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Editorial

When Our Intellectuals Fall Silent

Ever since Sikh scholar and author of The Sikh Encyclopedia
Bhai Kahn Singh Nabha raised the issue of errors within the Sri Guru
Granth Sahib (SGGS) in 1918, Sikh intellectuals, thinkers, writers and
researchers have raised the matter continuously. They called for the
Sikh world to do something about it. So strident were these calls that
even groups that are considered anti-thesis to intellectualism — deras
and taksals have come on board. Gurbachan Singh, the head of the
Bhindran Mehta Dera published a book on the matter. Former Akal
Takhat (AT) Jathedar Ranjit Singh said in a recorded sermon that the
“SGGS that we have today contains thousands of errors.” Another AT
Jathedar and dera trained Joginder Singh Vedanti created a list of
5,000 errors that he said existed within the SGGS. A one-time head
granthi of Darbar Sahib Gyani Jagtar Singh Jachak lent his voice and
expertise to bringing about awareness of the deep-seated and
sensitive problem. It appeared that for once, Sikh intellectuals,
thinkers, writers and researchers had energized even those groups
that were disagreeable and opposed to them.

But nothing was ever done about correcting the errors that
existed within the SGGS. At least not openly and officially.

Then in early 2022 somebody actually did something. A
“corrected” version of the SGGS was uploaded on a website and
saroops of the SGGS were said to be made available.

The outcome was startling. The entire community of Sikh
intellectuals, thinkers, writers and researchers fell silent. When the
silence was broken, it was to say things like what missionary preacher
Sarabjit Singh Dhunda said to a gurdwara audience: “By the way, | do
not agree with what Sardar Tharminder Singh has done.”

Tharminder Singh is the owner of the Sikh Book Club — the
name of the website where the “corrected” version of the SGGS was
uploaded. He is also part of a group of Gurbani Scholars who had
come together to work on the issue. It is said that Jathedar Vedanti
had bequeathed his entire work on Gurbani errors in the form of
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thumb drives to this group. Essentially then, the work of Tharminder Singh, the Sikh Book Club and the team that
put up the “corrected version” of the SGGS was the outcome of cooperation amongst groups that were
disagreeable and opposed to each other on just about every other issue. One would think that this alone was an
accomplishment of sorts. Yet Sikh intellectuals, thinkers, writers and researchers maintained their deadly silence.

The segment of the Sikh masses who have never read the SGGS and are guided by dark emotions of un-
enlightenment stepped in to fill the vacuum of silence. They flooded the social media space to pour scorn on
Tharminder Singh, the Sikh Book Club and the job that his group had done. He was accused of “altering Gurbani,”
“editing the SGGS” and “changing Dhur Ki Bani.” Some took to reminding Tharminder Singh of “what happened to
Baba Ram Rai”—the eldest son of Guru Har Rai who was said to be expelled from the Guru household for altering
one word — according to a concocted narrative by nirml/a writer Kavi Santokh Singh in his Gurpartap Suraj Granth.

The deafening silence of Sikh intellectuals and the loud empty-vessel portion of Sikh masses gave our
Panthik Jatheybandees an opportunity to gather under the auspices of the SGPC and take aim at Sikh intellectuals,
thinkers, writers and researchers. On May 3™, the Jathedar of AT declared Tharminder Singh a tankhayia. On the
same day, the AT issued a stop work order to another Sikh intellectual Dr Oangkar Singh of USA. This Gurbani
scholar was in the midst of producing a translation of the SGGS.

What possible conclusions can one make pertaining to Sikh intellectuals then? That the primary driving
force for our intellectuals — at least on the matter of errors within the SGGS —is cowardice? Or that they are driven
primarily by self-preservation? That they they fall silent when the establishment wields the sword of compliance
on one of their kind? That they are vocal and brilliant at airing the problem, but silent and indifferent when it
comes to actually doing something about the solution? That they drop the issue they themselves championed
once the heat begins to build up? Some of the above? All of the above?

Credit must be given to those who did indeed speak up — not just courageously, but intelligently indeed.
At the time of this writing, Radio Virsa New Zealand host Harnek Singh and his co-host Gyani Lakhbir Singh of
Canada had done six continuous segments in which they analyzed the issue logically for their listeners. They asked
of our intellectuals: “Now that someone has done something about the issue, isn’t it your duty to at least examine
the work; to see which corrective actions are acceptable and which need more deliberation?

Given that the issue is one that needs our intellectuals to come on board, and given the character of our
intellectuals as displayed thus far, the only question that remains is: Is there any hope at all in resolving this
problem?

Karminder Singh Dhillon, Phd (Boston)
Editor in Chief.

: . ? ]
97T Q: https://www.youtube.com/watch?v=qyKkpRcpAHA Part 1: https://www.youtube.com/watch?v=F4RX4g9XEuE
91dI 2: https://www.youtube.com/watch?v=VGRItgsgYm8 Part 2: https://www.youtube.com/watch?v=U2e1Jvrk7eY
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Shabd Vichar

g fyzTegH o gH gfda

Eyk Pita Ekus Kay Hum Barak
Karminder Singh, PhD (Boston).
dhillon99@g¢mail.com

This shabd of Guru Arjun is found on page 611 of the Sri Guru Granth Sahib

(SGGS) ji.
Afs HaBTy wg 98U |l
Sorath Mehla 5 Ghar 2 Chaupadey.

B9 fuzT A 3 9H Tifda 3 N7 I ITE |

Ek Pita Ekus Kay Hum Barak Tu Mera Gur Hayi.

Ek Pita — One Creator. Ekus Kay — Of that One. Hum — We. Barak — Children, offspring. Metap. Creation. Tu —
You. Mera— Mine. Gur — Guru, Enlightenment. Hayi — Are, is, have.

O Guru, You Have Enlightened Me that We Are All the Creation of the One Creator.

Hfe iz HiQ Drar 1fs =fE At afa Tamg 2g feurdt n q
Sunn Mita Jio Hmara Bal Bal Jasi Har Darsan Deh Dikhayi.

Sunn — Lit. Listen; hear. Sp. Submit. Mita — Lit. Friend, guide. Jio Hmara — My life. Bal Bal Jasi — Sacrifice. Har —
Creator. Darsan Dikhayi — Lit. See; Realize. Deh — Let, allow, make possible.

| Submit, O Guru My Guide, | am a Sacrifice to You for Making Me Realize My Creator Within.
Hfe HizT gdt 9@ afs Avet 11 feg He 373 13T 1l
Sunn Mita Dhuri Ko Bal Jayi. Eh Mun Tera Bhai.

Sunn — Lit. Listen, hear. Sp. Submit. Mita — Lit. Friend, guide. Dhuri - Lit. Dust, Submission. Bal Jayi — Sacrifice.
Eh Mun — This mind. Tera — Yours. Bhai — Lit. Brotherly Affectionate., loving.

I Submit, O Guru My Guide, in this Sacrifice; My Mind is Yours in Loving Submission.

Yy HIT His Hig Ter fegHa 3 ger Il
Pav Malova Mul Mul Dhova Eh Mun Taiy Ku Desa

Pav — Lit. feet. Malova — Lit. Press. Mul Mul — Lit. Scrub. Dhova- Lit. Cleanse. Pav Malova Mul Mul Dhova —
Poetic for Ultimate Humility. Eh Mun — My Mind. Taiy Ku — To You. Desa — Lit. Give, offer, surrender.

I Surrender My Mind to You in Absolute Humility

AfE HizT I8 3dt AgTE sifer yg fis@ g GuRmr n 2111

Sunn Mita Hao Teri Sarnnayi Aiya Prabh Milo Deh Updesa.


mailto:dhillon99@gmail.com

The Sikh Bulletin UB—”;I’H yyg sTeardt July-September 2022

Sunn — Lit. Listen, hear. Sp. Submit. Mita — Lit. Friend, guide. Hao — I, me. Teri — Your. Sarnnayi Aiya — Come in
Submission. Prabh — Creator. Milo - Lit. Meet; Realize. Deh — Give, provide. Updesa — Advice, counsel.

| Submit, O Guru My Guide, | Come Before You in Submission, Counsel Me Towards Realization of the Creator
Within.
WS & ot AfE UdA 93 § 3BT HETEM 1I
Mann Na Kejeiy Sarann Prejaiy Krey So Bhla Manayeiy

Mann — Ego, Pride. Kejeiy — Possess, have. Sarann Prejaiy — Submit. Krey So — All that is Willed (by the Creator).
Bhla — Good. Manayeiy — Accept.

Counsel Me to be Never in Pride and to Accept the Will of the Creator.

Hfe Wiz /i€ il 7 35 main fe@ vamg afa MG urebA 11 3 1
Sunn Mita Jio Pind Sabh Tan Arpijeiy Eeo Darsan Har Jio Paiyeiy

Sunn — Lit. Listen, hear. Sp. Submit. Mita — Lit. Friend, guide. lJio- Life, Conscience. Pind — My physical abode.
Sabh Tan — Of my senses. Arpijeiy — Offer in Submission. Eeo —So that. Darsan Paiyeay — Lit. Get to see;
Realize. Har— Omnipresent Creator.

| Submit, O Guru My Guide, | Submit Myself in Entirety, so as to Realize the Omnipresent Within My
Conscience.

feG mad@ yAfe A3s A Ifganm d s Il
Bhayeo Anugreh Parsad Santan Kay Har Nama Hai Meetha

Bhayeo — Obtain. Anugreh — Award, honor, gift. Parsad — Blessing, grace. Santan Kay — Of the Guru. Har Nama
— Divine Virtues. Hai — Become. Meetha — Lit. sweet; acceptable.

By the Gift of Your Grace O Guru, Divine Virtues Have Come to be of Sweet Acceptance.

A6 564 9Q 9Ifd fagur urdt Ag wias fadas StaT 18 11 nqu
Jun Nanak Kao Gur Kirpa Dhari Sabh Akul Niranjan Deetha.

Gur Kirpa Dhari — Graced by the Guru. Sabh — All, entire. Akul - Of no Lineage, Self- created. Niranjan — Lit.
Blemish less; Creator. Deetha — Lit. see; Realize.

Nanak, my Guru (shabad) Has Graced me with the Realization that the Self-Created Creator is Within the
Entirety of His Creation.

POINTS WORTH PONDERING

1. The Rahao verse contains the core idea. Going by this verse, this shabd is basically a submission from
the Sikh to his Guru (shabd). The Rahao verse is indicating that the Sikh’s mind is prepared to listen, understand,
believe and follow affectionately the messages of the shabd. This is the essence of submission. That is the

spiritually practical message off?i_[)-lz}'ga"w I EEI'@ Il Eh Mun Tera Bhai.
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2. The supremacy of the message of the shabd requires that we accept its messages of the shabd with
total submission. That is the essence of the first part of the Rahao verse: Hﬁwgﬁ@wm Il Sunn Mita
Dhuri Ko Bal Jayi. The word Dhuree is literally dust. In Gurmat it denotes humility in submission.

3. The Guru has qualities that makes Him the best option for me to realize my Creator. His qualities are
related to enlightening me of things that help me in my spiritual journey. The first virtue of the Guru is mentioned
in Verse 1. 89 fU3T ¥H o IH T1fdd 3 W' I1d TE |l Ek Pita Ekus Kay Hum Barak Tu Mera Gur Hayi. My
Guru enlightened me that we are all children of the One Creator — this enlightenment is crucial in realizing the
Creator.

4. The remaining verses (2, 3, and 4) make clear of other virtues of my Guru and the corresponding
relationship | desire with my Guru so that He may guide me towards realization of my Creator within me.

(Extracted from Karminder Singh Dhillon, Selected Gurbani Shabds, 2022, page 141)

New Features

For the benefit of readers, The Sikh Bulletin introduces two new regular features — Sakhi Analyisis and
Gurbani Verse Analysis. The details of these features are as follows:

Sakhi Analysis

As the name suggests, each issue will examine a popular sakhi for its histiric origins, truth (based on logic
and reasoning), the motive behind its creation (if fake), believability and its role in furthering the
philosophy of Gurmat.

Readers are invited to submit sakhis of their choice for such examination. Writers, thinkers and
analysts are invited to conduct their own analysis on any sakhi - based on the criteria in the preceeding
paragraph and submit it for publication.

This issue analyses the sakhi of Guru Ramdas ji wiping the feet of Guru Nanak’s eldest son Baba Sri
Chand. The analytical essay is in page 24 of this issue.

Gurbani Verse Analysis

As the name suggests, each issue will examine a popular verse from Gurbani for its authentic spiritual
message. The purpose is to critically examine the interpretation of popular verses that are used or misused
by people of groups to further their own agendas. The verses will be examined for their actual meanings
and messages,

Readers are invited to submit verses that are commonly used by Sikhs in their distorted meanings
and wrong usage. Writers, thinkers and Gurbani lovers are invited to conduct their own scrutiny on the
interpretation of verses that they consider used wrongfully and submit their analysis for publication.

This issue analyses the Gurbani verse that is found on page 274 of the SGGS namely AJE AT
W@HE?THSarab Rog Ka Aukhad Naam. This essay is on page 25 of this issue.
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The Truth of Miter Pyare Nu.
By Karminder Singh PhD (Boston)
dhillon99@gmail.com

We have been told that Miter Pyare Nu depicts a prayer Guru Gobind Singh ji
made to God during his moments alone in the jungles of Machiwara. It is sung in
Gurdwaras by ragis and kirtanias as kirtan.

We have also been told that the terms “Miter Pyara” (my beloved friend)
refers to “God” and that the “tenth Guru is narrating his solitary situation in
Machiwara after the final battle of Chamkaur.”

Pictures such as these showing Guru Gobind Singh ji resting alone on the
floor, barefooted, and

injured are normally found printed with verses from Mitar
Pyare Nu. The four verses of this composition are said to
describe this situation.

fH3 fipdtd & I8 Hdtet @ afgeT
Mitar Pyare Nu Haal Murida Da Kehna.

34 f9& 9d1 Iarei w1 §B<, &1d1 faemi © 3a|

Tudh Ben Rog Rajayea(n) Da Odhan Naag Nivasa(n) Dey
Rehna.

4 B HIT 43 fupmssT, fq1 TRt 21 HaET|
g : : Sool Surahee Khanjar Pyala Bingg Kasayea(n) Da Sehna.
IIWN‘EWW,WWFW" WI3 1 WS HEd 94T, 38 A & IIST| Yareray Da

Sanu Sathar Changa Bhath Kherriaya(n) Da Rehna.

WHERE IS THZ flPA™d & MITER PYARE NU FROM

The composition is NOT from the Sri Guru Granth Sahib Ji. It is found on page 709 of the Dasam Granth (DG). In
Taksalee Gutkas, the composition is listed as one of the 10 Shabds of a compostion titled HI< IS Shabad
Hazare which literally means “a shabd equivalent of one thousand shabds.) In the DG, ﬁﬁMé Miter Pyare
Nu is titled TePT® UT3HTt Q0 Khyaal Patshahi 10 which translates as “The Thoughts of the 10th Master.”

The connotation is that reading one “shabd” from HY< IAG Shabd Hazare gives one the benefit equal
to reading one thousand other shabds. Miter Pyare Nu is one such “shabd.” Reading it will be equivalent to reading
1,000 other shabds.

It can also be found in the Amrit Kirtan book under the tilte -PHT& USTTd Q0 Khyaal Patshahi 10 without
reference to the DG.

We know that the DG contains compositions that are lifted from a multitude of sources. The major ones
are the Markandey Puran, Shiv Puran and Sri Mad Bhagvat Puran. Such lifting is acknowledged by the three main
authors Poets Syam, Raam and Nul. This acknowledgement can be found at the end of each composition.

Poet Syam’s and Ram’s name as the writers appear as individual writers at 165 pages of DG and as co-
writers at 15 pages of DG suggesting that they worked together.

There other source of the DG’s compositions is classical folklore.
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A critical exmanination of the meanings of the compostion ﬁ-lsgftmr'éé Miter Pyare Nu is thus required
to enable us to trace its orgins.

DAMODAR, WARIS SHAH AND THE STORY OF HEER RANJHA

Damodar (1550s) was a classical poet of Punjab. He is the first person to compose the folklore legend of Heer
Ranjha.

The opening lines of Damodar’s story are telling of his passion towards the tale of Heer Ranjha. “Damodar
is my name, Gulati is my caste. | came to the fiefdom of the Sial (neighbouring Jhang Village). My heart, using its
discretion, led me to spend my days there, and write this Kissa.”

<fgH T (1722-1798) WARIS SHAH was a Punjabi Sufi poet of Chishti order,
renowned for his contribution to Punjabi literature. He is best known for his
seminal poem Heer Ranjha, which in esence is a re-write based on the traditional
folk tale of Heer and her lover Ranjha as conceptualized by Damodar.

He is not the only one to have done so. Poets Mugbal and Charag Awan are
others who have re-written Damodar’s Heer Ranjha into modern language.

THE CHARACTERS OF DAMODAR AND WARIS SHAH’S FOLKLORE

The primary character of Varas Shah’s (and Damodar’s) Kissa (folklore) is a
young female named Heer, belonging to Siaal fiefdom, who is the daughter of a
man named Chuchak. The secondary character is a young male named Dheedo,
belonging to Ranjha Caste who is a resident of Takhat Hazare.

Heer and Dheedo Ranjha are lovers whose relationship is bitterly opposed by her parents and relatives.

As part of their design to prevent Heer from continuing her romantic lisason with Dheedo Ranjha, she is
forcibly married to a wealthy resident of Gangpur, of the Kherey Caste. This village , located in the district of
Jhang, still stands today as Gangpur Kherey-an Da.

Heer is forcibly married, but her yearning mind (khyaal) is depicted by a poet as follows:

ﬁ-leﬁMl"?f ?;i Mitar Pyare Nu —To my beloved friend.
U@Hﬁ@@?ﬁl’c‘f’ Haal Mureeda Da Kehna. — 1 say my pitiful condition as your devoted one .
nga?'i Tudh Ben — Without you, separated from you, and taken away from you.

aEITEIT-ITEOM‘ITQT@EE Rog Rajayeean da Odhen — The fine, rich bed covers and sheets (of my wealthy home) are
a suffering bearing disease (rog).

Waris Shah

&1d1 feei € gaaT Naag Nivasa de Rehna — | am living in the company of poisonous serpents.
EI'B'HEI"?]O[SOO/ Surahi— The decanter (pot) of liquor (served to me) is in reality a spear.
¥rd fpyres Khanjar Pyala — The liqour glass is a dagger.
fgq1 ATt T HIET| Bingg Kasayeean da Sehna — | have to bear the pain of the Bingg inserted into me by
butchers.
(Note: fgar Bingg — is a fat removing hollow heated metal rod that is inserted into the back of an animal while

alive. The protruding half is heated under a flame. The heat travels through the rod and allows the fat from within
the animal’s body melt and pour out throw its hollow design.)

PEIEES] FIT(E HEd ddr Yarrey Da Sanu Sathar Changa— In my sweet lover’s company a bare bed is better.

36 BT TTIIST Bhath Kherrey-an da rehna — living within the Kherrey household has become unbearable /
painful — akin to being kept burning in a furnace.
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QUESTIONS APLENTY
Sikhs who believe that the composition is

(i) composed by Guru Gobind Singh ji,
(ii) depicts his mental and spiritual condition in the jungles of Machiwara after Chamkaur and that;
(iii) ﬁ-leﬁM*I"éé Mitar Pyare Nu is fit for singing as spiritual kirtan in the sangat and presence of SGGS

i

need to think hard over the following SEVEN questions.

ONE: Would Guru Gobind Singh ji use vocabulary that is contained in ﬁﬂﬁm 6 Miter Pyare Nu?

Why would our Guru use words such as Odhen (Bedding), Naag (Serpents), Surahi (Ligour pot or decanter), Pyala
(Liquor goblet), Kasayee (Butcher), Binggg (hollow metal rod poked into an alive animal’s behind); Sathar (bare
bed or sleeping on the floor); Bhath (large hot furnace) and Kherey ( a caste of people)?

