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Editorial

Lies, Denial and The Death of Shame.

Our Editorial Will the Fake Global Sikh Council Please Stand Down
in The Special Edition of 2022 evoked responses that can be summed
up in one question: Will Those Behind the Fake GSC Step Back from
It All?

In our editorial we postulated that the existance of a fake
Global Sikh Council by the same name, logo and motto of the real
Global Sikh Council (GSC) was driven by the hubris of one man. The
same editorial pointed out that the GSC was founded in 2014 through
the efforts of — amongst others — the American Sikh Council (ASC).
The ASC was represented in the GSC by its then President Gulbarg
Singh Basi who was tasked by the GSC to register the body.

The same editorial further pointed out that Mr. Basi
registered the GSC in his home State of Georgia as a Corporation -
with the name Global Sikh Council Inc. He listed himself as the
Registered Agent cum CEO and used his home address as the
Principal Office Address. He also created a website for the GSC and
kept it under his sole personal control. For all intents and purposes,
the GSC was thus made into an entity that was located within Mr.
Basi’s personal domain.

In 2018 the ASC sacked Mr. Basi. Notice of this sacking was
provided in writing to the GSC. Months later the General Body of the
GSC at its Annual General Meeting in Dubai unanimously dismissed
Mr. Basi from the Council for bringing the GSC into disrepute.

Mr. Basi refused to hand over control of the Georgia State
Registered GSC Inc., and refused to hand over the passwords of the
website of the Global Sikh Council — despite being asked to do so. He
instead chose to project GSC Inc. to the Sikh world as his personal
outfit and started collecting funds in its name.

At the 2018 Dubai AGM, the General Body of the Global Sikh
Council comprising of 30 member states then decided to draw up a
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new constitution which was approved at its 2018 Dubai AGM and to register the Global Sikh Council with the
Charities Commission in the UK as an International Trust which was done in 2018 itself. This AGM further
unanimously decided to permanently dissolve GSC Inc that was incorporated as a personal business and a
domestic non-profit corporation by Mr. Basi in Georgia.

Mr. Basi has continued to use his Georgia GSC Inc and its related website to impersonate the real GSC. His
Fake GSC continues to issue press releases using the name, logo and motto of the real GSC. Above all, he has been
collecting funds under the guise of “GSC projects.” He has been appointing “ambassadors, CEQ’s CFQO'’s, Secretaries
and Assistant Secretaries” to provide legitimacy to his Fake GSC. He has appeared on zoom groups of Sikh
intellectuals to promote himself and his Fake GSC as well as to make appeals for funds.

Mr. Basi has sent us a reply to our editorial. It is titled “Will The Sikh Bulletin Tell the Truth.” We are
publishing his reply un-edited and in full. Our counter-response follows his piece.

Because we agree with Mr. Basi that telling the truth is paramount, the Sikh Bulletin will publish —in the
coming issues — a series of documents that have been provided to the Sikh Bulletin by the Global Sikh Council. It
is our belief that these documents will expose more facets of the truth.

We begin by publishing the first document — a letter written by Sardar Gurdas Singh Dass, President of
the American Sikh Council in 2018 that addressed two claims that were made by Mr. Basi then (i) that Mr. Basi
was the founder of GSC and (ii) that the Constitution approved at the Dubai AGM went against the founding
principles of the GSC. Dass’s letter is on page 23.

This letter provides an insider account of the events that led to the setting up of the Fake GSC. More
importantly it sheds light on the intent of Mr. Basi’s two claims. The (false) claim that Mr. Basi was the founder
of GSC meant that he believed he could not be removed even by the General Body through a unanimous vote at
the AGM. His second (false too) claim that the Constitution approved at the Dubai AGM went against the founding
principles of the GSC was meant to be used as the fait accompli for his Fake GSC outfit to exist.

Lies, Denial and The Death of Shame is the name of the game that the Fake GSC is bent on playing. The
Fake GSC must stand down.

Karminder Singh Dhillon, PhD (Boston)
Editor-in-Chief.
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Jo Mangey Thakur Apney Tey

H H'IIfd 5790 MUs 3

Karminder Singh Dhillon, PhD (Boston)
dhillon99@gmail.com

The shabd of Guru Arjun Pathsah appears in Dhnasree Raag on page 681 of
the SGGS. It is a popular shabd. It is among the first few shabds that kirtan leaners
are taught and many Sikhs have committed it to memory.

This chapter makes an attempt to explore the meanings of the shabd by applying the Gurbani Framework
— using Gurbani to explain Gurbani concepts; thus refraining from relying on non-Gurbani sources.

TSTHII HIST Y I
Dhnasree Mehla 5.

934 fem & ¥8 »ueT firg Qufa ag arfaG 1l
Chatar Disha Keeno Bel Apna Ser Upar Kar Dhareyo.

d3d f@HT Chatar Disha — Four directions of North, South East and West; all directions, everywhere. 98
Bel - Lit. power, reign. fra @uf‘a’ Ser Upar — Lit. On the head; above all, reigns. od IR Kar Dhareyo — Lit.
Place one’s hand; protection.

The Creator’s Supremacy Reigns in the Entirety of His Creation; His Protection Reigns Over all of Creation.

fqur aey neBag did TR AT gd faefaG n a i

Kirpa Ktaakh Avlokan Keeno Daas Ka Dookh Bidareyo.

fopu Kirpa — Blessings, grace. ™ Ktaakh — Lit. To keep an eye. Sp. Oversees. WMEBAS NS Avlokan Keeno
— Watches over. €Y Dookh — Distress, anxiety. faerfaG Bidareyo — Eliminated, taken away.

The Creator Oversees His Creation and Watches Over in His Grace; He has thus Removed My Anxiety.

Jfd H& I gra dife 1l
Sif6 B1fE »eE Afg W2 efen™s yau gure 13T |
Har Jun Rakhey Gur Govind. Kanth Laye Avgun Sabh Metey Dyaal Purakh Bakhshund. Rahao.

Iy Rakhey — Lit. takes care of; guides. dId IS Gur Govind — Govind (Creator) connecting Guru. (1)
Z1E Kanth Laye — Take in embrace. "&JIE Avgun — Human vices. WS Metey — Eliminates. €™ Dyaal
— Benevolent. YdY Purakh — Being. YHT Bakhsund - Grace provider.
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The Creator-connecting Guru Guides my Spiritual Journey. In His Benevolence and Grace, He Links me with
Him, embraces me and Eliminates my Vices. Rahao.

HHIIfd 579 »uS 3 A R 2= 1
Jo Mangey Thakur Apney Tey Soyee Soyee Devey.

H Hraifg Jo Mangey — All that is asked and needed. Sp. Sustenance. &'dd Thakur — Creator, Master. At
Soyee — That which is needed. At Soyee — He, the same Creator Master. T Devey — Provides, makes
available.

The Creator Provides for all the Sustenance Needed by His Creation; He Himself Makes it all
Available.

SEATHHYIA B A QarAgI= 11
Nanak Daas Tey Mukh Jo Boley Eha Uha Sach Hovey. 2.
SGGS 681.

HY 3 Mukh Tey — Speaks. EREIY) Jo Boley — That which is spoken in accordance with. €IJT Eha — Here and
Now, @EIT Uha — Next, Future. Hd Sach - Creator who is in existence I Hovey —Will be in in existence.

His Servant Nanak Speaks (the above) in Accordance with the Command of the Creator Who is in
Existence Here and Now as He Always Will Be.

Note: This shabd is a staple for the clergy creation principle of the spirituality of asking. The principle states that
the practice of religion and all its related ritual is founded on the principle which is that all that we ask for will bear
fruit if we performed the practices and rituals with full faith and conviction. The verse ﬁ%mhmm@?ﬁé
ﬂEﬁ@é Il Jo Mangey Thakur Apney Tey Soyee Soyee Devey is thus (mis)translated to mean that “all and whatever
that we ask for will be given to us.”

The Spirituality of Sikhi is that of Contentment and Anand. The notion of “asking” or “constantly reminding the
Creator to give us this or that” does not fit into such a spirituality.

(Reproduced with courtesy from Karminder Singh Dhillon, Selected Gurbani Shabds, KL: 2020 page 202— 215)
Book is available from https://sikhivicharforum.org/store/
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Golak in Our Gurdwaras: A Need for Greater
Transparency and Accountability

RISHPAL SINGH SIDHU
Library and information services professional (semi-retired)
rishpal.sidhu@gmail.com

The Sikh community is sometimes confronted with shameful and disturbing news
reports of fights taking place in some of our gurdwaras around the world where
there is face-to-face confrontation between opposing groups and/or gurdwara
management committees. In some instances, where there is physical violence,
swords or kirpans are brandished, some antagonists have had their dastars removed (Punjabi: ©H3Td, also known
asa 7:I'HTchgcJ orﬁHEﬁpaga_rT), and the police have had to be called in to enter the darbar hall to control the melee.
It is common knowledge that most if not all of these fights are mainly about the administration and control of the
gurdwaras, more specifically the funds received through bheta/offerings to the golak which can amount to a
considerable sum of money, depending on the size of the gurdwara and worshipping sangat. This calls into
qguestion the pressing and urgent need for greater transparency and accountability on precisely how these
collected monies are expended for the benefit, welfare, and greater good of the sangat.

Golak (Sanskrit golak; Persian gholak) or Guru ki Golak (the Guru’s own till) refers to a box or container
used for receiving contributions from the sangat, and has a religious as well as a historical meaning in the Sikh
tradition.? It dates back to an early time in Sikh history with the formation of the sangat (holy fellowship) and
pangat (commensality), including the establishment of a common kitchen (langar), the upkeep of which needed
financial and other resources. “Langar for the Sikhs became, therefore, Guru ka Langar and the golak, Guru ki
golak.”? “Garib ki rasna, Guru ki Golak” goes a Sikh saying and feeding a poor man is tantamount to the Guru’s
golak”® This golak is normally placed in front of the sanctum into which cash offerings are placed by the sangat
when paying obeisance to the Sri Guru Granth Sahib (SGGS). Other offerings such as bags of rice, atta, fresh milk,
ghee, and mithai (H&TE!, HiEMTEY) are often also placed alongside the golak for use in the Guru ka Langar. The
Rahitnamas (Manual/Code of Conduct) encourage Sikhs to set aside one tenth of their earnings (dasvandh)
towards a common fund for communal or charitable causes. A Sikh guilty of religious misconduct ((tankhaiya), if
found guilty by the sangat, can, amongst other punishments, be required to pay a penalty such as contributing
towards the Guru’s golak.*

This concern for transparency and accountability in the management and use of offerings to the Guru’s
golak is not something new, and dates back to the time of our third Guru, Guru Amar Das, who established the
manji system (Punjabi: Hf, zone or district of religious administration) to better cater to the growing needs of
geographically dispersed Sikh sangats. He appointed agents called manjidars who were fully conversant with the
doctrines of the (Sikh) faith, to organize worship and collection of offerings for the golak (community chest).
Some doubt remains as to exactly when and which Guru established the masand system to replace the manjidars,
with some accounts mentioning Guru Amar Das, and still others mentioning Guru Arjan. “The masands played
an important role in the further growth and development of Sikhism in successive decades before in-fighting,
factionalism, and corruption started to taint this institution.” 7 Like the manjidars before them, the masands were
not expected to use or depend on the offerings they received to support their own subsistence. These offerings
were to be used primarily in support of the langar and other charitable causes. Over time, there was increasing
concern over the growing indulgence and corrupt practices of several of these masands, some of whom had grown
increasingly corrupt, dictatorial, grasping power as opportunity offered, and keeping what offerings they had
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collected in the Guru’s name. Some even “engaged in money lending and trading on the offerings they extorted
from the poor peasants.” & This growing disaffection with their corrupt practices and behaviour led to Guru Gobind
Singh’s announcement and decision to abolish the masand system on Baisahki Day of March 20, 1699.

Fast forward to the 20th century and present times, it would appear that nothing much has really changed,
and modern day masands continue to exist albeit in a different guise! The Sikh Review journal of February 1993
featured an editorial by S. Saran Singh aptly titled The Young & the Restless. He noted “that there has been a
growing tendency among office bearers of Gurdwara management everywhere to play power politics. Wrangling
over control of funds is not uncommon. Entrenched members consider Gurdwara property as their fiefdom and
adopt unethical practices to retain control, resulting sometimes, in unseemly civil and criminal legislation.” The
editorial of Sikh Review December 1999 was even more scathing in commenting that “if Sikhs were angels,
Gurdwaras won’t need elections.” “The present day causes of division and disjunction in the Sikh Gurdwaras can,
in some instances, be attributed primarily to complex interplay between personal rivalries, caste, sect, and to a
certain degree, class.”® Chahal (2002) also avers that such fights that have taken place in our gurdwaras are more
about power play and control of the huge funds collectively received in the golak from the sangat, which in some
of the larger gurdwaras can amount to well over a million dollars each year.® Mahatma Gandhi was not wrong in
observing that “those believe that religion and politics aren’t connected don’t understand either.” American writer
Mark Twain was much more direct and “quite sure now that often, very often, in matters concerning religion and
politics, a man’s reasoning powers are not above the monkeys.”

Gurdwaras in the Punjab come under the control of the Shiromani Gurdwara Parbandhak Committee
(SGPC). Manjit Singh (2001) noted that “the SGPC ran smoothly between 1925 to 1947. The tone and demeanor
of gurdwara management was low-keyed, forthright, and progressive. In general, the SGPC met the expectations
of the community and did not entangle itself in politics.”** Much has changed since 1947 and “now elections to
the SGPC or any other gurdwara committee are no different from the ordinary political elections”*2. Mann (1999)
opined that the “SGPC should extract itself from the political arena and devote itself to a management regime
which may be a global model for all gurdwaras”*3. “Master Tara Singh, who came into prominence at the time of
the Gurudwara Reform Movement, is on record as having said that while the Sikhs had been successful in getting
rid of the traditional Mahants, it would not be easy to get rid of the new Mahants that were now climbing into
power. History has proved him right, and the situation in regard to the management of the gurdwaras today is
much more unsatisfactory and characterized by more corruption than is usually acknowledged.”

Irrespective of where they are located around the world, gurdwaras are an integral part of the Sikh way
of life, and apart from spiritual upliftment, play an important role in catering to the sociocultural and socio-
psychological needs of their Sikh communities. The many tasks they are required to perform include organizing
and providing religious services in compliance with the Rehit Maryada, prudent management of income and
expenditure, proper and hygienic maintenance of gurdwara premises and facilities, teaching of Gurmukhi,
Gurbani, and other Sikh arts. The granthis, raagis, and kathakar all need to be adequately and appropriately paid
from the golak. Gurdwara management committees are also expected to conduct their financial management
affairs in compliance with the laws of the countries where they are located. This requires submission of audited
financial statements appended to reports presented at annual or biannual general meetings. In addition, these
management committees also have the potential to actively play a wider role and contribute to their respective
country’s economic development and nation-building activities.

The conduct of all these activities does come at a cost and the primary source of income is contributions
to the golak and direct donations from the sangat which need to be correctly and scrupulously receipted. How
often the golak is emptied and the monies therein accounted for, and in whose presence this accounting takes
place are all important questions that need to be rigorously addressed by gurdwara management committees.
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There have been several news reports of brazen golak thefts being caught on CCTV. What happens to the surplus
income over recurrent operating expenditure? Should it be spent on lavish and unnecessary decoration and
embellishment of premises? Should excess income over expenditure be invested in term deposits and stocks and
shares? There have been news reports of surplus income over expenditure being used by some gurdwara
management committees for investment in real estate. Should the sangat not first be consulted and their
views/approval first sought on this and other important large scale capital works expenditures at an extraordinary
general meeting/annual general meeting? Should gurdwara management committees have their terms of office
limited to no more than two consecutive terms so as to provide opportunities for new and fresh management
initiatives and insights? In this context, it is instructive and of particular interest to listen to a lecture given in early
2013 by Professor Harjinder Singh Lallie from Warwick University regarding the financial practices of gurdwaras
in the UK, titled “Corruption and pack politics in Gurdwaras; An examination of issues in transparency and
governance in Sikh institutions.” Prof. Lallie has done much significant research into the publicly available
documentation from Gurdwaras and why such corruption exists.®

Interestingly, a Gurdwara located in South Shields, United Kingdom, called Khalsa Mero Roop Hai Khaas,
was first reported in December 2014 as being the only known Gurdwara in the world which operated just on sewa
of sangat. This Gurdwara has no golak, no paid granthis, kirtaniye, committee, or any employee. First opened in
1981, the sangat volunteers collectively manage the Gurdwara, prepare langar, and do kirtan and katha.

