Bulletin regularly.

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin.

The views expressed by authors are their own. Please send feedback at
editor@sikhbulletin.com

Thank you for your continued support of The Sikh Bulletin. Editor.
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