TWO: Would Guru ji paint such a painful /ugly picture of his situation?
His father Guru Teg Bahadur ji was beheaded in Delhi and Guruji’s head was brought and delivered to the young
Guru Gobind Singh ji. He did not complain to God or to anybody.

Guru ji's eldest Sahibzada Baba Ajeet Singh died before his own eyes. He did not cry out to God in agony.
Instead he sent the second one Baba Jujhar Singh to die in the same battle.

His younger Sahibzadey were brutally executed and his mother would pass on within hours of such
brutality. Guru Gobind Singh ji never uttered any words of complaint to God.

Why would he chose to do so in Machiwara? And that too by using such questionable vocabulary?

THREE: What context or situation was Guruji in to use such words as contained in Miter Pyare Nu?

In all the sacrifices that Guru Gobind Singh ji enduired, he never once depicted his life as akin to “living with
serpents, suffering the pain of butchers, being tortured with a Bingg or being in a hot furnace — even when faced
with the ultimate of sacrifices of his parents, four children and beloved Khalsa in the battle fields. Why would he
do so in Mahicawara?

FOUR: What is the depiction of Guru ji’s state of mind should one attribute the verses of ﬁqﬁmn%é Miter
Pyare Nu to Guru Gobind Singh JI.?

The verses of this compostion are clear that the subject o writer of the composition is in tremendous pain, agony
and unbearable suffering. The degree of pain brings about a mind set of complaint and distress. There is also a
feeling of being deserted that comes out of the verses. Can such ever be the state of mind of our Guru;ji?

FIVE: What is the overall resultant emotive state of the reader?

The pain and agony of the verses is powerful that it gets transffered to the reader. The reader or listener cringes
and gets into a state of distress. Is this the emotion that Guru Gobind Singh wanted Sikhs to have reagarding his
stay in Machiwara (If indeed he wrote this compostion)?

SIX. Is the narrative of Guru Gobind Singh Ji’s behaviour (as suggested by ﬁaﬁ«w% '{ZS Miter Pyare Nu — one
of pain, distress, agony and complaint) comparable to the behaviour of Guru Arjun Ji and Guru Teg Bahadur Ji?
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Guru Arjun Patshah sat on a hot plate, was boiled in a couldron, had hot sand poured over his body in unspeakable
and continuous torture for 3 nights in a row. He eventually gave his life for his cause.

Are there any shabads in the SGGS suggesting that Guru Ji compalined, was in distrees, pain, or agony?

Alternatively, is there any other record suggesting such, given that there were many spiritual people of
that time who witnessed the horrendous tortures that Guru ji endured as an epitome of peace?

The following messages written by Guru Arjun ji are available in the SGGS.

WMTHTHIBT Y || W78 YD faafe IfT A 1| Yz v otm HisT 1S i
Asa M: 5. Aath Peher Nikat Kar Janay. Prabh Ka Keea Meetha Manay. SGGS 392
I Consider God To Be Within Me Every Minute. All That He Does, | Accept In Sweet Compliance.

WTHTHIST Y || Ifg o & fae T3 fopamet 11 Halt Avet AT 39t a1l
I NS AfT AT I &S 1| Fifa fmifa (3R Ae M- 1 n3ga
ST A HsT BTG Il IfF FH YT STEIHA 112U
Asa M: 5. Har Ka Naam Ridey Nit Dhiayee. Sangee Sathee Sagal Taree. 1 Gur Mere Sang Sdaa Hai Naley. Simar
Simar Tis Sda Smalay. 1. Rahao. Tera Keea Meetha Lagey. Har Naam Padarath Nanak Mangey. SGGS 394
God, You Are With Me ALWAYS. Your Doing Is Considered Sweet.

Similarly, Guru Teg Bahadur sat cross-legged with calm in Chandni Chowk as he waited for the
executioner’s sword to take his life with a single swing. Is there any shabd in the SGGS, or any record elsewhere
that suggests that the ninth Guru had any complaints, was in distress, in agony or in pain?

Three other Sikhs suffered horrendous deaths with the ninth Guru — Bhai ji’s Dyala, Satee Daas and Matee
Daas ji. Is there even a single narration of them being in distress, agony, pain and hence complained ?

Surely Guru Gobind Singh Patshah was aware of the courage, peace, calm and sacrifice of his own
ancestors. And Guru Gobind Singh ji is alive, in Machiwara.

SEVEN: How do we apply the verses of ﬁ-l’.;(ﬁ-l"’l"é ?:5 Mitar Pyare Nu as being said by the tenth Guru to God?
Tudh Ben means “Separated from you” Are we saying Guru Gobing Singh ji is saying there is “No God in
Machiwara? Or that Guru ji got “Separated from God in Machiwara”? Or that God deserted Guru Gobind Singh ji
in Machiwara? Or that someone “took Guruji away from God forcibly”?

In the shabd above Guru Arjun ji is saying dId NI AT AT I &8 1l Gur Merey Sang Sdaa Hai Nalley
meaning God, You are with me always. And here we have Guru Gobind Singh ji supposedly saying “God why have
You deserted me”? The principle of SGGS is

3 AgS1 el fHe 9@ At A fAgaearg /it
Tu Sabhnee Thaeen, Jithey Haon Jayee. SGGS 438.
You Exist At All Locations That | Go.

T1J T 3 ASSI EE Il Jeh Dekha Tu Sabhnee Thaee. SGGS 1052.
You Exist At All Locations.

INTIU ASH FE ITIQ AT I HIE i
Tu Mera Rakha Sabhnee Thaee Ta Bhau KEha Kaara Jio. SGGS 103.
You Protect Me At All Locations, So Why Would | Fear Or Worry?
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The question to ask is this: Is Machiwara out of the parameter of Sabhnee Thaeee (All locations), that Guru
Gobind Singh feels deserted by God to the point that he says “Tudh Ben Rog ....” | am a suffering diseased being..”?

J1 FATEDAT T 9@3 Rog Rajayeea Da Odhen means “The fine and rich bed covers are a disease and
suffering.” What fine rich bed covers could “Guruji” be reffering to? And what disease is the tenth Guru
referencing?

&1dl feemi € 9o Naag Niwasa Dey Rehna means “Life is in the company of poisonous serpents”. Who
are the serpents and which serpents is “Guru ji” reffferng to?

HS EEJTEﬁ ¥ad & ool Surahi Khanjar Pyala means “The decanter or pot of liquor is a spear, the
liquor glass or goblet is a dagger. What is being reffered to by using the parapenaila of drunkeness — a state that
is condemned in the SGGS?

a1 RS T AT Bingg Kasayeean da Sehna means — “Enduring the torture of a fat removing hollow
heated metal rod.” What metal rod, and what torture is “Guru ji” talking about? Who inserted the Bingg into
whom?

W@F@Wﬁﬁf‘ Yarrey da sanu sathar changa means “In my Lover’s company | prefer a bare bed.”
What are the conotations when someone attributes such stuff to any Guru?

3& Af3nfi T IIST Bhath Khereyan de Rehna means “Living with the Kherrey has become unbearable.”
Which Kherrey is Guru Gobind Singh Ji reffering to? When and why was he ever in the company of any Kherrey?
There is no mention of any Kherrey in the life and times of Guru Gobind Singh Ji . Even if he was ever in their
company, why would he condemn a whole group of people based on their caste?

MAKING SENSE OF MITER PYARE NU

Going by the meanings of the four verses of this composition stifLmr'é é Miter Pyare Nu, it becomes clear that
it is not composed by Guru Gobind Singh ji under any circumstances.

This is because Guru ji was never in a situation of agony and complaint ever. Even in the most difficult of
situations, all our Gurus were always an epitome of peace and calm within the Hukm and Rzaa of God. They were
always in Chardee Klaa. And they were never in complaint.

It is clear that the origin of Miter Pyare Nu is folklore. It is a poem composed by a writer as conceptualized
by poets Damodar and Waris Shah. Inspired by such folklore, the writer poet has coined the verses to depict the
pain, agony and distress that filled the heart and mind of Heer as a result of forcible separation from her illicit
lover Dheedo Ranjha.

Her pangs of separation and tormented self that are caused by her marriage against her wishes into the
Kherey family is captured in ﬁ-le\ﬁW?;i Miter Pyare Nu. In her Khyaals (imaginations), Heer has come to despise
the Kheyrey family.

It is to Heer of Waris Shah that the fine, rich bed covers given to her in her rich Kheyrey in-laws are seen
as a disease / suffering (Rog Rajayeea Da Odhen).

Itis the Heer of the folklore who prefers a bare bed so long as she get to be in her separated lover Ranjha’s
company (Yarrey Da Sanu Sathar Changa)

It is Heer that feels staying with the Kherey family is to live in the company of poisonous serpents (Naag
Niwasa Dey Rehna).

It is Heer who is enduring the torture that is akin to the torture of a fat removing hollow heated metal rod
(Bingg Kasayeean da Sehna).

It is Heer who being served ligour in the rich in laws home; sees even the intoxicants as pain and suffering
(Sool Surahi Khanjar Pyala -the decanter or pot of liquor is a spear, and the liquor glass or goblet is a dagger).
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It is Heer who has reason to say that her forced marrigge into the Kherrey family has become unbearable
(Bhath Kherreyan de Rehna “Living with the Kherrey has become torturous.”)

CONCLUSIONS

How, why and under what circumstances this compostion managed to make its way into the Dasam Granth, into
Taksali Gutkas, Amrit Kirtan and began to be sung as Kirtan by ragis and kirtanias in our Gurdwaras in the presence
of the SGGS is the key question.

It also begs another question: Have we Sikhs been so gullible to have been singing and listening to Heer’s
agonising cries to her lover Dheedo Ranjha presented to us as “spiritual kirtan” in our gurdwaras — all because
someone fraudulently stamped the words “Patshahi 10” above the composition?

How was it possible to commit such a cruel deception upon Sikhs seeking solace in Kirtan in the company
of the SGGS? How was it possible to declare a Heer Ranja song as Shabd Hazare — equivalent of singing or reciting
1,000 other shabds?

The adulterated title of this composition says “Khayaal Patshahi 10.” Who has the capacity to step into
the mind of our Great Guru and figure out his thoughts and his imaginations (Khyaal)? And then decide that his
thoughts are indeed disturbed, painful, agonizing, distress filled and overflowing with complaint?

Didn’t we come across this verse in the SGGS

ITEATY S 6 1 HE s ITIENG 1 11 FT€ i
Ulahno Mein Kahu Na Deyo. Mun Meeth Tuharo Keeo. SGGS 978.
Meaning: | have no complaints to You. My mind accepts at sweet all that You do, God.

It is in verses of SGGS such as these that the actual Khyaals of our Gurus is to be found.

One can supppose ﬁ-rs;ﬁmrré é Miter Pyare Nu (and there are many other deceptions waiting to be
exposed) is what happens when ragis and kirtanias sing without knowing the meanings of what they sing and
sangats sit and sway their heads and get moved to tears, because they too don’t quite know what they are
listening to Will Sikhs have the courage to say no more ﬂaﬁmﬂéé Miter Pyare Nu in our kirtan, in our gurdwaras
disguised as spiritual message?

WHAT DOES MITER PYARE NU SAY ABOUT DASAM GRANTH?

For one thing it shows that the DG is an adulterated collection of compositions from a variety of sources.

Apart from stuff that found it way into the DG from the Markandey Puran, Shiv Puran. Shansarnama, Sri
Mudh Bhagvat Puran etc, it is clear that folklore depicting illicit romantic liasions too have found its way into the
pages of DG.

Secondly, ﬁ-l_oiﬁmr'aé Miter Pyare Nu lays bare the conspiracy that the DG is the work of elements who
are bent on corrupting the spirituality of Sikhi. As if corrupting it with compositions from rejected scriptures was
not enough, the elements resorted to romaticised folklore; leading the way perhaps to the inclusion of some 600
pages of erotica.

Thirdly, ﬁ-l_oiﬁvl")'l"é ?;i Miter Pyare Nu lays bare the crippling inability of some of our ragis, kirtenias and
parcharaks to see through the conspiracy that is the DG. Is such blindness going to put Guru Gobind Singh ji’s
khyaals on par with those whose thoughts and imaginations are depraved?

Finally, ﬁﬁﬁ«f’ﬂ"@ 5 Miter Pyare Nu is provides one more reason to a mountain of other reasons why
Sikhs should reject attempts to bring compositions of the DG into our katha and kirtan in the presence of the
SGGS.
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Our Gurdwaras Are Not

The Dharamsaals of Guru Nanak
Amarjeet Singh
jeevanjach@gmail.com

| have visited numerous gurdwaras in Malaysia, United Kingdom, India and other
parts of Asia. In the process, | have come across fights for the control of
gurdwaras, arguments over who can and cannot do certain sewa(s), witnessed the
performance of questionable rituals in the darbar itself such as lighting of jyot or
deewas, and seen framed photos of our Guru’s or some other person displayed.
There are many more transgressions.

Today, many Sikhs, especially of generations Y and Z, are questioning everything. They are not getting
answers; but told to simply listen and obey. The outcome of this refusal or inability to provide answers to their
questions, or worst still, providing illogical or nonsensical answers has created a ‘disconnect’ with our gurdwaras
within our children. Our children simply can’t fathom the countless rituals and religious dogmas that are being
practiced in our gurdwaras today. How do | know this and why am | writing this? Because, | have two children
aged 11 and 13 and they have asked me some of these questions too. So, what is the real role of a gurdwara? How
do we get them to play these roles? How can we get our children and youth connected with our gurdwaras?

GURDWARA IS A SIKH PLACE OF WORSHIP?

First, let’s try to understand the meaning of the word ‘gurdwara’. If you google the word Gurdwara, you will most
likely get a search result that says the above. Wait a minute! What? A Gurdwara is not a Sikh place of worship!
Someone needs to update Google on this.

Sikhs do not need a specific place of worship because according to Guru Nanak’s philosophy, God resides
in us, in His entire creation. God (the Lord, the light, creator of the Laws of the Universe, which governs every
living thing, Hukm) is Omnipresent. God does not reside in a particular place or in a building like in a temple, in a
church, in a mosque or in a gurdwara! The whole world and this entire creation is His place of worship!

Guru Nanak made this very clear, for instance, when he recited the Aarti during one of his travels
(udasiyan) to Jagannath Mandir in Puri, Odisha (East of India). Guru Nanak observed that the worshipers of
Jagannath (devotees of Lord Vishnu) were singing praises with candles lit on a plate and were moving them in a
circular motion while facing Lord Vishnu’s idol. Guru Nanak, went into the open field instead and composed and
sang his Aarti facing the entire creation, while Bhai Mardana (Guru Nanak’s companion) played the rebab.

The devotees were shocked to see how Guru Nanak was singing the Aarti so melodiously and beautifully,
that too without any plate of candles in His hands. What did this even mean? They were bewildered. Here are few
lines from Guru Nanak’s Aarti. (SGGS Page 13).

?QTWHW Q Il Raag Dhanasree Mehla 1.
916 B FF Jfe g€ U 98 3faar Hasg A 13t i

Gagan Mai Thaal Rav Chand Deepak Benay, Tarika Mandal Janak Moti.

TYHBIATES YT F<d Id AJIS T&JTE g83 13t 4l

Dhoop Malaanlo Pavan Cavro Karey, Sagal Banrai Phoolant Joti.

AT mraSt IfE 1| ST YSET I gt ol

Kaesi Aarti Hoey Bhavkhandana Teri Aarti.

WEI3THIE TH3 3t 1911 ITQ 1l Anhata Shabad Vajant Bheri. Rahao.
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Meaning: Upon that cosmic plate of the sky, the sun and the moon are the lamps. The stars and their orbs are
the studded pearls. The fragrance of sandalwood in the air is the temple incense, and the wind is the fan. All the
plants of the world are the altar flowers in offering to You, O Luminous Lord. Guru Nanak is saying, You are the
dispeller of doubts and this is Your Aarti. Without beating any drums, the Shabad (laws) are prevalent.

Whilst Guru Sahib is looking at the surrounding environment and expressing His realization of the how he
sees the entire creation as singing the Aarti, we Sikhs have not been able to capture the essence of what Guru
Nanak said and did.

SIKH CLERGY DOING AARTI FACING SGGS IN
GURDWARAS
Instead, we have begun worshipping (pooja) Sri
Guru Granth Sahib (SGGS). In many Gurdwaras
the clergy, literally lights up candles in a plate and
starts to sing the Aarti shabd of Guru Nanak while
moving the candle-lit steel plate in circular
motion. This act is a replica of the Aarti of Hindu
priests in their mandirs. Instead of facing an idol
or deity, we are facing Sri Guru Granth Sahib Ji.
Look at the irony of what we ourselves
are doing! I’'m not even going to get into what the
Nihangs do during the Aarti ceremony. Their
version is almost identical of what you will find
the Brahmin priests do in mandirs and Indian

temples. It’s a sad truth.

How would you answer if your child were to ask you to explain what the granthi was doing in the above
photo? Is this part of Guru Nanak’s Sikhi? Sikhs today are all into the outward appearances - adorning long beards
and kesari colored turbans, putting on the 5Ks. All in an effort to look like Sikhs of Guru Nanak but who are we
trying to fool? Our actions are precisely that of Brahmin clergy.

DOORWAY OF GURU’S TEACHINGS
Guru Nanak Ji established the first Dharamsaal in Kartarpur back in 1521. Later on, Guru Hargobind Sahib, the 6th
Guru, introduced the word ‘gurdwara’ and since then, the name ‘gurdwara’ has been used.

The etymology of the term gurdwara is from the words gur dId Gur which is a reference to shabd — not
the physical guru. The word ©1'dT Duara is doorway in Punjabi. When put together, the meaning would be
doorway of the Guru’s teachings. Guru Arjan Dev Ji says:

AR A UIHAS I || I BT IS 1l
Mai Badhhee Sach Dharam Saal Hai || Gursikhaa Lehda Bhaal Kai | |
Meaning: “I have established a true Dharamsaal. I've discovered the right-minded GurSikhs in this place of
learning.”

So let’s answer the question, “why are gurdwaras today not the same dharamsaals as established by our
Gurus?” The simple answer to this question is because, we Sikhs had for a very long time (for almost 250 years)
lost control of our institutions to several deviant and anti-Sikhi groups mainly the Udasis, Nirmlas and Sant Babas
beginning 1718.
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has done extensive research on this topic in his The Hijacking of
Sikhi which I've had great privilege to read myself. | must say, it is a truly brave attempt to reveal the depths of
truth. It is a well-researched and easy to understand book.
The book describes the plot of the Udasis that began with the retaliation of Guru Nanak’s son — Baba Sri
Chand who was unhappy with his father’s decision of passing the Guruship to Bhai Lehna (Guru Angad). The book
details Sri Chand’s subsequent plot together with the Brahmin clergy who planned to take control of the Kartarpur
Dharamsaal with the hopes of luring Sikh followers to accept Sri Chand as the rightful Guru. Sri Chand later created
Kartarpur Ashram as the center for Udasi sect and learning. The book further narrates how the Nirmlas took
control of our literature, our institutions and gurdwaras instilling Snatan, Vedic and Brahmanical beliefs (which we
see happening in most gurdwaras today) and later on how Deras and Taksaals wreaked havoc by completely
renouncing Guru Nanak’s unique philosophy and propagating physical saroop worship of SGGS among other
damages. It’s a fascinating book that every Sikh should read!
Coming back to the question, what is a gurdwara meant to be? Here are three of its most basic functions.