Just as it would be wrong to tar or taint all gurdwara management committees with the same brush, it
would also be fanciful thinking that the SGPC or some other global organization could be established to provide
guidance on both, governance, and sound transparent financial management of our gurdwaras. Models of good
and enlightened gurdwara management do exist in many countries around the world, and the Singapore Central
Sikh Gurdwara Board’s management of the two gurdwaras under its jurisdiction (Central Sikh Temple and the
Gurdwara Sahib Silat Road) is but one of many known examples of good and transparent governance of gurdwaras
around the world. There is no shortage of highly skilled Sikh professionals with extensive corporate experience in
the business, legal, and financial fields in many countries, ‘waiting in the wings’ and willing to step forward to
serve on their gurdwara communities if only some of the entrenched ‘old guard’ are willing to let go of their
prejudices and old ways of management and thinking and give them the opportunities to lead the way forward
with changing and more progressive times. This is the crucial or essential question! Are the present gurdwara
management committees ready and willing to ‘hand over the baton’?
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Who is the Author of Dasam Granth?
Baldev Singh

Introduction

In order to ascertain the authenticity of authorship of any bani (poetic composition) attributed to Sikhs Gurus that
is outside the Aad Guru Granth Sahib (AGGS), it is essential to understand the tradition of writing bani by Sikh
Gurus and the process of compiling the Sikh canon which was vested with Guruship jointly with the Khalsa Panth
(entire Sikh community) by Guru Gobind Singh in 1708 before his demise.

Guru Arjan compiled the first formal Sikh canon in 1604? by incorporating the baanis of his four
predecessors, his own and that of humanist bhagats and sufis that were consistent with Nanakian philosophy
(Gurmat), in the form a Pothi/Granth (book) and he named it as Aad Granth (Eternal Granth). Careful reading of
AGGS reveals that it contains banis of Six Gurus only: Nanak, Angad, Amar Das, Ram Das, Arjan and Tegh Bahadur.
This means that the other four Gurus: Hargobind, Har Rai, Har Krishan and Gobind Singh did not write bani worthy
of canon status. Further the banis of Gurus are distinguished from each other by the succession numbers of Gurus
to the house of Nanak with their banis (Mahala: first, second, third, fourth, fifth and ninth) whereas the banis of
bhagats and sufis are designated as bhagat banis under their names. Furthermore, the banis of all the Gurus are
recorded under the signature of “Nanak” to affirm and emphasize the “unity of ideology/thought in the Sikh
tradition”. Moreover, in some of their hymns they use the word &T&d (Nanaku) to emphasize that what they are
saying is Nanak’s voice. Later on Guru Tegh Bahadur added his bani to a copy of Aad Granth. >*

According to Sikhs tradition, Guru Gobind Singh prepared the final version of the Sikh scripture called
Damdami Bir that contained all the banis of Aad Granth and the bani of Guru Tegh Bahadur. It acquired this name
as it was prepared at a resting station (Damdama) either in Anandpur or Sabo Ki Talvandi. It is believed that it was
this volume which he carried to Nander with him and vested it with Guruship before his death. Further, it is said
that during the battle with Ahamad Shah Abdali in 1762, it was last for good.®

Before his death in 1708, Guru Gobind Singh abolished the personal Guruship and vested the Guruship
jointly on the Damdami Bir and the Khalsa Panth (entire Sikh Sangat). To distinguish Damdami Bir from Aad Granth
(Aad Granth), it was called “Dasven Patshah Da Granth”. Ht 91d difée fiw 7endt & THen © HaH HH3 0€2-€3 89
1 03 73 31% o6 3 ¥ §9Tde 994 Jid Jj8 Aiigd fgyuerfonn, 8rer 518 TA< u3Hd © Jj8 Arfag Jfen, ug
qﬁuw@a@eﬁaﬂsm The Granth that Guru Gobind Singh dictated from spiritual memory at Damdma in
Sammat 1762-63 (1705-06 C. E.) is called “Dasven Patshah da Granth Sahib”, but its popular name is “Damdami
Bir.”® This account is a reflection of the popular belief of devout Sikhs. Actually, Guru Gobind Singh had a copy of
Aad Granth that included his father’s bani. There are manuscripts of Aad Granth which include the bani of Guru
Tegh Bahadur currently available that were prepared during Guru Tegh Bahadur’s time.>*

Thus the tradition of writing bani by Sikhs Gurus and the process of compilation of AGGS is an irrefutable
argument against any bani of canon status attributed to Guru Gobind Singh. Had Guru Gobind written any bani of
canon status, he would have done so under the signature of Nanak and incorporated it into Aad Granth like his
father, Guru Tegh Bahadur did? Moreover, had Guru Gobind Singh written any baani that were of any value to the
Sikhs, he would have issued instructions/edict to the Sikhs, and there is absolutely no evidence of that?

Moreover, Sikhs have been reminded since the early 18th century that Damdami Bir (Dasven Patshah da
Granth) which was vested with Guruship by Guru Gobind in 1708 is the only Scripture which is the living Guru for
the Sikhs. Sikhs are directed to recognize Granth as the Guru. Recognize the Granth as the embodiment of Gurus.
Those who are sincere would find the Gurus’ spirit (teachings) in Shabd/bani. The hymn that is recited after Ardas
(The Sikh congregational prayer) reads ﬂgﬁ’uﬁa@wﬁ@wﬁ?@aﬁa I @aﬁaﬁ%@wa@ﬁ@a I



The Sikh Bulletin Ug Yug — 93 YUY ST&IEd January — March 2023

AT g HU I YA ASE W 8J1 (A YZ 3 HBI T da AsE Hia B9) |

Additionally, according to the Rahitnama of Bhai Daya Singh, one of the Panj Piaras (Five Beloved ones),
any Sikh who reads baani other than that of AGGS would go to hell ( EB'E@?}WQ%HWL@?I@EW)?L@)Z

Discussion: There is no evidence anywhere or logical explanation that Guru Gobind authored the spurious
contents of the so-called Dasam Granth with the possible exception of a letter (Zafarnama) in Persian®, that he is
said to have written to Emperor Aurangzeb. On the other hand, there is overwhelming strong evidence that goes
against the authorship of Dasam Granth by Guru Gobind Singh.

1. Dasam Granth is nothing but a compendium of Puranic literature whereas Guru Nanak rejected all the
essentials of Hinduism, its scriptures and the Sanskrit language.>'® Dasam Granth totally repudiates Nanakian
philosophy (Gurmat) which was encapsulated by Guru Gobind Singh in his “Nash Doctrine or Five Freedoms” as a
must for the Khalsa. The Khalsa should annihilate (naash) the influence of Varna Ashrarma Dharama/Caste System.
In other words, Khalsa should be completely free from influence of Varna Ashrarma Dharama (dharm naash);
Hindu rituals/ceremonies/formalities (karam naash); superstition (bharam naash); family lineage (kul naash) and
caste-based occupation restrictions (krit naash).'* So why would Guru Gobind Singh write himself or ask anyone
else to write or approve of any writing that repudiates Gurmat and his Naash doctrine?

2. Guru Gobind Singh’s contemporaries and close associates like Sainapati, Nanad Lal, Prahlad Singh, Daya
Singh and Sewa Das make no mention of Guru Gobind Singh’s writings though they mention Guru Granth and
Guru Panth or Guru Khalsa pointing out that Guru Gobind Singh abolished the personal line of Guruship by vesting
it jointly on the Sikh community (Panth) and the Granth (AGGS).!? Had Guru Gobind Singh written such a large
number of miscellaneous works as the contents of modern so-called Dasam Granth, it is difficult to imagine that
Sainapati, Nanad Lal, Daya Singh, Prahlad Singh and Sewa Das would have failed to notice them? Further even the
Rahitnamas attributed to Guru Gobind Singh’s close associates, Nand Lal, Daya Singh and Prahlad Singh make no
mention of Dasam Granth or any of Guru Gobind’s writings while emphasizing Guru Granth and Guru Panth [13].
Furthermore, Professor J. S. Grewal quotes contemporary and latter Sikh source to point out that Guru Gobind
Singh abolished personal line of Guruship when he vested Guruship jointly on the Granth and the Khalsa (entire
Sikh community).

The evidence of Sikh writers on the issue of Guruship does not support the idea that any person after
Guru Gobind Singh could be regarded as Guru. In the contemporary works of Sainapat, Guruship is vested by Guru
Gobind Singh himself in the Khalsa and Shabd-Bani. Sainapat, 133-35. Around the mid-eighteenth century, Chaupa
Singh’s Rahit-Nama refers to Guruship vested in the Granth Sahib and in the Khalsa, the entire Khalsa or the entire
Sikh Sangat. Chaupa Singh, 76, 98, 100, 116, & 120.

Koer Singh who is placed in the mid-eighteenth or early nineteenth century, refers to Guru-Khalsa and
Guru Granth. Koer Singh, 138, 139, 183 & 184. Kesar Singh Chhiber refers to the ‘ten forms’ as lamps lighted by
one another. He refers to the Adi Granth and the Khalsa as Guru. Chibber, 29, 36, 112, 126, 136 & 163-64. Ratan
Singh Bhangu in the 1840s talks of the Khalsa and the Adi Granth as the Guru. Bhangu, 297, 298 & 389. Thus, the
evidence in favor corporal and scriptural Guruship is overwhelming. The individuals who claimed Guruship did so
in spite of the doctrines of Guru-Granth and Guru-Panth.'

3. The available European sources on Sikhs up to the end of 18th century mention that Sikhs had only one
scripture, Granth; the visitors to Amritsar and Patna Sahib saw only one book (Granth) and make no mention of
any other book. > 1 Besides, the book hamed “Dasam Granth” was not known to the Sikhs in Punjab even in the
nineteenth century. For example, Cunningham (1849),” Macauliffe (1909)*8 and Bhangoo (1841)*° do not mention
any book/granth called Dasam Granth.

Sixty-one years after the death of Guru Gobind Singh, Kesar Singh Chibber in his Bansavalinama (Punjabi)
(1769) mentions Bachittar Natak. He quotes from chapter 6 of the Bachittar Natak he had, a different version of
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Apni Katha (autobiography) which is found in chapter 6 of the current version of Bachittar Natak. His version does
not have the first five stanzas of the current version and he does not call it Apni Katha.?® About four decades later,
John Malcolm mentions in his Sketch of the Sikhs published in 1812 that “Vichitra Natac” is a part of “Dasma
Padshah Ka Granth.”?! And he quotes the translation of first four stanzas of the current Apni Katha starting with:
“I now declare my own history and the multifarious austerities which | have performed.”? This shows that
Chibber’s Bachittar Natak is different from Maclolm’s Vachitra Natac. However, Malcolm makes no mention of
the other contents of “Dasma Padshah Ka Granth”. It seems that Kesar Singh Chibber was not aware of “Dasma
Padshah Ka Granth” otherwise he would have mentioned it in Bansavalinama.

On the other hand, Malcolm had access to the spurious “Dasma Padshah Ka Granth” which was being
compiled under the name of Guru Gobind Singh. Its contents were slowly introduced to the Sikh community under
a well-planned scheme in the nineteenth century through Udasis and Nirmalas who were the mahants and pujaris
(priests) of Gurdwaras and Dharamsalas. And there were 32 different versions of “Dasma Padshah Ka Granth”
floating in Punjab in the last quarter of the nineteenth century. It is only after the “Sodhak Committee” report of
1897 that the modern version “Dasma Padshah Ka Granth” edited from the 32 different versions was published
under the title of Dasam Granth.?

The Sodhak Committee was set up by “The Gurmat Granth Parcharak Sabha Amritsar”, an affiliate of Singh
Sabha, Amritsar, led by Sir Khem Singh Bedi (1832-1904) who was the bitter opponent of the Singh Sabha, Lahore,
led by Giani Dit Singh and Professor Gurmukh Singh.?* He wanted to be accepted as the 15th Guru of the Sikhs.?®
He openly preached that Sikhs were Hindus. His followers preached that the AGGS is the fifth Veda, the essence
of Vedas and Upanishads.?® His son Kartar Singh Bedi [Kartaru Bey-deen (the faithless Kartaru)] supported Mahant
Narain Das who murdered about 130 Sikhs at Nankana Sahib in 1921.2”- 28 His other son, Gurbakhsh Singh Bedi
used to declare from Hindu stages that Sikhs are Hindus.?® %

And his great-grandson Amitabh Bachan (son of Teji Bachan) applauded the Indian army attack on Darbar
Sahib in June 1984 and stood with Rajiv Gandhi when Hindu mobs killed thousands of innocent Sikhs all over India
after the assassination of Indira Gandhi on October 31, 1984, “to the teach the bastards a lesson”.

Who wrote “Dasam Padshah Ka Granth”?
The proponents of Varna Ashrama Dharama/Caste System were opposed to Nanakian philosophy (Gurmat) right
from the time of Guru Nanak and they tried to sabotage the Sikh movement and collaborated with the Mughals
rulers who launched vigorous campaigns to exterminate the Sikhs® in the first half of the eighteenth century.
There is also strong evidence that British colonists and missionaries had vested political and religious interest in
the subversion of Sikh theology, history and traditions in order to subjugate them and convert them to Christianity,
and to use them to evangelize the Indian subcontinent.3% 32 33 34, 35, 36,37

Although, Kesar Singh Chibber does not say who authored the Bachittar Natak he had or from where he
got it, but he has left enough fingerprints that make a compelling suggestion/case that Bachittar Natak is the work
of the same mindset that produced Puranic literature. Like Puranas, Bachittar Natak is also full of Brahmanical
ceremonies, formalities, beliefs, unbelievable and chimerical tales and lies.

In his analysis of Bansavalinama, commenting on Chibber’s views about Guru Gobind Singh, Khalsa and
Khalsa rule, Surjit Hans says: That the Khatris are rivals to the Gurus and the Muslims as their persecutors had no
place in Sikhism. The low-castes are inherently disqualified. Thus, the Sikh rule should have been brought into
existence to uphold Brahmins and Brahminism. According to Chibber, Guru Gobind Singh created the Panth to
escape personal responsibility for the destruction of Turks. Guru Gobind Singh fell short of King Bikramajit when
he failed to sacrifice his own person before the Goddess.3®

Hans is quite right as in the narrative of chapter 10 (charan 10) of Bansavalinama Guru Gobind Singh is a
minor player; the creation of Khalsa seems to be a Brahman affair. Chibber talks about the prominent role his
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ancestors played in the Sikh movement and it was Cibber’s ancestors who suggested to Guru Gobind Singh how
to prepare the holy water for Khande Dee pahul. There is long dialogue between Guru Gobind Singh and various
Brahmans who were brought from different parts of India to make Goddess Kali/Kalka appear. The Goddess also
intervenes in the dialogue occasionally, at one place telling Guru Gobind Singh that | crown you as my son and |
give you the mandate to protect the dharama and destroy the demons.

Here is a small excerpt from that dialogue. QWHB%T‘F@T-F |u°H1@aaaéagﬂw I WW?UED;[
Tu1E| T 36 3 B I | T&AT JJ: “fog FA 3| U & g 73 B3 | w1 Ug 3 =fg 987fe g €37 3 vg
718”1 1 am crowning you as my son. | have created you to promulgate a panth. Go there to spread dharma and to
stop people from straying from the path of dharama. Kalka said, “Do what | say. Do not fight among yourself. You
create your panth to destroy those demons. Then Chibber makes Guru Gobind Singh attest to this mandate from
Goddess Kalka. WW%%W@ I S’HﬂﬂﬂT@ﬂ?ﬂjHﬁW | 1t is for this reason that god sent me. Then
| took birth to come to the world. Bansavalinama, chapter 10, p 134.

It needs to be pointed out here that the Brahmans used the word dharama for Brahmanism (Varana
Ashrama Dharma) and the word daint (@3’, demon) for Muslims. He goes on telling chimerical anecdotes one after
another for example: Emperor Aurangzeb metamorphosed into a parrot and flew to Mecca to fetch a berry in
order impress Guru Gobind Singh with his spiritual prowess. Guru Gobind Singh followed him with slingshot in
hand. Whenever the parrot approached the tree to pluck a berry, Guru Gobind Singh shot a mud ball at him. Thus
he did not allow the parrot to pluck the berry by aiming shots at the parrot’s legs. W@é’d’ﬂ??ﬂﬁ@ﬁamﬂ I
Tige Is Afe ¥33, Ifg RS fonr | Afe ST UA T MR | T AITTE IS I8 | § B &dt 2 mBId G | IS
QT@W@H@]E@@ | Aurangzeb metamorphosed into a parrot and flew to Mecca. Bansavalinama, chapter 10, p
181.

Further, Chibber makes a most bizarre claim that Prophet Mohammad’s ancestors were Brahmans and
his father King Amritpal was a great scholar of Hindu scriptures. Amritpal taught his son the four Vedas, eighteen
Puranas, nine systems of grammar and six schools of Hindu philosophy. The Prophet learned the philosophy
Atharavan Veda and separated Quranic elements from the Puranas and wrote the Quran in Arabic. He asked for
Shiva’s favor for the safekeeping of Quran. Shiva ordered the Pipal tree to split in order to make a cavity for hiding
the Quran which was placed inside it for safekeeping. EEHWSGW?HHH@ I t@mg‘tsﬂyéﬁaaaé [..d8%
Yt nif3Urs g Ha fapaT | fuzT ugfent Hl, i Se waTala Ud's | 58 foTads, e HAZ HTS | .. €13, 98 mEdes
fed fea 33 gfe Sz | fmiret ® AU, Yd's fod 9976 dfe ger oi3r | ..fiHe @ ga fius grfe Ara | s famr ure,
WW@HW | Bansavalinama, chapter 10, pp. 167-169.

While the Brahmans like Chibber claimed that Sikhs were Hindus and the Khalsa was created to protect
Brahmins and Brahmanism, the Christians had their own agenda - they wanted to subjugate and evangelize the
Sikhs is evident from the records of East India Company and the writings of orientalists and Christian missionaries.
Wilkins’s work on the Sikhs, being one of the earliest accounts that dealt with issues other than military and
political, was a long-standing primary source for future writers. He presents an unprejudiced view of the Sikhs and
their practices, so much so that even amongst later missionary activity in India, his influence quite drastically
informed views on Christian missionary policy on the Sikhs.

