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Editorial

A Rs. 2,430 Crore Nail in the Coffin.

On October 21st, Indian Prime Minister Narendra Modi laid
the foundation stone of two new ropeway projects connecting
Gobind Ghaat to Hemkund and Gaurikund to Kedarnath in
Uttarakhand. The projects will come up at a cost of Rs 2,430 crore.

The length of the ropeway connecting Gobind Ghat to
Hemkund Sahib will be 12.4 km. Stations will be constructed at
Gurdwara Gobind Ghat, Pind Pullana, Gurdwara Gobind Dham and
Hemkund. The aim of this ropeway is to reduce the travel time from
Gobind Ghaat to Hemkund from one day of walking to 45 minutes.

Given the history of the relationship between the Indian
regime and Sikhs, a host of questions arise. Six can be listed here.

First, what is the motive of this seemingly magnanimous
nature of the regime’s support for Hemkund? After all, the 2,430
crore will be used for a project that bears a direct link to the Sikh
religion — more so the hijacked version of it.

Second, given that yatras, penances, frivolous worship of
mythological places and past lives are rejected within Gurmat and
Gurbani, why is the Indian regime so altruistic in allocating crores to
a private institution — Hemkund — that epitomizes all four?

Third, why hasn’t the Indian regime allocated money to
improve the infrastructure around other primary Sikh gurdwaras
such as the roads and drainage around Darbar Sahib or Sis Ganj to
facilitate visits of Sikhs therein?

Fourth, isn’t this project aimed at promoting the narratives
within the Bachitar Natak or Dasam Granth pertaining to Guru
Gobind Singh having meditated on Kalika the Mahakaal in his past
life? After all, Hemkund is founded on this particular but concocted
narrative - whose acceptance within the Sikh world depends heavily
on its active pushing through government interference.

Fifth, is this project a fitting sequel to the Rs 100 Crores that
were allocated by the Indian regime in 1999 to celebrate the 300th
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anniversary of the formation of the Khalsa wherein the dual
motives were firstly, to portray Guru Gobind Singh as an Indian-
Hindu national hero and secondly, to aggressively promote the
Dasam Granth as a Sikh scripture? Is it also a sequel to the
announcement by PM Modi in 2021 that the final week of
December would be celebrated as the Sahibzadey Shaheedi week
as part of the “baal divas” — the motive of which was provide a
solution to the problem the BJP and RSS had with the 25th of
December being declared a Christmas holiday? Readers will recall
that immediately upon coming to power in 2014, the BJP regime
had announced that the 25th of December would be a working day
but was forced to backtrack after stiff opposition. They have been
looking for a way out ever since; albeit diabolically - to grant a
holiday on or around December 25" while simultaneously denying

A pictorial depiction of the ropeway project as

touted by the official Indian government
website

the Christian community a Christmas holiday. The BJP regime found
one in 2021 — at the expense of the Sahibzade who were being honored for having sacrificed their lives as
defenders of the Snatan dharma.

Finally, is this yet another attempt at eroding, absorbing, assimilating, co-opting and subjugating Sikhi,
Sikh Gurus, and Sikhs in the long list of attempts that have gone on for as long as one can remember? Is this
another attempt at diluting and eventually destroying the nirmlta or uniqueness of Sikhi?

In other words, is this project a Rs. 2,430 crores worth of a nail in the coffin of Sikh independence and
Sikhi uniqueness?

One would expect Sikh institutions, organizations, universities and thinkers to see through the Rs 2,340
crore facade and rush to alert, inform and educate the Sikh community as to what it really amounts to. At the
very least they could ask any or all of the six questions above — or more — and initiate a vigorous debate within the
Sikh world. If that is still not possible, at least they would ask the community to ponder over the huge sum that
has suddenly fallen from the Himalayan skies onto the Sikh lap.

But what the Sikh world got was a display of
spineless-ness par excellence in the form of a stampede
by Sikh groups to bootlick Modi. Hemkund Management
Trust vice-president Narinderjit Singh Bindra led the race
in servility by praising the project sky high. Not very far
behind was the sycophant Rajya Sabha MP Vikramijit
Singh Sahney who said the project was a Diwali gift to the
Sikhs and “should be completed on war footing”. Not
wanting to be left behind in toadying, Delhi DSGMC chief
Harmeet Singh Kalka stated, “The DSGMC is extremely
grateful to PM Modi for laying the foundation stone of
the ropeway project between Govindghat and Hemkund
Hemkund Sahib.” Haryana Sikh Gurdwara Parbandhak Committee

The ropeway would eliminate the torturous trekking to

president Baljit Singh Dadduwal in a letter to the PM
praise Modi’s “continued kindness in making it easier for Sikhs to pay obeisance at Sri Hemkund Sahib.” Tarlochan
Singh, chairman of the minorities commission said “Sikhs will never forget the welfare measures for Sikhs
undertaken by the PM.” Former SGPC chief Bibi Jagir Kaur “welcomed Modi’s inauguration of the ropeway to
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Hemkund sahib”. There were too many other groups and institutions who bent over backwards to tell the Sikh
world that Modi and his regime were the great miracle that Sikhs had been waiting for. Too many to waste
valuable space in the pages of this publication.

Yet, the most disgraceful pandering to this USD 150 million Anti-Sikhi Agenda was left to be undertaken
by none other than the Akaal Takhat.
This editorial may not have come about if the AT had stayed
;{] ma: gﬁ"g afon out of the nauseating bootlicking. After all, the Sikh world has become

S Akl Tak A e LalTE, ol A TN e T fairly immune to seeing our gullible organizations being duped by the

anti-Sikh forces either through their own ignorance or through
wanting a piece of the crumbs that are thrown at the Sikh world by

Rewpected, $h Narendea Damodardai Madi i

Wabegurul b b Wabego b ateh these forces.

e The Jathedar of AT, Gyani Harpreet Singh wrote an official
Hembund Sahib Bepaway, For any devout Sikh, thin i & hivtorss occasion and will
s gt B el B e 1o 2 4 o note to Modi one day after the PM had laid the foundation stone of
ENLIRATY SN0 PeSDECL owardi the Sikh radtiind and the 18achings of the Guny X X
Sankss. Ths step 5 in e w5 many othr efors you made specaly the ropeway project. The note reads — in part - as follows. “I
Colebrating Sri Gura Teg Bhadur Sahi 3 Gurperst at fed fort. During the widl of . .
S At S 5 Ado Tokht S, e 4 el iscussion congratulate you for laying the foundation stone of the Gurdwara

Burhibng Sikh it & he wik kind eaough 10 maure me that he will

oy b th concering s e egether e shad e Hemkund Ropeway. For any devout Sikh, this is a historic occasion
e T and will further bring together the pilgrims with their sacred places.
s _— You have shown great sensitivity and respect towards the Sikh
e traditions and the teachings of the Guru Sahib’s”. Disregarding the

— e nan Sunm grammatical errors, this letter leaves little doubt that servility,
Moo wo sycophancy and adulation for the anti-Sikh promoters has reached its

highest levels and lowest ebbs. This message scrapes the bottom of
the barrel of sucking up.

The one good that may have hopefully come out of this shameful episode is the need to understand, and
the opportunity to explain what Hemkund is really about. This issue of The Sikh Bulletin thus contains my essay
titled “The Truth of Hemkund” which can be read on page 10. It is hoped that readers will be able to put this Rs.
2,430 crore Indian government ropeway project into the perspective it deserves.

Karminder Singh Dhillon, PhD (Boston)
Editor-in-Chief.

anak’s
Birthdate

https://www.youtube.com/watch?v=tliBrkSxyEl https://www.youtube.com/watch?v=zrMmnXOHc9c
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Shabd Vichar

AfSJT Al AT AES J

Satgur Ki Sewa Safal Hai

Karminder Singh, PhD (Boston).
dhillon99@gmail.com

This salok of Guru Amardas is found on page 552 of the Sri Guru Granth Sahib (SGGS) ji.

AEF He 3 1| AfFTT S AT A IR A 4 fag wrfell
Salok M: 3 Satgur Ki Sewa Safal Hai Jay Ko Karey Chit Laye.

Sat- one who is in perpetual existence. Gur - The Guru. Satgur — Creator-connecting Guru. Ki Sewa — Service of,
service in the name of. Safal — Acceptable, meaningful. Jay Ko — If one. Karey — Performs, undertakes, does.
Chit — Mind, Intent. Laye — With. Chit Laye — With Love, in sincerity. (Chit Launa is a Punjabi idiom).

Service in The Name of the Creator-Connecting Guru Is Meaningful When Done in Sincerity.

The question that needs answering is: “what is the nature of Satgur Ki Sewa — service in the name of the
Guru.” This question is answered by Guru Nanak on page 223 of the SGGS in the following verse:

19 <t AT AgE <19 1| I@A WS I AT Il

Gur Ki Sewa shabd Vichar. Haumai Marey Karnni Saar.

Meaning: Undertaking the deed (&Hﬁﬂ"_g’ Karnni Saar) of controlling my ego (G@ﬂ H'I Haumai Maray) and
enlightening myself with the messages within the shabd (HHEE"‘G"E_I shabd Vichar) is service of the Guru dId Eijl

A Gur Ki Sewa). The message is clear. Since the Guru is shabd, the sewa of the shabd cannot be in terms other
than enlightenment. To rid our minds of the darkness of un-enlightenment and inner ignorance that is based on
our ego, and replacing it with the enlightenment of the shabd is the true sewa of the Guru. The next verse of the

salok under discussion is:
ST YTTIY Yreha mfg3 <R HiS »ife 1|
Nam Padarath Payeay Achint Vasey Munn Aiye.

Nam — Divine Virtues. Padarath — Treasure. Payeiay — Attained. Sp. Realized. Achint — Inner Peace, state of
mind that is free from Vices. Vasey — Resides. Munn — Mind. Aiye — Comes.

In Such Service the Treasure of Divine Virtues Is Realized and The Mind Comes to Reside in A

State of Inner Peace.
Text in BLUE is context from the previous verse.

ASH HIS T I I8 W3 /e |1l

Janam Maran Dukh Kateaiy Haumai Mamta Jayey.

Janam — Lit. Birth, life. Maran — Lit. Death. Janam Maran — Sp. The Cycle of spiritual Birth and Death. Dukh —
Pain, Suffering. Kateaiy — Freed, eliminated. Haumai — Ego. Mamta — Attachment. Jayey — Leaves.

The Mind Comes into A State of Peace Because My Ego and My Attachment to It Leaves the Mind; The Pain of
the Cycle of Spiritual Life and Death Is Eliminated.


mailto:dhillon99@gmail.com
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Note: Spiritual life happens when the mind is awakened towards divine virtues and spiritual death occurs
whenever the mind is drowned in ego and our attachment to it. Gurbani considers the human that lives in
attachment to one’s ego as physically alive but spiritually dead. The human mind goes through this cycle of spiritual
birth or awakening and spiritual death a million times per day. Each good thought is an awakening and each
negative thought is spiritual death. The next verse of the salok is

€31 uTd yrdh 7R II mfE 1l

Utam Padvee Payeaiy Sachey Rahey Samayey.

Utam — Lit. Eminent. Sp. Spiritually Elevated. Padvee — Position, state. Payeay — Lit. Attain. Sachey — Creator.
Rahey — Remains. Samayey — Immersed, imbued, instilled. Sp. Realize.

With the Cycle Eliminated, My Mind Attains a Spiritually Elevated State Within Which My Creator Remains

&76d Yafe fas a8 fafinar f3a Af3grg fufenmwrfe 1111

Nanak Poorab Jin Ko Likhiya Tina Satgur Miliya Aiye.

Poorab — Past period of life. Jin Ko — Moments of my life which. Likhiya- Lit. Written, inscribed. Metap. Account
for. Tina — Those moments of my life. Satgur — Creator-connecting Guru. Miliya — Attain, meet. Sp. Realize. Aiye
— Comes.

Nanak, Moments of My Life Within Which | Accounted for Sewa Were Moments Within Which | Came to
Realize the Creator-Connecting Guru

Note: The acts of realizing the Creator-connecting Guru, acquiring divine virtues and the termination of the cycle
of spiritual birth and death is a journey that is undertaken constantly in our life. This journey thus has a past,
present and future. When we do something in the present — it adds up as moments of our past (Poorab). It is this
Poorab (added up past of ours) that we must build. They way to do it is to constantly do virtuous things in our
present. Only the present is in our control. We build the past from our present and create the future from our
present.

Overall message: Serve the Creator-connecting shabd Guru with sincerity and inner honesty. Obtain the
enlightenment of the messages of the shabd (Gur Ki Sewa) constantly — at every opportunity in life. The outcome
is inner peace. The outcome is a mind imbued with divine virtues. The outcome is enlightenment and the
realization of the Creator within.

There are three types of sewa that are described within the SGGS. The first is sewa of mankind. This is
when we do acts of kindness towards other human beings in need. The Gurbani principle here is one of serving
humanity. Gurbani considers humanity the abode of the Creator. Guru Arjun has the following couplet on page
1381 of the SGGS.

HIBT Y || SIITT US S ¥B S Hig yB TR I HIfd I
Mehla 5. Freeda Khaluk Khluk Meh Khluk Vseiy Rabb Mahe.

Mehla 5 - Composition of Guru Arjun (as elaboration to Fareed’s preceeding saloks). Khaluk — Creator.
Khluk — Mankind as creation. Meh — Resides within. Vseiy — Resides. Rabb — Creator. Mahe — Exists within.

Mehla 5: Fareed The Creator Resides Within Humankind, He Exists Within His Creation.

Her fan & wimdbat 7 37 fag @ &rfa oy 1
Manda Kis No Akhieiy Ja(n) Tis Ben Koyi Nahe.
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Manda — Bad, evil. Kis No — Who, which. Akhieiy — Say, label, claim. Jafn) — When. Tis — Him. Ben —
Without, sans. Koyi Nahe — None, nothing.

When None of Creation Is Sans His Presence, Then Who Can | Say Is Bad?

The second is Sewa of the Creator-connecting Guru (Shabd). This is specifically defined as the act of
connecting with the Gurus messages within his shabd — within the SGGS.

The third is Sewa of Creation. This is when we do acts of virtuosity towards the entire creation — (animals,
plants and all inanimate matter on earth). This shabd is about sewa of the Creator-connecting Guru.

(Reproduced with courtesy from Karminder Singh Dhillon, Selected Gurbani Shabds, KL: 2020 page 146 — 150)
Book is available from https://sikhivicharforum.org/store/

My Soul Is in A Hurry.
By Mario de Andrade.

I counted my years and realized that I have less time to live than the time I have lived so far.
I have more past than future.
I feel like that boy who had a bowl of cherries. At first, he gobbled them, but when he realized there were only few
left, he began to taste them intensely.
I no longer have time to deal with mediocrity.
I do not want to be in meetings where flamed egos parade.
I am bothered by the envious, who seek to discredit the ablest, to usurp their places, coveting their seats, talent,
achievements and luck.

I do not have time for endless conversations,

useless discussions about the lives of others who are not part of mine.

I no longer have the time to handle or manage the sensitivities of people who, despite their chronological age, are
immature.
I hate to confront those who struggle for power, and those who do not debate the content, just the labels.
My time has become scarce to debate labels. I want the inner essence.
My soul is in a hurry.
Not many cherries in my bowl.
I want to live close to people who are "human” - humans who laugh at their own weaknesses; and away from
those became smug and overconfident with their triumphs, and
away from those filled with self-importance.
The essentials are what make life worthwhile. And for me, the essentials are more than enough!
Yes, I'm in a hurry. I'm in a hurry to live with the intensity that only maturity can give.
I do not intend to waste any of the remaining cherries.
I am sure they will be exquisite, much more than those eaten so far.
My goal is to reach the end satisfied and at peace with my loved ones, and my conscience.
As said by Confucius: “We have two lives. The second begins when you realize you only have one.”
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The Truth of Guru Teg Bahadur Ji’'s Martyrdom

Karminder Singh Dhillon, Phd.
Chairman, Religious Affairs Committee, Global Sikh Council.

The Sikh world celebrates the Shaheede Diharra — the Supreme martyrdom of Guru Teg
Bahadur ji on the 24" of November. The Global Sikh Council (GSC) appeals to the Sikh world
to ponder on the following three issues. 1) What was this event about? 2) What is the truth
of it? And 3) What were the message behind this event?

Guru Teg Bahadur ji was put to death — by the order of then Emperor Aurangzeb - in the public square of
Chandni Chowk, Delhi on the 11th of November 1675. The ninth Guru thus became the second of the two Guru
martyrs in the Sikh faith. The first was Guru Arjun ji.

While commemorating the martyrdom of Guru Teg Bahadur ji on the 24" of November, our clergy —
granthis, parcharaks, ragis and dhadees will tell us that Guru Teg Bahadur ji gave his life in defense of a particular
religion and particular symbols of that religion. And that the ninth Guru did so at the behest of 500 Kashmiri
brahmins who had come to him to save themselves, their religion and their symbols.

While commemorating the martyrdom, our clergy will sing — as kirtan — poems that are taken from
compositions that are not contained within the Sri Guru Granth Sahib (SGGS). Poems that they have been singing
for decades. Poems that are not Gurbani. But poems that fit the narrative that Guru Teg Bahadur laid his life to
protect particular symbols of a particular religion. The verses of this poem are:

f3Ba Hg I yg 31 | 13 €3 I8 Hid A1,
UgH I3 AT fHs oftort| FitA T ug fgg & <hor|
Tilak Janju Rakha Prabh Taka. Kino Bdo Klu Meh Saka...
Dharm Heyt Saka Jin Keeya. Sees Diya Par Sirer Na Diya.
Bachitar Natak. Dasam Granth page 215.

Translated they mean: The massive event of the sacrifice in Kalyug was in defense of the sacred mark (Tilak) and
the sacred thread Janju. Tilak Janju Rakha Prabh Ta(n)ka. He gave his head in the name of religion (Dharam Heyt)
for these symbols, but not his faith in them (Sirer Na Diya)

Our ragis and parcharaks have told us the lie that Guru Gobind Singh penned these verses. Based on the
messages of these verses —the Sikh world has been told that Guru Teg Bahadur is Hind Dee Chador — the protector
of Hind — protector of the Hindu nation to whom the symbols of tilak and Janju belong.

The dishonor of singing - as kirtan — compositions that are not from within the Sri Guru Granth Sahib aside;
the messages that are contained within this composition — are the greatest of disservice to what Guru Teg Bahadur
stood for. The messages are in fact a betrayal of the sacrifice. One wonders if this poem was composed by the
same people who wanted to imprison Guru Teg Bahadur within their own narrowness. And then claimed — falsely
— that it was Guru Gobind Singh who gave us this narrative. And our ragis, kirtanias and parcharaks have
regurgitated this fiction unthinkingly.

Young Sikhs belonging to the generation of the millennials as the custodians of Guru Nanak’s Sikhi in the
next generation ask - if indeed we have understood and presented the reasons for the martyrdom of our beloved
Guru in the real and accurate sense. Or if we have presented the martyrdom in a way that reduces its significance
and narrows its importance. More importantly our youth ask of the real messages that emanate from the supreme
sacrifice. Messages that are relevant to Sikhs in particular and humanity in general.
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These questions give us reason to pause and reflect. To say that the Guru gave his life in defense of two
symbols of a particular religion is to reduce the enormity of the sacrifice. To say that the Guru sacrificed himself
in defense of any one particular religion is to severely narrow the magnanimity of the sacrifice. To propagate such
may indeed be the agenda of people who want us to believe that Sikh gurus were no more than defenders of a
particular religion and its symbols. But the truth is something else.

And we can only get to the truth if we seek the truth. And seek it courageously and judiciously. And if our
clergy — ragis, granthis, kirtanias and parcharaks — stop preaching these narrow and agenda based messages to
our sangats. And stop singing poems that are composed with the aim of propagating these same narrow messages.
And stop narrating the untruth that these poems are written by Guru Gobind Singh. He could not have written
what was never the truth. And the truth is that Guru Teg Bahadur’s martyrdom had nothing to do with any two
symbols or any one religion. It had everything to do with the freedom to practice one’s faith. It had everything to
do with celebrating diversity as a divine characteristic of the creator.

In 1670 Emperor Aurangzeb announced his policy of Ek Mazhab — or one religion. The foundational
justification of this policy was that the only way to have peace and unity was for everyone to profess just one
religion. Aurangzeb had decreed the destruction of all places of worship and education belonging to faiths other
that the one he subscribed to. He further ordered the discontinuance of all customs, rituals and practices that
contravened his ek mazhab dictate.

In the mind of Guru Teg Bahadur, the notion of a single mazhab was anti-thesis to the foundational
principle of nature — which was diversity. This principle of diversity was a foundational belief of Guru Nanak’s Sikhi
as encapsulated in the verse on page 385 of the SGGS:

Bg aitaT U3 W& afanr 1 w3 s 3arHfaef@m i1 1

Eyk Bageecha Peyd Ghan Kariya. Amrit Nam Tha Meh Faliya.