1. PLACE TO RECEIVE SPIRITUAL WISDOM

| think this is one of the most important functions of a gurdwara —to discourse, understand and then apply Guruji’s
teachings in one’s life through Shabd Gurbani. In the past, during the times of our Guru, a lot of emphasis used to
be put towards Gurbani Vichaar (contemplation and understanding of Guru’s teachings). In fact, when Guru Nanak
himself was in Kartarpur, he spent hours with the sangat (congregation) imparting ‘true’ spiritual knowledge and
true knowledge (sacha gyan). Back then, many followers of Guru Nanak came from various backgrounds of race
and ethnicity. Some were Hindus and some Muslims, but because Guru’s Nanak’s message struck a universal
chord, all accepted his teachings and sermons with an open heart.

2. PLACE TO PRACTICE EQUALITY AND SELFLESSNESS

During the Guru’s times everyone was welcome to the Dharamsaal. It didn’t matter if you were rich or poor. One
was never to look down upon others based on their gender, race, skin color etc. Intending to break this vicious
caste system, Guru Nanak introduced selflessness in the form of ‘sewa’ (service) to mankind in our day-to-day
living. In Kartarpur, Guru Nanak used to cook and serve langgar (meals) for the pilgrims who visited the
Dharamsaal.

3. PLACE FOR COMMUNITY RESOURCES AND HEALTHCARE

During the times of our Gurus, (and even till today in some gurdwaras in the world), the dharamsaals used to act
as a community center providing services such as health care, family guidance, consultation, Punjabi classes and
collaboration. In fact, free medicine and healthcare was given to anyone who needed medical attention regardless
of their gender, race, caste, age, religion or social status.

STATE OF GURDWARAS TODAY
1. RITUALS ENCOURAGED BY COMMITTEE AND CLERGY

It took Guru Nanak and the other Sikh Gurus 240 years to abolish rituals but either due to circumstances
or our own ill-preparedness and naivety, we lost control of the gurdwaras to outsiders for three centuries. This is
probably why till today, many Sikhs worship Guru Granth Sahib in its physical form. We spend lots of money buying
expensive rumalas (coverings), langgars, donations etc, but we’ve never quite lifted the rumalas and read the
Divine Shabds of our Gurus in Guru Granth Sahib.
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In fact, we carry out rituals and practices which our Gurus have refrained us from doing and which Guru
Granth Sahib Ji critiques. The worst part of all, our granthis and gurdwara committee use emotional tactics to lure
us into the ‘guilt trap’ of parting with our hard-earned money to do Akhand Paaths or Sampat Paaths.

All these so that they can build more than required building structures and do pointless renovations - all
in the name of religion. But how about the learning and deciphering of Gurus messages within Gurbani? No one
seems to have time for that!

2. OUTSOURCING OF AKHAND PAATHS AND GURPURABS

| know of a particular gurdwara in Malaysia that calls on everyone to sponsor one Akhand Paath a month! They’ve
distributed brochures of all the different Paaths that are available together with the breakdown of prices.
Outsourcing the Akhand Paath means paying the clergy to recite paath on our behalf! This is not based on Sikhi
or Guru Nanak’s teachings. The clergy even claim that the families who do these Akhand Paaths will get their
problems resolved and they would receive rewards (pun) in the after-life.

Gurdwaras and their clergy have made this whole Paath recitation a commercial transaction. One Akhand
Paath can bring in USD 650 for the gurdwara. The ration is charged for on top of it. 10 Akhand Paaths a week earn
the gurdwara $312,000 per year on Akhand Paaths alone!

3. SUNDAY GURDWARA - FAMILY GET-TOGETHER

As a child, | enjoyed attending Sunday gurdwara programs. | got a chance to meet and play with my friends, not
to mention the free langgar | get to eat after that. The granthi sang one shabad after another for about 1-2 hours
and then shared some mythical story (which he probably heard from his grandmother). Worst of all, they do it so
confidently, as if the story is sanctioned by Gurbani. I’'ve nothing against story-telling, but most of their stories
are nothing but concocted tales.

Both the granthi and the invited ‘ragi jatha’ (professional singers) do the kirtan with the aim of collecting
the most ‘shabd bhet’ (money). On several occasions, | realized that the number of people sitting in the langgar
hall always outnumbered the ones sitting in the darbar’ (main hall). We’d rather sit in the /langgar hall, gossiping,
instead of sitting in the main hall listening to kirtan. But | cannot blame the Sangat entirely either who have no
confidence in the sermons of our granthis.

We have granthis who have made practically no attempt to apply the teachings of our Gurus in their own
lives. I’'m sure you’ve heard or seen first-hand some of the lives of these granthis. At the end, they get caught with
their pants down, drinking, smoking, womanizing, telling false tales etc. Some of these granthis even tell us to
belief in miracles and say our Gurus used miracles and had super-natural powers. Most are trained at deviant
centers like the Damdami Taksaal where they use corrupted texts such as the Fareedkoti Teeka, Sooraj Prakash
Granth, Gurbilas Patsahi 6, and countless other anti-Sikhi texts and books to train the clergy.

No surprise then why many sangat members, including the youth have become disconnected and are
uninterested in attending gurdwara programs anymore.

4. WRONG CONCEPT OF LANGGAR

Guru Nanak established the concept of langgar to feed the needy. But today’s langgar is being given to the already
well fed and some of the dishes served are probably more expensive than what one would have in a restaurant.
Do we need such an extravagant menu for langgar?
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5. GURDWARAS AS PROFIT CENTERS AND ELECTIONS

Gurdwaras are registered as non-profit organizations but they operate like a corporation with profits in mind.
The committee conducts its roles as if they are running a business. They go on collecting and keeping sangats
funds but when it comes to helping out a poor family or to provide funds for a child’s education, they say, they
have no funds!

Every once or twice a year, they carry out elections to vote in a new president. But, instead of giving a
chance to others to lead, they are busy back-stabbing one another in trying to get votes from the sangat. Instead
of helping the new president and committee to a smooth take over, they squabble and fight, throwing tantrums
and even sometimes ending up in fist fights. I'm sure you’ve heard of police being called in to calm the crowd
during an annual gurdwara election? How embarrassing right?

IS THERE A SOLUTION?

Yes! provided we make a concerted effort to revisit our roots of Sikhism first and study the core values and
principles taught to us by our Gurus. Then and only then, can we re-purpose the existing gurdwaras.

We can easily put the blame on Akaal Takhat, SGPC, Taksaals, Sant Babeys, Jathedars etc but truthfully,
the blame should be upon us, the Sikh sangat. You may ask why? Because, we are split in thought and action. We
have different viewpoints of many essential basic tenets of Sikhi. There is a saying, “united we stand, divided we
fall”. We are either united in thought and action or we will fall!

We should read Gurbani by ourselves. We should understand and apply the teachings for ourselves first
then share it with our close ones and family before attempting to go out and teach others. Why is this essential?
Because Gurbani is meant to elevate one’s mind and bring about positive characteristics and create a divine
personality, without which, we will always struggle to decide between right and wrong, good and bad deed,
selfishness or selflessness.

We need to choose our leaders wisely. We cannot expect a corrupt leader to lead and govern a gurdwara
because, corrupt beings are selfish, greedy and only think for themselves.

We need to bring in well-trained granthis. Ones who can speak, read and write English as well and who
are trained to view Gurbani from the standpoint of practical living —not sharing fake and concocted fairy tales.
This will certainly help the younger generation who will stand to benefit from English explanations of Gurbani
during Kirtan and Katha sessions in the Gurdwara.

The list of possibilities is long. We need to start somewhere. We need to transform our own perceptions
of lots of things and start seeing Guru Nanak’s Sikhi as a practical, logical and transformational path. We need to
make a firm stand to protect what’s left of our gurdwaras and rid the rituals and senseless activities that has
nothing to do with the minds elevation.

We are smart beings. Our youth and the next generation need to see gurdwaras as real centers of learning
or else, it’s going to be a downward spiral. In time to come, no youth will step into a Gurdwara. In the next
millennium, we might lose our gurdwaras entirely on grounds of inactivity and non-attendance. | hope we will not
let this happen!

Author’s note: This article is not written to denigrate any particular gurdwara, committee or granthi. It is based
on my own observations and an attempt to answer the question as to why are gurdwaras are not functioning as
the dharamsaals as envisioned by Guru Nanak.

About the Author: Amarijit Singh Gulati, who runs a Malaysian-based block chain academy and manages a
software solutions company, blogs on Sikhi at www.JeevanJach.com.
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The Clincher:
Why Go to A Gurdwara?

Karminder Singh Dhillon, PhD (Boston)
dhillon99@gmail.com

A gurdwara goer wrote a letter to the Editor of a newspaper and complained that it
made no sense to go to gurdwara every Sunday. He wrote:

“I've gone for 30 years now, and in that time | have heard something like 3,000
days of Kirtan and Katha, but for the life of me, | can't remember a single one of them. So, | think I'm wasting
my time and the granthis are wasting theirs by doing kirtan and katha"

This started a controversy in the Letters to the Editor column. It went on for a week until someone wrote
the following response.

"I've been married for 30 years now. In that time my wife has cooked some 32,000 meals. But, for the life of
me, | cannot recall the entire menu for a single one of those meals. But | do know this. They all nourished
me and gave me the strength | needed to do my work. If my wife had not given me these meals, | would be
physically dead today. Likewise, if | had not gone to gurdwara for nourishment, | would be spiritually dead
today!"

The Editor of that particular newspaper described the above response a “clincher,” and declared the
matter settled conclusively. Gurdwara goers across the world breathed a sigh of relief that someone had finally
restored their faith in their regular visits to their gurdwaras

CLINCHER OR OUT OF CONTEXT ANALOGY?

Nevertheless, this so called “clincher” does need a critical look. After all a “clincher” is a fact, argument,
or event that settles a matter conclusively. Examining the response critically will help put the debate into a proper
perspective.

In essence, the original complaint by the gurdwara goer was that he had wasted 30 years of his life going
to the gurdwara because he got no spiritual nourishment from the 3,000 days of Kirtan and Katha. In the “clincher”
reply the example of a husband getting physical nourishment from his wife’s 32,000 meals cooked over 30 years
is a great analogy, but it needs to be applied correctly. The husband got nourishment for his body because he
consumed and digested the food. These two acts brought change, growth and development of his body.

The nourishment of the gurdwara is supposed to be for the mind. It’s supposed to be ruhani food. Or food
for the soul as some would like to term it. This ruhani nourishment is in the form of Gurshabd vichar or in the
form of inculcation of the messages of the Shabd Guru. Nobody in the gurdwara is preparing this ruhani food. No
one is serving it. No one is consuming it. No one is digesting it. Hence no one is getting any spiritual nourishment.

However, everyone in the gurdwara is going through the ritual of preparing, serving and consuming this
ruhani food. Everyone is going through the motions of it. Recitations of Akhand Path, Sehej Path, Sukhmani Path,
Kirtan, Ardas etc are all rituals. These acts are akin to going through the motions of ruhani activities. Everyone is
pretending and going through the pakhand of serving and consuming ruhani food through these rituals. But not a
single message of the endless path that is being recited is getting across to the listeners through these ritualistic
acts undertaken by professional and paid actors called clergy. As a matter of fact, the messages are not even

17



The Sikh Bulletin UB—”;I’H yyg sTeardt July-September 2022

getting across to these professional and paid reciters. For if they did, these reciters would know the futility of their
actions. What a great act. But no one is calling it out. Not unlike the emperor without clothes.

The reality then is that no one is consuming and digesting this ruhani food in the gurdwara, because it is
non existant in the gurdwara. That is why there has been no change, no growth and no development of the
spirituality of gurdwara goers. We are exactly where we were 20, 30, 40 or 50 years ago when we started going
to the gurdwara. Nothing has changed within us.

Now, consider this: if my wife did the ritual of preparing 32,000 meals, went through the motions of
preparing 32,000 meals, play acted serving 32,000 meals to me (but never actually prepared any real meals) and |
pretended to consume them —then the 30 years of my life with my wife would be a waste — on account of having
been fed nutritious food. That is because | would not have actually consumed and digested the nutrients of it,

So this is the correct way to apply this analogy. We need to compare apples with apples. Guru Arjun ji says:

15 fefe f3fs eng udiG Az A3y <o i
Thaal Vich Tin Vastu Payeo Sat Santokh Vicharo.
M3 &™ aTad 7 UfeG faA T A »uTd |l
Amrit Nam Thakur Ka Payeo Jis Ka Sabhs Adharo.
And then he says:

AR AIg AT I U
Jay Ko Khavey Jay Ko Bhunchey Tis Ka Hoey Udharo.

The two actions of HT< Khavey (Consuming) and Q% Bhunchey (Digesting) of the ruhani food, of spiritual
food in the form of Gurshabd vichar are not happening in the gurdwara. The reason is they are not being served in
the first place. The truth of the matter is that the gurdwara is not a learning and sharing centre for Gurshabd
vichar. The gurdwara is not the Dharamsaal (Learning Centers of Dharam) that our Gurus intended it to be. The
messages of the Guru are not being disseminated in our gurdwaras. The outcome of it is that the gurdwara has
relegated itself to being no more than a worship or pooja centre. It is a center for the pujaris who lead and guide
us into the pooja, it is their means of living.

We have been served rituals for 30, 40, 50 years that we have been going to the gurdwara. We have thus

consumed [tl"é Khavey) pooja and digested @n% Bhunchey) rituals. The result is that our gurdwara-going has
become a ritual. The outcome of it all is that and our spirituality has become a ritual. And we falsely think all is well
— both with the gurdwara and our spiritual status.

So not only is the original question by the gurdwara goer “why do we go to a gurdwara then?” still
standing, but it is clear that the so called “clincher” of the reply about someone’s wife cooking 32,000 meals isn’t
a clincher after all. This “clincher” is penned by a regular gurdwara goer — by his own admission. It’s not surprising.
Because these are the kind of “clinchers” that our sangats are served in our gurdwaras by our clergy — granthis,
ragis, kirtanias, dhadees and katha vachaks in their messages.

| am reminded of the last “clincher” that | heard in my local gurdwara some time back. The committee
had decided announce the sale of Akhand Paths and instructed the granthi to make the pitch. After extolling the
“benefits” of sponsoring the ritual, he delivered his punch line. “Some people say it is wrong to hire or pay other
people to recite the path for them. Well, if you can’t cook your own meal, which is better — going hungry or letting
someone else cook it for you?” May the good lord deliver us from such “clinchers.” The correct question ought to
be “which is better - paying someone else to consume and digest the meal for you or doing it yourself? The

message by Guru Arjun is 1 d yeAd gy BT e Gud | Jay Ko Khavey Jay Ko Bhunchey Tis Ka Hoey

Udharo. The benefit is to he who consumes, and he who digests.
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HUKM (daH)

THE LAWS OF NATURE/UNIVERSE*

Prof Devinder Singh Chahal, PhD
Institute for Understanding Sikhism
Laval, Québec, H7W 5L9 Canada
sikhism@iuscanada.com

gIAviefaAg A Tafggar s Il
Hukmai andar sabh ko bahar Hukm na ko-e.

Every action and reaction in this Universe are going on under the Laws of
Nature/Universe nothing is out of these laws. Guru Nanak

Scientists aim to uncover the immutable laws that govern reality, and in doing so they must reject
the notion that divine will, or for that matter human will, plays a role that would violate this
cosmic causality. Albert Einstein

INTRODUCTION

The word ‘HUKM’ (JoH as the basic word as spelled in Gurmukhi Lipi) has been used extensively in the Gurbani,
incorporated in the Aad Guru Granth Sahib (AGGS). [1] ‘Hukm’ is an Arabic word [2], which means command,
edict, allow or give permission. According to Punjabi-English Dictionary [3], Bhai Kahn Singh [4], and Dr Gurcharan
Singh [5] ‘Hukm’ means order, command, decree, judgment, decision, sanction, God’s will, and divine law.

‘Hukmi’ (asnﬂ) is also an Arabic word, which means the one who orders. In Punjabi it also means the one in
authority to issue ‘Hukm’(order), God, allow/permission.

‘JdH (HUKM) IN NANAKIAN PHILOSOPHY
This word, JH (Hukm) appears on the very first page of the Aad Guru Granth Sahib (AGGS) in the first stanza of

Jap bani as follows:
fa= Afgnran ddh faer g 32 ufs2 11
Kiv sachicara hori=ai kiv kirhai tutai pal.
JafH3 IATEls 95T 5764 fSfmr &1fs nai

Hukm raja-1 chalna Nanak likhi=a nal. | |1] |
WJIGTH, 7Y 1, UaT 1.

Guru Nanak has two questions in his first phrase: 1. How to become HfgMTd1 (truthful)? And 2. How to
break the line (series) of lies2 @33? Y |}352)? The answer to these questions is given by him in the next phrase:

JafH3 IATE T8 5764 fSftpr &1fs nai

Hukm raja-1 chalna Nanak likhi=a nal. | |1] |

There are different interpretations by different theologians. However, the most appropriate
interpretation can be achieved only if we can interpret the first phrase of stanza # 1 correctly:

Ao Afe s dedi A AT BHa =g I

Sochai soch na hova-i je sochrt lakh var.
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One cannot purify oneself2 or one’s mind2 or attain peace of mind by physical cleansingl of body or by
performing various ritualsl even if one cleans the body3 for hundreds of thousands of times4. Linking the above
theme in the first phrase, therefore, | have interpreted the last two phrases of stanza # 1 as follows:

far= Afgnwran deba fae g2 32 ufss 1l
Kiv sachicara horicai kiv kirhai tutai pal.
JafHa IATELs 9B TT6 &T6d Stz 51 na
Hukm raja-1 chalna Nanak likhi=a nal. | |1] |
WMJIGTH, 7Y 1, UaT 1.

Question: How can one achieve purification of body and of mind1 (achieve peace of mind1)? And how can
one break2through the line3 (series) of lies (the vicious circle)? Nanak answers: Purification and peace of mind
can be achieved, and vicious circle can be broken by understanding5 and following6 the Laws of Nature4,
ordained7 right in the beginning of Universe. AGGS, Jap 1, p 1.

In the first stanza of Jap bani Guru Nanak is talking about the purification of mind, which is full of illusions
and delusions built up by a series (line - UT&) of lie after lie. Once one understands the Hukm (Laws of Nature)
then one can find the way to break the vicious circle (of illusions and delusions) built on lie after lie. This is the
method, which has been recommended by Guru Nanak to achieve purification of mind and to attain peace of
mind.

JAH (Hukm) as Laws of Nature
The word ‘hukm’ used in the first stanza of Jap has further been explained as Laws of Nature or Universe by Guru
Nanak in the second stanza of Jap as follows:

gt d=fes »irara2 a1 & Sfants A 11

Hukmi hovan akar Hukm na kahi=a ja-1.

gt J=fa Fiva gafiy fHS =fswmls i

HukmT hovan jica Hukm milai vadi-a-T.

Everything is appearing2 according to the Laws of Nature/Universel, which1 is not easy to explain3, how.
Similarly, different lives3 are appearing according to these laws1 and one gets inherited characters5 according to
these laws1.

gt ©31e g7 gafH1 fafus T Ay10 Urdsifgas I
Hukmi utam nich Hukm likh dukh sukh pa-i=ah.
feaa112 ganity guriAL3 fefa14 gendty AeT1s Seehsfais Il

lkna hukmt bakhsts ik hukmt sada bhava-i-ah.

According to one’s inherited characteristics1,8 one becomes a good6 or evil7 person; and pains9 (problems) and
pleasures10 are happeningl1 according to these laws1. According to these laws1 somel2 are free13 from troubles
with one’s good actions; and some14 are always15 entrapped into the vicious circle1l6 because of their wrong

actions
JIH1 niefg17 AF18 & Trafgro gaH1 5 afF20 Il

Hukmai andar sabh ko bahar Hukm na ko-e.