In an 1814 article titled “Important Documents Relating to the Seeks in India,” Wilkins’s account was
guoted along with extracts from the Edinburgh Review of Sketch of the Sikhs by Lt. Col. Malcolm. The introduction
reads: “To those who wish to propagate Christianity throughout the world, it must be gratifying to hear of any
facts or circumstances favorable to that object.” Then follow extensive extracts with article concluding: “It has not
been our object to give a particular history of this sect, which has become a nation in India; but to mention such
facts as affords ground to hope that the efforts to introduce Christianity among the natives in that part of the
world will not go in vain.”
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It continues further, “The success of Nanac shows that the habits and prejudices of the Hindoos are not
so immutably fixed as many in Great Britain have imagined. The pacific character of Nanac, and the approach of
his doctrines to those of Christianity, are circumstances remarkable and important; and we need more information
on the subject, than we now possess, to account for them without the aid of inspiration. As the dispersion of Jews
facilitated the spread of gospel among Gentiles in various parts of the world, so the existence of Seeks may yet
facilitate the spread of gospel in India. It is devoutly to be desired, that nothing may be done on the part of
Christians to introduce their religion among the nations of India, which shall tend to impress a belief that
Christianity is less tolerant, mild and pacific, or in any respect less worthy of reception than the religion of Nanac.
Besides, the account we have of the principle doctrines of the Seeks, should excite our gratitude to the common
Father of our race, that he has, in one way or another, diffused some correct ideas of himself, more extensively,
than has been generally known or supposed by Christians.”%

Further, it should be noted that East India Company became the ruler of Bengal, Bihar and Orissa after
defeating Siraj ud-Daula at the Battle of Plassey in 1757. Because of its great historical significance, East India
Company took control of the management of Harmandir at Patna in 1810. The mahants and pujaris were paid by
the government. Mahant Sukha Singh (1766-1838, the author of Gurbilas Dasvin Patshahi) received annual
pension and supply of opium from the government.** John Malcolm in Sketch of the Sikhs says that a Sikh priest
of the Nirmala order living in Calcutta explained the religious texts to him and Dr. Leyden provided him with the
English translations.*?

Conclusion: Both Brahmins and Christians wanted to Hinduise Sikhs, though for different purposes. The former
wanted to make Sikhs part and parcel of Hindu society whereas the latter wanted to subjugate and evangelize
them, and then use converted Sikhs to evangelize the Indian subcontinent. And both realized that there was one
formidable obstacle in their path to accomplish their objectives, and that was the unshakable faith of the Sikhs in
their living Guru the AGGS. So in order to alienate the Sikh masses from the AGGS, a parallel granth, “Dasma
Padshah Ka Granth” was compiled from Puranic literature under the name of Guru Gobind Singh, the tenth and
the last Sikh Guru. It is very likely that the writing and compiling of “Dasam Padshah Ka Granth” was a joint project
of Nirmalas and Udasis living in Calcutta, Mahanat Sukha Singh of Patna and British orientalists under the
sponsorship of East India Company.
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Letter To The Editor

| am a student of Sikh history, not Sikhism. | was born into a Sikh family. | am a Sikh of Guru Nanak and | believe
in the teachings of the Guru Granth Sahib. | do not plan to partake in the Khande-de-pahul. | would like to bring
three issues pertaining to present day Sikh practices, through the medium of the Sikh Bulletin.

1. | believe that Guru Gobind Singh’s aim in baptizing the Sikhs into Khalsa was to create a uniformed army
of able bodied men to fight the Mughal tyranny, and not to crate a super level body amongst Sikhs (as is portrayed
at present). The baptism was a psychological miracle that took away the fear of death from the minds of the weak
and subdued people. The success of the Khalsa is the proof positive of that miracle. Some baptized Sikhs believe
they are a class in themselves and consider the non-baptized Sikhs a lower class of beings. We should encourage
uniting the human race and not creating classes and divisions.

2. Langgar is meant to feed the needy and it should thus be discouraged as a ritual after religious functions.
The langgar sewa by Khalsa Aid and similar institutions should be encouraged.
3. | have the full text of the Sri Guru Granth Sahib on my desktop computer, which | ocassionally read and

refer to. | respect the bani (shabd) which is our Guru. It does not get polluted by unwashed hands, or disrespected
by sitting cross-legged when reading it etc.

Ajit Singh Liddar, PhD.
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Sakhi Analysis
Sri Chand Plucks a Kid On the Way to Heaven

Karminder Singh Dhillon, PhD.
dhillon99@gmail.com

The Sakhi is that the younger son of Guru Nanak, Lakhmi Das — in his final moments of life
- attempted to “ride a horse, with his wife, his child and his hunting dog” into heaven, but S
that Sri Chand “extended his arms into the heavens above” to pluck off the young child. He

did so on grounds that it would be a “mistake” to allow the lineage of Guru Nanak to end.
Sri Chand is thus the “savior of Guru Nanak’s lineage.”

The fakery of the tale notwithstanding, the real mistake towards abandoning any lineage lies in the
abandonment of Ghrist (house holder life) and the adoption of celibacy instead. One could ask the question as to
why Sri Chand himself chose not to produce an heir to “Guru Nanak’s lineage.”

One also wonders if Guru Gobind Singh would be guilty of the same “mistake” when — in allowing all his
sahibzadey to be martyred - he made no attempts to ensure his lineage would continue.

It is interesting to note that a great volume of these Udasi tales are recorded with ardent flavor within Sikh

literature that is composed by nirmlas; most notably by nirmla
Bhai Veer Singh and nirmla Kavi Santokh Singh. It makes clear the
common ground on which both the udasis and nirmlas have
worked upon as well as their common goal of corrupting Sikhi.

The aims of this concocted sakhi appear to be four. The
first is to provide cover for the fact that Guru Nanak disowned Sri
Chand and Lakhmi Das. Sikhs would likely forget or at least gloss
over their disowning if one of them could be shown doing
something to “save Guru Nanak’s lineage.”

The second aim is to put Sri Chand and Lakhmi Das on a
“spiritual pedestal” of “powerful godly beings.” Sikhs would look
at them more favorably if they were presented — not as disowned
offspring — but as persons with miraculous powers.

The third aim of this concocted tale is to establish the
supernatural superiority of Sri Chand when compared to that of
Sri Chand shown “plucking his nephew from Guru Nanak. While Guru Nanak, who passed on in the normal way,

his way to heaven” was cremated, and Sri Chand had himself collected the ashes to

build a tomb; Lakhmi Das on the other hand, rode a horse into
heaven with his family, and Sri Chand, had the ability to pluck
Lakhmee Das’s child while enroute to heaven.

The fourth and most important aim has to do with the fact that the udasis knew that the SGGS contained
not just mention about the deviance, defiance and rejection of Sri Chand and Lakhmi Daas — but that it also
removed the udasi sect squarely and completely from the parameters of Sikhi. These sakhis in the form of tall
tales are meant to rehabilitate Sri Chand and Lakhmi Daas in the eyes of innocent and gullible Sikhs. They further
aim to negate the value and believability of the relevant verses about their true nature within the SGGS.

(Adapted with courtesy from Karminder Singh Dhillon, The Hijacking of Sikhi (Revised Edition), KL: 2022 page 26-
27). Book is available from https://sikhivicharforum.org/store/
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Gurbani Verse Analysis
&™ & urd fAff3 ge yas

Nam Kay Dharay Simrat Beyd Puran.

Karminder Singh Dhillon, PhD.
dhillon99@¢mail.com

This verse is authored by Guru Arjun ji and is found on page 284 of the SGGS. The widely
available (mis)translation of the verse is as follows:

The Nam is the Support of the Simritees, the Vedas and the Puranas. (Sant Singh MD)

The implications of such a (mis)translation are firstly that according to Guru Arjun, Gurbani and the SGGS, the
Simritees, Vedas and Puranas are based on Nam. Secondly, it follows therefore that Guru Arjun, Gurbani and the
SGGS share a common spiritual basis with the Simritees, Vedas and Puranas. The third implication is that this verse
is evidence that the Simritees, Vedas and Puranas are sanctioned within Gurbani and the SGGS.

The complete para where this verse originates from is as follows: &TH A Ud AII® A3 1| 3™ Q@ T 43
ggHS 1| 3 3 T3 fAfH3 9T Uas 1| 37 3 U3 A&& fand™s fs 11 ™4 & T7d »TaA U3 || 57 9 O
HAS g || 37 3 TTd Yot A8 326 1l 5™H @ Hfdl QU 1f6 7= 1| Nam Kay Dharay Saglay Jant. Nam
Kay Dharay Khand Brehmund. Nam Kay Dharay Simrat Beyd Puran. Nam Kay Dharay Sunan Gyan
Dhiyan. Nam Kay Dharay Agas Pataal. Nam Kay Dharay Sagal Akaar. Nam Kay Dharay Puriya Sabh
Bhavan. Nam Kaiy Sang Udray Sun Sarvan. SGGS 284.

Nam Kay Dharay is a phrase that is common for the entire set of verses. lIts literal translation would be:
“In accordance with Nam” or “On the basis of Nam. The concepts that exist “on the basis of Nam” would thus be
Saglay Jant (all living things); Khand Brehmund (the Universe); Simrat Beyd Puran; Sunan Gyan Dhiyan (knowledge,
enlightenment, wisdom); Agas Pataal (planets and celestial bodies); Sagal Akaar (All of creation); and Puriya Sabh
Bhavan (worlds and realms).

The contextual meaning of Nam Kay Dharay must therefore be one that fits all the above mentioned
concepts. Given that this is an Ashtpadee, the context must come from the Salok that precedes this pada (para).

The Salok is: ASY || §Y S 94 & 941 fag f3g I 3 Y3 95 1l f3Afa g3 wraar fam 9= BYHS 11 Q 11 Salok.

Roop Na Reykh Na Rung Kich Treh Gunn Tay Prabh Bhin. Tisay Bujhaye Nanaka Jis Hoveiy Soparsan.

The first verse of this salok is descriptive of the Divine. And the second of His realization within as the joy
of spirituality. Within this context then, the word &™H Nam refers to Divine Hukm or Law of Nature. The
contextual meaning of the phrase Nam Kay Dharay is thus “in accordance with Divine Hukm or Law.

So the meaning of the verses of the Asthpadee are that The Entirety of Creation Exists in Accordance
with the Divine Law. The Universe Functions in Accordance with the Divine Law. The Simratees, Vedas and
Puranas Came into Being in Accordance with the Divine Law. Realization, Knowing and Contemplation Comes
into Being in Accordance with the Divine Law.

There is thus no judgement on the validity or otherwise of the Simratees, Vedas and Puranas within this
set of verses. It is a neutral statement that these texts did not come about from outside the realm of Divine Law.

The Divine Law pertaining to writing texts is the result of the use of our intellect — thinking, writing and
analytical skills — to produce such texts. It is the dictate of Divine Law / law of Nature that human beings are
endowed with intellect. It is this endowment through Divine Hukm that allowed the texts to come into
existance. (8™ o UTd fAMH{3 8= YIS Nam Kay Dharay Simrat Beyd Puran).
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Will the Sikh Bulletin Tell the Truth?

Gulbarg Singh Basi
gsbasi@gmail.com

In your editorial titled- “Will The Fake Global Sikh Council Please Stand Down” in
the December 2022 Edition of The Sikh Bulletin your false allegations against me

have truly pained me. An editor of a highly respected magazine making baseless
allegations has put the reputation of the magazine at stake as well.

It was shocking how an editorial platform of magazine meant “to bring about a reformation in Sikhism by
pointing out 'bipran-ki-reet' practices that have crept into Sikhism and to propagate the true interpretation of the
message enshrined in Guru Granth Sahib,” was used for propaganda of an undemocratic organization claiming to
represent Sikhs.

The splinter Global Sikh Council has President holding on to her chair just as any other power-centric
politician. The write-up deliberately avoided mentioning that you are the Chairman of the religious committee, as
per your claim to me, of this splinter GSC so that ‘conflict of interest’ may remain hidden from the readers.

The write-up is about the split Global Sikh Council. As per your claim, the one you are part of, is the real
GSC, while the other one is fake. However, one of the main premises given by you for calling the other GSC as fake
is that-

“The GSC Inc. is Basi’s private organization. This Fake GSC is his personal business entity. He owns it. His
name is on the Certificate of Registration as the CEO forever. There is no provision for any elections. Even when
the Exco were elected in 2015, 2016 and 2017 — Basi did not register any of these names on the Certificate of GSC
Inc. Only he could do so, as only he had the power to do so. He chose not to. He chose to keep his own name there
as CEO. This is not how any Global Organization of the Sikh World should be run — as a privately owned property
of one man.”

But the pillars on which your allegations are based are false and can be challenged in court. Anyone can
verify the filling history from the official website of Georgia Corporation Division:
https://ecorp.sos.ga.gov/BusinessSearch/Businessinformation?businessld=1961574&businessType=Domestic%2
ONonprofit%20Corporation&fromSearch=True

One can see that Gulbarg Singh Basi was the CEO till early 2017. Thereafter the CEO position keeps on
changing- Lady Singh Kanwaljit Kaur, Gurpreet Singh India, Inderpreet Singh, and now the CEO is Amritpal Singh
Sachdeva.

In addition, your write-up demonstrates lack of understanding of the State of Georgia laws governing the
Registered Corporations. Your allegation about GSC, registered as a corporation in the state of Georgia, being a
personal organization is totally false.

Watching your videos, it appears that “pujari” is the root cause of all the mess. But your editorial is a
testimony that the Sikh intellectuals (like you) themselves present a poor judgement in appreciating the good
work being done by Sikh individuals and organizations, regardless of their names. Hence, it’s clear that the root
cause of the mess in Sikh organizations are the human vices, which are present in both pujari and intellectuals.

You need to ask yourself, if you have written from the reformist intent, or the one-sided story with false
information is the outburst of your ego and jealousy, or maybe you have written it to prove your loyalty to the
splinter GSC of which you are an integral part.

From a good editor, | am expecting that this response will be published in the next edition of the Sikh
Bulletin.
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Reply to Mr Gulbarg Singh Basi

Yes, But Will the Fake GSC Accept the Truth?

Karminder Singh Dhillon, PhD.
dhillon99@g¢mail.com

Your response amounts to nibbling on the peripheral issues while ignoring the core ones. You have created
diversions and added more falsehoods, Mr. Gulbarg Singh Basi.

NEEDLING THE PERIPHERY, CREATING DIVERSIONS AND ADDING FALSEHOODS.

You are diverting when you write: “An editor of a highly respected magazine making baseless allegations
has put the reputation of the magazine at stake as well. “The truth is that this expose’ isn’t about the reputation
of the Sikh Bulletin or its editor. It's about the reputation of the one who continues to peddle the lie of the Fake
GSC and that of those who are his enablers. It’s about the reputation of the one who created the first lie of the
Fake GSC and now has to tell multitudes more to cover it.

You are diverting again when you express “dismay” that a magazine “meant to bring about a reformation
in Sikhism” could have written that editorial. The truth, again, is that reformation in Sikhi includes exposing Fake
Organizations that are created by those who purpose is to feed their egos, throw wool over the eyes of others,
and solicit funds from the community.

We will get to the core issues in a moment, but let me illustrate what | mean by adding more falsehoods.

You say my editorial “deliberately avoided mentioning that you are the Chairman of the religious committee,
as per your claim to me, of this splinter GSC so that ‘conflict of interest’ may remain hidden from the readers.”

My editorial mentioned on page 3 that | was present at the Dubai AGM of the GSC in my capacity as a
delegate of Indonesia. On Page 4, | mentioned that | was the Chairman of the Religious committee since 2021.
Yet your claim is the lie as above that | “deliberately avoided mentioning” both. You have the capacity to first
create a falsehood even when the truth is published in black and white for everyone to see and read. You then
have the capacity to make false accusations based on your concocted lie that “/ deliberately avoided mentioning
these facts”. Then you have the capacity of impugning a third falsehood pertaining to my objective “so that the
conflict of interest may remain hidden from readers.” Nothing was hidden, and as such there is no conflict of
interest of any kind. Such is your inherent capacity to fabricate, grow and spread falsehoods even about facts that
are clear as daylight. Has shame died altogether?

Then you spin another lie in writing that the “Global Sikh Council has (its) President holding on to her chair
just as any other power-centric politician.”

The truth is that Lady Singh Kanwaljit Kaur UK has been elected as President at consecutive Annual General
Meetings that were attended by delegates from the member countries. In the two AGMs of 2015 and 2016, she
got more votes than you Mr. Basi, but handed over the Presidency to you out of deference for the organization
you represented — namely the American Sikh Council. And you accepted the Presidency - shamelessly | must say.
In one more AGM (2017) — she offered you a seat in the EXCO — even though you were elected to no position.
Again, you accepted. At this point of acceptance — the ASC had already informed you of their intent to sack you
from their organization. So you knew that by virtue of that sacking, you were disqualified from accepting the seat
in the EXCO, but you accepted it anyway.

