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Editorial

For God So Loved Punjab

Punjab is undergoing a facelift. Not the surgical type but a
religious type in which a peculiar version of Christianity is spreading
fast enough to give Punjab a new face altogether.

The land of five rivers is about to get the 4th largest church
in the world. It is being constructed in Jalandhar, Punjab —the hub of
missionaries - at a cost of Rs 2,000 Crore. The capital city of the Sikhs
— Amritsar - is home to 700 churches. The SGPC —the primary panthik
organization of the Sikhs has gotten a rival in the form of SCPC -
Shiromani Church Parbandhak Committee. The land of the Sikh Gurus
has become a haven for churches — 8,000 of the 12,000 villages of
Punjab have a church that was built in the last ten years. Sikh
terminology has found itself new parameters. The congregation in
the church is called a “satsang”, the church is referred to as a
“gurdwara”, the food served therein is the “langgar” and Lord Jesus
is revered as “satguru Jesus” or “vaheguru Jesus.”

None of these have anything to do with the spread of
traditional Christianity in Punjab. The Catholic faith has existed in
Punjab from the colonial days. St. Mary's Cathedral in Jalandhar,
Punjab, India, is the seat of the bishop of the Roman Catholic Diocese
of Jalandhar. It was constructed by Vicariate Apostolic Rev. Fr. John
Mc Donnel in 1847. No one has, or should have any concerns or
reservations with the growth of Catholicism or any of the other
denominations of the largest religion in the world.

The kind of “Christianity” that is spreading in Punjab is best
described as the scourge of “faith healing.” And it is the business
model for people who are anything but faithful to the religion under
whose label they operate. Punjab is the new home for the purveyors
of “miraculous and faith healing” that have led to people being duped
into losing their live savings and health; and cheated into converting
out of their religions. People, especially children have died or faced
serious medical complications as a result of following the advice
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of these conmen “faith healers.” Conversions out of their religions at the behest and lure of these conmen have
caused familial and social disruptions that threaten the peace and harmony of Punjab.

Despite the fraudulent nature of these groups, the menace is growing rapidly. These “faith healers” have
acquired and developed sprawling spaces where thousands gather in periodical special prayer meetings in places
such as Ludhiana and Kapurthla. These groups have churned out thousands of videos of “sermons” and “faith
healing” that include the testimonies of those “cured” by miracle or prayer of their “pastors” in efforts to increase
their flock and build their personal coffers.

Three big outfits are involved in this dubious practice. Leading the pack is pastor Gursharan Kaur Deol’s
mass “faith healing” in which she claims miracle cures for kidney stones, joint pain, backache, and “possession by
the evil spirits.” She and her husband, Harbhajan Singh Deol run Jesus Healing Ministry at Khojewala village of
Kapurthala district and have a huge following. They have kept their Sikh names to make it easier to lure Punjabis
and Sikhs into their scam. The second place is held by “Prophet” Barjinder Singh’s Church of Glory and Wisdom
which specializes in “blessing people” with salary hikes and miracle cure for serious ailments. Then there is
“Apostle” Ankur Narula, who runs the Church of Signs and Wonders at Khambra village in Jalandhar. He too draws
thousands to his healing masses. He is the one who is building the fourth largest church in the world at Jalandhar.

Some of these faith healers are suspected criminals. Pastor Barjinder Singh, for instance, was arrested on
charges of rape. He has also been accused of swindling people of money to cure them of their cancers.

The Hindu of September 20, 2021 summed up the scourge that Punjab is undergoing at the hands of the
conniving “faith healers”. The report states “we have covered how the conversion industry is flourishing in Punjab
with proselytizers like “Apostle” Ankur Narula. Gursharan Kaur, rape accused “Prophet” Barjinder Singh etc. using
fake miracle cures, deception, illegal foreign funds and the good old-fashioned “rice bag” (including illegally
diverted government rations) to lure converts from among the poor underprivileged sections of Sikhs & Hindus”.

Sikhs have naturally expressed concern at the morass of blind faith that Punjab is becoming. The SGPC
launched a campaign of “Ghar Ghar Andar Dharamsal” to counter unethical conversions. The Global Sikh Council
(GSC) has engaged with a variety of parties within Punjab to find a legal solution to the activity. The GSC’s
argument is summed up in its letter to the SGPC. “To control and check such unlawful conversions and nefarious
“faith-healing” sessions, many States in India have enacted laws criminalizing such activities called “Freedom of
Religion Act (or Ordinance”). The States that have enacted such laws include Gujarat, Tamil Nadu, Madhya
Pardesh, Uttar Pardesh, Odisha, Himachal Pardesh, etc. These states have, after the passing of this laws - seen a
tremendous drop in the unethical conversions and faith-healing instances.”

Lady Singh Dr Kanwaljit Kaur OBE, President of the GSC has argued that the tactic of using Sikh spiritual
terminology such as “satsang,” “gurdwara,” “langgar” and “vaheguru” by these charlatans for their flock, church,
food and Jesus respectively amounted to religious and cultural appropriation of the Sikh Faith and its practices,
customs, Gurbani and traditions. The objective is to deceive the converting Sikhs into believing that the version of
Christianity that was being presented to them by these imposters was no more than an off-shoot of Sikhism.

Why are Sikhs of Punjab falling victim to the scams of “miraculous faith healing” and in numbers that are
almost unimaginable? The blame can be apportioned to three groups. The first is dera-waad — the babas, sants
and other banarsee thuggs - as titled appropriately by Kabir in the SGGS. These people severely corrupted the
divine spirituality of Guru Nanak and brought it down to a self-serving business transaction.

The deal was simple. These crooks in holy garb promised cures, promotions, male offspring, overseas visas
and a lot more in return for common Sikhs offering them money to perform ardas, akhand paths, and other
ceremonies at their deras. In essence then, over a period of one century, these dera and taksalee sants and babas
have made Punjab a most fertile ground for the scourge of pseudo faith healing. These so called sants, babas and
bhramgyanis prepared the ground work for people like Ankur Narula, Gursharan Kaur, Harbhajan Singh and
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Prophet Barjinder Singh to come in. The only difference was scale and the grandiosity of their claims. After dealing
with people who were content to be labelled as “agents of God” - Sants and Babas - the hijacked Sikhs were ready
to be hypnotized by those who had promoted themselves to “Prophets and God.”

The second part of the blame goes to SGPC. This was a body tasked with governing the affairs of Sikhi and
of Sikhs. With annual budgets that sometimes surpassed that of the state government, it could have built schools
and universities to educate the people of Punjab; hospitals for them to get treated; banks to provide financial
assistance to farmers, old folks homes, orphanages, welfare homes and so much more. But not a single item
within the previous sentence was created under the patronage of the SGPC. It’s a body that made space for the
Ankur Narulas, Gursharan Kaurs, Harbhajan Singhs and Prophet Barjinder Singhs. The vacuum that is the SGPC
leadership, and zero concern for the welfare of underprivileged Sikhs allowed these false apostles and prophets
to lure common folk into curing them and much more.

The primary concern of SGPC has been politics. Over the years it sank itself in the cesspool of Akali politics.
The Badals ran it by remote control for the past 30 years. Its leadership has been so thoroughly infiltrated by dera
and taksali folk beginning 1961 thata the Badals didn’t need much effort. This was the year that both the SGPC
and Akali Dal were headed by dera Sants — Sant Chanan Singh became President of SGPC in this year, while Sant
Fateh Singh president of Akali Dal.

It’s thus hard to imagine the SGPC doing something — anything at all — to tackle this scourge of blind faith
that is faith healing. Their response has been a half-baked idea with no real action plan labeled “Ghar Ghar Andar
Dharamsal.” Will someone inform the SGPC folk that Ankur Narula and Prophet Barjinder Singh etc have already
sneaked into the Ghar Ghars of Punjab.

The final part of the blame goes to the Akal Takhat (AT). As paid employees of the SGPC, one can be
excused for wondering why AT Jathedars are being considered as a separate cluster for blame apportionment. It’s
because the damage to Sikhi — in particular to the advance of progressive Sikhi — that has been done and is being
done by the AT is severe, unmatched and deep. The AT has banned books written by critical and progressive Sikhs.
The banning of Dr Pyar Singh’s book in 1993 is case in point. It has excommunicated just about anyone who
exposed the cancer that is dera-waad in Punjab. Gyani Gurbaksh Singh and Dr Harjinder Singh Dilgeer are cases in
point. It has excommunicated others who have attempted to be reformers. The excommunication of Harnek Singh
is case in point. They have now aimed their guns at Gurbani scholars such as Tharminder Singh and Dr Oangkar
Singh.

Like the SGPC, the AT too has been almost completely and thoroughly infiltrated by the ideology that is
dera-waad and taksali. All its Jathedars in the past 3 decades — with one single exception of Professor Manjit Singh
— have come from deras, are dera-trained or dera affiliated. A good majority of Sikhs are of the view that it is the
Sant Samaj that is running the AT today. In the ultimate sense then, the AT power of excommunication is the
sword that is wielded on anyone and everyone who works to make the Sikhi of Guru Nanak relevant to the younger
generation. Compared to the archaic version of Sikhi as presented by the dera and taksali folk, Christianity appears
to be a modern option.

John 3:16 says that “For God so loved the world that he gave his one and only Son, that whoever believes
in him shall not perish but have eternal life. It takes a huge leap of faith to entertain the notion that God so
suddenly loved Punjab to have sent “Apostle” Ankur Narula and “Prophet” Barjinder Singh to deliver “faith
healing” to them. The truth of the matter is that what’s going on in Punjab has nothing to do with God loving the
world or loving Punjab. In fact, it has nothing to do with God.

Karminder Singh Dhillon, PhD (Boston),
Editor in Chief.
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AT AR e T AfgT {3 i

Koee Janeiy Kavn Eha Jug Meet

Karminder Singh Dhillon, PhD (Boston)
dhillon99@gmail.com

ASHI HI®T Y wg 3 1l € Af3aR™ ymfe |

Jaitsree Mehla 5 Ghar 3 Ek Oangkar Satgur Parsad.

AT AR Teg g AfGT iz i

Koee Janeiy Kvn Eha Jug Meet.

Koee - One in many, Rare. Janeiy — Lit. Know; Realization. Kvn- How, What. Eha Jug- Lit. This world; Spiritual
World, Spiritual Journey; Spirituality. Meet- Lit. Friend, Acquaintance, Associate; Mind.

Rare is the Realization Pertaining to Spirituality, O Mind

Note: The messages of Gurbani are addressed to the mind. Words such as 3Tt J Bhai Ray, it gt Aree Bayi,
HEt A Mayi Mein, NI Hi3 Mayrey Meet etc. even if literally referring to relations are often used to address the
mind.

frm Ife fqurs At fafa g3 vt faars df3 1q 13T I

Jis Hoey Kirpal Soi Bidh Bhujey Ta Ki Nirmal Reet
Jis — Which. Hoey - Lit. Happens, takes place. Jis Hoey — Through which. Kirpal — The Creator. Soi Bidh- That Way
(of Spirituality). Bhujey- Lit. Know; Realization. Ta Ki- Of which, Whose. Nirmal- Lit. Without Contamination;
Unique. Reet — Lit. Practices; Conduct, Manner.

Through Which Spirituality the Creator is Realized and Whose Manner is Unique.

BLUE — Context from previous verse.

H3 fuzr afa3 73 oy fere Hiz mig et 1l

Maat Pita Banta Sut Bhandup Esht Meet Ar Bhayee

Maat Pita- Lit. Parents. Banta- Lit. Wife. Sut- Lit. Children. Bhandup- Lit. Friends. Esht- Meet- Lit. Close friends.
Ar- O. Bhayee- Lit. Brother.

Note: The phrase HT3 U3Tgfs3 EIS’SG'ENMaat Pita Banta Sut Bhandup Esht Meet collectively refers to the family
and associates. This verse is generally translated to mean that these relations and relatives are obstacles and

Hindrances to our spirituality and of no help in our spiritual journey.

The literal meaning cannot be applied for the following two reasons:
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1) Saying that our parents, spouses, siblings, family etc. are hindrances and obstacles to spirituality is NOT a
Gurmat concept. All of these are God given and to be treated with love and respect — not with the
suspicion that they are obstacles. Treating the family as such, and renouncing it was indeed part of the
pre-1469 spiritual practices; but Gurbani has critiqued it.

2) If accepted in the literal sense, the verse would NOT apply to a female because a female cannot have a
Banta “wife” and because the word “husband” is not included in the list of family. This would mean that
the verse would have no applicability to half the human world. This is not the norm in Gurbani. All of
Gurbani applies to all of human-kind.

3) The final two words of the verse VH_Q’QTE:'Ar Bhayee (O Mind!) makes clear that Guru Arjun is addressing

the Mind. If the word ST&l Bhayee is translated literally as “brother” then the question arises as to why
“sisters” are left out.

The issue in the Rahao verse is Spirituality that brings about realization of the Creator. The issue in this verse
is therefore being addressed to the mind.

The spiritual message of the verse therefore is with regard to family and associates of the mind. The family of
the Mind consists of the SENSES as they are closely related to the mind. The associates of the mind are the
innumerable thoughts and ideas that keep emanating from it, reside within the mind and define our mind.

The senses and our thoughts have a real and impactful bearing on our spirituality. This is the uniqueness of
the messages of Gurbani in general and this shabd in particular. So the verse would have to be interpreted
accordingly.

H3 fuzr 9fs3" 73 duu fere Hiz mig 3t i

Maat Pita Banta Sut Bhandup Esht Meet Ar Bhayee

Maat Pita Banta Sut - Lit. Parents, Wife, Children, Family; Senses. Bhandup, Esht Meet- Lit. Friends, Close friends;
Thoughts that are close to the mind. Ar- O. Bhayee- Lit. Brother; O Mind.

All My Senses and Thoughts That Remain Close to Me; O Mind!

YJg AoH d THS AR »isfad s AaTE n1q I

Purub Janm Kei Miley Sanjogi Anthey Ko Na Sahayi.

Purub — Origin, start. Janm- Life. Kei- Of. Miley- Received. Sanjogi - Associates; partners. Anthey Ko — That Inner,
Within. Na Sahayi- Do not assist.

They Originate with, and are Partners of Life; Yet Do Not Assist That Inner Journey of Realization of the
Creator Within
BLUE — Context from Rahao Verse.

HAf3 WS G BTS JiaT HE A ot Hifemm ||

Mukt Mal Kank Lal Hira Mun Ranjun Ki Maya
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Mukt- Freedom, Emancipation. Mal- Lit. collection of beads; Treasure. Kank Lal Hira - Lit. Gold, Gems;
Invaluable. Mun = Mind. Ranjun- Origin (Runj) — Imbued. Ki — Of. Maya- Illusion.

My Senses and Thoughts Are an Invaluable Treasure for My Emancipation O Mind; Yet Are Imbued in lllusions

BLUE — Context from Previous Verse.

T T IIH faaat mieafg T Hfg A3y s ufemm 1 2 11

Ha Ha Karm Bihani Avdheh Ta Meh Santokh Na Paya

Ha Ha Karm- Deeds of Self Interest. Bihani- Spent, passed. Avdheh- Life. Ta — Result, Outcome. Meh- .
Santokh- Contentment. Na Paya — Not Realized.

Imbued in Those lllusions My Life Has Passed in Deeds of Selfishness; the Result of Which | have Not Realized
Contentment
BLUE — Context from Previous Verse.

TA3 I8 WH UL 36 U3 gHG I391dT I
Hast Ruth Asth Pavan Tej Dhanni Bhuman Chatranga

Hast-Lit. Elephant; metaphor for Pride (of size and strength). Ruth Asth Pavan Tej- Lit. Chariots Pulled by Horses
that Run Faster than the Wind; metaphor for Power. Dhanni- Wealthy. Bhuman- Lit. Land Proprietor. Chatranga-
Lit. Four types of armies; metaphor for Enormous Power.

These Deeds of Selfishness Can Create Mammoth Pride, Immense Wealth and Enormous Power

BLUE - Context from Previous Verse.

g & s fos Hig agn €fs frafeG &iam 1 3 1

Sungg Na Chaleyo En Meh Kachuaei Uth Sidhayo Nanga.

Sungg - Lit. Accompany; Assistance. Na Chaleyo- Lit. go along. En Meh- Amongst these. Kachuaei- None. Uth-
Awaken. Sidhayo- Traverse, travel. Nanga- Lit. nude; metaphor for being devoid.

None of These Deeds Offer Assistance Along the Journey of Spirituality; Awaken O Mind! Traverse It Devoid of
Such Deeds

BLUE — Context from Previous Verse and Rahao Verse.

Ifg A3 fipr Yz yg & 31 Ifg afg area 11

Har Kay Sant Priya Pritam Prabh Kay Ta Keiy Har Har Gayeay
Har-Omnipresent Creator. Kay- Of. Sant (plural) — Seekers of Realization of the Creator Within. Priya Pritam-
Beloved. Prabh — Lord. Ta Keiy- Of Whom (Creator). Har Har Gayeay- Lit. Singing of Virtues of the Omnipresent

Creator; Imbuing Divine Virtues.

Seekers of Realization of the Creator Within Remain Imbued in Divine Virtues of the Beloved Lord



The Sikh Bulletin 3-773 YU8 STt April-June 2022

ST BaT HY »a Y QA AfaTA3s s 18 14 i

Nanak Eha Sukh Agey Mukh Ujal Sang Santan Keiy Payieay. SGGS 700

Eha —Here and Now. Sukh- Spiritual Bliss. Agey- Future, objective, goal (in spirituality). Mukh Ujal- Lit. Radiant
Face; Joyous having achieved the spiritual goal. Sang- Assistance; Accompany. Santan- Of the Sant, Pertaining to
the Sant (singular) Guru. Keiy- Of Whom (Creator). Payieay- Lit. Obtained; Achieved (the spiritual goal).

Nanak, Remaining Imbued in Divine Virtues Provides Spiritual Bliss Here and Now and in Realizing My
Spiritual Goal; | Achieved this Goal through the Company of my Guru.

BLUE — Context from Previous Verse.

Note: The word “Sant” in singular refers either to the Creator or Guru in Gurbani. In the plural form it refers to
seekers of the Creator.

Points to Note.

1. The intended message of the shabd is spiritual in nature. Specifically, it is about Realization of the
Creator Within.

2. The shabd points out that the primary driver of our spiritual process is our mind.

3. The primary obstacles faced by our mind are the worldly and temporal dictates of our senses and our
thought processes.

4. The goal of spirituality is Realization of the Creator Within the self. And the primary method is through
the imbuing of divine virtues.

5. The imbuing of divine virtues provides bliss Here and Now (while on the Journey) and provides
assistance towards achieving the goal of our spirituality.

6. The company and assistance of the Guru is necessary in achieving our goal of spirituality.

7. Literal translations that ask us to consider our family, relatives and friends as obstacles and for us to go
into the company of mortals who proclaim themselves as “sants” rob us of the opportunity in getting to
the intended messages of the shabd. Gurmat does not consider the family and relatives as spiritual
obstacles. Gurmat also does not recognize the ability of self-proclaimed “sants” to assist us in our actual
journeys. Sikhi is a spirituality of the Self, by the Self, for the Self. Guru Nanak says WIYE JH MY

»y It dd G || Apann Hathee Apnna Apey Hi Kaaj Swareay. (SGGS 474).
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Haripur:
A Town of Spiritual Inclusion

Ek Ong Kaar K. Michaud,
Interview with Dr. Harbans Lal

Haripur is a town located near the Khyber Pass in modern
day Pakistan. It rests in the lap of the Himalayan
Mountains, 1650 feet above sea level. The town is 65
kilometers/40 miles north of Pakistan’s capital Islamabad
and only 20 km/12 miles from the historic Sikh shrine,
Gurdwara Sri Panja Sahib in the town of Hassan Abdal. Haripur is famous partly because it is close to Malika-
Parbat, the highest peak in the Kaghan Valley at 17,356 feet.

Like so many villages in this part of the world, it holds centuries of memories. This area was known as the
hub of the Gandhara civilization, the ancient civilization connected with Vedic traditions and later, with Buddhist
thought.

The land, itself, holds memories. Memories of conflicts, memories of war. Memories of great spiritual
guides, of religious world views, competing with each other for dominance. What exists today does not resemble
life from a hundred years ago, or 200 years ago, or 1000 years ago. Political and religious forces in this region have
reshaped boundaries and alliances like ocean waves resculpt the sands of the shore.

The men known as the Sikh Gurus (Teachers) did the improbable. They created pockets of religious
harmony among various faith traditions in this region. They established a vision for an egalitarian way of life. A
way of life that offered nourishment to all people, with no regard to caste, creed or gender.

Dr. Habans Lal recalls how the Sikh tradition of inclusiveness once saturated all of India

At the time of Guru Gobind Singh, there was a Hindu journalist by the name of Birbal. He was an official
reporter of the Hindu Rajas who were fighting against Guru Gobind Singh. He wrote in Persian and published in
Persian newspapers.

In these reports, he writes about Guru Gobind Singh, even though Guru Gobind Singh was his enemy, so
to speak. He writes about the Sikhs. India at that time included Afghanistan, Nepal, Burma, and Ceylon. He says
that in the whole of India, there is no village without a place dedicated to Guru Nanak. Where people got together
and learned what Guru Nanak taught. No village in all of India.

After that, the British travelers with the British India Company wrote that 25% of the Indian population,
from India to Afghanistan to Burma, 25% were either Sikhs or they believed in Sikhism and the Sikh way of life.

The definitions were not there. You could call yourself Hindu and you could come to Gurdwara. You could
call yourself a Muslim and come to Gurdwara. Ayub Khan, a faithful Muslim, who rose to the rank of Pakistan’s
President, indeed, was a frequent visitor of the gurdwara and often recited the opening verse of Guru Nanak’s
poem, Jap.

