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Editorial
The Advent of Guru Nanak

Guru Nanak was born on 1 Baisakh 1469. The corresponding date
on the Gregorian calendar is 15 April, 1469. Historian Karam Singh
established - more than one century ago and beyond any doubt -
that the date was altered into Katik di Puranmasi by a gamut of
gullible Sikhs, non-Sikhs, anti-Sikhs and others with other agendas.

Sikhs are stuck with a spiritual leadership that has sold its
soul; institutions that are under the control of anti-Sikh forces;
clergy that has taken Sikhi back to 1468; intellectuals who are
silenced by the burden of their grants; a religion that has been
hijacked by the deras, sants, babas, cults and deviant sects; and a
general body that is largely lethargic.

We stand crippled against correcting this one single error of
celebrating the birth of our Guru on the wrong day.

But the distorted birth date of Guru Nanak is just one
instance of a long list of wrongs that have been inflicted on Guru
Nanak. His life story, bani, teachings, philosophy and messages
stand adulterated to the point of being totally diluted of its
authenticity, originality and uniqueness: the distinctiveness that
Bhai Gurdas depicts in his seminal verse

Hifu fHaT 7913 feu &76d faaHs da g3l

MARIYA SIKKA JAGAT VICH NANAK NIRMAL PANTH CHALEYA.

In the world of spirituality, the Panth of Guru Nanak had its
trademark in its uniqueness as being un-contaminated (by existing /
un-enlightened beliefs).

The source and fuel of the adulteration are some 2,000 odd
stories about Guru Nanak that we euphemistically call Sakhis, and
are repeated by our clergy - parcharaks, preachers, kirtanias,
dhadees as well as our writers and historians.
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The origin of these sakhis are a variety of books called Janam Sakhis — the oldest being composed in
1733 by Dya Raam and illustrated with pictures by Alam Chand Raj. This Janam Sakhi — also called the B40 Janam
Sakhi, (after its Accession Number assigned by the India Office Library in London) is thus written 264 years
AFTER Guru Nanak’s advent.

The most popular Janam Sakhi amongst Sikhs is Bhai Bala’s Janam Sakhi — purportedly written by Guru
Nanak’s Hindu companion Bala. Bhai Bala is a fictitious character. He did not exist. Guru Nanak’s companion was
Mardana. How many Sikhs know of this basic untruth — that their entire story of Guru Nanak is written by a non-
existent character?

Viewed collectively, these Janam Sakhis paint Guru Nanak as a mystic, a miracle performer, a faith
healer, a magician, a purveyor of superstitious beliefs, a practitioner of super-natural powers, a recluse, an
ascetic, an unproductive child, a neglecting father, demanding blind faith and so much more. Snakes come over
to shade him as he slept while his cows ate the fields of others. His father slaps him for wasting 20 rupees of his
hard earned money at a time when the rupee was non existant in India. In the wink of an eye he brings back to
life fields eaten by his cows. Elsewhere he drowns in a river and comes back to life three days later. He brings
dead people back to life, and stops a mountain of a stone hurled at him with his palm. He flies over the
mountains to meet Yogis and Sidhs residing there. He orders his son to hang out clothes to dry in the middle of
the night and tells his disciple Bhai Lehna to eat a corpse. This is the Guru Nanak that Sikhs seem to know. The
adulteratred one, of course.

What could be worse than the Sikh world having tolerated a contamination to Guru Nanak’s name even.

Sir Ullama Mohamad Igbal, PhD (Ludwig, Germany) captures the source of the wrongs that have been
inflicted upon Guru Nanak in his Urdu lanuage book Bang-e-Dara.

Shama-e Huq Se Jo Munavar Hai Ye Voh Mehfil Na Thee
Barshey Rehmat Hue Lekin Zamee Kabil Na Thee.

Nanak was the lamp of enlightenment, but the audience was not one which prized illumination — it was
blind. Nanak brought along the rain of mercy that poured from the heavens, but the land was not one which
cherished rains — it was utterly barren.

Aaah Budkismat Rahey Awaaze Huqg Se Bekhabar
Ghdfil Aapney Ful Kee Sheereene Sey Hota Hai Sazar.

Poor wretched people — they never did awaken, remaining oblivious to the call of Reality. Just like a
mighty tree whose essence is dead to the awareness of the sweetness of its own fruit.

Dr. Igbal’s lament is an accurate depiction of the Sikh psyche in relation to Guru Nanak. Put plainly: The
Sikh psyche is blind to the enlightenment of Guru Nanak and the Sikh heart is barren to the blessings of Guru
Nanak.

Put even more plainly, the Sikh heart and mind is incapable of appreciating Guru Nanak. Put even more
plainly - the coming of Guru Nanak is a waste to the people of India. Dr. Igbal captures this waste in the
following verse:

Hind Ko Lekin Khyalee Falsafey Pur Naaz Thaa.
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But the people of Hindustan were content to hold on, with (false) pride to their hollow and fictional
spiritualties.

Powerful words. Equally powerful a slap to the spiritual face of Sikhs of Guru Nanak. Powerful but true.
Necessary even.

In the absence of leadership from Sikh Institutions; and in the dearth of courageous intellectuals and
thinkers of sufficient standing and adequate numbers towards reversing the onslaught of against the spiritual
legacy of Guru Nanak, the burden falls upon the shoulders of the ordinary Sikh to enlighten himself, awaken and
take a stand.

The Sikh Bulletin stands on the side of, and with such Sikhs. The essays contained within this issue are
aimed towards creating an awareness — amongst its readers - of some of the wrongs that have been inflicted
upon Guru Nanak.

Prominent Historian and Thinker Dr Harjinder Singh Dilgeer takes on the issue of the contamination of
Guru Nanak’s name. His piece dId &TA "Hifgg" WE@W T is published in Punjabi in this issue. Its
English translation Guru Nanak Sahib or Dev was carried in the previous issue (Vol 3 / 2019).

The adulteration of Guru Nanak’s bani messages by translators is exemplified in my Shabad Vicahar
essay. | have selected a pauree of Guru Nanak in Asa Rag; W%%aﬁmﬁﬁw Il
Apeeney Bhog Bhog Kay Hoe Bhasmar Bhaur Sidhaya. It is hoped that readers can see the stark difference
between the intended messages and those that are presented to the Sikh world by translators working under
the influence of Vedic / Yogic paradigms.

Prof Devinder Singh Chahal, in his essay Does Guru Nanak Say the Bani (Word) Was Revealed to Him by
God debunks the ridicule inflicted on Guru Nanak regarding the source of his spiritual knowledge and divine
enlightenment. There perhaps is no greater derision inflicted on the divinity of Guru Nanak than suggesting that
his enlightenment mystically fell onto him while having drowned in a river for three days.

Gurcharan Singh Jeonwala, in his short first-hand piece titled }la*}?ré}fﬁbré‘ﬂ%‘lwﬁmﬁw illustrates
Dr Igbal’s lament of an audience that did not prize enlightenment; whose soul was dead towards the
magnificence of Guru Nanak’s messages.

We take pride in republishing Hardev Singh Shergill’s Who are the Sikhs — a Sikhi primer of sorts which
first appeared in SB Volume 1/2011.

Two other essays: Moninder Singh’s H'Téfﬁhr@ g - Uidt At Hidt? and Rishpal Singh Sidhu’s The Role
of The Masands In Sikh History provide, respectively, a narrative of authentic Sikhi principles and a chronicle of
the Masands — a precursor class of the present days sants and babas.

Readers’ views are welcome.