Meaning: The Orchard — meaning Humanity - is One, But the Vegetation Within it — meaning the people -
is Diverse Aplenty. It is Within Such Kind of a Diverse Creation That Divinity Comes to Fruition.
Here is another verse on page 1056 that says that diversity was the foundational tenet of creation.

N3 yfs A feg 4 garfom || Afe & fam 3t Aar Qurfen i

Mairaiy Prabh Sachaiy Ek Kheyl Rchaya. Koye Na Kis Hee Jeha Upaya.
Meaning: The creation of my Master Lord is such. None is like the other.

Here is yet another verse from page 746 of the SGGS that speaks of diversity as the basic percept of
mankind.

faadrs I AIdIs Tdn wifsd dadtn fIafda fe fas b 11 fefg Ha daedbir i

Nirgun Hareeya Sargun Dhariya Anak Kotheriya Bhin Bhin Bhin Bhen Kariya. Vich Man Kotvariya.

Meaning: When the formless Creator (Nirgun) manifested into form (Sargun) within mankind (Kotheriya)
by exhibiting infinite diversity (Bhin Bhin Bhin Bhen Kariya). The mind executed (Kovariya) this diversity within.

Guru Teg Bahadur thus decided to take a stand on the issue in a very public way — the purpose of which
was not just to send a message to Aurangzeb that his One Mazhab dictate was unacceptable, but to convey to the
humanity at large that defending the right to one’s beliefs was an unassailable right. And for such a stand and
message he laid down his life.
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The narrative of standing up for one particular religion and laying down his life for two particular symbols
is akin to encapsulating the depths of an ocean into a tea-cup. It’s an attempt to fit the heights of a mountain into
a wheelbarrow.

It wasn’t a particular religion or its symbols that Guru Teg Bahadur stood for. It could have been any
religion. It could have been any belief or symbol. It could have been 50 Jainis from Gujrat in place of 500 Kashmiri
brahmins who had called upon Guru Teg Bahadur. It could have been a group of Buddhists from, Bengal, or Yogis
from Utrakhand. The particular religion, belief or symbol was inherently irrelevant. What was relevant was
standing up for the oppressed — no matter their faith and beliefs. What was relevant was to stand up even when
faced with certain tyranny and death. And he stood up on his own, not at the behest of any number people from
any particular religion.

Having said that, the question that the Sikh world needs to answer is this. Have we honored the sacrifice
of our beloved Guru? Have we inculcated the messages and lessons of the Shaheedee within our lives?

A cursory look around us tells us that we have not. We have reduced a sacrifice of earth-shattering
proportions and equally great messages to the giving up of life in the defense of two symbols. We have accepted
the narrow narrative of@WﬁEW’{S’W Tilak Janju Rakha Prabh Ta(n)ka as all there was to it. We have
reduced Guru Teg Bahadur ji to Hind Dee Chadur, when even to address him as Manukhta Dee Chadur or Insaniyat
Di Chadur would be an understatement.

Come the 26™ of November, it would be 347 years to the event under discussion. To honor the great
sacrifice of Guru Teg Bahadur ji, | urge all Sikhs to awaken and enlighten ourselves on the real lessons and
messages behind. | call upon influencers, writers, speakers and content creators within the Sikh world to take up
the mantle of disseminating the correct messages pertaining to Guru Teg Bahadur ji. The ninth Guru advocated -
in the 17 century - a value system fit for the 21 century i.e. diversity and freedom of belief. Instead of sharing it
with the world, we allowed our clergy to bury it under a heap of narrow and selfish narratives. | urge you to read
my recent book on this issue titled Understanding Salok Mehla 9. In this book you will find the biography of Guru
Teg Bahadur Ji, a chapter containing a commentary of his bani as contained within the SGGS and a full and
complete translation of his bani Salok Mehla 9. The link to this book is https://sikhivicharforum.org/store/.

The Global Sikh Council wishes you a meaningful and purpose filled Shaheedee Diharra of Guru Teg
Bahadur ji our beloved ninth Guru.

Guru Tieg Bahadur’s
Martyrdom

https://www.youtube.com/watch?v=aOruSb0Q6s https://www.youtube.com/watch?v=ubNtxygnNzQ

The Global Sikh Council is an international body with a membership of national Sikh organisations from around
the world. Its key task is to provide an international platform to consolidate the national voices into one single
unified global voice. Its website is www.globalsikhcouncil.net.
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The Truth of Hemkund
Karminder Singh Dhillon, PhD (Boston)
dhillon99@gmail.com

Sikhs have been provided a narrative of Guru Gobind Singh’s purported past life with the
ostensible claim that the tenth Guru provided this narrative in his own writing. This
narrative is epitomized physically in what is known in the Sikh world as Hemkund — a
shrine located in Uttrakhand’s Chamoli district at 15,000 feet above sea level within the
Himalayan mountain range. Some 150,000 Sikhs from all over the world undertake a torturous trekking pilgrimage
to Hemkund each year during the three months that the shrine is open. This article examines the veracity of this
narrative.

The narrative that is provided is that Hemkund is the place where one of Guru Gobind Singh’s ostensive
past lives was lived. Guru Gobind Singh — in one such past life and named Dushat Daman - sat at the spot where
Hemkund is located, in deep penance and meditation and in union with his god. While all this was going on, his
parents were on a yogic sadhna penance and pilgrimage of their own. It is at Hemkund that the tenth Guru was
called upon by this god to go to earth in his service. Guru Gobind Singh is said to have indicated his unwillingness
to do so. His god then provided him a whole host of reasons why he had to go down to earth. In the end, he had
to bow to the command of that god.

The origin of this narrative is Guru Gobind Singh’s own composition in chapter six of the Bachittar Natak
Granth (BNG) also known as the Dasam Granth (DG). This narrative is as follows:

WE N wUa FE TS || 3U A3 fag fafa Hig »rd i

Ab Mein Apnee Katha Bikhano. Tup Sadhat Jeh Bidh Mohe Ano
And now I shall narrate my biography. And the penance method by which | came to being.

I yggs I AT I AU g Afs3 I 3Tt 1 a I
Hemkunt Parbat Hai Jahan. Sapat Sring Sobhat Hai Tahan.
Hemkunt is that mountain. Where seven peaks adorn.

Y3 a1 f3a s Faat || I3 I Ad AT I ||
Sapat Sring the Nam Kahava. Pund Raah Jeh Yog Kamava.
The place is named Seven Peaks. Where the Pandav Kings too had attained their union.

3J IH AT 3UFPHT AT HTTTS TS gt 2 |l
Teh Hum Adhak Tapasiya Sadhee. Mahakaal Kalika Aradhee.
There | conducted massive penance. | meditated on Kalka (Durga) the Mahakaal.

feg fafu 733 3ufimm Iu I T2 3 T U I< T ||
Eh Bidh Karat Tapaseya Bhayo. Dvey Tay Ek Roop Havai Gayo. DG Page 54-55.
While doing penance in such a manner. | became one with Kalka.

313 HT3 Hd WY g || g fafy wa1 ArasT A |l 3|
Taat Maat Mur Alakh Aradhha. Bahu Bidhh Jog Sadhhana Sadhha. 3
My parents meditated upon the great one. They practiced a variety of yoga sadhanas.

35 A adtwmy ot Aer 11 313 98 YHis Iaee |l
Thin Jo Karee Alakh Kee Seva. Ta(n) Thay Bheae Prasann Gurdeva.

The service of the great one they had thus done. Upon which the great one was pleased.
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135 Y3 e wirferA Hig e || 38 IH AGH I Hid St 1l 4 |1
Tin Prabh Jab Aeis Muhi Deeya. Tab Ham Janam Kaloo Meh Leeya. 4.
Whence the master gave me the command. | thus took birth in Kalyug.

93 &1 W IHI »ea 9 || g8t It i3 Y3 9d&6a Hid |l
Chith Na Bhayo Hamaro Avan Keh. Chubhee Rehee Srut Prabh Charanan Meh.
I did not wish to come. My mind was fixated on the feet of the master.

fa 38 yg o Mz || fer Ffaa feg B usm 11 s |l
Jio Thio Prabh Ham Ko Samajhayo. Eim Kehikai Eih Lok Pathayo 5.
My master explained to me thus. He said the following and sent me to this world.

The narrative then proceeds to provide a list of explanations and reasons that the master supposedly
provided to Guru Gobind Singh to help him overcome his apprehensions about going into the world. But before
that section is explored, a number of questions can be raised about the narrative thus far.

SEVEN QUESTIONS FOR SIKHS REGARDING THE AUTO BIOGRAPHY.

One, is the Dushat Daman narrative and the concept of a purported past life of any Guru in line with the philosophy
of the Sri Guru Granth Sahib (SGGS)? Shouldn’t Sikhs be deeply apprehensive about activities supposedly
undertaken by Gurus in unverified narratives of their supposed past lives?

Such a question can be posed even when the notion of a
“past life” refers to a portion of life that was lived within the present
life. Bhai Lehna for instance came to Guru Nanak at the age of 62.
For the 62 years of his life prior to meeting Guru Nanak, he had
visited 68 teeraths, was a devi devotee and the leader of teerath
yatra (pilgrimage) groups. Are Sikhs supposed to follow what Guru
Angad ji did in his “past life” of 62 years or are we to follow what he
did AFTER becoming a Sikh and then becoming a Guru at 74?

Two, why is Guru Gobind Singh — as the purported writer of
these verses - being portrayed as a devotee of Kalka the Mahakal in
the verses? HJE® & WMIUHl Mahakaal Kalika Aradhee.
Meaning: | meditated on Kalka (Durga) the Mahakaal. Is the objective to subjugate Guru Gobind Singh by making
him a devotee of these entities?

Three, why is Guru Gobind Singh being portrayed as the spiritual equal of the Pandavas? U3 I 7d 71
HST |l Pund Raah Jeh Yog Kamava. Meaning: The Pandav kings too had achieved their union at the same spot.

Four, why is Guru Gobind Singh being portrayed as undertaking acts that are discarded in Sikhi such as a
penance. 3J JH wfae 3ufiestt AT Il Teh Hum Adhak Tapasiya Sadhee. Meaning: There | conducted massive
penance. Is the objective to make Guru Gobind Singh a practitioner of discarded Sikhi practices?

Five, if indeed Guru Gobind Singh had attained his union with Kalika the Mahakaal in his past life and
through penance and meditation, then why aren’t such spiritual goals mentioned in the SGGS?

Six, if indeed Guru Gobind Singh had become one with Kalika the Mahakal Eé?éaguaéaﬁu Dvey Tay
Ek Roop Havai Gayo Meaning: | became one with Kalika the Mahakaal, then how could he have been re-born as a
separate entity?

Seven, when Guru Gobind Singh is portrayed as saying “And the master convinced me and sent me to THIS
world, is he being made to say that Hemkund is in another word? If so, then does God stay in another world? &+
Ffaat fea B UST || Eim Kehikai Eih Lok Pathayo. Meaning: The Master said the following and sent me to this

Hemkund
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world (Eh Lok). Why then is the Hemkund that 150,000 Sikhs visit per year located in this world and not another
world? And what does Gurbani say about the “location” of God — that he resides in “another world” somewhere
up in the mountains?

THE MASTER’S REASONS FOR COMMANDING GURU GOBIND SINGH
The narrative within BNG then proceeds to provide a list of reasons that the master purportedly provided to Guru
Gobind Singh to help him overcome his apprehensions about going into the world. The verses are as follows:
9 YIS IH fifHe 9Tt | Tw3 99 THC TuTTe! |l
Jab Pehley Hum Srist Banayee. Daent Rachey Dushat Dukhdayee.
When | made the world. | first created the evil and hostile demons.

3IAIZ LI IR I® || YA3 UgH Ygu Ifg e |l
Tay Bhuj Bal Bavray Hvaiy Gyey. Pujat Parm Purakh Reh Gyey.

They became mad in their powers. And stopped worshipping the complete being.

3IH 3K 354 Hu || 354l sBa 2z e ||
Tay Hum Tamak Tanak Mo Khapey. Tinkee Thaur Devta Thape.
| destroyed them in my anger. In their place | then created the devtas.

3B YA a9 || vy S UIAAI IT=R I 9 |l
Tey Bhee Bal Pooja Urjhaye. Aapan Hee Parmesar Kahaye.

They too got engrossed in their powers and worship. They declared themselves as the complete being.

HIRR g3 JIS || faAs Wy A 3 sgama||
Mhadev Achut Kehvayo. Bisen Aap Hee Ko Tehrayo.

Shivji declared himself indestructible. Vishnu established only himself.
IH MY YTFYIH ATl 1{3’31@3' FSCESEIQT—I ATl
Bhrma Aap Parbhram Bkhana. Prabh Ko Prabhu Na Kinhu Jana.
Bhrama declared himself the complete being. No one considered the complete being as lord.

Y& Ifd 919y Qg || iy 93 35 g ge Il
Pun Har Gorakh Ko Upraja. Sikh Kray Tin Hu Bad Raja.
Then the omnipresent being created Gorakh. He made followers of great kings.

=& Sfd T el 3t Ia St yf3 i3 & eiarat 1128 |
Sarvan Faar Mudra Duaiy Dari. Har Kee Prat Reet Na Bichari.
He pierced his ears and wore two ear-rings. He did not discourse the way of the omnipresent being.

Y5 I IHEE I 7 | FH &I9M A fris TaTll
Pun Har Ramanand Ko Kra. Bhes Bairagi Ko Jin Dhraa.
Then the omnipresent being created Ramanand. He adopted the ascetic way.

A8t df6 1 ot 3t il YF ot foport &7 g dtarat 1l QU i
Kanthi Kanth Kaath Kee Dari. Prabh Ki Kriya Na Kchu Bichari.
He adorned a wooden necklace around his neck. He discoursed nothing of the ways of the lord.

HIHS 39 Y3 QUIATI MIg TH A S I 11 € |l
Mahadeen Tub Prabh Uparja. Aarb Des Ko Keeno Raja.
Then the master created Mhadeen. He established himself the king of Arabia.

12
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3% 3t e Yu Quam Il {8a1 faeT oitd Hg I ||
Tin Bhi Eyk Panth Upraja. Leng Bena Kenay Sabh Raja.

He too started his own religion. He got all the kings to be devoid of their organ (circumcised).

H3 S MUST &TH AUTER 1| AF3E™H I1g & fezgfel 120 11

Sabh Ney Apna Naam Japayeo. Satnam Kahoon Na Dirrayeo.
They all caused their own names to be chanted and meditated upon. No one propagated satnam.

HS MUBT MUK BITTET || U'FIIH I &TUETET ||
Sabh Apni Apni Urjhana. Parbhram Kahu Na Pchana.

All of them got entangled in establishing themselves. None were able to recognize the complete being.

SYAT3 Y3 Hig g&el || e afa o fea Ba uatfel 12t 1l
Tup Sadhat Prabh Mohe Bulayeo. Em Keh Kay Eh Lok Pathayeo.
As a result of my penance and meditation, the lord called me. With the following reasons, He sent me into this
world.

NINE QUESTIONS FOR SIKHS REGARDING THE MASTER’S PROFESSED REASONS.

One, is this account of creation - as contained within this purported autobiography - in line with the account that
is within the SGGS as contained on page 1035? H'g HJ®T Q || WJgT &Jg¢ YUITJ' || TIE & IEIET IaH MUt ||
Arbad Narbad Dhundukara. Dharann Na Gagana Hukm Apara.

Two, why is the master, complete being, and omnipresent being shown as complaining and regretting
about His own creations? To the extent of having to destroy his own creations in anger? ERNENCERE R ]
Tay Hum Tamak Tanak Mo Khapey. Meaning: | destroyed them in my anger.

Three, why is God shown as being overly concerned about His own position and regard in the world? The
entire portion is about God regretting that he created all these beings — the regret being that none of them gave
Him the regard as God. %@L@FWWII Prabh Ko Prabhu Na Kinhu Jana. Meaning: No one considered the
Lord as Lord. The entire portion is a condemnation of all of his prophets — Bhrama, Shivji, Vishnu, Gorakh Nath,
Ramanand and Prophet Mohammad. Why are all of them being described in derogatory terms, for example gE_JT-[
B ESI IR I | Tay Bhaj Bal Bavray Hvaiy Gyey. Meaning: They became mad in their powers. or f&a1 faaT 1
HI JHT || Leng Bena Kenay Sabh Raja. Meaning: He got all the kings circumcised. Islam is a whole gamut of
teachings: philosophy, a system of laws, governance etc. Is being circumcised all there is to the teachings of the
Prophet? Is circumcision the only thing the writer of this ostensive autobiography could think of about Islam?

Four, how did Guru Gobind Singh ostensibly get his facts wrong? Ramanand came 800 years after Prophet
Mohamed. But in this autobiography within the DG, Ramanand comes first. Or is Guru Gobind Singh saying the
lord master got it “wrong” while giving him the list of reasons?

Five, why would Guru Gobind Singh falsely accuse the prophets of Ramanand and Prophet Mohamad of
ﬂgﬁwwm@ Il Sabh Ney Apna Naam Japayeo. Meaning: They all caused their own names to be chanted
or meditated upon. No devotee of Ramanand wihin the Ramanandi Sampradaya chants the founder’s name, and
none in the Islamic world chant the name of their prophet.

Six, the bani of Ramanand is contained within the Sri Guru Granth Sahib (SGGS). His shabd is on page 1195
of the SGGS. When God was allegedly expressing His displeasure with the prophets to Guru Gobind Singh as
Dushat Daman, the Pothi Sahib was already complete and the shabd of Ramanand was already included therein.
So when God was chastisising Ramanand in %Wwaa@ | 37 ¥g7att & fI& TITI Pun Har Ramanand
Ko Kra. Bhes Bairagi Ko Jin Dhraa, wasn’t God aware of Ramanand’s divine shabd in the Pothi Sahib? Or was God
saying that Guru Arjun had made a “mistake” in including the composition of the “defective” Ramanand? In any
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case, why did Guru Gobind Singh not take out Ramanand’s shabd from the Pothi Sahib when he re-edited it into
the SGGS — given what God had “told him about Ramanand up in the mountains of another world at Hemkund”?
If the accusation against Ramanand in this autobiography is that “Ramanand caused his own name to be
meditated upon” — his shabd within the SGGS disputes this allegation in clear terms.

Seven, why is Buddha left out of the entire discourse? Did the God of these verses “not know” of him or
he “simply forgot?” Since Buddhist teaching do not mention a God per se, Buddha ought to have been a primary
target of God’s “wrath” for such an omission. There should have been a specific para on “prophets who denied
the master’s existance even.” But there is none.

Eight, when God purportedly tells Guru Gobind Singh HI B MUK & T-Ilrfﬁ_@ Il AF3&™ @g?‘ifﬂ?ﬁﬁ@ll
Sabh Ney Apna Naam Japayeo. Satnam Kahoon Na Dirrayeo. Meaning: They all caused their own names to be
meditated upon and chanted. No one propagated satnam. Did God forget about Gurus Nanak, Angad, Amardas,
Ramdas, Arjun, Hargobind, Har Rai, Har Krishen and Teg Bhadur ji? All nine of them had propagated nothing other
than Satnam. Is this omission of 9 Gurus an “error” on the part of God, or is God putting all nine of these Gurus in
the category ofﬂgﬁwm{ﬂl@@ Il Sabh Ney Apna Naam Japayeo as well?

Nine, why is this autobiography in the second person when it comes to the part about justifications that
the complete master is supposedly providing Guru Gobind Singh? The first few paragraphs begin in the first
person: “When | made the world... | first created the evil and hostile demons... | destroyed them in my anger...In
their place | then created the devtas”. But it appears that the real and actual author forgot that he was writing the
composition to pin it surreptitiously as an autobiography written by Guru Gobind Singh. In what is clearly a lapse
of the real writer’s fakery, he assumed his real position as a ghost writer. This is clear when the “I” in the first
person suddenly shifts to the second person. For example, “Then the omnipresent being created Gorakh.” And
“No one considered the complete being as lord.” And “None were able to recognize the complete being.” If indeed
God was talking to the author directly —as is the purported claim of this ostensive autobiography, the above verses
should have been: “Then | created Gorakh.” And “No one considered ME as lord.” And “None were able to
recognize ME as the complete being.”

THE NARATIVE PERTAINING TO THE PARENTS OF GURU GOBIND SINGH
The verses pertaining to Guru Teg Bahadur and Mata Guijri ji —within the purported autobiography - are as follows:
%9 IS AGH I8& 1| Ab Kab Janam Kathhanang.
And now the story of my birth.
Hd U3 Yag Stwfi ueraT 1| Fif3 Jif3 A Siafa ara |
Mur Pith Poorab Keeyas Payana. Bhanth Bhanth Kae Theerathh Nhana.
My parents went on pilgrimage to the East where they bathed in a variety of teeraths.