You were a Sikh in all respects. People did not pay attention to what you were called, what you believed,
or practiced. It is only recently that there is this politics of definition: you are a Sikh; you are not a Sikh. We waste
so much time and energy telling people you are a Sikh or you are not a Sikh. None of that was heard of in the town
of Haripur.
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There was so much love between communities. Nobody cared who was what. All of them believed in Guru
Nanak’s teachings. And everyone considered Guru Nanak their prophet (teacher.)
The Muslims said, he is our Pir. The Hindus and Sikhs said he is our Guru. They did not have to change

from being Muslim to being Sikh.” - Interview on November 3, 2017.

The Sikh Gurus envisioned an exemplary human society: peaceful,
prosperous, where people of different faiths could live together in
harmony. This vision inspired the origins of Haripur.

Maharaja Ranjit Singh was a Sikh warrior who lived from 1780-
1839. During his lifetime, and with the help of many allies (including his
mother-in-law Sada Kaur and the Akali warrior Phoola Singh), Maharaja
Ranjit Singh established an empire in the Punjab region. At its height, the
empire of Maharaja Ranjit Singh stretched from the Khyber Pass in the
west, to Kashmir in the north - touching the borders of Tibet; to the Sind
River in the south and in the east to Himachal Pradesh. This Sikh Empire,
under Maharaja Ranjit Singh’s rule, succeeded at keeping the British
Empire at bay.

One of the Maharaja’s allies was a formidable military tactician
named General Hari Singh Nalwa. General Hari Singh Nalwa served as the
Commander-in-Chief to the army of the Sikh Empire from 1804 until 1837.
His famous military campaigns include securing the Khyber Pass. However,

Maharaja Ranjit Singh

his army mostly consisted of Muslim faithfuls in addition to Sikhs.

Dr. Harbans Lal described the origins of
Haripur, his hometown, this way:

At the time of Maharaja Ranijit Singh, his

kingdom extended to Afghanistan. He had a
very open government. He had Muslims in his
army besides Hindus. His prime minister was
Muslim. His finance minister was Muslim.
People from different religions served in his
government.
Hari Singh Nalwa lived in the area where | was
born. He was made the governor of Kashmir and
adjoining areas. Maharaja Ranjit Singh honored
Hari Singh Nalwa by naming a city (close to the
Khyber Pass) Haripur. He had a fort built there
in his name, (Fort Hari Singh) which still exists. It
is in bad condition, but it is still there.” - (From
an Interview on June 8, 2018.)

There was an old town Pakhli Sarkar
(circa 1472 A.D.). The contemporary Haripur
4 was founded at its place in 1822 by Hari Singh
7. = —— Nalwa, who was not only a general of Maharaja
Ranjit Singh’s army but then also Governor of
Kashmir.

) B T ,i
| 3% < o gy gl 3¢ |12

Hari Singh Nalwa
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Maharaja honored his favorite general by renaming Pakhli Sarkar as Haripur and built a fort named after
General Nalwa. This was the only town Maharaja had ever ordered to be renamed. Maharaja Ranjit Singh ordered
that the city be called Haripur, in honor of his general. (from the Article Hari Singh Nalwa’s Haripur: Microcosm
of Sikh Multi-Faith Life)

Hari Singh Nalwa was stationed there. The Sikh army with a majority of recruits from the Muslim
community was there. This was an entirely Muslim area. But because of Hari Singh Nalwa’s presence, many Sikhs
migrated and settled.

Hari Singh Nalwa wanted to make it an exemplary Sikh town. He funded the building of a Mosque, a Hindu
Mandir and a Gurdwara. He paid for all three because the Sikh Raaj is everybody. - (From an Interview on July 2,
2018)

Maharaja Ranjit Singh provided the funds. That town had one Mosque built by Sikhs, one Gurdwara built
by Sikhs, and one Mandir built by Sikhs. The kingdom paid and got three institutions built. - (From an Interview on
November 3, 2017.)

Hari Singh Nalwa wanted to make this a model city. There was a water shortage. The town had spread
around the Fort of Hari Singh. So Hari Singh Nalwa created a well-planned water storage and distribution system,
nicknamed Rangila.

Rangila was in fact the name of a civil engineer who established this unique water supply system for the
town. The reservoir collected water from a perennial river called Dor and then supplied it for irrigation and
drinking. As many as nine supply lines originated from Rangila and spread through the entire town. There were
roads and shops along the water streams. The water fed fruit orchards and grain fields included those owned by
my family.

This was the first time in Indian history that an organized dam and water distribution system got created.
Nine tributaries came out of it. My friend and | went to pay a visit last year. And now there are only four tributaries
left.

Hari Singh Nalwa distributed water. He promoted agriculture. Thus, the area surrounding Haripur was a
very green area.

Islam was and still is the predominant religion in the area, although there was significant presence of Sikhs
and Hindus. Additionally, there was a non-Muslim tribe known as Kalasha, believed to be descendants of the
ancient armies of Alexander the Great (see MS Kohli, ONE MORE STEP, Penguin, 2005). Urdu is the major language
that is both written and spoken. The other languages mostly spoken there were dialects of Hindko, Punjabi,
Pashto, and Pahari. (From an interview on July 2, 2018 and from the article, Hari Singh Nalwa’s Haripur:
Microcosm of Sikh Multi-Faith Life)

Dr. Harbans Lal was born around 110 years after Hari Singh Nalwa established these social and spiritual
institutions for Haripur. The fascinating history of the Sikh Gurus, of their egalitarian social vision, and their
intuitive mystical approach - all of this was woven into Haripur’s traditions, architecture and society. It formed the
cocoon that surrounded Dr. Harbans Lal in his childhood years.

Reprinted with courtesy from A Tapestry of Memory — A Space for Untold Stories at
https://tapestryofmemory.org/
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The Truth of Ragmala

Karminder Singh, PhD (Boston).
dhillon99@e¢mail.com

Ragmala is the name of a composition that is found on the final page (1430) of
the Sri Guru Granth Sahib (SGGS). It consists of 10 paragraphs. The style of
compositions found within the Sri Guru Granth Sahib is such that the writer of
every verse is specified within the composition, but such is not the case with
Ragmala. There is no indication anywhere within Ragmala if it is composed by
any Guru, Bhagat or any of the 35 writers of the SGGS. This article thus explores
the truth of Ragmala, its origins and its substantive content.

A Kavi (poet) named Alam has written a granth (text) titled Madhav Nal Kaam Kandla. As the name
suggests, the book is a narrative of two individuals: a male by the name of Madhav Nal and a woman named Kaam
Kandla. More specifically it narrates the story of a relationship between the two individuals. Paras 61 and 62 of
Kavi Alam’s composition (page 13 of his granth) is as follows:

B TH oSBT A1dt | »ie 934 fag 86 It | €4
Boleiy Kaam Kandla Nari. Aav Chatur Bich Chun Bhari.
g/ A3 HAlt3 I3 a3 Wa3ss |
Hgd MBI I1d1 S Yg Ug HIT 91 | €3
Bajaiy Sabh Sangeet Tunt Biret Chantaal.
Bahur Alapeh Rag Kat Panch Panch Sang Baal.

L_KARMIND g5

It is clear from para 61 that Kaam Kandla is a woman (W’Eﬁ Nari). Para 62 makes clear she is engaged in
the profession of dance, song, drama and play acting. Read collectively, both paras make clear that the
composition is about Kaam Kandla’s profession; dance and song abilities; and her relationship with the individual
named Madhav Nal.

THE ORIGIN OF RAGMALA AS FOUND ON THE FINAL ~ P

PAGE OF THE SGGS o fefy fif <ng w6 A RSy 49 1 S B o199 o UEE i & Fel
L wmd 1 A e A & 39 foR & Jfe 8 1 €9 2R3 3 50 wE oS fo3 Y
. X . + Ofg o 1 31 AR 996 Bl SR A AR JIH UAIS Il 9 I A WO U Il 397
As shocking, appalling, and outrageous as it may £ ot ot A5 3 1 R foaten @ @z o Wil 595 ufeGR 1
seem, paras 63 to 72 of Kavi Alam’s Madhav Nal Kaam iy vfeor Biaanfs 3 fsag e Tl 1 s o B o et 30 v iR

T

Kandla — the narrative of Kaam Kandla’s drama, dance 1 € Af3gs umfe
. T HE | I ER Afer U9 wWa1w Il Al wiufs misg & 1 yem IaT 398 2

and song —is what is found what is found in the SGGS
on page 1430. More specifically, paras 63 to 72 of
Kavi Alam’s poetry (copied and pasted as Ragmala in
the SGGS) is a snapshot description of a scene of the
dance, song and drama of Kaam Kandla. As dreadful
and scandalous as it may seem, these paragraphs are
advocated as spiritual messages and recited as
Gurbani during every bhog ceremony by our clergy. A
side-by-side comparison of the composition of Kavi
Alam’s composition and that found on the final page

o a9t I e et Afer 89t I yaH 39 fawest 11 Ufewrelt arefa ot 1 ufs
o ot ot 3wt 1| € 398 ot umB & Il M o fermd mevefa I Sk
HY HTR arefd || Q || 553 fawes gredt myst myst 3if3 1| wRe yg 39< & arefa

5 et | et Fige) Gt | A 8 U el 1 M I BRI

Ragmala as recorded in the SGGS on the final page
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of the SGGS as Ragmala will help us decipher the truth pertaining to the origins of the latter.

Para 63
of Kavi Alam’s Madhav Nal Kaam Kandla

Para 1 of Ragmala
as found on page 1430 of the SGGS

JUEt | 991 89 Hig1 U9 gda1e | Hig msufg
B TS | YEH I13I8 < adt | Y9 IaIst
g1 €99t | yaH I3t fagrest | Ufanmat
Irefg Sa1et | Ufs »mSyt ot 3t ardt | 2 398
ot yg8 &1t | UgH Jau feAa marefa |
HIT&H HY HU= di<fa | €3 |

Chaupai. Rag Eyk Sang Panch Brangan. Sang
Alapeh Atho Nandan. Pritham Rag Bhairon Veiy
Karhi. Panch Ragni Sang Ucharhi. Pritham
Bhairavi Bilavli. Puniaki Gaveh Bangli. Pun
Aslaykhi Ki Bhayi Bari. Eh Bharion Ki Pancho Nari.
Pancham Harakh Disakh Sunavaiy. Bangalam
Madh Madhav Gaveh. 63.

Q€ Af3g1g uATe || IraT HT&T || I1d1 89 A1 Ud I9915 |
i1 WBUfg a8 &T& 1| Y&H Jrd1 338 < 334t Il Ug
It Hia1 8§99t | yaH 33< fasrest || Ufemslt arefa
HI18! 1| Y Ayt <t get gt 11 2 398 St ug8 &1t |
UgH Jad formd HaTef(d || §9r&H HY Hrae grefa 11 Q |l

Ek Oangkar Satgur Parsad. Ragmala. Rag Eyk Sang Panch
Brangan. Sang Alapeh Atho Nandan. Pritham Rag Bhairon
Veiy Karhi. Panch Ragni Sang Ucharhi. Pritham Bhairavi
Bilavli. Puniaki Gaveh Bangli. Pun Aslaykhi Ki Bhayi Bari. Eh
Bharion Ki Pancho Nari. Pancham Harakh Disakh Sunavaiy.
Bangalam Madh Madhav Gaveh. 1.

Note: Differences between the two versions are denoted in
RED.

The changes to para 63 of Kavi Alam’s composition in the version of the SGGS are as follows:

1. The phrase "l@nﬂﬁaﬁm Ek Oangkar Satgur Parsad has been added. There is no such phrase in the

original by Kavi Alam who is a Muslim poet.

2. A new title has been created namely d'dl H'&T Ragmala. The original title is Madhav Nal Kaam Kandla.
Kavi Alam does not use the word Ragmala in his composition.

3. The word SUgt Chaupai has been removed from the SGGS version, even if the poetic form of the copied
version is still Chaupai. (Note: Chaupai is a specific form of Indian poetry).

4. The number 63 — representing the 63™ paragraph of Madhav Nal Kaam Kandla - has been changed to 1 —
to represent the first paragraph of a new composition titled Ragmala.

5. The punctuation has been changed from single 331 dandee ([) to double 331 dandee m.

Based on the above changes, the following questions need answers.

1. Who lifted, copied, stole, or plagiarized Kavi Alam’s work and inserted it into the SGGS on the final page
(1430)? Since there is no Mehla title and the word “Nanak” is not found anywhere in Ragmala, nor is the
name of any bhagat used, it is clear that the act of plagiarism is not the work of any of our Gurus or any
of the 35 writers of the SGGS. We know that none of the 35 writers would ever indulge in any theft of

someone else’s work.

2. What was the need to lift, copy, steal and plagiarize this non-spiritual poetry and include it as “Gurbani”
into the SGGS — other than to corrupt and contaminate the purity of the SGGS.
3. Whywas qgﬁﬁa’?_]ﬁﬂﬂ"ﬁf Ek Oangkar Satgur Parsad added — other than to mislead us Sikhs into thinking

that this poetry was Gurbani?
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Why was the word Tyt Chaupai removed? Because retaining it would have exposed the act of copying
and stealing a composition from outside the SGGS — given that Chaupai is never the poetic form in the
entire 1429 pages of the SGGS?

Why was the numbering “63” changed to “1” - other than to mislead us Sikhs into thinking that this stolen
poetry of Kavi Alam is a “Gurbani composition” that begins here at para 1?

Why was the punctuation of every verse changed from single 33t dandee | to double 331 dandee |l - other
than to mislead us Sikhs into thinking that this lifted, stolen and plagiarized poetry was indeed Gurbani

and inserted into the SGGS by Guru Arjun, because the Guru used the double dandee 33 throughout

the SGGS?

This is how para 65 is written in Kavi Alam’s Madhav Nal Kaam Kandla and Ragmala as found on the final page

within the SGGS.

Para 65
of Kavi Alam’s Madhav Nal Kaam Kandla

Para 3 of Ragmala
as found on page 1430 of the SGGS

JUE | g IS S8R wirsndfa | Hfa Irarat
yrd gYfg | IiFadl wid < durdt Itardt # g3t
€9t | TaTHG ® U IrEt | WA JraT HidT

T3 HBIGHA MBI 1| Higl Id16t uag gufa i
izt wig T=diurdt || Itardt HigSt Gurdt 1| gaTHGt ©
YrgQ Irel || W ITd1 I8HS Hidl Brel 1| Hig HA3»idl

STl | Hig HA3 widiedr | Yg% de J8Hd
83" | o ¥e MB 3BT 5T AT | HBAA Il
HAISE | €Y |

Chaupai. Dutiya Mal Kausak Alapeh. Sang Ragni
Pancho Thapeh. Gondkri Ar Dev Kandhari Ghandari
Si Huti Uchari. Dhansri Ey Pancho Gayi. Malkaus
Rag Sang Layi. Maru Mast Angmewara. Parbal
Chand Kausak Ubhara. Kao Khat Aao Bhaora Nad
Gaye. Malkaus Rag Sang Laye.

N | JE8Y3 IGAI §ITTT 1| yBHe M I8 ae e
| %HS HSIGHS AT BT 119 |l

Dutiya Malkausak Alapeh. Sang Ragni Pancho Thapeh.
Gondkri Ar Devgandhari. Ghandari Sihuti Uchari. Dhansri Ey
Pancho Gayi. Mal Rag Kausak Sang Layi. Maru Mastang
Mewara. Parbal Chand Kausak Ubhara. Khaokhat Aao
Bhaoranad Gaye. Asht Malkausak Sang Laye.

Note: Differences between the two versions are denoted
in RED.

The changes to para 65 of Kavi Alam’s composition of the version in the SGGS are as follows:

1. The word ﬁ’v@ Chaupai has been removed.

2. The number 65 — representing the 65" paragraph - has been changed to 1.

3. The punctuation has been changed from single 33 dandee | to double 331 dandee |I.

4. There are other changes (errors) in the process of lifting, copying, stealing and plagiarizing of Alam’s
original poetry. For instance, T Jurdt Iturdt Dev Kandhari Ghandari has been cha nged to Tgigrdt Devghandari

in line 3. In line 6, H&SH IdT Malkauns Rag has been changed to HT& didl 3(@7:5( Maal Raag Kausak. These
errors are either genuine mistakes or purposive — to hide the act of plagiarism and make the copied composition
appear original. Both type of errors has no place within Gurbani — if indeed Ragmala is Gurbani.
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This is how para 66 is written in Kavi Alam’s Madhav Nal Kaam Kandla and Ragmala as found on the final
page within the SGGS.

Para 66 Para 4 of Ragmala
of Kavi Alam’s Madhav Nal Kaam Kandla as found on page 1430 of the SGGS

HI&T| Yfs wd {938 UG &1id Hidl wire | Ufs »ifen@ 3% g &g Hidl »ire 53 1| Bald 36 I8%
13 | §3 336 I8 Iefa 3 Heed | arfes 319 figredt 11 1

€€ Pun Aieyo Hindol Punch Nar Sang Ast Sut. Uthey Taan Kalol Gaen
Sortha. Pun Aiyo Hindol Paanch Nar Sang Ast | Taar Milavhi.

Sut. Uthaiy So Taan Kalol Gaveh Taal | Note: Differences between the two versions are denoted in RED.
Milayaeykay. 66.
The changes to para 66 of Kavi Alam’s composition of the version in the SGGS on page 1430 are as follows:

1. The word HJ&T Sortha has been removed.

2. The number 66 — representing the 66" paragraph - has been changed to 1.

3. The punctuation has been changed from single 33t dandee | to double 33t dandee Il

4. There are changes (errors) in the process of lifting, copying, stealing and plagiarizing of Alam’s original
poetry. For instance, Irefa 3% H&fEa Gaveh Taal Miyaeykay has been changed to I 319 HETEdt Gaen
Taar Milavhi. Again, these errors are either genuine mistakes or purposive —to hide the act of plagiarism and make

the copied composition appear original. Both type of errors has no place within Gurbani —indicating that Ragmala
is not Gurbani to begin with.

This is how para 72 is written in Kavi Alam’s Madhav Nal Kaam Kandla and Ragmala as found on the final
page within the SGGS.

Para 72 of Kavi Alam’s Madhav Nal Kaam Final paragraph
Kandla of Ragmala as found on page 1430 of the SGGS

JUE | yAe a1 Bf Infemt Hfar Iratet 2 | yre 911 8fs Ime Higr ararat 1A 11 7S y3 Idis A wistdga ©A
| A3 YSI TG A MGIITAEH 1021 |[EH N1 1

Chaupai. Khast Rag Un Gaya Sang Ragni Tees. | Khast Rag Un Gayey Sang Ragni Tees. Sbhaiy Putr Ragun Kay
Sbhaiy Putr Ragun Kay Athareh Dus Bees. Athareh Dus Bees.

Note: Changes made within Ragmala are denoted in RED.

The changes to para 72 of Kavi Alam’s composition of the version in the SGGS on page 1430 are as follows:

1. The word é’trzﬂ Chaupai has been removed.

2. The number 72 — representing the 72" paragraph - has been changed to 1.

3. The punctuation has been changed from single 33t dandee | to double 33t dandee Il

4. There are changes (errors) in the process of lifting, copying, stealing and plagiarizing of Alam’s original
poetry. The phrase %HT'fE’HT Un Gaya has been changed to @'FSEIT@ Un Gayey. As is the case with other paras,
this error is either a genuine mistake or purposive —to hide the act of plagiarism, as well as to cover up the original
intent of the composition. When Kavi Alam uses the phrase @ﬁ? T un Gaya in thesingular tense — he is
referring to the rendering of multiple rags by a single singer — Kaam Kandla — and a single scene of a single
performance of hers. The plagiarist has attempted to alter the tense to plural — to suggest that Ragmala is about
multiple singers (35 composers of the SGGS).
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WHAT CAN BE MADE OF THE CHANGES TO RAGMALA

The following observations regarding the changes made in the process of lifting, copying, stealing and plagiarizing
of Alam’s original poetry and inserting it into the final page of the SGGS as Ragmala can be made.

1. The changes appear to be made to conceal the act of lifting, copying, stealing and plagiarizing of Alam’s
original poetry. The changing of the paragraph numbering (63 to 72) to numerical “1” throughout the
entire Ragmala within the SGGS seems to be in line with such a motive. Using the original numbering
would have given away the act of stealing — since a composition cannot begin with paragraph 63, and
since readers would inquire about paragraphs preceeding 63 (1 — 62) and succeeding (after 72).

2. The changes suggest that the person/s who committed this act is unschooled in the numbering process
of the SGGS. Verses, couplets, shabds, saloks, paurees etc are numbered successively and cumulatively
within the SGGS. But in Ragmala, every couplet ends with the numeral “1”. This act alone makes Ragmala
a composition that does not fit into the style and structure of Pothi Sahib or the SGGS.

3. The changes suggest that the person/s who committed this act of thievery has rudimentary knowledge of
the structure of Gurbani and the SGGS. This is why the phrase q@”ﬂf's’ajaxwﬁe Ek Oangkar Satgur Parsad
is added — to provide credence to lie that the composition is Gurbani. This is also why the poetic forms as
indicated though the wordsw Chaupai and HIST Sortha are removed — even if the copied composition
retains both these poetic measures within Ragmala. This is because the person committing the corruption
of Gurbani knows that these two poetic forms are never used in the entire 1429 pages of the SGGS and
naming them would readily give away his act of theft.

4. The changes suggest that the person/s who committed this act is unschooled in the knowledge of rag and
taal. Alam Kavi uses the (correct vocabulary) such as ﬁ-l')?l?'iHT, gJgs, Errfpi‘cm, HES, g?d()nl, )jdlne', A%0d

(Mishtang, Barbal, Kalinga, Malav, Kunkni, Suhv, Jlandhar), but the person who lifted the poetry and

inserted it into the SGGS altered these words into wrong or meaningless ones namely Hﬂm, ygy,
0('630(', H'g, d_l()dl()nl, Ejﬂ@, HI&Ud and AIRIUd (Mastang, Parbal, Kalanka, Salu, Gunguni, Suhou,
Jablidhar, Sablidhar). None of the 35 writers of the SGGS could have done such blunders. There is no way
that Guru Arjun would have made such errors while compiling the Pothi Sahib.