Perhaps what you really wanted was for Lady Singh to offer you the Presidency yet again for a third time.
Since she could no longer “offer” you what you wanted, you then went on to become the prime mover and shaker
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of the Fake GSC and declared yourself as its CEOQ. And your first order of business was to assemble a bunch of
enablers to “sack” Lady Singh and assassinate the Real GSC.
So pray tell me, who is the real “power-centric politician” here? And an utterly shameless one too.

THE CORE ISSUES.
The core issues that help separate the Real GSC from Mr. Basi’s Fake GSC are two. The first pertains to
Membership. Article 5 of The Constitution of the GSC pertaining to membership states as follows.

5.5 A National Level Sikh Organization which represents a substantial number of Sikhs in that country may
apply for membership of the GSC.

5.6. The General Body of the GSC shall have the power to approve or reject any application for membership.

Article 7 pertaining to representation at the Annual General Meeting (AGM) states as follows:

7.1. A country can send two representatives to the General Body Meeting. These representatives may be
from the management committee of the member organization or any other person duly appointed in writing by
the member countries.

Two main facts emerge from reading both these Articles together. One — members of the GSC are Countries
and two, the member country is represented by a National Level Sikh Organization within that country.

For instance, the USA, UK and Malaysia are amongst the 31 countries that are members of the GSC. The
USA is represented by the American Sikh Council (ASC) which represents 71 Gurdwaras and Sikh organizations in
the USA. The UK is represented by the Network of Sikh Organizations UK which links 130 Gurdwaras and Sikh
organizations. Malaysia is represented by the Malaysian Gurdwaras Council (MGC) which represents 120
Malaysian gurdwaras. The Global Sikh Council has 31 member countries.

The core issue is that the Fake Global Sikh Council of Mr. Basi does not have a single country or National
Level Organization as a member. What the Fake Council of Mr. Basi has done is to get a group of well-meaning
Sikh individuals to come together into a WhatsApp group. And then appoint individuals of his choice to positions
of CEO, Secretary and CFO. And then register these names on the registration documents of the Georgia registered
Global Sikh Council Inc which is fully under his personal control.

A WhatsApp group can consist of international members. But to call it the Global Sikh Council and solicit
funds on its name is nothing more than a fraud and a fakery.

Such is the fraud that Gulbarg Singh Basi — in his response above - makes the false claim that his Fake
WhatsApp based outfit is the Global Sikh Council, and the Real one with 31 countries as members represented by
National Level Sikh organizations as a “splinter” group. To make such fake claims is to suffer from self-deception
and delusion of indescribable levels.

THE FILING HISTORY OF THE FAKE GSC.
The second core issue is the fraudulent filing history of the Fake GSC with the Georgia State Authorities.

In my editorial “Will The Fake GSC Please Stand Down,” | had made the assertion that the Fake GSC is run
as a privately owned property of one man. Basi asserts in his reply above that his filings at the official website of
Georgia Corporation Division prove otherwise. Let’s examine the falsehoods of these filings.

The following table provides three data points. The column on the left lists the names of the Directors as
filed by Mr. Basi on the official website controlled by him. The column on the right lists the names of the office
bearers who were actually elected at the GSC AGM. The middle column presents the year of the event. A name in
red means it is not the name of the office bearer who was elected during official GSC Elections. The titles in red
(CEO, CFO) are for positions invented by Mr. Basi. The positions of the GSC are mentioned specifically in the
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Constitution — complete with their roles, functions and duties - as President, Deputy President, Secretary and
Treasurer. The filing record of the Fake GSC states that each and every record (as follows) was filed, amended and

updated by Gulbarg Singh Basi alone.

Names of Directors Filed on Fake GSC Year Names of Exco Elected at Annual General Meetings
Website
2014 GSC Registered in Georgia, USA

No Record 2015 Gulbarg Singh Basi - President

Lady Singh Dr Kanwaljit Kaur — Deputy President
Gulbarg Singh Basi — CEO 2016 Gulbarg Singh Basi - President
Rupinder Kaur Basi — Secretary Lady Singh Dr Kanwaljit Kaur — Deputy President
Kirpal Singh Nijher —CFO
Kanwaljit Kaur Singh — CEO 2017 Lady Singh Dr Kanwaljit Kaur - President
Gurdeep Singh Kundan - Secretary Ajmer Singh -Deputy President,
Harcharan Singh — CFO Gurdeep Singh Kundan - Secretary

2018

Mr. Basi expelled from ASC, and removed from GSC by General Body
GSC General Body Decides by Unanimous Vote to Shut Down Georgia Registration.
MR. BASI KEEPS GEORGIA REGISTRATION. FAKE GSC IS BORN

Gurpreet Singh — CEO 2018 Lady Singh Dr Kanwaljit Kaur - President
Gurdeep Singh Kundan — Secretary Jasbir Kaur - Deputy President,
Harcharan Singh — CFO Jagjit Singh - Secretary
GS Batra — Treasurer
Gurpreet Singh —CEO 2019 No Elections
Gurdeep Singh Kundan — Secretary
Harcharan Singh Malaysia — CFO
Gurpreet Singh - CEO 2020 Lady Singh Dr Kanwaljit Kaur - President
Gurdeep Singh Kundan - Secretary Jasbir Kaur - Deputy President
Ramesh Singh — CFO Jagjit Singh - Secretary
Gurpreet Singh - CEO 2021 No Elections
Gurdeep Singh Kundan - Secretary
Ramesh Singh — CFO
Amritpal Singh — CEO 2022 Lady Singh Dr Kanwaljit Kaur - President

Gurpreet Singh — Secretary
Sadhu Singh — CFO

Paramijit Singh Bedi - Deputy President
Harsaran Singh — Secretary

The following facts emanate from the table above.

1) Forthe year 2017, Kanwaljit Kaur Singh is registered as the CEQ. The post of “CEQ” never existed within
the GSC ever. So this is a personal invention of Mr. Basi. | am informed that Kanwaljit Kaur Singh has been
unaware of her name being registered as such by Mr. Basi.
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2) Forthe 5 years of 2018, 2019, 2020, 2021 and 2022 —filings by Gulbarg Singh Basi for the posts of CEO,
Secretary and CFO are people of his choice. They are NOT of individuals who were actually elected at the
respective AGMs of GSC.

2) The Fake GSC started in 2018 after Mr. Basi was sacked from ASC and GSC.

These filings make clear that the Fake GSC functions as your private organization, Mr. Basi. All the names of
office bearers that are filed as shown above are selected by you, appointed by you, replaced by you. You give them
titles of your choice — CEO, CFO etc when these are not the titles of the GSC even. Individuals of your choice are
added as directors through your filing by you and you alone.

For the five-year period between 2018 — 2022, there are 6 office bearers in total on your Fake GSC
registration. These persons are rotated in a game of musical chairs between CEO, Secretary and CFO. Not unlike a
puppet master pulling the same six strings but in slightly different variations to create the drama of puppetry.

Care to tell us (i) which National Level Sikh Organizations these CEQO’s and CFO’s represent? (ii) Which
countries they represent as per Article 7 of the GSC Constitution? (iii) How many Sikh Gurdwaras and other Sikh
organizations are represented by these CEQ’s and CFQ’s of yours? (iv) why the addresses of some of the CEOs and
CFO'’s are listed under your private residence? Don’t they have their own “official or private” addresses?

It’s clear from studying the filing history (table above) that the Fake GSC started in 2018. Any attempt to
make it look like it is a continuation of the process that began in 2014 is a fakery, attempting to pull wool over the
eyes of the Sikh world.

THE CORE ISSUES YOU IGNORED.

As stated above, your reply to my Editorial amounts to nibbling on the peripheral issues, creating diversions and
adding more falsehoods. In doing so you have ignored responding to the core issues. Allow me to put the core
issues that are begging for an answer from you — in one simple paragraph.

The American Sikh Council (ASC) was a member of the GSC in its capacity as a National Level Sikh
Organization representing the United States of America. You represented the ASC in your capacity as President of
the ASC. By virtue of this representation you got seated as GSC President for 2015 and 2016. In 2017 the ASC
sacked you for activities that brought disrepute to the ASC. You knew that the consequences of being sacked from
ASC meant you lost your position in the GSC. You then haphazardly registered another organization named ASEEN,
appointed yourself as its head and applied for membership of the GSC. It was rejected because ASEEN was not a
National Level Organization by any measure. The proposal to reject ASEEN’s membership was tabled by ASC,
seconded by France and voted on unanimously.! In 2018 you were expelled from GSC by its General Body in an
AGM for activities that were detrimental to the interests of the GSC. At this same AGM, the GSC General Body
decided by unanimous vote to shut down the Georgia State Registration that was in your personal and private
control and command. You however, decided to keep the Georgia registration — as if it belongs to you as your
personal property. You thus created the Fake GSC, appointed some enablers and other well-intentioned innocent
Sikhs to create the sham of it all. And begun to collect money using this name.

Give us a reply — sentence by sentence — to these core issues, and the Sikh Bulletin will print it.

MORE NEEDLING THE PERIPHERY, CREATING DIVERSIONS AND ADDING FALSEHOODS
There are a whole lot more peripheral issues that are raised by Mr. Basi for the purpose of creating diversions and
adding falsehoods in your essay that need exposing.

! ltem 13 (d) of Minutes of GSC AGM held in Dubai in 2018.
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You say “your write-up demonstrates lack of understanding of the State of Georgia laws governing the
Registered Corporations.”

Allow me to say that it is pointless to hide behind such claims. The issue of concern is not to understand
Georgia laws, but to understand the fakery, falsehoods, and treachery that is committed in the name of “Georgia
laws.” The issue is that you have continued to register a Fake GSC in the State of Georgia on your home address
and continue to update it with self-concocted information.

You then create another diversion by writing “watching your videos, it appears that “pujari” is the root
cause of all the mess. But your editorial is a testimony that the Sikh intellectuals (like you) themselves present a
poor judgement in appreciating the good work being done by Sikh individuals and organizations, regardless of
their names.”

Let me assure you Mr. Basi, that the issue of creating, sustaining and propagating a Fake GSC has nothing
to do with my videos, any Pujari or any Sikh intellectual. It has everything to do with hubris, greed for collecting
money and with power.

Your use of the phrase “regardless of names” is an interesting diversion. Ordinarily, names of organizations
don’t matter and shouldn’t matter. But when an organization steals the name of a legitimate organization,
appropriates its logo and symbol, and steals the press releases of a legitimate organization — then it does matter.
Your comment shows your contempt and disregard for the organization whose name you steal at every mention
of it and continue to use for your own selfish motives. Yours is an organization whose very existance is based on
a stolen premise, akin to an imposter who operates on the stolen identity of another individual.

You are right in saying that “the root cause of the mess in Sikh organizations are the human vices,” but that
is not the issue here. The issue under discussion is the root cause of FAKE organizations. Imposter organizations
that pretend to be what they are not. Organizations that steal the names, logos, press releases of real
organizations, and collect money for conducting zoom sessions etc.

You have ended with a diversion that seeks to transfer your falsehoods to me. You write: “You need to ask
yourself, if you have written from the reformist intent, or the one-sided story with false information is the outburst
of your ego and jealousy, or maybe you have written it to prove your loyalty to the splinter GSC of which you are
an integral part.”

What | write is for the readers to judge. You need to ask yourself as to how much longer you are going to
parade your falsehoods to defend your Fake GSC. How long more will you keep up the pretense that a WhatsApp
group which adds people from different locations amounts to a “Global Sikh Council.” How long more will you
keep appointing well-intentioned Sikhs as “ambassadors” of your fake outfit. How long more will this Fake GSC
keep soliciting donations from well-meaning Sikhs in zoom sessions to fund more zoom sessions.

You will know that my editorial was no “outburst” of any kind. My opposition to your fakery and fraud has
been consistent. If you will care to check your Gmail inbox of more than a year ago (January 7, 2022 to be exact),
you will find the following e-mail | wrote to you:

“Your outfit... lacks the integrity and morality that a dharmik / religious / spiritual initiative needs to stand
on. This integrity is removed when you appropriate - wrongly and illegally - the name, logo, letterhead and
slogan of a duly registered and globally recognized body with members across 30 nations states - namely
the Global Sikh Council....

You know very well that you are not a member of the Global Sikh Council. In fact, you know that you have
been removed by a unanimous vote at the GSC's AGM in Dubai in 2018. You know that your removal was
on grounds of your activities against the interests of the Global Sikh Council. You know that your application
to be admitted under a different organizational name had been rejected by the GSC. | know because |
seconded the motion of your removal and dismissal as a member of that particular AGM.”
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You then create another diversion by alleging that the “editorial platform...was used for propaganda of an
undemocratic organization claiming to represent Sikhs.” The Global Sikh Council that you are calling “an
undemocratic organization” is duly registered in the UK as an International Trust Charity. Clause 5.1 of its
Constitution says that only National Level Sikh Organizations of Member Countries can be members. Clause 7.1
says each country is eligible to send 2 representatives to the General Body Meetings. These 2 representatives have
the right to attend the AGM to vote in the Exco as per Clause 8.2.

Clause 10 stipulates that the Exco comprising of the President, Deputy President, Secretary, Treasurer and
5 other ordinary committee members is elected by the General Body of 2 representatives from each country.
Please let our readers know which part of these regulations is “undemocratic” and which is “propaganda”.

On the other hand, the Fake GSC Inc. that is registered in Georgia where all power rests with the owner of
the entity — which is you — is a text book case of authoritarian dictatorship. The act of regularly putting up names
of hand-picked individuals — in a musical chairs fashion —is the classcic case of propaganda meant to fool the Sikh
world.

Finally, a response is necessary to your assertion that my editorial has “truly pained you.” My response is
that the burden of defending falsehoods with more falsehoods and diversions is a spiral that is indeed a painful
endeavor. The Truth will liberate you Gulbarg Singh Basi ji.

In the title of your reply you asked “Will the Sikh Bulletin tell the truth?” The implication was that the truth
will be told if we published your reply. We have. And now the Sikh Bulletin asks you - when will you accept the
truth of your Fake GSC, Mr. Basi? When will you own up to the Lies, Denial and The Death of Shame that has
become the hallmark of the Fake GSC?

£

W< fifeat = =7 179 // Gurit Singh Vairowal // 23€7%

Gurjit Singh Vairowal on the Truth of
Religious Life

https://www.youtube.com/watch?v=c86t5N
nirSc
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Letter from
The President of American Sikh Council (ASC)
On Matters Pertaining to The Global Sikh Council?

Dear Mr. Gulbarg Singh,

Your claim as a founding member of the GSC is a misleading statement.

The American Sikh Council is the founding organization of the Global Sikh Council (GSC). Dr. Ranbir Sandhu,
Mr. Kuldeep Singh and Kirpal Singh Nijher of the American Sikh Council (WSC-AR) conceptualized a noble idea of
forming world level Sikh organization. Then, Mr. Basi and Kirpal Singh along with Sikh leaders from other countries
worked together to form the GSC.

The very first Australian Sikh Council Global Structure meeting was attended by S. Gulbarg Singh, S. Kirpal
Singh Nijher and Manmohan Singh on February 28 through March 2014 as noted in the ASC meeting minutes
dated March 09, 2014. The decision to form a Global Sikh Council was made by representatives from Australia,
Thailand, UK and USA. A motion was passed and ASC representatives were directed to set up GSC structure similar
to the ASC structure in the United States of America.

The ASC Board authorized Mr. Basi and Mr. Nijher - as representatives of the ASC - to register the Global Sikh
Council (GSC). Mr. Basi being the Chairman and President of ASC in 2014 registered GSC in his home state Georgia
as “Registered Agent” for “Not for profit” organization. Mr. Basi listed himself and Mr. Nijher as officers of the
GSC. These positions are subject to change in accordance with GSC constitution.

The functioning of GSC has been in accordance with GSC constitution while the registration by ASC as a “not
for profit” organization was for administrative purpose with allocation of no stocks and shares. It is merely a piece
of paper to conduct GSC business for the welfare of Sikhs organization throughout the Globe.

It is worth noting that that “Non-profit organizations” in USA do not have private owners and they do not
issue stock or pay dividends. And while nonprofit organizations can earn a surplus, that income must be reinvested
in the nonprofit organizations — possibly to benefit or expand programs according to the charitable mission.
However, such organizations can have vicarious liability for injuries caused by their employees or volunteers to
third parties. For this reason, it is prudent for any non-profit to obtain liability insurance.

Therefore, how can any individual person of the character like Mr. Basi claim that he/she is the owner of the
GSC? The former presidents of the ASC never claimed that they owned the American Sikh Council. Similarly, the
first President of United States of America never claimed that he was the owner of USA while he was commander-
in-Chief.

Please note that the American Sikh Council and or Global Sikh Council are predominantly volunteer
organizations. Mr. Basi as a volunteer makes you believe that he is sanctimonious yet so unscrupulous and sleazy.
There is no place for mafia bosses, morally unfit, control freak dictators, coup participants and individuals filled
with ego, haumai and hungry for power persons in organizations whose mission is to help mankind. Such
individuals create conflict among the working members that in turn arms our foes.