A A3 3RSt g2 1 s Tafesaasfaze 1 |

Jab Hee Jaat Thribaenee Bhaey. Punn Daan Din Karat Bitaey.
When they reached Tribeni at Priyaag; they spent their days undertaking religious offerings.

I YIH IHIT W | UesT AId fad se = ||
Thehee Prakas Hamara Bhayo. Pattana Sehar Bikhai Bhav Layo.
There | descended (into my mother’s womb). | took birth in the town of Patna.

FOUR QUESTIONS PERTAINING TO THE NARATIVE OF THE PARENTS OF GURU GOBIND SINGH

The following questions need answers when reading the above verses pertaiing to Guru Teg Bahadur and Mata
Gujri ji.
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One, is there any independent historical record, outside of the DG, of Guru Teg Bahadur going to Tribeni
and doing the things that were suppposedly done (teerath baths, punn, daan, offerings etc)?

Two, how do we reconcile the bani of Guru Tegh Bahadur that rejects fully and completely teerath baths,
cleansings, punn, daan etc; as follows:

3199 §93 "d T& Jd HE H T THTS || 576 f6aes 73 30 At Jad femams 11 8€ I
Teerath Brut Aar Daan Kar Mun Meh Dharey Gumaan. Nanak Nehfil Jaat Teh Jion Kunchar Isnaan. GGS 1428
Undertaking pilgrimages to teeraths, keeping fasts, and making offerings, Nanak, are as useless as an
elephant cleansing itself (and dirtying itself yet again) due to the egoistic mind.

Why is Guru Teg Bahadur shown (in the autobiography) as performing acts that are described as useless
in his own bani in the SGGS? How do we reconcile the ninth Guru’s “Tribeni acts, punn, daan” with the more
than 141 verses that reject teeraths alone in the SGGS? And the 44 verses that reject daan (offerings). And the
54 verses that reject “punn”? Why is Guru Gobind Singh then purportedly saying his parents performed acts that
are discarded in Sikhi — namely teerath, and pun daan? |s the objective to co-opt Guru Teg Bahadur into these
rejected rituals through the so called autobiography?

Three, if indeed the parents of Guru Gobind Singh got what they wanted (Guru Gobind Singh as their child)
through going to teeraths, daan and pun, then why did not the ninth and tenth Gurus tell us Sikhs to use the same
methods to get our temporal wants?

Four, the existance of Tribeni as a physical location is decisively mythological. There is no such place.
Sanskrit poets such as Valmiki and Kalidasa — both of whom predated our Gurus - have written of a confluence of
two rivers Ganga and Yamuna at Prayag (Allahabad). How would Guru Gobind Singh ever end up referring to a
non-existant, mythological and fictional place as the place where his parents performed religious rites?

FINDING THE LOCATION OF THE GURU’S PAST LIFE
Nirmla Pandit Tara Singh Narotam and Sohan Singh of the Indian Army are said to have discovered the location of
Hemkund in 1934. Nirmla Bhai Veer Singh had discovered a different location, but subsequently went along with
the location of Tara Singh.

The primary question here is —how were these people able to discover this location that is under hundreds
of feet of snow for 9 months of the year from a single verse of the BNG autobiography as contained within the
DG. The only verse that makes reference to a physical location is:

MM yggs I AT I B g AfS3 I3T 1A |
Hemkunt Parbat Hai Jahan. Sapat Sring Sobhat Hai Tahan.
Hemkunt is that mountain. Where seven peaks adorn.

The question is how one could plot the GPS coordinates from this one couplet. Three related questions come to
mind. One, seven peaks would be visible from an area spanning hundreds or even thousands of square miles. To
conclude that the phrase “where seven peaks adorn” refers to a particular and specific location is a stretch as
wide as the seven peaks themselves. Second, why then are the seven peaks nowhere to be seen when one stands
on the location of Hemkund as it stands today? Third, the verse says “Hemkund is that mountain.” How did Tara
Singh, Sohan Singh and Veer Singh find the exact spot on a “mountain” — find the needle in the haystack?

THE INTERESTS OF THE INDIAN ARMY IN HEMKUND

The design and construction of Hemkund was conducted in the mid-1960s, by Major General Harkirat Singh,
Engineer-in-Chief, of the Indian Army. The structure was designed by architect Siali Luddu of the Indian Army as
well. With the active involvement of the Indian government, Sikhs have come to accept Hemkund as a place of
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pilgrimage beginning 1960: forever subjugating the psyche of the Sikhs to a phenomenon that has a mountain
load of unanswered questions, but is completely contradictory to the counsel and messages within the SGGS.

FIVE QUESTIONS ABOUT HEMKUND ITSELF.

The journey to Hemkund involves two other locations. 19 kilometers prior to reaching Hemkund, one arrives at
Gobind Ghaat. This is primarily a ‘vehicle station’ where one parks one’s vehicle for a fee to continue the remaining
journey on foot. 13 kilometers on, there is a second location called Gobind Dhaam. This is a place for an overnight
stay to prepare for the final 6 kilometer trek to Hemkund. The journey up and down from Gobind Dhaam must be
concluded on the same day. Overnight accommodation at Hemkund Sahib is not possible, and given the lack of
oxygen at Hemkund pilgrims only stay for approximately 2-4 hours before returning to Gobind Dhaam.

Given that Gobind Ghaat and Gobind Dhaam are critical components of Hemkund, the first question is
why is there no narrative of Gobind Ghaat and Gobind Dhaam in the BNG? Both are named after Guru Gobind
Singh. Surely, these places must have a historical connection with the tenth Guru for them to be named such. And
since there is not a single mention of these places in any Sikh or even nirmla, udasi or non-Sikh accounts pertaining
to Guru Gobind Singh in this present life, one must assume there must be a connection with his purported past
life as Dushat Daman. But even that is missing. The logical conclusion is that these names were concocted to give
credence to the myth of Hemkund.

Two, why was the first location as found by Bhai Veer Singh discarded? Because the path didn’t pass
through all the Hindu shrines linked to the Pandavas at the Naina Devi (Durga) Reserve?

Three, why is the Indian Government - through its Army
- showing such benevolence in wanting to find the location,
design a structure, and build it for the Sikhs? Why does the corps
of engineers from the Indian Army clear the path to Hemkund
every tracking season? Why did the Prime Minister of India
Narendra Modi allocate huge sums of money to construct a rope
; way to Hemkund? Does this have anything to do with the desire
\ to instill the notion that Guru Gobind Singh indeed worshipped

Kalika the Mahakaal at Hemkund? To ensure that this fiction
became a fact for Sikhs?

Indian Army clearing the snow path to Hemkund

Four, if indeed Hemkund is accepted by the Sikh Panth,
why is this place not under the control of SGPC but put under a private trust by the government? Because such a
situation makes it easier for the Trust to play into the hands of anti-Sikh forces, who want to mire Sikhs in frivolous
worship of mythological places?

Five, why is it that in the 294 years since Guru Gobind Singh ji was born — until 1960 — no Sikh had ever
gone to this place? Why didn’t Guru Ji himself go there in his lifetime? Why didn’t the Punj Pyare go there? Why
didn’t any other prominent or important Sikhs such as Bhai Mani Singh, Bhai Nand Lal, Baba Deep Singh etc go
looking for this place? Why didn’t Guru Gobind Singh take any of these Sikhs there? Why is there no mention of
Hemkund in any literature other than the BNG and DG?

Because it didn’t exist until the writers of Bachittar Natak created it?

COULD GURU GOBIND SINGH HAVE WRITTEN THIS NARRATIVE?

The DG is ascribed to the tenth master with the addition of the words “Patshahi 10” (The 10th Majesty) to the
beginning of each and every rachna (composition) that was selected for inclusion in the DG by the Repair
Committee of 1790. It did not matter if the compositions went totally against the tenets of the SGGS, or that one
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third of it talks about devi devtas that have nothing to do with Sikhi, or that some 600 pages of it contain sexually
explicit narratives, or that it did not exist prior to 1790. It does not matter that the real names of the author poets
Raam, Syam and Nul appear 181 times in the DG, sometimes right under the Patshahi 10 stamp as shown below
on page 155 of DG.
YA Q0 || W TEHA »=31d || UL 1| »a 98EH G9d we3a | fra fau f3s ar s
WU || HoPg A3 7 Fa3 et 1| 9963 AW’ AET H3 3TE Al
Patshahi 10-. Aath Cahubees Avtar. Chaupayee. Ab Chaubees Uchron Avtara. Jeh Bidh Tin Ka Lakha Akhara.
Suneuyo Sant Sbhai Chit Layee. Barnat “Syam” Jtha Mut Bhaee.
Pathshai 10. Twenty-Four avtars. Chaupayee. Now | speak of the 24 avtars. For whom this writing is
composed. Listen with attention all sants. Syam speaks to the extent of his intellect.

The stamp of Patshahi 10 is dubbed so carelessly that the real author’s name appears within the first five
lines of the stamping. The ending verses of DG as follows:
fqur gt aH Ug A3 | I8 IITYIE HITIII .. 11 402 |l
H wifgs w7 32 s || YIa 31 IfE 33TTS .1 403 I
Kirpa Karee Hum Pur Jug Maata. Granth Kra Puran Subhrata.
Sri Astujh Jub Bhae Dyala. Puran Kra Granth Tatkala.
I have completed this wondrous granth with the blessings of Durga maata. | have also received the blessings
of Sri Astujh (another of Mahakaal’s names) to complete this granth.

THE SUBJUGATION OF GURU GOBIND SINGH VIA THE DG

It is indeed a novel way of subjugating Guru Gobind Singh through the creation of a fictitious “past life” for the
tenth master and to subjugate him in that past life to Durga, Chandee and Mahakaal. The tenth Guru is given a
fictitious name “Dushat Daman” and is shown as meditating for hundreds of years upon and Kalika Devi (Durga)
the Mahakaal while sitting in the snowy mountains of locations unknown. The narrative that is contained within
the Suraj Parkash Granth of Nirmla Santokh Singh is as follows.

Exhausted from fighting the demons in support of the devtas, Durga Bhavani took shelter in the mountain
named Hemkund. Here she met a brahmin who had been meditating there for centuries. Upon seeing Durga, he
got up to dust the tiger skin rug that had been sitting on for all the years. “Dushat Daman” was created from
whatever it was that came out of this dusting. This Dushat Daman then joined Durga Bhavani in fighting the
demons for millions of years and restored the kingdom to Durga. Durga then told Dushat Daman that since he
helped her in Dev Lok (Heaven) — she will return the favor in Maat Lok (Earth). She told Dushat Daman “just like
how you were produced from the tiger skin rug, | will help you produce the Khalsa.” Dushat Daman is then said to
have gone back into meditating on Durga.

e YIIB I AT I B HIAE3I 3T 11 1
Hemkunt Parbat Hai Jahan. Sapat Sring Sobhat Hai Tahan.
Hembkunt is that mountain. Where seven peaks adorn.
3J IH MU SUfFe AT HITITS &A1 it 2 |
Teh Hum Adhak Tapasiya Sadhee. Mahakaal Kalika Aradhee.
There | conducted massive penance. | meditated on Kalka (Durga) the Mahakaal.

The entire notion of Dushat Daman as the incarnation of Guru Gobind Singh is blasphemous to the core.
It is sacrilegious, offensive and profane. The notion that Dushat Daman was created from the stuff that had
gathered under the rug sat on by a brahmin for centuries is obnoxious to the core. It is loathsome, detestable, and
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abhorrent. But all of this blasphemy and loathsomeness is epitomized by the shrine that Sikhs have built for
themselves at Hemkund. Instead of getting rid of such blasphemy, gullible Sikhs have carved it into stone.

Other parts of the DG portray the tenth master as “praying intensely” to “make Durga appear” for the
purposes of creating the Khalsa. For Sikhs who may wonder why Guru Gobind Singh did such — the answer lay in
the promise Durga made to Guru Gobind Singh ji in his “past life” of Dushat Daman. Once a devotee, always a
devotee.

CONCLUSIONS

It is clear that Guru Gobind Singh did not write this defective composition called his autobiography of his past life
as contained within the BNG. He could not have. It is too full of too many holes as illustrated in the many question
posed above pertaining to every section of the composition.

It is a composition of people who wanted to subjugate Guru Gobind Singh as a devotee of Kalika, sully
Guruji’s spirituality, put Guruji at odds with the other 9 Gurus, mislead Sikhs of their unique identity and to corrupt
Sikhi.

Hemkund is thus a fabrication as tall as the Himalaya mountains where it is located.
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New Features

Beginning with the previous issue, The Sikh Bulletin has introduced two new regular features — Sakhi Analyisis and
Gurbani Verse Analysis. The details of these features are as follows:

Sakhi Analysis

As the name suggests, each issue will examine a popular sakhi for its historic origins, truth (based on logic and
reasoning), the motive behind its creation (if fake), believability and its role in furthering the philosophy of Gurmat.
Readers are invited to submit sakhis of their choice for such examination. Writers, thinkers and analysts are
invited to conduct their own analysis on any sakhi - based on the criteria in the preceeding paragraph and submit it for
publication.
This issue analyses the sakhi of Guru Nanak’s eldest son Baba Sri Chand curing Guru Ajun of the latter’s writer’s
block. The analytical essay is in page 19 of this issue.

Gurbani Verse Analysis

As the name suggests, each issue will examine a popular verse from Gurbani for its authentic spiritual message. The
purpose is to critically examine the interpretation of popular verses that are used or misused by people of groups to
further their own agendas. The verses will be examined for their actual meanings and messages,

Readers are invited to submit verses that are commonly used by Sikhs in their distorted meanings and wrong
usage. Writers, thinkers and Gurbani lovers are invited to conduct their own scrutiny on the interpretation of verses
that they consider used wrongfully and submit their analysis for publication.

This issue analyses the Gurbani verse that is found on page 473 of the SGGS namely )gaﬁ?ﬂfssgsﬂ Il
Murkheiy Naal Na Lujheiey. This essay is on page 20 of this issue.
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Sakhi Analysis

Sri Chand Cures Guru Arjun Ji of Writer’s Block
Karminder Singh Dhillon, PhD (Boston)
dhillon99@g¢mail.com

This sakhi relates to Guru Arjun ji. Guru ji is said to have suffered a writer’s block when
composing Sukhmani bani. He is said to have “got stuck” at the 16" Salok and “become
deeply anxious.” When asked by Bhai Gurdas and Baba Budha ji as to the cause of his
anxiety, Guru ji is said to have told them “the truth of his anxiety;” which was that he
feared he may not be able to complete all 24 ashtpadees of Sukhmani. The Sikhs expressed their dismay over the
possibility of such a calamity becoming reality and suggested that Guru Arjun “seek the blessings of Guru Nanak’s
son Sri Chand!”

Upon visiting Sri Chand, Guru Arjun ji was “told to use” the first salok of Jup bani — Aad Sach Jugaad Sach
as the 16" Salok and that “bani would flow like water” after that. That is how the 16™ Salok of Sukhmani “became
similar” to the first Salok of Jup bani. Interestingly, this fake tale does not explain the reasons for the differences
between the two saloks.

This tale is an insult to Baba Budha and Bhai Gurdas ji. It

is an insult for both (and all of us Sikhs) to accept that our “Guru
suffered anxiety and needed a cure.” It is an insult to suggest
that they thought of Sri Chand as holding the cure to “their own
Guru’s anxiety.” Should not such Sikhs consider Sri Chand as
their Guru?

This tale is further an insult to Guru Arjun ji. The fifth
Guru has the most voluminous bani within the SGGS ji. He
could not have achieved such if he was prone to “writer blocks”
that needed the “blessings” of people such as the disowned Sri
Chand. For if he did, he would have needed to visit the

disowned and langoti clad Sri Chand on a daily basis.

The irony of it is glaring. On the one hand you have someone who was a voracious writer. And on the other
someone who has not composed a single verse. Yet the former is shown seeking a cure from the latter in this
sakhi. Such a reality did not stop the udasis and even some Sikhs from asserting that the 16th Salok is rightfully
the bani of Sri Chand. The reaching objective that this concocted sakhi serves is far greater than Sri Chand merely
curing Guru Arjun’s writer’s block. The suggestion is that without Sri Chand, Sukhmani could not have been
completed and the Pothi Sahib would thus never have come into being. The Sikh world thus owes a debt to Sri
Chand.

In any case, the notion of any Sikh Guru going to “seek the blessings” of Sri Chand is anathema to Guru
Nanak’s command and wishes. It would not be as abhorrent if the narrative was that Sri Chand came to visit any
successive Sikh Guru. But the narrative of a Guru going to someone who stood as the essence of anti-thesis to
Guru Nanak is plainly out of character of a Guru. Gurus Ramdas and Arjun knew that Guru Nanak stayed back at
Kartarpur till his last breath to direct Sikhs to Guru Angad at Khadoor.

It is clear that this Sakhi is composed by those who considered Sri Chand their Guru.

(Reproduced with courtesy from Karminder Singh Dhillon, The Hijacking of Sikhi (Revised Edition), KL:2022 page
25-25). Book is available from https://sikhivicharforum.org/store/
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Verse Analysis
HIY &% & JIA 1l

Murkheiy Naal Na Lujheiey.

Karminder Singh Dhillon, PhD (Boston)
dhillon99@e¢mail.com

A vast majority of Sikhs, parcharaks and teekas translate this verse of Guru Nanak as

“Do Not Argue with Fools.” Based on this wrong translation, Sikhs are prone to
“throwing around” this verse liberally when they engage in arguments with others — to suggest that the other side
is “foolish.” Little do they realize that the “Moorakhta”as used in this verse applies to the self.

This translation “Do Not Argue with Fools” is defective on the following five counts. One, it requires us to
make a judgement on others — that they are fools and hence not worth arguing with. Making such a judgement is
not only against the dictates of Gurbani, it exposes the fool within us. Making a judgement of others as fools is
indeed the most foolish thing. Guru Nanak would have done no such thing. Two, such a translation goes against
the message in the verse immediately preceeding: ﬁ?ﬁﬁﬁmlﬁ%gﬁw Il Manda Kisey Na Akhiey
Parr Akhar Eho Bujheay. Meaning: None Is to Be Considered Worthy of Condemnation; Enlightenment Brings Such
Realization. Three, the context of the paurri is “spirituality of the self and the need to let go of our absorption in
ego.” This context is not only ignored in such a translation; its message goes against the grain of the context. It is
the height of absorption in ego to judge others as fools. “Arguing with fools” or arguing with anybody is never the
context of this paurri; it appears to have been parachuted into the final verse out of ignorance. Four, such a
translation ignores the primary principle of “self-accountability and self-responsibility” for one’s spirituality that
is being advocated in this paurri. Five, if the meaning was indeed “Do Not Argue with Fools,” the phrase would
have been );IEP:ITW Murkha(n) naal. The word W;IEI'Q Murkheiy is spelt with dulava — indicating that it applies to
the self. It means that “I should not come across with Hd43T Moorakhta, | should not transverse my spiritual
journey in HJY3T Moorakhta, in an un-enlightened state. The meaning of the entire couplet is thus as follows.

Her faA & »mdba ufg wiyg g3 g9 11

Manda Kisey Na Akhiey Parr Akhar Eho Bujheay.

Manda — Condemn. Kisey Na - None. Akhiey — Say, claim; Idio. Consider. Parr Akhar — Lit. Being educated; Sp.
Being enlightened. Eho — This. Bujheay — Realize.

None Is to Be Considered Worthy of Condemnation; Enlightenment Brings Such Realization.

HIY &8 & BFA 1| Q€| Murkheiy Naal Na Lujheiey.

Murkheiy (with dulava) — Lit. Stupidity. Sp. Unenlightened state. Naal — With, of the self. Na — Negative. Lujheiey
— Lit. Struggle. Sp. Navigate, travel, traverse.

Do Not Traverse the Journey of Spirituality in an Un-Enlightened State of the Self.

(Reproduced with courtesy from Karminder Singh Dhillon, Understanding Asa Di Vaar, KL:2020 page 259 — 260)
Book is available from https://sikhivicharforum.org/store/
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Is Dasam Granth Written
by Guru Gobind Singh?

Amarjit S. Gulati
jeevanjach@gmail.com

You may have come across various articles, books and even YouTube videos of people
proclaiming that the Dasam Granth (DG) is or is not the composition of Guru Gobind
Singh. My purpose of writing this article is to provide sufficient pointers and evidence
that will hopefully help you take a stand and make a decision whether to accept the DG wholly as the works of
Guru Gobind Singh or not.

FACT: There are many Sikhs out there who have not heard or read the DG for themselves. For the ones
who have read, they have not understood its contents.

Why has this happened? Probably due to these reasons.