5. These changes (errors) are either genuine mistakes or purposive. If purposive, their intent is to hide the
act of plagiarism; make the copied composition appear original; as well as to cover up the original intent
and meaning of the composition.

THE BACKGROUND OF KAVI ALAM’S MADHAV NAL KAM KANDLA.

The opening verse of Kavi Alam’s text is as follows:

Ho o8R fearaer widt a9g 98 we 388 I

San Nausaiy Ekanva Ahi. Krho Ktha Ab Bolo Tahee.

The verse makes it clear that Alam composed his text in the year 991 Hijri which corresponds to 1640
Bikarmi or 1583 AD. This was the period of Emperor Akbar. The Pothi Sahib was completed in 1661 Bikarmi (1604
AD), which was the reign of Emperor Jahangir. It is therefore clear that Kavi Alam had composed his Madhav Nal
Kam Kandla a full 21 years before the completion of Pothi Sahib.

Kavi Alam makes clear he was a Muslim. Hence the reference to the year of 991 Hijri. His manglacharan
or opening verse of Madhav Nal Kaam Kandla makes clear that his obeisance is to Prophet Muhamad.

15



The Sikh Bulletin 3-773 YU8 STt April-June 2022

T3 BT YIH UIdtaT| 3T H Ygy HdHE el

Huto Nagar Puhm Parchina. Ta Mein Purakh Muhamad Keena.

Kavi Alam further establishes his Islamic credentials by writing that he was a follower of prophet Muhamad’s
teachings. He writes:

JIA I39 FrEdl T | 7T HE HIHE |
HH IHS St YImHT | Yde &™H B3 1w
Gaus Kutb Kadri Kahayeo. Jug Said Muhamdee Aiyo
Bans Rasul Keeyo Pargasa. Purvaiy Nam Laiyt Jo Asa.

On page 2 of his Madhav Nal Kam Kandla, Kavi Alam makes clear that he was a contemporary of King Akbar. He
writes

fe@t uf3 »iagd AS 3T AU3 T Hig A wTaT|

Delhi Pat Akbar Sultana. Sapt Deep Meh Janki Ana.

THE GIST OF MADHAV NAL KAM KANDLA

The crux of Kavi Alam’s compositon is discernible from para 62 of Madhav Nal Kam Kandla.

JULh| 3191 29 Hfa1 U9 g991% 1| Afd »@ufg »ia8 &6 || YaH I1d1 998 < Iadt 1| U9 Iaiat Hial 89adt
Il YyaH 33t fagres!t || Yfenmalt Irefa Saret 1| ufs »rst ot 3¢t gt 1| 2 998 ot uaB &t I Yo Jay
formy HaTefd || §9r®H HY HUR Jrefa || €3 || 383 faues aredt mudt wiyst 3if3 1| »e Y3 39< a
arefg arfes Yyt |l €8 |l Chaupai. Rag Eyk Sang Panch Brangan. Sang Alapeh Atho Nandan. Pritham Rag Bhairon
Veiy Karhi. Panch Ragni Sang Ucharhi. Pritham Bhairavi Bilavli. Puniaki Gaveh Bangli. Pun Aslaykhi Ki Bhayi Bari. Eh
Bharion Ki Pancho Nari. Pancham Harakh Disakh Sunavaiy. Bangalam Madh Madhav Gaveh.

Meaning: Within the Rag Akhara (song and dance drama arena) of Kam Kandla (the primary character and
dancer of the composition- the context of which is coming from paras 61 and 62) there are five beautiful women
actors (Barangan) who sing and perform with their 8 sons (W@ BT Atho Nandan). First, they rendered (aazﬂ
Karhi) Rag Bahirav. The five Raginis rendered in concert with each other (ﬁﬁl'l@msgng Ucharhi). Bhairawi and
Bilawli rendered first, then Puniya Ki and Bangli. Then came Asleykhi’s turn to render. These were the five women
(actors) of Bhairav. Pancham, Harakh, Disakh, Bangalam, Madh, Madhav, Lalit and Bilawal — sang in their own
styles. These were the 8 sons of Bhairav who sang and acted in the Rag Akhara.

Paras 63 and 64 above of Kavi Alam’s compositon - as derived from page 13 of Madhav Nal Kam Kandla -
comprise the first two paras of Ragmala as contained on page 1430 of the SGGS. Readers may want to ask what —
if anything — this story of the song and dance arena of the dancer Kam Kandla, her troupe of singers and dancers,
and their feats have to do with Gurbani, Sikhi and Gurmat.

How do we know that paras 63 and 64 above (first two paras of Ragmala as in SGGS) are about the
accomplishments of the dancer girl Kam Kandla? The answer lies in the preceeding paras (61 and 62) which read
as follows:

IS IH ITZT BT | MR g3d g gs It | €
Boleiy Kaam Kandla Nari. Aav Chatur Bich Chun Bhari.61.

g+ A3 Hali3 33 a3 Wa3™s |
g MBI I A Yg Ug AaT g% | €2
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Bajaiy Sabh Sangeet Tunt Biret Chantaal.
Bahur Alapeh Rag Kat Panch Panch Sang Baal.62

Both the above paras are missing from the Ragmala as contained on the final page of the SGGS. They
were omitted by the individual/s who lifted, copied, stole and plagiarized Alam’s poem and added it to the final
page of the SGGS. The reason for this omission is clear. Adding these two paras would have given away their
thievery and deceit in wanting to corrupt and contaminate the contents of the SGGS with the exploits of a dancer
girl named Kam Kandla. They hence decided to start their thievery from para 63 onwards — making the act of
detecting their criminal act a little more difficult than cursory.

All in all, then, paras 61- 72 of Kavi Alam’s Madhav Nal Kaam Kandla contain a narrative of a scene from
the song and dance drama from the arena of the dancer girl Kaam Kandla. Paras 63 — 72 of this narrative are the
ones that are lifted and inserted into the final page of the SGGS under a composition titled Ragmala with the
words Cl@f\ﬂfg?ﬂa YA Ek Oangkar Satgur Parsad stamped above it.

Paragraph 72 of Kavi Alam’s Madhav Nal Kaam Kandla is as follows:

JUEt | YA Ira1 Bfe arfen Hfar Iratst A | A8 U39 Idie 3 WiaTdd THEH | 91 |

Chaupai. Khast Rag Un Gaya Sang Ragni Tees. Sbhaiy Putr Ragun Kay Athareh Dus Bees. 72

This is how it appears as the final paragraph in Ragmala as contained on page 1430 of the SGGS:

Yre I91 8fs Ime Hig1 Iamat 3 | FIS U3 I dis A mETgI THEH Il 1 1l

Khast Rag Un Gayey Sang Ragni Tees. Sbhaiy Putr Ragun Kay Athareh Dus Bees.

Read together with paras 61 and 62, the meaning of para 72 is: Kaam Kandla and her group of performers
rendered 6 rags deploying 30 women actors. In that drama arena of dance and song 48 of their sons participated.

Readers might want to ask what — if anything — this concluding para has got to with Gurbani, Gurmat and
Sikhi — to have been made into the final verse of SGGS. How did a scripture filled with the spiritual journeys of 35
writers and divine enlightenment come to end with a statement that describes the song, dance and drama of Kam
Kandla and her troupe?

SHEDDING LIGHT ON KAVI ALAM, MADHAV NAL AND KAM KANDLA.
Alam is recorded as a poet who worked in the court of Emperor Akbar. His primary work pertains to the glory of
Akbar as an epitome of religious tolerance. His rendition of the narrative of Madhav Nal and Kam Kandla is
amongst his secondary works. All indications are that both Madhav Nal and Kam Kandla were not mythological
characters but persons who actually existed.

Madhav Nal was a Brahmin who was a resident of a place called Pushpavati Nagri Balhari located within
the district of Katni in Madh Pardesh. He was an accomplished musician who played the flute. Kam Kandla was a
singer, dancer and performer in the court of King Gobind Rao Chand who reigned from Samvat 919 (862 AD). She
was a Muslim. In a vast majority of the literature about her, she is described as a prostitute. Kavi Alam’s
composition is the story of the tumultuous relationship between Madhav Nal the Brahmin and Kam Kandla the
dancer - the gist of which is that both the Brahmin and Kam Kandla were exiled from the court of Gobind Rao
Chand as a result of their illicit relationship. The act of a Brahmin conducting a love relationship with a Muslim
woman was seen as an insult by the Brahmin community within the court of Gobind Rao Chand and they
successfully petitioned for Madhav Nal’s and Kaam Kandla’s execution or exile. Spared his life, and in exile,
Madhav Nal built a mandir to commemorate his relationship with Kam Kandla. The official site of the government
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of Madh Pardesh contains mention of Madhav Nal, Kam Kandla and the archeological ruins of Kam Kandla Mandir
here: https://katni.nic.in/en/tourist-place/pushpavati-township-bilhari/

In essence then, the story of Madhav Nal and Kam Kandla is centuries old. It is thus natural that it is found
in numerous texts in as many languages. The earliest record is of a 11™ century Sanskrit version titled Madhav
Nal Akhyan. In 1528 AD Gujrati poet Ganpat wrote Madhav Nal Kaam Kandla Parbodh in Rajasthani language.
This version has 2565 verses. In 1560 Kaushallabh wrote Madhav Nal Kaam Kandla Chaupai in the same language.
In 1583 Kavi Alam wrote Madhav Nal Kaam Kandla in Hindi for Emperor Akbar. He captured the entire story in
353 verses. In 1680 Damodar Kavi wrote Madhav Katha and in 1780 Budh Singh Kavi wrote Madhav Katha.

The one text that has absolutely no place for the exploits of a dancer girl’s song, dance and drama skills is
the SGGS. Nevertheless, paras 63-72 of Kavi Alam’s Madhav Nal Kaam Kandla have been surreptitiously inserted
into the final page of the SGGS by corrupt elements presumably to contaminate the divine spirituality of Gurbani.
A vast majority of Sikhs have missed this cruel joke, but have instead chosen to believe that paras 63-72 of Kavi
Alam’s composition is Gurbani indeed.

MADHAV NAL AND KAAM KANDLA IN THE DASAM GRANTH.
The illicit affair between Madhav Nal and Kam Kandla is the subject of Charitar 91 in the DG. The Charitar consists
of 66 paras. The first para reads:

Jife d€ &IH d HUEaS f6A Hi3 | U3 gWidds HH3d He dd A Hafl3 |
Gobind Chand Nares Kay Madhav Nal Nij Meet. Prrey Buyekiran Shastar Khat Koke Saar Sangeet.
Meaning: King Gobind Chand had a personal friend named Madhav Nal. He was a scholar of grammar,
philosophy and music.

Paras eight, nine and ten speak of Madhav Nal going to the court of Kaam Sein where Kam Kandla danced
together with 360 other women.

JUEt | IHES &d1d 9% » | ITH ST H 93 I t

Chaupai. Kamawati Nagar Chal Aiyo. Kaam Kandla So Chit Bhayeo.
Meaning: Madhav Nal came to the village of Kamawati. Where he fell in love with Kaam Kandla.

IH A I At 37 fer ygau 7fe | Yydie 3ia 7 7rs 36 w93 At g6 t)

Kam Sein Raja Jhan Theh Dih Phuncheyo Jaye. Pargat Teen Sau Sath Triya Nachat Jhan Bnayey.
Meaning: Where Kaam Sein was king, therein is the court where He (Madhav Nal) arrived. 360 women danced in
this court.

TUL | U= 3& HSTH »M | W& J1< o HIA 39 | §E1d 98 §g Adt | 3193 I &1 31|
Chaupai. Madhav Taun Sbha May Ayo. Aan Rav Ko Sees Jhukayo. Surbeer Baithay Bho Jhan. Nachat Kaam Kandla
Thaan.

Meaning: Madhav came to this court. He bowed to the King who was in the presence of warriors. Kaam Kandla
danced therein.

Para 53 describes Kaam Kandla as a prostitute who was not worth fighting a war between two kings that
resulted over the issue of who possessed her.

T I fra Yy 3 & 3 996 »iu3 | fgE 99793 U ded ¥ &1 9 I31 U3l

Deiy Besuva Eh Bipar Ko Sun Ray Bachan Acheyt. Birtha Bujharat Karyo Katak Eyk Nati Kay Heyt.
Meaning: Listen O fool, give this prostitute to the Brahmin. Why are armies fighting and killing men over a
dancer woman?
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The concluding para says that despite the war over which kingdom possessed her, Madhav Nal and Kaam Kandla
were finally united.

W@W%WWI Kama Deyi Dijot Ko Dhanyo Bikarmaraye.

THE FRAUDULENT CASE FOR RAGMALA AS GURBANI.

Despite the outrageous nature of the truth and origin of Ragmala, a vast majority of our clergy, derawadis, taksalis
and sampardayess have attempted to make the case that Ragmala is indeed part and parcel of the SGGS on the
basis of the following arguments.

1)

2)

3)

4)

Ragmala is Gurbani. Those making this argument are unable to tell us what the spiritual message of
Ragmala is. They are also unable to tell us how a composition that is copied, lifted and stolen from a pre-
existing text can qualify as “Gurbani” to begin with.

Composed by Guru Arjun. The argument is that the author of Ragmala is Guru Arjun. Yet, those making
this argument have provided no explanation as to why the phrase “Mehla 5” is not found within the
heading of Ragmala. Nor can they tell us why the word “Nanak” is missing from the entire composition.
The proponents also cannot tell us why Ragmala cannot be found in the Bhai Bano Vali Beers - the first
handwritten copies of the Pothi Sahibl. These proponents further cannot tell us why the phrase “Mehla
5” has only come to appear on copies of the SGGS that are beginning to be “discovered” after the Sikh
Reference Library was looted in the aftermath of the 1984 attack on Darbar Sahib Complex.? Was the
looting of Sikh artefacts a deliberate act aimed at corrupting and altering the contents of precious
manuscripts that were stored in the complex? Are these altered texts now being “discovered” at various
locations for the purpose of achieving these objectives of the powers that be?

It is composed by Bhai Gurdas. This claim is made by Dr Charan Singh, father of Bhai Veer Singh.® There is
no evidence to support such a claim. There is no bani of Bhai Gurdas within the SGGS.

Ragmala is the Contents Page, Glossary or Index Page of the Rags used within the SGGS. This argument
makes sense only if one glosses over the details. There is a total of 84 rags, raginis (female rags) and names
that represent “children of rags” are mentioned in Ragmala. Of these, 59 are not used in the SGGS. To
begin with, the SGGS does not have the notion of raginis or “wives” or “children” of rags within it. The
rags of the SGGS are gender-neutral.

Of the 31 rags that are used in the SGGS, ten are not mentioned in Ragmala (Majh, Bihagra,
Vadhans, Jaitsri, Ramkli, Mali Gaura, Tukhari, Parbhati, Jaijawanti & Nat Narayan). How could the Ragmala
qualify as the Contents, Index or Glossary of the SGGS when it omits mention of a full one third of the rags
used in the SGGS? How could it qualify as such when 70% of its “contents” (in the form of rag names) are
not used in the SGGS. Readers might want to ask if they have ever come across such a defective Contents
Page, flawed Index or faulty Glossary of any other text? And here we are talking of a text that was edited

! The Pothi Sahib was prepared under the supervision of Guru Arjun and in the scribe of Bhai Gurdas. The original copy is
believed to have gone missing somewhere in the aftermath of the defeat of Banda Singh Bahadur in 1716. The original copy
of the Damdmi Beer (re-editing of Pothi Sahib by Guru Gobind Singh in the hand of Bhai Mani Singh) too went missing
during the same period.

2 Dr Dalvinder Singh Grewal, “Where are the 1984 Sikh Manuscripts and Articles?” in The Sikh Bulletin Vol 1/2022.
https://www.sikhbulletin.com/Bulletins/SikhBulletin2022Issuel.pdf

3 Charan Singh Dr, Gurmat Sangeet Nirnnaiy: Ragmala (Punjabi), 1925.
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by none other than Guru Arjun and Guru Gobind Singh. Were our Gurus capable of committing such low

grade literature sins?

5) Rags visited Guru Arjun. The narrative that is contained within Gurbilas Patshahi 6 is that to show their
appreciation to Guru Arjun for composing the Pothi Sahib in rags, they (the rags) descended from the
heavens and appeared before the Guru. Guru Arjun is thus said to have asked Bhai Gurdas to record all
their names in Ragmala. This narrative is also contained within the Fareedkoti Translation of Ragmala.
The notion that musical scales called rags can be accorded the ability to “descend from the heavens” and
appear as life-filled beings “in the presence of Guru Arjun” is ridiculous, to say the least.

This story however crumbles upon the examination of some cursory details. The authors of
Gurbilas do not tell us as to what happened to the 10 rags that are used in the SGGS but are not mentioned
in Ragmala? Did they fail to show up in this “visit” to Guru Arjun? Gurbilas also does not explain why 59
rags and “raginis” that are not used in the SGGS showed up to express their appreciation and got
mentioned in Ragmala. Shouldn’t these 59 rags and raginis be expressing their regret for being left out of
the SGGS?

The other point is that the appreciation by the rags ought to have been given to the 35 writers
who composed their bani in rags and not merely the editor of Pothi Sahib. Did these rags “descend from
the heavens” to “express their appreciation” to Bhagat Farid? To Guru Nanak and the other Gurus? To
Kabir? To Namdev? When these composers were writing their bani in rags?

Gurbani reading Sikhs must have been considered truly mindless by the individuals who ventured into
adulterating and corrupting the SGGS. As if the act of inserting the plagiarized compositon pertaining to song,
dance and drama of the dancer woman Kam Kandla and her troupe into the SGGS in the form of Ragmala was not
enough, dubious and mentally challenging justifications are offered by the authors of Gurbilas and Fareedkot —
leaving one to wonder if both the acts of inserting Ragmala and justifying its contents as “Gurbani” were done by
the same forces or at least acting in collaboration with one another.

THE BLUNDERS WITHIN RAGMALA

It is an insult to Gurbani reading Sikhs that the individual/s who plagiarized Kavi Alam’s composition into the SGGS
as Ragmala made careless slip-ups. But for Sikhs looking for the truth of Ragmala, these bloopers are a blessing
because they tell us that none of the 35 writers and two editors of the SGGS could have ever been involved in the
Ragmala process. Some of these bungles are as follows.

1) Kavi Alam mentions the name of one rag as UG& Panchan. But the plagiarists have recorded it as qUS
Champak in Ragmala. Similarly, rag H'8 Maloo is wrongly recorded as rag H'& Saloo. Ragﬁ?l'l"'&' Bangaal
has been changed to gIT&H Bangalam, JTRYL Kalekhi to TeS! Kacheli, JIEIE Kalingan to FHAT
Kalunka, HOdt Sindhri to fﬁga Sindhur, 9d9& Barbal to YdI&E Parbal, Eja?ﬁ Kunkuni to E_l_'l?u_c_l'_[?ﬁ,
Gunguni, FYC Kaukhat to BYT Khaukhat, and HA8Ud Jalandhar to TESIUT Jablidhar.

2) Theragthatis used in the SGGS is EEﬁSuhee. But in Ragmala it is recorded as BU@Suho. Similarly, 384
Tilang is altered to f3&at Tilangi and H&Td Malar to HBTJ Malari. In the same manner HT@E@ Gaurri is

4 This is a blasphemous book about the “life” of Guru Hargobind Ji that was authored jointly by nirmlas Gurmukh Singh and
Darbara Singh during the period 1830 — 1840. Prior to Bhai Kahn Singh Nabha's expose’ regarding its authorship, the
nirmlas had spread the lie that an individual by the name of Sohan Kavi had authored it. It was banned in the 1970s by a
decree of the Akal Takhat due its deviant and deeply blasphemous content. In 1998 it was republished by then Darbar
Sahib granthi Joginder Singh Vedanti. It was banned by the SGPC yet again in 2000 after Gyani Gurbaksh Singh exposed its
blasphemy. See Karminder Singh Dhillon, The Hijacking of Sikhi, Revised Edition, KL: KSD, 2022, p.55-58.
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adulterated to JI2d! Gavree and A& Kanrra to A&JT Kanra. Since Guru Arjun composed bani in all
these rags, how could he have made such blunders when recording them in Ragmala — if indeed Ragmala
was composed by him?

3) The Ragmala para pertaining to rag Deepak is Wﬂﬂ&ﬁﬂ@?ﬂ Il Elfﬁ et g ot grdtial asth

Putar Mein Khay Swari. Pun Ayi Deepak Ki Bari. The word YHHZ Asth means eight. The para is thus meant
to list out the eight sons of rag Deepak. But it then goes on to list nine. (1) Kalinka 3("'8“3(", (2) Kunta/é?&',
(3) Rama dT™T, (4) Kamal AHE, (5) Kusam HH, (6) Champak GO'LIE(, (7) Gaura HT@EF, (8) Kanura dT&dT,
and (9) Kalyana IIEWTET, Nirmla Bhai Veer Singh acknowledges the Jud Champak error, but “rectifies”
this blunder of “nine sons of Deepak” by counting dT&dT Kanura and (P Kalyana as one rag. It is
difficult to imagine that Veer Singh did not know that his reasoning was laughable. Readers might want to
ask if Guru Arjun would make such a numerical blunder — saying rag Deepak had “eight sons” and then
gone on to list out nine.

What these errors, blunders and bloopers make clear is that our Gurus — and the 3 writers of the SGGS —
had nothing whatsoever to do with Ragmala.