2 Letter written by Sardar Gurdas Singh Daas, President of American Sikh Council dated 22 April, 2018 in the aftermath of
Gulbarg Singh Basi’s sacking from ASC and removal from GSC at the Dubai AGM and in response to claims by that (1) Basi was
the founder of GSC and (2) that the actions of the Dubai AGM were invalid because the Constitution that was approved by
the General Body at the AGM went against the founding principles of the GSC. Document provided by and printed with
courtesy of GSC.
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In October 2017, while appreciating Mr. Basi's valuable services, the ASC General Body passed a motion that
Mr. Basi's be relieved from the ASC Board few months prior to his term coming to an end on the ASC Board. He
will neither represent ASC nor GSC on behalf of American Sikh Council.

Attorney / Solicitor Jagjit Singh Ji from Malaysia informed us that at the General Body Meeting of the Global
Sikh Council held on March 18, 2018 at Dubai, UAE and in accordance with Clause 7E of the GSC Constitution,
unanimously decided that Mr. Gulbarg Singh Basi of United States of America, be removed as member of the
Board of Directors of the GSC with immediate effect, for holding an illegal skype meeting on March 3, 2018 without
due authorization and for passing unlawful resolutions, which resulted in creating disunity in the GSC and bringing
Sikhi into disrepute. As a result of this you are no longer a Director or Executive member of GSC.

You have alleged that “the gathering in Dubai has accepted a Constitution that totally ignores the founding
principles of the GSC. Therefore, to avoid any confusion and disagreements, and confrontations, individuals
accepting the Constitution presented at the Dubai gathering are requested to form a new organization under that
Constitution and register it in any country they desire.”

Mr. Basi, you are wrong again.

You know very well that the GSC old constitution was developed in 2014 using ASC by-laws. The ASC
acknowledged that there were many ambiguities in the 2014 ASC by-laws and that they must be corrected. Then
all such ambiguities in the ASC By-laws were noted, clarified and amendments were ratified. The ASC updated by-
laws were issued on October 8, 2017. Just Remember, there are amendments to the US Constitution and the 27th
amendment was issued in 1992.

Therefore, it is perfectly normal to amend and ratify the ASC by-laws and or GSC Constitution as deemed
necessary to include checks and balance with input from representatives of member Countries.

The GSC registered in Georgia on July 7, 2014 remains under the domain name of American Sikh Council.
You (Mr. Basi) as a representative of the ASC were just an agent to register GSC as an authorized by the ASC Board.
Therefore, you must cease and desist your false claims of GSC and show some respect to the laws of the State of
Georgia and United States of America.

It is within the rights of GSC General Body to amend and ratify the GSC Constitution as deemed necessary
with input from representatives of member Countries.

| hope that clarifies the registration and Constitution of the Global Sikh Council.

Thank you.

Gurdas Singh Dass
President
American Sikh Council

Calling Young Writers

If you are a young writer and critical thinking and writing is your forte, The Sikh Bulletin invites you to
submit your articles and essays to us for publishing. If you are having difficulty getting your work
published in main stream Sikh publications because of your non-conformist views that question
existing practices within Sikhi, The Sikh Bulletin invites you to send us your writings for consideration
of publication. The Editorial Board.
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I1d I3 Ufs 9% feg U3 ? I8ufsd IR 5% 73& g T HI3 3 WEsT I 1 993 weR 3 yEad
fewers 3 Hew A/ & 31a1 fifw IgTmYag § Ad< faaT 3 BAR faad Had y3tfed fd3garg A fifw & 91d
Jifee fiw <t 3t gaTet /, »ud e Yeier /it fa smat fifw o J, 3t et mine gnme ad 7/t fisen

N NS A3 AfdTaurs fitw Jaemyd & =it fa 3a1 fiw 13 Jua AagHs fiw wHe & enga <t
S feq Une 129 fafimm 7t gt a8 Hudd 949, N ufast AgeH3 fiw wHE <t Ure ¥t udt ud 7t
AT &< B BTt 578 Hugd otz §uat faar faagHs fiw 3837 3wyt fazra feg garfiw gz fafimr
T 3 g < fofemr {3 fog 31 Bawt & fammat 73y fitw wedsh & Trt 7t 1 faar fa 2a fammat 73y fitw
A< B, B! faar fa fammat 73y fifw 3 31 Uare 3 3 for =a3 v g 3fR I, §da 7% 318 o4 fa Sua
?_SBHT?FHWHMﬁmmﬂﬁamwﬁ@éﬂaaémawawaﬂ?@awefﬂwﬁﬁwﬁmm
fils 79 Uz 2 9fge oo 71 Ufost 99t 3 39 7 Igea ygua e ® yTs 39 dee iy &5 939
1t 2 faar 7t o <93 fAgat wieEh 3fdR Tt 8Jat o188 Jiger3 i3t 1 faars fifw aa31 <t fasrg a3
HIgH3 W wHe & Ure v Jergt fdr I8 e fa Bud & 39731 fiaa o371 J fa s1at fifw g3 371 Gaat
§ T, R fa N o3 s feg &, 3 A fa 1 a3 9fs BJat o i3t d= 9f 3l e fa 3t st Uge
Tge J1 A fgar fq g wfaerasr Eit Igufed 3A<iat o193 U4 od faar I fa 7ree 91g 3 60 a3 g findh
fea3 o fa= Trys Jehut, N 13 sra1 fifw 813 Areardt 8T arder, fa@fa W et ugardat 3 »i3 AagH3 fifu
wHrE & Yre Uz Y31 ¥ar fa fg3ddrg #e fiw 3 91g diffie fitw #t & argufsa 3Ats H#3 9ra1 fifw @ Arge
g1 3 g 7 3 SR fx 37 fom w3 fde g AR 31 Bawt faar fa H H3 Ira1 fitw usTaae § 94t 3t
A g, fog TaaTg Afag »ifEHd d36 aa 18R HE fHse Iv 7e 3 A3t nirurt fipg sfen /it Gaat
T TIHG! fIIdT /i I HIS HA&Y B o 33« g1 digd 1ie's Aa | Hien fa fg3dara 7 fifw < g difde
fifw 3t & 3AI9 9393 996 Bt WAt Py @R grafify <t I8 od faar 7t H3 391 iy UsTade © sl
TH3 IIST6 I edfied 3 Il < fd3dard RIT fiw Ut »Ee At A& | JfJT IIsHs g 578 HaT <
fima 3, AT N UArg »EwT 31 It & il faat <fum adt AT Ffde 37 Ia9as T Ht 378 Hudd 941
73 Irg1 fiw <t 3R wiry § §awt 3 e Faret I, fabfa 8 @area &, it fagst R Bt § Ha oy <y
IR R figafanit & wnd 3 9 e 996 o 3 T 13 991 iy © B0t &5 fiprg I 996 8961 B
iy 139 & It &1 31 IS Agd it Iat | H famrat 7 3 T9sTs ity TR T w3 U HUTd &89
fopnr| AT QTaT fadT B1g 93 USTSAT T JFTOAT U mHET g 3RdIg ot I3t Fer Sast faar fa
8T Ha< i 1 Jraena a1 »cg I8 il © 1Y Jj8l 9J I6, BI6T foars fitw gfeni e 2 fies 3
foa3ra fodt /, GR a9 uzr a3 €7 a3 9 13 31 fifw UaTadc o 3AE Hies! Afd3 Ya AQ 3 st /i A
nigdten = ffq Iraenar & Srfegddt feg 83 fazra it udt /i 87 9 S vy § 3AIa firs Aaet 31

Nufgst {9 Aaerg Hae fifw & fa3me & uz3™s aaat 9rdt 3t Aa Affeaurs fifw graemyd & <fmr
foq FEg Hae fiw i3 Hiam g 3 I6 3 QI NI wa H BIR I5 | N fqar fa & g 31 3z g It nar g

s A3Ed w23 < i fasmg "or 33 il fed daeme Afgs (Aufe3 qu) |
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fasrg T U194, afde fa I &1a1 1t 31 oA Tai 3 &t 39, N 7 < arean s famn 3t fazrg w1 Aga Uzt
ggtan| fe= et it Bl famr, 29 81 fes Huga o3 31 g affeaurs fiftw & e fa N famr A, Bafazs
61 B It ot 7t U3 g €A fa3me € at < anft wa Hige &t 3, 7 BIat fase v s 3 usstag T a™
T fq 87 Nad w713 Aad, Hret Aot gard »ifzAd & 8ndt /i A B fos T <3 ming sa3 de d
Nearmetas 3 Nad fiw »I3 Haq, Het ie gaTa »ifH3HI 9% famn 3t fa3me g3 ufen 3t gars @1 1isd
Ffder fa 3 fea 1065 feg gt /it fog fazmg wdt firs Aaredt|

N IS feat f29 »ifEHa 3 396 3796 it At Sifegdint 238 Beul, HIHST it 3 wy@
Tfgeardt 3 < 3T agerfont mud fa3me &1 HE welt | 1 <9 Affeaurs fitw § faar fa faars fitw Sfent @
TII A AU 99, mfee fa3re It 38 fis AR| <9 AfSTaus fiw ffg feg mm@ v R d a8 B
HTZr 3 faars fitw 33 g famm Yiger v % muzr i3 firar fa o fa3me 3 31 ug g A3 I fazrg
B 1 8RS wieddt T gfitreg »idl Ty i3 far 2y w2 fx fand vt 31 ot A9 & Ifeg Ja 1313169
fq3mg i3 3919 3 fan & ISt wig Ufast udt 7t 3 Ut © qe g &t /i

H oA uz3® Adt ufgsT © T UsTsae famt, ufast <@g fan & 13 g1 fifw r ggend &1 & 819
fagr, @9 dlg Afdeaus fiw Igemyd & Myt Srfagard AT & u3Tads St 3, 874 g 93 Idem™
T 3T YITHIN {onf fq fog IraenTd 3U »HETs 13 31 fRW UsTadc 3 8Iai < feg A 3 gmiT g fRW AT
< fam J1 y3a §R & faf3€ < 3mcia & 83t Tl e A1 3 ¥ o uaTaae A1 o H U1 o371 Ud Jiden™d
< o fu At a3 g 3t 3A<ta ot /i © g ggda1 93 A ¥ ggdar e § #3 3ra1 fifw 813 Ufen 31 §7d
319U IfaT HaTTig THfen 3 9% 96t gadar vt Jfd<l Iret it U1 5da | N H3 Ira1 fifw = efinr f e
& W7 rETaT Ufast BIwT T aTH 3 JITOMTIT 3U WMHETS 13 31d1 fRW JfemT g 7 o wy Bawt 893
I3 AR J, diet afdet fa 37t ot Uzt aast, H faar fa 3 Bfen fa 89 fagd Hard o 916 3 arg Jifde fifw &
IBUfaa AT <t fid 39 SIR 7 31 8 diet & faar af W M e Gt , @amﬂaﬁa’mﬁfw
fﬂwégﬂeﬂaeaa‘raaamﬂﬂ@%@aéaﬁzmu@mﬁﬁwwmﬁf&?fmmmﬁ
YaTae 3 fager| 3 g far Gaat < et IAda fis Aae 3, afiie fa JIgenar Ao 31 et 9ot o, of
By ygrintt 2 wat {9 dld3a 995 AR Ifde 7, fan &1 faA Pt d% 3Atd Aiga J<afl, SHh WA uymA =
W3 YSTII B2 | N A e faad TR 3=l 919, »IR Mt gagre J=an| 1 didt 1t & ef30 g1 88 3n<ia
3 e I3 AraTdt & < fUR »i fgmr

A 3 <9 AfSTaurs fiW JI9TYd & J3976 IH &% HUJH Id6 T W36 o8 @1d o131 Wud &dt
i3 5a& 3 fan & ©fimr fg 8 S99 foam T ge1 3, Hawt 9= 31 s 3, &l 3 fan &8 "N Az wie 3t
TUTT| I WIA T N 3 T AfSTaus fifw IIgemyd Avi e 26 3 I3 9d 33JHd TS T I8 | IIdTyd
I3 3 2Tred < T 7, T © TJd i §gda1 g © 9n fusta gt 3 gt H vt 71 9 2f39 g 3t
73 A3 7t wiass foar| »irft @& grg3 St fa nirt vy § fige v fonn 7t o A Tars feg B I 3
gige B Farmi fo3hfi | 9% 13 WTd3 It 31 I8 % Usfom WU A1 © WAS HIAT <8 Ud3fani i3
191 fifw UsTRale T fHard ot37 31 G et fag for fenl 3 91s aaw 34 fa §u idsal fiw 7w, fadar are <9
IfJ2 Ha, UsTaAe 3 »ifH3AI Hifen get 21d N3 A% gae A&, AT wiryH fiprrg H Bast € 3R g3
Ug< 3 BIsT Tas © IAKIT & I ° os | 8 sx7 7eid ©f fddt st 3Aia oet 3 873 fumi Wer A
e I TR AIR I foar {3 wirg w H3 Ira1 fifw vstae €t A9 | fod 1 o7 feg 3AEid Hi 3 ARTS 18 el
Yoy 783 &g i I fa NI 9% 31 0id 3R J1 fgga 3 At 7t grelt AeTs o1s Uiet 3 8ot It st gt
3A<Id 7 3RS 9y Ae wifad # fa feg g difde fifw wfas & asufsa o8 faggs st ga<t 3,
fg33dad 3 faaa Haa" Bt B 3 93 9 oy Wiy g@ fegd @t Jet J, fid3gag RgT fiw & S A sz At
WSS T HI 3t nidt Arge H g »irt ge /t 5% TSt 913t 61 3Add T 9ig difte fiw & asufaa
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IASI 18 I 7YY I ¥ Y 39 3 31 AE fHad &1 131, ud AT fifw ot gTet 3HETT 9193 ATt
Uge JJ | IdsHs g1 < fd3dard AT fifw <ig1 7t fifg © 9n fu®Td 3 o 3 T3 U&T U= I6 | <o It
g AT 7 fg 8r3 T RigaT 3 wing Jfenr |

W foagT fa 73 3791 fw =1 It »i31 u31| FfdR i 87 3T A 1997 © BB WS IBTET 9d J1e Hi,
Nl 7S 1997 IS T »Hdt HBT3 §IaT © W3 BT It 7| BTa! faar A3 31 fHw ysTsde 22 9
THIST 1.3 33 3 Ul S A0 @ 99 B9 Ay g1 BftreT 3fdR 36 3 S8 ARz g fRw T argemmar &
J 18 €Iwt © 92 d193% 9% I& 3 Baat 3 »mu & Adt Arcardt 3 fiedht € »mydt M <t 3ria < fis warsh
J1 i 13 391 fifw yaTaee € §1 AT T wnud Nerfes 3 3R fifdt 3 viAs 3na gwe /it § < fun
Il IISHG TAT 1l 51 TIT HES T I 3T Sfam §Ia o8 Y2 3A<Id! fug @fur ud3 3 A 336
3136 1 3 g I2[ed 3 AST3 1% HIrg Jet AT Id1 w3 TH § TIH3 Il W HE &g Ush s
B o I B 71 UIITS T W ASd HlHS J=IT, AT E13eT famem, wiug BfwTa e Tn AEg &7
gfen |

3 7% A w8t 3T IS BRPHTET HEE famT 31 »idTet HRd 33qHd N 11 ©HEd 2021 § I
3JfEed § T8 ¥Z IS 1.3 93 3 Ul <t 7 @ 99 g H3 a1 fiw ® JraemTdT 813 YT o3
JIeT3 € 4 U S0 48 U g I1d fed © It § Ira AT Hl, 88 uZ wiemt widheti, Fafont »ieg <5 famr
31 ffq o @} sl Herdnt 99 It F, 3 B § ufer fa wa I, Qo U i3 vieg <z I I wrgg &
et | e g T e Sgaar HTE T wiret| 3 e Wiz it ot fog g B a1 fw BT S, Sfide o
fed 9, 3 TR, A oo fa wg et J 31 QA 1 et § foaar fa g a3 § 371 1g 8H 3 a5t R Bmis
<9 garil 3 gfae & faar| Il 29 gmfe fq g dat »ied grag »ifemr, N 230 g8 vy A9 T3
JTOgT 13 391 fifw T T T3 Uenn 3T ER S e fa A i3 e filu o ST Ser g 38R S wnd 22 3
QS T g1 {1 3T IITHI IS JIH! 3T IS I131 Jd6 BT UL |