STod JIH1 7 §821 3 98H22 FJ23 & AfE24 N1

Nanak hukmai je bujhai ta hacumai kahai na ko-e. | | 2] |
WJIITH, 7Y 2, UaT 1.
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Nanak says: *Everythingl8 is underl7 the Laws of Nature/Universel, Nothing20 is in outside19 the laws of
Naturel. If one can realize21 the above fact of Laws of Nature/Universel, then one can get rid of
egoism22/egotism. AGGS, Jap 2, p 1.

1. EJ_ED-ﬁ (Hukmi): has been interpreted as law by Gurcharan Singh [5] and it also means ‘who has the

authority to issue order’. But here it means ‘Laws of Nature/Universe’. 2 33()3[ (Hukmay) also means ‘Laws of
Nature or Universe’.

In this stanza of Jap bani Guru Nanak has confirmed that JoH (Hukm) is the order or law (Laws of Nature
or Universe). He further emphasizes that every action and reaction (process) or anything that is happening in this
Universe and in all the living beings are governed under the Laws of Nature/Universe. Consequently, nothing can

happen outside of these laws. Therefore, JolH (Hukm) means ‘Laws of Nature’ (also called ‘Laws of Universe’).

It is generally accepted that our Universe came into existence according to the Big Bang theory.
Immediately after the Big Bang the laws of Nature or Universe were appearing. Now every action in the whole
Universe is going on under these laws. Guru Nanak has explained this through the use of ? (Bhai) which
represents the Jof{H (Hukm) — the Laws of Nature or Universe as explained in the following stanza:

91 fefg ye<2 <33 AT Qs 1 31 fefg 95fa Bus wdteBe I

Bhai vich pavan vahai sadva-o. Bhai vich chaléh lakh darica-o.

Under the Laws of Nature/Universel, air2 always4 blows3, and hundreds of thousands5 of rivers6 flow.

31 fefa »iaifs7 9@ <anfas 11 31 fefg uadte wdto 31fa11 1l

Bhai vich agan kadhai vegar. Bhai vich dharti dabt bhar.

The energy7 performs different works8 and the Earth9 is staying10 at its place (in the Solar System)
according to its weight11 (its Gravity) according to the Laws of Nature/Universel.

31 fefg f¥g12 fad13 firgia Ifa14 11 31 fefa IraAT1s TaH1e ©17 11
Bhai vich ind firai sir bhar. Bhai vich raja dharam du-ar.

The clouds12 movel3 up in the sky as if on their heads14 according to the Laws of Nature or Universel,
and the so-called Dharm16 Rajal5 (mythical king of death and judgement) is also under the Laws of Nature or
Universel

31 fefg gan1s 31 fefa de19 11 FT20 TIFh1 THB322 7323 1l

Bhai vich siiraj bhai vich chand. Koh karori chalat na ant.

The Sun18 and the Moon (planets)19 are moving22 tens of millions21 of miles20 under the Laws of
Nature/Uiversel.

Figure 1 below explains the position of our Sun in our galaxy, Milky Way, and the speed with which the Sun along
with its Planets travel around the center of the galaxy which is mentioned at the end of this shabd.

31 fefg fiu24 gu2s H26 37827 11 31 fefg mirstd28 w29 11 31 fefg Ruso Ha™g®31 HI32 1l

Bhai vich sidh budh sur nath. Bhai vich adane akas. Bhai vich jodh mahabal siir.

The Siddhas24, Buddhas25, Deities26 and the Naths27 are all under the Laws of Nature or Universel.
The sky is hanging under the Laws of Nature/Universe. (In fact, the sky is not an entity but the blue color we see
is because of the Sunlight passing through a thick layer of air around the Earth.)
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31 fefg nirefass Arefass yass || Aaf@n136 3837 fafimimss fafa Fyse 1| a7 fagaBao fadargar

HI42 é§(43 121l Bhai vich avahi javéh piir. Sagli-a bhaco likhi-a sir lekh. Nanak nirbha-o nirankar sach ek.
[ 11] ] JIdMH, H: 1, Y&T 464.

Some new lives35 are being born33 and some are dying (disappearing)34 under the Laws of Nature or
Universel. Everybody and everything (the whole world)36 are under the laws of Nature or Universe37 as if these
laws were written38 in their head39 (meaning inherited). Nanak says: The “One and Only43, without any form41,
is not under any law40 and exists forever42. AGGS, M 1, p 464.

Our sun lies near a small, partial arm called the Orion
Arm, or Orion Spur, located between the Sagittarius and
Perseus arms. The Sun with its planets travels at an average
speed of 828,000 km/h. Even at this rapid speed, it would take
about 230 million years to travel all the way around the Milky
Way. Our Sun (with its Earth and other planets) is about
250,000 light years from the center of our Galaxy, Milky Way.
(6]

The earth rotates once every 23 hours, 56 minutes and
4.09053 seconds, called the sidereal period, and its
circumference is roughly 40,075 kilometers. Thus, the surface
of the Earth at the equator moves at a speed of 460 meters
per second--or roughly 1,000 miles per hour. [7]

Figure 1. Our Sun in our Milky Way. Milky Way
Courtesy NASAJPL-Caltech. ssc2008-10b1

Finally, Guru Nanak says:

B gIH2 T933 A4 Bs i
Eko Hukm vartai sabh lo-i.

¥He 3 AS7 Guf3s It 11911

Ekas te sabh opat ho-i. | |7] ]

Samel Laws of Nature/Universe2 are operating3 every celestial
body4 (including the Earth) of the Universe5. And everything7
appeared8 from that One and Only the Infinite6 (‘i@n -
Singularity).
AGGS, M 1, p 223.

The most important message of Guru Nanak, to be
noted in our above discussion, is that everything is happening
according to the Laws of Nature in the Universe. Therefore, Figure 2. This true-color image shows North and

there is no chance of performance of any miracle by anybody South America as they would appear from space
on this earth since what is to be done must be done under these | 35 000 km (22,000 miles) above the Earth. Image

laws. created by Reto Stéckli, Nazmi El Saleous, and
Carl Sagan says: “... if by ‘God’ one means the set of Marit Jentoft-Nilsen, NASA GSFC

physical laws that govern the Universe, then clearly there is such
God. This God is emotionally unsatisfying... it does not make much sense to pray to the law of gravity.” [8]
(Dawkins, Richard. 2006. The God Delusion. Houghton Mifflin Company, New York, p 19.)
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It means even the Nature cannot break its laws. In this respect, Isaacson [9] reported the views of Einstein
that science could not accept a deity who could meddle at whim in the events of his creation as follows: Einstein
says: “The main source of the present-day conflict between the spheres of religion and of science lies in this
concept of a personal God.” Isaacson [9] further reported that: “For some people, miracles serve as the evidence
of God’s existence. For Einstein it was absence of miracle that reflected divine providence. The fact that the world
was comprehensible, that it followed laws, was worthy of awe.” Einstein writes about scientists according to
Isaacson [9]: “Scientists aim to uncover the immutable laws that govern reality, and in doing so they must reject
the notion that divine will, or for that matter human will, plays a role that would violate this cosmic causality.”

| would ask readers to visualize the above discussion. Is it not that what Einstein (1879-1955) and other
scientists are saying has been said by Guru Nanak (1469-1539) about 340 years before Einstein? The irony is that
it is difficult for some Sikh theologians, who are under heavy burden of ancient philosophy and constrained by its
parameters, to accept this fact that the nature cannot break its own laws to perform miracles for any God or deity
or spiritual person. Any so-called miracle is the delusion of the mind, i.e., ignorance fostered by dust of
accumulated falsehood, distorting reality.
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Editor’s Pick Videos

Guru Granth SahibWWﬁHMﬁWﬁw

™. fiEedi»i g Guru Granth sahib f&9 FI% < EF Pl R & 3 ISR TgergR
Ve i T A Uz I f3a I 3av.. - -

https://www.youtube.com/watch?v=k3eJOs2umuQ https://www.youtube.com/watch?v=NSFivskXgls

23


https://www.youtube.com/watch?v=k3eJOs2umuQ
https://www.youtube.com/watch?v=NSFivskXgls

The Sikh Bulletin 813—7?]:8 yyg sTeardt July-September 2022

Sakhi Analysis
Guru Ramdas Ji Dusting Sri Chand’s Feet

Karminder Singh Dhillon, PhD (Boston)
dhillon99@gmail.com

The sakhi details a purported visit to Sri Chand by Guru Ramdas ji who “needed the
blessings of Guru Nanak through his elder son Sri Chand.” At the meeting, Sri Chand is

said to have asked Guruji “why is your beard so long?” and Guru ji is said to have replied
“to dust your feet with” and went on to do just that. The origin of the sakhi is Nirmla writer Kavi Santokh Singh’s
Gurpartap Sooraj Parkash Vol 3. Raas 2. Adhiyaye 14. This tale needs no more than cursory logic to self-destruct.

Growing up in Guru Nanak’s household, Sri Chand
would have seen his own father in long unshorn beard. So why
would he have expressed such amazement at the unshorn
beard of Guru Ram Das ji? In any event had Sri Chand ever
posed that question to Guru Ramdas ji, his answer would have
been “for the same reason that your father Guru Nanak kept
his own beard!”

The truth of the matter is Sri Chand’s decision to not

Aelh .r 3

s

p,'cture of Gu Ramdas ji proredly adorn what his father wore (unshorn beard and decent clothes
visiting Sri Chand to “get his blessings.” for instance)

and to actually
adorn what Guru Nanak forbade (loin cloth /angoti, rosary mala,
ash, janeyu sacred thread, begging bowl karmandal etc.) began
when he started his crusade to revenge Guru Nanak’s decision to
pass on the Guruship to Bhai Lehna. It was part of his struggle to
avenge the spirituality of Guru Nanak. All of this was on purpose.
In other words, he knew exactly why Guru Ramdas ji (and Sikhs of
Guru Nanak) adorned unshorn beards. He also knew exactly why
he himself had removed his own.

Not only is the question to Guru Ramdas cooked up by
Nirmla Santokh Singh, the answer too is concocted to show Sri
Chand’s “exalted position” — exalted to the point that Guru
Ramdas would want to “dust Sri Chand’s feet with his beard.”

Of all the things one could do with one’s unshorn beard,
dusting anyone’s feet is certainly unheard of. No one in his right
frame of mind would even think of using one’s beard for such a
ridiculous purpose of dusting another’s feet. BAISAKHI » ANANDPUR SAHIB 1999

Given all the admonitions against Sri Chand that are found Samifiryg Kaur Khalsa » LISA Giuaru Ram Das
within Gurbani (and the Vaars of Bhai Gurdas), it is unlikely that
any of our Gurus would have had anything to do with Sri Chand. It is equally unlikely then, that the fourth Guru
sought “the blessings” of Sri Chand and offered to dust the Udasi’s feet with his beard in return.

(Extracted from Karminder Singh Dhillon, The Hijacking of Sikhi, Revised Edition, 2022, page 22)
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Verse Analysis

HJE 391 T WGHT 5™

Sarab Rog Ka Aukhad Nam.

Karminder Singh Dhillon, PhD (Boston)
dhillon99@gmail.com

PRAYER IS GOD’S MEDICINE. IF ONLY WE CAN FIND HIS CLINIC.

Sikh parcharaks have always been impressed by Christian preachers and their

methods of spreading their faith. Not all parcharaks — but the JuS (Khokhlay) empty type and the mgéﬁl
(Gurbani to(n) Koray) devoid of Gurbani understanding type. These Khokhlay parcharaks are driven by their need
to expand their flock. Not just any type of flock, but the three C’s type of flock — chelay, chamchay and chaploosis
(boot licking flock).

This is of course nothing new. When the British colonizers brought in hundreds of Christian preachers into
colonized Punjab in the mid 1800s in the hope of turning Punjab into the Bible belt of India; these preachers went
around with what was their best sales pitch - the miracle performing tales of their prophet Jesus. Our Khokhlay
and Gurbani To(n) Koray Sikh parcharaks figured that the best way to beat the Bible carrying preachers was to
spread stories of miracles performed by our Gurus. The only problem was that Gurbani did not subscribe to
miracles. This problem was solved by creating what did not exist. That period thus saw our Khokhlay Sikh
parcharaks become mega factories of miracle tales. They have done very well indeed — in the realm of
unbelievability. | have read the Bible, and | must say that when we look at the miracle based I Tt gupp
kahannia(n) that our Khokhlay parcharaks have created — the miracles of Jesus seem like everyday ordinary
occurances.

The Christian preachers in Punjab have changed their ways in the last 50 years. They have resorted to
faith healing. (Read my Editorial titled For God So Loved Punjab in The Sikh Bulletin USA here:
https://www.sikhbulletin.com/Bulletins/SikhBulletin2022Issue2.pdf to know more about this faith healing scam).
Convicted criminals who give themselves names such as Prophet Barjinder Singh command millions and earn
millions by offering miracle cures for kidney stones, joint pain, backache, possession by the evil spirits and
everything under the sun.

Did you think our Khokhlay and Gurbani To(n) Koray parcharaks would want to be left behind? Far from it.
They came up with faith healing of their own type. They call it Sarab Rog Ka Aukhad Naam.

The name for this faith healing based phenomenon comes from a Gurbani verse that is found on page 274
of the SGGS. Using a Gurbani verse to name an organization does not mean its meaning and message is understodd
and adopted. The verse is:

AJE I WQHE O™ Sarab Rog Ka Aukhad Naam.

The literal meaning is: ST Naam is the medicine or remedy "H@HEAukhad of All HJY Sarab diseases
Ja1 Rog. The spiritual meaning requires a little work to get to. It requires us to look at the verse preceeding it.
‘BT™H Naam means Divine Virtues. The disease is mentioned in the previous verse:

YH 113 HUTYrgd 3('3 319 Pus Prety Mughad Pathar Ko Tarey.
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All the diseases mentioned in this verse are ailments of the mind - defective mindsets that are brought
about by living a life of human vices. The diseases are Animalistic mindsets YH Pus, Demonic mindsets 113’ Preyt,
Unenlightened mindsets HWU< Mughad and Ego hardened mindsets UT8d Pathar — all of which sink our spirituality
that needs saving 3"?[ Tarey. Common sense if you ask me. All Vices are healed by Virtues. Cowardice is cured by
Courage, Greed by Contentment, Ego by Humility, Unelightenment by Enlightenment, Demonic mindsets by
Divine ones. You get the point.

How do you cure a cough, cold, a headache an infection or heart disease with a Virtue 6™ Naam? Not a
problem according to these Sarab Rogees. Change the meaning of Naam to something more do-able — a single
word Waheguru, a single verse, a particular shabad, or a paraticular bani — and let’s get together to recite and
chant this “do-able Naam” to chase away our physical illness.

What’'s wrong with reciting bani to get rid of physical illnesses one might ask. What these Sarab Rogees
need to appreciate is that intent matters. Using Gurbani for intents that it was not intended for is the issue. This
is the 21t century folks. Surely by now we know that every verse of Gurbani has a message within it. These
messages are meant to be understood, believed, applied, habitualized, and made part of our lives. Gurbani is not
meant to be used as a mantra to achieve ends — chasing away diseases included.

What about chasing away illnesses? Guru Nanak gave us the answer to that:

E_Ia'ﬁ niefg HI 2 gTgfg JdaHS afe Hukmaiy Ander Sabh Ko, Bahar Hukm Na Koey.

Ilinesses come to us under the Hukm of our choices. Choices pertaining to our lifestyles, daily routines
and our established living regimes. Eat too much of A, drink too much of B, stress yourself too much, engage in
destructive activites etc and you get disease X, Y or Z. This is the Hukm of our choices. The way to prevent or treat
these illnesses also lies in the Hukm of choices. Stop doing A, B, C, less of D, E, F and do more of G, H, | and so on.
Gurbani tells us to understand this Hukm pertaining to life choices and Hukm pertaining to every aspect of life and
then use our intellect to live our lives to the best of our abilities. The verse is:

oTod E_IED?[ C| §'§ Nanak Hukmaiy Jay Bujhey.

Making all the wrong choices, getting inflicted with illnesses —and then wanting to chant a word, verse or
shabd of Gurbani to get rid of the disease is an attempt to circumvent the Hukm, to defy the Hukm, to flout the
Hukm of our choices. It’ akin to an attempt to sow weeds and chant our way to a harvest of ripe bananas. Didn’t
Guru Nanak tells us in the clearest of terms?

gsrﬁ-r IATE GBS Hukm Rajayee Chalna.
Walk in the Hukm and in the Rzaa.

But all of this is of no relevance to the Sarab Rogees. | asked one Sarab Rogee sometime back as to why
Guru Harkrishen died of an illness — drastically cutting short his life. Didn’t the Guru know ofﬂa‘aé‘mw»@u‘g
‘O™ Sarab Rog Ka Aukhad Naam? Why didn’t the Guru “chant or recite” his illness (small pox) away? | am still
waiting for an answer.

In the meantime, Khokhlay and Gurbani To(n) Koray folk continue to beat the drums of the Sarab Rogees
movement all over the Sikh world. They are busy scheduling Healing Sessions at just about any gurdwara that
allows them. Some Sikhs are offering their homes and offices for the so called Gurbani Healing Sessions.

Their tag-line “Prayer is God’s Medicine” and “Come With Faith And Be Healed” is straight out of the play
book of the Bible hyping money making faith healers. Wake up people. These people who claim to run God’s Clinic
for you, and distribute God’s prescriptions for you - themselves run to hospitals and expensive specialists when
they fall sick.
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Guru Granth Is Global — Restrictions Are Antithesis

Prof Dr. Bhai Harbans Lal
Japji2050@gmail.com

ABSTRACT : There are reports that awful restrictions are being imposed on the
transportation of the printed volume of Sri Guru Granth Sahib (SGGS) to homes and
the gurdwaras in the West. This seems to be counter to the Guru’s mission of Gurmat among the seekers everywhere in the
world. The Sikh scripture itself, Sikh history and Sikh traditions all advocate the widespread availability of the SGGS.

INTRODUCTION

As Sikhs, we possess an inherent privilege of being continuously in touch and in communication with
Gurbani. This requires us to make the Shabd Guru available to every Sikh. In today’s technological environment,
SGGS availability through the printed format and the electronic media are considered most suitable. In developing
countries, it may be just printed formats or even handwritten texts. At the time of Guru Nanak, Sikhs kept the
Guru-Shabd in their heart, especially where the printed format was often not available.

| also need to say here that our Gurus never authorized any intermediary or clergy to transmit the Guru
Shabd. In fact, our Gurus did not even advocate the existance of the clergy class within the Sikh Panth.

CLOUD BURST OF GURBANI

One fundamental objection that our Gurus faced from the then existing clergy (Pundits or leaders of the
Brahmanical tradition) had to do with the language and mode of propagation that our Gurus employed to freely
spread Gurmat messages among people. The position of the clergy was that our Gurus use Sanskrit to compose
Gurbani. It was also their position that that the clergy be put in charge of propagating Gurbani and that it should
not be distributed unrestricted.

The language of Gurbani that is contained within the SGGS is proof that the Gurus rejected the demands
of the clergy. Our Gurus also rejected the notion that the clergy impart the Guru’s teachings. Access to the Guru’s
teachings was granted to everyone, in whichever way was convenient to the seekers. Each and everyone,
irrespective of their age, gender, education, financial position, or even religion is given free access to the Guru’s
teachings.

SHABD LANGAR
Our Shabd Guru asks us to make free availability of Guru Shabd as the Gur-Shabd-Langar. The langar of
meals takes care of the needs of the human body. And the the langar of the Guru’s teachings nourished the

human mind.
BI1d 98 919 AEfe Ifg fe s wrd udha 1

Langar chalai gur sabadi hari toti n aavee khateeai: SGGS, p. 967

The langar of the Guru’s Shabad (Naam or Giaan Langar) is open for ceaseless distribution, and its supplies
never run short. Our Gurus urged us to distribute the Shabd and its teachings freely and ceaselessly to all seekers
without any discrimination of gender, race, nationality, status, education, or ethnicity.