Karminder Singh, PhD (Boston)
Joint Editor.
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The Coming of Guru Nanak

A YyIg € 3d Yg dId 76 Hdl HI USTET Il Suni Pukar Datar Prabh Guru Nanak Jug Mahe Pthaya

Mankind’s Cry for Humanity is Answered in the Advent of Guru Nanak

996 Bfe Ifgamr =g ?H?T‘ﬁﬁ fRYT WSTETII Charan Dhoe Rehras Kar Charnamrit Sikha Pilaya

He Set Out to Proclaim the Path of Godly Spirituality Through Instilling Divine Messages

Rehras — Persian. The Path (of Godly Spirituality). Sikha — from Sikhya - Messages. Chanramrit Pilaya — Lit. initiated into
the fold; Instilled.

YTgYJIH Yd S JdH FfS&gar viwd fea fe’™@ Il parbhram Puran Bhram Kaljug Ander Ek Dikhaya

Guru Nanak Instilled the One-ness of the Manifest Omnipotent Creator Amongst Mankind

97d Ud UIH © 9d 996 fod =9& Iard || Charey Paer Dharam Dey Char Varan Ek Varan Kraya

Through the One-ness of the Creator, He Instilled the One-ness of Mankind

Char varan — Lit. 4 castes; mankind. Charey Paer Dharam Dey — Lit. All four phases of religion; One-ness of Spirituality of the
One Creator.

IS I gIrgdt Ut U=S ST /A1 SISl Rana Runk Brabri Paeri Pavna Jug Vartaya
Within His Proclamation of Equality Guru Nanak Inculcated Humility Amongst Mankind

Rana Runk Brabri — Lit equality between the ruled and ruling; Equality. Paeri Pavna — Lit. fall at the feet; Humility.

QB?’ }S fudH T gt Q"-IH HHA feem@mil vita Kheyl Pirum Da Paera Upar Sees Nivayea

His Love for Humanity is Unique in His Exceptional Humility Towards Mankind

Ulta Khel — Lit. uncommon occurrence; Unique. Pirum — love.

af&am grg 31fgm ﬁ'a?m-rug }HW Il Kaljug Babey Tariya Satnam Parh Mantar Sunaya
The Baba Served Mankind Through His Messages of Divine Virtue

(Mantar — Message. Satnam — Virtue of the One who is in Existence, Divine.)

afs 37dT Ad T MW I_”RI N Kal Taran Gur Nanak Aiya
Gur Nanak’s Coming Is in the Service of Mankind

Bhai Gurdas Vaar Vaar 1 Pauree 23.
English Translation: Karminder Singh, PhD.
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»ftd darsfara Apeeney Bhog Bhog Kay

Karminder Singh, PhD

The Gurbani Framework calls for the use of GURBANI to understand, explain, translate
and interpret GURBANI. The Framework is a response to a variety of distorted
translations using Vedantic, Taksalee, Yogic and literal methods — all of which rely on
use of sources OUTSIDE of Gurbani to interpret Gurbani.

This article interprets the following pauree from page 464 of the SGGS ji by
applying the Gurbani Framework.

Y@t 1| Wit 391 3far @ Ife IAHf3 I8 g fraafenm i

Pauree. Apeeney Bhog Bhog Kay Hoe Bhasmar Bhaur Sidhaya.

TIT I TRlETg IIfS Hars Wiz gxfenn ||

Vadda Hoa Duneedar, Gull Sangal Ghatt Chaleya.

»dl AI1 dlaf3 =gt "fa Byt afg st |

Agey Karnee Kirat Vacheay Beh Lekha Kar Samjhayea.

T1Q & It yB<iet gfe Hha fopum gunfenm ||

Thaon Na Hove Paundayee Hunn Suneyeh Kya Ruaayea.
Hﬁ?”ﬁﬂ?ﬂjm Il 3 I Munn Andhey Janam Gavayea.

One of the primary principles of the Gurbani Framework is that the Rahao verse contains the central thesis
of ashabd. This verse needs to be understood first. The remaining verses of the shabd must be interpreted within
the CONTEXT of the Rahao verse. This is because the rest of the shabd or bani revolves around the Rahao verse.
The Rahao verse is the gist message while the remaining verses are illustrations, examples, cases in point,
supporting arguments, justifications, and rationalizations. Or they are explanations, validations, clarifications and
corroborations. In other words, they revolve around the Rahao verse which acts as the anchor of the entire
narrative of the shabd or bani.

When it comes to Paurees, the FINAL verse of each Pauree functions as the Rahao verse. As the concluding
verse it contains the gist of the entire Pauree and sets the context for the remaining verses.

The final verse of the Pauree under discussion is:

%»ﬁma@&w Il 3 I Munn Andhey Janam Gavayea.

The translation that is available interprets this verse as follows: The blind man has wasted his life away. (Sant
Singh MD page 464).

The following three critical observations pertaining to the translation are in order.

FIRST, the underlined words in the translation DO NOT exist in the Gurbani Verse. There is no mention of
“a blind man” in the verse. If one’s life was wasted away on account of one’s blindness, then blind human beings
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would have no chance for spirituality. Conversely, those who are not blind are thus not capable of “wasting their
lives away.”

SECOND, the word HFSE Munn is omitted from the available translation.

THIRD, the word JreTfEn s present tense. So the translation “has wasted” is inaccurate. It should be “is
wasting”.

The outcome of the above three errors therefore, is a distorted translation as above. By using Gurbani to
understand Gurbani one can gather the following two pointers.

FIRSTLY, Gurbani addresses our mind. The way to read this verse is therefore: Munn Andhey ! Janam
Gavayea.

SECONDLY, the word ”fl"a (Adhey) in Gurbani does NOT refer to those who are blind; but those who are
devoid of enlightenment (within their minds). As in

o Afefarfgenme 3rfaR fAdas ardt i
Andha Soey Je Andh Kamavey Tis Ridey Sey Lochan Nahi. SSGS 1289
Meaning: Blind are Those Who Acquire Ignorance; Whose MINDS Are Unable to Realize.

Also:

" Bfg & mmitnfs fias it Bfee wifa 1 Wi ARGt sTsarumigwaafg nq i
Andhey Eh Na Aakhiey Jin Mokh Loen Nahi. Andhey Seyi Nanaka Jey Khasmho Ghuthey Jahe.
SGGS 954
Meaning: Consider Not Blind Those Who Have No Eyes. The Blind, O Nanak, Are Those Who Are Lost
On Their Journey of Spirituality.

Taking into mind the Gurbani Framework, then, the meaning of the concluding verse of the Pauree in
question is:

HfE 20 ASH IreTfenT 11 3 i

Munn Andhey Janam Gavayea.
O Un-Enlightened Mind! My Life Is Being Squandered as A Result (Of Your Unenlightened State).

We now know (from the final verse acting as the Rahao verse) that the context of this Pauree is about
Human Life being led astray as a result of a mind that is un-enlightened in Gurbani.

Now let’s look at the first verse, »mﬂ%éaéﬁraéfegmr&fgegfﬂmﬁrw Il Apeeney Bhog Bhog Kay

Hoe Bhasmar Bhaur Sidhaya.

Sant Singh MD translates it as: Enjoying his pleasures, one is reduced to a pile of ashes, and the soul passes

The following three critical observations pertaining to the translation can be made.

FIRST, the underlined words in the translation DO NOT exist in the Gurbani Verse. There is no mention of
or “passing away” meaning death.

IM

“sou
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SECOND, there is the issue of literal translation of words. FIHHIZ Bhasmar is translated literally as “reduced
to a pile of ashes.”

THIRD, Sikhi concepts are CHANGED to Vedic / Yogic concepts. This verse and the entire Pauree is about
LIVING, but the Vedic translation makes it appear as if it is about LIFE AFTER DEATH.