The Sikh clergy and a few staunch groups have put fear amongst practicing Sikhs saying they know Sikhi
better and do not appreciate anyone questioning them. If you do, they say you have lack of ‘shardaa’ (reverence).
The DG is composed in several older languages mainly Brij Pasha, Persian etc. which the modern day Sikh cannot
understand. Most of the English translations of the DG are misleading and inaccurate.

Why | Decided to Write About The DG.

In April of 2016, the Malaysian Gurdwara Council (MGC) wrote an official letter to the committee of the Titiwangsa
Gurdwara to stop a local group named SGGS Academy from proceeding with a 3-day program named “Akaal Ustat
Semagam”.

The academy ignored the MGC letter and went ahead with the 3-day program. They even ignored to abide
the Sikh Rehat Maryada (SRM) and Akaal Takhat’s directive to only sing, recite and do viaakhia of Gurbani from
Guru Granth Sahib, the compositions of Bhai Gurdas and Bhai Nand Lal and nothing more.

In my personal opinion, the Academy was well received when they were focused on Gurbani from Guru
Granth Sahib. But soon as they entered the domain of the DG, it was a downward spiral. Let’s take a look at how
the DG debacle actually started.

The DG Beginnings (Historical Evidence)
Ever since the demise of Guru Gobind Singh in 1708, many anti-Sikh groups sprung up to create chaos and put a
blemish on Sikhs and the Guru’s name.

Giani Gian Singh has recorded that Guru Gobind Singh did indeed compose a few compositions but they
were never compiled in a book form. All the 10th Guru’s compositions were found in separate sheets and some
may have been transferred into texts called Rehatnamas (e.g. Bhai Nand Lal, Bhai Desa Singh, Bhai Chaupa Singh,
Bhai Daya Singh and Bhai Prahlad Singh.)

It is said that in 1721, Bhai Mani Singh was collecting the writings of the 10th master but it is also known
that most of the compilations were lost in 1704, during the evacuation of the Guru and His family members
together with a handful of his soldiers from Anandpur Fort. During this time, some of the writings of the 10th Guru
also got lost when Guru Sahib and others were crossing the Sirsa river. In 1738, Bhai Mani Singh was martyred.

So, basically, NO one really knows where or what are the exact authentic writings of the 10th Guru.

In 1785 - 77-years after the passing of Guru Gobind Singh- a granthi by the name of Sukha Singh together
with two of his companions began compiling and writing a book called Bachitar Natak. A few copies of this Bachitar
Natak were made available back then.
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In 1897, a group of Sikhs from Gurmat Granth Parchar Sabha, Amritsar, under the leadership of one Bhai
Gurmukh Singh went about collecting copies of Bachitar Natak and other supposedly Guru Gobind Singh’s writings
from gurdwaras, homes and libraries from all over Punjab.

They gathered 32 different versions of Bachitar Natak (now called Dasam Granth). Their justification of
taking up such an arduous task was to come up with a final “true copy” of the writings of the 10th Guru and to
compile everything in one volume or book.

From these 32 different versions collected, eight “compositions of Guru Gobind Singh” were excluded
from the final copy of the man-made DG. The eight compositions are: Sri Sahib Ji Ki Ustat Patshahi 10, Shand
Chakka Sri Bhagauti Ju Ka, Sri Bhagwat Gita Sri Gobind Singh Kirt, Sansahar Sukhmana Sri Mukhwak Patshahi 10
Raag Gauri, Shabd Asa Tatha Sorathi Patshahi 10, Vaar Malkauns Ki Patshahi 10, Vaar Bhagauti Ji Ki Sri Mukhwak
Patshahi 10, Asfotak and Kabit Swaiyye.

Three (3) compositions, namely Jaap, Tev Parsaad Sawaiyye, Chaoupai were ADDED in the later versions
of the DG. These compositions were NOT part of the Bachitar Natak initially.

The writer(s) of DG must have decided to affix Guru Gobind Singh Ji’'s name and include some of the Guru’s
compositions in the DG in order to create more credibility to their claims that the DG was written by the Guru
himself.

A Bhai Manna Singh, who was put in charge of this task,
writes in his Sodhak Report.

Dasam Granth Sodhak Report

According to this report, 32-collected manuscripts were taken to
Manna Singh’s house and upon completing the intended task, all
32 were returned to the original owners.

This is however untrue! Not even a single manuscript is
to been found today. What may have happened, according to
some sources is that upon deciding which writings or
compositions they were going to include and exclude, they burnt
ALL 32 copies and since they promised to return the original 32 versions to the families, they must have prepared
the new DG volume and sent these instead. Unfortunately, not even a single copy has surfaced to date.

z eifde fimen @ fic

it s B

Dasam Granth Sodhak Report

Questions to ponder upon

Why isn’t even one copy of the original 32-manuscripts of Bachitar Natak anywhere to be found?

What was Akaal Takhat and SGPC doing at that time when Khalsa Diwan’s and Gurmat Granth Parchaar
Sabha’s started the compositions hunting and re-compiling, making corrections, etc? Which authority sanctioned
and supervised this work? Who has verified Sodhak Committee’s report of the new DG? Are we 100% sure all of
the DG consists of authentic writings of Guru Gobind Singh? If Guru Gobind Singh or the poets in His courts (like
some claim) wrote the DG, then why aren’t they allowing ‘carbon dating’ on the “original DG”? What are they
afraid of? These are some very important questions which have gone unanswered.

FACT: From 1721 to 1897 (for 176 years), there was NO such book called Dasam Granth.

If the tenth Guru’s compositions did exist, | believe Guru Ji would have either inserted the compositions
within the SGGS or he would have informed his Sikhs and made copies of it for distribution. Since the Guru was
already inserting compositions of his father — Guru Tegh Bhadur Ji’s Banis into the Adi Granth, he could have easily
included His own Banis too but He didn’t, for reasons best known to the Guru. We are not to assume or judge.
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Content Structure of the Dasam Granth

The standard edition of the text contains 1,428 pages with
17,293 verses in 18 sections. The poems are mostly in Brij language (old
western Hindi), with some parts in Avadhi, Punjabi, Hindi and Persian.
The script is written almost entirely in Gurmukhi, except for Zafarnama
and the Hikaaitaab which are written in the Persian alphabet.

The contents of the DG are categorized and structured as
follows: Jaap; Akaal Ustat; Bachitar Natak — Depicting Guru Gobind , 7
Singh’s previous birth and Hemkunt mythology. (36 pages); Chandi An Old Copy of Das

Granth

Charitras 1 & 2 — the character of Goddess Chandi; Chandi Di Vaar —
Prayers to Goddess Durga; Gian Parbodh — The awakening of knowledge; Chaubis Avtaar — Stories of God in human
and animal form, the 24 incarnations of Vishnu (674 pages); Brahma Avtaar — Incarnation of Brahma; Rudar Avtaar
— Incarnation of Shiva; Shabd Hazare; 33 Swaiyye; Swaiyye Khalsa Mehma — Praises of the Khalsa; Sri Shastra Naam
Mala Puran Likhyate — A list of weapons; Charitropakhyan — Sexual, erotica, degradative stories (615 pages);
Zafarnama; and Hikayats.

Jaap, Tev Parsaad Swaiyye and Chaupai.
These 3 compositions bear Guru Gobind Singh’s name as the author. Well, to be honest, there is no 100% surety
of this either. Let me explain.

Some parts in all of these 3 compositions bear some resemblance to Gurmat. But there are many sections
within the same compositions, which are inconsistent and deviate from Guru Granth Sahib’s philosophy. So, it’s
really difficult to say. The Akaal Takhat and Shiromani Gurdwara Parbandhak Committee (SGPC) have inserted
these 3 compositions in the Sikh Rehat Maryada (SRM) and in the Nitnem Gutkas (daily prayer booklets). These
compositions are also recited during the ‘Amrit Sanchar’ (baptizing) ceremony. Why did Akaal Takhat and SGPC
include these compositions when parts of the compositions were doubtful and not in-line with Gurmat? Here is
perhaps one of the reasons:

In 1931, SGPC was being pressured by the Sikh community to come up with a final draft of the SRM.
Several Sikhi groups, historians, authors and Sant-Babas of deras were invited to prepare it. The Sant-Babas and
Nihang Singhs insisted to include compositions from the DG, but | believe some members disagreed. After much
deliberation and argument, SGPC decided to go ahead and include only 3 compositions. The first SRM was hence,
published.

Where Did the Contents of The DG Actually Come from?
The DG is a compilation of several texts and manuscripts of different times and various authors. The compositions
were collected over time, and then compiled into the large voluminous book — the DG as we see it today (1428

pages).

Markandey Puraan. Parts of the DG content is derived from this ancient text. It's a voluminous book. The book
carries some 6,900 verses in Sanskrit and it is believed to have been written by a sage called Markandey. The
content itself is said to have originally been written on palm-leaves dating back as far Circa 250CE. It is probably
one of the oldest among the eighteen major Puranas in Hinduism centering around the Hindu Goddess Dewi
Mahatmya. Most of the stories are linked to Lord Shiva and Lord Vishnu as well
https://en.wikipedia.org/wiki/Markandeya Purana

Shiv Puraan. This particular Hindu text is an interesting one. Why? Because one of the Nitnem banis — Jaap, which
is said to have been composed by Guru Gobind Singh is actually found in this Hindu scripture. Are you surprised?
| was. https://en.wikipedia.org/wiki/Shiva Purana
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Bhagwat Puraan. A huge section within the DG’s content is derived from this ancient text. In the DG the section
which talks about “Dasam Sikandh” actually comes from this Puran (word for word). Basically, it’s all about the
life stories of Lord Vishnu or Lord Krishna, from birth, his experiences, his growing up years, his wars and his
greatness, etc. Sadly, the authors of DG had the cheek to label it as “Patshahi 10”, putting Guru Gobind Singh’s
name as the composer. https://bhagavata.org/

Other Sources. The rest of the DG’s tales and stories derive from several ancient Hindu texts namely: Betaal Batisi,
Singhasan Batisi, Panch Tantar, Katha Sehet Sagar, Alif Leila, and Ayar Danas. Some of the stories were also
narrated by ordinary people who passed them down ORALLY from one generation to another. We know all too
well of how a simple sentence, when orally transmitted or whispered from person No. 1 up to person No.20,
usually ends up distorted and different from the original sentence.

What About Rehatnamas?

There is mention of the 3 compositions in some of them, but Rehatnamas were written by third parties and not
Guru Gobind Singh himself. With several different versions of the Rehatnamas around, which ones do we seek to
get further validation from? It is also likely, over the years, several additions and subtractions of the Rehatnamas
were made, which makes validation even more difficult.

Who Is the Real Author of Dasam Granth?

The current version of the DG was compiled by 3 poets — Kavi Raam, Kavi Sham and Kavi Kaal. No one knows who
they are or if they even actually existed. The writers of the DG might have used these names to shield their own
identities.

Whom Did the Poets Worship?

The DG writers were without an iota of doubt, worshippers of Dewi Bhagwati,
Durga, Mahakaal, and Kaalka. Mahakaal is a manifestation of the Hindu God
Shiva and the consort of the Goddess, Mahakali. In fact, the authors admitted to
this in the DG.

HIE IS J Uz niurdr | 2fF I HIZ 9HTT |
Sarabkaal Hai Pitaa Apaara, Deb Kalka Maat Hamara. (DG, page 73)

Deb Kalka is being referred to as Dewi Kaalka. Mahakaal is the male name TN i
for their god. All other names eg. Dewi Bhagauti, Bhagwati, Bhweshan, Bhawani, Dewi Bhagwati Durga

Chandi, Kaalka, Durga etc are referring to the same female Goddess Kaalka.
The authors have propagated an outright lie in trying to make Guru Gobind Singh a worshipper of Dewi Kaalka.
The lie is that the tenth Guru was a worshipper of the Hindu gods and goddesses. They wanted to make it look as
if the Sikh faith was an off-shoot of Hinduism and Sufism. In fact, they wanted to make SGGS their 5th Veda.

The message within “Prithm Bhagauti Simar Ke, Guru Nanak Layiee Dhiaye”, means that Guru Gobind
Singh first meditated upon Dewi Kaalka and derived His powers to eliminate His enemies with the Goddess ‘shakti’
(powers) and only then meditated upon Guru Nanak.

Do you think Guru Gobind Singh, who sat on the throne of Guru Nanak, would have meditated upon Dewi
Kaalka first and only then remembered Guru Nanak?

The intentions of the writers of the DG are obvious. They want to split the Sikh sangat and break the Sikh
spirit, creating confusion. To an extent, | think they may have achieved this goal.

The writers of the DG had another intention too, which was to create a dichotomy — splitting Guru Gobind
Singh from Guru Nanak’s philosophy and Gurmat, hence their game-plan of weakening the Sikh spirit and casting
Guru Nanak’s ideology aside and placing their ‘Bhramanwaad’ ideology into the limelight.
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DG Writing Style is not in Tandem with SGGS
Within the SGGS, when we see the word Mehla it identifies which Guru is the author of the said shabd. You will
never find a Mehla anywhere within the pages of the DG.

As we all know, Guru Gobind Singh re-edited the Pothi Sahib to prepare the final version of the SGGS. One
reason of this editing was that he wanted to include His father - Guru Tegh Bhadur Ji’s Banni in it —which he titled
as Mehla 9. Why would he not use the same technique of writing Mehla 10 in the DG? Instead you will find the
words, “Sri Mukhvaak Paatshahi Das” (From the mouth of the 10th Emperor).

No Sikh Guru has written his own name before or after a Gurbani shabd within SGGS but in the DG, you
will find ample places where Guru Gobind Singh is made to refer to himself as the author. Why would the Guru
break the tradition and instead write his own name openly everywhere?

Secondly, every time a section or group of shabds begins in SGGS, it begins with a ‘mool’. Eg. Ik Ongkaar
Satnam Karta Purakh Nirbhau Nirvair Akaal Moorat Ajooni Saibhang Gurparsaad. Or Ik Onkaar Satgur Parsaad.
This too cannot be found anywhere in the older versions of the DG. Someone within the group must have realized
this and so they began adding in the ‘mools’ and other ‘Gurbani-like’ wordings in the recent publications but none
of these were found in the earlier versions. Peculiar, don’t you think?!

The Name of the DG Has Been Changed Several Times @ s

The original name of is actually Bachitar Natak. This is evident from 3 old manuscripts | | 7

that have been found from 3 different villages in India; namely, Sarharanpur, Patna s o

and Patiala which clearly states the name ‘Bachitar Natak’ on the cover. f HfE’E:?i‘?E
What are the previous known names of the DG? Bachitar Natak Granth, | [§ T

(original name of the 1st compilation), Samund Sagar Granth, Vidya Sagar Granth, |

Dasam Granth, Dasam Padshah Ka Granth, Sri Dasam Granth Sahib, and Dasam Sri

Guru Granth Sahib. So the question is: Why change the name of the DG several times? .

A few probable answers are as follows. { o
Throughout the years, the writers and publishers of Bachitar Natak made fi““?‘%":fﬂ;f“m' 3

countless edits, additions, subtractions etc from the original manuscript. To reflect the e

changes, new copies were printed. 2 e
The writers of BNG wanted to make the DG more acceptable amongst Sikhs. Bachitar Natak

The earlier versions must have had a hard time being accepted by the masses.
Changing the title of the book, matching the structure to SGGS, giving it a new cover and title would do the trick.
The other reason they changed the name of the DG is because they wanted to place DG on par with SGGS. To
rename the BNG to Dasam Sri Guru Granth Sahib will certainly get the attention of Sikhs worldwide.

In my opinion, there would have been no need to change the name of a book if such a book has massive
appeal and acceptance. The act of changing the name, not once but 7 times, raises questions. People start to get
suspicious. Why the need to change the name of a religious book so many times?

FACT: The author(s) of the current man-made DG are anti-Sikhs, anti-Gurmat mischiefs.
They deliberately edited the compositions, inserting their own lines and paras. A third of the DG (615-pages out
of 1428 pages) are dedicated to sexually explicit, totally obscene, degrading erotica stories (Hikayats).

Contents of Woman Degradation, Humiliation and Extreme Obscenity.
| don’t intend to offend anyone but | think it’s important for us to know exactly what kind of derogatory content
is within the DG. The entire section called Charitropakhyan, contains 404 stories of extreme profanity, sexuality,
homo-sexuality, extreme erotica which is derogatory towards man, woman, mothers, wives and even children.
Let’s see some sample writings within the DG.

Warning! Do not recite or narrate the following stories loudly in front of your kids, mother or sister.
Readers’ discretion is highly advised.
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Sample Story 1: Charitar No. 10. This excerpt is from page 1521 of the DG (Charitar No.10)

i 89 furd ¥ 31 i &1fa 1 3fg Hfag TR AR R A I3 FUlg N1l
Bniya Eyk Pisaur Maiy Tahe Kukriya Naar. Taahe Maar Taa Sou Jaree So Mai Kaho Sudhaar.
gied gfed o fa3 I 373 Ifaw & A 1| €7 Ygy I3 It wyd TH §&T1E 113l

Banik Banaj Ke Hith Gayo Taa Te Raheyo Na Jaey I/l Eek Purakh Raakht Bhaee Apne Dhaam Bulaae.

Jfe feer TR A AT E3 R I 1 B W3 By Tamfaz 23 8w Hadfe s

Raein Divas Taa Sou Remaei Jab Sut Bhookho Hoey. Preet Maat Lakh Dugadh Hith Det Ouch Sur Roey
TUt | FE 3 IR I YT I S HY R W AT ETI |l

Choupaee. Jab Sut Bhookho Hoei Pukaarey. Tab Mukh Sou Yo Jaar Ouchaarey.

fFE WA HTUS IIR 1| IHI fa3 I A fHere 1yl

Trey Yaa Ko Tum Chuppan Keraavo. Humrey Chit Ko Sok Mittaavo.

e nAEs I ABTa T I B AT QU TS G I ||
Outh Asthn Taa Ko Tin Deyo. Lai Asthn Chup Baal Na Bheyo.

for 33 @ fod a9 Awrfaw 11 wifs T3 3 Aa feafaw 1€

Nij Sut Ko Nij Karn Saanghaareyo. Aan Miter Ko Sok Nevaareyo.

% JI3 gU AT ETT 1 Mg 1 & I3 9% f3779 I

Baal Rehet Chup Jaar Ouchaaro. Ab Kyo Na Rovat Baal Tehaaro.

39 3% 995 39f6 W I || 3< faz wfa yz n I o1

Tab Tin Bachan Turen Yo Phaakheyo |l Tv Hith Maar Poot Mai Raakheyo.

Meaning: A shopkeeper used to live in the city of Peshawar, whose wife was overcome by lust and evil
misdeeds. The shopkeeper went away on a business trip. In his absence she invited a person to live with her in
her house. (3) She had a child and whenever the child was hungry, it cried for milk, but, day in or day out, she kept
herself busy in fulfilling hers and her lover’s sexual desires; love-making. (4) Chaupai. Once when the baby was
really hungry, and cried loudly seeking to be fed, her lover instructed her, “Go, silence the child and then
comeback.” (5) The lady went and tried to breast feed her baby but the child still carried on crying and wouldn’t
keep quiet. So, to quieten her baby, she strangled and suffocated the baby with her bare hands. Killing the child,
she went back to her lover and continued to make-love to him. (6) Her lover, noticed the baby has suddenly
stopped crying, asks her, “Why has the baby stopped crying?”. She then tells him, “For the sake of your pleasure,
I have killed my baby.” (7) ...

Do you find this story spiritually uplifting? Is it related to Gurmat of SGGS in any way? Is there any moral
value to this story for mankind’s benefit? What kind of message does it give to the reader?

Let’s see — Being an irresponsible mother is fine. Committing adultery is fine. Ignoring your baby’s need is fine.
Killing your child is fine. Satisfying your lovers needs and sexual desires is more important than life itself.

Do you think Guru Gobind Singh would have written or compiled such a derogatory story for us Sikhs to
read and recite? | mean can you even imagine this story being narrated, sung and the meanings explained by a
Granthi in a Gurdwara program?

Sample Story 2: Here is another one. This is Charitar No.134. It is found on page 1011 of the DG.

T i g feq a1t 1| g WSt STt g3 Tt 1| ATg A Bfa I BAR || A3 feRfIs RIS e N4l
Sabak Singh Raja Eik Bhaaree. Baaj Mtee Ta Kee Bar Naree. Kahoo So Neh Raav Lajavai. Sabh Eistrien So Kel

Kemavai.