THE ROLE OF AKAL TAKHAT IN THE RAGMALA ISSUE

The truth of Ragmala was first exposed by a series of essays published by Khalsa Samachar — the official organ of
the Singh Sabha Leher beginning 1902. Gyani Mangal Singh provided the following points in his article that was
published on page 4 in Issue 36, Volume 3, of 1902.

1. The composition titled Ragmala in the SGGS is lifted from paragraphs 63 to 72 of Kavi Alam’s Madhav Naal
Kaam Kandla.

2. The Suraj Parkash Granth in Asu 46 Ras 3 Adhiyae 47 Chand 38 till 41 says that Guru Arjun had completed
the Pothi Sahib at Mundavni and that Dhirmal had added Ragmala to the Birr that was in his possession.

I HE J1d T3 B 1 Heed Ba1 319 86 | for N &fg HA I3t wifg | 7 HA »e@dg 36 | U= &f%
Wﬁm@ﬂﬂhmaﬁ%l 84l Rag Mala Guru Krit Neh. Hai Mundavni Lug Gur Bain. Es
Meh Neh Sansay Kre Eh. Jay Sansay Avlokho Nain. Madhav Nal Alam Kav Keenus Tis Meh Nritkari Kar Tain.

(Sooraj Parkash). Meaning: Ragmala is not the creation of the Guru; have no doubt about that. It is the
work of Alam Kavi pertaining to Madhav Nal and the song of a dancer woman.

The Khalsa Samachar editors called for the removal of Ragmala from the SGGS. The Panch Khalsa Diwan
published the SGGS minus the Ragmala in 1917.

The issue of Ragmala came before the committee that had worked for years to draft the Sikh Rehat
Maryada (SRM) in 1925. The group had come to an agreement to remove Ragmala from the SGGS. The draft
published in 1938 made clear that the bhog should be at Mundavni and Ragmala should not be read.> However,
just days before the final draft of the SRM was to be presented to the SGPC in 1945, nirmla Bhai Veer Singh — an
influential member of the committee published an essay in Khalsa Samachar saying he had discovered “new
evidence” that would prove that Guru Arjun had composed Ragmala. He asked the SRM committee for time to
present the evidence and hold its final decision.

The “evidence” of Bhai Veer Singh never saw the light of day. It was a bluff intended to cloud the Ragmala
issue. In 1945 AT Jathedar Mohan Singh Nagoke summoned a joint meeting of derawadis, taksalis and scholars
and gave both sides an opportunity to state their case for and against Ragmala. The pro-Ragmala group could not

5 Madan Singh, Ragmala: A Reappraisal in Context of Sri Guru Granth Sahib. UK: Self-pub. Page 11
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provide any evidence that the composition was Gurbani and walked out in protest. Despite this, Jathedar Nagoke
took that position that the reading of Ragmala would be optional but that it would not be read at the AT.

The SRM stipulation pertaining to Ragmala was thus adjusted in the final draft as follows: Fﬂa_@aiawfaa
RUTS (AETI6 7 md3) &1 a1 Hered] B3 7 g U3 o 98t AETsd diEt migarg ufeon 7| (fer 9ig
g3 U g0 39 1337 J, for oet Iramst 3 faat 7 g Ife Afas <t €1 faue At grue T dhvt a1 aad) 16
Translation: The bhog of the paath (sadaharan or akhand) of Sri Guru Granth Sahib can be upon Mundavni or
Ragmala in accordance with the ongoing practice of the local community. (There is a dispute within the panth on
this matter, as such no one should endeavor to write or print a text of the Sri Guru Granth Sahib without Ragmala).

For all intents and purposes, the decision to ensure Ragmala remained as an intergral part of the SGGS
amounted to a pathetic dereliction of duty by the SRM committee and by extension the SGPC and AT. The SGPC
dictated that while the bhog at Darbar Sahib would include the reading of Ragmala, that the bhog at AT would be
at Mundavni (meaning Ragmala would not be read). Such ambiguity was exploited by Jasbir Singh Roday of the
Bhindranwale dera when he became AT Jathedar in March 1988.

Roday decreed to replace the SRM with the Maryada of Bhindran dera. On March 30, 1988, Roday issued
a directive at Anandpur Sahib to start the reading of Ragmala at Sri Akal Takhat. The SGPC resisted the move by
issuing its own decision (Resolution No. 11, passed on 11 June 1988) to delay Roday’s directive. In May 1993, the
SGPC took the decision to revert to the Maryada prevalent before March 30, 1988, at Darbar Sahib and Akal

Takhat.
£ L_ — O

In 2004, AT issued an advisory that read: ﬂ"éﬁ:\l‘b{ Hdl3 5
*.,:D’.IMISJSI B 24013 50,

fegwen fdsraer I fa IamsT fedu fgue, Sse w3 fa3 ud3
IS 3 0idI T3 Yt 391 a1 b et At I fon & 8w
6 T8 © fyge Qud3 Uaq fgefesi wigAg qragerdt Sist
A<M | Translation: The entire Sikh world is advised that writing or
speaking against Ragmala or questioning it is completely forbidden
from this point on. The transgressor of this advice will be dealt with
in accordance with panthik customary practices.

This advisory meant that the AT is not only in pathetic
dereliction of its duty to ensure the truth pertaining to Ragmala
prevails; it is complicit in the attempt to ensure the truth remains
hidden. At the very least it is acting on behest of the derawadi,
taksali and sampardayi groups that want the Sikh world to accept
Ragmala as Gurbani — and not question it. This advisory seeks to
stop the critics of Ragmala but gives license to the proponents to
carry on with their efforts. The threat of dealing with the
transgressor “in accordance with panthik practices” is meant to
silence those who are determined to expose the truth. Such an
advisory makes clear that the Sikh world cannot rely on the AT for
spiritual leadership and genuine direction.

»EH
§ M e FuT e fei
forw Brm fom faror fr b o

T it 14-12-2004
wfoes €t fed'gaar

A 2004 AT Advisory against writing and
speaking about Ragmala

SPINNING RAGMALA AS A SPIRITUAL COMPOSITION
All the research relating to the truth of Ragmala has not prevented some Sikhs from wanting to spin Ragmala as
Gurbani containing (non-existant) spiritual messages.

6 SGPC, Sikh Rehat Maryada, (Punjabi) 1998, page 18.
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In response to my video on the subject of Ragmala’ a viewer wrote the following: “Ragmala is a master
piece... It is written by Guru Arjan Dev...It was stolen (from) the SGGS ... by Kavi Alam in Madhav Nal Kam
Kandla...There is such (a) thing as God and his wives and his 48 sons.” The reader goes on to provide a “spiritual
translation” of Ragmala. A sampling of the translation is provided for the benefit of the readers. The first para is
translated as:

IJ1 2 Hid1 U9 g9d16 1| Aigt migrufg "?ITBQ TS Rag Eyk Sang Panch Brangan. Sang Alapeh Atho
Nandan. There is one tune (God). The whole world sings His praise in classical Tunes in the group of five.

One of the middle paras is translated as Wmm Il Puniaki Gaveh Bangli. Your praises are
sung in melodious tunes. %Wﬁﬂw Il Pun Asleykhi Ki Bhai Bari. Then comes the turn of other truthful
tunes.

The final para is translated as F@EISLCI'CITK) IMESIITAEA Nq1Qll Sbhaiy Putr Ragan Kay Atharah Das
Bees. All are sons of the Creator of music (God) whether eighteen, ten or twenty. | |1]]1]]

The only claim that can be accepted — even if grudgingly - is that “Ragmala is a masterpiece.” But it is
masterpiece of Kavi Alam. It is a masterpiece of Kaam Kandla’s song and dance exploits.

To suggest that Kavi Alam “stole the Ragmala” may make sense only if logic is put on the back burner.
Why would Alam compose paras 1 -62 of a narrative of Madhav Nal’s affair with the dancer girl Kaam Kandla in
“master piece” poetry, and then decide to steal a mere ten paras (63-72) from the Ragmala of the SGGS? The very
fact that the ten paras from Ragmala fit perfectly into his “master piece” rendition of Kaam Kandla’s exploits
makes it abundantly clear that the Ragmala is indeed about Kam Kandla’s adventures. Why didn’t Kavi Alam steal
ten paras from Jup, Sodar, Anand, Sukhmani, Salok Kabir or Salok Mehla 9 or any other of the five thousand verses?

To suggest that “God has his wives and 48 sons” is to peddle a fiction that not only does not exist within
Gurmat, Gurbani and Sikhi; it is a creative narrative that cannot be found in any of the scriptures of any religion
that we know of. One does not have to go beyond the first verse of the SGGS to know that the God of Gurbani is
Ajooni.

The translation above is no more than plucking stuff from thin air. The translation of the first verse as
“There is one tune (God). The whole world sings His praise in classical Tunes in the group of five” is both ludicrous
and wrong. Such a translation begs the question: “where in Gurbani is God a tune? In any case “rag” is not a tune;
it is a scale within which one can fit a million tunes.

The translation of the middle para as “Your praises are sung in melodious tunes. Then comes the turn of
other truthful tunes” employs selective omission. Why are the words W Puniaki, gJ181 Bangli and WHSY!
Asleykhi omitted from the translation? Because they don't fit into translations plucked from thin air? And what
exactly are “truthful tunes?” Are there “un-truthful tunes out there?”

THE FLOW CHART OF CORRUPTING GURBANI

The methods deployed by the Hijackers of Sikhi in contaminating and corrupting Gurbani and the SGGS
can be summed up in the following steps. First, seek out non-Gurbani compositions. It does not matter if these
compositions are non-spiritual, belong to the belief systems of others, are folklore or are downright offensive.

7 See Ragmala https://www.youtube.com/watch?v=a2aKiZgtPGw

8 Commnent by Swarn Bains at https://www.sikhphilosophy.net/
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Second, smuggle these compositions into the Sikh scripture; albeit with some errors or changes (purposive or
genuine). Third, put a Gurbani stamp of approval on the heading of the composition.

This pattern is observable in the Dasam Granth and the Sarab Loh. Compositions are lifted from the
Markandey Puran, Shiv Puran, Sahansar Maal etc with changes made to the titles. For instance, Kaal Ustat is
changed to Akaal Ustat; Durga Ki Vaar is altered to Bhagauti Ki Vaar etc. The stamp of approval is qg?ﬂ%"fﬂ?ﬂg
e el3a 11 ek Oangkar SriVaheguru Ji Ki Fateh and YTSHTA Q0 Il Patshahi 10. This is sufficient for a vast majority
of Sikhs to accept these stolen compositions as “Gurbani” and as “authored by the 10" Guru.”

We see this flow chart in operation in Ragmala as well. The only difference is that the Gurbani stamp of
approval is "l@hﬂ'ﬁo’EﬂHW Ek Oangkar Satgur Parsad. For reasons best known to them, the Hijackers refrained
from adding a “Mehla 5.” Not that it would have made any difference. A vast majority of Sikhs unthinkingly accept
Ragmala as Gurbani authored by Guru Arjun even without the “Mehla 5.”

CONCLUSION
That Ragmala is a plagiarized composition, is not Gurbani and is devoid of any spiritual messages is supported by
overwhelming evidence. The appropriate action is therefore for the Sikh panth to stop reading, reciting or singing
it. The other appropriate action is to have it expunged from the SGGS.

The reality however is that the compromised positions of our lead religious institutions such as the AT and
SGPC will ensure that such an action is not expected to happen. The other reality is that Sikh writers, thinkers,
researchers and academics lack the resolve to deal with the difficult issues pertaining to the sanctity of Gurbani.
The final reality is that the Sikh community has descended to a level of pathetic slumber that ensures we will never
be able to resolve such core issues. It would be impossible to convince the Sikh on even a personal level to not
read or recite the Ragmala within the confines of his own home.

These three pathetic realities pertaining to the Sikh world hold the real truths of Ragmala to ransom.
These three realities mean that the sanctity and purity of Gurbani within the SGGS will remain sullied, soiled and
stained with the tainted narrative of Kaam Kandla within its pages.
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Ever since Homo sapiens evolved into thinking beings, they have been
troubled, agitated and obsessed by two questions day in and day out. In order
to get rid of this restlessness they have been trying to find an answer to these
questions by unravelling the mystery of life and death on earth and the origin
of this universe. The entire spectrum of knowledge that sapiens have
accumulated so far is in fact nothing but an effort to get an answer to these

questions. History is witness to the fact that they have been finding answers
and revising them as their knowledge increased. Religion is also an attempt to
answer these questions. In fact, the concept of God in religion is an answer to
these questions. However different religions have different concepts of God. This write up is an attempt to
understand the concept of God the way it is defined in Sikhism.

Guru Granth Sahib

God has been defined in Sikhism in the opening verse of the text Sikhism is based on. It is called Guru Granth
Sahib. There are few things about Guru Granth Sahib that distinguishes it from other religious texts and these
things are relevant to the understanding of the concept of God in Sikhism.

1. Thisis the only religious text that has been written, composed and edited by the Sikh Gurus themselves during
their lifetime. This project was initiated and completed first by Guru Arjan (the firth Guru) in 1604 and then
tenth guru (Gobind Singh) added verses of the ninth Guru in 1704 to give it the final shape. (Some scholars are
of the opinion that the ninth Guru did it himself sometime before he was arrested and beheaded by
Aurangzeb). It has 1430 pages in total and 5894 verses known as Shabads.

2. This is the only religious text that includes verses written by those belonging to other religions provided their
views are in consonance with the concept of God of Sikh Gurus.

3. This is the only religious text that has used science (mathematics) to safeguard it from future adulteration. All
the verses have been compiled into separate Ragas or musical patterns. In that Raga verses are segmented
into different genres and then every single line in every verse is counted and totalled at the end with a running
total of all the verses provided both at the end of each writer and also at the end of the set of verses in that
Raga. Guru also added a verse titled “Mundavni” which means closing stamp at the end of the text. This
safeguard worked very well and no one was able to change or interpolate inside the original text. People did
try it but they could add to the text only at the end which makes it illegal and the reader can ignore it if he or
she want to. The original text has 1429 pages and the last page called “Raagmala” is generally considered an
illegal addition.

4. This text also takes care of the possible misinterpretation. Most of the verses contain a line that is classified as
its “Rahao” (which means pause) signifying that this line contains the essence of the verse. Direction to the
reader is to pause and ponder here so as to understand the crux of the matter discussed in the verse. This was
an innovation in editorship. Looks like this was initiated by Guru Nanak himself when he started collecting
verses in the book, he carried with him all the time. No one before the compilation of Guru Grant Sahib has
used this technique.
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5. The entire Sikh philosophy revolves around its concept of God which is succinctly explained in the opening
verse of Guru Granth Sahib. This opening verse is popularly known as “Mool Mantra” (Basic tenet). It was
composed by Guru Nanak (1469-1539), the founder of Sikh religion. It has been repeated (in complete or
abridged form) more than five hundred times to hammer home its significance and to ensure that the reader
is not distracted or disoriented. It is a kind of direction to the reader to interpret the verses keeping in mind
the concept of God explained in this “mool mantra”.

6. Guru Granth Sahib contains verses from 6 Sikh Gurus. (The other four Sikh Gurus did not compose any verse.)
Those days every poet in the Indian subcontinent used his/her name at the end of their verses as a stamp of
their authorship. So, Gur Nanak used “Nanak” in his poetry and the following five Gurus who composed verses
also used the same pen name “Nanak”. However, at the time of compiling Guru Granth Sahib the verses of all
the six Gurus have been differentiated by using the words “mahla” (meaning body) 1,2,3,4,5 &9. Use of the
same pen name has a very subtle meaning. It is a testimony to the fact that all the Gurus after Gur Nanak were
only expounding the viewpoint presented by him.

7. The verses of poets other than Sikh Gurus included in Guru Granth Sahib were collected by Gur Nanak himself
from different places in the Indian subcontinent during his travels. Prof Sahib Singh in his Darpan (Exposition
of verses in Guru Granth Sahib) has proved this beyond doubt by providing internal evidence from Guru Granth
Sahib itself. During his four travels in four directions, known as “Udasis”, Guru Nanak covered about 30
thousand kilometres on foot in a span of 20-25 years. During these travels he visited all the known learning
centres of his time and held discussions with those in charge of those centres. Most of his verses are about
these discussions. There is historical evidence showing that he always carried a book (supposed to contain his
own poems and also those collected by him) with him during his travels. Bhai Mardana, a maestro in classical
music, accompanied him during these travels. Guru Nanak used to sing his verses to the classical tunes on
“Rabab” (a lute like musical instrument) by Mardana to hammer home his point of view.

8. The immediate reason to compile Guru Granth Sahib is said to be the adulteration attempts in its verses by
some adversaries of Guru. However, it was part of the original plan by Guru Nanak who started collecting these
verses in a book he always carried with him. Guru Nanak has foreseen this possible adulteration and pollution
of text. He knew the fate of other religious texts. There are multiple versions of Vedas, Bible and Quran. History
has proved him right. What happened to the verses of Kabir and Namdev outside of Guru Granth Sahib is a
testimony to the fact that the right step was taken at the right time.

9. The compiling of Guru Granth Sahib became a big news in the sub-continent. Many contemporary poets like
Peelu approached Guru Arjan for inclusion of their verses in the Granth. Even though they were very famous
and popular, they were denied this privilege as their work could not reach the ideological benchmark set by
Guru Nanak.

10.The language of Guru Granth Sahib is also very important. It was a revolutionary break from the tradition. Even
though the script used in entire Guru Granth Sahib is Gurmukhi (1) and bulk of it is in Punjabi language and its
dialects such as Lehndi, Sindhi, Dogri, Multani or Saraiki etc., it has also versed in other languages such as
Persian, Sanskrit, and Braj. It was a revolution in the sense that it was the first religious text written in the
language and idioms people used in their day-to-day life. Hindu religious text used Sanskrit and Islamic text
used Arabic. Gur Nanak and his successors were very learned persons well versed in all the major languages
used in the sub-continent. They could have easily used Sanskrit as their medium of expression but they chose
Punjabi because Sanskrit was out of reach of the general public. Sanskrit was called “devbhasha” (the language
of angels) and Sudras were not even allowed to learn it. The common man spoke and understood Punjabi.
Hence Guru used this language and not only adopted it as their medium of expression but also made consistent
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and successful effort to make sure that everybody can read and write it. The second Guru (Angad) is said to
have created a Punjabi alphabet to teach this language to the public at large.

Concept of God in the Opening Verse

Now let us understand the Sikh concept of God as explained in the opening verse. The opening verse of Guru
Granth Sahib runs like this.

Q€ Af3 & FI37 YIY f5a38 fageg »as HIf3 wgal As IIa ymrfe |l
Ekonkar, sat naam, karta purakh, nirbhou, nirvair, akaal moorat, ajooni, saibhm, gur parsad.

One thing that stands out is the mathematical start to this verse. It starts with Punjabi digit one to reinforce the
oneness of God. Digit one is followed by the letter § and together q€'is pronounced as “ekonkar”. (2) The meaning
of this verse in nutshell is like this. Before this cosmos came into existence God was in a compressed state called
“Ekonkar”. Creating the eternal laws, God expands and resides in its creation operating these laws without any
fear or enmity. God being beyond the limits of time does not take birth, exists on its own and can only be
understood through knowledge sifted by the discerning intellect. To understand this concept in detail it is best if
we divide this opening verse into three parts.

Ekonkar, sat naam, karta purakh: First part relates the story of creation. It has been stated multiple times in Guru
Granth Sahib that before the creation or expansion of this cosmos God was in its compressed form called Ekonkar.
And it has been further stated that this expansion has happened many times and once this expansion collapses
the whole creation relapses back to the form of Ekonkar. (3) So Ekonkar is the state of God before it expanded or
exploded into this Cosmos or when this expansion collapses back into its singularity. The next word in this verse
is “Sat”. It means something everlasting and true. The next word “Naam” means the order or laws by which God
created this cosmos. (4) It is somewhat similar to what “word” means in Bible. Together as “Sat Naam” these
words are often chanted in Gurdwaras and in private by Sikhs. The next word is “Karta” which means creator. And
word next to it is “Purakh” which distinguishes the meaning of “Karta” as creator from what is normally
understood in religious texts. The word “Purakh” means the spirit, the force, the energy that pervades this
cosmos. So combined together “Karta Purakh” means the creator who is not separate from the creation but is
the energy that permeates its creation continuing the creation or expansion. So, God in Sikhism is not someone
separate from his creation. There is no difference between the creation and the creator. Collating the meaning of
these three words we get the story of creation as described in the opening verse. From its compressed form called
Ekonkar God is continually creating and expanding into this cosmos by eternal laws. In the beginning of this
explanation, | stated that Guru has used mathematics to reinforce the oneness of God. Most religion say that God
is one. Christians, Jews and Muslims — they all say and vouch for this. Even Hindus say that their Trinity of Gods
(Brahma, Vishnu and Mahesh) are manifestation of one God. But it does not take you long to realize that God of
Hindus is different from God of Christians or Muslims. Which means that God is not one. These religions treat God
the creator as separate from its creation. But concept of God in Sikhism treats creation and the creator as one.
God has been stated in Guru Granth Sahib as an entity permeating and enjoying its creation. (5) Since there is only
one cosmos or creation, and only one creator permeating this creation. So, there can only by one set of laws
operating this cosmos? Further since there is only one set of Knowledge or wisdom to understand these laws,
there can only one Guru or teacher. (6) Guru here does not mean a person but knowledge or wisdom that helps
us to understand and appreciate our life and this cosmos. This is the only logical way to reinforce and justify the
oneness of God. Otherwise, God is different in different faiths and history is witness to the fact that this has led
to so many bloody conflicts. It was this basic tenet of Sikhism that led to the inclusion of verses of those belonging
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to other faiths in Guru Granth Sahib. What mattered most was not the faith they were born in but their vision and
philosophy of life.