STERN CRITIQUE OF THOSE WHO RESTRICT GURBANI
Gurbani critiques those who hide their Guru Shabd behind restrictions.
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H I1d I MYET 7 IS a1t Uag 6fs B HS A Ir=fEnd 11 sGas, p.304.
O seekers, restricting the Guru from others is not a virtous deed. The benefit that seekers could take
from the Guru’s teachings is denied in so doing.

Despite such a critique, our youth, and other members of Sikh congregations in the western world
experience untold difficulties in obtaining the bound volumes of the SGGS. Even though everyone with computers
and cell-phones has full excess to electronic cersions of the SGGS, many Sikhs wish to have the saroop of the SGGS
in their homes.

Many faithful Sikhs describe awful hurdles when they go to India and go to Darbar Sahib to seek a saroop
of the SGGS. No one knows the reason for such imposition of restrictions on the SGGS outside of the Darbar Sahib
precinct to Sikh diasporas abroad. These hurdles impose a magnitude of anguish that Sikhs are forced to endure.

Sardar Phulel Singh, an ex-official of Takht Patna Sahab used to bring truckloads of SGGS volumes to
distribute in Noth America. When he passed away, his son needed the sacred volume for his new home. So, he
flew to India to get one. However, he returned empty handed - expresseing dismay over the reception he received.
Additionally, those Sikhs abroad who facilitate the access to the Shabd Guru are harassed and threatened.

There is no question that utmost respect is appropriate during transporting the SGGS. The issue is that
the restrictions that are out in place diminish the ability of Sikhs worldwide to develop and strengthen a
relationship with the SGGS. Hence this essay against the practice of restricting open access to the Jagat Guru.

Has Brahmanism entererd our religious practices? Let me illustrate my resons for asking this question.

TABOOS AT THE USA MILLENNIUM CELEBRATION

In 2000, world religious leaders gathered in the United States to celebrate the Millennium year. | was
personally involved with the events held at the United Nations campus in New York and at the World Center for
Thanksgiving in Dallas, Texas. Meeting and mingling with world religious leaders gave me, among other things, a
real appreciation and understanding of how diverse the celebration of religiosity among world’s religions was.
One observation is relevant to this essay.

Some denominations of Hinduism sent lower-level leadership while others completely shunned the event.
We were told that their top religious leadership was forbidden to cross waters over the continents. On further
exploration | found that travelling overseas was forbidden in those sects on the religious grounds. There is a belief
in Brahmin mythology that crossing an ocean is a religious sacrilege. Both the Manu Smriti and the Baudhayana
Dharma Sutra specifically advise against sea travels. Some who have incurred religious wrath in recent times for
crossing the seas are notables like Tagore, Gandhi, Vivekananda, and Ramanujan, though they totally disregarded
any religious judgment against them.

It is noteworthy that in the 17th and 18th centuries, the English suffered in their attempts to get Hindu
labor across to Africa and West Indies due to this reason. The crossing of the seas was termed a crossing over the
dark waters or Kala Pani. The British finally took large vessels full of the water from river Ganges on board to keep
these men contended.

A Brahmin explained the taboo to me as follows: One cannot perform his daily puja, the three-time
sandyavandans because the sun and moon were "in the wrong place at the wrong time". Moreover, if one goes
out, he will have to compromise on those religious practices, ‘touch’ many unclean people and eat food prepared
by mlecchas (non- Aryan or non-Vedic follower). Another reason given was that India was a Punyabhoomi (Holy
land) while and the rest of the world was Karmabhoomi (Land of duty). Furthermore, such a departure from this
land entailed the end of the reincarnation cycle, as the traveler was cut off from the regenerating waters of the
Ganges (thus the English solution of carrying water from the Ganges on ships).
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Vishnunarayanan Namboothiri, a noted poet who served as a priest at the Sreevallabha Temple, was not
allowed to enter the temple after he returned from an overseas trip to London. The temple authorities had him
undergo a thorough cleansing, penance, and punaravrodha (reinstallation) before he would be allowed in the
temple again. Namboothiri was asked to purify himself by reciting the Gayatri Mantra 1008 times.

It is heartening that Hindus — with the exception of a few sects - have begin to reform - rejecting the
above-described restrictions on overseas travel. They consider it a taboo of the past and an outdated belief. It
appears that some of our Sikh clergy want us to join those sects.

| am left wondering if the above-described Hindu taboo has started seeping into our customs to freshly
invent restrictions on travels of our eternal Guru?

We need to know that our Shabd Guru had guaranteed us its presence wherever a Sikh would reside. Bhai
Gurdas described the whole schema of Guru Arjan in creating the volume of SGGS in Vaar 41, Paurri 21, as below.

I1d #1376 U9H 3961l fis Aee U9 a9 gt
JfE gife @97d H&ES 139 ATY A9 A uts JarfEs|l
The Fifth Guru, Guru Arjan, collected and edited the sacred hymns to compile the Granth. Then he
recited it to the congregation and prescribed its recitations for the whole world.

The scholars in the Guru Arjan’s congregation said as follows:

€are=g 3 virae g 9g It ahHE BT I Balvand and Sata (SGGS, p. 968)

Your teachings (Guru Shabd) is the source of light which may shine from the East and the West and
spread to enlighten all continents.

BRAHAMANWAD NOT ANTICIPATED AMONG SIKHS

Little did we know that our expectations of the Guru’s presence travelling all over the world would be
sabotaged by our own clergy in our own lifetime, and that the Brahmanwad as described above in the case of
Hinduism would seize us Sikhs, too. And, to our dismay, this is happening at a time when even the orthodox Hindu
organizations are themselves seriously considering to be backing away from this outdated custom and thinking.

For the information of readers, | am using the terms Brahmanism or Brahmanwad as a generic term,
meaning the clergy-imposed religiosity, experienced virtually in every religion. So, the Brahman as a generic term
includes pundits, granthis, mullahs, rabbis, and others who claim a special authority over management of their
religions. Unfortunately, Brahmanwad engulfs every religion, sometime after the founder’s demise and it is highly
disturbing to see it’s dominance in modern times.

THE LATEST EXPERIENCE

Some priestly heads of important religious organizations in Punjab and in Delhi took a friend who was
seeking the SGGS around the bushes for several days until the seeker lost patience and gave up. The clergy
demands included hiring of five initiated Sikhs to ceremonially carrying the Guru in a especially prepared
automobile. During travel in an airplane, special seats must be bought for the party carrying the SGGS.

Seekers are told that the Sabd Guru could not fly overseas with just one single individual. Such a condition
disappoints countless visitors from abroad who go to India with a deep desire to procure the SGGS so that they
may install the Guru in their homes for daily obeisance, recitation and vichaar of Guru’s hymns.

The current restrictions rule out completely any access to a SGGS volume for Sikhs living outside India.
Even within India, it will be very expensive to have five Sikhs travel in a specially prepared van to deliver the SGGS,
say, to Kolkata, Mumbai, Chennai, or Bangalore by road.
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It is this same fanaticism that resulted in the removal of the SGGS from Indian Embassies and university
libraries in North America. All this has been done in the name of Satkar (reverence) for SGGS.

According to reports, there appears to be a sinister move under way. Or else, why would Sikhs living
outside Punjab, particularly outside India, be denied the opportunity to have SGGS at their residence — the
opportunity to be able to read the SGGS themselves, do Sehaj Path, to initiate the children to the Guru, and to
take into their heart the divine wisdom contained therein.

WAS RESTRICTING GURU EVER A TRADITION?
The compiler and composer of SGGS, Guru Arjun, himself advised that the Guru’s Word or composition
may reside with every person everywhere.
Id IS A 7 &S 1l SGGS, p. 679

May the he message of the Guru reside within every human being.

The Sikh writer of the highest repute in Guru’s time, the scribe of the Granth, Bhai Gurdas, advocated that
the home after home would serve as the abode for the Guru Granth.

W W »Td TIHATS J< 1936 AST FamdT - Gurdas, Var 1, Pauri 26.

Every home shall become a dhramsaal where the sacred songs from SGGS would be sung.

WAS THE SGGS EVER RESTRICTED?

Of course, not! The Guru Granth volume was first installed as Pothi Sahib in 1604 and it was canonized as
SGGS in 1708. Since then, the SGGS has been transported by whatever means available to the various parts of the
Indian subcontinent. Up until a couple of decades ago, the Shabd Guru was transported and distributed freely
among the Sikh congregations and the homes of individual wisdom seekers.

We should refresh our memory of the days when the sacred volume of SGGS was carried in a leather
holder slung from the saddle of a horse during the 18th century. Col. Avtar Singh and | are both well past our
seventh decade and have seen during our lifetimes SGGS volume packed in a suitcase being transported on a
Tonga (horse buggy), bus, train, or horseback, all in the lap of the faithful.

Bhai Kahn Singh, personally, gave a copy of the SGGS to late Mr. Max MaCauliffe, asking him to pack it in
his suitcase and take it to UK for his use. MaCauliffe’s servant, who travelled with him and packaged his luggage,
was his Muslim servant well-known to Bhai Kahn Singh. He is the one carried the suitcase carrying the volume of
SGGS. No one ever reported any sacrilege being committed anywhere in those days. One is at a loss as to why
Satkar (reverence) is being made an issue now.

GURMAT AND SIKHISM ENTERING THE WORLD WITHOUT BORDERS

Let us illustrate with the case history of Christian minister, Rev. Dr. H. L. Bradshaw, of Oklahoma City. He
developed a fascination with Sikhism through some Sikh students he met at the University of Oklahoma. He began
to write articles on Sikhism that were published in Sikh media including the Sikh Review. He then made a
pilgrimage to Amritsar where SGPC felicitated him and gave him books on Sikhism to take back. He was also given
a copy of the SGGS to carry in his suitcase in order to establish a Sikh congregation in Oklahoma, which he did.

Soon after his Amritsar visit and publicity of his starting a Sikh congregation, | heard from SGPC, asking me
to visit Dr. Bradshaw to help him where needed. If my memory is correct, | visited Dr. Bradshaw in 1959 and spent
a night at his home.

| found that Dr. Bradshaw could not establish a Sikh congregation, so he asked me to take his copy of the
SGGS back with me. He could not read Punjabi, and the students who had kindled the spark of Sikhism in him had
already left the town.
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Thus, | transported the SGGS to Chicago with me in my car. We had formed a Sikh Study Circle there to
meet weekly and held sangat in the Guru’s presence. | reported this to SGPC which felt relief that the SGGS volume
was taken back safely and will be available to American congregations.

HOW | BECAME INSTRUMENTAL IN MAKING THE GURU ACCESSIBLE IN USA

Sikh students studying in universities all over the Midwest USA found out that | was honored with a copy
of the SGGS for the benefit of various Sikh congregations. They began to ask me to lend them the Shabd Guru for
their Sikh functions. | traveled with the Guru to Madison, Milwaukee, several nearby towns in Indiana, Illinois, and
a couple of times to Ohio where late Dr. Kharag Singh of Sikh Research Institute, Dr. Gurbaksh Singh of Punjab
Agriculture University, and their colleagues were studying at Ohio University. They invited me with my Guru for
Sikh celebrations. They were very appreciative and supportive of the Guru’s visits to various campuses.

A few years later, around 1975, late Sardar Phulel Singh of Takht Patna Sahib had moved to Toronto. One
of his missions, he told me, was to provide the Guru to wherever requested. | recall taking the volumes of the
SGGS from him to deliver to various sangats in different towns of North America. All were feeling very blessed on
the availability of the Guru in the foreign lands. They were all very thankful for this service undertaken by Sirdar
Phulel Singh. Sirdar Sahib told me that he imported container loads of the sacred volumes of SGGS for distribution
in North America.

Sikhism was really coming to the age of its being without borders with SGGS freely available. Is it not a
pity that now son of the same Sardar Phule Singh was denied the Guru Granth from India?

CONCLUSION

There are reports of unprecedented restrictions imposed on the transportation of SGGS from Amritsar or
Delhi — the only two places where it is available. These restrictions are going to cause damage to the practice of
Sikhi in the long run. The effect is already being felt by the Sikhs living across the oceans. We call upon the Sikh
Nation to find a solution.

The priestly class dare not say directly that an average Sikh cannot read Sri Guru Granth Sahib himself
orherself, but these restrictions will take us to that end when only the Brahman Sikh could read the scripture and
interpret it. The results of this will be quite unsavory to Sikhi, Sikhism, and Sikh Nation.

These restrictions being imposed are under the pretext of promoting reverence to the Guru. Any mode
of reverence that restricts access to the Guru will only be a practice of Brahmanical religiosity. It will do serious
harm to the future of global Sikhi. The real Satkar of SGGS lies in reading, reciting, and singing the sacred hymns
yourself, vicharna, understanding them, contemplating on them, believing in their guidance, and then sincerely
live your life as per Guru’s instructions. In our humble opinion, the most awful disrespect for SGGS is either to
ignore reading it or to hire others to recite on your behalf when you are not even present there.

More recently, some Sikh congregations in the USA established the Sikh Education Foundation to facilitate
the availability of the SGGS saroop to the needy in the North America. The volunteers of this organizations make
available the SGGS free of charge to every qualified desiring Sikh or the Gurdwara, institution, etc. Our religious
leaders were expected to be thankful to this organization. Instead, they are looking for every means to punish
them and thus stop them from making the Shabd Guru available in Europe and North America.

Editor’s note: This is an abridged version of the original article that can be found on the Blog of Prof Harbans Lal
Seeking Wisdom at https://seekingwisdomblog.wordpress.com
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A Rejoinder to “Pronouncing 1€ by Gurpreet Singh GP

Prof Devinder Singh Chahal, PhD
Institute for Understanding Sikhism
4418 Martin-Plouffe, Laval, Quebec H7W5L9, Canada
Email: iuscanada@gmail.com

S. Gurpreet Singh (The Sikh Bulletin, p 35-41. Vol. 24, No. 2, 2022) has written a
detailed article to prove his pronunciation of 1€ as éasr—g' (akankar). He starts his
criticism of the work of others with the following remarks: 96s the fulcrum of Sikh

thought, the first letter of Guru Granth Sahib Ji, and is the unique symbol of Khalsa.
Despite this, there is a dilemma in the Sikh Panth regarding the pronunciation of ' ‘?@I’T

The most popular is 'lk Oankaar'. But this word does not appear even once in Guru Granth Sahib Ji. Oankaar (§>?/n3769
is there in Gurbani, but not ‘lk Oankaar’ (/%"?7 W@

1€ is not the unique symbol of Khalsa. Guru Nanak conceptualized the Eternal Entity (God) in a logo as
1€ to represent SIKHI (philosophy) that was founded by himself. Since it is a logo, no pronunciation of it is found

in the Aad Guru Granth Sahib (AGGS). However, it is true the pronunciation of & has become a dilemma.

S. Gurpreet Singh further writes: The pronunciation of 'lk Oankaar' was first given in written form by the
Udasi sect almost 90 years after the martyrdom of Bhai Mani Singh Ji, later on, Nirmala writers also joined in this
series.

In fact, it was Bhai Gurdas who pronounced the ‘One’ of 1€ as Ekankar and its open Oora (§) as Oankar

for the first time after scribing the pothi (a sacred book) in 1604 about 418 years ago (2022-1604).
Thereafter, S Gupreet Singh writes: That some intellectuals have started promoting the pronunciation of
' 9@55 'kko' (7@’3}, 'Aiko’ (E}é) or 'Ek Oh Beant' (l@_g?@fg’?/:? He has claimed that Sadh Jaimal Singh, Head of Radha
Sami Dera Beas, narrated '96 as “Aiko Brahm Dutiya Nasiti.” Based on the mantra of Vedanta (Upanishads).
There is no doubt that in Hinduism, besides polytheism, one (Aiko) God (Brahm) is accepted so do all

other religions. He further claims that it was Nirmal Singh Kalsi who pronounced & as EKOOOO in his book, Bij

Mantar Darshan in 1996. (Kalsi, 1996). It is true that he refused to accept the pronunciation of 1€ as Ek Oankar

and suggested a new pronunciation as EKOOOO. | remember Nirmal Singh Kalsi presented his book to me when |

was in Vancouver. After studying his book, | told him that £kooo represents the pronunciation of only ‘One’ in 1§,

and what about the pronunciation of open Oora and its extended end? He had no answer. Besides that, he listed
some mantras from the Aad Guru Granth Sahib (AGGS). He interpolated/mutilated the famous quote of Albert
Einstein ‘Science without religion is lame. Religion without science is blind,” to ‘Science without religion is blind.
Religion without science is lame.” to show the superiority of the Sikh religion:

Such are some Sikh scholars who can go to that extent to interpolate/mutilate the quote of a famous
Laureate Albert Einstein. Such interpolations/mutilations are there in the bani in the AGGS but are ignored by the
Sikh scholars because of the draconian sword of the Akal Takht is hanging on their heads.

S Gurpreet Singh is criticizing the term “Nanakian Philosophy” as follows: “Prof. Devinder Singh Chahal's
book is titled- JAP The Essence of Nanakian Philosophy. Readers must pay attention to the new name. Guru Nanak's
ideology is popularly known as 'Sikhi' or 'Gurmat.” But Prof. Davinder Singh Chahal preferred to name it "Nanakian
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Philosophy." This is not only the distortion of Baba Nanak’s name but also reduces it to mere philosophy at par with
western philosophers.”
| am the one who uses the term SIKHI in the real sense as the philosophy of Guru Nanak, while many Sikh
and non-Sikh writers use it in place of SIKHISM without knowing the difference between them. For example,
Sikhi has been defined by Guru Nanak as follows:
it fRfemi? grg® Sgmfa® IISikhi sikhica gur vichar. WAGTH, H: 1, U&T 4665.
Sikhit is that teaching?* which is based on the enlightening®** philosophy****. AGGS, M 1, p 465.

*Teachings: something that is taught. **Guru: ‘Gu’ means darkness/ignorance + ‘ru’ which engulfs
darkness/ignorance, or which enlightens to remove ignorance. ***Philosophy: the branch of knowledge or
academic study devoted to systematically examining basic concepts such as truth, existence, reality, causality, and
freedom; a particular system of thought or doctrine.

It means ‘Sikhi’ is the philosophy of Guru Nanak. Therefore, an academic term, Nanakian Philosophy, was
assigned to the philosophy of Nanak. (Chahal, 2002) On the other hand, ‘Sikhism” is a religion developed after the
demise of Guru Nanak.

Gurmat” has been defined in Mahan Kosh as follows: (Singh, 1981) (IIIHIT) &H/n. IIHHTS. dd il
Il 2. H‘ﬁj’?ﬂg <t &8 3. dd T SHII3. (English, Opinion of the Guru, 2. Wish of the Satguru, 3. Advice of the

Guru. Here we do not know who “Guru” and “Satguru” is. However, “Nanakian Philosophy” is an academic term
that indicates it is the philosophy of Nanak, which is embodied in his bani and that has been incorporated in the
AGGS by Guru Arjun. (Chahal, 2002)

S. Gurpreet Singh criticizes my pronunciation of the logo, & as follows: /It’s under the similar urge of
inventing new names, he (Prof Chahal) pronounced ‘6" as "Ek Oh Beant", which does not appear even once in

Guru Granth Sahib. He writes: "The 16 has been designated as a logo based on the following explanation by Guru

Nanak: 8 FETE Ho™ 31HE I Y3 I3 7S 7E 31 (Y& 1188)". Prof. Chahal has rightly mentioned it as logo

(or sign or nishaan). Interestingly, the verse that he quoted to support it to be a ‘nishaan,” also gives indication

towards its pronunciation ‘Ekankaar': ﬁ%%yﬁaﬁﬂ@mWWﬂ Qﬁﬁ&::’ﬂ??ﬁﬂ’?
I Y3 T 3 7E F7E 131 85 GIH IGF HY Je Il JTHIF YT FIeT FiaT HEl Iaare I37 89 18 3 Il 8T
TTHIE Y@ WS Wu'd I8l 8 FHZF 85 YIFH'T || ATS! T8 4TI Il [FH J7 Jy [FFes 7' Il BT W
WIFT BT Il

S. Gurpreet Singh has quoted the complete third, fourth and fifth stanzas to prove that in the fifth stanza
Guru Nanak has used Qaa”‘g’ (akankar) to indicate the pronunciation of 1€ but he is ignoring the fact that Guru

Nanak has used 8 (eko) 3 times in the third, 2 times in the fourth and even 2 times in the fifth stanzas. | wonder
why S. Gurpreet Singh would choose @3?3(73 (akankar) instead of 8 (eko). Itis well-known fact that Bhai Gurdas
pronounced ‘One’ of 1§ as @3?3("3 (akankar) and € (open Oora) pronounced as@”m (Oankar) in his Pauri 15,

Vaar 1 that will be discussed later.