AFAR 3T T T MR || 31t v Ga1fE Hare 1| vt 391 3T R fgu w3eh || Irat 3 faw a1 & 33 1=l

Jo Eistri Teh Kehe Na Aavai.Taa Kee Khaat Outthaaei Mengaavai. Adhik Bhog Taa So Nrip Kereei.Rani Te Jiy Naik
Na Dereei.

g1 13 e wiftdt faare || e fiw U3 98 & 971< 1139 {30 B 9fa3 faarfaw || I 3 Tanf3 3 arfaw 131
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Baaj Matee Jiy Adhik Resaavai. Sabak Singh Par Kach Na Besaavai. Tab Triy Eek Charitar Bechaariyo. Raaja Ko
Durmat Te Taareyo.

queStAfau sy uR | Aea fRu R Afe e | I 3a 3 gse | aH AZ fFaAE = 1181l

Roopvatee Jo Triy Lakh Paavai. Sabaka Singh So Jaaei Sunaavai. Tum Raajaa Tih Triya Bulaavo. Kaam Kel Tih
Saath Kemaavo.

YW 996 I A6 U 1| 35 3u 3 8 usTe | 71 ot It Yzt §9rd 11 313 I Har faard ny i

Jab You Bachan Raav Sun Paavai. Toun Triya Ko Bol Patthaavai. Jaa Ki Rani Prbhaa Ouchaarai. Taa Ke Raja Saang
Behaarai.

WH I FIT W e || 7ad JId [Fnifa Idt | A3 NI TR UR | S I3 IHI fam 3 1€l

Yaa Mai Kaho Kahaa Ghat Gaeee. Jaank Hohuu Bhitoun Bhaeee. Jaa Te Mora Raav Sukh Paavai. Vahei Baat Humre
Jiy Paavai.

31 8 Hed B U Iy8H 3<% ot f3ufa fsemd 1| 718 =g yIu »ifux fafi sfaw 139 37 7 v gas §3fau 11011

Balee Eek Sundar Lakh Paayo. Prthm Tavan Kee Triyeh Phettaayo. Jab Vaho Purakh Adhik Ris Bhariyo. Tab Taa So
You Bachan Ouchariyo.

TIT' | TH IS 31 H Jfgu It wif3 7Y urfe 1| 9gfa 995 39 yau A Sfai AaTfe It

Dohra. Kaam Kel Taa Sou Kariyo Rani At Sukh Paaei. Bohur Bachn Tih Purakh So Aaiso Kaheyo Sunaaei.

TUEt 1| IHA YT FI A1 I |l fer &t IR A T 1| 7S 3w A g faard 1| figar 3T A8 AA3 89 1<l

Choupaee. Tumree Parbhaa Kaho Kaa Rahee. Nij Naaree Raajai Jo Chahee. Jaa Kee Triy So Aour Behaarai. Dhrig
Taa Ko Sabh Jagat Ouchaarai.

TIT || Y8 391 Ha I3 I fatt gt 1| Safd ga9& 377 afgw »a fan Quanfe 1qo1i

Dohra. Prthm Bhog Man Bhaaveto Raanee Kiyo Banaaei. Bahur Bachan Taa Sou Kaheyo Aaise Ris Oupajaey.
UL IZ3HA IR S T2 g8 1™ 391 {37 A aHR || 35fd Hfigw B o HagtIures fad Afe wfa At 1991l choupaee.
Tumri Triy Kou Raav Bulaavai. Kaam Bhog Teh Saath Kemaavai. Too Neh Mereyo Laaj Ko Mereee. Paavk Bikhaei
Jaei Neh Jeree.

TIT || A TI YIY T'< 3 9T8 Bfg ga1¥ || 3139 "fgamH fad Ird fomas afe (a1l

Dohra. Kai Yeh Moorakh Raav Te Badalo Leh Banaaei. Naatr Badrikaasram Bikhaei Garou Himaachal Jaaei.

Ut 1 AR I NI AT | FEa w3 39 5 34 |l fos St fa@ yrd ovd 11 i f3a f3m Har faard a3
Choupaee. Jo Triy Keho Moh So Kerou. Sabak Singh Te Naik Na Derou. Ein Keeno Greh Khevaar Hemaaro. Maihoo

Teh Triy Sang Behaaro.

IHBI SHYEH BATR || AaS FI A& | Y 3H I I B U | I3 HEs A" A T 128l

Romaantak Tum Prthm Legaavo. Sakal Triya Kou Bhes Chekaavo. Jab Tum Kou Raja Lakh Pai Hai. Turt Madan Ke
Bas Hvai Jai Hai.

d A A3 T AIE || FUE WA MU FITE || AT TIA I o ford || fgu 3 Hig w3 fswd 1y

Jaar Kesa Sabh Door Keraaye.Bhookhn Aang Anoop Suhaaey. Jaaey Dars Raja Ko Deyou. Nirp Ko Moh Aatemaa
Leyo.

I T 373 B U || T AEs IS A w11 3 Hefd A 3w feardt 1| A Har ge ot uardt 1ag|l

Jab Raajai Taa Ko Lakh Paayo. Dour Seden Rani Ke Aayo. Hey Sunder Mai Triyik Nehaari. Jaanuk Mahaa Rudar Kee
Pyaree.

AHfaf3az»m e 1 AU HY 3 AU || I51 gfs 99 Hfs et 1 A R Ta3 #AG 3 101

Jo Muh Teh Too Aaj Milaavai. Jo Maangai Mukh Te So Paavain. Rani Fhool Bachan Sun Gaeee. Jo Mai Chaahat
Thee Soaoo Bhaeee.

63 996 I61 fd[ el || 36 79 o T fgereht | 79 374 fqu T8 98 || ydfd Ie o 33 29 119t

Sunat Bachan Rani Greih Aaeee. Toun Jaar Ko Dyo Bhittaaeee. Jab Taa Ko Nrip Haath Chalaayo. Peker Raav Ko
Terey Debaayo.

fau 3 uafd 36 38U 1| IET 391 374 fog faut 11 39 39 35 T & 11 Maa I HE HS B 19l

Nrip Ko Pakar Bhujan Te Leyo. Gudaa Bhog Taa Ko Drirha Kiyo. Tor Taar Tan Rudhr Chalaayo. Adhik Raav Man
Maajh Lejaayo.
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TIJ' Il IET 3913 3 fguf3 1 Hia Ifau safe 1| 31 fes 3 ard f3ufo 30 & feafe g5 12011

Dohra. Gudaa Bhog Bhe Te Nirpat Man Meh Reheyo Lajaaei. Taa Din Te Kaahoo Triyeh Leyo Na Nikat Bhulaaei.
fof3 i 9fa3g wuerd 3w 9fa3 st su Ham fod 7 93tH< 9fa3 IHU3H A3 H3H A3 11938 1R€9MEg I

Eit Sree Charitar Pakhiaaney Triyaa Charitare Menteri Bhoop Saambaade Eik Sou Chouteesavo Charitar Smaapatm
Sat Subham Sat /134 /2672 //Aphajoon.

Meaning: There was a great raja by the name of Sabak Singh. Baaj Mati was his Rani — the Queen. The
King had character issues; he would play love games with others’ wife and women. (1) Any woman who would not
consent, he would get them kidnapped. He would do this often and neglected his wife (2). Baaj Mati always felt
sad about Sabak Singh’s lack of attention towards her. So one day, she played a trick to prevent the King from
carrying on with his shameless acts. (3) Whenever she saw a beautiful woman, she would go to the King and coax
him, “Raja, Raja, call that woman and have sex her.” (4). Listening to this, he would do exactly that, and whom so
ever the Rani praised, he would prey on her. (5) Rani thought ‘What do | have to lose? My king likes to seduce and
have sex with other women? | will just imagine as if | am the one having sex with him. Whatever action provides
enjoyment to my King, | will honor it.” (6). Once the Rani met a handsome man whose wife she introduced to the
King. Then she incited the man saying his wife was being seduced by the King, and taunted him of having no
shame. (7)

Dohra. Then she herself had sex with this man and felt relieved. Then she talks to this man like this. (8)

Chaupai. ‘What has happened to your honor? Your wife sleeps with the Raja. ‘Such a wife, married to one
and has sex with another, is sinful, disapproved by society.” (9) First Baaj Mati has sex with this man to her full
satisfaction, and then, to infuriate him, she speaks the following. (10)

Chaupai. ‘The Raja invited you and your wife and then, he has sexual intercourse with your wife. ‘You
should die in shame or why don’t you burn yourself for allowing this.” (11). ‘Either you take revenge, ‘Or you run
away to the mountains and bury yourself in snow.” (12)

Chaupai. [The man replies] ‘Dear Rani, whatever you say, | will abide by I’'m not afraid of the King. He has
dishonored my house; | will have sex with his wife too. (13). (Rani says) ‘You go and get some hair-removing
powder and then disguise yourself as a woman. ‘When Raja sees you, he will surely fall for you.” (14) The powder
will remove all your bodily hair and | will adorn you with lovely ornaments. The man (now disguised as a woman)
went, showed himself to the King, and the King fell for her (actually a him) head over heels. (15). As soon as the
King saw her, he came running to the Rani’s palace, and said, ‘I have seen here a woman as pretty as goddess
Parbati. (I6) ‘If you let her meet me, | will do whatever you say.” Rani was overjoyed to hear that she would get
whatever she wanted from the King. (17). So, Rani came to her chambers and introduced her new friend to the
King. When the King starts to seduce and caress her, the man [dressed as a woman] clutches and pins the King
down. (I8) Holding him by his arms, he ravages the King via the anus (gudda bhog). He tears and bleeds him; the
Raja felt extremely ashamed of himself. (19).

Dohra with anal sex; the King felt ashamed and humiliated, and from then on the King abandons his
shameful acts of having sex with other women. (20) (1) 134th Parable of Auspicious Charitars Conversation of the
Raja and the Minister, Completed with Benediction. (134) (2670)

Now, tell me: What is the moral behind this story? What have we learnt from this story? How is this story
helpful for mankind’s progress towards spirituality and goodness? Which part of the story is in-line with Gurmat
of SGGS? Answer: NONE!

Do you still think Guru Gobind Singh could have composed such filth? Can a Guru, who has sacrificed His
entire family, his 4 sahibzadey), Mata Gujri, and countless other Sikh warriors while maintaining a high code of
honor, character and ethics, be interested to write such dirty stories?

Deep down, | think you know the answer.

Why Then Would Someone Think The DG Is Composed by Guru Gobind Singh?
Here are some reasons | can think of as to why someone would still accept the DG as the works of the 10th Guru.
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They haven’t read the DG with understanding for themselves. The Akaal Takhat and SGPC have been quiet
about the DG’s issues and authenticity. The Akaal Takhat and SGPC agreed to a compromise when planning to
prepare the final SRM back in 1931. That’s when 3 Nitnem compositions (Jaap, Tev Parsaad Sawaiyye and Chaupai)
were also included in the SRM.

During the ‘Amrit Sanchar’ ceremony, the Panj Pyare (5 Beloved Ones) recited the above-mentioned 3
compositions and 2 other banis (Jup and Anand Sahib). So, for someone who is an ‘Amritdhari’ (practicing Sikh), it
is pretty difficult for them to not accept the DG.

Blind faith. Many hold on to their faith because they were born in a Sikh home. They never spent any time
reading or understanding shabds from the SGGS either. They are told to recite the Nitnem blindly. As a matter of
fact, many have not even seen the DG. For decades, they’'ve been told by their local gurdwara clergies, parents
and fore-fathers that the DG has the works of the 10th Guru, so, don’t question it.

Don’t ask questions! Just follow what we say. We know better. You can hear this line all the time by many
staunch and extremist Sikh groups who have blindly accepted the DG. However, if one takes an extra effort to
study the DG closely, he or she will certainly raise lots of questions.

Also, many Sikhs dare not question the authenticity of the DG because they’re used to singing stanzas like
Deh Shiva, Mittar Pyare Nu, Hum Eh Kaaj, etc. They are happily holding on to their blind faith partly thanks to
many deviant anti-Sikh groups, Sant-deras and others who have managed to fool the Sikh masses with their outer
appearances, garb and ‘twisted vichar’ (anti-Gurmat discourses).

The Akaal Takhat will excommunicate someone if they believe the accused has a wide audience or
influence upon the Sikh sangat. In the last few decades, many great scholars, thinkers, bloggers, historians, authors
have been excommunicated from the Sikh Panth because they wanted to bring about a ‘real’ positive change for
the better. Read about the partial excommunication of Bhai Ranjit Singh Dhadreanwala.

SGPC Clarifies Charitropakhyan Is NOT the work of Guru Gobind Singh.
In 1973, SGPC clarified that Charitropakhyan is NOT the writings of Guru Gobind Singh. In a reply No 36672 dated
3rd Aug 1973 to Santokh Singh (Chandigarh) the Assistant Secretary of SGPC’s sub-committee, Gurbakhsh Singh
wrote:
In regard to your inquiry of 6th July 1973, the views of Singh Sahibs of Darbar Sahib and Akaal Takhat
Jathedar are being sent to you. “Charitropakhyan in the Dasam Granth is not Guru Gobind Singh’s
scriptures. These are copies of the primitive Hindu mythical tales from Prans.”
Signed, Gurbakhsh Singh, Assistant Secretary,
Dharm Parchar Committee, SGPC Amritsar

FACT: While some compositions (wholly or partially) may possibly be attributed to Guru Gobind Singh, there
are other writings in the DG which are works of miscreants and are in TOTAL DEFIANCE against Gurmat and our
Guru’s teachings.

Why Is The DG displayed side by side the SGGS in 2 Takhats?
Before the SRM was established, many Gurdwaras were run by Mahants.
These Mahants were outright corrupt, immoral and staunch Brahmins.
During the times of British rule in Punjab, they were hired by the British
to run the Gurdwaras that were left abandoned by Sikhs as Sikhs were
still being hunted down and many preferred to continue living in the
jungles for fear of their lives.

This also explains why during this time, Hindu deity idols were
brought in and placed in and around the surroundings (parkarma) of
Darbar Sahib, Golden Temple. After some intense heat from several
quarters, in 1906, these statues were removed. Most of the idols were

Two Granths Placed Side-by-side in Takhat
Hazur Sahib Nanded, India
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sent to Durgeyana Mandir in Amritsar. Some of these idols are still there in the mandir till this date.

In the case of Takhat Hazoor Sahib and Takhat Patna Sahib, | believe they are still run by the Mahants
(perhaps now appearing more Sikh like as they have ditched their orange (Kesari) color garb, langotis and have
adorned the Kurta- Pajama and the 5 K’s).

FACT: The priests and even head priest of these 2 Takhats still
practice various anti- Gurmat Hindu practices till today.

Practices such as putting the tilak, adorning flowers on
photos, doing Aarti with a plate of lamps, slaughtering sheep in the
gurdwara compound, putting the blood of the sacrificial animal onto
their foreheads and weapons, taking hukumnamas from the Dasam
Granth, placing the DG side by side with Guru Granth Sahib and so
on.

Conclusions
Alongside great writings, you will find filth too. It is up to us, as Sikhs Sikh clergy doing Aarti in Takhat Hazur Sahib,
of the SGGS, to study and understand the messages contained within Nanded, India

any writings or compositions. | know, it’s tough work. Many do not
have the time or resources to do an in-depth research. You don’t have to. We just need to benchmark any writings
claiming to be Gurbani against our eternal SGGS.

The DG has been falsely connected to Guru Gobind Singh. These groups of Udasi, Nirmlas and Mahants
have been trying to insert their Hindu Brahminwaad philosophy, rituals and stories into Sikh literature and
scriptures for years — from the time of Guru Arjan Dev Ji. Guru Arjan NEVER agreed to include any writings or
poetry from just about any poet which was in contradiction to Guru Nanak’s authentic philosophy. Why would
Guru Gobind Singh break this cardinal rule and create another Granth to sit side-by-side with SGGS?

All our Gurus and Bhagats have rejected and redefined the Hindu and Muslim version of religious
concepts, God, reincarnation, janam-maran, Chaurasi Lakh Joon, etc. The DG is a twisted book with really twisted
characters who want to blemish the good name of Sikhi and our 10th Guru Gobind Singh Ji.

The Akaal Takhat and SGPC need to wake up from their slumber! They need to take responsibility and
rectify the DG matter once and for all. Failing to do so may jeopardize the adoption of ‘true Sikhi" amongst the
younger generation. Teenagers today want answers to questions we can’t give or are too shy to talk about.

Let your child read Charitropakhyan or try narrate the meanings of the Hikayats to your child. See if you
can. We need to STOP making excuses and make an extra effort of spending time (daily) reading, understanding,
accepting and then applying the teachings of our Gurus and Bhagats - as contained within SGGS. Only then are we
going to have a chance to become Sikhs. Real Sikhs. Otherwise, it’s all window dressing.

We need to be absolutely certain that when Guru Gobind Singh instructed us to bow down in reverence,
and when He said “Sabh Sikhan Ko Hukam Hai, Guru Maneyo Granth”, He meant to bow down and accept the one
and only SGGS Ji and NO other. Period!

If the DG carried Godly wisdom (Tatt Gyan), then why do we feel shy or disgusted after reading it? You
won’t feel that way reading the SGGS. Why? Because one is Sacha gyaan (SGGS) and the other is Jhootha gyaan
(the DG).

If the content of DG has so much of rubbish, how can we allow it to be placed side-by-side with Guru
Granth Sahib Ji? How can we be reciting stanzas from the DG (calling them shabds) and doing Kirtan in the
Gurdwaras in the presence of Dhan Sri Guru Granth Sahib Ji?

When the Sikh Panth keeps silent to these acts, who is actually destroying the very fabric of Sikhi? We
are! Our silence has given prominence to anti-Sikhs, self-centered scoundrels, thugs and greedy leaders wearing
religious garbs and calling themselves Gyanis and Parcharaks (except for a handful few) to carry out their broad
day-light robberies.
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The general Sikh clergy will not get into a debate or even talk about the DG openly (even though they
know the truth) fearing of losing their jobs, rice bowl and wealth pursuing efforts. These individuals will stoop so
low to even allow others to put a blemish on the 10th Guru’s name. Instead of catching them and penalizing them,
we are adorning ‘sirapaus’ and garland of flowers around their necks. Why aren’t we doing something to stop this
falsehood which has creeped into the Panth?

Whilst we are bowing down in reverence to SGGS, we are also showing disrespect by placing a man-made
dubious book side by side with SGGS. Where is the common sense in this? Here is a shabd by Guru Amardas Ji:

Af3d1d fae I3 96t 3 ¥t 1| 97t 3 <t Af3d1d §9g 99 ot 91t || FI% A9 AST o9 ot nify @t ||
Satgur Bina Hor Kachi Hai Bani. Bani Ta Kachi Satguru Bajho Hor Kachi Bani. Kehndey Kachey, Sundey Kachey,
Kachi Aakh Vekhani. (SGGS 920 — Guru Amar Das)

Meaning: There is Sachi Bani and there is Kachi Bani. Gurbani is considered ‘Sachi’ Bani. That Bani which
can be in the form of (stanza, composition, poetry, instructions etc,) if it is devoid of Divine knowledge and wisdom
(Satguru) then it is considered ‘Kachi’ (half baked; filth; useless; lies). The ones who utter it are useless, the ones
who hear such Bani are useless; liars telling lies to others.

The SGGS has always retained its sovereignty as the authentic work and compilation of our Sikh Gurus
and Bhagats. No questions there. (Except for Raag Mala, which | believe was added in more recent times within
SGGS).

The entire SGGS - despite it being a collection and compilation of various bhagats and Gurus - have one
common thread — the thought process and messages contained within SGGS are ONE and it teaches us how to
become good by discarding the bad. SGGS aligns us humans towards goodness, kindness, uplifting humanity to
realize our truest potential as humans by discarding vices and animalistic behaviors and adopting Divine virtues.
The DG comes NO WHERE NEAR to this goal.

We need to take a stand pyareo! It’s either we accept the DG whole-heartedly or we discard it completely.
There is NO such thing as partial acceptance. Remember, the DG is not Gurbani. You do not need to be afraid of
it or feel ashamed. Your devotion and love for the Gurus will still remain intact, so long as you adhere to the
teachings of our Gurus contained within SGGS. Last but not least, remember this shabd as well:

T3t 91g I1d J et fefg o1t »ify3 A9 11 919 Tt 9 Aed 78 Ha U3y Id faAsa 1yl
Bani Guru, Guru Hai Bani, Which Bani Amrit Sarey. Gurbani Kehai, Sewak Jun Maaney, Partakh Guru Nistaarey.
(SGGS page 928)

Meaning: Bani (shabd, vichar, divine wisdom, sacha gyaan) is Guru and the Guru is Bani. Within the Guru’s
Bani, there are answers to everything (sarey). Whatever Gurbani says (Gurbani Kehai), we (the sewak) must accept
and adhere to (jun maaney), and only then one is able to be emancipated — while living, here and now, we will
experience peace, bliss and real happiness.)

| hope we will muster the strength and see the DG for what it is.
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A Perspective from Sri Guru Granth Sahib

Dr. Devinder Pal Singh
Center for Understanding Sikhism, Mississauga, Ontario, Canada
c4usikhism@gmail.com

Peacebuilding in South Asia — “ l

South Asia, home to one-third of the world population, is a diverse region with distinct conflicts and
politico-economic subtleties. It has large sections of an impoverished population due to a lack of adequate health,
education, water, sewerage, and transportation facilities. Natural disasters, as well as the lack of access to basic
facilities, increase the probability of conflict.