The outcome of the above three errors therefore, is a distorted translation as above. By using Gurbani to
understand Gurbani we can get the meanings of the primary words and concepts that are used by Guru Nanak in
this verse.

A) ?Eﬂgfcﬂa Bhog Bhog Kay means living a life engulfed solely in material and worldly matters. As in:

fiaz & wrdt faf3 3 wifafafA s sar i

Mirt Na Avi Chit Tis Ehnes Bhogey Bhog. SGGS 71.
Meaning: One Lives a Live Engulfed Day and Night in Material; Forgetting Death Even.

B) Jfe I Hoey Bhasmar (root IHH Bhasam) is idiomatic language for “reducing life’s worth to nothing”
Asin:

A IMY S 98<3 |l fus Hig dfeafeamiz i

Sabh Tay Aap Janey Balwant. Khin Mey Hoey Jaey Bhasmant SGGS 278

Meaning: One Thinks One Is Most Powerful. But (When Compared to The Creator) Such Power Is Worth
Nothing Even for One Second.

O g@fd_’ Bhaur (root g<d Bhavr) is metaphorically used to reflect the roaming characteristic of the human
mind. Bhaur is a butterfly; and in Gurbani it is used to depict the non-focused, un-stilled, fleeting and anguished
mind. A mind that moves from one desire to another. As in:

Feg el FeT ey M3 grdtam Il
Bhavra Ful Bhavanteya Dukh Att Bhari Raam. SGGS 439.

Meaning: The Mind Wanders Like a Butterfly from Flower to Flower; In Spiritual Anguish.

Given the context of the Final verse and using the Gurbani Framework, the meaning of the above verse is
as follows.

wrii® a1 3far & Ife Imifz I8 faafem 1|

Apeeney Bhog Bhog Kay Hoe Bhasmar Bhaur Sidhaya.

Living A Life Anchored in Worldly Pursuits Dictated by an Anguished Mind That Wanders from One Pursuit to
Another, My Spiritual Journey Is Being Reduced to Nothing.

Now let’s examine the second verse: @wgﬁ@gwmw@wﬁw Il Vadda Hoa Duneedar,

Gull Sangal Ghatt Chaleya.

Sant Singh MD translates it as: He may be great, but when he dies, the chain is thrown around his neck, and

he is led away. Prof Sahib Singh translates it as W% it feg effm Jfenn Hie (T—I@) HEE"a, (fE'F{ @) di&

Published by KTF of NA Inc. 7
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feg A Ur A wigl &1 fmr aieT . Engulfed in the deeds of worldliness, when the human dies, chains are put
around his neck and he is led away.

The following three critical observations pertaining to both the above translations can be made.

FIRST, the underlined words in the translation DO NOT exist in the Gurbani Verse. There is NO mention
whatsoever about DEATH here.

SECOND, critical words and concepts such as m Duneedar is omitted from Sant Singh’s translation.
Duneedar means someone who is LIVING IN THIS WORLD. It is probably omitted because it contradicts the Vedic
translations’ obsession with life after death.

THIRD, words are wrongly translated. I Hoa — is translated as “MAY BE”. Whereas its meaning is “is.”

The word TS Chaleya is mistranslated as LED AWAY, perhaps again, to keep the focus on life after death.
The notion that chains are put around “the neck” after death make absolutely no sense given that “the neck” is
either buried or cremated with the rest of the body during the funeral.

TSN Chaleyais a verb in the present tense meaning; “being conducted or being run.” Both translations
above therefore are operating under the shadows of Vedic paradigms of life after death.

The outcome of the above three errors therefore, is a distorted translation as above.

By using Gurbani to understand Gurbani, we get the meanings of the words
A) EITF?Jﬁ_d’I'& means the shackles of the human vices. As in

9™ U Uddd ud féer | 39 Bz 3fadg fafder 1l
IH AT HIG 32 fogmrafa misfaafaaauten i a i
Kaam Krodh Parhar Par Ninda. Lab Lobh Taj Hoh Nichinda.
Bhrum Ka Sangal Torr Nirala Har Antar Har Rus Paiya.

Meaning: Discard Desire, Anger and Slander. Remove (From Your Mind) The Effect of Greed. Break Free
from Their lllusory Shackles, And Be That Unique Mind Within Which Godly Realization Resides.

B) @Mﬂ_ﬁ?’ﬂ means “living one’s worldly life in ego of being in control.”

Using the Gurbani Framework and keeping the CONTEXT (Human Life being led astray as a result of a mind
that is un-enlightened in Gurbani) the meaning of the second verse is:

TIT I TRIETd IS Hars Wiz g&fom ||

Vadda Hoa Duneedar, Gull Sangal Ghatt Chaleya.

I have lived my worldly life in the illusion that | am in control; but (in reality) my life is being run as bound in
shackles to human vices.

Now, let’s examine the third verse: dl IS SIf3 <A "fa Fur afg metenm || Agey Karnee Kirat

Vacheay Beh Lekha Kar Samjhayea.

Sant Singh MD translates it as: There, his good and bad deeds are added up; sitting there, his account is

read. Sahib Singh translates it as Ud&d fed (I1<, UIHIH & TJud feg, <8 UG 2) I9 <t fHgf3-Ama gu

Published by KTF of NA Inc. 8
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a%rr?fzﬂs@zﬂéé,@é(ﬁeéaﬂéww)mﬁaﬂw(ﬁﬂ@wﬁywé In Parlok (meaning in

the court of Dharm Raj) only the praise of God done is accepted. There the accounting of (the being’s deeds) is
properly explained.

The following two critical observations pertaining to both the above translations can be made.

FIRST, both translations attempt to keep the focus on death and life after death — contradicting the true message
of the shabd (as ascertained from the final concluding verse) which is about human life lived HERE and NOW.

SECOND, there is the issue of wrong translation of words. ‘/)'IEﬁ Agey is not a location where something
happens. Under the Vedic influence, Sahib Singh adds the words “in the court of Dhrm Raj” even.

We know that the spiritual focus of Sikhi is the MIND. ”IEﬁAgey thus has to be translated in such a context.
AHZToMT Samjhaiya cannot be translated as “is read” (Sant Singh) or is “properly explained” (Sahib Singh). One
can question the logic of “reading out” or “properly explaining” by asking “to whom” given that “reading” and
“explaining” are HUMAN functions of the SENSES and the MIND — ALL OF WHICH CEASE TO EXIST UPON DEATH.

The outcome of the above two errors therefore, is a distorted translation as above. By using Gurbani to
understand Gurbani we get the meanings of the crucial words and concepts that are used in this verse as follows.

A) Wl Agey translates as “future, forward, progress or objective) as in

A I AE fes s=RIAT I 3 I

Agey Gayea Janeeay Vinn Navey Vekaar. SGGS 16.
Meaning: Moving Forward (On The Journey of Spirituality) One Realizes That a Life Without Godly Virtues Is
Wasted.

B) Ad3! i3 Karnee Keerat. Karanee translates as “actions and deeds that we conduct.” And Keerat as
“praiseworthy.” Together it means “praiseworthy deeds.”

@) @?ﬂ";[Vacheay (root Vachey) means “to study, to analyze, to assess.” As in:

Ufsz Tgfg ddhr s ggfa<tamg 1l
Pandit Vachey Potheya Na Bujhey Vichar. SGGS 56
Meaning: The Pundit Studies and Analyzes the Religious Books, But His Discourse Brings About No
Realization.

D) YT Lekha refers to the continuous and cumulative acts or deeds that are positive. These are of course
undertaken during one’s lifetime. Asin

AT B faastafaar S I
Say Kar Bhaley Jinee Har Jus Lekha. SGGS 103.
Meaning: Benevolent are the hands that accumulate praiseworthy deeds.