I may add here that S Gurpreet Singh is ignoring to pronounce both open Oora and its extended end but
pronounces only ‘One’ of cl@r\as @3?3("3 (akankar): Therefore, if ‘One’ in <’l@hwas pronounced as QE‘(%(ET (akankar)
by Bhai Gurdas about 418 years ago then what new thing is being added by S Gurpreet Singh?
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S. Gurpreet Singh continues to criticize without any solid proof as follows: But instead of searching for the
pronunciation from Gurbani itself, Prof. Chahal preferred to coin a new word- Ek Oh Beant (7%’;7@971/"3 Despite
admitting it to be a ‘logo’ (nishaan or sign), he pronounced it as an ‘abbreviation. 96is neither a word nor an
abbreviation of any word. It’s a unique conceptual sign and complete in itself.

Itis true that G is a logo/Nishan which cannot be pronounced, however, | have pronounced its parts One
+ Open Oora + Extended end of open Oora as Ek Oh Beant in Punjabi and ‘One and Only That Infinite’ in English.
On the other hand, in no way one can make Qa@_g’ (akankar) from the three parts of 1§".

S Gurpreet Singh continues: “it is clear again that in Nanakian Philosophy, the Eternal Entity (God) has been
addressed as qgQ(One) stands for 'One and Only', @standsfor 'Oh' (‘That’). Extended end (line) stands for 'Infinite".
Therefore, 96 can be pronounced as @@%{Ek Oh Beant) in Punjabi and as 'The One and Only, that is Infinite'
in English. On what basis did Prof. Chahal conclude the pronunciation of the artistic line of infinity to 'Beant'? If
someone finds a more profound expression than ‘beant,” how can that be wrong? Such as- anant, apaar, aseem,
aprampaar, etc. In Gurbani, ‘apaar’ is used much more frequently than ‘beant’. How can the pronunciation of 'Ek
Oh Apaar' be considered wrong? The probable answer to these questions is that Prof. Davinder Singh Chahal has a
liking for the pronunciation of "?@ﬁas "Ek Oh Beant" in the same way as he likes the term "Nanakian Philosophy"
rather than ‘Gurmat’.

Q@?las been pronounced as 1‘?3_(@97»'"51 (Ek Oh Beant) based on intrinsic meanings of its parts: Q+8+N

The open Oora and its extended end (8 and ¥ ) are qualifiers to make the “One” as “Physical One” where

energy-matter and space-time have been compressed into a tiny point called “Singularity” by Albert Einstein. This
“Singularity” is called “Nothingness” by some scientists. However, Guru Nanak call “Nothingness” as Eln'(? (Sunn) or
ﬁ'TclE]_T?)_ (Nirgun) state. The word, o3 (Beant) is more suitable than all other suggested by S Gurpreet Singh. For
example, Guru Nanak explains the use of 3 (Beant), and its meaning as ‘Infinite’:

JOH! SiZ2 firgml® wiz* & urgrergs|I¥Ell
Gurmukh berant dhi=aci=ai ant na paravar. | |46| | YJIdTH, H: 1, & 936.
The enlightened person® contemplates? the Infinite?, who has no limit* or end®. AGGS, M 1, p 936.

S Gurpreet Singh’s primary concern is on what ground the extended end (+ ) of open Oora (@) means infinity.
My response is that at the time of Guru Nanak, there was no standardized sign of infinity that Guru Nanak could
use. Therefore, Guru Nanak extended the open end of open Oora to indicate infinity. During Guru Nanak’s time,
there was no sign of ‘infinity’. The infinity sign (=) was developed by John Wallis in 1655 more than 100 years
after Guru Nanak (1469-1539). (Wallis, 1655). Guru Nanak therefore used the extended end of open Oora (@) to
represent ‘Infinity’. On the hand, S Gurpreet Singh himself admits that the extended end of the open Oora
represents infinity to make a unique logo as follows: However, "?@(\be/ng the combination of numeric, alphabet,
and artistic line, makes it clear that it’s free from the standard rules of any language. Hence, it’s not a word. The
artistic line of infinity makes it unique. It being free from the rules of language makes it a unique ‘sign.” One may call
it a sign (nnnnnn) or symbol or syllable or logo, but not a word.

There is no doubt there are many alternative words for ‘Beant’, what a lame excuse to criticize. S Gurpreet
Singh is against my use of ‘Nanakian Philosophy’ and prefers to use ‘Gurmat.’ | think he is not aware of the
meanings of ‘Gurmat’. The meanings of ‘Gurmat’(dldH3)as given in Mahan Kosh (Singh, 1981)are as follows:

FI'f?EIJ’g’ T fHa'31 2. dd <" g ggH T f&UH. English: Principles of Satguru. The rules established by the

Guru for the religion.
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Since it is not clear from the derfinition of Gurmat above as to who is the Guru and Satguru, the word
‘Gurmat’ is therefore an incomplete and unspecific term. However, ‘Nanakian Philosophy’, is a specific term easily
understood as the philosophy of Nanak even by the non-Sikhs English-speaking people.

S Gurdeep Singh accuses me of belittling Bhai Gurdas as follows: Prof. Davinder Singh Chahal has wrongly
accused Bhai Gurdas to distort the pronunciation of ‘?@3} According to Prof. Chahal, Bhai Gurdas’s description leads
to the 'Ekankaar Oankar'. Can he give even a single reference from old texts or any jathebandi or samprada that
may have used such pronunciation at any given time in history. 2) Why the reference is given only to Vaar 3 Pauri
15 (that too in the wrong sense)? Bhai Gurdas Ji has used 'Ekankaar' in many other words as well. An attempt to
study various usages of ‘Ekankaar’ along with the Bhai Gurdas’ unique poetic style would have been wiser. Bhai
Gurdas was contemporary of the Fourth, Fifth, and Sixth Guru. His writings stamp the ‘Ekankaar’ pronunciation of
96 But as we have been repeating, again and again, failing to differentiate between ‘word’ and ‘sign,” the verses
that describe the ‘structure’ of Q%re misconstrued to be for ‘pronunciation.” We have added commas (,) to these
verses to make our point clear. These verses are: ??,7 57?”37_6,' M@W/_QE’%@’ ?-/77775'377?‘37?/7/(%0/
Gurdas: Vaar 3 Pauri 15). A similar viewpoint is mentioned in another verse also: 5}3’?@’ @?76’7/5‘327,’ __@37@?/"37_6’
1BymEnT | (Bhai Gurdas: Var 39 Pauri 1). Both the above-mentioned verses describe the ‘structure’ of ‘?@,ﬁnot the
‘bronunciation.’ A similar poetic style of rendition was used in Vaarl Puri 49 to describe the structure of ‘Waheguru,’
which we mentioned to have been missed by the scholars. Vishnu, Hari, Govind & Ram represents VVava, Haha, Gaga
& Rara of ‘Waheguru,” and are not to be confused for pronunciation. Pronunciation ‘Waheguru’ is very clearly
written in the verse. Similarly, the pronunciation ‘Ekankaar’ is very clearly mentioned in both of the above verses.
‘Eka’ (?37 or lkaang (/@W is to represent a numerical one ( 9); while ‘Oankaar’ (W is to represent open-
mouth ‘Oora’( @ ‘Eka,” ‘Ika’.

Let us investigate the paurri of Bhai Gurdas to understand if the following is the pronunciation or

explanation of structure of §. g, QE?SF_g’, &y 2ufenr | QET @"ﬁBFEj, UfH SI&WT | (Bhai Gurdas: Vaar 3

Pauri 15).

The addition of commas does not make any difference. Since it is evident that oqr (Eka) has been
pronounced as N EC] (Ekankar) rather than explaining its structure. Similarly, @3’ (Oora) has been pronounced
as @WTB(TE_I (Oankar) rather than explaining its structure. Therefore, according to Bhai Gurdas 96 should be
pronounced as @é’wa@»’@a (Ekankar Oanakr) but it is pronounced as ‘éa’éni’a@' (Ekoankar) by the Sikhs at
large. | do not know of any explanation as to how it started being pronounced as QE(WHTEJ (Ekoankar). Please,
note carefully that Bhai Gurdas pronounced only ‘One’ of € as @3?3("3 (Ekankar). Therefore, WE_I (Ekankar) is
not the pronunciation of the whole cl@hbecause it is missing the pronunciation of § (Open Oora) and its extended
end (/). On the other hand, Bhai Gurdas has pronounced Open Oora @”TE(EI (Oankar) which represents OM
according to Upanishads. The OM represents the Trinity of God: Brahma, Vishnu, and Shiva. Thus, Bhai Gurdas is
leading the Sikhs into Vedas and Vedanta philosophies. If we accept this interpretation of Bhai Gurdas then it
means there is nothing new and unique in Guru Nanak’s conceptualization of God in a logo, Q6.1 do not think it
is belittling of Bhai Gurdas but pointing out that our respected scholar is leading the Sikhs into the Vedas and
Vedanta Philosophies.

S Gurdeep Singh justifies the construction of the word, “Waheguru”, by Bhai Gurdas by taking the first
letter Vava, Haha, Gaga, and Rara of Vishnu, Hari, Govind & Ram. However, this word has neither been constructed
by any Sikh Guru nor used in their bani by any Sikh Guru. It is only Bhatt Gyand who used “Waheguru” to address
Guru Ram Das and to compare him with Krishna as the God in the AGGS on pages1402-1403.
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Finally, S Gurpreet Singh concludes that: Ekankaar (‘?@fis Satguru Nanak Ji’s personal spiritual idea and
blessing to humanity. Cl@n is a unique conceptual independent symbol made by Guru Nanak himself, it’s
pronunciation ‘Ekankaar’ ( ?m is also a new word coined by Guru Nanak Ji. Ekankaar is made by combining
Ekan + Kaar ( 5 + d7g), which means ‘One Doer.

S Gurpreet Singh concludes that Guru Nanak has pronounced Q€ as ‘Ekankaar (@m), however, we do
not find any indication anywhere in the bani of Guru Nanak indicating "l@?s ‘Ekankaar (QE?E("H). Hence this is a
false claim. The most appropriate pronunciation of € was discovered by disassembling it as follows: €=q+€
+77) Q= (One). It is from Numerals but in science, it is a Physical one like the singularity of Albert Einstein or
nothingness for the other scientists. But for Guru Nanak Nothingness is (ETF— Sunn) and ]%_cl_d:l'('i (Nirgun) state of
the Eternal Entity, <:l@,.\Therefore, this 9 (One) is not a numeral but ‘Physical One’ according to the science of
today. G-= (open Oora). It is from Gurmukhi Alphabet but here it is an abbreviation of §I (Oh—That). /> =The
extended end of § (open Oora) is from geometry representing infinite (amount of Energy). 154 (open Oora) and its
extended end (V) are qualifiers words for Q (One) in ci@ﬁindicating That ‘One’ of 9§ is Infinite (amount of energy
as in Singularity. Therefore, 96 can be pronounced asﬁzgﬁ‘é»TS’ (Ek Oh Beant) in Punjabi and as “One and Only
That Infinite Infinity “in English. Since the 9 (One) in Q€is equivalent to Singularity which exploded about 13.7
billion years ago to give rise to the Nature/Universe. This phenomenon has been expressed in simple language by

Guru Nanak as follows:
3T YA’ TR F1? || 137 3 I8 By wIATG® |l
Kita pasa=o eko kavaro. Fis te hoce lakh dari=a=o. WJIdTH, HY 16, Uar 3.
The Universe exploded from one? source of energy (Singularity)® and started to expand?, thereafter, appeared
many? things®. AGGS, Jap # 16, p 3.
The word, E!Eﬂ"*l@?)' (dariao), in the above phrase of Guru Nanak has been explained with a new word, Al
(sabh - everything), and 3@"@ (kavao) with another word, Jare (kavavai - energy) by Guru Arjun:

TG FR2 3 A IA™ 1191l Ek kavavai te sabh hoa. ||1||

From one! source of energy? (Singularity) everything® was created*. AGGS, M 5, p 1003.
Note: B! CEicd (ek kavavai) in the above phrase is the same as @33@"@ ‘(eko kavao) used by Guru Nanak in
his previous phrase. CEE ( kavavai) is from A< (kava) which means ‘energy’ according to Mahan Kosh.(Singh,
1981). E'EI'TVH"'@ (daryao) has been literally interpreted as rivers by many scholars. Keeping in view the
methodology used by Guru Nanak, ’E!?ﬂ"HT@” (daryao) has been used as a metaphor for the word, things. What

are those things? Since Q (One) in qg\exploded into the Universe, therefore, the God of Guru Nanak is the
Pantheist and does not interfere with human affairs and any phenomenon of Nature/Universe.
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Letter to the Editor

The essay “Pronouncing Q6" by Gurpreet Singh GP (The Sikh Bulletin Vol 2 / 2022) comples this letter.

The primary contention of Gurpreet Singh is that ''k Oankaar' is not the correct pronunciation of Q€ His
argument —in paragraph one of his essay —is that “this word ‘lk Oankaar’ (fEVE( @7)‘?3("8) does not appear even once
in Guru Granth Sahib Ji.”

His primary contention then is that “the pronunciation of qg/s Ekankaar (@.3?3('3) As opposed to /k
Oankaar (that does not appear even once in the SGGS), Ekankaar appears numerous times. This sort of logic
requires comment.

Well, if Gurpreet Singh is right that “q s Ekankaar” then where ever the word Ekankaar (QE(OEITEI) was
used in the SGGS, it would have been replaced by ci@T(Such would have been done by the editor — Guru Arjun ji
because qgand Ekankaar were one and same). That would mean that the word Ekankaar (@m) would not
have appeared in the SGGS at all. So going by the logic of Gurpreet Singh, the very fact that Ekankaar (@3?3(13)
appears in the SGGS is clear evidence that Q€'is NOT Ekankaar and that the two are different entities.

And going by that same logic of Gurpreet Singh, the very fact that “/k Oankaar (fEUE( Wﬂ’_d’) does not
appear even once in Guru Granth Sahib Ji” is then clear evidence that a€is indeed Ik Oankaar (fEUE( WEI). Since
both ci@hand Ik Oankaar were one and same, every where that /k Oankaar (ﬁ&@”fm appeared in the Pothi
Sahib, Guru Arjun replaced it with qg For this reason then, [k Oankaar (féa%a) does not appear even once
in Guru Granth Sahib Ji.

Gurpreet Singh writes that “there is a dilemma in the Sikh Panth regarding the pronunciation of 98.” There
is actually no “dilemma” unless Gupreet Singh is reffering to the artificially created one to which he himself is a
contributor. Guru Nanak created the symbol Cl@fln the absence of a clear directive as to how it should be
pronounced, what we have is (i) a pronunciation that is most widely used, and (ii) multiple other pronunciations
that are not in wide usage. Given the absence of a written directive by it’s inventor — there can never be any
finality with regards to its pronunciation, other than the classification (i) and (ii) above.

The attempt by proponents of any one of its pronunciations - /k Oankaar, Ekankaar, Eko, Ek O Beant etc—
to support their positions is acceptable in the name of scholarship. But the attempt to claim that any one of these
pronunciations is the real and final one cannot be considered scholarly in any sense of the word —especially if it
involves denigrating the proponents of the other pronunciations. Gurpreet Singh engages in such an attempt of
disparaging others when he writes:

“Prof. Devinder Singh Chahal's book is titled- JAP The Essence of Nanakian Philosophy. Readers must pay
attention to the new name. Guru Nanak's ideology is popularly known as 'Sikhi' or 'Gurmat'. But Prof. Davinder Singh
Chahal preferred to name it "Nanakian Philosophy." This is not only the distortion of Baba Nanak’s name but also
reduces it to mere philosophy at par with western philosophers.”

What is the distortion in referring to anything related to Guru Nanak as “Nanakian”? Anything related to
Europe is European, to India is Indian and Newton is Newtonian. What is the “reduction” in referring to Guru
Nanak’s message as “philosophy?” The subject of philosophy has existed both in the West and the East ever since
civilizations began. So how exactly has Dr Chahal reduced Guru Nanak’s messages to “mere philosophy at par with
western philosophers.”

Gurpreet Singh then writes, along similar lines: “The probable answer to these questions is that Prof.
Davinder Singh Chahal has a liking for the pronunciation of ‘96" as "Ek Oh Beant" in the same way as he likes the
term "Nanakian Philosophy" rather than ‘Gurmat.”
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But one could say the same about Gurpreet Singh having a liking for the pronunciation of Q€ as Ekankaar.
If one reads the writings of both Prof Chahal and Gurpreet Singh (and others such as Basi) that have been carried
in The Sikh Bulletin, each of them argue that their conclusions pertaining to the pronunciation of 96 has nothing
to do with personal liking and has been derived from within the SGGS.

The other thing that is distasteful is the zealous use of arguments that are clearly wrong. Gurpreet Singh
falls prey to such on a number of occasions within his essay. Two instances are as follows.

He writes: “The structure of the unique symbol quegins with the numerical one 'Q'. He goes on to say
“the pronunciation of '’ should be 'pahila’ (er‘am. The pronunciation of the numeric 'Q" in Gurbani is 'pahila’, it’s
not 'lk'. "HJ&T Q' is pronounced as 'Mahila Pahila', and not 'Mahila Ik’ m‘q’ﬁémufa?;é Q, GGS: Page 1389).
So if "l@ﬂs to be pronounced as ‘word’ or ‘abbreviation’, then the pronunciation of 'Q" will be 'pahila’, nothing else.

This is a dubious argument. We know that the pronunciation of the numerical one 'Q' according to Punjabi
grammar is that it is determined by the word that preceeds it. So the ‘Q"in "HJ&T Q' is pronounced as 'Pahila’; in
Y3HT Q as “Pahilee;” and in HIZ IS as Pehlay. Itis clear that the numeral ‘Q' has multiple pronunciations
— Ek, Pehla, Pehilee, and Pehlay. It seems clear that Gurpreet Singh understands such because the example he
provided in the quote of his above has both Pehla and Pehlay as the pronunciations of the numeral 'q’.

The second instance relates to Bhai Gurdas’s writing. The proponents of £k Oankaar and Ekankaar as
pronunctions of 96 have used Bhai Gurdas’s writings to support their positions . The proponent of Eko and Ek O
Beant (Dr Chahal) have questioned the authenticity of Bhai Gurdas’s writings.

Gurpreet Singh critiques those who raise doubts on the authenticity of Bhai Gurdas’s writings. He writes:
“Bhai Gurdas’s testimony needs to be seen without preconceptions. But accusing and belittling Bhai Gurdas appears
to have emerged from the egoistic urge to establish themselves as high-ranked intellectuals.”

This is a clear case of building straw man arguments. Unless Gurpreet Singh’s intent is to whip up
sentiments amongst the un-enlightened against Dr Chahal, such assertions serve no purpose. First of all, none of
the proponets of any of the pronuncations have “accused and belittled” Bhai Gurdas.” All the relevant essays that
were published in The Sikh Bulletin are testimony to such a fase claim. Second, the notion that this “accusing and
belittling Bhai Gurdas appears to have emerged from the egoistic urge to establish themselves as high-ranked
intellectuals” is uncalled for and unbecoming assertion by a writer who wants to be taken seriously. | hope The
Sikh Bulletin does not allow itself to sink to such vindictive levels of scholarship on account of its contributors.