Nirbhou, Nirvair, Akaal Moorat, Ajooni, Saibhm: Second part of this verse enumerates the characteristics of this
creation. Creation is happening without any fear or enmity. Since there is no difference between the creator and
creation, these characteristics also describe the creator. One thing to be noted here is that God has not been
described in its usual and traditional description as omnipresent, omniscient or omnipotent. These epithets
become superfluous once we do not differentiate between the creator and the creation. These epithets assume
that there is or there could be some opposition to God. Sikhism denies this categorically. All creation, good or bad
(as per our thinking), stems from God. Coming to the characteristics mentioned in this part of the verse, “Nirbhou”
means without fear and “Nirvair” means without enmity. The laws of creation are operating without any fear nor
do they favor anybody as they do not have enmity towards any one. In fact, nothing in this cosmos, animate or
inanimate, good or bad, is something which is not a part of God. So, there is no question of any favor or fear.
These two characteristics also rule out the possibility of any miracle which is fundamental to many other religions.
No one can interfere or change the operation of this cosmos which goes on ruthlessly as per the laws. The next
word in this part is “Akaal Moorat”. “kaal” in Punjabi means time and prefix “A” gives it negative or opposite
meaning. So “Akaal” means something which is not bound by time or is beyond time, and “Moorat” here means
energy. (7) Hence “Akaal Moorat” is that energy which is beyond time. Everything else in this Cosmos is
functioning within a time frame or age. We all have an age to live. All animals, plants, the Sun, the galaxies have
an age. Even our universe is said to have an age to live and die thereafter. Everything has an age or time to live
because time itself was created concurrently with this creation. But God was there before this creation in the form
of “Ekonkar” and will go back to this form after the implosion of this creation. So, God is beyond time or “Akaal”.
It will be pertinent to note here that a very popular name of God among Sikhs is “Akaal Purakh”. The next word
in this part is “Ajooni”. Now if God does not exist within any precincts of time, then the logical conclusion is that
God does not take birth. That is but “Ajooni” means in Punjabi. This characteristic of God rejects the concept of
reincarnation prevalent in many religions. It also rejects the rebirth of God in any form because every birth has a
death for sure while God is beyond death and time. Guru felt so strongly about this that referring to the celebration
of birthday of Lord Krishna as birthday of God in India Guru says that the face that utters this should get scorched.
(8) At another place referring to the same story Kabir asks that if (as the story goes in Hinduism) God was born as
Lord Krishna as the son of Nand then who was the father of Nand and when there was no earth or sky where did
this Nand, who is said to be father of God, reside. God that Kabir knows does not get into any trouble (unlike Lord
Krishan) and does not have a father or mother. (9) Now if God does not take birth, then how did he come into
existence? The next word or characteristic is an answer to this question. “Saibhm” means something that comes
into existence on its own. Repudiating the concept of idol worship prevalent in Hinduism and many other religions
Sikhism states it in crystal clear terms that no one has created or can create God. In fact, the question of creation
does not arise as God was, is and will always be in existence for all times to come. (10) Besides it has been stated
in Guru Granth Sahib that no one knows and will ever know God in full. God is remembered with adjectives like
“Agaadh” (unfathomable) or “Agam” (Unreachable) or “aprumper” (infinite) at every single page of Guru Granth
Sahib. If we do not know and nor will ever know God in full, how can we describe the origin of God. Whosoever is
doing so is telling a fib. Given the above facts it is logical and safe to assume that God is “Saibhm” i.e. one who
came into being on its own. No one knows and nor will ever know when and how.

Gur Parsad: Just as we cannot measure this cosmos to its exactness, but we can still understand and realize the
enormity of its vastness, similarly even though we cannot describe God in full, we can still comprehend and realize
it. How can we do it? Third part of this opening verse is an answer to this question. It has two words “Gur” and
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“Parsad” in it. Gur, Guru and Satgur are synonymous words in Sikhism. One major pitfall in the understanding of
this word is its association with Sikh gurus in person or any other person known as Guru. Even though Sikh Gurus
were known among the Sikhs and others as gurus but they never called themselves a guru in the sense this word
is used in Guru Granth Sahib. They were careful enough to maintain this distance and difference as Guru in Sikhism
is not a person but something that eradicates our ignorance. Something that is beyond death or birth, something
that pervades this cosmos. (11) The text Granth Sahib is also called Guru in this sense. The text itself is not Guru
but the knowledge, the guidance that we get from it is Guru. It is noteworthy that in Guru Granth Sahib multiple
times Guru is called “bibek” meaning discerning intellect or rational thinking that seeks truth. (12) It goes without
saying that all knowledge that mankind has gained so far is the outcome of our rational thinking. That is how Guru
leads us from ignorance to knowledge, from darkness to light. It is symbolically stated in Guru Granth Sahib that
the locked secrets of the order that operates this cosmos can only be opened with the key from Guru. (13) History
is witness to the fact that man has been able to unravel the secrets of nature only with the help of logic, reasoning
and rational thinking. The second word “parsad” means blessing. Knowledge of God or understanding of God is
not something that can be force learned, it is a blessing, a kind of gift. In fact, all knowledge is like this. No one can
work hard to be an Einstein or Darwin. Einstein is born not made. It is for this reason that Sikhism denounces
practices like austerity, self-denial or torture, asceticism and other rituals for spiritual upliftment. Joined together
“Gur Parsad” means blessing of Guru. We can understand or realize God only with the blessing of the Guru. Let
me make it clear here. Blessing does not mean that it is a random lottery drawn by Guru to be given to any person
on the street. It is the fruit of hard work. Remember that Guru is not a person but knowledge that eradicates our
ignorance. We need to work hard for this knowledge but it will bear fruit only when blessed by Guru. Even Einstein
has to work hard to be an Einstein. There are no mathematical formulae of hard work to earn this blessing. Because
there are millions of variables that cannot be captured in a single formula. But we still have to work hard but
whether it will bear fruit or not is up to God or Guru. Just as we cannot be a referee and a player at the same time,
similarly we cannot judge our own work in this context. This judgement by Guru is his blessing.

Traditional Concept of God Vs Sikh Concept of God

It is clear that the concept of God in Sikhism is a novel concept, totally different from the traditional religions. It is
a revolution or coup against the traditional religious thought. The main reason for this break from the traditional
concept is that unlike most of the existing religions, Sikhism is not based on any revelation or spiritual intimations.
Instead, it is based on a thorough analysis of all the existing religious texts plus a keen and astute observation of
nature and society. As | said before, Guru Nanak and his successors were erudite and well taught persons who
were also proficient in multiple languages. They did a very deep and thorough analysis of the existing religions
and the society they lived in. Being a precocious child, Guru Nanak quickly acquired knowledge leaving his teachers
wonderstruck. At the tender age of 9 he challenged the family priest about the rationale behind the sacred thread
(janeau or upanayana) and refused to wear it. His reputation as a genius and knowledgeable person secured him
the job of a treasurer or revenue minister (14) for Nawab Daulat Khan Lodhi of Sultanpur who controlled the
whole of Punjab and Saharanpur (present day UP) state. Guru Nanak served in this position for more than a
decade. It is noteworthy that besides being located on the trade route from Lahore to Delhi, those days the city
of Sultanpur was also famous centre of Islamic education. Even Aurangzeb and Dara Skoh are said to have got
their education from Sultanpur Lodhi. Earlier during 1% to 6™ century AD, when it was known as Sarwmanpur, it
was a great learning centre for Buddhism. Guru Nanak used this opportunity to mingle and converse with the
scholars at Sultanpur Lodhi. His tenure as finance minister for such a large state helped him understand the
economic and political structure of the society, he lived in. Once he formed his ideas in full, he decided to share it
with the world at large. He was absent from his official duties for three days during which he was chalking out his
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plan and strategy. (15) Everybody including the Nawab were worried about him. When he came back after three
days he apprised them of his decision to leave his job and go on travels to share his ideas with world at large. He
did not renounce the world and became a sanyasi or mendicant. By this time, he was a married man with two
kids. He received his dues amounting to Rs 847 for his job as a treasurer. (16) It was a huge amount worth many
millions in today’s terms. He took his family and kids to his in laws and bought more than 100 acres of land for
them. Having ensured their safety and financial security, he launched on his journeys. That was the start of spread
of Sikhism. He carefully selected the route of his travels so that he can visit all the known learning centers of his
time and engage in fruitful discussions with the religious heads wherever he went. To enumerate the divergence
of Sikh concept from the traditional concept of God, we can list following points.

1. Sikhism replaces blind faith with logic, rationality and reasoning as a means to realize and understand God.
There is lot of stress on being rational or “bibeki” in Guru Granth Sahib. “Bibek” is a Punjabi word meaning
discriminating and perceptive intellect that can sift truth out of falsehood and help you choose the correct
path. So much so that “bibek” has been called Guru, the one who unlocks the secrets of God and nature, the
one who takes you out of darkness into light. Emphasis and focus on being rational makes Sikhism a close
cousin of science leaving traditional religions (like Christianity, Islam and Hinduism to name a few) way behind
as its very distant relatives.

2. Unlike traditional religions Sikhism does not make any illogical and irrational claim to know God in full detail.
Instead, its focus is to understand God. It does not say when God created this earth and universe or what
happens after our death. Its focus is to understand the way god operates this cosmos and be a knowledgeable
but subservient partner of this operation. As per Sikhism this is what will give us the real happiness and peace
of mind.

3. There is a very popular truism or cliché that says that all religions are different paths leading to the same
destination called God. This is an irrational but clever way of justifying all religious practices. Sikhism rejects
this and instead believes that no matter which religion one belongs to, one has to follow the same path to
reach God. You don’t even have to belong to any specific religion to follow this path. Even an atheist can follow
this. There are three basic minimum requirements to tread on this path. “Kirat Karo” i.e., practice an honest
living; “Naam Japo” i.e., Understand and follow the order operating this universe; “Vand Shako” i.e., be
empathetic and share your resources and knowledge with the needy.

4. Sikhism identifies two forces operating, but controlled by God, in this universe. One is responsible for all the
creation and is driven by hubris or ego, greed, anger, love and lust. Everybody has it and no life is possible
without it. This is called “Dhaat”. The other force is the understanding of this operation that helps to get in
sync with God. This is called “Liv”. Each one of us have both forces in us but in varying proportions. “Dhaat” is
the mad race that mesmerizes a person in such a forceful way that he starts living in a pipedream and becomes
oblivious of everything around but his own self. Even the harsh reality like death does not come to his mind.
“Liv” is the force of reason and rationality that punctures this pipedream and help him see the bigger force
operating behind this force of “Dhaat”. This is the force of the order by which God is operating this universe
realized by “Liv”.

5. Sikhism rejects the theory of incarnation of God. Guru makes a very astute observation that all those
worshipped today as incarnations of God or his prophets were in fact kings or influential persons of their times.
Guru further said that even these people were unable to describe God in full. (17) If they were really a
reincarnation of God or sent by God, then they should know God in full for sure. But none of them did. In a
beautiful verse at page 350 Guru juxtaposes the petty achievements of the so-called incarnations of God in
Hinduism with what God has done or is capable of doing. When translated into English it shows how petty are
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the achievements of these incarnations as compared to God who created this cosmos. At the most they killed
a rival king or a bad person while God created this atmosphere and seamed fire with water. (18)

6. Sikhism does not believe in rebirth or transmigration of soul. The theory of transmigration or metempsychosis
believes that a certain part of an individual persists after his/her physical death and is transferred to one or
more successive lives. This immortal part is called “aatma” i.e., spirit or soul. Sikhism does believe that there
is a cycle of birth and death going on perpetually on this earth, but it rejects the idea of transmigration of soul
into different bodies. It is interesting and illuminating to note that the word “aatama” appears only 11 times
in 1429 pages of Guru Granth Sahib and that also in the meaning of self and not soul or “aatama” which is said
to be migrating into different bodies. This is an incontrovertible and irrefutable proof of the negation of the
theory of transmigration of “aatama” or soul. The basic premise of this theory is the concept of karma that
decides the next birth the soul or “aatama” will take on. Guru demolishes this premise by asking what type
and who performed the karma to trigger the start of this creation. Guru further says that instead of karma, this
cycle of birth and death is just a show enacted by God himself. No karma is involved now or at the start. (19)

7. God in Sikhism is devoid of any supernatural element. There is no place for miracles as God runs this universe
in a set order and does not allow anyone to interfere in this order. This order operates without any fear and
enmity towards none.

8. Sikhism does not recognize any middleman between God and man. God in Sikhism does not function through
any prophet or messiah. At the end of the day apart from your own good deeds no one, be it Jesus, Mohammad,
Rama or Krishna or any other prophet, will come to your rescue. What matters is the work you do, not the faith
or prophet you follow.

9. Priest plays a pivotal role in traditional religions but they do not play any important role in Sikhism. In fact,
after observing the role played by Brahman (Hindu Priest), a Yogi and a Qadi (Muslim Priest) Guru Nanak called
them instruments of destruction in society.

10.Sikhism rules out the existence of atheism. Traditional religions have concepts like apostate or “Kafir” for those
who do not have faith in their gods or atheists for those who deny the existence of god altogether. Sikhism
denies the possibility of someone being an atheist. It is possible to deny the existence of traditional God, but
it is not possible to deny the existence of God as described and conceived in Sikhism. Even if you deny the
existence of God, the laws by which God operates this universe still apply on you. In fact, Sikhism looks at the
issue differently. All of us are either “manmukhs” (following the dictates of our minds) or “gurmukhs”
(following the dictates of our rational intellect or Guru).

11.God in Sikhism is dynamic as opposed to the static god in traditional religions who created this universe and is
now sitting in his heaven. As opposed to this God in Sikhism is active in his creation, enjoying and controlling
it.

12.There is no concept of heaven or hell in Sikhism. There is no such place as heaven or hell. In fact, to have a
desire for such a place is considered a kind of distraction from the path of God.

13.There is no set doomsday for verdict by God in Sikhism. God is instantly deciding every moment.

14.The existence of Satan is also denied. Everything good or bad is coming from God as per the operation of its
inexorable laws.

15.All rituals like idol worship, pilgrimages to wash your sins away, donation for a place in heaven, worship or
prayer by priests on your behalf etc. are severely denounced and jettisoned in Sikhism.

Theory and Practice

One final question is if what | have described above is really practiced by Sikhs in their lives or in Gurudwaras. The
answer is both yes and no. At the moment Sikhism is in the firm grip of the python called Hinduism and there is a
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persistent effort to destroy its uniqueness so as to make it easy to swallow. However, there are still enlightened
Sikhs who practice the real Sikhism. Dirty politics is also playing its part. A web of fictitious mythical stories has
been built around the lives of Sikh Gurus to confuse and misdirect the readers. Dasam Granth, a parallel text to
Guru Granth Sahib, has been created to bamboozle and mislead the Sikhs. Even though practice by Sikhs is
important, but what is even more important is to know if Guru Granth Sahib provides philosophical and theoretical
support to this concept of God. | have given adequate references from the text to support my assertions. An
average Sikh in todays’ world might be disoriented from the right path due to some misguidance, duress or
compulsion but it also becomes incumbent upon the intellectual community of the world to come forth in support
of the truth. Not that truth is helpless. But because it is in our own interest to do so. In the end | would like to
guote Guru Nanak again. At page 1245 he says that “Prudence lies in serving the Truth, this will earn you respect.
Prudence lies in understanding the Truth and sharing it with others. Nanak says this is the right path, all else is a

distraction.” W& FTTY AP &t Uteh HTg 1| W@t UfZd o g9 waet oitd 1% 1| a7ad i J1d
JIfg It A3 QU et a:8Y}

References & Notes:

1. “Gurmukhi” means from the mouth of Guru. It got its name because Guru Angad, the second Sikh Guru, organised

the script in a systematic way and created an Alphabet for teaching this language to people. Verses of Kabir who lived in

Varanasi and Dhanna who lived in Rajasthan is incontrovertible evidence of this language being spoken in the entire north

India including present day Pakistan. His initiative bore fruit and within few decades there was 100% literacy rate among

Sikhs. However, the forces opposed to Sikhism started a false but successful propaganda that Punjabi script has been created

by Guru Angad. This created a chasm that still persists between Punjabi language and its non-Sikh speakers. The hidden

purpose of this propaganda was to fence these non-Sikhs away from Sikhism.

2. Recently some scholars have started challenging this pronunciation which in my opinion is neither supported by

Guru Granth Sahib nor by history. Stalwarts in Sikh scholarship like Prof Sahib Singh and Bhai Kahn Singh support this

pronunciation. | believe these scholars who challenge this pronunciation have been carried away by the thrill of being

different or “original”.

3. To support this assertion some quotes from Guru Granth Sahib along with their English translation are given below.
ae?amﬁ'sﬂ?‘;fhﬂmau gl g1d YRfIG Ui Wﬂ?fegéé’wau Y&t 276 (Billon ways of creation, Billion

times expansion, Rests in Oneness all the time.) Page 276

o ?;‘Wfafuaﬁ‘fémmau %WW@II UaT 284 (The imperishable Creator resting in Oneness, Expands into

multiple creations.) Page 284

o @HQ"@B"Q@W@II @H@é?@mll Y&t 294 (Expands at his will, at his will collapses into oneness) Page

294

o 7S 8 1S Yfgnmt vt frgrsarg Imfad 313 Ife UAfanT 5Tad 2alard Il UAT 296 (Filled to the brim are

land, water and sky, God is spread out and extant in all directions in different ways.) Page 296

o I YUY UG oo /g 493 Ifd 993 73 % TSt 1Ifd B §3 =93 41 »i3fd 53 e Telaratil ¥at so7

(Sustained by his energy is this Creation, once he defuses this energy everything collapses into a singularity.) Page 507

o W%WWIIS’S@QWII Y& 736 (Once this spectacle of creation is over, then it is The One,

the only one) page 736

o 35 f9Ts &7t fag T8 Hit T FaTs YA || 9fe3 516 g 7E 8% B33 39 Td 8ddrdTll YT 999 (Cannot be

described or recognised by this transitory creation, once this act of creation ends, then only oneness remains) Page 999

o 24 343 8 Uf3ATY || A aret QUISTY IIf3A 1 ot f3ge Arg Il Bg wiamd »idigd Baad Il ¥aT 1188 (One

kingdom, one ruler, pervades every space unchallenged, creating everything, this oneness is unfathomable) Page 1188

o WMWW@WWWH YaT1113 (Remember and meditate on this singularity that

expanded into this universe) Page 1113
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4, Guru explains this in detail at page 284 of Guru Granth Sahib. Original verse in Panjabi with its English translation is

given below. 8™ d TUTd HITS H3 || 3™ Ud 3 IH3 || 5™H d T1d THIHIZ 92 Y™ 1| ™1 J TTd HES fana foms ||
STH A TTI WTITH UT3TS || & 3 UT3 HIIS WId || 3™H 3 T Y 7S 3& || &™H o Hid1 §Ud Bfs =& I afd faaqur
mamﬁ?ﬂﬁ{w@ Il W@W%ﬁ?@'aﬁlﬂg nyi {ﬂ?‘)‘f 218} (Naam creates and supports all creatures; Naam

forms and sustains entire cosmos; Naam causes creation of all religious texts: Naam is the base of all knowledge; Naam
maintains all regions; Naam shapes all forms; Naam props up all realms; Understanding this Naam is enlightenment; the
blessed one get this understanding; They get deliverance from illusion and realize the truth.)

5. As in the following verse it has been stated repeatedly in Guru Granth Sahib that God first created itself then created
the laws of creation. And now he is enjoying the creation sitting in and being a part of it. This in nutshell is the meaning of the

following verse at page 463 WWW@WWW@H gm‘tg%aﬁm#‘rﬂaﬁm%@m@nﬁw 463

6. Wﬁﬁgﬂﬁf&éﬂﬂgm Il ¥&T 646 (The unique knowledge has one teacher, and one way of learning)
7. The traditional and popular meaning of word Moorat is picture or shape. But it has also been used in Guru Granth
Sahib meaning similar to Sanskrit word “Satya” which in English would be energy. Bhai Kahn Singh has supported this
meaning in the opening verse we are discussing and has also quoted another example of usage of this word in this sense
from page 1252 of Guru Granth Sahib in his Mahan Kosh.

8. TS Ud g Fd&! | A HY 788 3 Fafa S7ag 7&t 1311 A6TH S HI & w1 & AfE || 376 a1 Yz Ifa6
AHTE 18Qll {ﬁ?‘)" QQ3¢€} (Singing a lullaby to the idol is root cause of all ills, Face that utters the birth of God be
scorched. God does not take birth not does he die. Nanak says God permeates this cosmos.) Page 1136

9. SHAII3ICET A ST AT H AT A A J || U6 MAH TH A &l 3 fed A8 T8 11411 II78 1| Hafe

="d\ =

S U Afs st e aHfEIAs A I 1| THd I At MR STIg AT HE S g0 3 111190 1 {¥aT 331-3319

(You say Nand is father of God, then who is father of Nand. Where was this Nand when there was no land or sky? God does
not take birth; no is ever in trouble. Kabir says God does not have father or mother.) page 338-39

10. WFR:'HEEEIT@HE Il aﬁﬂﬂwaﬁﬁﬂﬂ 191l (True before the beginning, True throughout the ages, is true
now & will always be true) Page 1

11. ARSI AT A A &R &1 AT || §g wfaesTit ygy I AZ Hig Ifant AHTE 1l Page 759. (My Guru is not born

nor does he die. An imperishable entity that pervades everywhere.)