E) AHSTENT Samjhaiya means to create an understanding. As in

g fqur g1 gaet N AHf3 g mHwe

Karho Kirpa Bhrum Chukayee Mein Sumat Deh Samjhaye. SGGS 346.

Published by KTF of NA Inc. 9
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Meaning: Bless Me with The Ability to Remove My Doubts, and an Intellect That Will Bring About
Understanding.

Using the Gurbani Framework, the meaning of the third verse is:

»dl FI1 a3 =gt gfa Bur afg st |

Agey Karnee Kirat Vacheay Beh Lekha Kar Samjhayea.

O Mind, Do Understand That Progress On the Journey of Spirituality Is Assessed / Weighed On the
Accumulation of Praiseworthy Deeds.

Let’s look at the fourth verse: m@aﬁéu@ﬁégﬁaﬁﬂﬁww Il Thaon Na Hove Paundayee

Hunn Suneyeh Kya Ruayea.

Sant Singh MD translates it as: He is whipped, but finds no place of rest, and no one hears his cries of pain.
Sahib Singh translates it as: 8 HIg UR 3 fa3 Bt ot fim<l, BR <8 fen &t At St ga-yara vt st At | As

he is beaten there no support comes his way, at that point none of his cries of agony can be heard.

The following two critical observations pertaining to both the above translations can be made.

FIRST, the underlined words in the translation DO NOT exist in the Gurbani Verse. There is no mention of
“whipping” in the verse. The root of_g”H"fE’?IT Ruaayea is I - weep, but there is no mention of “cries of pain”
or “cries of agony” in the verse.

SECOND, there is the issue of wrong translation of words. HT@ & J< Thaon Na Hove is wrongly translated
as “no place of rest.” As said above, the final verse makes clear the Pauree is about Life being led astray as a result
of a mind that is un-enlightened in Gurbani. It is NOT about life after death. Hence the words “no place to rest”
distorts the message because it is derived from the Vedantic / Yogic paradigms.

The outcome of the above two errors therefore, is a distorted translation as above. By using Gurbani to
understand Gurbani we get the meanings of the words

A) El"'@?iaéhhaon Na Hovee means “not get any respect or dignity.”

B) U@Eﬂé Paudayee comes from the words Ul 7T Paindee Jandee. It means “being put into.” Here is
means “descending” or being put into an increasingly negative position.

Od EEIW Hunn Suneya means to ‘listen instantly, now, without delay”

D) W Il Ruaayea. The root of@"?l""'“@?fr Ruaayea is I - weep, cry, and shed tears; but the context
of the pauree is spiritual. In Gurbani spirituality the word “weep or cry” is used as an expression of deep regret.
Asin

TIHS AR GgITa< I wefd iy sl s A= I

Hukm Na Janey Bahuta Rovey. Andur Dhokha Neend Na Sovey. SGGS 85.

Meaning: Not Understanding the Creator’s Hukm, One Regrets; His Inner Spirituality Suffers Deceit and He
Gets No Peace and Solace.

Using the Gurbani Framework, the meaning of the fourth verse is
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18 & It uB<iel gfe Hha ot e i
Thaon Na Hove Paundayee Hunn Suneyeh Kya Ruayea.

My spiritual life is descending into disrespect and indignity, listen without delay, will you O mind! and not
regret later.

%ﬁﬁmm Il 3 I Munn Andhey Janam Gavayea.

O un-enlightened mind! my life is being squandered as a result (of your unenlightened state).

Compare this to the Vedic / Yogic / Literal Translation: The blind man has wasted his life away.

POINTS TO NOTE.

The following four points are worth nothing in the interest of getting to authentic Tatt Gurmat based
interpretations of Gurbani.

FIRSTLY, that Gurbani is talking about LIFE HERE and NOW. And that translations adopting the Vedic /
Yogic — knowingly or unknowingly - end up steering Gurbani into LIFE AFTER DEATH. The primary concerns of the
Vedic / yogic systems are indeed connected intrinsically with matters of LIFE AFTER DEATH; whereas Gurbani is
primarily focused on LIVING LIFE.

SECOND, that Vedic, Taksalee and Yogic translations DISTORT Gurbani to the extent that they hijack the
UNIQUE spiritual messages of Gurbani; slanting them towards REJECTED non-Sikhi belief systems. The ultimate
outcome of these mistranslations is the almost complete hijacking of Sikhi. Large majorities of Sikhs today accept
these Vedic and Yogic concepts as Sikhi tenets.

THIRD, the hijacking of Gurbani interpretation happens through the following methods which may be
deliberate or by error — all of which are illustrated in the defective translations presented of the five verses of the
Pauree under discussion above.

a) Wrong Translation of Words. (»Tﬁ (Andhey being translated as ‘blind’ instead of un-enlightened)

b) Changed Concepts (The utility of Guru Nanak’s spirituality for the HERE and NOW being presented as one
focused on life AFTER death).

c) Adding (in the translation) what is NOT contained in the Verse being translated. (Adding the words “the
soul passes away” to the translation of verse one, adding “when he dies” and “in the court of Dhrm Raj” in verse
two, and adding “he is whipped” in verse four.)

d) Changing the original words in the verse to suit the hijacking.

e) Presenting downright lllogical stuff. (The notion — from verse 2 - that chains are put around “the neck”
after death make absolutely no sense given that “the neck” is either buried or cremated with the rest of the body
during the funeral. The logic — from verse 3 - of “reading out” or “properly explaining” also makes no sense given
that “reading” and “explaining” are HUMAN functions of the SENSES and the MIND — ALL OF WHICH CEASE TO
EXIST UPON DEATH.

There is therefore a need to interpret Gurbani as Gurbani; using Gurbani as the only source of reference
if we intend to get to the messages that were intended by the authors of Gurbani.
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DOES GURU NANAK SAY THE BANI (WORD) WAS REVEALED TO HIM BY GOD?
An In-depth Study to Discover the Truth*

Prof Devinder Singh Chahal, PhD
Email: sikhism@iuscanada.com

HH A R UAH il 71 IR I fapg = B3 i

JaisT mai avai khasam ki bani taisra kart gi=an ve lalo.

p

ABSTRACT

Guru Nanak, the founder of Sikhi, is usually described as a mystic who had a mystical experience at the age of 27, 30, or 38
when he came out of the Vein rivulet after being missing for three days. Emerging from the water, he proclaimed, “There is
no Hindu; there is no Muslim”. This article attempts to refute this story by quoting the bani of Guru Nanak and on logical and
scientific bases. Cunningham reported from a Persian manuscript, Siar ul Mutakharin that “Nanak was carefully educated by
Saiyid Hasan and he also studied the most approved writings of Muhammadans and learned all the earthly sciences from
Khizar, i.e. the prophet Elias”. This article will emphasize that Guru Nanak was a well-educated and keen observer of the
nature, the universe, and human behavior from an early age. He took long voyages to have intellectual discussions with the
heads of various religious centers and institutes to promulgate his philosophy.

INTRODUCTION

All over the world, the 550" Birthday of Guru Nanak is being celebrated with full pomp and show during the year
of 2019. The Governments of India and of Punjab will be spending hundreds of crores of rupees on this occasion.
All the consulates of India in different countries will also be doing so. Similarly, many Sikh institutes and gurdwaras
are also spending lots of money. The Union Minister Hardeep Singh Puri says that a 4km corridor will connect
Dera Baba Nanak in Gurdaspur district with Gurdwara Kartarpur Sahib in Narowal, Pakistan. It will provide access
for Sikh pilgrims to the historic shrine in the neighbouring country. This will be a befitting honor to Guru Nanak
on his 550" Birthday and a friendship between two neighbours, India and Pakistan. [1]

The Institute for Understanding Sikhism (IUS) also announced an International Conference to celebrate the 550t
Birthday of Guru Nanak on May 11, 2019 in Montreal. The theme of the IUS Conference was: SIKHI FOUNDED BY GURU
NANAK: WHAT HAPPENED AND WHAT SHOULD HAVE BEEN. Unfortunately, the President of IUS was admitted to hospital
for spinal surgery and this conference was cancelled.