3 391 fiiw UaTaoe © 23 9 »ivar3 fRu d efm fa me iz A R izt wr e 1, 3 fiw I i3
It T AeH i3 IBTEYI Yauar 33 I g% fizt 05.11.1935 & I izt &t et I9ss S H oS
3¢ A3 fuzT i & 93 Sadh i, fi8 usTede Jfde 7, B8 Idend 3U mAEs H3 fHW UsTade gfen
T 87 1936 I3 I&, TIEd Afag »iH3Ha < € T d3a & IAdl 9% HHI N gesT 3 IIIAS gHST
7t T ger® {31 g nine wies fAgT »izt Uzt Gast i3 31 afde f A3 fuz /it © Gust o7 gg3 funrg wt
3 g/l et g fod 73 9% fuzt 7t ® et »rgR afdR /i A 8Tt § »inud Nerfe® 3 AT four faa
fa wiry it 2 fuzT <t 29 3Adg Ias7s g Ht & A et /i

et niraHi3 fiw afde fa 307 e 91 99 €A fo fd3dad Ret fHw S A3 fuzr Hft § Age a7 d aig
Jifdge fiw <t areufea 3RS B3nma i3t/ vy A3 fuzr i <t 3rcia Ty wiem Barg fa feg g-a-g 73
fuzT /il R Hoied o8 i< g&<l J, N fgar /it 1 2 fon uz3s a3 iy 7 9@ nifen i, 3t ye i Er s
wy f T dse| A faar fa 3w ity Harz § ©ffe &t fa »imy 1 fam 3r<ia § 31g e fifw 1 <t 3t
T YR J feg 3 fusr it <t 3Adia 3, afde fa < fd33arg 7T fitw & A3 fusr i <t o 2 feg argufea
IA<IT TTE B2 wirt 22t ©Ha = A, fon grg3 frer fipr® &1 1311 T 9 fom wiest 919 dg e o
Aree fa grg difde fiw & 3Rt iy 7t 2 fuzr & Aer fiw & Arge gargeTd | afde A fuzr#t & wmud
A3 T fiw 7 o <93 IgenTa MEcHeds Ja3T Haed I & ATg ST /i 3 fem aras Gast aa3r e i
I3C 3 HUTS U <t 137 Ht for wea 913 % 3 918 o131 7t B8 faar <6 & fad mer Hor a1 A
W T T IS TH I ST 3H AHE I18, 3976 FeA 1 By I 3T A 3T 3 A 3 Areardt S wme 1 A
fo Ut Jafiy 77T I © Yt It fori SAIT &% 31 AST ot 3131t & ft, FTH B AHS 71 3 FH T 3deld
TS 7| AfdR f »irlt »ird &8 Afgqz Til A f3ar 30 feg wiudt ot o1& It argemar faf gafenr feg
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famet e feg gfent I, stet a3 fiw fde fa A3 fusr f ufomst 3t o il seTetyg yaa &3 srargamat
329 1947-1948 B U3 Bfeni @1 3fJ% He 23 BF 1961 [T UsTRoc U8 12, 88 UIH &0 feg Igenar
U MAETS g1, fog BitmiraT 1973 38 fog Aam ydte el /i 1980 fEG UsTaae 3 fea a8 AmH3dt 541,
HUSTS TA3 BPHTE U 33 %71 I8 | W1 1 I it J for & H3 WHaH 3U et JdemTd #3
e 11 i ® &TH &1 Frfent 7ie1 J 3 Id 7S HIge Hdta g fust #t <t wre &G urafia mHram der 3|

e fa A3 fuzr /it on feon Sa3s 9de 7 7e | {8 1983-1994 o9 a3 feg 7o 3 9337, Tadl 3
I fJeH3Ts g d3a 9a% Je | S6ged R ufa®t IA Haraa Jfen 7 @At wisem AR fuzr f /{3 31a1
friw 3 a3t 7t it 12.07.1998 § €T 63 7S T BT 391 A ATEIRT »id IT FH MATS TBIET J I
Jgenar Fifae g fam Aar fegat  AATa oi31 fam, 7 AT famms mifae &ar J 3 wrednd <0 gagena
H3 WTHIH 3U WAETS H3 gra1 Iig1 fifw sfen Ifen I e 73t ffd 3 T5HI3 od I w3 ¥ 3T minid
W31 Ht I991& o it &1 T Tt i3 »irft & oA feen feg d3s 996 AT Jfde Jf| feg S e fa A3
Y & TS 343 HIlgY ¥ HETTd BTET €l 98! T1d »Tgd MTet 3 T HETI Jde I |

A Jit g3t S3fent It It €13 famer 3 1 fam Hame et nifenr 7t 29 €7 9T 3 nirfenn 3 faar fa
IH R Uzt H 2 mnidt Hed 9 © JEt 3ARId fewQ | Jfde fa A8 I Gaa! € 3Aeid sdH Al 98 J,
QI T BT ST JIHI3 fiw 3T B 3w 3 €9 H3 3ma1 fitw it <t 3R<ia fagu niermar @t AeT g
fadar g g 7t 3 Ju Jia efar Ifenm 7 A i@ Hefeg 3 3R fiidt 29 T 39l 778 ¥z 3A<ld
fagerdt| Tt »iiaei3 fiw T NOes {99 8 2 Ta1d s e T emiet 33 1 8Jst 3 feofeat wdt| IaHt=
g STUA 1 AT 91 €13 <19 AfSedums fiw IgeTyd &8 Aidt o131 1A fod Aed H 9ma fiw uaTeae §
B3 T A fHas3 w8 yeh 3 g1 diftde fiw &t arsufea 3R € miAsgh3 Atge w1 Al |

I8 373 Bt gIgmee J¢t JOya3 I, IBfUe IRt T HfaF 83 3 W wat feg Haet Thut
U3t T IR BTG, 311 373 94 U 378 foAe »dg Yge 3 3 Shnud Il It YT d HiE
HiggA 734t 13 3a1 fifw UaTsae 2 fifeaft ® %138 Aed <t 3Ada & Une szt aret J|

Ay ifens I331 3 fer grg3 |3 Ygam =t
A6 Jos fida 3 U HE AR I
https://youtu.be/sqHXKMPyEgl|
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Jeduse
Mg<ae Hided ffw deg '
E-mail- kanwar238@yahoo.com =
. -

YegHd Has S »inudt fea afest «Je- feg gg3 Hed fafmr 3 Cy
J9 feq Jiggerg g9793 9 foq Jigu-der|
YT Bfgmi Jg TR Tgg J AE g
Fgd I& 3J d HI< U YB BTy |
BTG HHE © I8 At g gaT|

i A faar I fa I8 & 9a g3t g2t A Faft w3 7gdt 1 | foa 9 wgd fon wet 3 fagfa feams fier
Jt 8= g J1feg R ot At At afeat3 8 © wimd e I 1 98 € U Jdat 9at fer et < 3 fagfa
feg uzr I grdler J fa fam © Hawa At A © A »irl /8 I 89 Harar At wimAgr o J» B &t gt Jeat
31 3 QR 2 wigAg Fiies wifenn Arean| J8 & 9 99al it 3 Faet J Ree feg uzr Sar A fa Je fam 3
T J i3 Ba Ifde fa I for wighra I8 & g™ 99a! < - 78 < 4A Jdat It J1 Sfas I8 & 9 F3fent
I GH T3 Hg It J A< €T 0iA 98 § B3T 33 U1 I A fam HaY B yT A winydt St g wmy@
fipymst I e g Jfemr I fog &t 7ol B8R et I8 & fam wimTs feg wi3 71 feg uargt St dfeat
feg g d ga1 fd31J1 for 39 fAm 98 & S U ofi31 J B <8 fs It ot stz Al

e 3 1wy gt 98 U1 o137 J BF AU feg 7 Ugag €8 Y3 Wik Al I St U 9%e J, fa
< I8 HEY & gt w1 feamr &t #t Ifent B AR HEY we-ug Harsst feg gfder v #iGe wg3 vHas H
SR HEY T we3t feg fufawn Ifder /it €7 & feg Higgm Ifen fa wims feg fa3 It Se dard A 93
BT J 013 B 7S wie3t ¥t agwr I fon I1ds 81 M © wicare Bt & wimTs feg 98 MU fipuradt
Ja <t e Ho Bt 4 eydt A9 3 = R Bt B »uSt gl wigHd M@ T3 28 24l JE U1 3 B8 | vyt
QB wEATY B8H 98 T T8 THJ 3TH < JU B2 013 BR furre &8 38 T et <t g setort| feR migrarg <o
Tyt Tt 3 <8 Ty It 98 0T J 918 1 I3 i feg 938wl Wiy B T3 78 I3 9aT HeT Jae
IR T6 | WAHTS feg 98 Jiet 98 & YA o9& =H3 BA € Y 99a1 g 99 it ot | gz 2 fdg W3 e &ai 3
Jel 31 2 Y T BE W3 BT & Tt eIl rugn 2 A Qi & d yr Hg qa oSt g fea de g Ie gg Bt
T3 § MU HIH 7% <8 THd B3 TV HES 93T fi31| YT € 6™H '3 9t 31 © JaHd13 »ds od fe3 It |
i TN feg & o< 3 a2 IaHAE »ds I IJ T& »i3 fegt ganast feg ear It A faar

feg fog e aaa e Jean 2 fod e des <8 eyd J9 YT add §R €t yar 39 Jt &t gfamr
Tl o © a7% <8-24d UgH & UeT 93 fid3 912 | fad I3 UaH = 3aard UeT J I8 / i TaH & yaist <3
THI UgH §3 It J< 199 BUI® 996 Bl | fom Ae-wige v fiver foa faafen fa fan o fazst da dfsnr
©J THI TgH ® Bt 3 20 3 U FBH IR JJ| I T8H I3 T8 fFASHST »id < 98T w1 fgar | TaH =
& 3 Y-E3T gBH I I T5 | T8 31 U9 © BaTTat €t ANt I o Ifa famr I | feard wicareE w3 mifamrs
S I T WMAS »3 A 7Y A s B i8S 7| 98 gu s 388w d wdt fieswie

I &y <3 € 31 7 IfE 7T yA3a & 99 9d i 3t et Sat gu 8t 9jEt A yrsai Syt feg
Qw1 i3 far, 71 fed Bt Ifgt 7 yr3ai € Ugs 3 HiH3 ad i3t fam| fea aHgT i3 fap fa ey &1
1t fag fogy gt »i3 yAsal ® U3 % dtym J Ater 3| o ferem < foer 37 famn fa fogt ymzart 7t ofa
TUIS 7% NI AZ 3 T IH AL <TH3 IHd I AT I

WIHTS feg 98 st Fa <t Yy feg wid 1 § ST 24 o 3193 feu J ot gyes fevers fesmga
I8 I fAgt & 13, T Salld »13 I Ades »ife © &™ &8 Afent qiwr J| B feves fegsmeai dJa &
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USTE THS A¥I YTTI6 3 i3 ford @30T ggrer §amaid o311 fogt fewers fe@mgdt © g8re & I1d widrs
Tifge & fox g © gu feg yatis 131 A § I1d 3f8 A © o™ &8 wfen Aiet J| fog feq »id St gung
J| for gung I I8 T ugTe f &t aderdt 7l fod mHgien famn 3 fa Héy @ ye e A gae J1 fon Bt
3t feg fea »d St gzrgT JI

T T EIHS J: “Ifd A WA Tt 1A Ifg A I (@1 Tn: 7: YaT-q393) II13 T AHTTER
I fa e oo e egar IS grdier | g wiae & frR Hagu @ fer 3gid fora stz d: “Ha A3 Agy
INMUSTYZ U 17 (1 I 7: Us-889) e Ja it § Af3 ® o &8 Haus o3I wi3 feg misrfenn 3 fa 3
H&Y 3 98 T i wiar I 7 gu J| fom Bt I et & T 3t fa 3 BT It wigrrg fegd W | e mivg feg
3¢ Bfgd Bt I 31 G mied w d »ia1 Iel J, Ba mied 3 u adl It A sfgg e Ut I Gr feg G
T3 IE IR TI& 1 BF Miwd ? Urdt R Iie IR 7% | fon 371 fenar3t I8 <gan 3t dt 3 werer 3 A €9 It 5eA
I wyE e J| g forg Mg 37194 J fa Aen I I8 31 IR I8, q9n H3B © IR I8 |

A fora3t I8t 7A It § IHS 3 B It wighTg fegaer I R & Afowd faar fam 3 »12 graaret
© ferm Jt f8g 3 fa1, “fare Afenrar I fae 92 32 Wig 11 (@ 31 7: Uar-q) Jaaat ardt mstfenn Tt feg
famt J far I8 AT 7 I3 urfentt famn 3 €F 3 Srag i 3 Je edar fa sfeomm A Aaer I fer § fer 3gi &
faqr J: “Af3q13 ot o1t Af3 AgY J IS gPA 117 (Q1:31A: UsT-308) | J9eTt wighTd 98 <t I< foq maret
3J, fon et 38 & Af3 faar famr 31 Ja <t usre 813 1 famrs &3 fam I €7 & Af3a1a faar famn 31 7 I
It 7t fermsrert T famrs Jet 3 3t Uzt 98 J fq fog I #f fermsretyt 3 St Agu J1 oty s
THTAGY &1 J| FoH wigHTg qraEe It AU T fous 5t qret w13 fenmsreet ® gu feg yers 99wt I
JaEret Jet I w3 fenmsrenrt § mHgERt 3 fon Bt faar I “graeret st Ire Bt It & w3 8R
38 299 Jt gfen 71 w13 1 I8 it feRm3rdnt 96 B5f wiaHd Hies HUd o HATg feg fegfom Are |

fon 3 ufast fa o g8 Hg § J9 fearfonn A feg Tre agdt I AT I f[a Ig S Afge © eBAe @
TIH 7% 13 o oA g% AR T WJT 993 73 d i3t famn 31 Anyer g J fa fom gorg & i3 e Bt it
fam 3 3t fa ot & A€t At &1 0 AR A Bt § A 01 AR J 31 UIH © 3Tt Tl TR g I A
Jitwrt| B3 fog Her wig a1 J1 fod Ry feg J a1 fom gwng avdl form o8 &t ugre aaerdt et 2

for g@Hg I 38 it €t ugTe JderGiont 38 § “Af3 e faar J1 3re I8 fod wirl et 3 7 nids
J1 & IR I I3 T TS AT ged3 © fou | fea fam 7f3 96 3e wids I | fogt fomt & sefenr adt
7 Hae| fagfa g9 Jt I8 = A fegder J fon et 98 § anv 3fd @ Heus o3 J1 fiR fa: s 3 T
IS H3 1l 3™H o U A H3 1l 5™ o T ¥3 WS | 3™H o Urd TAHIS3 9% YI'& 1| 57H J Ud A& ot
TS || BTH J TTd WTITTH UT3TS || 5TH o UTd HITS T 1| 6™ o TTd YdhdT HI I4 |l (TT: J1: H: YA 8) |
g2 HY Hie 73 It & 7l wrdt anfeaT3 <t fswmee B warst 92 €7 99 2 wHd 91 ged3 © fawH wigrAg
T8 IA I | oA EATd 92d3 © foWH I8 T YJIeer 3% I W3 Jed3 © femHt § A o B8R »igntd fegdar
J9 = gaH & HoaaT J 7 T8 wighd fegasT J|

Ju wel feg @ Aume 31 J fa 99 foa 3t J1 99 e Ardt Tt <@m3 /i 78 Bt @3 It adt At
Tt afeat3 T & 9 fog It I wi3 o J1feR & faar J: aBHf3a™ - fag Ja it femmarent 3t feg &
TN J fa 38 $i3 J for T %13 &dt Uit 71 AT | JI99Te! T GaHTS J: “MdH »ididd 3 %3 &
gt 117 (I3 Us1-y29) 87 38 < 7eu feg faar famn I fa 83w 3 »i3 Ga <hen st 7 Aaem @R e
3 @ &t ufent 7 AgeT| fon 391 I8 © 993 I 919 I3 HETt It < et @ AHgen famn 3 fre fa: <3
UTFETH T3 i3 it 33 fomrm I wirfe @uraT | (@1 In: 7: Uar-38t) fom 391 fog < faar famr 3: g i3
fag »iz afa A8 BBRFITI (TT: I A: Ua™-323) | = J 3 A I 3 g g¥ daer <t B JI
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I8 Tfeners 3 fqurg < I i3 89 73 D4 HEY © 1% Jt Jo1 I fa2 gag g9 &dt Jenl gaeret =
SIHE I T T fUrs 7Y AaId AIE WeT 3IYTt 3 1043 Ha3 AeT J Hal H Yy Arfen gt 11
(@317 UaT-€92) gragret & fen arst ardt frg feg msfenn J fa 3 s s 3 fqug I €8 8oy
YgieT T 3 fen 2 o fog @ mHe fe31 I fa Je Ag © wivg dtemer 3 €u fa3 Ta wdt I frawieg erar
JI TS I YT I AT I3 T eH I8 A IAfderI| fem 3grfeg mume iz I fa feg 3t yausmnE wifamrms 3t
36 A I fa G T & a3 g3 Sor Mg Bfenr famr 3|

39928 9IHEY © nied &t &dl Hal Ige @ A afet3 fiew, 9T 9 feg R JE T e I IEE
TEINS J: “AfS 8fg Hif 3fqufa e wie wie Af3 3Hrdl @ an 7: Ysrotty) |

< frg mgfenn A fe FE A8 A /3, I o< feg e I SHfen © &% feg S mvgfen I fa @A I8
T I WA &, e 91 &, BT 579 & WG| JTTR T EIHS J: “GU S I & Id1 fag FFg IT 3 Y3
fS&17 (@ a1 7 Uar2t3) | for urger & fon 3gt mfon AT J: €93 »3 ged3 © fewH Je T fagniarg
JU I 013 A RT3 JE T g gU |