Gurpreet Singh goes on to write: “The verse that most of the intellectuals (including Prof. Chahal) quote to
accuse Bhai Gurdas is: FIf3Hd1 Af3dd TR << feHaT a™ TUTe | ©Yfd Af3dIe Idt fqrs o afd afd s
TR | 33 A3 IH 1l I IH AU TY U | AfBafdl 31&d J1d Jifee 1T Jifee & »Z e | 913 Ad) 9
Tt Yarfee fefa e mie| 919 »ied fog afg erfaarg mu H3 mure imat 3 Gufmn fefg 3Tt mire 1l (Bhai
Gurdas: Vaar 1 Pauri 49).” Gurpreet Singh then writes: “The above-mentioned verse clearly establishes the
profoundness of ‘waheguru’ contemplation over mythological deities. The biasedness towards Bhai Gurdas results
in missing the unique poetic style used in the above-mentioned verse... Vaarl Pauri 49 also describes the structure

of ‘Waheguru’ @m@). Vava (€<), Haha (J'dY), Gaga (dIdT), Rara (d'dY) are the alphabets used poetically to

brief the ‘structure’ of ‘Waheguru’ (@Tﬁ;@g}.”

To establish the problems with the above mentioned paurri of Bhai Gurdas, | will quote from Dr Karminder
Singh Dhillon’s book The Hijacking of Sikhi (Revised Version) pages 69 — 72.

“Sikhs are expected to believe that this (paurri) is Bhai Gurdas — the Sikh luminary and Sikh philosopher

extraordinaire’ explaining the makeup of the word ETFEJH__TE:I Vaheguru by breaking it down to the letters
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<,d,dl, dorV, H, Gand R. The letter V from: The Satguru of Satyug Vasdev Vishnu. H from: The Satguru
of Duapur - Hri Krishen. R from: The Satguru of Treyta — Ramchander. G from: Gobind of Kaljug.

We are further expected to accept that Bhai Gurdas then declares that Guru Nanak combined the
four letters into Vaheguru and caused the mantar of Vaheguru to be chanted by the world: Charon Achur
Ek Kar Vaheguru Jup Mantar Jpavey — final verse of the paurri.

The degree of anti-Sikhi, anti-Gurmat and anti-Gurbani content of this paurri is staggering. The
more pertinent mind-boggling questions are as follows:

1) Would the real Bhai Gurdas ever refer to Vishnu, Krishen and Ramchander as “Satguru”?

2) Would the real Bhai Gurdas ever decide to not use the word “Satguru” for Guru Nanak and Guru Gobind
Singh within the same para where Hindu gods are referred to as “Satguru”?

3) The letter H comes from Krishen? Krishen had many names — none of which start with the letter H. If
one name did start with the letter H, it is not mentioned in the appropriate verse in this para. No one in
the Indian spiritual world refers to Krishen as “Hrikrishen.” As such this is a fabricated name for Krishen.
Surely Bhai Gurdas ji would do no such thing.

4) How did the real Bhai Gurdas know that Guru Gobind Singh ji would be the final Guru in the Nanak
lineage? (And mention him in verse 4.) He (Bhai Gurdas) passed on during the era of the sixth Guru.

5) Why would the real Bhai Gurdas write a lie under his name that “Guru Nanak caused the mantar of
Vaheguru to be chanted by the whole world”? He knew that Guru Nanak did not use the word Vaheguru
even once in his entire bani in the SGGS. Neither did Gurus Angad, Amardas, Ramdas and Arjun. Neither
did any of the 15 bhagats. (Even Guru Teg Bahadur ji did not use it even once).

All the above five points are dead give-aways that this final paurri is added on much later by the
nirmlas in their attempt to adulterate and corrupt Sikhi. Bhai Gurdas ji knew that our Gurus had rubbished
the notion of satjug, duapur, treyta and kaljug as being periods of times or eras. He was aware that Guru
Nanak had critiqued such a notion in Asa di Vaar. The mention of the tenth Guru in the verse pertaining
to the era of kaljug as belonging to Sikh Gurus from Nanak to Gobind Singh in Kaljug Nanak Gur Gobind —
is a clear indication that this paurri was composed in the post-Guru Gobind Singh era. The real Bhai Gurdas
could not be the author of such a verse. He could not have authored this paurri.

What is interesting is that this notion that the word Vaheguru is composed from alphabets taken
from the names of Hindu gods is found in nirmla literature. Nirmla Kavi Santokh Singh for instance has the
following couplet in Volume 1 of his Sooraj Parkash Granth:

I TTHYR A IS | It faHa 3 grar S | ITaT dife 3 B ATE | 91T ITHEE HE HTS | €€1 Vava Vasdev
Say Lino. Hari Bisen Tay Haha Chino. Gagga Gobind Tay Lay Jano. Rara Ramchand Mun Mano. Meaning:
The letter “Vava” was taken from Vasdev, the letter “Haha” from Hari Vishnu. Gobind provided the letter
“Gagga” and “Rara” came from Ramchand. The next couplet advocates the benefits of doing such an act.
93d 9d6 o T 98THT| S%Ted foa wud Haeont| 93d &™ fiHds 9w 29| B9urd far I3 fadg|
€€ Chatur Barun Ko Eyk Bnaya. Fuldayek Eh Adhuk Suhaya. Chatur Nam Simran Kaiy Eyku. Urdharey Jis
Hoat Bibeku. Meaning: The four letters (Vava, Haha, Rara and Gagga) were put together to create the
word (Vaheguru). It is an extremely useful, productive and beautiful word. Chanting this one word allows
for the chanting of four names. One who chants with focus will obtain wisdom.”

| amd sure readers can make their own conclusions.

Koomar Singh

koomar99@gmail.com
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Ht 91d Mads €< 1 €1 A€l ® 20 Yy 9%
fammat wifzuTss fiw, St

H 31 midHs 2 #t 2 Tl yIe 3 it gt 2 o foa et & gR et §
Ufenr faq iy Hat yit 578 Tatt § wae3 a8 fus 99 &2 TAd w3
e feg Her fi3 fa o fa fegst @ ag e v Ao fes 31

3% y33 foa g =08 Traii @ da1 7 fea 97 e 3 BR i wht
feg I3 w9121 BJ Sult 7Y feg Ipma famr fa i winu@ Hafadt fefzam =
HAJ HAG S YT &1 Hdl |

WH e MigZuE 3 I TF il Tai @ TA I a1 7l fd A Af3AIg 3
- 95 o € 3% g9uel €t 6= U], §H Af3arg 7 § »in © fos et & Ges< Tar feg Gafenm
TATd feg &' 2338 =& o 35! feg »ig1 ureh| 331 31 3 faar o HiA feg araH 3937 utfemT| gatui § 313
WH My dfentt § < i T A & Hl I »iana A <t moes fag 3 fa< Jeh

e 3 HH S »id 2 fas UgH ggee #t © Hies faf3gm & <t eg3Ge | Afzqgid +t &t ot v o <t
Sarge 3t fa Af3qIg it &t ware3 feg gfim HEU3T 2 I8 T HeH €8t § THS Ao | »r@ Ugr graee i <t
HJIW3 ¥ I3 A& '3 HaY fdt 313 Hidle:

H I 56d T 1l & A 35 »Hs gun: {993 99, <3 84, a™H Ad | il = fea v s f88 AIs 3 »igw
IIYd A& fa I At il < fifamr wiiGer Ht | g 918 wiaH31 & YaTda 3 »iig) 71d &1 A fafa §aat Ehirf
36 i gaat g J Idtett 7 | Bast & Af3qig it ® fHui3i & de 996 B¢t 93 735 31 Afzag #t & wde
8 feg & It Irg &t &3t | ferersi 8 grave Hl € Hae3 ® a0 Yy 9136 frg v I8 Ia:

q. faugere: gore W3 feg 53 US4, <93, Wdl, IH, §3d H3g, Adidie, i, yaarH, T,
feqraHl, Hgd3, HaIs WMUHAIS, T8, Us, Jia8 fomas, Adlat § are v @ 3y, ¥t 3 8Jat o Us-T83,
I 3 JI I 3G € FIHATST 3 WS A1g6 HRYST & i a1 <U fam 7t fq B9 3979-3970 99 B3 A& |
Uttt fapT 3 HEY § B 19 T 3% UT d TIATIHT famiT| »E3t &9 713 © St 3 %131 € g8H 13 I
Quwt Tt gaTwt feg i3 3 I8, &t feg fid T o U 18, J8-Ud de o 33efont At faaT| I1d a7&d
iag 7l S WA g8 II6 TS FIHE § Ad13 THTE I o HIUS 13T

H& fean 3fg U3t quret | Ifa gt Aa3 IAEI 7 Ig a7aa wigg w (899)

Jd Figast 3 fogat f833 I8 B § WS 318 375 BiemT 3 §I&t § IH T A Ifg A AT fid 3|
Wawm?mﬁaf&a@wn@a?%wﬁwﬁafﬁm?wﬁwa@amg
T fSe T Inge Ha A | w3t alg 713 © 1A 71 @08 39131 § J1d 98 Wifad feg Hhfs3 9dd 3 3a3 dfd
3 FoHTS 31| ganiet R FaHaist 3 udst @ Tt 803 99 He 3 Tore T8 Sa 9 e e ge de St

WSt Ifl-3¢ de Jet 2Y 3 g grovE wegT 9t | gt & FAt fagr fap 9 3 fagst & wdz <
TIBEd e It IR, 8 fa€ &t J8-4a Hdam s granet & wiagd © AN 3 0t /emd 3% g Arfaerst
fedu garevi gaa i Hg 9a fi St A | ATiafia g/amTa © 7 34 fog frsfis 9w faar| fua <3 semmg
& gt frafest Af3qrg +it €t Haes © fd 9rds H|

2. €1998: Yo T i IftmiTd 93 graH HdH T <1 Hl, figar gmie feg dide9s% € 6™ a8
Yfita Ifenrm| HYT © I SIS A B fde €5 713 & ugera 13 §dIg »inudt 33t © feuta gremg wided
&S qd 311 BH fomrg feg HIT €A grane & 3 a HAYd =+ gremmg wiggd © T feg 31 fapn feg
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gH3 foHTa1 3 i HAYGT HE 1 990 T HEJHS IeT H | I19Hd © 33 I © 9196 fag gravet €t ffa-
fig e F A g w9 R fusTe Tema R He feg Afad sa A 1t fer & S ag wafedu ¥d fos 18 geng
WY T A6 Id Ud IEHJ HET IId W © B WES w1 Af3qrg fder fgan gg wa = fedu age < fon
Hi99s T 13 I1g »ians Aifod o wdte 3 ufgst 3t J ardt

3. fyst 9e: I1g »Irs AfIY T <37 31 <l graHS! Thff 15T feg »1 o 3 JJdicl © B84 feg I1d
wigg & fedu3T 9% faar| 92 g Afe € TA39 § JE U o 3 o<1 Jid o BJId T &'arae] odd fTH B <
YT o fedu3T a9a1 7g 9d fe 3t fera g Afas fegu fEa faanfesamT f3mta aad gremTag wiaed € »idi Un
31 Ug greEg <8 da<rel I3 feg 3o ArE3 I 91ds oA & geng S 993 7u8Is di3nifen & o
iggaeT Iigdifde Afad § U3H A6 B! I€ WHES i 13|

8. I, WIS, 89 3 A IRS: I1d I8 Wfas T HUesT @8 wud »iny § winy dt 3913 myaige @y
feaat ydstnrt & S iyt afes 91 dfa wifae feg wan ageret grdt 31 fa anmt et ot 3 &t gfenr
Jfd 7l | Af3Td i & fedat €t afesret 3 fogst © Hies § I9Hi3 € AL 3 Udy o I€ 94 i3l feg ord
339 83 3 Ig A § H3H FISTGE Toff THEDHT ® TUR w1 318 | I1ad € 31 Ufgsst ft W3 I ardt ug grelt
fentt it 39131 3 Bawt © Sfent & I198 © Bfen I3 7N ® Tt 3 I/erd 98 Af3ad 7 © fase »idl
BB Hg 9d i3t i Uare <t ud3t '3 Ag s feg fefanragmi § fogat € gt ygrdtmi 71 g I |

Y. A4t AG<d <t 9t feASTHE I € I/t 8 fJeA3™ © 3a1 § HASHS g8 S T 83 T
HITG g wiet fgar| for & Auger mft Ag<g § Urds 3 g 3 Afgn & HASHTS ¥ 7k 7S | /A1
AT T §3 T WHI I8 W1 a1 /i ud e e il &1 yoa e g Jdfenn, 3 fifdl uras 979 a1 ug | 7
il HISd © H3 T YTTd 9d6 o8 © €3 YI'dd Il HY 3 It gfas mft Agedt W3 83 g Afag 2 iy g«
I8 3t Hd U < a3t 3 At Aged W3 & iz &t ISt it Ce ardh fem wes a7 At Age i He €31
(e T 37 QT A I Fm <t 999 § I8 I8 fitd Af3AIg T HIUTS 7T & »ird 39 Y= 94 3 I 9% fes ufast
Jt Er<t ga 3 iy Harst & fams mfag §3rfawn 3 Ue & 9g i = forn oaHe g3 i3 a3 1)

€. sarUel 396 ©F YR He HdHE Iaifast It foq 99 aet Hel sie fdensms »r
ydfont, g aeamet add Hiagd JfenT| fJensTs fed foermsia 9 2y 3 for & samee! § %8 Be
IH T3t & <3| for & I Hast I Ig wa § T wfan ud g3t At fem v & 391 U famer| fem &
13 39 for T o H T wifgHe AJTL & Harfen|

9. WY MfgHe AgJ: fog Adfde feg T I A 34 ¥ 9% 3 S T8is &8 99 g ygres
3 Yo | fog forsm 13 T g3 G feees 7 fdont w1 fog dez fegtdt ) fog fom I8 & wg3 iyt 7t
fa iy 13 fed fow Sger i faar 1 Ha qutto feg U feg a7 U famn 3 widart 1ig fardort 3 areori|
I BF 13 © U 7 US| BT Tt Il Hafenit 1% It Ui Hes | 3E) AOTTesT ¢ 5 &t F
faar| wmfad feg 91g wigrs Afae & Jaftmi & Tar vrg 518 A< i3t 3 B3det § yIra udardt | Mt yged
&1 Ide I8 T Tl feg 1 @ Aer i3, fr a7 Af39rg # Aer 3 yaBuara <t faast = ya fdensts feg
ygrd Jfent| Ty wifore fog 24 o I & a5y fam| feug €3-23 It 3 Taardin 3 fegrer iy gdie gurdt
<t for v o Haus Ht, fiA €t Ages 5% foA & 91d Ao § Hdte J9<eT et Arfam It

. WY gdiT Ut 7 Ha3d Hi: Haidiid grenrg § 3u3 feeGe feg ra 3 Sufem 3 vee it fomgd
B1Jd T %1 g8 qga &t HIzw ut w1 fuzre fHfenn /| ford f i wifve Aad< &7 fis o Irg mfas
& Hdte 96 Bl Haidiid § 361 90761 B3 o il 3T Ht|

. AT gerTa: f£d 923 3 A ai5t T st i fon & e /i fa 7rd fdersms feg e
fermsm H3 =1 for & et § HASHTS g8 Tl nida 3dia ©d3 | fidl w1 yara € for & veqer /i
fon & it AR Hieat 3afa-Aaidid feg 93 fom 3q B 3: »Jiffees feg, A fovm st R faad 3 3,

41



The Sikh Bulletin UB—”;I’H yyg sTeardt July-September 2022

Uit gggar < SH feg I1g »ans o™ T fox fJg Ifder /| §AS 993 A 3& 37 fdent Al §g3 Ad Yy 3
YAHY HABHAT & I minidt 3fg3 9fa3 €1 Haurs 97 o My <81 3 Ulg I ©1 €% gg3 BT <rheomt Jfeny
w1 3 GRS Id afde Ha | Afgnt urfimit 3 gt 3 Saft ure 89 §A A% w1 d §H §3 YJ 839/ w3 Haw
T ferd dae A6 36 979 Wi 3 Gt €t fog Tams 919 7 {38 71 309 W feg fod fepoms wiGer #t
fa 3o T fenTas § g Ja6T 9T J A §H g § HAGHE W3 feg F »iE T grdier J 1" T Jig Aifas
#t & wdit T Az 3 <31 aras i feg H fa 7 T greEg 91g Afod © fedu /i 3 99 S 91g Arfgg § w3 A
fers™ 2 Tifed feg fomGaT grder /i

qo. 9¢: Yerd Afas fifw w3 feg graemyg = Uiz 398 © ¥3dt 7t 7 fa Bda vyt faar
FII ST FH fer v ferg i mirer 3 fa fem ot o et g R uafaz Afoeame afgaifde mfog dt e famsr
FI TR forg U Sare 3 Jaa feg w3 yafa3 § Ffa fezrfa I gaa S e A § B ovifenn I Ig ada ©
g Nt afae TR YT ST I A B for TuR NE e 3 e 913 feg A Sfendt e g o8 98 3
fam| Af3arg /i & wdit 28 e < 3EA Barare arda fer @ AlBag f & 3l e a dnd feg S gzm |
g R 9% AT 7 € Hoe3 § fod Ufaerad S afeT HOe3 @ HO'w 3 WergE 3 A i3I 7 S 91
378, I Va3 A HEYS R 38 B I3 | ferurs3a § »R I3 fegrds € 8331

TJTBT: IId MITs ATIE 1 & ¥3H 996 St fan g8 &t 33 H| B9 9o 7y wifgre AIdR 3 7y
2T TuTSt HI3HT Wi § gMenfT| 7Y Aaidiid T Y3d YAd ¥dre3 od o < 3t I3 feg fem © 9%
et & fom < Ao < i3t Ui Hasw ui for = forfesn & men St fider o fgar 7/t gz ymd
¥ ATH! g9 912 BI&T § Haiditd & Aarel fd 3t | 93 fest gre fog 9% 98t et {a fa€ &1 91 »igrs Afag §
YA T HE 2 © gIH feg y3H 99 i3 A Ha w1 @fee 851 3 Ty wifaHe Aadel 3 HISE Ui 9318
Jodt & ot 3ot fitafes Agiafia Tema © »id Un 94 o5t fa Jiffeers mice fed ag wfae & yrd Shiee
A I AR 3 353 B § IH-I91 I @ BA § »ifigere oz

TSifa SR MY 91g Afoe Sitees adi Tufs »iiEHe & vt 3 Yige FS| T 91d 376 © W 3
€ S ot AgET J| S 8 3 359 BarEe €t ity uaH feg It Hignmer 5t 1 fea S Afsarg 7 @ fag3
36 B AN S »iryd furdt 37 3 o0 9o &1 o Af3aIg 7t § B1dd fed o oa ot famr|

e A3 wl & fommsa 3D i3 918 | 38 3 uret 3 de qd 37 famrT | 99 wa31 ettt gt firm
fed i fog fa it 83 o fers™ U9 Urds 99 8= At 1t ¥amd feg 2an 331 et feges feg @nmie 3 fa
Id 9f8 Aifad i & ot feg Iaa3 HdHe At €t fHe3 © e <t 99 o ©dd 946 B faar fap| Af3grd #t
w vy fog w/Hfa wirft wru ugH feg fag If| faa3t iyl & 89 ya-urtad <t el 7% g1g o Bd1d 31 g%
AR B 7 BF<e! T HEE 31 i3 AT Al J Ud 7t HA™d & 39 AT Ade | 1l It 91 Jraeret <t fer feg
ATB 3 AT e B ygu &t A g3 J1 I A NI I A NI Hea 3 g3 femr I Qo dt e I