There is a big question to be resolved by the Sikh intelligentsia during 2019 — the year of the 550" Birthday
of Guru Nanak:

DOES GURU NANAK SAY THE BANI (WORD) WAS REVEALED TO HIM BY GOD?

Sikhi, founded by Guru Nanak, started to be continuously interpolated, misinterpreted and misrepresented under
the influence of Vedic and Vedanta philosophies after the decease of Guru Nanak (1539). Recently, Sikhism has
been criticized in one way or another by both Sikhs and non-Sikhs under different motives. These criticisms extend
across a large portion of the beliefs and practices of Sikhism and even question the authenticity of the origin of
the faith. One of the major criticisms is from scholar William Hewat McLeod, who cited the tension between the
doctrine of God's transcendence Sikhism and a supposed ability of God to communicate with people. McLeod
says Sikh thinkers have been unable to give a convincing account of how God can communicate with people at all
if this being is indeed transcendent., this is what makes Sikh teachings different from other schools of thought
(i.e., that God is transcendental, formless and infinite but still can communicate to people as if a physical being).

(2]
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McLeod is right to say that “Sikh thinkers have been unable to give a convincing account of how God can
communicate with people at all if this being is indeed transcendental, formless and infinite.” | have not come
across any information where this issue has been resolved. | consulted some Sikh physicists and Sikh theologians,
but could not get a satisfactory response. The following discussion may give an appropriate response to McLeod'’s
challenge to the Sikh scholars.

The main problem of the Sikh scholars is that they are heavily under the influence of Vedic and Vedanta
philosophies since 1883 when the Aad Guru Granth, called Faridkot Vala Teeka, first interpreted by the Nirmalas,
was published. [3] The Sikh scholars have not been able to escape this influence even during the 21% century of
science. Moreover, Sikh scholars feel that the draconian sword of excommunication is always hanging over their
heads if they speak or write against the Sikh establishment. Many such excommunications by the Jathedar of the
Akal Takht are on record.

Guru Nanak is usually described as a mystic, who had spiritual experiences at the age of 27, 30, and 38
when he came out of the Vein rivulet after being missing for three days. Emerging from the water, he proclaimed,
“There is no Hindu; there is no Muslim”. Chahal et al [4] have refuted such stories in the e-book, Nanak: The Guru
— Founder of Sikhism. In this book, they emphasize that Guru Nanak was a very keen observer of the nature, the
universe, and human behavior and started to formulate his philosophy from an early age. They also recommend
that those who want to know about Nanak and his philosophy should look for it in his bani (hymns/verses)
incorporated in the Aad Guru Granth Sahib (AGGS). [5]

In the Sikh Bulletin of November-December 2018 following two articles appeared: IS GURU NANAK’S
PARKASH DAY DIFFERENT FROM GURU NANAK’S BIRTH DAY? YES, IT IS. By Harbans Lal, Ph.D.; D.Litt. (Hons) and
Ek Onkaar Kaur Khalsa Michaud and IS GURU NANAK’S PARKASH DAY DIFFERENT FROM GURU NANAK’S BIRTH
DAY? NO, IT ISN'T. By Karminder Singh, PhD (Boston)

The above claim of Lal and Michaud [6] was refuted in details by quoting pertinent bani from the Aad
Guru Granth Sahib (AGGS), Vaaran of Bhai Gurdas, and other sources by Karminder Singh [7] in his above article
#2.

Lal and Michaud [6, 8] accept that “...prominent historians such as Gyani M.A. Macauliffe, Hew MclLeod,
Kahn Singh Nabha, Indu Bhushan Banerji, Khushwant Singh, Kirpal Singh, Ganda Singh, Harbans Singh, H.R. Gupta,
Principal Satbir Singh, and others accept April (1469) as the date of the birth of Guru Nanak. Thus, April 2019 will
be Guru Nanak’s 550"anniversary. The global Sikh community is preparing in various ways to celebrate this
auspicious day. But, they say, “However, Guru Nanak’s birth day is not the same as his Prakash day.” They
continue to write that “at his birth, Guru Nanak’s destiny to spread Divine Wisdom was not recognized either by
his parents or the community around him; with the possible exception of Rai Bullar who was the head
administrator of the town where Guru Nanak was born.

Nevertheless, they do admit that “Only Rai Bullar recognized his wisdom from the time of Birth.” They
continue to say that “the nine Gurus who followed Guru Nanak and the Guru Panth (Sikh community throughout
the world) have traditionally celebrated Guru Nanak’s birthday on Vaisakhi in a variety of ways. The celebrations
included spiritual services as well as holding of conferences, teaching retreats, and launching of new books or
other initiatives.”

They then quote Bhai Gurdas, the Sikh theologian of the highest recognition in Sikh history, describing
Guru Nanak Parkash in Var 1, Pauri (stanza) # 27 by the following verses:
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ABIE 576 Ydifen i du Aa1 g6 Inf il G 33 5 feafen 3td U »itg udnil

Satguru Nanak pragatai miti dhundhu jagi chananu hoa. Jiu kar suraju nikalia tare chhapi andheru paloa.

They interpreted this phrase as follows: With the emergence of the Eternal Guru Nanak, the mist (metaphor for
multiple factions toeing the religiosity by clergies) cleared and the light (true enlightening wisdom) sprinkled all
around. As if at the sun rise the stars disappeared and the darkness dispelled.

However, this pauri (stanza) is generally interpreted as follows [9]:

ABId 576 Ydifent fidt du #far orae Inmi fA8 fd Had feafemt 3rd gfu »idg udn

Satiguru Naanaku Pragatiaa Mitee Dhundhu Jagi Chaananu Hoaa |lJiu Kari Sooraju Nikaliaa Taaray Chhipay
Andhyru Paloaa | <11 3¢l JIgeTH: €19 QUBE 0 Y. 2

With the emergence of the true Guru Nanak, the mist cleared and the light scattered all around.
As if at the sun rise the stars disappeared and the darkness dispelled. Vaaran Bhai Gurdas; Vaar 1, Pauri 27.

Nevertheless, Bhai Gurdas does not specify when it happened. Was it when Guru Nanak was born in April,
or when he was enlightened after emerging out of the Vein rivulet during Pooranmashi (full moon night) of Kartik,
Lunar month after 27 years (discussed in detail later)?