12. agaa‘taﬂﬁalawfewww?ﬂ@faéﬁ( Page 793 (Says Kabir discerning intellect is my guru) g@w»ﬁfﬁﬁég
181l Page 355 (You get to the truth with discerning intellect)

13, fAA fag f3fe T 38T it gra AU 1| wida Bure ad adt U fas Af3Id ATETER 1| YT 204-5 (The key to
the locked house of God is with Guru. Try hard you may, but you need help from Guru to open it.) a:rg’sjﬁwgm%éw
3_(575’@ I W@%%Wﬂﬁ@@mﬁﬁﬁfﬂ nan yar Q39 (Mind is a house with body as its roof. House is
locked and key is with Guru. Only Guru can open the door of this house, none else has got the key) Page 1237

14. One popular but incorrect statement found in many books is that Guru Nanak did a petty job of weighing the grains
at Sultanpur. We know for sure that Guru Nanak bought more than hundred acres of land with earnings from his job. This
land is still attached to the Gurudwara in Kartarpur (now in Pakistan). If he was doing a petty job, he could not afford to buy
such a big property.

15. There are some mythical stories about Guru Nanak having a dive in the river and disappearing for three days to meet
God in heaven who gave him instructions. These stories are myths created to subvert the core of Guru Nanak’s philosophy.
16. Information about this amount is taken from a video by Dr Manzur Ejaz titled “Classical Poets — Baba Guru Nanak”.

Video is available at the following link https://www.youtube.com/watch?v=P8h521gGc8c

17.  ©dIJ gdId d I e grrefa Jfd w3t 1| 135 gt miz & yrfent 31 91 ot Ifg mifd Siardt 191l Page 422. (Kings
who ruled in different ages are being called avatars of God. Even they are unable to fathoms the depths of God.)

18. “Creating air God stations earth in space, and seams fire with water. You call Ram great who killed a foolhardy
Ravana. O God, your greatness can not be described. You pervade everywhere like a thought. God creates and controls all
beings on earth and you call Krishna great who controlled a king cobra. O God, you don’t have a husband or wife, you are
subtly diffused everywhere. Brahma and Vishnu got lost in wilderness trying to find the end of this universe. God is beyond
description; you can’t call Krishna great because he killed Kansa. You call Vishnu great for solving the dispute between gods
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and demons. But look God is invisible and visible providing equitably to everyone.” The original verse in Punjabi is a beautiful

read. UGT Bufe Ut 13 U3t 7% widrat o §u bt || WU TIfAfa ¥ derfent e Hifg foamit @37 et 111 fomr
Surr 3t nmdt e 1| 3 Hae yfa I fge e 1q11 T8 11 7wt Gure ga1f3 I et st s fom @31 3 || fam
3 Yy g 78T I e fd3fa afe Ifanr 121 & g8 At <der3T goHT S8 fifnfe aifen 1| gt »iz & ufeg
AT sfe fe 237 3feonr 11311 I35 Qurfe T3 Hig Higm Ifg FumTe fanirt oo 1| 3 &T6d U fa8 it 2t 2t
801 pdar 3uoy

19. When there was no life, then what karma initiated this cycle of birth and death. This is a show enacted by God. Hd
g & HIG 39 foit II37 T2 SaH afg »irfemtt || »iuaT 8% »ifl 99 28 1fd Ifes arfent Ut 748
20. Guru says that the qazi does not side with truth and eats filth of lies, Brahman tortures others then takes a cleansing

bath, and the yogi is distracted and does not know the right way. All three have become instruments of destruction in the

society. e g3 8% HS WY || gToHS &1< witet wifes || 33t gaIf3 & A& i 1| 18 GAR 1 9Y 1121 Page 662

To read my other articles in Punjabi and English please visit my website www.understandingquru.com

UfS3” 3y T o mifomp

Uf33” 34 <1 o wiifemy
YT gU T T
fqe 2T IIT A wienT
T8 S a3 I Ifa A
§3 «aqr3ar Ut o wifemy
e &7 J NS & S8
S “AIQT &7 o Wit
“Uq Id1d” HAT o wifenf
&d1 U3 feg fag gfemr
“QYgT GIET UT o nfrfEn
Jg T & 3 Har BT ol
&<l It “gdif3” g1 o wifeng
“WITTH” T IJH o1 o wrfem
“HIIIJS, TTAB oft I1S Heft
“Hsdt &™ Tar o »ifen
f33” IA < o wifen
YJT gy g1 o 1T |

Rakesh Singh
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Pronouncing €

Gurpreet Singh GP
gp1699@yahoo.com

'Q@r'\is the fulcrum of Sikh thought, the first letter of Guru Granth Sahib Ji,
and is the unique symbol of Khalsa. Despite this, there is a dilemma in the
Sikh Panth regarding the pronunciation of ‘96", The most popular is 'lk
Oankaar'. But this word does not appear even once in Guru Granth Sahib
Ji. Oankaar (@WTE(TEI) is there in Gurbani, but not ‘lk Oankaar’ (T‘E”a

@»TBITEI). The pronunciation of 'lk Oankaar' was first given in written form
by the Udasi sect almost 90 years after the martyrdom of Bhai Mani Singh
Ji, later on, Nirmala writers also joined in this series. Had this
pronunciation been in use during Guru's time, ‘Ik Oankaar’ would have
been recorded in Gurbani as well. All the names of Almighty have come in Gurbani that were popular at that time,
but ‘Ik Oankar’ does not appear even once.

The entire dilemma is due to not understanding the difference between 'word' and 'Syllable' (or sign). The
latest explanation in this series is the lowest of all. Some intellectuals have started promoting the pronunciation

of 'A6" as 'lkko' (f&Q), 'Aiko’ (8) or 'Ek Oh Beant' (e & famiz).

The pronunciation of 'lkko' was first given by Radha Swami Dera Beas head Sadh Giani Jaimal Singh and

the same was advanced by the writers of Dera Beas. Sadh Jaimal Singh narrated ‘96" on the basis of the mantra
of Vedanta (Upanishads)- “Aiko Brahm Dutiya Nasiti.” The foremost writer of Dera Beas, Dr. T.R. Shingari, in his
book on ‘Japu’ highlighted the linguistic aspects to arrive at the pronunciation of ‘ikko,” in line with his Dera head.
Nirmal Singh Kalsi was the first Sikh to acknowledge the pronunciation, as given by Sanatani Radha Swami Dera,
as written in his book 'Beej Mantar Darshan' in 1996. In other words, prior to 1996, the pronunciation of 'lkko'
was not found in any Sikh tradition, sampradaya, literature, history, or Sikh psyche. The irony is that these
intellectuals often argue to liberate Sikhism from the clutches of Brahmanism through the pronunciation of 'lkko'.
Whereas the pronunciation of 'lkko' in itself has its origin from the mantra of Upanishads, as mentioned above.

Gurbani aspect
If Guru Nanak Sahib had to write in ‘word-form’, then he could have written 'lkko' or 'Aiko'. If the objective was
only to lay stress on the principle of 'oneness,' then he could have written &3 or ||é€(||, exactly in the way
IFY Il is written.

Limiting the unique conceptual symbol 'Q@Tto a 'numeral adjective' is tantamount to diminishing Guru
Nanak’s ideology of infiniteness. An 'adjective' is always used to understand the importance of the 'noun’. It can
be used both in a positive and negative sense. Such as - Ikko Sahib, Ikko Takht, Ikko Pita, or lkko Vairee (enemy).

Examples of negative connotations are also found in Gurbani. In the verses shared below 'lkko’ is used to
denote ‘lekha’ (accounts), and 'Eka’ for 'bedan’' (suffering):

AT HIZ 3T 35 TT 1| BYT 188 %@ 77T Il (Mehl 1, GGS Page 25)
Ba7 U5 TH Ryl 371 THIEE SHIDAHT Il (Mehl 1, GGS Page 940)

There are verses in Gurbani where “lk” is used for a specific group of people, which is a clear deviation from of
oneness. Such as:

oo e iz R 71 He & eedt I [Ela 8T qad 315 HIZ8 78 Jedl Il
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&1 M TITEIT Wil HE & G2t Il e 7 e [T a8 wd ¥edt il
181 315 1631 Ied T3 31e 3 AT Il 81 walls ATl Xl Y IegIed] Il
feE 372 35 519 I 1T IETT Il HIIS YHH ST 1t HIFdid HEd? Il (Mehl 1, GGS Page 1284)

Could Guru Nanak Sahib make such a word the fulcrum of Sikhi which has no consistency in its usage,
neither in Gurbani nor in vernacular language?

The concept of 'Oneness' of the Creator is without a doubt the basic tenet of Gurmat. That is why the
structure of the unique symbol "1@7 begins with the numerical one 'Q". The Oneness aspect of the creator is

expressed through various words in Gurbani, like- 1%%(, @3(, ﬁ%(, *éa"‘, f?sﬂ:l, ﬁ, etc. But Gurmat does not limit to
the idea of 'Oneness' alone. Let us understand through Guru Nanak's own thoughts in which he very clearly
considers the idea of Oneness (Aiko) as incomplete, and so, to which ego cannot be cured:

8a 87 7 HI 71 JEH TITG ™l Il #31T Tald 8 Ye'e 76 wg HIZ Femd Il

Yg A2 TN TIT & A3 e IHAIC TS} | Edarg wed 3l €A 3'ad 8 HHTET 114 Il

(Mehl 1, GGS Page 930)

The third Guru Amar Das Ji shares similar views, that though everyone would talk about 'lkko', but in
reality, it can only be understood through the realization of Hukam:

8a B 7 w1y @Y1 || JaiH §5 378 A1 Il (Mehl 3,GGS Page 1176)
The contemplation of the above verses should make this clear that the 'ci@Tcannot be limited to just the

numeral adjective One (@i(). These verses make us clear that apart from the Oneness aspect, it is important to
realize that He Himself is the Creator of the entire creation and is embodied in His creation.

BFH 3} [HId 7T 8 [HI5 GIHT A T& GUTEMT | (Mehl 3, GGS Page 1130)

Only thru the realization of One Creator in the entire creation, one can get rid of Ahankaar (ego). The meaning of
‘ahankaar’ is that | am (”I?T) the doer (ATd). Guru Nanak Sahib coins a unique word 'Ekankar (QE?E(TEI/ Ay-kan-
kaar) that sets the aim for mankind to set free from the chronic disease of ego (WE?E("EI). The simple meaning of

Ekankaar can be summarized as: The Doer (dTd) of the entire creation is One (@j).
In Gurbani Ekankaar appears rhyming with Ahankaar to denote the exact antonym:

H= & HITT T mdand Il [EHIE #7@ AT Edar™d Il (Mehl 5, GGS Page 189)

HI HE S IS TEH widad Il T 716 FET RpATE F JIaHiy 8 Il (Mehi 3, GGS Page 30)
The doctrine of Oneness (@3?), the Hukam as enshrined in His creation (dd), and the challenge to the human
mind’s chronic disease ego (m), this all gets beautifully summarized in the contemplation of Ekankaar

GECE))

The Pronunciation of 9 Is Ekankaar (éﬁwa)
Our very first question should be, who is the creator of the symbol '96"? And the second question should be, what

pronunciation did the creator himself assign to 96"
If the answers to these questions are searched from within the Gurbani, this would lead us to the

conclusion that Guru Nanak Sahib himself is the creator of "’l@Tsign, and he himself assigned Ekankaar (Wﬂ)
as its pronunciation. Prior to the Guru Nanak’s baani neither there was the existence of symbol "1@7, nor the word

Ekankaar (QE(OE(TEI) existed in any scripture or in any language. The word Ekankaar (éa?ana) appears 13 times in
the baani of Guru Nanak Sahib Ji, and a total of 37 times in the entire baani of Guru Granth Sahib Ji.

The question is often asked, where is written in Guru Granth Sahib the pronunciation of 'q6" as Ekankaar
(@3?3('8)? But this question applies equally to every pronunciation- Ik Oankar, Ek Oh Beant, lkko, etc. But we can
definitely say that there are some words that do not appear even once in Guru Granth Sahib, such as - Ik Oankaar,
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Ek Oh Beant. As far as ‘ikko’ is concerned, we already discussed that this makes the doctrine inconsistent and
incomplete.

Yes, there is no direct instruction towards any pronunciation in Guru Granth Sahib Ji. But the fact remains,
does not the unique symbol (cl@’)\coined by Guru Nanak Sahib Ji and the profound word ‘Ekankaar’ (@3?3("3) show
innate closeness? Is not the father of the unique symbol ‘Q@Tand the new word 'Ekankaar’ (*ésisna) the same?
Which other symbol and the word has such union?

The pronunciation of Ekankaar (*éé’sna) rhymes with that of Oankaar (@”T?("_d’). Hence many intellectuals
on the basis of preconceptions, including Prof Sahib Singh, have failed to pay attention to the independent
interpretation of Ekankaar. The word break-up of Ekankaar is often done as follows:

TAId = T + W3 + A

Whereas it can easily be understood with the following break-up:

eI = T + 1|

This break-up will help to understand Ekankaar independent of Oankaar.

'Ekan’ (@3?) is also used as an independent word in Gurbani:

& 373d HIS FTGII Hdl LTTGTH [BE 8 Il (Mehl 1, GGS Page 360)

The confusion is due to not distinguishing between 'sign' and 'word'. Assuming ’Q@Tto be a ‘word’ can
never settle the pronunciation. This is because the three units used in its structure- the numerical 'Q', the
Gurumukhi alphabet ' 154 ', and the artistic line of infinity, would have to be pronounced differently as a principle
for word-formation. In this way, the pronunciation of 'Q' should be 'pahila’ (Llﬁ.l?ﬂ). The pronunciation of the
numeric 'Q' in Gurbani is 'pahila’, it’s not 'lk'. 'HJ®&T Q' is pronounced as 'Mabhila Pahila', and not 'Mabhila Ik' (H_E'E')fg
HIZ Ufds 9 9, GGS: Page 1389). So if 96" is to be pronounced as ‘word’ or ‘abbreviation’, then the
pronunciation of 'Q' will be 'pahila’, nothing else.

However, "’l@being the combination of numeric, alphabet, and artistic line, makes it clear that it’s free
from the standard rules of any language. Hence, it’s not a word. The artistic line of infinity makes it unique. It
being free from the rules of language makes it a unique ‘sign.” One may call it a sign (nishaan) or symbol or syllable
or logo, but not a word.

But the preconception of differentiating the three units to arrive at pronunciation is so dominant that
scholars who admit it to be a ‘logo,’ also pronounce it as an ‘abbreviation’ of a word.

Prof. Devinder Singh Chahal's book is titled- JAP The Essence of Nanakian Philosophy. Readers must pay
attention to the new name. Guru Nanak's ideology is popularly known as 'Sikhi' or 'Gurmat'. But Prof. Davinder
Singh Chahal preferred to name it "Nanakian Philosophy." This is not only the distortion of Baba Nanak’s name
but also reduces it to mere philosophy at par with western philosophers. It’s under the similar urge of inventing
new names, he pronounced "1@7 as "Ek Oh Beant", which does not appear even once in Guru Granth Sahib. He
writes: "The cl@ﬂhas been designated as a logo based on the following explanation by Guru Nanak: QQHHEW
JHE 1 YITI 3 A A 1131 (U&T- 1188)"

Prof. Chahal has rightly mentioned it as logo (or sign or nishaan). Interestingly, the verse that he quoted
to support it to be a ‘nishaan,’” also give indication towards it’s pronunciation ‘Ekankaar":

8 [T 3 Gits 18T 1 B 15T BH #erg T Il
8al HEE 7T 3TH'E | Y3 JI 3 71 77 1131

25 T 123 7 57 1| TTHIZ YT T 71T Hef Il
WEIIE T 8F [BE T1T Il 6T JTHIY Y@ W BY Wy'd /I8 Il
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8ol 343 85 YIZH || HIG] §78] SUaerd Il

[5H &7 &b 39S HG Il 6 #diH HIlad BT 14/l (Mehl 1, GGS Page 1188)

But instead of searching for the pronunciation from Gurbani itself, Prof. Chahal preferred to coin a new
word- Ek Oh Beant (f??_(@ é’ﬁg). Despite admitting it to be a ‘logo’ (nishaan or sign), he pronounced it as an
‘abbreviation’:"... it is clear again that in Nanakian Philosophy, the Eternal Entity (God) has been addressed as Q@rz\
9 (One) stands for 'One and Only'. § stands for 'Oh' (‘That’). Extended end (line) stands for 'Infinite'. Therefore,
96 can be pronounced as f‘EE( ISRIES (Ek Oh Beant) in Punjabi and as 'The One and Only, that is Infinite' in
English."

On what basis did Prof. Chahal conclude the pronunciation of the artistic line of infinity to 'Beant'? If
someone finds a more profound expression than ‘beant,” how can that be wrong? Such as- anant, apaar, aseem,
aprampaar, etc. In Gurbani, ‘apaar’ is used much more frequently than ‘beant’. How can the pronunciation of 'Ek
Oh Apaar' be considered wrong?

The probable answer to these questions is that Prof. Davinder Singh Chahal has a liking for the
pronunciation of ’Q@?as "Ek Oh Beant" in the same way as he likes the term "Nanakian Philosophy" rather than
‘Gurmat’. We are not discussing personal likings. We are trying to search for the pronunciation as given by Guru
Nanak Sahib himself. It would have been wiser, if Prof Chahal after concluding "1@7to be a logo (nishaan), could
have avoided pronouncing it as an abbreviation. 9€is neither a word nor an abbreviation of any word. It's a
unique conceptual sign and complete in itself.

As soon as we conclude that it is a sign (nishaan), then its pronunciation does not depend on the three
units used in its structure. In other words, as a 'sign’, it is an independent 'syllable'. For which ', ’@‘, and 'line’
cannot be separated for pronunciation. Therefore, to say as follows would be wrong:

'q =2 / fqy ufasr,

S =i/ na/6I/6;

JU" = 1 / A3/ WU |

This method is wrong. It is indeed wrong.

Q@nis neither a word form nor an abbreviated form, it is an independent letter. The pronunciation of the symbol
‘96" as a whole is 'Ekankaar.' 9§ = [T, This is how it should be considered.

Few examples of other popular symbols
The symbol born out of Guru Nanak's imagination cannot be compared with any other symbol, but examples can
definitely help us to understand the subject:

3: The pronunciation of this symbol that first appeared in Rig Veda is 'Om'. It is entirely composed of the
linguistic script, yet it’s established not as a word, but as a religious symbol of the Hindus. Hence, its pronunciation
is free from linguistic rules. Linguistically it should have been pronounced as ‘Oon’ (@E), but its pronunciation is
‘om’ (@H). No one challenges it, despite it does not follow linguistic rules.

$ or: The symbol of American currency is pronounced as ‘dollar.’ Its pronunciation has no relation to the
units used in its formation ‘S’ and ‘I'. Whereas, the Indian currency symbol merely hints towards the pronunciation
of 'Rupee’ as it has the Hindi alphabet X.” But pronunciations of $ or can never be understood by imposing
linguistic rules on it. The Creator of these symbols, the Reserve Bank of India for ‘X,” has every right to decide on
the pronunciation.

1st: It will be interesting for the reader to understand this. It’s made of numeric '1' and English letters 'st'.
Combining this makes it a symbol free from linguistic rules. It is pronounced 'First'. If someone tries to challenge
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that numeric ‘1' is pronounced as 'One,' and so the pronunciation should be 'Onest.' This will be a foolish idea.
Despite the fact, that we all know that '1' can never be pronounced as 'fir.' The structure of the symbol only hints
toward its pronunciation.

Let’s suppose for some reason, the pronunciation of '1st' is forgotten or lost say 50 or 100 years from
now. How would the readers pronounce '1%,' when they will see it in the books? Persons with linguistic tilt would
pronounce it simply as ‘Onest.” Those who would consider it as an abbreviation may pronounce it as ‘One State.’
If someone would tell them that it should have been pronounced as 'First.' The very first argument would be, how

could '1' be pronounced as 'fir.' This is exactly what’s happening with "1@’?'

‘Ikko’ pronouncing scholars are in denial of the artistic line of infinity
Writing through script was developed just about 3500 years ago. Whereas humans started expressing themselves
with symbols and pictures many thousands of years ago. Guru Nanak Sahib went to the remote corners of the
world, he was aware of the story of human evolution. The mother of all scripts is the art of painting. Guru gave a
well-deserved place toit, in the Sikh emblem through the artistic line of infinity. The line along-with open-mouthed
154 (Oora) with its one end untouched by any alphabet, indicates the infiniteness of the Doer. This line makes the
Sikh symbol "’l@Tunique.

The ‘numerical One’ represents Oneness, the ‘artistic line’ represents the infiniteness of The Creator,
while its realization thru Shabad-Guru is represented by ‘open-mouth Oora’ in between. Thus, the structure of "l@ﬁ
and its pronunciation Ekankaar, both are profoundly meaningful and are aligned through consistent doctrine.

But the line hinders the scholars from pronouncing 'lkko.' To get out of this, the intellectuals decided to
deny the line in itself. This compulsion is also reflected in Gulbarg Singh Basi's (US) article 'qG IKKO as its Proper
Pronunciation.' He analyzes the historical manuscripts (hukam namay) of Guru Sahib and concludes that ‘rekha’
or line is just a calligraphic extension: “The reader will notice that the shapes of Q has a calligraphic extension,
even though not as prominent in some cases, and that § has calligraphic extensions in varying shapes.”

Note the following explanation for this doubt:

1) If Gulbarg Singh Basi could rephrase and correct the wording as follows, this would bring more clarity:
‘The reader will notice that “sometimes” the shapes of 9 have a calligraphic extension, even though not as
prominent in some cases, and that G has calligraphic extension “every time” in varying shapes.’

It would become easier for the reader to understand the difference between “sometimes” and “every time.”

2) Despite the “calligraphic extension” appearing sometimes with Q (in hukam namay), its structure
remains intact indicating a numerical one. However, due to the extended line (rekha) joined with A<t every time,
it appears a clear deviation from the structure of oora. It’s because of this difference, Basi Ji has to mention- g
has calligraphic extensions in varying shapes.”