Peacebuilding is the practice of developing policies that consolidate
peace and restore order through political, economic, and social reforms.
Primarily, it depends on the security, economic, and political dynamics of the
region where it is being carried out. Therefore, the challenges to
peacebuilding in South Asia are immense. State security and peace of several
South Asian countries are threatened by non-representative regimes, foreign
interventions, internal ethnic conflicts, natural resource disputes, and
deteriorating governance structures. So, South Asian countries are more
vulnerable to cross-border terrorism and ethnic and sectarian conflicts [1].

Extremism is another considerable impediment to peacebuilding security in the region. Perhaps the quest
for safety in Pakistan, India, Bangladesh, Bhutan, and Sri Lanka produces extremist retreat to religious
fundamentals, for instance, the consolidation of Taliban in Afghanistan and Pakistan and the resurgence of
Hindutva in India. As a result, the peace process between the region's nations has had encouraging moments but
is continually derailed by acts of terrorism.

For sustained peacebuilding, the focus must shift from traditional

1 /7 security centrism to non-traditional grave threats that provide ground
for terrorism and extremism to flourish. The peacebuilding process in
o the region needs multilateral approaches for its sustainability. The

region's intelligentsia must come forward to develop a narrative for

dealing with current and future challenges. Poverty, class differences,

extremism, ethnic conflicts, disputes over natural resources, denial of

fundamental human rights, and flailing state structures are other
challenges to be overcome. Without addressing these challenges, peacebuilding in South Asia will continue to be
a dream.

Peace and goodwill are essential conditions for humankind's survival and advancement. A state of peace
must abound for life, liberty, justice, fraternity, and the pursuit of happiness. A spirit of goodwill and friendship
among nations and people can "make the whole world kin." Conflicts erupt, and discords arise when a civilized
society fails to guarantee freedom, justice, human dignity, and equal opportunity to all citizens.
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Sikh Gurus [2] proclaim that if one considers people of one's community as friends and people of other
communities as enemies, one can never attain peace of mind. A feeling of universal fellowship is the foundation
for peaceful coexistence in a diverse society.

A U3 A 9 Hi3 I Su B fagem wt €3 11

Jab dharai ko= bairi mit. Fab lag nihchal nahi chit.
As long as a person considers one an enemy and another a friend, his mind shall not come to rest. (M. 5,
SGGS, p 278) i

Guru Arjan, the fifth Sikh Guru, emphasizes that one should have love
and compassion for all. One should not nurture any feelings of enmity
or ill-will towards anyone.

&1 3 24t &dt faars Aars Afdr oH 9@ gfs wiret 11

Na ko bairt naht bigana sagal sang ham ka=o ban a-1.
No one is my enemy, and no one is a stranger. | get along
with everyone. (M. 5, SGGS, p 1299)

Sikhs are encouraged to enter a partnership of virtues with others. Such a partnership can provide a strong
foundation for peaceful coexistence among people of diverse communities and cultures [3].

wegIeE feafe yggdfs e ot 73 Idfqg 1| I ot 7 7Y Qun #et 3aif3 93 11

Avgan vikan pulhran gun ki sajh kara'nnih. Gun ki sajh sukh Gpjai sachi bhagat karen.
Throw away the sins and demerits and enter the partnership of virtues with others. In the collaboration
of virtues, peace wells up, and one can perform genuine devotional worship service. (M. 3, SGGS, p 756)

Sikhs are encouraged to take up philanthropic activities for the welfare of all.

A6 A AT G3H AT I

Jan ki seva Gtam kama.
Serving others is the ultimate good deed. (M. 4, SGGS, p 164)

Suppose we want to be helpful to people of another community or a cultural group, in that case, we
should learn something about that community or group. For instance, we must learn about that community’s
religious beliefs, its strengths, and its history. To be influential allies to different people, we must face our
prejudices. Otherwise, unintentionally, we may act in a way that is not as helpful as we would like. As we all learn
to be more committed and caring to each other, we will build a strong foundation for peaceful coexistence among
different groups and communities. The stronger the trust and commitment people have, as individuals and among
communities, the more effective they will be in uniting around essential issues for lasting peace in our society.

Sri Guru Granth Sahib proclaims the idea of a just and peaceful world [4]. As we know, the 'Just world' concept
is rooted in the principles of democracy: equality, freedom, and fraternity. A just world is a corruption-free world
where human rights are fully respected. Cooperation and not competition will be the basis for the dynamics of
the just world that will also have the legal framework to enable social entrepreneurs to strive to bring the above
directive principles into reality.
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Ife gar o figgee T 1 Y dfe sfar gereer 1l
A3 AUTS gab fag Pur gt g /G 11
Hun hukam hora miharvan da. Pai ko=e na kisai rafianda. Sabh sukhali vuthi=a ih ho=a halemi r3j jico.
Now, the Merciful Lord has issued His Command. Let no one chase after and attack anyone else. Let all
abide in peace under this Benevolent Rule. (M. 5, SGGS, p 74)

Bhagat Ravidas, a saint poet of Sri Guru Granth sahib, envisions state of benevolent rule as:

¥IH YJ' AJd A 578 IITY »ieg &dl {3fa 578 &1 3A<HHA fuag & 3 1483 & 31 & 39H A3 i
Qg WfT Y9 =3% I3 uret 1897 &fg 7er N3 It a1 ga@ ienfey wfey Aer wifsArat 1eH &
AH ¥ A w1t IHTETETE AET HAgd 18T Irat 'rfa vya 1:11f38f38 A% aafa fa s
HITH HISB & & M2 14 Ifee™ ys™ 9HaTil 7 91 Aadt B Hi3 anmariz n=i

Begam pura sahar ko naro. Dikh andohu naht tihi thaso. N&n tasvis khiraj na mal. Kha=uf na khata na taras javal.

| |1]| Ab mohi khib vatan gah paci. Uhan khair sada mere bhasi. | |1] | raha=o. Ka=im da=im sada patisahi. Dom

na sem ek so ahi. Abadan sada mashir. Uhan gani baséh mamar. || 2| | Fi=o ti=o sail karahi jizo bhavai. Mahram
mahal na ko atkavai. Kahi Ravidas khalas chamara. Jo ham sahri so mit hamara. | |3]]2]

Baygumpura, 'the city without sorrow', is the town's name. There is no suffering or anxiety. There are no worries
or taxes on commodities. There is no fear, shortcomings, or shortage of mercy. | |1|| God's Kingdom is steady,
stable, and eternal. There is no second or third status; all are equal there. That city is populous and eternally
famous. Those who live there are wealthy and contented. | |2]| | They stroll freely, just as they please. They
know the Mansion of the Lord's Presence, and no one blocks their way. Says Ravi Daas, the emancipated
shoemaker: whoever is a citizen there is a friend of mine. | |3||2]| (Bhagat Ravidas, SGGS, p. 345)

Suppose the political leaders and policymakers continuously strive to attain this goal through consistent
efforts using all means at their disposal. In that case, peacebuilding not only in South Asia but in the whole world,
cannot be a distant dream.
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JIN niefd Ag A gafg gaH s afe Il

E-mail- kanwar238@yahoo.com

19 e FTE g w3 Tl wids Fad fips 99t ), fed e g N
o T g w3 T & e T o e 31 e QR v e 3w 1

fog At Tfentt ® T9 A3 3 B 3 HY J I J, fen 3g1 fom TS fem
TIATEN fami SBHGT Hd T I18 T J W3 WSH § TIAEE J|

Wéawmmmm%mﬁﬁﬁmmwﬁaﬁﬁmmwé@
faerg <31 J 8 fom 391 J: I wivfd A & Tafd ga & AfF IIfeg Yarst g fa wfos © ufa® ¥a €3, 7y
ﬁ%&émﬁﬁam@ﬁ»@ﬁﬂamm?ﬁm@wwgaﬂw@fﬂu?aaéﬂug@a?s»E?
U3t e Ia | for 2 grege, Igenian feg Yygra qafen 7 faH <t 1d) 3 Jraaret <t fenfum sgfem fon
a3t & mfee Jt gt fan & mge 7 I8 <t Afiar i3t I<aft | »ins feg fog Uarst 993 A Ha »13
et 391 @ 2faH I9H T I9% feg Hare Jet I fer Uit & Aol § S 2 9t 39 R IRD I I AR 76 |

fer uB feg g ifae & g & I 1=t 31 g 3 3 O gea3 © few| fom 3 ufast arg wfas
? Fed3 © fout Y3t et areandt i3t 3 w3 fog s J fa ged3 © fou »7s I6, °Ads fenmi
I5, g faR &1 fe3qa &di gav, fan @ (%o &dt dav, fan =g feg adf W81 gaH' § 943, Ied3
T wat fsdarg, I8 < foaar 71 Haer J1 et & g3 ? fomt § 928 dt Aae fen Bt fog »ds Is1

fon Hdy 29 fog & msifen famr 3 fa fog gent, e fow i3 I w13 fogt T »iz &t ufenr
1 Haw| fagi fewHt § ydt 3q ffs &t o137 7 Aol fen gar’ & TaAGien fer uBdt i< fom 3
fermes 3T 3 gt J=fes »irarg ey & e At Jandt I v gafi 1 <f@uret gendt €34 =g
TatH Tty Ty 7y urdhifa || feaat gandt guritn fefa gendt wer gerebufall ga »iefd A8 @ gafd gaH &
A || BT&d g 7 8] 3 IGH I & A1l Ire g fa HEY <t uefen for w1 wireg ged3 = fou wighrg
Jfent J, 13 F2I3 © fom »ighd & HEY § < Heet J1 9ed3 = fomH 3 WdY = »ud i3 Al
FIH WA 7 U feedTd WigHTd 7t AN T8T13T »igHTd Ot et €31 3e Jar feniast s A I ni3
5 Btg e wfE w3 g3 fegrdt @ HEY g1 feniadt g e I fon fam wightg @ HEY © »ud
FIH, WIS HIT3, w3 I B1Y 31d%) It feniast Ty 7 7y 39/ J1 fog A8 AHeT o fed I1d wifae wns!
HET HUHS Jde I8 M3 AHTTET I5 fd 9Td3 © fouH € 8% A 9vd3 © fouH 3 9/ad 71 o 99 &df d
HaeT| for T a8 fed foa & Aure 949 fée 96 fa 7 fog 71 i 7e {9 A3 99 9ed3 © fow »igrag &t
Iyger J 3t feg et & feonar3t fog Trer &t g AT fa 7 gA <ufant I 7 eryder 3 89 Nt dT gaa At
Nt fmrsy 33 a Jt Trufgnr J|

feg it fog famn 3 fa 1 8 fog T 9% I fa foi 139 1% At fan 31 & us Yy o7
et o fHu I AT 7 A€t HHSS, HAtE3 7% Aedf, fog for 391 adl d AqeT| HAdS 7 HAtE3 © I8
g3 ? fout &t UgE 336 18 Jt J A I

uRe 3 fa Aaa et frg MR fa et wpdis urs 7 99 @ fan 331 & uts yar 9@ 9 7 3t I9s
I3 7 JE Ha3d UFS o M@ oM T gge Bean 3t fog foq 993 <31 3891 31 Jaadh 3t feg I fa
i © fefamifad War feg Ad dfes-19 @da) ©f fonmad farrdt wrd, 3t ot St & fog winyeT 7g oa fear
fq »irf Je< I3 & AI&T A DT J| AT WHTT »YF UTS FI<T o AIaT (Afe3-19) 2Jdl fnaa Jar 3
BT UIfenT 71 AaeT J1 3793 & StAt < Aaad & 3t faar fa araet ugen o A 3t @ @ et
SHTEN 71 Herer J1 for T ads 50 J fa 3 I1d a76d © TIATE J18 ‘g wiefd Ag ' § &t AHS|
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T3 fea 3 fa yardt <g41 fea ot &t 9rder fa fan § q997et © guAe & AHg »i A | fom yardt
<341 <t 3w fog It J fa 3B1-381 7631 § =fat 3o feg gAmdt I < f Jroaret <9 3 Aume <1
&% for 3 Ao 3 &1 3 wiefa <fif 993 fueTed | & 3 wiefg <fi 9T uged |l & 3 miefa <ff Siafa
STEM 1| &1 3 wirefa < UdSt a1l &1 3 wirefa < fa3 frmmell ST 3 wefg e gg3T T ® I g o 34
A I STl 3 3I13T o €H 3131 31E 371 (@1:T1H: UsT-962) I AUHR IS | 3 ¥ o I8 7l § HaUs
31, w3 I8 H T I ged3 ® fowr A I8 | 3= fog I fa g § (Iwas © fom §) “fueed 398
i3t 518 20 feg &dl di3T A1 AaeT I1< ged3 © femt § Y3t I gefent & 71 AaeT $F 313
JIH' § A F BF wigrd Buare a3t AR | fag 7< faar I fa. &1 3 wiefg < ST uzed | i GR T I
J fq 973 7S U Y 3 %3 UG A HHUR UTS JIe8E &8 1 fed ¥93 31 © I96 9d6 I8 &15,
1 fed J9 7€t 3g1 € IIHA13 B 378 ITd3 ¢ feuH adl 98 71 Hae | g3 Jiag 83 7€ &% #f gt
T IHE I3 &S < 33 &l UeT| et =19 g /3wt UH 1f3H Bae F 7 9€ JaHa3 I Mt
T eyt o 3 7R f 8T »inudt Had &8 ged3 © fou o8 gean 3t frg fra gau d T Ts ys
JI& 3% gTd3 T f60H §e8T I8 | IuTe J fo 78 9% famee J, A3 9% 'gaH © MU 3 TJe J

I A< fog faar J fa: 3 3931 o =i 391371 31 3971 3t for @ g1 J fq I3 I< gEes fenia=t
oA feea gt ® wiurg 3 fegder J1 g€ 7 Adlaa 991 € 91w Jet J 3t 39dt §3-88 I o1 »1 Aaret I
e 7N feg Hed a7 (Afes-19) T4t 991 83 arg u@aT J< 31 B @3 fefapae €a1 o7& a o9
fon €3 arg urfen 71 Aaer J1 forraerdt w3 feeq gt 3 a1 Sfenti, Bals 518 fefgmiae €d1 <1 <33 e
J2 YA I9&T < e saFt et gu

I 1 a7 (Afe3-19) T9 7 J9 fan < 391 93 fog 9a a5t At J fa fog 391 Uer fae Jer 32 3
feg gua3 © fow & g3 e AHg<T © i dfim I<t J1 fea 7 fom fardt = w1t fam <t fanrdt = femm
fgn Ater J 31 fog < g3 = four § T3 3 81 & usa dt &t 31 fom 391 7 gea3 < four St urgar
wgAd faR A fardt o fegm Jer I3t ER & faar 3. "3 a3 3 =i’ | ISR ETH IB IB AT IS
FHfgar 3: 3131 3E 3" faGfa g »iefa 7g  rafa gaH & Jfe | foq »Es fow I for et Ian w3
TI16 &1 fomH AHY o B »igrd fegdat & 3913t 31 fog Tt 3 gafH Iamet 98 aaa fafim a1fg 1
Y 816 & AT J|

Id 3Tad Afge t = fod Ae® =nurdt, 9t aadt
13 G i = ¥ &< IM/JTIH, fad3 I UIgua |
Jfeemr t = fod 7e® Turdl, a3 fedaT 96T, 13t el 3 99&T, 73 g8 3 <93
g Ht = A TUTdl, d9T 1S ydte T 3 qUFT f3nTg Idd 3 <9
o= it & fag3, Yar3& 9f8 uFd, Ad fsue 3 Yra1 arga 3 naa3 81
%3 Jd ¥g3 AQ ¥ e1dd TR 39 I
73 foat 9gdaT d A TUTdl, TaaeTd, A9d 3 HIHERTd Ut JT, % UTs IJ18< Bt gt faare 3 5di B2
J1d Jj8 ATfgy, Il grae i 3 Irel Su BT Hi & gt 9 {3 S w3 U 996, A998 T fdd &

IS AfTH 1% Ties 74 fifye T fAad J|
fier - grteg »iia 7w, faa=t 7w, Ydt fHaa3 »12 forrserdt 378 ofH 9d6 1% A%, 914 Jddl, 914 Taaerdt 3 9

TUTd (993 § 7Y JUT U fCHeH U Aa |

73 3 <31 91 gafHa A3, 3f8 ye uge 3 fegde A&, »ild I © orege UdH B¢t fan 3 fsdgd adi 9w As |
TIH T YRSt 3 T8 Bde &1 A, 989 98, I, {3y 3 {53937 3 f5deds 518 MU »igse 7S 18 AiY Jd< Ha |
IaTSEI fifw (Aaf)
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A< ol fegrg T el

3. gHAd fRW 993

brarcs@hotmail.com

fon = 89 It Ha sl fa dei & w3 ufgm Ifen #t B9 Ad fewes AE 1 8
ﬁévﬁéaﬁémﬂﬂm@wé@zaéyﬁwwmwﬁ@wm#}@
a3 ufgnr, <o, IHfPm w3 Baat 0t Uit e yame s o131, @9 8aai Iid

i & i3 7 f s FUds € 91 99€7 3, aaHaist, 71U 3, Si9E feraTsT,
&3 HIJL. FIH3T, Yad A6H, »ife 3 gardt 9 Hige J, 81 & 8Jat g = i3 fom firaiz § ufam &3t fem
U3 © I »ye 3d1d &% are | oA 91 © g3 fa3 Jd 3 & B3 adl fHae et S ardt § A g &
B3I N for <t Gerads g2 i3y w3 32 aiftie /it v i ffa At fegrg 3 »id 3973 ArgHe e Ji|

3 four /i & 1 I FiE ST Hl, B FIHA3 © Hd 3 BT § 397 U &, HIJ] &I, U 116N,
WIS 76H § HUTHS © B84 € o, 989D, B U w3 51 3 g T 39 U o iy T I Aae I,
It Trg3 fafm I fa 89 garart 815 | foa fFur it = fafimn, ity w3 g »iry g 3wt ® H3t, W31,
IS, &5t 3 A YT Bawr J 1 fo g3 A Are w13 et 3 <1 fasfipen 31 @ 3l qas I feA et §
U3, fegrd »i3 MR fa 3ot & Aedte faQ fon | oA Aedh S aifie /it S fafmit 31 87 S foms w3 fafimr 3
for A & B I8 T U IHIR I, 8 78 ot 7| fog AT AREh et ® fiut3 fegst meet @ wmurg 3 3

A HY 7S fA3 Fafa agd #at 1311 ¥&TQq3€ (A /e U3)
IHAIIS I AT A BT AC AT ATA J Il UaT 33t I8F el t (g M U3)

UJ Aeeht feg 7 ae foms 7 gra3 wifen 3 8n Tt ufgshsi < Yardnt e fms 7t © wist aes
g3 fodt I 1 fa awi = jet fRa fuft J1 7 fomrs a3 Gawt = fifem g fafimn 3, @9 A fsfimm 31 3
Trets feg fafimn I fa fis w3 gorm < It fomny gand i[9 »ire, et famny ga feg it fom wimmg 3 are
I&IH RUEENNE B R IGHG IR AR v HEY 1% Tuder J| frg e dl B TR AR fead €1 oS
TS YF1 o131 J fo 77 fog 98 7 © g <9 I& 31 fag Ja i 31 & 38| for 99 N 31 A foem »ife yay
Y& § dt 8 Hawr I fegat § I8 oadt Haet N3t gd IHem /it § Jfder 1 fa T Iig < 91g, ©d aid| 33t
g A & NG foa it iE31 31 o iy Haz & vy mHgT 3 | fam © Had & &t Bare| fagzr aet <9
FferIfaFord g ez g A, 7 For d W s A I 7 fan Ja TaH 13 saes, gou, ferg,
fire, i, foiTe o vt & Fdy 7 3 7 ol @ feawt § wesg Uk, for o e fegst Aeshi ffg
f&31 31 A fom & Hur Aere g8T Bt frast Bt Al R grauret fenads W3t »igy ur fder 7f| g
frag A fufer Uz B2an, Bu gaffa Grdlg S AR T Har dear fq “ U3 6 5 88” mHSM3 3inrg
él%@%&ﬁ%ﬂ%%ﬁ%&@émé@sau@a@awwmﬁlﬁéﬁmg%élfeaﬁa
JIETet § <T3 9T A AHTR I | fodat § Ao 3H BT | Sei3 A A uarH © J1 €9, A Aed ugs | g
e < fe3am adt I Irder| 8T fArA § Hawl T8 AHSS, Me3d Has, Baa $d1 T UgH J1 HId1 544, Yda
TGN, 84 T Had Hae | 7 ot fe3am &df I& grdter J1 89 7 € g9= I, 7l 7ed, 7igd 9% | AT H3BY
3t AR vy A fitdt Agu R 83 3
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IfIGH3 I8 MfE AU Eg33 33 I
YA WMIE-J Y W H31 § B3 faar /il E3 A 33 70 I3 T8/ wiAHE |
I ndE-J YZ1 N 33 A3t § i arder /Y, waer afawn| S3fewr ATt @ 37 feg a3 il
Meanings—Hey Lord! | have been searching for your saints and kept on looking for it. | met many ritualistic, so
called Holy and Spiritual people.

fontraafed gu-afaG-afann It (33 {3 Ud =af3n I wifsnfas Yo Td3Hs 918 feg, 33 98 T 1 9ud
wiE ) H3-131 § (q9H 99, TI<us) I9-1 (§3H Yy UZate, foaeds, ufdan Afs-Saar o4y fafanr 3,
HYS3 fJfgnT), ATO-ATY »ddt d8-HTT  SH {9 g&TdH! &d1 (7dH d1dd, g<96) 39— 33 (B83Us ugai<
fenme,) 9g-9g3 (vicHa3 Atpd ferme) 53-8 (33 fe3 U3 =33 I ifeH Y3 Yas =d3vms s fe)

HiemTHt 3urtHa Hyg & Ufs3 fHd |
WHd WMIE-J YI! (BT o) T3 Wi S 83 Td, U IS <18 fog A 28 | fea ATd Ha 2 93 TS Us3 I3
I WIE-J YI! WJ §1d § &3 ga, 3ue 9g3 s | A Hd g3 18, g3t Gt a1t o, O3 femme
SEe Ud feg 2 ¥ A THB|

Meanings—Hey Lord! The hermits, ascetics, Sannyaasees, Penitents, fanatics and brahmans, all are sweet-
tongued people. When they speak, they speak very high, but they are fake.