Reference to Parkash Day of Guru Nanak Lal and Michaud [8] continue to describe Parkash Day of Guru
Nanak as follows: “One morning, Guru Nanak disappeared into the river (Vein rivulet) and spent, it is said, three
days in meditation. He re-emerged in a divine trance, reportedly, and as soon as he came out of that trance, he
said he had a vision, a revelation. The revelation inspired him to teach the world that a Divine Presence
permeates the universe. That religions were only man-made and should not be employed to profile and divide
people. This reference was about Hindus and Muslim, the two major religions in the area. It was the night of the
full moon in November 1496 (some historians report the year to be 1499) that he emerged from his meditation.
On this day Guru Nanak began to claim in more than one way that the Creator had summoned him and assigned
him the mission of sharing this divine message to all humanity. He claimed to have received the message directly
from the ONE in a state of heightened consciousness, and he taught it to people by singing it in inspired hymns.
There are many famous verses of his pronouncements including the commencing verse of Sri Guru Granth Sahib,
popularly known as Mool Mantar. This hymn begins with a symbol to serve as Sikh insignia. The symbol of Ek
Onkaar is popularly translated as the One Reality (Force) that is manifested in all creation.” Harbans Lal and
Roshan Attrey again confirm the revelation to Guru Nanak by God in their new book. [10]

Change of Guru Nanak’s Birthday from April to Pooranmashi of Kartik

Lal and Michaud [8] also report that it was Bhai Sant Singh Gyani, who in connivance of Maharaja Ranjit Singh,
was able to convince the Sikhs that the Birthday of Guru Nanak should be celebrated on the Pooranmashi of Kartik
instead of in April. He argued this would result in more gatherings and offerings of money at Amritsar because
the Hindus celebrate a festival at Ram Tirath about 5 miles away at the same time. Since then, Sikhs have forgotten
to celebrate the birthday of Guru Nanak in April. Now, it is celebrated on the Pooranmashi of Kartik all over the
world. Chahal, et al. [4] have refuted this episode of the disappearance of Guru Nanak in the Vein rivulet as
follows:
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In Search of Truth

According to Prof John Bowker, editor, The Oxford Dictionary of World Religions, “... that revelation is always
contingent—that is, no matter how strong the claims may be that a particular text or collection of texts comes
from heaven or from God, it is always related to the particular historical circumstances in which it first appeared.
And that means, in turn, that it is related to the transmission of a particular system.”[11]

In almost all religions, it is necessary to connect their prophet to God for revelation in one way or another.
Therefore, early Sikh writers have concocted such stories as discussed here in this article. This has also been
qguoted by Noor in his book, Connecting the Dots in Sikh History, ([12], p 21) to relate it to the story about the
disappearance of Guru Nanak in the Vein rivulet:

“After resigning his job as Modi of Daulit Khan Lodi’s Modikhana (Government Store) Nanak was spending
more and more time in meditation and seclusion. One day in August 1499, after the monsoon rains, he went for
a bath in Vein, a rivulet, which flowed past the town of Sultanpur. He swam upstream for meditation in his
favourite place in the wilderness near the riverbank. He was missing for three days. With his clothes lying on the
riverbank, people believed he had drowned. Friends and family were miserable, unable to hold their tears; they
hoped and prayed for the safe return. But Nanak, in quest of truth, after a mystical experience, full of inspiration
and a clear vision, returned to Sultanpur, with a glow on his face and Na ko Hindu, na ko Musalman* on his lips.
‘Where were you Nanak?’ They asked. Na ko Hindu, na ko Muslaman, was his cryptic answer to that and every
other question.” There is neither a Hindu nor a Muslim.

Dawe [13] also narrated this story that “one day, Guru Nanak failed to appear for work following his early
morning ablutions at the bank of the river Vein which flowed past the town of Sultanpur. He had been missing for
three days and nights, and it was feared that he had drowned. Rapt contemplation of God had brought him to an
intimate communion with the Divine. He seemed to have received a call to go forth into the wider world to
preach the vision vouchsafed to him. The Puratan Janam Sakhi describes his mystical experience in terms of direct
encounter with the Divine; also, Bhai Gurdas [14] who says, Vaar, 1.24, that Guru Nanak was invested with his
commission in Sach Khand, the Abode of the Eternal One. The first words Guru Nanak uttered on reappearance
were: “There is no Hindu, there is no Muslaman.”

This story is also accepted by the SGPC. At the age of 38, on August 1507, Guru Nanak Sahib heard God's
call to dedicate himself to the service of humanity after bathing in Vein rivulet near Sultanpur Lodhi. The very first
sentence which he uttered then was, "There is no Hindu, no Musalman" [15].

Udham Singh, on the other hand, emphasized that Guru Nanak uttered ‘Waheguru’, ‘Waheguru’ after
appearing from the Vein rivulet ([16], p 54). In some stories, Guru Nanak uttered the ‘Mool Mantra’, while in
others, he recited the whole ‘JAP’, the first bani. In some stories, he remained in water for three days. The year is
1507 in some stories, while in others it is 1497 or 1499. There are many diverse opinions on this episode; however,
it appears that this story of missing in Vein rivulet tells us that for three days Guru Nanak was actually in the court
of God where he attained a revelation.

Noor’s story [12] is quite different than that of Lal and Michaud [8]. Noor says that it was the rainy season
of August, but Lal and Michaud say it was pooranmashi of Kartik (November). The utterance of Guru Nanak after

emerging out of the Vein rivulet reported by Noor, Lal and Michaud and as observed by Chahal, et al. [4], Dawe
[13], SGPC [15], Udham Singh [16] and others about this story are quite different.

A question to the Sikh intelligentsia: Should we, the Sikhs, believe such stories?
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Many Sikh scholars like Noor have tried to prove that Nanak received a revelation or enlightenment at the age of
30 when he came out of the Vein rivulet as if he had no prior visions or knowledge of spirituality. Noor ([12], p-
21-24) has tried unsuccessfully to justify the above statement as truly said by Nanak. On the other hand, some
scholars have tried to justify the episode at the Vein rivulet and the disappearance of Nanak for three days by
quoting the following verse of Guru Nanak, saying that during these three days Nanak was in the court of God:

JIC Tl edg 1d Bfen || I3 fed o <7 Uag ganTenT ||
Ha=o dhadhi vekar karai la=i=a. Rat dihai kai var dharahu furmari=a.
T A HIfS yAtH gotfenT | 7dl fRef3 Asrg qugr utfenr |
Dhadhi sachai mahal khasam bulari=a. Sachi sifat salah kapra pari-a.
HAT M3 BT SHE mifem || IraH3t ura af f3fs 7y urfenr
Sacha amrit nam bhojan ari=a. Gurmati khadha raj tin sukh pari=a.
Tl 3 UATG HEE SHTEAT || BT6d HY A& YgrutfemT 1120 11 7Y I
Dhadhi kare pasa-o sabad vajari=a. Nanak sach salahi para pari=a. | |27]| sudhu
MITITH, H: 1, U&T 150 (AGGS, M 1, p 150) [5].

Its literal Translation by Manmohan Singh (SGPC, Publication) from “srigranth.org” is given as follows [17].
However, there is great need to interpret it in its real perspective to discover the real message of Guru Nanak in
this verse:

“Me, the bard out of work, the Lord has applied to His service.

In the very beginning, He gave me the order to sing His praises night and day.

The Master summoned the minstrel to His True Court.

He clothed me with the robe of His True Honor and eulogy.

Since then the True Name has become my ambrosial food.

They, who under the Guru's instruction eat this food to their satisfaction, obtain peace.
By singing the Guru's hymns, | the minstrel spread the Lord's glory.

Nanak, by praising the True Name | have obtained the perfect Lord.”

Sant Singh interpreted the same as follows copied from “srigranth.org” [17] :

“I was without any work but God engaged me as minister (minstrel).

When God summoned me in Its true court, God ordained me right from the beginning whether it is day or night
praise (the God). God dressed me with the robe of truth.

God served me the food, the elixir of Naam.

Those Guru-oriented who ate this food (of Naam) attained all the pleasures and peace.

Now |, the minister, is disseminating the teachings loudly.

Nanak has attained the Perfect (God) by praising the True God.”

If we look into the above verse critically, we do not find even the slightest hint to indicate that Guru Nanak
was missing for three days in the Vein rivulet, nor could we justify that Guru Nanak could have said, “Na ko Hindu
na ko Muslaman”, utter the “Mool Mantra”, recite the “JAP”, or utter “Waheguru”.