3) The line in "varying shapes" is in itself proof that it’s not part of any linguistic script, but an artistic line
of painting. Because it’s an artistic line, there is no need for consistency in its structure. The only condition it
follows is that the last end of the line does not touch any other alphabet indicating the infiniteness of the Creator.

Bhai Gurdas’s testimony needs to be seen without preconceptions

Bhai Gurdas was one of the closest Sikhs to Guru Arjan. There should be no doubt about his dedication and
contribution to the compilation of the Adi Granth. If someone has uncertainty about Bhai Gurdas' few verses not
being coherent with Gurbani, a serious thinker instead of accusing Bhai Gurdas would ascribe to the adulteration
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in the writings assigned to his name. But accusing and belittling Bhai Gurdas appears to have emerged from the
egoistic urge to establish themselves as high-ranked intellectuals.
The verse that most of the intellectuals (including Prof. Chahal) quote to accuse Bhai Gurdas is as under:
HIZHd A3JId STHEE ST IeHAT 3TH Ay ©TYId HISJId Ja1 IHE T JId Jid 37 Aure ]
23 HEIT TH 7 T'TT TH 7Y 5Y Y| FIBHIT 373 JId Fee TIaT difee 3H #B1e/
T3 7791 9 7l YTTE [l 71E 7T 919 Wed e ald Eadid 7Y HE AdTe!
HI' 3 _@W)&’fé’ T HHR I (Bhai Gurdas: Vaar 1 Pauri 49)

We all know that wherever mythological names appear in Gurbani, they have come either to establish the
superiority of One Creator over fictional deities, or to reject them, or it is just for the sake of reference. But why
is this principle not applied to the writings of Bhai Gurdas? The above-mentioned verse clearly establishes the
profoundness of ‘waheguru’ contemplation over mythological deities.

The biasedness towards Bhai Gurdas results in missing the unique poetic style used in the above-
mentioned verse that can help us to comprehend the verses that are testimony to the topic in discussion. Vaarl
Pauri 49 also describes the structure of ‘Waheguru’ @m@). Vava (€<1), Haha (dJ'J"), Gaga (dTdIM), Rara (d'dT)
are the alphabets used poetically to brief the ‘structure’ of ‘Waheguru’ (_'Errﬁ]E[@).

Prof. Davinder Singh Chahal has wrongly accused Bhai Gurdas to distort the pronunciation of ‘1@?

"Bhai Gurdas has pronounced Cy (one) as QE?E(EI (Ekankaar) and 337 (Oora) as @”TE(EI (Oankaar). Therefore,
‘i@nshould be pronounced as QE?E("E_I WU’E (Ekankaar Oankaar) according to Bhai Gurdas’ interpretation.
However, ‘i@'\is being pronounced as @E(WE(ET (Ek Oankaar) in general by the Sikhs at large. Nevertheless, it
becomes clear that Bhai Gurdas was the first scholar, who declared open Oora (@) as WQE_I (Oankaar)."

A few questions can be raised this point:

1) According to Prof. Chahal, Bhai Gurdas’s description leads to the 'Ekankaar Oankar'. Can he give even a
single reference from old texts or any jathebandi or samprada that may have used such pronunciation at any given
time in history? If 'Ekankaar Oankar' pronunciation never gained any attention among the Sikh psyche, then the
problem lies with the intellectuals in their deliberate attempt to distort the interpretation.

2) Why the reference is given only to Vaar 3 Pauri 15 (that too in the wrong sense)? Bhai Gurdas Ji has
used 'Ekankaar' in many other words as well. An attempt to study various usages of ‘Ekankaar’ along with the Bhai
Gurdas’ unique poetic style would have been wiser.

Bhai Gurdas was contemporary of the Fourth, Fifth, and Sixth Guru. His writings stamp the ‘Ekankaar’
pronunciation of Q6. But as we have been repeating, again and again, failing to differentiate between ‘word’ and
‘sign,’ the verses that describe the ‘structure’ of qgare misconstrued to be for ‘pronunciation.’

We have added commas (,) to these verses to make our point clear. These verses are:

BT Boarg 1814 SY1BuT |

EETW Z/7753'5'377?'37?/7/(Bhai Gurdas: Vaar 3 Pauri 15)

A similar viewpoint is mentioned in another verse also:

9?037_6,’ /@376’7]?‘3757,’ _Q?W_E’W/(Bhai Gurdas: Var 39 Pauri 1)

Both the above-mentioned verses describe the ‘structure’ of qgnot the ‘pronunciation.” A similar poetic
style of rendition was used in Vaarl Puri 49 to describe the structure of ‘Waheguru,” which we mentioned to have
been missed by the scholars. Vishnu, Hari, Govind & Ram represents Vava, Haha, Gaga & Rara of ‘Waheguru,” and
are not to be confused for pronunciation. Pronunciation ‘Waheguru’ is very clearly written in the verse. Similarly,
the pronunciation ‘Ekankaar’ is very clearly mentioned in both of the above verses. ‘Eka’ (@3(7) or lkaang (WHT)
is to represent a numerical one (9); while ‘Oankaar’ (@WTE(TE_I) is to represent open-mouth ’Oora’(@). ‘Eka,’ ‘lkaang’
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or ‘Oankaar’ should not be confused for pronunciation. Moreover, there’s a clear indication that the verses
describe the structure, as Bhai Gurdas specifically mentions ‘writing’ or ‘likh’ (ﬁ’)ftf) in both these verses.

Please note, that the verses being in poetical rendition do not mention the artistic line of infinity. Similarly,
in the description of “Waheguru,” Bhai Gurdas mentions Vava, Haha, Gaga, and Rara, but there’s no mention of
Sihaari (f‘FIU'Eﬂ), Ounkad (”h?é’), and Dulenkad (E'?BB).

Because ‘Oora Oankaar’ is written in these verses, many have wrongly concluded that Bhai Gurdas
indicated to pronounce ‘Oora’ as ‘Oankaar.” Bhai Gurdas has mentioned ‘Oankaar’ specifically to indicate the
structure of open-mouth ‘oora.’ This is because, in Guru Granth Sahib Oankaar (@WTE(TEI) always appear with open-
mouth Oora(@).

This is like saying A for Apple or Oora Oonth (QST@E). Obviously, here the idea is to give knowledge about
alphabets A & Oora. Neither A is to be pronounced as Apple nor the Oora as Oonth. It is very much possible that
the Gurumukhi kaida (alphabet list booklet) at the time of Bhai Gurdas had Oora Oankaar (@37 @”TEITEI) to
represent open-mouth Oora. Bhai Gurdas might have simply decided to use the popular terminology of his time.

The above verses can simply be interpreted as follows:

Ekankaar is shown by writing Eka (numerical One),

Then Oora as of Oankaar is placed aside. (Vaar 3 Pauri 15)

For Ekankaar, Ikaang (numerical one) is written, then Oora as of Oankaar is written. (Var 39 Pauri 1)

Hence, we can conclude that Bhai Gurdas has described the structure of the unique conceptual symbol
Q€in Vaar 3 Pauri 15 and Vaar 39 Pauri 1. In both of the verses, he clearly mentions ‘Ekankaar’ as its pronunciation.

Bhai Gurdas in another verse summarizes as follows:

U BT 181 %] File] HIH 88101/ (T8 JITe €7 3t Y] 3)

Meaning: (From Guru Nanak to Guru Arjan Ji) All the Five Gurus wrote Ekankaar, and spread the message
to innumerable (humanity) on all sides.

The real irony is that Bhai Gurdas didn’t write ‘Ilk Oankaar’ (fé%( @”TH"EI) even once, yet he is accused of
mispronunciation. However, he repeated make usage of ‘Ekankaar’ in his verses, but no attention is paid to it. This
is due to the baggage of preconceptions.

Conclusion

Ekankaar ("l@? is Satguru Nanak Ji's personal spiritual idea and blessing to humanity. Cl@nis a unique conceptual
independent symbol made by Guru Nanak himself, it's pronunciation ‘Ekankaar’ (@6?&18) is also a new word
coined by Guru Nanak Ji. Ekankaar is made by combining Ekan + Kaar (@j+a18), which means ‘One Doer.

Let us conclude the article from the Gurbani verse, which has both ‘Aiko’ and ‘Ekankaar’ in a single phrase.
Readers can decide for themselves who among the two is the point of discussion. Certainly, ‘Aiko’ is used as an
adjective to describe ‘Ekankaari’:

TG 8 HF 5 5l W13 5 e 8l Il (Hs & JId Tf8 T Hal507)

This is an abridged English version of a detailed Punjabi article. Readers can check more details on this topic:
https://www.sikhsaakhi.com/blog/20
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wi3He® M3 UaH
(Spiritualism and Religion)

-
N N no o o i~
W3 Pided fifw deg Ty
WhatsApp No. +61-470306519 ‘Qvﬁ

E-mail- kanwar238@yahoo.com
ged3 & foams § gt © foq @30s 29vTs YeTs o131 J| forn gt = feam a1 Jt famrs
R ygra & fenl 839 o ATaHS We I& | f< fa Sraedt, AR, 3918, aife3, wife, fer 391 @ 943
yad © fel I& fAgt T wifois g9a HEYH »UST famis Yg&3 Jde 1 faar 31 fagt fefimt
famire HEH € Hiea, B AgS 31, Adlad wddi3T w3 1Y WA S 7gd! J|

MR 73 fen yvigea §adt B 3t ®gadt d° 96 Ud Hdd uTdEd €53t ® 1%
HoAd €831 &adl It 3t uTided €831 T B8 &dt J AaT »3 AHAS dies Ayle &df
Jean IR yTidEd €631 ® &8 HeAa €a31 & Agdt I 3 HaAd €83t @3 7 fem
J 87 I wiftaree 1| foR g wfmsHe faps & femm & faar A 3

WMPHTIHS farTs HEY § FeTaTdt 918 J| fam A feg Aerardt fenadt adt d- €9
THH F8fa3 I I R A feg uerged €53 o1& fam m <t Yt ot 3 At fon et fies
& U g8 Bt gd AHH © fona 3t Aemrdt 3@ it Ia »i3 Ferard! Hies Bt mifraHa
fameTes =1 I Tg3 At I

WPHTIH faPiTs T ferm AR I »UST  AfewTd I T I1d oA JIfeR § af3ast @
fAUT3 7 Law of Morality (BP W1 HoZId) & faar 71 AaeT I fteT3nd fams § aahis
famTs S foaar AT J 312 feaHs €t gJ I %33 wisH T fapdTs | for famms Irdt %133 »ms &
wﬁjﬁﬁﬁgﬁmﬁaﬁﬁwﬁmmw%mwmwmnﬁéw
St FET |

for fen & W3HT W3 UIHT3HT © famrs 1 fem < faar e 9| for fen @ Adu feg g8uT €A
T3 83Ua I I 7 MT3HT W3 UIHTSHT & ST THS T g il 3nfi It | WI3HT w3 UgHT3HT
T It THI TR BT M 3H fars =1 fem 83 3 Ifa fam 1 fem @ o dt fem fen
& T © fer < mHs wfonr gifenr 1 for wigrrg, for fel §, HEHT R U 978 I8 TaHi 18
(gt & He 13 fI8iAs faar At J) 7 fa FIHSt UaH I, W w3t uari a8 23 o, fer fen <
WASME T ¥3H 73 ot It I fom g wifteravere = fen <t gu Sy dt ses fift ardt I i
for fen T Af3a3T w2 Juahis T8 Ty g&T fid31fam J1
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WMPATIHIE & feH <t 8% 9T § AHYT <3 for fan © %dd37 2% 93 Hids &' ¥g3 99
AUTEE I Aedr| for fen v ug a3 mHsfon fog Uz 9&w 3 3 7 HaY < gt v orsdt feai ot 7t
It 31 HEY IEIST HAIST 3 9d3 UIATS Jet Hl BA 7 1Y & foa & iy wmiSdt /it fa fea A3
WE3t U Wi fed »rSet I | fen et fog A Afe /i g Gud wimis feg T3 et om=t
J 1 €q1 3 g3 3 I w3 8 It A feg W8 wie st ydnrt 3=t J1

fon 39 <9 4 Tt 3 TR Bt D WU AN W3 I GAT WA IHST R §U3 33T R &
Ju 3| (Aftpri g <3 o8 §A gA3t & F8 7 U3 w3 fgad 3T aredn) | ge fea fa for
TIGST§ WY 9 3 Su-Sudti gt 3 fd {3 S H Y ©AR A, BgT S mrydt AY »i3 AHY migATg <8
HJ TBUET I8 I YIHS3H W3 &L 3 BA IAS I 98 & 71 UIH3H &t gl Hes Bet|

forn © a8 ¢ fogi wig3t 3 g9 @3 w3 BH ISt S yH 9ds Bt 7 B8R & augH 995
TTH3 YA Hd &d o3| fod AHY S fapeT {3 Y 996 &7% 98 I1€ YUIHTSHT YH J Aredr M3 Ba
et yHtE3t ugtnt st ggan| fom yar <t fett § It vEY T ugH He T fam| fom 391y srdat
Hgdt J et w3 Y & fetdt It miftrmava fapdts &1 d& s fonf fam

WIfEH3T wiferA3T for feg 9l Yard ® JaHas HETY3 9d fid3 912 | foA © g% Hgy 9t yad
T UIH "3 YAT® B HEY3 J IR | o urawt foan &7 fom gul feg winta 7 feg & 9%<t wi 3t 31
fer 3gt U3 & Uit 3 g9 TH3 1 IH3TmMUSToNT fam B & TaH »imd fi3T famr| <93 €138
BT WY Y WEHTS IS8 I8 YT 8 TIH ® e U1 J I |

feg UgH € 3dTTd 99 © 7 UIHT3HT & BHC 9 I1E %3 YT UTS T I HAIS 3 HAAS
Jarfap| for YA @ SaHa st & T uaH He f@ni famt I niz wiftetana famrs & yar 3a dt /iv3
3 37 famr| fon aras Af3a31 Tt Uy ferrg 3 31 fapa 31|

for = fAC < foq yrardt @9a1 §39 o »1 fam| for yrATdt @9d1 & UgH3HT © 7% Had wiwd
foq W3 T Hasy Uet 9d i3 w13 fog AHgT fid3T fapu fa e v § U um A Hdy ©
3 FgH T 28 BT Ut J| for © &% feg < faar famr 3 faBfa Héy ud gg3 yu I AR 9%
for Bet for waH ) 93 g9t ATt fHg e 96 | 8 AR 3 99¢ TTH3 v gt 98 89 YAt
A T WHS T HAG JE AT I |

< fagfa & 31 w31 T 03 &1 J UIHBHT T €t »iad J fad S w3HT %13 UgHSHT ©
Yt ITBUfES THIHT Hes Bt gt I | FoR wTmd 3 8 B i My 3 T8 U UIHTSHT
wZ J G5t €t Yy It 71 99 I& | oA g et 3T R UIHSH w3 9HHT TdH JE feg T I8 s |
I AU UGHBHT M MU UH § Jt sl w3 30 IS T e aaer J1 I9 Jet frg grder J fa
H3 B A UIHSHT T WISt 6 M3 BR 3 &l YA 7l IaHa 3T & U e 9da frie BJ ye ofder
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I HPHIHS famirTs = fell § WS WI3 UIHSH T YT 996 3 It W3 93 fe st famm I vz fem §
TIH Y f3T famr J|

fom © fie feg faafen fa fog fem ymuts »13 gaaist feg 8o A Ifa famr 31 fer argar
WEHY, Mrid AN fed <, Add A€ fena3t 943 Ua Yt 99w J<, 9t 391 © JIHA13 ddeT J< 3t
S fona3t & Tt w3 wiftrmana fona3t His fon AT J1 Af3as 3 Ao B famms T fem A fa
WMPHTIHS famiTes T ferm I w3 T & HAY & AeTaTdl g8 J, B Uy § ferrg Ot i3 famr 31
fer 391 foa fem it uoni € Jad feg A Gsw a Sfa famr 31

fog f 19a I fa wftprmaHa famms 1% g HéwT e At I /i GR feR fies § §=9 a
Ju 31 I 78 A Yaa I 1 €8 mH feg 93T Uer 99 83t ardt 1 »iddt wis gaveist
TIH T &™H '3 HEHT © Ha'! fed &ed3 w3 And feg T U it /1 94t J1 AT @3eds fugm
%1 J fgar 31 frg 7idt ISt o<t 7t Ge vt uds den I fgar I uaH S s At 3gi =
TBH W »UTT 13 A1 I Is | FoA 73 © &1 TIH § <UTT 9 &1 famrm J wiz 94 fea § minuet
TIH Y33 feg FaeT |

T 28 Syttt A T ISt Ittt T | UIHTSHT & T3 i feg gt AHs fonr fap I w3
WISHT & HEY © %Ied T6T o YIHTSHT 3wkl gt afe 9 i3 |

d1d AfgeTs & fer Ardt AfgSt & ydfe™ w3 fog A3 388 ©d Id6 Bt mif3Ha fars ©
STHS § I1d 3f8 Aifae © gu feg ugam3 <1311 for ofe v wiftie aa9s 3 fra mume Jerd fa feg
3ta wiftang fefamis = i ofe 31 fer dfa feg Wifas T wiBH R yaHsH R 338 § e 99
Afgeg I Bt U<t J1 fom ofg I af3e3r v urs J ughen famr 31 Aerardt dies ot Jer J?
for T 7Ea UFhent fap J1 1AW T8 9S8 IR ISt U § faad o feamfen3 § IS &
fearTem3 T UaH »UTET et Yfgnr famr J1 o I feg »ifas ot It feams & mila
(Conscience)ﬁﬁwé@awé@néwén@m%ﬁﬁ@wﬁwﬁ

A3 3 Ufgsst 3t UgH3HT © AU fed 384 & TI I96 TTH UIHTSHT & HISY § J1g )8 Ao
feg wifaq3 gt ardt fom g Mo 3;
HAIE faemt Aer wSyr 39t Afar AHTEt nan Iagii
(d1: I A: UST-£18)
I YIHSH AJE forinug J, Ba 78 miet 3 e J w3 8dt UgHE3HT 33 3@ HEy = wied Jh mifenn
JfenT I | UgH3HT {33 T1aa wimTs feg & 96 | fom 31 fam 199 »iHTs feg @re UaHsHT =
FHIBY § Ydt 3 feara i3t fam J1

YIHTSH T UBTE Id% < AEU feg I1d Wifas UaH3HT <t fenrfimi for 33t 9a< Ia: «a€ A3
& e T 3R I i YIHT3H far T St widtd &t J B9 ATd 71013 »i3 713 gfavs Bet s foq o
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I »i3 89 AIE forug J1 e 3 312 J: Jed3 W3 Jed3 © feuH g T aet w3 &t utfenm
AqwT| fog 92a3 © foWH I UgH3HT I8 | I39! WEHTd B0 »1E 39d o JHHS & (Law of
Nature or Cosmic Law)?.ﬁlla')-l"g')-l'fél 'ﬂ@"éméﬁﬁam@mﬁ@n@maﬁfeﬂﬁﬁ
<t 34t oS &t 7 AIR | oA wigATd f9R 99 €t 7 UgHEH & 9SG H 9da <3 faR € 34
YA 1l 83 adt Ifg #ieh|

9T feg ged3 = fou § gaH < farar fam 31 Iraeret ardt masfens J fa:
I wiwfad Ag & grafa gaH & Afe @ a1 7: Usrq)
e fog {3 YgH3H = g 91 ged3 = fom 3 ddt & 990 &dt J1 I €A = gaH 3 It 99 adt
T 7S I UIHTSHT 312 T3 © [6WHT WgAT A §H © g »ignd Jt =uder J1 fer »igng
B3I 3t J BH gaH I ged3 © fowi § mHge | fon @ ors t feg misfonr 3;
JAMH IATEH 9B 516 d fSftprr &1fs |11
(@1 J1: 7: ¥a1-9)
I1<: JEg3 ¢ (SuH 7 gaH & AT J Bt fsm migrrg Tt Hies Hifenm are | fog dt Hay = uar
J1 fea T 3 miferaHe famrs 2 femm| fam »id 3t UgH ® FaHaTs WUTTEE, M 3He faps &t
Je|
feR 39t fE 39 w3 T A J 3t J3EeT T wiftelE aa feg AHE w8 3 fa Hay <
WMIIH W3 YIHTSHT o It J et 28 4 TS 5 IS | IS T @IS I:
H& 3 A AGY IMUTTHB YBT< ||
(d1: J1: 7: ¥a1-889)
fererge frg dfa, I HEY 9ud3 =8 3§ Hau gs MBI e st e Hies Hfige e ead
Q THY, i3 fearam3 Tt Hies w1 &7 fa 3aaf =% Hiea | for »igad feg @ M wgdt I fa,
Af3 7T U3 T3 A 2330 fam I | fom wigaTa He fam & wisvr At g S faar famr 3, €
YIHSHT & f »im I fomr 3gf r9aret Irdt A feg magfent famf J fa UaH= Hgy = »ied dt J
31 w18 It fod AHsTont J fo HEY T HS UgHSHT S nfim J|

fon Bt 83 31 fog I fa @R UIHWT A W 7T 0 & i AR | J1g JjE Afos feg »ifas
I I TR JEATUIHSHT D USTE I But < Quen fiEsrfamn 3| feg FAnmifmsna famrs
T fem J1 o 397 Y U UIHT © YATd @ 1 WBHT 3 UIHBSHT © AEd feg gl aaTd gyt U
Sftp 7t €A 981 3 I1gg dfedT J1 3T T EIHS -

WT3H HfT I I™H Hf T w73y Fiafi gra Hamar 1
(@1: J1: 7: ¥Ya1-qqu3)