&<-Bua it g 3t e 3g T Ui et egse J UI Se ndg AU gg 393 $T I fa Ag 39t =
YISt AT Tt TgHt = Undshe AT, S-S T 91 St I | win i ffg @ 20 o 31 SR uSis, Wiy
TR, feqras, 53 13 fgcdh ST, <3 23 ofan o), 3 <3 ol <18, B8 20t | Wi T 8d A Ts
J1 93 BT 2AC J1 o= ATy H3 99H 913 A9 A J96 BT AfdeT J, UR TG 996 B8 Afder J w2 iy
gt 2ig1 IfdeT J, aadt 77 84 ¥ I9dT 1 39 UEET J, AEddT ¥ &1 BET J, Af IIH3T &% Il 13
it gymET J, QI gE&T I, QI ¥E I

Note—In these lines, only three people have been mentioned but we should consider all others who are
ritualistic and fake. Today our religion is going through the same situation which was present at the time of Guru
Nanak. In our religion there so many fake and ritualistic people. It is extremely rare to find the real one. Amazingly
simple test to find the real is one who recommends& performs rituals, asks for money or other luxuries, scares for
consequences and promises help to have luxuries, he is fake

fenmaafed gu- HienH-Afen™ T % (feime § &1 971 231, §g<ds, I A1) SURMI-3Y
I35 TS (8T8 T B3 9ud &1 A 9%, w3 T A 3, SUFMT (0701 I FIH 19, TI296) HHg-Ha
3 (MUETE 91dd, feded®) 8-2d (ford @ad UZaie, 99<ds) UE3-Us3, UdH € 331 nyei8e @& (Jd3T
I3, 9geds) HE-Hat Hai, Hes Has e 8996 @& (I 9194 feni)

¥9H B I8 fefla6 fas sg uaul =k I
N wIe-3 It H e AT feger afawn It fam & & Hg 7re3 adt i3 (fa @R »mAs H3 I) (1)
I WIg- I Ireh Hyar f¥a A fegat 3URRH, Aafer, fewerat w23 39 71d S it HaTd feger | fam
S A TS 3 TI& BT A3 Bt 3T wig wiAs A3 J|

Meanings—OQ’ Brothersl spent one year running after these hermits, ascetics, solitarians, fanatics, and Brahmins
who performs the rituals. There was a big difference in their real life and their preaching.

formadfed QU-gan-A8 (@8 <t fafann feime) S3-fa (fenfas Htma femme), I8-H (83vyay
yIaie, fogqegs) %ﬁ@mm(wmwmwﬁaggwéﬁm) fad-fam 3 &
(MiEHI3 UFaTe, I937 J19d HiHG3 HYUd, fed<da) ad-adl (fegaT <! fafan fenme) ugel-ufgare, 7
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Ydtgur 7 HY3 71 A3 (dIH J1dd, feaeds) STHG-Siiem /i Barent (MiaHg3 Yds SI3HS 1% feg
I3 18 it fdfgn)

FI3MT I3 AF II3 YAt S =g 11
Wiyt wige-3 3T (1) BT afdfentt <t afge et ars H et ua »mst afaet gu fe 8o wg yit e &t
fanme|
€ »gE- J 3 QTnt T TSt I3 I H w3 Igat I3 I A HG I & vyt fgdt T Iaat a3
3 &t a3 fa i wAet H3 31 N9 He i @ 391 89 9 afge 5faet 3 yn st Jfenm st R A3 AR
FIH it 3 w3 I3 3 NG faamm I 3

Meanings—O’ Brothers! There was a big difference in their real life and their preaching. | listened to these
preachers and teachers. None of them could prove me that he is real saint. | am not happy with their lifestyle
and mindset. | am extremely disappointed with their rituals.

E»mﬁﬁgu—aﬁ@w—-ﬂﬁﬁwwam@fmﬁﬁ (BTIB A T+ WU ITdT, TI3HTS T3, Bl g
AT FIZ-FIST (FIH I3, feaeds,), HeH-H A (33 9 <t fafawn J) 393 3-3fae gfaet e qaat
1 WA U H 7 wASh3 & (7Y ada, feaeds, forsdt f8an) yr-yrt i&9 pdfudae arda, fersdt fda)
&-& (fogar = fafani feime), Weg- »ifen (33 9 = fafann)

I efsTABAB TSI fammaaf 1l

Wyt wige- I st (feg Ad) Y3 B ISR AHI § 83 A HfewT &t BBt fdg en J2 Is | Gasi R e Wit
It §I8T A% Aet g It I 5 Il fea A BT © It < fes s Ia waw! |l
I WIE-(fed A FIH 15T T8 @ Tt 2dd) I, U § Id w3 feur@e § 39) fra ad saH At yg v e
e A3 A3y Tfonrm, UaH w3 fegd & &3 o Tati Trdl <t 9fas gfas fug Bd I8 Is | feasi fg ddt St are
&1 3T A et © Ie adi argen|
Meanings—O brothers! All these are ritualistic fake people. They do not have high moral, contentment,
compassion, responsibilities, and high thinking. They are running after the glitters of materialisms. They have no
virtues in their mindset. So, | cannot praise them.

forraafea gu-afa-adt T (ftads ada, fededs) aTH-JI T HYd 3 A3 A3y, Tfon ugr w3 fegg
(F9H 13, foaeds) af3-8f8 ¥ (YI8 Yas fge3) Ta-Ta o feg At miBaret @ o g a1 Hiftor <
BuYa (<9 (mifuads 9194, frdeds) Bdl- W%%(mmmwmawéﬁm)

38 A-8I&1 € 1T (MEHEU T UIATE HYU 914, §J<98) S-S (IIH A9, feaeda) fami-dt 312
wﬁﬂ(%wwwa@wém@ﬁfﬂﬂfﬁmwwa)m@ FIG-H It (&3
Yy feaeds, € gont 3feu3 9rs &t 9w <t fafann)

a1d ©fe e fsfumi fae 3 qufa f3= 3a€ 122011
e HI® Fia Q (32 foun) UaT q3te

Wyt wIE- I I (U9) IS HQ YZ B g @ st fea1 J1 I e o afa fa 3 B8 A Ig fHE 3@ yg Fuer 3|
I »JE- I I Ug YZ & NG WS arg e fdzr J1 fam 30yt firgt 9| frm = fioms afaet 3 gt
wﬁmﬂ%ﬂamﬁ?ﬁﬁ%ﬁ%@ﬁﬁaﬁmq@m@wmwél

Meanings—O brothers! Thanks Lord with whose blessing | have met Guru, Amardas ji whose principle is true to
his preaching. | am happy with His mindset and lifestyle. He taught me to live according to the laws of nature.

fonadiad gU-dId-did § (FaH 91dd, fededa) Tfi-Tfon € 98 & I1€ Yg & BUda ©mEl (dd3T J1dd,
HiHS3 Ao, fogeas) Hewg-firgt fii31 3 (rfanfas Yas Ta3vs 38 & fafan J), fefimm-3 3 faa-
HaUs 913d, feaews) fre-faA 39 (AT udarg <! fafanr femme) Inifa-yg it vk I8 (SI3HTs 9%
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»ed Tl &< gdeds, T fafanm f3e-80 3gf (it ugeng =t fafanr fenme), Io8-afas ardter J At A
JJt (<t i3 1%, §3H Yy < fafan Bfaar gaH )

HIS §8 o T ISy 8% 3 e 1t 3 6t Aedh fBfmn 31 78 3 ufast sl feg se afdfe wftarg
firai3 & erg @ &3t w3 wigrdhit <t et 9 s i © Hies T3 i 33 €A e 2 o
fed ufgnm 7, 83 Ft Beraas = 33 3 fftm I fae »if Gua e four /i 2 fegrg 3 uga wme Ji fa Ag 3@
U3¢ fede 75 A 3 Baat § Ha S A S | @aAd U3 fsa As | GA SR 2 UdfHa gfEi I gl i3 Are ag
TS 1 MU §R famims 3 fos it © gra93 78It ufs 7t 83 f8fimr 31 &1 T wiaret Yar=t e wmue 399
= 311 §A 3 wiarst darst (99 e fog 39a © famrs fHfgw €7 arg frui3 <t g @rg & 99 fiddt MG
QR TR IS A Bhmr

<faqrg <fagrg <fagrg < fa #iQ 1
YA MIE-J U I1d! IG Us I g W& I 3 Us I
I wide-J Ua g1d frums1 U J 9ig a3 16|
Meaning — Wow! The principle is great. Wow! The principle is a great.
@gﬂmﬁﬂ@-eﬁa@-ﬁﬁﬁa@mm! (HEU& 199, frgeds,), @fd - Us J (ferfia J) 8- /- »eg
T

B &6 HUJ 8 dfc Ax Ao A8 993 H AR faAfg Tdt 33 wrfa /i€ i
nydt Mde- J fgHE 3t gt »ivi A, 39 fHd 9% As, B 33 mifdie3 ATEl (33 57%) Haw HE e Hi
T far & afdet 7 fa 3 98 Tt ya SR
I NIE-3 9! I Tg3 AT I1 33 »ia1 09 & Ao A | 3 88t st il 39 e 33 o s ddl mar
TS| 3R U E U <t g3huft Sattnr Yarart &1 Jet 9

Hey Krishan ji! You were very handsome. Your features were very sharp and attractive. Your language was
amazingly pleasing. You had good number friends. Your wonderful childhood was very colored.

formaafed JU-de%-973 AU J<S ¢ 8 TJd mBaTd T3 J, (FehHT) 356 A »idf (FIH I1Jd,
TJ296) HUI-HS (I T feRnc) 96-996 A 9% (J9H 919, TIe96) dic== J931 (miferfas At
ferme) Re—Ard (F9379dd, 9d<96,), HIl-6'% (HEUd) H3-H3T fov I& (9aH a4, feaeds,). 9a3- afd3ly
FfJel (RIIHS I =&, T JfPnf) HI-HT (feriie), ARe-ART! (4931 91d<, fededs, ur oie) faafa -faA
§ (Heu T9d UFaTe, AUdeTs 9dd, fededs,), Tt - Tt (d9H 9194, feaeds,), 313- §% (d9H 9194, ) HTfa
HE - ur &= i (HuH Yay »ed <1l 9g<da < fafann)

ofY gy »if3 »igy Ha Ha Ha1 3&t fdaat AET o399 88 Ufd 7/

Yd 8- It 3131 T HIST AU Y d, AL 3H 83T 339N T M T 8T UtgR H 3T HI3
HHT HATE J Iret
IE WIE-J fqHa! 7 3 o8 GHd e wudt 3319l 1% €8 Wdignii 518 83dTe Uige 3 H3THRTT 3d1
W3 T RIS U R A HATS J A | (Ug, WG R ettt &7 fameies Yz it Sfenn fargifa

Meanings—Hey Krishan! In your childhood when your mother heard the musical sound of tinkling of your silver
bell, and gazed upon your extremely handsome face she got intoxicated with delight. (But these stories do not
help me to attain the divine knowledge because)

forradfad gu-2ft—2y 9 (Yag Yda fqe3) qu-HIed 7l HaS § (I9H ddd, feaeda) mi3-gg (ferfa3
YHTE Tt ferH<), Mgy-8 J€ RIS (IIH 9134, feaqeds) Ha Ha-fipd 9 (uifuads arad, feaeds) Hal
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FE - HdT® J I1Et (I3 I8 o fafant J) fIaal-33ah (337 9dd, fededs) AOT 3&3d9-MeH ©f &3dd

i 81T (AIH A1dd, fededga) UB-u3 (ddH ddd feaeds,), Ufd Hig-uge (rredardl, ¥d<ds, HuH
YY), TISH'E 18 il fdfgn)

'8 IBH JIH IE FIg 78% Nic A TH SHAT IS TS Ud3 It grfa /i@ 1l

Wi #J8-- (U9 3 a1 W e 3 e famims iz wdt I fafe) H3 = geni § foue et s fam 2
Ja e IR e AN 5l Harwr I fire w13 g famimes famims & »mie foge g que /it (o @iz
T f&TH & We & A w3 &1 dt 3 We A A9 H3 = Yo are
I WIE-J [qHe! Nt 39 Bod U, 991 Us UHe 113 83 B8 o8 A8t odl 98 fafa i3 wrgaH §
fove e qoH fan © Ja fea 7/, 81 = i gan I8t e odf e a1 dt 3 We Afemr | »ig H3 R g
mﬁmﬂlﬁgma@?m%mmwﬂmﬁ@ﬁmmwymé | 33T A= fire
W3 GIH IR 1 9 93 famia! famial /s ug w13 @ 7o 3 80 3 gu o /a1 fer orga 1 arshr
JIrEort 3 It famrs Yz st I faar |

Meanings-- Hey Krishan ji! The wonderful stories of your colored life do not help me to be knowledgeable. |
believe that you were not God because your date of death was determined by the same law of nature as of the
others. You could not avoid the laws of nature. Even Shiva and Brahma, being amazingly powerful could not
avoid the same laws of nature. Therefore, these stories do not help me acquire divine knowledge.

foraafad U- % - H3 T (Heu 91d<, feaeds, fersdt f8an), ooy - fem A g § (FaH a1d e, feaeas,),
I&H fgyes ot (Fg3rada) IfF - gafeg I pvfuaas dldd)ddg-?ﬁ@mﬂgﬁwwﬁmﬁmﬂ
3 I8 - a@zméﬁémﬁ({ﬂ?’iq'mugmqmwd T wifsHfg3 UFste g7 3 =df3n J) Hie Ad - W
Hae J (A< 3feys 3 < fafgnr J) €11 - ¥iAa, Sy-gaH, fapa fomg - famras foons § (¥aH 934,
fedegs) Ud3 - U 7 (I3 & ot fafgnt) Il - faae feg ( wiftaas arde, fededa) 9rfa - gTé(lﬁfﬂa

Af3 7y i foemd »ife yay wer 3dt efaqrg efaqrg = faarg = fa #i€ nanén
AL Has 988 d (3 J1tie) YaT 9803

»dt »ige-J Us gig A3 /61 U 3 91 a3 7181 Ua 3, Us 3 12 7 It fea <fimr J fa ga fays =t
A S I Fet 13 @ Ja &di 93w €A [ga) e A As v fsem 3, Go o arfen Ifae e I w3 e
ot 3 Agg ferrua 1
I NJE- J U& Iig U3 8 Us J ag a3 781 s 3, Ua 3 | 3 R en ars <t mig Ut J fa yg A nies
3, BT A A3 I3 B3 Hog fenmmua I iz ot mer fov afae = 1

Meanings—He Guru! You are great! Wow! You are great. You have explained that Lord is the only one who is
Immortal, Primal Supper being, Home of excellence.

fonaaiaa gu -Af3 - 7 - »iTS, Ht - Hifew € (HEU 9194, feaeda) {62 - wHETS), W YJY - He St
§Haafe§»m (A3 Tt g gy @8 © fenme Is) Ao 3d-anm 3 # I | @fadg - < 9ig fruts 18
(ferAfHa )

ASEE HYETde Has UrAS o Y
gaH'fed fAe 8¢ HalHd JAfd JAfa s ga Is a3 Il

Ul ige-dJ Iretl HTH3d Sl (Farehi wigHTg) g 94t ITdt (BJaT € U3d g8d) gan, mife ©<3, TR,
WA Pe  F YR I IrgR I |
IS 18- el HTH3 ! Bl IS & WGHTd s gut It §IaT € U3d g8d gan, »ife €3, fAe, Hat
PR S B YI T II< G Ia |
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Meanings—O’ Brothers! According to the stories of the old scriptures, their characters like Brahmas, and other
gods, Shivas, and silent singers are singing the virtues of the Lord with their great interest.
foradfad gU-gaHTed—gaHT »ife 223, fHe-fie, 8v- <ui, YIieT ¢ e¢ ¥4l Idl, HAHI-HAE! 76 (dd3T aidd
Tg<da), IS IAS e B & o (YI8 YIa fqe3) 349-Y3 © (H8U I13d) I (FIH A9 IJeda) Ae3-
MY IS (FI3HG 918 g <96 ©f (o)

fée HfdT Un3 digy uafe Ias me3 gfsae3 1l
Wyt wdg- J 3T (ATH3TT Tt JTTE © Y3 fog U39 g89) fifeg, 23 <3 farft »13 Jigy ¥ae (@R)
T3 83 w18, ST U A wimHTat § A< | (g fom feure <t €3 37 g ¢ fear feurfewnn aifen )
I TG~ J I ATHST el FITE © U3 3 g8 foeg, <3 <3 faft w2 digy dre 9| a= U331 63
WER, I HI A WA S IAe | gH fom feure <t 93 3 feg Jt I3aw et 31 T A QT Fe B3 Fa w3
&' foHs € At Y3 &t qa Aal |

Meanings—O’ Brothers! According to the stories of the old scriptures, their characters like Inders, Viasnus, and
Gorkhs, while searching to find the Lord. sometimes They come to earth and sometimes They go to sky. They
have been shown as wandering around. Neither could they find the Lord nor peace of mind.

forraafea gu-ffe, - ffeg, Hide-<3 <3 W&l Jigy, (g A 4937 9199 Tg<9& Ia) UA3-8r% 9d I8
(SISHG fqE3 Ud =33 I wfEHNES MYJs TI3HS IS fed) Udfe-uast €3 (iftaas adq, feaeds)
JAE-HAHTET 83 (HTIds Iae) MIR3-MER (TI3HS fE3) efe-H3 3 (WAx J Ud <af3mT I yJg yda
fqe3) Tre3-3re 9d (SI3HTS fqE3 Ud TIf3n I micHg3 myds TI3HTS IS 29)

A gy de nigTee fegf3g3rdHansu=3 1l

Wyt MIe-J Ireh A3 Tt ISPt © U39 T84 fHT, T € He Udoe o8 HeY, T3 w3 <3, (BH
T3 ) eI WA I3 & uGe |
312 WJE-- J ITeh TWHII TPt ISt UT33 FHQ Y, Tef3nit @ He Udae o HEY, 223 w3 ©3, frg
BA T (Y3 ©) fod HAT €1 93 &l Uge|
Meanings—O’ Brothers! Many characters of the old scriptures like the people of miraculous powers, dancers,
men, gods and demons, none of them can find even a tiny bit of His Mystery.
fonmaafed qu-fru-fAth Yru3 736 T8 I, HeYdd —T=f3nfi @ HE YT TR HEY , Te-Te3, T16e-¢3 (A 4d3
13, §g296) Mig-m3 (Una) feg-fa (ferfas Hftmia fenme), 3g-+mr & (yHre @rdl fenne) 31 3-8r T (misnfa3
YI&TE, HYU 1) HIH-IT ( IIH J1dd, fededgs) 5-adl (f6daT e fenie), ure3-ut Ao (Agi<t Iieu3 I &
)

fipryg Yifs Pransarst afgas T eammes |l

nydt wige-d et (g& I1d it MU fHUT3 THR I68) Yg = AL fupd yg <t fpdrd »3 YH = g1t < 3arst
g BH  TIH6 996 &8 BH € It <9 It AHT Hid I8 | B fan St ygratet qarehui ® ur3di <iar fan
91 &S feg w3 I9H I3 B feure fieg adt v |
I Y -- I IId 1l MY THUIS3 THE I6 | Yg & A T Y3 &t flpftd %13 YH 2 I1S &t Sarst 2 rd’
BH Y ¥IH& 995 578 BA S8 I AHT A I | T faH <t yaretnll Jaratnli € ut3di <id1 fqn 91 &5 feg
"3 JIIH I3 B feure fieg &t Jae |
Meanings—Q’ Brothers! Now Guru Ji explains his principle. The Lord’s followers by imbuing with love and
affection of Lord’s devotion can see Him and absorb unto Him. They need not wander around performing the
rituals to attain Him.