Moreover, the research of Chahal et al. [4] of the Gurbani indicates that Guru Nanak did not declare “Na
ko Hindu, na ko Muslaman” (neither there is a Hindu nor a Muslim) nor any similar statement in his bani
incorporated in the AGGS. However, it was Guru Arjun who has said it in an entirely different way: “Na hum Hindu
na Muslaman” (“l am neither a Hindu nor a Muslim”) in his following verse ([18] p 16-17):
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T3 & IIG? & HI IHET&® || f3m A< 7 I8 fsemame Nl
varat na raharo na mah ramdana. Tis sevi jo rakhai nidana. | |1] |
B JIATEE MB P AT || fdgo Igai gai dg9dm2 (1911 IT6 |l
Ek gusaci alhu mera. Hindu turak duhan nebera. | |1] | raha-o.
T Y A1 & FtgE yAms || T A wed s T IR
Haj kabai jaco na tirath paja. Eko sevi avar na duja. | |2] |
YT 798 & foem IAaQ e || 8 fadaray & faes sHAamage 131l
Pdja kara=o na nivaj gujaraco. Ek nirankar le ridai namaskara-o. | |3] |
??'Wﬁg?itlﬂ'&"—l"?i Il %&J IH o iz ygrs2 181l
Na ham hindu na musalman. Alah ram ke pind paran. | |4] |
I FHtg fag ot Suram2 || grg Uid g2 Yfes vy ugrat 1y 131l
Kaho Kabir ih ki=a vakhana. Gur pir mil khud khasam pachhana. | |5]|3]|
MJIdTH, H: 5, UAT 1136.

I do not practice? the fasts® (of Hindus), nor do | observe the month of Ramadaan® (the Roza®).
| serve® only the One?, who protects all till the end of life®. 1.

My God is only One’, who is called Gosain® (by the Hindus) and Allah® (by the Muslims).

I have separated®® myself from (religious practices) of them both, the Hindus® and the Muslims*®. Pause.
| do not make pilgrimages*® to Mecca, nor do my worship®® at Hindu sacred shrines*4.

| serve no other than the Only One. 2.

I do not perform Hindu worship, nor do | offer'® the Muslim prayers.

I have understood in my mind*® and pay my obeisance® to the One, the Formless'7. 3.

I am neither a Hindu, nor a Muslim.

My body?° and life?* belong to the One (who is) Allah (for Muslims) and Ram (for Hindus). 4.
Oh Kabir! This is what | say?:

That the one-self?* can realize?® the God® through Guru - Pir (Spiritual Teacher)?.5. 3.

AGGS, M 5, p 1136. ([18] p. 16-17)

In the above verse, Guru Arjun, based on the philosophy of Guru Nanak, declared, “I am neither a Hindu
nor a Muslim”. This is Nanakian Philosophy— that the Sikh Gurus and the disciples (the Sikhs) of Guru Nanak are
neither Hindus nor Muslims. Before Guru Arjun, Bhagat Kabir had alienated himself from the practices of the

Hindus and the Muslims:
Bafe 73 g 2@ faArdt I| Hs Ao Hig 963 aHtdt Il |
Ulat jat kul do=0 bisarl. Sunn sahj méh bunat hamari. | | 1|
IHIIIT TG ARG I UfF3HBT B EQ 1 FT8 I
Hamra jhagra raha na koet. Pandit mulan chhade do=a. | |1]| | raha=o.
Hfe gfe Wy miy Ufgare 1| 7a adt miry 31 dfe areg 121l
Bun bun ap ap pahiravaro. Jah naht ap taha ho-=e gava-o. | |2] |
UE3 st A fsfy & 1| g3 98 a1 ag s B 11311
Pandit mulan jo likh di=a. Chhad chale ham kachhu na li=a. | |3] |
foe foumm faafy & Hiar 1wy Bfa 3fa S T 1s o1
Ridai ikhlas nirakh le mira. Ap khoj khoj mile kabira. | |4]]7] |
WJIJH, T, YsT 1158-1159. AGGS, Kabir, p 1158-11509.

Here is the literal translation by Dr. Sant Singh Khalsa from “SriGranth.org” [17]:

“Turning away from the world, | have forgotten both my social class and ancestry.
My weaving now is in the most profound celestial stillness. 1.
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I have no quarrel with anyone. | have abandoned both the Pandits, the Hindu religious scholars, and the
Mullahs, the Muslim priests. 1.

| weave and weave, and wear what | weave. Where egotism does not exist, there | sing God’s Praises. 2.
Whatever the Pandits and Mullahs have written, | reject; | do not accept any of it. 3.

My heart is pure, and so | have seen the Lord within.

Searching, searching within the self, Kabeer has met the Lord. 4. 7.”

AGGS, Kabir, p 1158-59.

Both verses of Guru Arjun and of Bhagat Kabir do not support the statement, "There is no Hindu, no
Musalman". The emphasis is that neither Guru Arjun nor Bhagat Kabir accepted or practiced any concept of
Hinduism or of Islam.

Now it becomes the duty of the Sikh intelligentsia to look into the above verse, a@@e‘téwawéwﬁaw
Il (Ha=o dhadhi vekar karai la=i=a.) [“Me, the bard out of work, the Lord has applied to His service.”], which ends
with a word, HY (sudhu). The word HY (sudhu) means correct or corrected. It has been added at the end of this
verse by Guru Arjun, perhaps during editing as if there was something not right. There is another phrase in this
verse, @éﬂﬁmmw Il Dhadhi sachai mahal khasam bulari=a, which indicates that Dhadhi (Nanak)

was summoned in the court of God.

There is another big question: Is there a special court of God somewhere on Earth or on any other planet in the
universe?

No not at all.

Guru Nanak himself questions the existence of such a court in JAP Bani in stanza # 27 as follows:

AT dJT A WG A faze "9fgs AE AHS ||
So dar keha so ghar keha jit bahi sarab samale.
Where is the gate’ of that dwelling?In which?® the Eternal Entity resides* and controls® every action and reaction
(in the whole Universe)? 27-1

5

Guru Nanak himself answers the Eternal Entity (God) is pervading everywhere:

frg fafgr2 2yt {39 fafg™s H8EE™ 1Al Jih dhir dekha tih dhir masujad. | |1*JTGTH, H: 1, UaT 84.
Wherever? | look, You (Eternal Entity) are pervading®* everywhere'>. AGGS, M 1, p 83-84.

Guru Nanak further says that the Eternal Entity (God) is also inaccessible:

gmlgmyimﬁf%a@wmgs@n Tu karta purakh agamm hai ravi=a sabh thaeT.
MJIdTH, H: 1, UAT 1291.
You, the Creating force’, are inaccessible? and pervading® everywhere®. AGGS, M 1, p 1291.

And
Wlmzm3ém4aﬁﬂlqun Agam agochar alakh hai gurmukh har jan. | |11

WJIdTH, H: 1, U&T 789.
That Eternal Entity (God) is inaccessible?, ineffable/unfathomable? and unseen®;
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Oh Guru-oriented*! Understand this fact of that Eternal Entity.
AGGS, M 1, p 789.

All the above phrases of Guru Nanak confirm that there is no such place like a court for the Eternal Entity since
that Entity is everywhere, inaccessible, ineffable and unseen. If that Eternal Entity (God) has such
characteristics, then there is no way that anybody can have a revelation from that Eternal Entity.

THEN HOW WAS GURU NANAK ENLIGHTENED?