I WISHT T UIHTSHT I W13 UIHSHT It n3t J fog 2 4 &t 96 33 313 fa fom Hazu

& feg/d J9 J AT AR |

I 1< o7 TH n7 A2 3 W&, T A i3t Yaumam w1 ft qu J 31 1idy ot feg gt I
e fa 89 U R I T UeTE 98 i3 Bt I wigHd fegd | 32 A Se<, feRmsen
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dI< (Properties, virtues and Attributes) UgHTSHT T IS @Eﬂ JE #f PIY=r (Properties, virtues and
Attributes) HOH © H& S »ISHTR IS T1dik I5 | o Be feg agdt 3 ATt J fa yaHsH © &<,
fenmsreh At It & UsTe i3t AR w3 Bt It & Mg AR 1feg 3 mifwmana fams = fam
|

feR »urg 3 7 JaEE I UIH3HT § ITd3 © fouH Ffa o YgH3HT T foa gu femmms otz
J 31 oA © 1% I UIHSHT T EHTT gU UIHSHT § IS T HAT&T Jfd of < HEUS o137 d | IOl

SIHE J:
& I IS faurg 1| ar<ha 5 His I 3@
(@1 I 7: Ya1-)

o QU YIH3H Shoft fermaTeingt w13 Bf393 o) I Tamrgw J| fAg fea faar Aier /i fa
YIHSHT & YT 36 &8 UIHTSHT Y| J 7eT J 713 A8 HHaS &dl »igst, €8 3rg mfas miwge
I T fom He WZ3 I8 7 UgH=3HT <t 43t A 3ARIS 97 @ YA 996 ot 8 &d1 et BF 313
YJHTSHT € HuH JIET § AHSST w3 BgT HH It & mUTTRET [UIHBH € IS § MUTTET o785 Tt
fona3t Aemardt d HereT | fog J Afenra IS I i3 feg RAudy e uaH I | fam fedt wigarg et yar
B UIH &1 JeT| s fenar=st It 5o AH < fHgAsT 99 AdeT J|

W@%ﬂwgwa@@ o4 It 1% Hies fgeT 3t HEHt fies T ugH I3
fog ot for Hies T HETE I | IIHETS o9 of JEt TaHt &l der| Tt T RE d;
I YIruf3 Higy Sgdbar 1l Jifde fige &t feg 34t adbmn
(d1: 1: 7: UsT-93 %13 39%)
e fog fa HEH AeH < 7 Y=t 96t 3 31 o A5H T HE I8 It UIHEBH &1 fHBET I 013 UgHSHT
RIS R A A B It & Hies feg e AU s ne J | g A dles T 8en In3 feg
ST UIH I | fog J 33T UE UFET I 7 wifmiee w1 ferm I

fer Az = Mg ge feg Ifen 1 (Spiritualism) MPATBHEE Bf393T @) It @ fapdTs J
W3 BEA3T TS I S Hies feg T 3 §A wiard Hies AT It HEYH T UG (religion) I | fra
AfPTd IS J 7 I3t T GueH w3 BRI | f5T I mifsHa famis & AHSE w3 §F wighg
e figT

feg 73 feurd 996 © & fa fadd 9961 & gew1 J fa for fen ® Hawy & sta mifgwrn
&l famr| feg & 9ds I fa g9 um feye w1 g9e <u faar J1 oM < feurer 3 9 3T famr I
AfaeHB 3T Y3H It 71 It J| Tt ARy T HEH T9H © e I wBY I8t 11 34 Ia w3
THH feg Fegest 83Us adl o3t 71 Idt HaH! © S8 »iE s UaH des Iml feyer Je s o
TUJH T &™ 3 BIrenfi I Idtoii I | fom et dan 31 fog J2ar fa miftmava faprs © Hasu & AHy
3 Ja fefimt <t 31 fom fen T Jistas ars wiftils sz A | fom = wrs it Ja fefimt <t 3t fem fen
T I8 & BITE 31% THS 13T 1= 3HS famTs 3 i & el e AaeT J|
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WMPA3HE fars 2 fer T HI331 4 AT T3 (Sd83 91d-]) TH fere WU € Haid fan
SH U R I B fadt fea Ure T aest uga & fHfgnt 31 89 fal fear Aaa puftminua) & fadt areht
J1 Gnfest T Ag v R 39t 3
H G IZ e I A 7t A faA § &7 2y =7 | (e W3 B T3 <8 fommar I / ot AU
feg guH e I As |) fom st e fafimn 3. faar & fog Im vaa € 7s Bu gg3 u3 fod
feattond Aa | frgt & dfon & #fgd i3t #t 8o ug fsa wifad IdiH (3raed) As | T B &<
Hfontt § H3 = wie 83 87 383 (1) aar A | fagt & »ig3t »i3 ot § Jah
it @7 Fg&t qrasAt fed Gt uea <t ugret g wie A | OR fiet feg et 3 fa 7S
WH Ut pam fe- famrs) €3 Ha Jer J1 W&t a3 3 fa winyd fefenmagng & HisesT <t
U FIR | T UIE AILEE © §H w18 g f88 13, At U3 f5d Iaa wiena Jaft, At
U3 {88 Yy &1 §3Us I | UFa f5ua, fams Yri3 et 93 dd J ud feg 3t dt sdee
J A for famis a7 99 Hiae3T T fdpis IHE 99%”

WK T famiTs IS Fd&T It A3 TS it 3nd fapTa Y3 99T J1 Aad U3 fsd
feaHifemdl & B3A3T ST MTTIHA fIPTE ITTHS HfI3T JeT 3T TR HATBH 83 98H &7 geT i <t
T Hg IferTg 52 1199 I B9 993 U3 i fewers J 3R a6 uad 81 § wiftrmava famis <t At
&t Jet|

»id M feg 993 U3 foy 3 1 fona 3t <8t <8t Ut IS 9d% 95 Ba fanesige =8
TS J1E TIs | 1 I1atE Hig UfsHbet gTehert Al I8 €9 U3 38 It 5767 Ia 1 U3 fSa »wif =
93 iftard! et 39 @ g% H F9 96| U3 58 B« A fgre Ie Is 31 80 ol g fatfa ugrdt =
&8 &8 8@ & mif3Ha famis T wfteis &di o3t Je|

€3 31 frg A9 U3 8 fHe Ba graend, Hied!, HArAT /3 Jd 73 UdH Mg & 83 AT dtas
W3S Wy & TIH S B I8 Ud i 3nd famrs 3 Tt de I& | Add M 3Ha fanrs
ﬁﬁsﬁé?m@ﬂa@awéa HAGH €3 g8+ &1 J<| foR et miftow3Ha faprs = fen &
WP g6 B e Tk 9 39 3 & ugeh i 7R B8R 2 a1 wifth3Hg famis T ugTe
BT T AR IS H farTs & 8T J= 1 »idSt UgH 518 gfn &7 J= Al 3931978 faps
J=I

AHYT 372 fg fq g famits feaATe3 T AfgTaT Hies HiGT €t 9T w fapits
I T3HS famrms Bf 331 T Yas Hies figE mGer J 1 fa fesmms Truan J|
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& Tt ufgg w3 o™ fiids

3T gH g W g3

brarcs@hotmail.com

At g ST U 9 BuHa! Afag S 5™ fAHas gg3 erdt nifemn
J1 for 33 & fiHas & Mg grdier J fa aig Afas & & fmias
far & faar I A3 3 ufgst e & ufgsmr gEget fed 2
formagfaa 393 e e e niigea 7ee Jd feg aet uegael mee o
&t fad sfonm 7 2ft 7 HA | 24

SHIATIHAIB A3 | SHIATIUS TN Il
™ 3 Ud TR 9T Ya™™ 1| o™ 3 U3 Ha faprs faons i
3™ T MIGTH YTSTS || 5™ o TT3 HITE M1 I| STH A T3 YdhT AZ 3 Il UaT2t8
Hia1 98 & a8 37 dlggr diffe s a fa@ardt nan ¥s 8oq
IEWHI TY AR I g feg I8 s E 1|l
gfga s a fammurdt I UsTqq23
T3 FHATIAD Il UaT929¢
JfgAEHAAS I I UsT9220
I< fAA & g a™ © et T eUTg od BfenT §J UaeT6 J A1fenfT| IR 5™H § myST8E
TV UESTE IS IE TS |
Jtar afa gfa feansa gfe ardt #ATdt nan ga@n Uar a3
gt & niffar JidT a™H I8 1S9 33 Sfemi Ire iyt Hies 7 feg iy Sfen Gast
T HAG g2 It | I HATG ot 1 1 ol »id & HATg feg g3 9T, Jgt adtert wife |
TH I gd< It G I HATd fer 3gt e ARt fegd ge AT I feg Ifder A I A3 U | firge
SHI Y3 Qua ufgst g At afg a MR I& FR aH A AT I AT T I Al s A A Fg &
He I W8 »igl oy g fa
A3HIIS A At 1| 8 2 sy <uraa |
B & JIH J 576 AfSfg ehr gsfe /i@ nun s o2l
ferfeg faor I fa s fEq gaH I fer s & A g1 & A AT g3 Uer 3T 31 7 fEm
Ifg e fa gad feg Jt gy g3 gfom J|
Nt IefE miaTg, gaH & IfpaT A | (7Y 91)

12 g &g It widtg Uer 3o 6 | WiHl »id <t ArcaTdt 38 AT 94 Jf {9 Arg 99 i
el fsmmrest feg e Ifen 31 92 < faat fow 3 adt gfent J1 7 g wfae & for fom &
g a3 | Frradt S ot wia o €t fafe & 2 89 U fsm witts gaat I3 g3 J1 feg
I # Tt U 96 713 fogat § J 9es ad Aae|

AMG TR T A TI sRa T i A < faR 3T 3 JE Gu B I BTt 8 U THB 013
<Y Y B § I B fam 3gi T e fid 311 78 3 ufast g Us3 § Hs w13 faan
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T UI AIY 3 A3 diEI A3 = I
TgARR AT TE IUB W3 Il
STEIIREHE BAGTEIAB S AL Il
U5 HHTH &T6dT 1 IIfE I8 UifE | ¥aT 899
I U3 & Tfont, 3y, 73 113 o ffadhvi T Hog 1 788 97 3 wiua 8 Bet faar J1 st aig
iag & 33 @ foa dt e &di fid3m1 7 arig mfas & feg 3w & ufgsmr 31 »igt =8 arg fas et
QI
UfA faem <u3 Ufa dar ¥a =18 1| ufos Ag 988 efe S agyefe ||
98t shif3 I 1 Ua<t faef3 Aafe || 99 I@H wify 3 3THABHTE ASTfE |
&6d 13 gfanmg g3 gt urfe 131 dsrasa
St et & Ta, 49 (2feu), Ja, Faft sz, »i= g3 AT § foem g7 3 w18 met
&l foar| 7 arg Arfae & et § feg A ami fA 373 fa wirg i@ wiye | feg d 3dt feem 31 ge aig
i HER I& "o §

HeTH3Y AIH U3 33} s St aafa fagf3 i
fae g Fuidt fen gaif3 ST UISH3 11
wrel Uat Aars st s Fi3 g |3 i
413 famirg efen I3dfs wfe wfesmfa s 1l
iy &g s 73 7 &t fafa fafa mear e 1l
gl ferar eft arg gsr=efa A mrefg grar i
W f3A W H 1| »ife WalS WaTe WiaafsS Aar ga1 8 2711 UsTo
IS AT & I 11 2 forfe sfa mmfa Are Agit b At nan Ia@ 1
UsT 930 || AIgTHEE U3l
T g3 A fait gt 2A fAQ faz =2 1| Ao 32 faans R Adrgaifs feeure €
Y&t ot Il Ag mEe U3l
A Adft & S fog & afonr fa st Hies 7 189 7 vmuet A Ha3s 29 »i gre niyer 3t Haft sfan
A J| %I Blemd § HeR Il
A3 YrgTaT dlad Afenig 1| Migafe Hi3 2T aghaTg i
I B maIfs 3U3IQ I IFTIFC Uiz 33 TlE I
W g AGt 9IS || fHs a8 sefg I 3 aa i
T6d 6aodl sefd fea® 13t daT ¢

J et feg gre, ffadin w1 /e, diga, 39wt 13, fefonn, 38, 918 = g1 <t Hies A9 (&d<dl) I
fra gg & i U7l
e farAs & fHee I 11 3 3 fegat et <t Hies A feg vt ad |l
HIf6 HIBT QUG Q 1| HE T8t It ISt AGH Ut 35 U3 |1l
®™ T H3Y HJ9r 94 JidtEl =7 11 378 F9H Sfd AHHT R wa s =Y Qi
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Yottty
A5 ©1d § THBR 6 19 2 et garaeTdt ofd Ud AR frgat gret 9T <4 |
I I Jfd »ad AY & Ifd <9 1| §If3 A9 Ifa 3izms f3m fefa f3m 8 qyi
TSI fAQ T g B BITHS IH 11 UsT Uty
<od Qg eurdt & fHse 9& | {9 It urd od, Ud feaat et g1 2urg 94|

Afe A3 AT A3 UR B 9% || YU 45 SfapAEPT H3 HE ATSfd 93 I
fadarg & =ff afa 3T afy BIfa HIS 131 da7 Ut
IT QI Bt Un Ty & fHoe I& fa et aadt Fd Ug o fa3 R yg { U A | AR fe& Jadt
FISTAITEH I
Sife fgg afg gradh s s afg a 1| S5 s afg uredt T wmad g 1l
&16d 28 sefd afd 9 g=aIE €6 181U Y&T ut's
IE 1 I AT Myt T3 gr ©rdT g dfemit & fi® w3 fog aTH T fid 31 ot A3 &t <t fag <t
STH T &dt fa It fegat et § »iya G Il feg dt e T J1 28 SR & Ja B
g5 fefe f3fe ez ydtG A3 A3y <tard 1
M3 & s7gad 1 ufeG far ST ASH WUTd Il
AdyRrAIgeBAaIECUI I
B A3 3l sa A fa3fa3qyGfauad
IH HATJ 996 Bfd1 35N AZ 578 oH UATS Il ¥aT 82t
fog fawas It fifdt ufgsm J e €t »idl 28| 31g »idrs < 1 @ 313t ara3 B fq fae Ard
131 & MY IH I1d Fdfenft 312 In HIT © ofH Fdfemi yg w1 fHsry urfemt| aat niyet Hies
Ard feg forg IrE iy GSfemi wry@ o1 9rgt fed it yg <t Y3t it
Jifde Jifde Jifde Afar s Ha Fte i
Wrg TH 3 giyd IfeG BrdfteT a1 3a@ 1 da sto AarHET U3

I 0! iU o Ta 71 g ad fegat A3 3t @ »iue8e § t faar I i3 o i e witged
7T I 1 fa Hiea feg niuatfont 3 ar Ferer J qet yren Wizt adt 71 Aeen | it et 85t €t 7 sl
I 98 7y 371 1 feB® a8 o d um 371 <t fodi3 718, &1 3ty 391 © MAE &1%, &1 Jt niyt
Hea s A I fan A undz o, ST A faR S 3q g T US T aHT T A o™ fias Jer d 1 a3t
I 2 I3F WU A W3S feg niua @3 |l

A 7 Quast fegrg § ol 3t fimiasT, AU, »aa, Iree, fim@a foget, 7rd wee dt
fia I +3%g FuR Ia feast & »irfl Mgt e afde It mfest T ffd H3BE J1 I=amM §
WS Hies 74 29 7 °ie K9 »ua8 J1 g § frd® ugat &t o finids sd J1 R & 3=
ffq T U I< 1000 T UZ | T § UIST IrdteT | fagt fag ugR sdi Uzt fa Bq fa g fae &
fagr ot 91 Ug feeteT UZaT o™ fiHdas &di J1 a™H fidds J 1 91 Afae & 31 widt i Hss feg
7t Hies 74 9 »ueEe Bet faar 3 »13 Hies foast I »igAa e & faar J, §a I o™
fIs | o™ s aEt 331 dee adi JI 7 At gt feg & S ufgsmn gt = 3319 § °H9 +iss
fEg U8 w3 Hies A feg g3 At |l
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The Great General

Lt. Gen. Harbakhsh Singh

Who, in 1965 war, refused to hand over Areas of Punjab beyond Beas to
Pakistan

Dr Dalvinder Singh Grewal, Ludhiana
dalvinder45@yahoo.co.in

| had the opportunity to fight the wars of 1965 and 1971, as well as to
meet the great generals who were instrumental in winning these wars.

One of these special generals was Lieutenant General Harbakhsh Singh.

He was tall, strong, smart and charismatic. In the 1965 war, he was the General Officer Commanding of
the Western Command of the Army and his territory covered area opposite almost the entire West
Pakistan.

Lieutenant General Harbakhsh Singh was known
as a soldier’s general because on the one hand he fought
in front with the soldiers and on the other hand he
instilled so much enthusiasm in the soldiers that victory
was assured even during the most difficult situations. He
was a battle hardened General. He fought in the North-
West Frontier Province; was seriously wounded while
fighting the Japanese in Malaya during World War Ii;
fought the Battle of Sheltang; and in 1947 saved Srinagar
from Pakistani invaders and recaptured Tithwal from the
Pakistani army.

During the war with China in 1962, when
Lieutenant General BM Kaul fell ill and the jawans
became disillusioned after the initial defeat, General
Harbakhsh Singh was sent to Tezpur to take charge of
the 4 Corps. General Harbakhsh restored confidence in
the defeated soldiers and commanders and began to
boost their morale. As General Kaul returned and took
over 4 Corps, General Harbakhsh Singh was appointed
Corps Commander of 33 Corps. From there he was promoted to the rank of Army Commander of the
Western Command.

You must have seen the photo of General Harbakhsh Singh in the popular Uri sector in Kashmir.
At that time, the whole of Jammu and Kashmir was under Western command. The Northern Command
was later formed from the area of Western Command. The forces under General Harbakhsh Singh
surrounded all the guerrilla forces of the Pakistan Gibraltar Force with the help of the people of Jammu
and Kashmir and stopped Pakistan's Operation Grand Slam in the Chhamb-Akhnoor sector. Within hours
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of the tripartite attack across the international border, an Indian division was knocking on the gates of
Lahore, about which Shastri Ji had said: “We will walk over to Lahore”.

The most important aspect of this war was that when the division of Pakistani Patton tanks

started advancing towards Khemkaran area, there was a danger that the Indian Centurion tanks would
not be able to face them and the battle would be lost. In view of this fear, Army Chief General JN
Chaudhary ordered General Harbakhsh Singh to withdraw his troops behind the line of Beas River. This
meant that areas like Khemkaran, Tarn Taran, Goindwal, Amritsar and Gurdaspur were to be ceded to
Pakistan without a fight.
In his book 'In the Line of Duty: A Soldier Remembers’ General Harbakhsh Singh writes: 'Late on the night
of September 9, the Chief of Army Staff called me ... ‘To save the whole army from the division, | must
move my army back to the Beas River line’. Moving back from Beas would mean sacrificing key areas of
Punjab, including Amritsar and Gurdaspur districts, which would be far worse than the 1962 defeat at
the hands of China."

This was also confirmed by Capt. Amarinder Singh, who was the ADC of General Harbakhsh Singh
at the time and who had received a call from the Army Chief. Capt. Amarinder Singh writes: "At 2.30 am,
Army Chief General JN Chaudhary called the General and spoke. ‘Move back 11 corps from Beas line.”
General Harbakhsh Singh refused to implement the order. “

Refusing to obey the verbal orders of his army chief is considered a heinous crime but General
Harbakhsh Singh preferred his country before himself. The result was in India's favour. The result was in
India's favour. In the battle of ‘Asal Uttar’, the famous M-47 Patton tanks of the Pakistan Armoured
Division, were annihilated by a single Indian regiment of Centurion tanks aided by a handful of infantries.
A tank cemetery of American Patton can still be seen in the Khemkaran sector.

Writing about the 1965 war, Major General DK Palit confirmed that” “In fact, such an order was
issued by the Army Chief, but "Harbakhsh was stubborn and refused to comply." He told Chaudhry that
he would not accept a verbal order on such an important issue. No written order from the Army Chief
ever came since by the time it could reach, he had already won the field. It was one of the great strategic
victories of the war when the Centurions and 106 mm cannons led by Harbakhsh wreaked havoc with
Pakistani Patton tanks in this battle of Khemkaran. '

Well-known defence analyst and columnist Inder Malhotra wrote that General Chaudhry
"panicked and ordered Harbakhsh to withdraw his troops behind Beas, and Harbakhsh Singh refused."

Thus, remaining steadfast in the face of adversity, showing exceptional leadership and battle
skills General Harbakhsh Singh defeat a much stronger force at a critical juncture and saved Punjab north
of Beas from going to Pakistan. He was a true national hero and was awarded the Padma Vibhushan by
the President among many other awards already showered on him.
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Note to Contributors

The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL
approaches towards Sikh matters and issues are given priority for publication. Articles
devoted towards exploring the messages of Gurbani as contained within the Aad Guru Granth
Sahib (AGGS) are particularly welcome.

Manuscripts must be in English or Gurmukhi and must begin with a title page that includes
the names, e-mail addresses, and affiliations of all authors. References must be properly
cited.

Manuscripts need to be submitted online to editor@sikhbulletin.com or
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode
(Nirmla UlI).

The maximum length for each article in a regular issue is 5,000 words.

Note on Use of Gurbani Verses and Translations by Authors

When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version
of the full verse and a romanised version. Mention musts be made of the page where it is to
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide
translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as
provided by Sant Singh Khalsa MD’s English Translation will NOT be published.

Note to Readers

The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail
addresses are in our distribution list. Please feel free to forward this issue to your contacts.
Alternatively, you may provide us the e-mail addresses of friends and family who would like
to receive The Sikh Bulletin regularly.

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin.

The views expressed by authors are their own. Please send feedback at
editor@sikhbulletin.com

Thank you for your continued support of The Sikh Bulletin. Editor.
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