forragiaa gu-ipr-fietd (I <ad fenie), Yg-yd ©f (HeU J1dd) Yi3-funtg &t ( Hey Irdd) YH-gH &
(FEU q1dd) IA-mE&E, e df ( HEU 91dd) 3a13-yg <t 313t (daH d1ad, frdeds) Ifd 7643 © LA
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(33 IS Igeda) 31 I-8H 2 iferfgs u3sie, AU 91dd) ©IfA-TdRs &8 ( 946 91dd , fededa)
AHTE3-7HT A< J& (A<l 3fey3 o9& o fafann)
fanfa fannfar virs Q@ AEfa HY €3 IAS AAS WA A<3 I

Nt WIE- I (TR HEY) B § 3 A IT&T I ® U3d1 3) HaR T& (F9H o138 Jd= I6 YT Sde
I5) I © Ha, T M3 Higi A1d It §a 7K I8 | (BT €1 IF <t &l HedeTl)

I IE-J I THIR HEH A 85 3 3967 3 Faehii @ Ui 3 HaR I%; S9H 13 A% I6; YAT e
I, 8I&1 R g, T2 »i3 st A3 It Ha AR I | Hatfent Hiafent @ @Ha €13 7t 3 uad ot v gz S &t
Hegd|
Meanings—OQ’ Brothers! Those who abandon Him but beg from others like the characters of old stories, their
mouth, teeth and tongue wear out. By begging in whole life, they do not achieve anything.

foraafaa gu-3Afa-8A § prfarfas ugate, Augers J1aa) famiai-f3mmal o (Yad yda f9e3) »is 98-
i1 3 UTETs J19d, §d296) Hfd- Ha I6 (SI3HTE I8, 9d<d6 T fJfdnT) Hu-Hd. ©€3-T<, IHA-
i3 (Ad It 937 I19d TIs) AIB-HA It (miferfe3 Aitd o) wif-wr (Hua3 fafan) Ares-+id 96
(SI3HTE 1% <t qfgn)

IHEHZ ffarue s saaem IfaAHT=3 191l
AL H g (Hs U) I1d 9j8 ATfdd - »idl a3tk

WY WTE-I AL FTaa I fI AP WS T HYTT TR T3 W I | (TH 816 31) 3§ feg A vz
AL |
IR NTE-J A &Tad! I fd I I HE! T HY BT T8 T3 § e 9d1 89 313 feg A mmr Aarer I 1 ol
Yge WHIJ! Tl JIT&ti € Y3di Hald Bd1 o SIH 913 &7 Jde fed|
Meanings—O devotee Nanak! Say that O’ silly mind! You should remember Him who has provided you all these
things for your comforts. He can only impart you these teachings.

formaafea gu-3-3 (fema, HEU®) Ha-J Ha (HEUE 9199 YI-HaY (A1 <9 fenme), fmifa-3 fimids
7 T JY (JIH! 3feu3 9135, feaeda € fafann) me3-Hy 2@ T8 (J9H 9194, fFaeda) 876d ©H-J
TH &84 (HIUS J1dd) 3%(d-36 (A3 UZaTe, d9H 91da, fededs) AHYeS - ANTTET J ([I3HS
1% faqegs ©f fdfgn)

HIJ ASEIE T 91 Md8-d I8l WA Eif Jaratei © o 7 UT34, fi gaHr, féeg, firer, <,
3. I'GH, fHU faH HE STIH A3 dde I9, I do Id Ud fan & <t Jg Ht @ vyt <t 93 &t urfemr | fer
dd fegat 3 Hiamrt 33 & &dt HeT| for ada frir 99 S Hiel B¢t fog 7d 7y 978 I8, 87 § We adaT
Tt I 9rg it < feg fitfeps I

Overall meaning of entire Svayea —Q’ Brothers! So called characters of old scriptures like Brahma, Inder,
Shiva, gods, goddesses, demons, Sidhas and silent singers kept on performing the rituals, always wandered
around. None of them could find any secrete of Lord. Therefor one should not beg anything from them. Rather
one should contemplate on Him who has provided all these thing for our comfort. This is the Guru’s teachings that
one should have it.
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iy grafHa miAgTst oI5
W3 §-9dY HETd
JJ9d& fHw faBs e

brar_jiwanwala@hotmail.com

q1d T3 Jfe At ufer 1| 23 Tmrd Ofe ger Ifestl

- = =

- A3 UgH IHET T8 WHETS AY 2 ©f 8 7Yl midpTa31 €3 9 I8 | fog mHems g& AHd i3
fgemi feg8e T nHETE ¥ gd I& < fomta & 9, HIa <t I, 7aH 3 87 3TH 996 T IHH M3 Jd
TYE g w3 HyeTYdt I 3 93 938 &t 1| gt dt3t faemr w3 Aaardt et & grar +f i wivi feg
I TrEE e wHT iy §5T nidt Had Uder gda Al g it § It wite feur@e w1 w3w i3 dfewtt i wirt
33 dt & fom 3g1 Hoe St 3 33t faftm a3 31 frg 3 Ufs3ee-goHeew S Rg T aHs |

dgM3 3 feA R g gar saa 2 2B I Hgg I I H A grgr /S 13-14 7E & QI feg 7AE
e 3 fesad 99 3 | 79 A 7t 3 UfS3 § Hes i3t e, A8 Hs A |l efenn qurg H3Y 53 3 Jid A3
T2 | Sg TR T TR T UB WS 11 37 87 32 5 WS B &1 2Y 7S S 7 | 05 B HESH 576 o 1% I
utfe || 983 Ui v gfg 98 urfewtt || fmt difs T3t I1g Frave ot 1| B Wi G 313 ufenr
2390 AIfenr 11911 (J&T 471} 11 ¥ T FSteft T TUIIM U fonr 3, 19 I feg U ), o feg Quem fider I fa
%A 3 31 I FraHE Ifem ya W fea Adtara adi| 1 Stefon, H3y 3 A3 58 §3-U3 Aal ordier d faaxr
R I FHBI I I, TR YT T 3 S A ABT I A A3E 7 33 3% I 31 N3 I8 Tl it Afast fes
grgHe S uTfaG aret 3 B & B8R <3 fog Urde aa fom fq foa srsq A Agi <3ar 3 ferme fesm g@ 3
EERRIES U

B Y. N »ifEHI g 3t ity U = foridus § 598 Bt /i Ug 1925 feg gIgeerar wae
gttt 7rg JHfom § arg 33 f@ntT fam | Agendt Hegat 3 gaia fen = frasm Hed vag, erd 9T garigat
HETI, WS 343 2 Haed  fagast Hata wife | fid UgH &1 Aefu3 yAsa feg 3 iy uaH 2 Bse At afa
TG foush i3t aret 1 fogt AggaTal © fmrs feg < fgmiter famr g fan € d& 3 g &dt Agel | fe3dm a8
Teg3 fa3rat feg <t ity 91g AfgeTs <t Sargurar © Be fgy 3 w3 31d Afges & 3t 99-39 fosy A wif3rAd
I3 <8 T gy o <3 fapu| fe3a I 3 feg <rur < fonr famr ya 7 fam 2 I8 Sar Ga eum fa< fanr
e for It 39 Afafeg fiw it w3 31 wiHaH3 v =3 gefesm uzadt et digd <t Hifenn 515 gndt
Jret, <3t 3 <<t < aret | frgera q9gyn fiw 18T wigdrsT ® Byt B, 7 AleIE 931913 feg &Y, fon fasrg
ot Uriort G371 i3ttt | fa9 Hgd s Hfdieg fifw 23t § fog fazme enm St udt | g wierA e I T f
g g Uleoni € gedt 7da 13 3 fodt iy g%Ae T W3 995 <rs! fo3me fiyl 2 wa-wa ydar fiost ard|

T g fow ufast gducs © foq Unardt at @, A ¢ fifw 79T f¥edanss gdues fa3mat 3aet afdet 3,
% fed go nifenr| frin & S fa Gaodi @ 8t foq WA gIgereTar Wi &dT o 7S SEht §, At
WEHJ! © fadIarat I, Har o mige & fomrm3 fider I fAieTe Jar3s JIaTed © 1 Id3mis e @t
famf3ar feg gfenn Ifemm | ot Jaeefont § B8 Tfen T fea R g aTad USHI ® foaHs Ve <t
T J? < o Id a16d U3Era 3t At ¢ i3, Ufs3t, Wast-risstentt, Hafut w3 39 o fami © fear?
JEBIAB TS| fA &3 T §WHI A S ST I I9d YaTde I §I I dad Ut e ufgsT ity yarda
Jfen J| ST A9, HAS &1, 3Tt fatdt 92 w13 J9 »iddt faa’ 7 B8t a8 d 7 89, 31 Afoes = ygra <t
U8 3, AN U9 J fe83 | 919 fad3 I 7w 9% fn 9da fidt © arafia wimars Jdort § w8 3 Jae
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TS | AT B TR FonfT w3 SIEIUTS YBH FIHTTIM T gdeerd feg »iea d yguat § Hites Bart d
< fa fog ded HUd W © I8 faa8e € WAt Is|

Hug W feg JaTeg 3t A et A A3 I
&gz w3 »in T HaTg e, war 3 fors @8 ge|
forrs ? 3t fog I8 & & & Swr| HazHg feg
TIIHS AHTIHT 23 Hr 3 I3-3fedd J o 29T THT
JTE95 fHw HEeTd BJan 31 iy a1 T g fedt I
J 1wl w1t 29 I3 T €3 BT @ miry § AIE3H
Ve fedtafderd fa i fan Ao 3390 MR adi de
UJ 9EHG! 7% 36 3191 I8 Ha3Hd @ 7idd BAd
fed & »fa <% fapdast I3 fHw Haeg
33 YT HE I QUi o7 e e @ Wamwmm TR S
IS IHP, H IHd § AT TY IH3 § B
gaTedh, T 37dle ade et &di 1k e for QHd e a7 fiy 31g Aifaeis @1 gd T o3 <l &t | A forer ot
AT 31 I3 YI'T © THR AU Y318 Ui Ifepeit €1 J fraggt & o foams 7 el S & Wat o wt|
fog 7rar 9313 391e3 yare fod & o 9f3 ared Jj8 fed Tan oa f&n fap 3 I8t fom efag area
&™H 9T o 1812 fed TAR U3Ha o1 38 T ufgnn 3 o & A g At T 31d IjE mifaer g i3t fap I
803 IaU3 fifw 7t Frerg ¥ R 31 3 s < adl I U3 H fea & U w1 7t fx ity 91g Afges & graaret
T faad UarEt I 7 7 e 7% de J» A fan M 3 Jifde fifw 7 fom dvide @ 7ars 3 I AT I
Jife fitw 7 & AT i fam »mu iy § fog i 7/ fa 1 g5 yg3 3 esre M 3ufmn i3t #it fam
U & IITet B f ewt J <t 1g dife fiw 7t 6F fais @ §8e 7 a B § GuRm Redr RS Uz
e 31 303 9% I O 5 faefa I fenraz @z 82 T famn 7 7 3 996 Hdle © 8% F aae
R R e § R Ufe33 Jans T8 &3 fAdZ 99 § at Bfam I 8T »d 3 < wieg Fee )
33187 T J AR g9 § ¥t H3 <t 9fst 3 G usHd 5= ga

WG & »inyi Sgrdie fy I o Irdier I « I1d ot Iisa Jrdte T Ha” Add fa3d < Jrawee I6 8a
feA HIEd H39d IH JI&T Hd Id B 3T BT T 10-20 AST feg 38 Sl ardte Tl I M3 89 @ g
TUdH YI<d3a 9d 34 I6 Bd I AEd], 738 Ared) »13 Jidiet €t ardtet y3H J Aredit| ardtet 3t gati €t His
3 St 1 Hara wirt iy i %13 J9 Jrdtet €t Segrst € wide a9e 7S T 98T HdR If 31 AT fom femm
2T ITH Y YT | 3BT HIE &8 IBT &1 IS &I 3 foant T g Hfamtt < gar & Jer 31 711G 3T 938
I ST T I A I 1S I1dE T YT g At 3¢ ¢t Jraverfont feg gart & g3t v ARt Sud
o1 3y <t fHe Aredft| Y 3 fogt raearoni © Tdem HI &t yg Ared!|

45



The Sikh Bulletin V;I’H—ﬁa yyg STeaHTdt October-December 2022

Passing of a Sikh Luminary.

Karminder Singh Dhillon PhD (Boston)
dhillon99@gmail.com

Pal Singh Purewal, the architect of the iconic Mool Nanakshahi Calendar
and a beacon for the independent identity of Sikhs, passed away in
Edmonton, Canada on September 22, 2022.

Purewal, a Canadian based research scholar contributed towards Pal Singh Purewal
freeing Sikhi from the shackles of Snatanism by working tirelessly to create | 15 noy 1932 — 22 Sept 2022
the solar based Nanakshahi calendar (named after Guru Nanak) in the hope
that it would replace the lunar based Bikrami one. Purewal had stated that
he had three objectives in formulating the Nanakshahi calendar. The first was to formulate a calendar that was in
line with the Sri Guru Granth Sahib (SGGS). Second was to discard the inaccurate lunar calendar. And third was
to allow for all Sikh festival dates to be fixed and not vary from year to year.

The Nanakshahi calendar uses the accurate tropical year of 365 days, 5 hours, 48 minutes, and 45 seconds. Year
one of the Nanakshahi calendar is the year of Guru Nanak's birth (1469 CE). April 1, 2022 CE is thus Nanakshahi
554. The names of the months within the Nanakshahi calendar are taken from a bani within the SGGS. The
Nanakshahi calendar contains 5 months of 31 days followed by 7 months of 30 days. There is a leap year every 4
Years in which the last month (Phagun) has an extra day.

In contrast, the lunar based Bikarmi calendar is 11 days shorter than the solar one. This means after every 30
months an additional month is added to the year making the year consisting of 384 days and 13 months. Such a
situation creates a chaos for Gurpurabs, amongst other problems. The birthday of Guru Gobind Singh for instance
appears twice in certain years, and not at all in certain years. In the 20th Century, the Bikarmi calendar’s Vesakhi
fell on 12 April, then 13th and then 14th. By the year 3000, Vesakhi would have moved to 1st of May. No such
problem exists within the Solar calendar.

Pal Singh presented his Nanakshahi Calendar to the Sikh world in 1996. It passed a general house
resolution of the SGPC in 1999 and was released by the same body at the 300th anniversary of the Khalsa Panth.
It was accepted by the Akal Takht (AT) in 2003. The Sikh world operated within this calendar till 2009.

In 2009 the Sant Samaj, Dera Chownk Mehta and taksali groups pressured SGPC and AT through the Akali Dal to
revert to the Snatan Bikarmi calendar. They had the backing of the then RSS chief KS Sudarshan Kumar. To appease
these groups, in 2010 the SGPC created its own modified Nanakshahi calendar that coincided the dates of the Sikh
festivals with the Bikrami calendar. Having no expertise on the matter of making calendars, what the SGPC did
was a hodge podge mixing of dates. An outcry resulted, and instead of reverting to the original Nanakshahi
calendar, the SGPC, in 2014, reverted fully to the Bikrami calendar and labelled it Nanakshahi instead. Purewal’s
calendar has since been called Mool Nanakshahi (Root or Original Nanakshahi).

The backtracking of the SGPC has put the Sikh communities across the world in a quandary. Dera, taksal and sant
samaj controlled gurdwaras and institutions continue to use the Snatan Bikrami calendar. These groups have
further sought to push Bikarmi calendar supporters to take over the management of Gurdwaras and remove those
who are in favor of implementing the Mool Nanakshahi calendar.

In 2010 the AT excommunicated one of its former Jathedars — Prof Darshan Singh. Despite the official
“justification” that was given by the AT, not many are aware that the real reason was his vociferous support for
the Mool Nanakshahi calendar and constant attacks on the RSS leader KS Sudarshan to stop interfering in the
internal affairs of Sikhs. One of the five Jathedars who signed the excommunication order was himself removed
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from his position in 2015 because he had turned subsequently into a supporter of the Mool Nanakshahi calendar
and called for its implementation.

Unlike SGPC, many other gurdwara committees including Pakistan Sikh Gurdwara Parbandhak Committee
(SGPC) follow the Mool Nanakshahi Calendar. It has been adopted by the vast majority of the Gurdwaras the world
over. In Malaysia, the Malaysian Gurdwaras Council (MGC) has adopted this calendar as well.

Pal Singh Purewal was an engineer by training and an expert in mathematics and science. He had extensive
working experience in his field in Punjab, UK and Canada with stints in Germany and the USA. He had been a
resident of Edmonton, Canada — where he passed on September 22 - since 1974.

He authored various research papers promoting the authenticity of a Sikh calendar since 1960, thus establishing
himself as a calenderologist. In the process, Purewal gave the Sikh and Muslim world two iconic publications. The
Jantri 500 Years is a thoroughly researched book on the Sikh calendar that was published by the Punjab School
Education Board in November 1994. This 550-page book is a useful tool for historians to check and convert dates
in Indian calendars from 1469 CE onwards. For his work on the Nanakshahi calendar he was awarded an honorary
doctorate degree by the World Sikh University, UK. The Hijri Calendar is his contribution to the Muslim community.
He received a ‘lifetime achievement’ award for his work on this book.

Pal Singh was awarded the Queen’s Golden Jubilee medal for his three-decade long voluntary work. He
was also recognized in the Alberta Legislature by the Minister of Community Development Hon’ble Gene
Zwozdesky.

Sikh leaders and organizations from across the world have paid glowing tributes to Pal Singh Purewal. The
President of Global Sikh Council, Lady Singh Kanwaljit Kaur OBE captured the sentiments of the Sikh Panth in her
message: “Purewal was a beacon for promoting the Sikh identity as being unique and independent. He was a
great wise man, the likes of whom appear rarely. Unfortunately, the Sikh Kaum has shown a lack of wisdom in
recognizing the value of the diamond that he was. He will be remembered for years to come for his work on the
Nanak Shahi calendar.”

The real recognition the Sikh world can accord to Pal Singh Purewal is in rejecting the adulterated calendar
that was concocted by the SGPC under duress of anti-Sikh forces within the Sant Samaj, Dera Chownk Mehta and
taksali outfits; and in implementing the Mool Nanakshahi calendar.

May the family and loved ones of Pal Singh Pureval remain blessed with the courage to deal with his passing. May
the Sikh Panth have the courage to accord Pal Singh Pureval the recognition he rightfully deserves — even if in his
death.

Calling Young Writers

If you are a young writer and critical thinking and writing is your forte, The Sikh Bulletin invites you
to submit your articles and essays to us for publishing. If you are having difficulty getting your work
published in main stream Sikh publications because of your non-conformist views that question
existing practices within Sikhi, The Sikh Bulletin invites you to send us your writings for consideration
of publication. The Editorial Board.
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Note to Contributors

The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL
approaches towards Sikh matters and issues are given priority for publication. Articles
devoted towards exploring the messages of Gurbani as contained within the Aad Guru Granth
Sahib (AGGS) are particularly welcome.

Manuscripts must be in English or Gurmukhi and must begin with a title page that includes
the names, e-mail addresses, and affiliations of all authors. References must be properly
cited.

Manuscripts need to be submitted online to editor@sikhbulletin.com or
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode
(Nirmla UlI).

The maximum length for each article in a regular issue is 5,000 words.

Note on Use of Gurbani Verses and Translations by Authors

When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version
of the full verse and a romanised version. Mention musts be made of the page where it is to
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide
translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as
provided by Sant Singh Khalsa MD’s English Translation will NOT be published.

Note to Readers

The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail
addresses are in our distribution list. Please feel free to forward this issue to your contacts.
Alternatively, you may provide us the e-mail addresses of friends and family who would like
to receive The Sikh Bulletin regularly.

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin.

The views expressed by authors are their own. Please send feedback at
editor@sikhbulletin.com

Thank you for your continued support of The Sikh Bulletin. Editor.
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