A g fao A dfadegarduevied RJfere as A g dmeforaedfaGaae
< feg I Aqr /3 3, 3t feg AT & Agdt J Atw I fa §R <t Je o fegam fa< Jer I» wivg <rer 38
g1 31 I & fAm & T3 e o M 7 USfepet AT H | »ivd TR I8 T S JE Ja1 QU A g vt I oA
»ied T8 J9 ¢ JT & 9w d3 ® fewt Irdt yare I<t J1 ged3 = fom e gfais fea g de Is §Rvigrma
HEY ® »ivd & gud3 © fou 819 IR I6| I997et T gaHTs J:d goris met Al A 98 Ry (3t It A
Uar-ty) | for 37t fea mume otz I fa fogt ged3 = fewmt Yt 7 ot fown ams g9e1 3 €7 & fem &t At
T AgE! J1 I fog & Aure 99t J fa 9ed3 = fout 3 91ad 3t &t J1 997 T ganTs J: “gan
wiefd A8 & §Ifd JaH & Afe 117 (I1: TN 7: Uar-q) g T 1< ged3 © four &t J1 for vz Aqd 98 §
THEE J 3t 7gdt J fa ged3 © famt § e AR | feg ged3 ® fau It aw fagt = »i3 &t ufenn a
T 8 312 J2d3 © fotH i3 I% | fog @ Mg gt 3 fa gea3 © fami Mg @ Jt Adia <t fam < farht
? fogm o3 AR I& | Hou feg Adla €3 gwd3 © fow a1ds Je »nd § fom 39 & i 71 e &: fam
3t T UE-UTS »13 AY Jet I BR »igHd Al <t §e33 g€ At J1 fra ged3 T s feu i sger I
fon et 3t fqar I A7 oHT yrs-uts 3 o s yre | feg 3ty I fo Aad et YR+ J 31 6R ferast
2 9fad 3yt T ydrerer I=an| foR 397 A JE HEY FTaTdEHa fegrgt el 3t ER R Sfad 3 Bt wr I
YT & fHs ARan| fon 3t 7 yror Uizt Afer 3 87 1% @ wdlg 3 wing Je Ifder 31 e ged3 © few
WMEA A eI

fon 3gt argd < Afest3 3 < gud3 ‘3 femt T wHd SH wEE I HATS =1 frie fa Ada st §
gI9e 94 3T ATT J 31 T3eIS T HIBE IS AT J, YTHS T YSTE HIE aHd M AT J| YTHS 7 g
32T foan ¥ wR I I8 <t Ut st It fra geas = fomd w d yarerer Jer J| feR 39 Aad oSt
feg Y=t It 3 3t Qo geds = fowi @ wiug 3 A IR I

ged3 7 ged3 ¢ foud I 98 31 Irouret few fd gea3 2 geas = fowi g g faar I Ga fem @
3 S faar famr J1 IroEet T 7S J: 3 fef U <d AeeQ |l 3 fef 9sfa By v 11 3 fefa »iarfs a=
2Infa |l 3 fefa Tast st 3rfql »ife @1 1 7: Uar-8€8) foa 78 9% 92d3 © wids faw wignd d J faar d
3 fog fomi d Jet Je T ygre=r 3|

JTE © for Hawy & AHgE T3 foq S7d3T8m €1 fidd 993 I3 AUHe 991 J | I93 8 foA 3
Iy foa fenarst €2 Ja feg 7 w3 winye Zar fa W 38 § adt Hae| T fonast vie Bar sla Juad 3
feg = fa feg Tadt fam w fodt 3 w1 fog 3 At ez 3 fea fam winRd FEnz 9 ST @ wy
WWﬁ,aﬁ?Wﬁmﬁgwm(Wmagnaticforce)@mﬁlmma@@m%
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feg Mg 3 o0 fagg® st »iftp 31 T8 § 9t aet &8 Haue i3 At I w3 3 87 1 an gael
TS I J1 feg At A SE I frg mast figTas J e qeas T fvd fomH I M3 geas e n fam a5 §a
JedI| fom & A 1S At &1 1S for a1 It g3 adt Uetl fer gea3 w3 ged3 < fomit § A ag Afag 3
Ja o fog gu i I fagfa 3ed3 = fowi »d® I, Aag fenmft o fom Bt fogt § Af3 s faar

TSR fefaptes €t 7 Bus et I I6 Ba ged3 T fotH & AHg J Jt Hge I Haii a5 | graerat
feg Ja Thort fermaretnt T Gy gafent 39 § 1t faurs < faar 31 s 38 It @y 3| fagfa Jg =
%3 &t Ut A1 AgeT foR wiaATd 98 © I T i3 &t Urfen 71 AaeT | JI9ee €1 ganTs J: Jifet et
faurs Iniz & ufenr afe | (@ 91 7: Us-32) I8 31 I o1 ydeT Jd fogf et i3 s 3|

faSfa araaret feams § 38 =dar I< BEt Quen gd< J fen Bt It et & muT8e Bt Yfar
famn 31 Bt T HER I § iU o Jt JE Taan sfenm AT AT J| faR f garet T gaHTa J: “aTed area
TR feTs 17 (@1 In: 7: YaT-2) 3 I s AHFT IJ I & §F UIHH 1 I T ¥eaT J B & e uie,
W JYE 78 I I I H& feg <A AR I6 %3 BI I MUTTe 71 HaR I | for 3gf & J9 g3 Yarshrt
I fgt I 7oA I muT@E et Yfgnr famr 1

I 71 fog Aume 3 AT I fa 38 3t fownrs © wivg ¢ erer J 31 wivd @@ 39 § & mHge &t 9dd3
J1 9% Fuit fegra fifamit feg wigge Jer J fa 99, fA 9199 < a< feg mifewn J, 87 391 feais © IH IH
feg mifenn Ifewn 31 3e 1 I8 foarrs © wied Trer J 87 38 feaas © ud »ied 3a mifent Jerd 1 v 39
3 fen & i A w3 R w18 S mrfent Aier | fon § JEt A3 faar famn 31 ag e mfoe et § ug
St g faar Ater 31 fog ug ot g1t fen et gt At 3 fa@fa fea gt 3arst, gsiat »13 Ig Afaes <t ug <t
e J1 g1 < faad ¥u o w3 9t mta & wiem J1 fam wimrs 3 1590 wret 5 J1 fewars © wieg &
T3 R fears T ag Jer 1 for § ga 7 w3t faar At I feg wmanr Jt udma et 3 At feg g &
fears Ty Je gal JI e i €3 fada Juo iy duord | fada gu s Afernmia 7t ga @
T w13 & AigdT IS WUTTEE & A fise 3| fon wigrrd 38 <gan dfent A1 AaeT J1

fon mefu feg A< auet feg fom 3gt g J: It wm vy 3 A A Tfa 1l (@1 I 7: Yar-tn3
q8¢) for T e J fa WrUd FTIH! »gHTg I WU fams %13 WUt U wMEAd 1 o o3 AR I BA 3
YT gset J fa et feniast Fe R fa3ar 33 3 famn I ot fasar ga J| fem e gre feg 3 fa 7 fena 3t fAsa
I8 I niye Ferd Bu 831t JE T 33 I AT J 7 G983 I T Tdar I A J1 H IE g v
Jtadi o eI gaafdaral

J9uet feg T8 Q T = I & faar J1 JITet T gars J: “wTad 7 fHff3 ST 1 uragar 919
&1t FEI” (@ 91 A: Ys1-qa83) I1d ATfad AUHS Jde I6 o A8 3g1 © niwd, Afd3 Uz d Wy o fog a3t
faafant 3 fa «qra” e famis feg »i3 UggaH I UgHm3H At 39 feg I8t eaa adt J1 fams 1 ygrerar
foraZt & gu 3 Jer | for nigHTd famits »13 fonar3t & du fea s 96 | ik = fena st Sl du w3 Jafem
I I AT SIA & I

fon Hasu & for 331 & gavfent J: I1g UanAg 81 AT 11T I1: 7: UaT-tE8) | ST JId W3 UdnAd
foq s I | fon wee feg ¢ feg wume sit3T 3: 919 ot 7 9Id feg If3 1 Ire f feniast 8 & 29 Ju=
I e 3g1 Irg Afag gaHTER I fa ag & Qg At wd feg 3 faB fa o Ja dt J 1 ge 7 ara T Ire fams
13 §u fon AT J 3t for wr gre feg Ifent Irg wias mure 99 I fa iy famrms »Z vy gu €3 2
Eﬁﬁﬁgﬂﬂﬁél WWWWWWW (practical and meaningful) ﬁ?ﬁﬁ@??mm
et JI

32



The Sikh Bulletin Ug Yug — 93 YUY ST&IEd January — March 2023

o8 7T I § AHFST 7gdl AR J 1 i 393 919 T I J1d It Bfewtt famr 3 u3 feg sl &
AT | IS & SBHE MEH TR & ©d & g &t it famim| Irg = 3 are fammes & <t arg farar famerm
JIfeA3g 99 @wémlﬁﬂgmwﬁzﬂwwwmﬁ

Jd 3o Afas S HEE I1d I3 TS 911 (31 1 7: US-£83) T HISY YIAZ3 131 J| AL “HEe
I’ faar 3t GA T I I Id B0 Ju feu &t Al famrms qufeg o1 dI fI T I T 3t wi3 J Aerdua €A
o famrs TR e e @ gu feg A e affer 31 fom wigrra fai & 29 § 318 Haar wifgmra 3t 31 wins
feg fai =& 331 famims <t 9rg @ gu feg Afgg affer 31 for fegrgurar wigArg 9rg © 3 famrs ot g ger
3| B forl wigHd 3 951 3, I frin fenad & famis Jifae 9a9a 3o J §F 98 I fongdt & 29 &7
fars T et ez &t JeT| fapTs 1% 29 T 7U ad Il famTs &% JUTg deTd H3 T I §U
farTs &1 fenar3t <t g feanz It 9, fams a1% Ta Adifa3 adt d<t, Araifgs 3t Jt J fena3t <8t gul
W%?ﬁww&aag,}@,m,ﬁu»@fgﬁéga,ag,mﬂaﬂfwmmélfwﬁm
T dgddt Ji

fer HasU wigATd Ae JId Afad IHER I6: JId UgnAd 8 A |l (J1:d1:H: Y-t €8) I GATT IR
feg JHfeamer I fa yanng I< I »13 I I fena=t © famrs At @R <t faga gudt Se d<t J1 fem & o
fer3gt A garfon J: “wraa Ha fifHf3 9% IggoH 39 a7 3T 117 (I1:a1A: Us1-9982) S A 391 T s,
a3, 3fa »ife U3 9 fegra i3t J fogt @ wiftels 93a fog U3 98w J fo UtagaH Ie 9 feg w13 fanrs
(+ foga g feg ygre o1 J) 3t 3¢ &1 J, 32 gaa adi J1 fon et faar I: 919 ot 27 I feg I3 1fen
HaBU 2w 3 AT J: I188 N1 €3 AHTE 99 91a< Y3 I || fAn fiHd3 vy aet & B1at 3878 urfg
€313l (@1:31H: ¥ar-00t) | 7T Erg® N faar J 31 G0 fasa gu, famis »i2 AeR & e dt 3 31 7< Heqt
W3R &S o9 gu IR 31 QI A3 I3 Ada = AHIE Jet I »i3 fan & 88 3e I aad fease T aasT B3 7w
J1 7 Grgg Nav faar J 3t fer w1 e fog It J fa 99 feg =1 998w wiye Jer 31 99 fea < /a3, 13,
HE, SU»Ud 2ydt It It 31 99 fod & wiye 2yar 98 wignm Jer J|

feR wiurg 3 A fog faar Aier 3. fam © wifag 3/ Ife N 3R & g & A Afe 1 @ a7 Usts)
TIg HET I8 A3 It <3 famt I i3 fer v 3re 3 fam & 5t Shue I 9re 7 faga gu = Ao faps
THEH Je 31 G &t i At €7 © »edn § o€t 6 Hd Aaer 7 998 AdeT| 31 dl 3t Hats fora 3t mdiet
3T AR I6 U MU wiedn /3 FfeH 3fdR I8, Wyt THid § & Haw fidR | sl T iaar @iz it d=t 31

T ST feg dfenr fa 38 feg w3 17U famirs »i3 faga gu feg It »i3g adi J fagfa 5a4 famrs
T &8 Jt faga gu w7t 3| 794 fards © a1, fage gu w1 & 3t Jg <t de T ygrerer J| for Bt 3913
T gIHER Ia: “ad TEid W 7 I@ Ufen I an w18 fagad (1:akw: Yat-ot'3) seadld At feg afa I I
fo fm fammes gut Y 7 Ja § W ufenn 3 87 § faga »irfanr Afer 31 37 »ivt gu far It <t e <
USTE g6 S g A J1 feR & fada gu faar famn 31 A @ fam Quen e se glfas 9da1 I 3t faga g
&% A Udy 939, fegrd 93a, Il ygre § I Ifae a9 Je1 J| g3 Quen § foaras <t At I et I
fon ot faga gu e T Agdt J|

I 7 I8 <1 8 9961 3 3 fra 3t Y3y I fa 79 a3 wims feg &t afder Se e et @ »iwa A 31
frgdurgse I fa JT I wAg At I U A &t J1 TS 7L fog Az »ir At I fa Fe HGU R wiead A
3t fog @ Aume 3 feg v 38 fam »iar ? gu feg 313 &di fAA § Traa e 3 udftn A1 /e | 7l fea faga 8T,
Ho W3 013 Hon IS I Ydie JeT J1 I8 fafa 9a feara € »ivg J for ol 7 vied o Je < 3n ofist
A I 3T UST IS J o wivg 1 79 fona3t © AoR I w3 BR = famis At fada gu 3 ydre e I »=3 79
A WUST FE Y WIT J| 7 fam R HI3, W3, W, FudR I ER 3giw re Je Jur |
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g ASS: foa urdat J fa 38 foq 3t I w3 §a 78 © fage »iea A 3| feg @ mfenn Aiwr I fa
38 fong 3 fqurs 3, Tt 9a% @871 9, 31 fad Ha fea foa g3 wifor 7 7gd BuaeT Jd fa q Taardt,
fegardt, fsaeel 3 AreH wife fa€ I Ia» Ja 3t fea I »1=2 8t w3 ° »ivg 31 A 78 fagurg I fomrg 3 31
feg goH fa€ der 3» ot feg Tmiet fag det J»

A uIEt & Mg T3 ufast fea 3t Aume I fa 38 fam wimirs feg s o1 AA A8 = fage »iea
J1 gereq J fa fog wivg <1 39 99 A8 wy@ B8t wiy Jt w3er 31 fon ot 9rg e & mafent 3 fa g
foR T J9 BA < He-aIct »i3 BA = famirs 71 €7 <t fade g 3 yare Jerd| I3 et vy faga gu gre minyat
Jg iy WITTJ| AFd §U It fgre 3 31 68 Bfage Ja ot wiznm 7 Aeren| fane gu fed 3t isrs Jg Jtwf
AT | HATS T A Jie 313 feg Are urdt i AR 3t G uret & e d Aier J fom 39t A ¥t fgme 9,
HE HETJ 31 €8 931 I &l 7T A | Bigde 38 W3E w3 »ydt faga §u 3 Jt o ST u=dn|

Higde fapaeTs, JEaTdl 78 WIS T3 fegrd Safent g feg miGdt J fa. geas S fea e I fm
& 9™, ¥3U, B3, NI, Jad faar Aiwr I | A feg frg Ha = 33 I5 | fA< fa Adta ¥a 33t v afen 3 fem 39
e = A e ¥a 33 961 H& = frg 33 9ed3 = fow wighg 99 fearas »1=3 79 3g R Ale A3 feg gwd=1 39
3 7EH I Nge IR I51 frg @ s Wi Jfa Jegz dog e et Jdl d I A egs sdi o Ha @
fogt 33t & w3973 feama faar famn 31 Fa< fed frag mz S grdier I fa Tahit & §3ut a3 w3 M
& 73 fou 7 {5u396 feg due <3 Ha @ feg 33 g3 7gd €1 I | 2y fea Jerd fa va < fegi 33i
33 fa qaat | Aad & = fogt 331§ arg feg S A 3t frg Tavs Is Ug Aad Ha R frg 33 fan e fig
3 ST I AR T 31 feg feams § I »i3 3316 97 fok I | fog Ha © 33 ¢ feans & 396 7 337
TER I% | feg S He I fa fogi § arg feg Ty el yias detJ| fon we fogt § feara faar Aier J|