I@ g A s e A AP Az TIH @ FI 1 7 g »igrs wfag 7 (9€3)
&g 7 B o Af3q1d 1l § Bt 11 fed faatems fam| fag 331 3<1 3 faaT 3 IigH I3 Al §3

yret ret | 7 AT s g ferrs J famr 3 Adta <t 91t <t gt €% &aft| fef3amaat H3mgd »idlg 30
Helt, a€o € § It e feg Af3arg /it © Al § 93 A Adte 9a fa3r famr
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d <t gt
(kanwar238@yahoo.com) =
P

31 98 o feg wifgs o § U ot wret faar famr 31 fom @ fowrer 99 Tani @ <
Jjat At yr3at feg wifas Tret § I uet 7 fag efamfan »i3 o< Tefanr S et :

faqr fam A1 fom Hawy & fegras Sfamit yzT 98w J fa Tait feg et Uig x
Ugtgd, Hame »13 Ifagd »ife Ue1 I2 I 1 24 24 7H feg Bt <t IfgeHTet aae

JJ Ts| B3t HI® »EHRt ® Iad A1 3 gme 8t = Udard €%t afaeat § 398

it 7t feg 98 = femm y33 7f €3 »my 3 Bt Ifagat § It yrer g 99 e I | for = Gud3 99 Udtem,
3 1 e Jer J 7GR Ifaeg T 7 Guen JuT J B © 9% A §A T Udar B Udted © 79 § »nust
T 013 AHZ wighd feust gu = iR Iw )| fog 3t pafeq J fa 87 © 98 80 o 9% fow faw 31 iy adt
TR 1 87 ® vawe d 8% § faar Jer J1 fom 3q oy a1 St dfewmt ® »id fegrg 7 vyt Ag &
UJEd © HAd &8 HHS J /et J1 993 914 Uded © Hod' UesT J /e J W3 wRgh3 grfeg J #tet I
Jfae I I, My ferdt w1t § Jet Tret 13 At fag o Ll < vt vy  J yurar Is | wins feg
feg 9% 71 Udarg 7 B Il 7 fgwR Ia €9 »mudt fouz &t ualasr emz & €n fouz § It wret =t
Sfams3 »13 Tef3n < w1t afd ? YI83 Jaw Ia| fom 39t vy 3 8T »irut fardt aret fsus 7t wret §
IIAUAI »3 HaeE Wdl g7 i Ia | W Bd BH § 7d AT o 7 &8 13 #Ai I&| for 3q for fouz §
HoT o ¥ foq feda © qu Urds 99 @ WS foq UgH 97 8= I | fad I3 7 Ut o §R o fed
Y Jd 899 &S €l Jd UIH ¥ i I | fdg 13 fog 31 28 oud gt &<t fe3 g1 3 9t 3g 2 fedad €@
aéaammm@mmammm@awmwmﬁwmma@ﬁw
dtJI

fom Hdy feg fox YH3A Nanak: The Guru 1 fd Institute for Understanding Sikhism T YIS it
aret é, QF[ feg foq gersT éz According to Prof John Bowker, editor, The Oxford Dictionary of World Religions: -
that revelation is always contingent—that is, no matter how strong the claims may be that a particular text or
collection of texts comes from heaven or from God, it is always related to the particular historical circumstances
in which it first appeared. And that means, in turn, that it is related to the transmission of a particular system. J'<

feg fa fom gy feg 3 fazaT <t Tme otz A fa fog It wret 3 ua fezere 39 3 §g oret §7 Ml
it UfgAfESttt § 1 Ju 3 A fosft 7/t 91 fom 391 G 7 =93 © TB13 § Jf fais It J1 mig 3=
fog fq g o<t fam Jiet 99 < 3+t =t & I

foat et uafia yrzart At et wife © fewrer foq 91g Jj8 Afos <t mane & i3t It 91 ol fow
SJd AHSST fddl I<dn| Jid Jj8 AfJd feg »ifa3 aret § foudt gu sa13i, 5et gdlldl, fmdf w3 91g Afaes
By A 31, fan 9 At Udeng & &t ferdt| fog wrdt w7t fam & B9t €7 & »iry A fdt J1 3rg »idgds
Tigg & for 7t fadt It et @ foq Ay fed39 979 o Ut © gu feg A3 949 fidsm w3 94 fea fourdt &
& & AuRHe =131 J1 91g e fifw 1 3 fen wrdt Tt ® o /g 391 gared wfas < fedt wret w3 fem
éajaalamfaa@aufaaﬂmaaﬁw

faGfa 91d 9fa i <t HEET 91g Afads & St for Bet fog 9fg it < Ifagvret @ rte g
1‘Emwrr|@Wmﬂaﬁﬁﬁfgﬂaﬁm@awéwﬁmwéwaﬁmémé
J1d 3fe wfas § fitdt © fitdt @3 g It wient aier I feg iegratt fegrgurar gt 71 Aawt J1 fa@fa fom
3t fom Ifa feg i3 a2 famrs »123 GuRn § HIH3 aa 3T famr 31 »s few fom ofa few i3 Guen wrdt
HEY3T THI W' 7T Aies AET © faris yers gger J1 for JfE feg i1 faprs wédt dies Hige ==t
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Indt YETs FIe J1 9Tt It AuHe o131 3 §fsE watar »igrd Hid AS Afs Qudl fea aniwan |
(@1:drA: UaT-1387)
mmmmmmﬁmmammﬁ@amwmggmm@
TfgeTs & fod "a™H TaH" @8 g8He Irdt fars & Iret dit3t “&™H U 3 31 J fesAa 3 T UaH, dait
3 &f 33 Tt Ufe3g Hies HIgT © fama | g foq Wi g8AgT I 7 At HEYST ® AT <3 fapds
WW@IWW@WW@W Nanak: The Gurumfgﬂﬂ?ﬁﬂ—(‘i Here Dharam means

duty, good deeds, virtues, righteousness, justice. Guru Nanak has lit a lamp (formulated) the laws of

righteousness/justice to remove the ignorance of the whole of humanity to enable them to cross the sea of life.

WS fog 3 fa fem et < fonimn w39 3 yga3 fauges fegrgurar ® »iags dt i3t a1 3t 1 ot
faygerdl fegrg U1 a1ds i et fewers fog &t ygre fiée I fa I uaHt Tt urafia yA3at 1 37 aid
Jja mfae feg vifa3 Tt A fan Gua es Fe Fieei et J1 feg @ w9 I fa I1g Jf8 wfas feg
Wif3q Tt 79 ot w1t | It Entt Y3t I

7d ot g7t wiret || f3fs At fa3 fierst || @1 I 7 ¥ar-€2v)
AH A 2R Yy it a7 IR It farr g /IR 1| (@1 T T UST-922) |

gI* T I YIHBH JIfeR 3ty UgH3H § It faar fame J1 g g feg fegd aaat et 9
fa fa feg "ug fag I frg 7t wiret I2 7 89y 98 97 J 17 771 3awr I? B9 I8 7 yaH=w fagzr 9
fm 3 fog o »rE R I 7 9T R B T wiftils 3T AR 3t feg Wi O I fa oy AR §
YIHH g famt 3 € 3t 79 feq © fgaR vieg o @rer 31 319 oad & 39 fail wims €3 ol Y1 7
It 3mer | fog 3 wieg T Ja A A i 3 St J1 for 3 AumEe A f U9 ot I 3 3 I nizg
WI3H & e | fed w3 w3 € wires 9d feq § @ 1 fra e T IS8 IR A fem d m@ 3 3t
39, yAH" I3 fed © wieg Jt erer J1 feg & wume 3 fa 31 o few »ifas wrdt gt ua ot gt 31 gre feg
fa 3rg Afaes © 1% fA3a geidt, I3t At ity <t w1t 9rg g Afae feg »ifas 3 Ga Ardt et ug =t gt
J1 3 feg fa Ig Afoes © a7 St A8 HaT yant & o1t wins feg €% © mig, %139 wira &t ey
TE AT I

feg fog mume Jor 3 fa g fea & mia 7 wisd w3 3t 81 © 99 Jifeg 3 J ua fag ot wiSd
J1 IgEe It for Hawy § 93 Aume gu fed for 3g mHgfent J: A8 we I 88 I 33 11 I faa
B IN @ I 7 US-LLh)

feg g, 89 99 I 1 (73 Wo) T3 fod © »ivd 8w J| feg "I gg & wieg ¢ I, 7 78 © wied
gt J1 I Hias fog I 3 fa 9t et 1ds 93 Afgrmst & i faire 3 i<t 91 7t ofla gu &t
aﬁfgﬂw@@%mé‘a@ﬁyﬁwmwaﬁlﬁﬁwmﬂﬁaﬁmmwﬁmsﬂsﬁﬁ
foq ¥ fipra & IR | Wit w1t fam 3 HEY & Afgna g8 T §aT i w13 foq AeR M <t fagas
i3t 71 Hd | g & 32 ua <t gt <3 d a1g aad Aifge @ 99 fra & i wied foq e Al TIAS
WIE T QuRT A7 J1 I9E T gaHs J: Wb HEE A TaRs” (1 UaT-1) |

eI W33 w3 § Aeds <3 O forar famr 31 3rg wifas Ay 7 wifas <t fom »mydt Ut feg 9a fea
& Wy wigd o “Heg Al 91 Hal Hol farasHe eaATs wW3s et Yge I | 1 I Wi »ied Het et
It T8} HEE B TS I Y © fapTs © TS Wiz BEt A 3 e HWar 9F ydie I A win e
TH HEY © 1 fegra I3, 7 Tt §a Jar G »ifiz Tt Tt It feg 3t Gt Hee I A< fx Hies feg
It I TR B8 A1 | MU wied <t cas fAd fegrg U1 9@ I8, WS 7Y Has fan § Tams faar famn
J B feu Ho T fars IR 312 Hies HOT-HaT, IS, 7Ed H3Y 3BT & w3 famaHet J= | Wi Files
frm feg St 29 fedy, diay, 93U, »darg »ife &1 IR Hies feg fonl H3y o8 I I 7 Wi A
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JIUI wied TH AR, MH TIHS W B AR,
3t 0R gg A A IS fed wiredt g Het
3 I8 T It JeIh | W TR T HSuST R
IfETS TH B3 It IIitl F 3t I, v
WY gd § Aeds <t | feg I<t J ua ot ot

BB
feg disargdt J |

e goHt, Se T el 9,
B & feg gizTaEel d |

faG3dfegigucaed,
g o Bt Jt et J?
HY 8% 34338 &4,
ENISEASREC ISRyl
A g I3z 3399,
B g8 feg Iisaeel J |

IHl fiieTa 88 adi ATd?
IHH Jorel fegai odel o,
B 9 feg gisaaet J |

Wity B T g TaH 3,
HE ST II8 TP FIH 3 |
A3 a1 ugH 3 3941 9,
¥ 88 feg gisamd J |

JA AU T ARD,
THISFR BB HE AL S |
foat goa™ ot eder 9,
T 3% fEg I3dIael d |

Wl BEt U I98 W3S,

Ui U3t T g B U3& |
&6 T nierd fag Haet I
G2 ¥ 98 feg disageid |

YJTUgdd dae Jf
Yd 3773 Afgadten 1 fggm 3 da ade If
wR Ji fq Qawt < fdt
TR T TIgd <9
AJde didleafeg
dadi A
g He Yg B fifdt 3
TU Ute &% aret 7 gt
333 Ha § Mg Jfde 3 Iran Ia It
IH g3 WS it
WH Hig T WigHg
GG CEIE
W31 I T & IiAd od i3t
H3THedt Hed od oigt
GILUCRRY
LBIECER)
PrG ECEUSt)
1699 @ U o
1469 3UJTEITI
HITT®, I8 §81d, 919 g8
i tg, st arge g
g TS TR Y
Yfgst 24 AT 2T fHeTeial
HI A T, fonrd & fifw Fareial
YU I, WAEE, I3I 1S, g i &t &t
1% A BT A B3ia
e AT BTE HS 52 Il §
WMHS B A B3l
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Book Review

THE HIJACKING & By Professor Sarjit Singh

(University Putra Malaysia)

The Hijacking of Sikhi (Revised Edition) 2022
Karminder Singh Dhillon, PhD (Boston)

It is not often that one comes across a book that is so deeply thought
provoking, powerful and riveting as is The Hijacking of Sikhi. The author
presents a narrative of a spirituality that is systematically distorted and
corrupted over a period of two centuries by weaving together compelling
facts, persuasive argument and gripping observations of his own.

The primary thesis of the book is as shocking as it is distressing: Sikhi
as it is practiced today, is no longer the Sikhi that was taught to us by our
Gurus. It is a spirituality that stands distorted, corrupted and tainted. The messages of its scripture - Gurbani -
have been distorted through vedic, yogic and puranic slants in interpretations and translations; its history muddled
in unbelievable tales of miracles called sakhis, it's general conduct dictated by an
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institutionalized clergy — a group that was soundly critiqued by our Gurus, and its religious
practices have come to consist of those smuggled in from rejected and discarded rituals of
pre-1469 faiths. The thesis is shocking because it evokes the most powerful reaction in the
reader as to “how did we allow such to happen.” It is distressing because the supporting
evidence of the thesis is overwhelming.

The author begins with the notion that the uniqueness of Sikhi was total and
complete in that every aspect of Sikh spirituality was uniquely different from the then
existing ones. The summary list of the distinctiveness of Sikhi provided by the author in his
preface alone is enough to make his point. He writes:

“The concept of a One Omnipresent God that is manifest in His creation and Prof Sarjit Singh

realized within us; the Shabd as Guru; the spirituality’s focus on the Here and Now;
a philosophy that rejected ritual and advocated obtaining salvation while still alive; a scripture that gave
space to adherents of different faiths; and Gurbani’s emphasis on humanity, gender equality and the need
to elevate one’s mind to Godly levels are but just some of the defining features of Sikhi in its original and
authentic sense.”

All of these truths have, however, become stranger than fiction within the Sikh world, according to the
author. The primary thesis of the author relating to how it happened is captured in this paragraph from the
preface:

“To the greatest detriment of Sikhi’s uniqueness, three powerful groups - all of which were fake, deviant
and or anti Sikhi - would control our literature, historical narratives, and institutions, including gurdwaras
(and by extension the psyche and fate of Sikhi) for a long period of 207 years (1718 till 1925) following the
Guru period of 239 years (1469 — 1708). “

The outcome of such long control and subjugation, as argued by the author is the hijacking of Sikhi. He

provides a poignant snapshot of the hijacking in the following words:

“The Sikh of today looks up to the heavens for a praise-thirsty clergy-concocted god sitting up there; prays
to that god for miracles to resolve his worldly affairs; makes offerings to please that god; remains obsessed
with the notion of rewards after death; considers the 1429 page Gurbani as a mantra to be chanted by
the self or by hired hands to obtain material wealth, cures for disease as well as other askings. He makes
deals with his god to undertake Akhand Paths, Sehej Paths and Sukhmani if god would solve his problems.
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The SGGS is to him an object of worship — fit only for offering items and money. Understanding the SGGS
is of no concern to him, consequently, Gurbani ideals such as a spirituality of virtues, humanity and
equality holds no importance to him. He considers spirituality as being located within external symbols
and outer garb. He believes his vices can be cleansed by a variety of rituals, offerings and deals such as
pilgrimages, fixed number of paths, or dipping in pools of historic gurdwaras in India. It’s a faith that has
been hijacked from its unique path and equally distinct goals. It is a Godly spirituality that has been
corrupted into a clergy- concocted and clergy dominated religious dogma.”

This book tells the story of how, when and why this happened. To provide thematic continuity, it
is divided into four parts. PART ONE - The Introduction - deals with the what, when, who and why of the
notion of Sikhi being hijacked. Chapters One to Five are devoted to this part.

PART TWO deals with pertinent Gurbani issues that are related to the hijacking. This part
discusses three main ways in which the hijackers of Sikhi tried to rob Sikhs of the authentic spirituality of
Gurbani. Method one relates to distorted translations. Three chapters titled “Lost in Translation,” “Taking
Sikhi Back to 1468,”and “Getting to the Messages of Gurbani” respectively are devoted towards shed light
on this first method. Method two relates to creating fake “life narratives” of the 15 Bhagats whose writings
are contained in the SGGS. These narratives compete with the messages of the Bhagats as contained within
the SGGS. Two chapters titled “The Bhagat Maal Debacle” and “The Hijacking of Bhagat Dhanna”
respectively exemplify this second method. Method three relates to willful distorting of particular banis to
serve clergy interests and them popularizing them with fake claims. Sukhmani has suffered this fate at the
hand of the self-proclaimed sants and babas of deras and taksals. This is explained in Chapter Ten of this
book titled “Hijacking of Sukhmani.”

PART THREE evaluates the dysfunctionality of our Gurdwaras as centers of clergy practices; and
appraises a number of Sikhi practices, beliefs and celebrations against the benchmark of Gurbani with the
aim of empowering practicing Sikhs to decide if they wish to discard these practices — imposed upon us or
distorted by the hijackers, bring them in line with Gurmat, and adopt only those sanctioned by Gurbani.

PART FOUR narrates the efforts undertaken by awakened and enlightened Sikhs to free our
spirituality from the shackles of the hijackers and to revert Sikhi to its original authentic mode. Such efforts
began in the late 1800s, by which time Sikhi had endured almost two centuries of adulteration, corruption
and deviation. This 120-year battle is still ongoing, and is expected to dominate the Sikhi discourse
throughout the 21st Century.

The book ends with the question: “Are we going to adopt the Sikhi of our Gurus or continue practicing
the “Sikhi” of the hijackers? The choice, according to the author, is stark but ours to make. This compelling,
riveting, powerful and thought provoking book is a must have for every Sikh home and a must read for every
Sikh. It is not, however, for those who are comfortable with the hijacked status quo of Sikhi.

The author is eminently qualified in writing on the issue. He has been speaking and writing on Gurbani
and Sikhi matters as well as conducting Gurbani classes for the past 30 years. He has authored 10 books on
Gurbani and Sikhi matters, produced more than 100 videos on the same matters, sits as the Editor in Chief
of the Sikh Bulletin, USA and heads the Committee for Religious Affairs of the Global Sikh Council. The book
was first published in 2020. It is printed as a revised edition in 2022. The revised edition contains updated
material in parts one and four relating to efforts in freeing Sikhi from the hijackers. Sources and references
have also been updated. The revised edition also comes with a complete index that facilitates easy search
for issues.

The Hijacking of Sikhi (Revised Edition) is available at https://sikhivicharforum.org/store/.

The author has said that the book is made available at cost price with zero profit and zero royalty.
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Note to Contributors

The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL
approaches towards Sikh matters and issues are given priority for publication. Articles
devoted towards exploring the messages of Gurbani as contained within the Aad Guru Granth
Sahib (AGGS) are particularly welcome.

Manuscripts must be in English or Gurmukhi and must begin with a title page that includes
the names, e-mail addresses, and affiliations of all authors. References must be properly
cited.

Manuscripts need to be submitted online to editor@sikhbulletin.com or
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode
(Nirmla UlI).

The maximum length for each article in a regular issue is 5,000 words.

Note on Use of Gurbani Verses and Translations by Authors

When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version
of the full verse and a romanised version. Mention musts be made of the page where it is to
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide
translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as
provided by Sant Singh Khalsa MD’s English Translation will NOT be published.

Note to Readers

The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail
addresses are in our distribution list. Please feel free to forward this issue to your contacts.
Alternatively, you may provide us the e-mail addresses of friends and family who would like
to receive The Sikh Bulletin regularly.

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin.

The views expressed by authors are their own. Please send feedback at
editor@sikhbulletin.com

Thank you for your continued support of The Sikh Bulletin. Editor.
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