H& < fagt 331 arg feg Fue o3 dt B3 It J faga gu | gu = feqm emz 83 It I famrs <
I A< faprs Syt aast 3 3t I wfoe & fen weu feg 7af3 ofs 98T T AU yAz33 o131 J| g fara
3t foeT J U g3 T AR Ha'd /3 St I & I° IS 1 T fams e Ia fiin &7 dtit fgme I /et 3 1w
famies &Y & fears 3 Je 1o i 3| fort ot 9rg Ffoe 3 7 Fee g © OB Y3 131 3 7%
“HIf3 UfE TS w1 3 A3 & I1H JY A 935 Jfae <t gerfes & i3t J1 fom 391 fog Aume stz d fa wmyed
HI3 & ATEH Y o, WU §9-89 13 faad 90 378 <& Hod farts &t dt Y=t st Are | 9re fea fa fon
31 fog 3refie o3t J fa 7 faps & yrust gat I 3wt 5af3 s i In-gem & aifer Jue I8,
»yA fade U3 Ao 1 J1 A famrs 3T ar faar 3 BR it o o8 uzes @ 9dat I 3t fa gt fame
&1 d= | for 371 935 9fa 3 Y3 i3 918, Hun fardts, Irdt fvet, fada g, At 7S, g-g9 wife § 919
Wt fgmert I | 1 faps IS F9& B »iridt I3 Ffed Juer 3 B8R <t gl faga 3t 31 Bfas gaz 3t
feH It 3 AT faris Y3 99% < U% I< B J=| a9 gu &8 ¢ fan @ &3 71 33 famrs &
fer@ne AT A AT | St Far I i3 ot Her fer < At 53 & feH Y o I et I 1 3l »i=3 I3 S udy
99 ot 7 famrs & difae 131 7 e 31 59 famie 7% ¥ fame 3 et 31 1 39 Jovaiel feg en 99
I& 8T ISt @8 famrrs & I 9% aas It I gt © He feg a3 »i= Tigur J&t 3 8 83 fams §
JNfae S35 Ids q Qurt It |

fon et 7 faps S Y=t aaat 3 3t 8 =3 Ha3 se frqraidst § afeH JueT & Agdt d rgg3 A
Y, H3 W3 0@ niy wyegR YISTeHTEt HIL-Ugra min € I% 1 99 »i3 Afgdis fams 1% 358t sEt Asar
Tt g5-=rfiiar 7% I Ts| Bt © e famis © yste I6 993 Sat < gt e 3 At 31 8f Hag 3
SIS YSTEHTS! B 7 fif3 I fgHe fapTs © Yyse 36 111 d g3 fomd 3 /g 3972 §d daH 96 Bel f3mig
J AR TSI A TUIHT 3™ '3 g8H J IJ I6 §J oA 371 © Harg, gt m3 »idt Sed-ygm  ga UG o8
fd3 912 93 far s I19& A I I Ia|

34



The Sikh Bulletin Ug Yug — 93 YUY ST&IEd January — March 2023

fon a9% JouTet feg Tew fegrd § 993 W33 ot ATl J1 JI9eTet T gaHTs J: 38 Haf3 & Jed
frgg wafe & I T (@ TN 7: Us1-yts) 7 U fast mee = 31 AR 3t i uis 387 @t agH ¢t
Jer 3| fer 3gr It & ofa At fa3 7 ufs AR 78R & 1E 23 AT, g BR feg o3 and fams < fegrg &
i3t AR 3t €I fams §u feg &t M FaeT| fog Uay 99at Tt d fa 7 93 faar fap 9, 7, 7 <t Quem
fom S a3 feg fe3Tfamn I Qo fasardar I At Her J; faza sta At 183 J1 fasat 2a fan <t Gusm § uay
d BH fed 94l Ire a1 opueTe At 8381 ©d feargt 3 Hadt adt tHe Adet w3 Afage 38 adt w7 Aae|
fegrd gga It AT »Eet 3 %13 At © 910 83 fo® Ha fed ot foars Ao | fegd ada T ae feg difead
for fog M A fo afaz famirs M3 féer 3 iR afazr fams i3 fder I At gad urEer 3|

feg3taged Jfafmmm feg vy Ifder I Ere e R vs 83 e afder a3 feryge Js
SR +&y <t gt T feqm < Jer 3fder J| fom = femter g3 At 9am ver Afa3, »eg U3s, Ao M3 U §
g1 | fra 78 93 HEY <t gt § ysre3 aar afder | fer yse 35 38R fena3t €t /a3, W3 vs, gu I
I wR A I A 3F Ty I fas aaur I G ngra R A gu e feam Jer dge GR 3giw €A
T I Wi AT J| fag fam 37t @1 3t Se wIer I 87 Bard Ba fegder J1 7< fan fena=t v feaqm fan
gdt Harz feg der 3 7t et fan 32 <) wifas © urgst ger J 3t pereq dt @A <t gu fae I At I »2 €9
JT6 3036 J feazer I fon B 3t et 3gT < 9o Wifa3 6 Ugs <) 9 UB Jfde 9% | 8% S afast 2y
3 A Irg wiae S gafent J: Urs UfZE »ig S¢ Harfal faef® awiam wma 1 e 7 G Har & gfa§ wifta
wJgfa g nal i fows faft fige & 7t A e a9 widanil fg ufaG it 3 Tnmd &1 gfa
fagamIga@ Il (In: 91 7: Us-£89) | Iig Aifge & g wigge iz fa qet sgr e Afa3 ug d (Remfe ug ), 7
AHTUM BTt 7ie Ia 7 g€t 391 © a1 A feg dt 841 9fde a5 B Hs © feardt 3 gcarar &df el
WA fenia3t Al Jamd © firad J A I6 | fon 371 91 8 1 FaHdiEl © dad fed 853 Ifde I5, o s ©
fearat 3 geardr &l U AR | WA B He feg TR feadt R YygTe 3 91ad &t wT AaR | 3@ Ha = YAt 3313
g &t Ut AR fen el 8T UaH3H © AigaT I & &dl muST AaR | B J fd 87 13 w3 fare JF
waé%éa?slfgﬁaﬂavﬁf@mﬁ@g%a@wfﬁ@maaﬁm@mﬁmma&am@m
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Dr. Karminder Singh Dhillon is a much-acclaimed theologian,
a renowned civil servant, a prolific writer and a profound
scholar of comparative religious studies. Born in 1960 at
Teluk Anson, Perak, Malaysia, he retired after 32 years long
professional career in the Malaysian Civil Service. His incisive
articles on Sikh theology have been regularly published in
various international journals. Currently serving as Joint
Editor for the Sikh Bulletin, USA, he, with his exceptional writing style, has established himself as an eminent
exponent of the Sikh doctrines. In addition, he has published about one dozen books on various aspects of Sikhi.

Dr. Dhillon’s book 'Understanding Anand' explores the Spirituality of Bliss as outlined in 'Anand,' a
composition by Guru Amar Das, the third Sikh Guru, and enshrined in Sri Guru Granth Sahib (SGGS) on pages 917-
922, in Ramkali Raag. He emphasizes that Gurbani advocates a spirituality of Fearlessness and Contentment
leading to Anand (bliss and Joy). He laments that our clergy is intent on promoting the Spirituality of Fear and the
Spirituality of Asking, which is the antithesis of what Gurbani stands for. He enunciates that Gurbani's spiritually
brilliant and divinely genius messages lead to Vigaas, the Spirituality of Bliss and Joy (Anand). In 'Foreword' of the
book, Gyani Jarnail Singh Arshi points out that the translation methodology adopted by the author makes the
messages of Anand hymns free from literal translation trends as well as snatan, vedic and yogic slants. The book
includes three 'Introductory Essays,' i.e. (i)The Spirituality of Anand, (ii) The Methodology of This Book, and (iii)
How to Read This Book. The book's last section elaborates on the Anand composition.

In the essay 'The Spirituality of Anand,' the author articulates that Contentment is the starting point of Sikh
Spirituality. It starts with an internal testimony that the Creator is within oneself, leading to fearlessness and
desirelessness. The author emphasizes that the rightful emotion of the Creator within oneself is Love, Reverence
and Realization. On such a realization, the person's only prayer is one of Thanks, Appreciation and Gratitude in
Contentment. Dr. Dhillon laments that our clergy have twisted the Gurbani meanings to promote the feeling of
fear and an attitude of constant asking, begging and pleading with God.

The author emphasizes that the Spirituality of Asking reduces Spirituality to a barter transaction leading to
the "hedging" of wants or the "future trading" in wants and needs. Such a spirituality negates the Creator's Hukm
(Command or Will). Using appropriate quotes from Gurbani, the author emphasizes that if one must ask for
something, then the person must ask for the Realization of the Creator within oneself. The only Asking accepted
in Sikhi is to Ask that Asking to be eliminated. It is pointed out that while the Spirituality of Asking seeks desired

Karminder Singh Dhillon, PhD.
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outcomes, irrespective of the individual's choices, the Spirituality of Sikhi is
about making the right choices to achieve the desired results. The Spirituality of
Asking is about wanting a denial or change of Hukm. However, the Spirituality
of Sikhi is relational, devotional, and about accepting Hukm. The author asserts
that the Spirituality of Anand comprises three components: (i) the Love of the
Creator, (ii) acceptance of Hukm and (iii) Contentment. Anand composition
describes the Spirituality of Bliss brought about by the realization of the Shabd
Guru.

In the essay "The Methodology of This Book — The Gurbani Framework,"
the author delineates the process he adopted in interpreting Gurbani. He points
out that the objective and focus of the messages of Gurbani are to bring about
arealization of the creator within the human conscience. In our everyday usage,
the default mode for interpreting the messages of Gurbani is literal. But the | Dr. Devinder Pal Singh
messages within the verses cannot be ascertained from this default mode.
Therefore, the discovery of Gurbani's messages requires us to cross over from the literal to the domain of spiritual
messages. Although the task is arduous and challenging, the composers of Gurbani provided adequate milestones
and sign boards along our spiritual journeys to ensure we get to the intended destination of the envisioned
messages. The author enunciates that the Rahao verse or its equivalent is critical in interpreting and
understanding Gurbani. Firstly, as each Shabd in SGGS has a poetic rendition, Rahao is the title verse. Secondly,
each Shabd is composed in a particular raag, so it has a musical component. Herein Rahao is the asthai verse.
Thirdly, each Shabd contains a spiritual message, so herein, the Rahao verse represents the core message of the
Shabd. Therefore, the author asserts that Rahao acts as a guide, signboard or milestone for getting to the real
messages. Thus, the Rahao or its equivalent verse must be understood to interpret Gurbani compositions. And it
should be used as an anchor and base for the interpretation of the remaining verses.

In elucidating the context within a composition, the author asserts that it is provided by any or all the
following four entities (i) The Rahao verse or its equivalent, (ii) the previous verse, (iii) the succeeding verse and
(iv) the preceding Shabd or sub-section. Elaborating on the inner rationality of Gurbani, the author points out that
this concept ties in with the Principle of Context and Gurbani Grammar. He emphasizes that the explanations and
concepts used in Gurbani must be defined from Gurbani. Also, the meanings of words and pre-existing concepts
deployed within Gurbani are redefined — often in a new and revolutionary way. These redefined and recalibrated
meanings are always found within the SGGS, never outside. Using appropriate examples from diverse
interpretations of Gurbani, the author successfully illustrated the perils of ignoring Gurbani's inner rationality and
context during its interpretation.

Moreover, Inner Rationality leads to Conceptual Consistency. The author emphasizes that if the Conceptual
Consistency of SGGS is ignored, it leads to the search for conceptual context outside the SGGS, for instance,
Vedantic, Brahmanical or yogic concepts and contexts. Dr. Dhillon states that Gurbani is primarily composed in
first-person terms, so it is a narrative of the writers' experiences, processes, choices, consequences and outcomes.
Furthermore, it is an experiential narrative from the spiritual depths of their inner experiences. The author asserts
that the norm is true that Gurbani is, for me, about me and addressed to me as a guide to my spiritual journey.

Deliberating on the Spirituality of the Shabd, Dr. Dhillon emphasizes that the definitive, decisive and ultimate
answer regarding Shabd Guru comes from within the pages of Gurbani, in that the Shabd has been the Guru from
the point of conception of Sikhi. Within the Spirituality of Sikhi, the Shabd is the essence. Thereby, the entirety of
Sikhi is pivoted on the Shabd.
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Explaining the Spirituality of realizing the Creator within, the author reports that the voice of one's
consciousness is the Creator's voice within. The practical meaning of "Realizing the Creator Within" comes in Guru
Nanak categorizing the Creator Within as a conglomeration of divine virtues. The ultimate realization of the
Creator Within is to realize and become divine virtues, thereby becoming divine. In this way, Spirituality becomes
a choice and a journey for the here and now. It is to be lived within the confines of one's human life from birth to
death and never beyond. It replaces the Spirituality of Fear, the Spirituality of Asking and the pre-eminence of life
after death.

Reporting on the Spirituality of Self, the author articulates that Guru Nanak's message that the Creator is
Within oneself implies the elimination of the clergy or other third party as intermediaries in one's spiritual
discoveries. Guru Nanak's Spirituality was a spirituality of the self, for the self, by the self. It was a spirituality
undertaken by the self, traversed by the self, and conducted within the self. It was a spirituality whose outcomes
were borne by the self and goals achieved by the self. It is pointed out that human responsibility, human choices
and human intellect are the basic premises of Gurbani, Gurmat and Sikhi.

Enunciating the concept 'Using Gurbani to understand Gurbani,' the author pronounces that SGGS uses
spiritual concepts, beliefs, idioms, metaphors, similes etc., (that were already in use and within the psyche of
spiritual seekers of the time) with new meanings and understandings. So the redefining of these concepts are to
be found within SGGS, not outside. For example, he reports that Amrit Vela is defined as a period of life that is
imbued with the messages as contained within the Shabd, rather than an ambrosial hour, dawn etc., as is
traditionally thought in various Indian religious practices, rituals and dogmas. According to Gurbani, there is no
such thing as an auspicious or inauspicious time. Time is good or bad depending on what we do during a particular
time.

Another example he provides is that of Chaar Padarath (Four blessings). These have been traditionally
explained as Dharm, Arth, Kaam and Moksha. However, the Gurbani-based redefined interpretation of Chaar
Padarath is the Spiritual Bliss (Elimination of Spiritual Sorrow), Spiritual Dignity attainment, Spiritual Courage
(Elimination of the primal fears of death after birth), and Enlightenment (Realization of the Creator). The author
has used this methodology throughout the book and termed it 'The Gurbani Framework".

In the essay "How to Read This Book," the author explains the style he followed in the book to interpret
Gurbani's verses. Though the starting point of any translation is the literal, context is given its due place within
the interpretations. The purpose of using the context is to get the intended meaning of the individual verses by
examining them within the composition's complete and holistic narrative. As the methodology applied in the book
makes the translations and interpretations starkly different from the commonly propagated/preached versions,
the author has provided ample notes within sections or verses to explain why the commonly accepted translations
are defective and need to be rejected.

The book's last section provides the translation and interpretation of the Anand (Spiritual Bliss) Bani
composed by Guru Amar Das. It is pointed out that this Bani is a song of spiritual love, bliss and a conversation of
spiritual attainment. As Gurbani is not person specific but universal, its messages are for all of us. The author
enunciates that the primary message of the composition is that once we realize the Creator Within, our mind
(Ghar) becomes the abode of the Creator; the mind has it all and desires no more. Gurbani and Gurmat postulate
that the need for the mind is to become the master of our senses and not the other way around.

Dr. Dhillon reports that Kachi Bani is a composition that is not Creator connecting. The command that a Sikh
connects only and solely to Sachi Bani (i.e., Creator connecting Bani as enshrined in SGGS) is crystal clear in
Gurbani. The author points out that Spirituality is the process of lining up one's senses, mind, and conscience into
congruence; into a state where they complement each other; and into a hierarchy where the Conscience reigns

38



Ud Y48 — 93 YUY JT&IEN

The Sikh Bulletin January — March 2023

supreme and the mind is subservient to one's conscience, but master of one's senses and one's senses following
the dictates of a Gurbani imbued mind. Only such a state leads one to spiritual bliss (Anand).

Dr. Karminder Singh Dhillon has done a momentous work in projecting the divine thoughts of Guru Amar
Das, particularly and other Sikh Gurus, in general, to the modern world through this book. After making a splendid
in-depth study of various religions, along with the life and teachings of Sikh Gurus, the author has successfully
attempted to project the dynamic vision of the Great Masters in the context of the contemporary socio-political
milieu. The book offers an exciting bridge between the empirical and applied aspects of the great Gurus' teachings
in developing Sikhism. Appropriate references and quotes from the SGGS strongly supplement Dr. Dhillon's thesis.
Though there has been some repetition of Gurbani quotes and textual material in the book, it does not take the
reader astray; instead, it helps clarify things. Each article is complete in itself and is a treat to read. The younger
generation will likely gain much literary and spiritual knowledge from this treatise on Sikh philosophy. It is one of
the best books ever authored on this topic. This book should be on all library shelves and distributed by all
Gurudwaras. The Sikh youth of today must be encouraged to read works of this nature.

In conclusion, | would like to add that "Understanding Anand" has the potential to inspire countless
readers/learners around the world and gives them a unique insight into the concept of Spiritual Bliss as outlined
in SGGS. It is a timeless book to be rightly treasured by all learners and truth seekers. Dr. Karminder Singh Dhillon
deserves the credit and appreciation of the Sikh community for diligently, painstakingly, and untiringly working to
make this excellent book a reality.
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Note to Contributors

The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL
approaches towards Sikh matters and issues are given priority for publication. Articles
devoted towards exploring the messages of Gurbani as contained within the Aad Guru Granth
Sahib (AGGS) are particularly welcome.

Manuscripts must be in English or Gurmukhi and must begin with a title page that includes
the names, e-mail addresses, and affiliations of all authors. References must be properly
cited.

Manuscripts need to be submitted online to editor@sikhbulletin.com or
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode
(Nirmla UlI).

The maximum length for each article in a regular issue is 5,000 words.

Note on Use of Gurbani Verses and Translations by Authors

When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version
of the full verse and a romanised version. Mention musts be made of the page where it is to
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide
translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as
provided by Sant Singh Khalsa MD’s English Translation will NOT be published.

Note to Readers

The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail
addresses are in our distribution list. Please feel free to forward this issue to your contacts.
Alternatively, you may provide us the e-mail addresses of friends and family who would like
to receive The Sikh Bulletin regularly.

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin.

The views expressed by authors are their own. Please send feedback at
editor@sikhbulletin.com

Thank you for your continued support of The Sikh Bulletin. Editor.
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