Dawe [13] also narrated the above story, but he described Nanak “as a precocious child, showing early maturity
of mind, who even at the age of five questioned the purpose of life. On the other hand, he was a dreamy child
often indifferent to his studies and inattentive to everyday duties. He did not settle for the routine observance of
rituals and rules. He refused to wear janeu, sacred thread worn around the neck and under one arm at the age of
about 8 or 9, a ritual to initiate a person as a Hindu. His family was worried that Nanak was emotionally or
physically ill. A physician was summoned who declared after examining him that he does not need any healing
but was set for healing others. His father decided to send him to his sister, Nanaki, and her husband, Jai Ram, at
Sultanpur where he served as keeper of modikhana, a government storehouse, of Nawab Daulat Khan Lodhi. He
fulfilled his duties and won admiration of everyone for his diligence. He served for more than 12 years as a keeper
of the government provision store. But he was not satisfied with this job.”

Moreover, Cunningham ([19] note # 2, p 35) reported from a Persian manuscript, Siar ul Mutakharin, that
“Nanak was carefully educated by Saiyid Hasan and he also studied the most approved writings of Muhammadans
and learned all the earthly sciences from Khizar, i.e. the prophet Elias. It indicates that Nanak had a great vision
right from the beginning and refused to accept various rituals and religious rules being practiced at his time.
He started to discover the truth through dialogue with his primary school teachers and later took long voyages
to have intellectual discussions with heads of various religious centers and institutes.”

The above observations by Dawe [13] and Cunningham [19] about the early life of Guru Nanak clearly
indicate that we cannot pinpoint a particular time of enlightenment/revelation to Guru Nanak as is explained in
the disappearance in the Vein rivulet at the age of about 27, 30, or 38 years. Rather, it was a continuous process
of revelation right from the beginning of his life. Karam Singh, a Sikh historian, [20] says that there are many
illogical and unscientific stories fabricated about the life of Guru Nanak.

DID GOD REVEAL THE BANI (WORD) TO GURU NANAK?

This concept of God being transcendental, formless, inaccessible and infinite and still revealing bani to the Sikh
Guru is based on the wrong interpretation of the following phrase of Guru Arjun:

gg ot gt vreht || f3fe Faret fid3 feret ol

Dhur k1 bani a-1. Tin saglt chint mitasi. AGGS, M 5, p 628.

Manmohan Singh: [17]
From the primal One, has emanated the Gurbani, it has effaced all the anxiety.

Sant Singh Khalsa: [17]
The Bani of His Word emanated from the Primal Lord. It eradicates all anxiety.
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Prof Sahib Singh: [17]

J A3 748! UIH3H & fig3-AsTg & wet faA H&Y © wied wr SHI, B8R & »ryet Ardt fd31 €9 99 wH
(English) Oh Noble people! When the praise worthy bani of God is imbibed by someone then he becomes anxiety
free.

The possible correct interpretation could be as follows:

Guru Arjun says that: The Bani has come to me from the 4d (Dhur) — (the principle place where Guru Nanak
promulgated his bani or from Guru Nanak, the founder of Sikhi). That Bani has eradicated all my anxiety.

Note: Ud (Dhur): Mahan Kosh Encyclopedia: [17] A maﬁmmé@ﬁﬁ,mﬂwmm
J. 0 (axis)| (2) YOS WHETS. HY AT, " ot IS wmEl, (R Hs U) | (3) 374, ¥ (4) 198, HE. "UId
fegat fa@ 2 (FiHs q) 1 (5) I3 TE e T g, A B 9B UR M A3 AR Ia 1 (6) US| (7) Y'E. English:
The axis on which the wheel rotates, principle place of origin, beginning, yoke, wealth, life. According to
Dictionary.com axis means the line about which a rotating body, such as the earth, turns.

Here Ud (Dhur) mean the principle place of origin (i.e. from Kartarpur, District Narowal, Pakistan
wherefrom Guru Nanak, founder of Sikhi, promulgated Sikhi).

This is the main phrase by Guru Arjun which makes the Sikhs believe that God revealed the bani (Dhur Ki
Bani) to Guru Nanak and other Sikh Gurus. Consequently, Rabinder Singh Bhamra (Gurmat Learning Zone #
141438, 10-05-2017) declared that: “This is for the information of all the members that the entire Gurbani of
Guru Granth Sahib is DKB, (Dhur Ki Bani) including the Bani of Bhagats, Bhatts and some Gursikhs. They were all
one with God and narrated Gurbani in their own style bit (but) it is Gurbani.”

Although there are some more such phrases by Sikh Gurus, Guru Nanak has not admitted anywhere that

God revealed the bani to him, except in a sabd, z@@ééw—g'wéw Il Haco dhadhi vekar karai la=i=a, which
has already been discussed. In spite of that, many Sikh theologians quote the following phrase to justify that God
did reveal the bani to Guru Nanak:

AR AW HAH o Sl 3AF I fIMrs R B Ba

Jaist mai avai khasam ki bani taisra kar1 gi=an ve lalo.
As the word of the Lord comes to me, so do I utter, O Lalo. AGGS, M 1, p 722.

Translated by Manmohan Singh. [17] Many other interpret it so.

Notes: HHH (English: God, controller, owner, husband, enemy, friend, relative, anger, etc.) However, in the
above phrase, HHH (khasam) means ‘controller’ as explained by Guru Nanak in the following phrase:

YJTHTG! YAHTE™ oot {JEH3TE3 Sarfen™ ||
khuraasaan khasmaanaa kee-aa hindusataan daraa-i-aa.
AGGS, M 1, p 360.

After handing over the control? of Khuraasaan® to somebody, Babar terrified* Hindustan® (India).

Similarly, Guru Arjun also explains YHH (khasa) as ‘owner/controller’ in the following stanza:
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A8 In u3 QuUig UdTe || U3 UAH o1 g Bfs A ||

ji-o raakhaa khayt oopar paraa-ay. khayt khasam kaa raakhaa uth jaa-ay.

The hired watchman protects the field of crop from any damage, however, this crop belongs to the Khasam
(owner/controller), and the watchman leaves when the crop is ready to be harvested.

AU ISfE TSR | BAAUB IS U I3l

us khayt kaaran raakhaa karhai.tis kai paalai kachhoo na parhai. | |3] |

The watch man worked very hard to protect the crop from damage, but nothing was left in his hand (except little
money for that labor). | |3] |
AGGS, M 5, p 179.

BTY (Lalo): In the Sikh literature, B (Lalo) is the name of a carpenter in Saidpur (Aminabad) with whom Guru
Nanak stayed. However, according to Gurbani, B (Lalo) means ‘beloved’ as follows:

STHBT &1 ISR &1 I’ & 99 || 516d B85 B&6 J A I3 A 1Al

naa mailaa naa DhunDhlaa naa bhagvaa naa kach. naanak laalo laal hai sachai rataa sach. | |1] |

Nanak says that his Beloved (God)® neither gets dirty’ nor becomes dull? nor appears in saffron® nor fades* away
since That Jewel (Beloved God)® truly’ exists® forever.
AGGS, M 1, p 1089.
And, So says Guru Arjun that B (Lalo) means beloved:

BELMHER TR || WITT* WZBS ETHe 191 IIE |

laal amolaa laalo. agah atolaa naamo. | |1]| | rahaa-o.

My Beloved (God)?is like a priceless? jewel* since That (God)?is inaccessible* and immeasurable® against all
others.° AGGS, M 5, p 1006.

However, by keeping in view the etymological meanings of “Khasam” as “controller”, the one who has
controlling power in this case is the “BRAIN”. The brain controls all the functions in the body through the
network of the nervous system which passes through the spinal cord and is distributed throughout the body at
various places. Thoughts originate by chemical and physical reactions, and electrical impulses by neurons in the
brain from observations. It is the brain that sees activities through the eyes, it is the brain that analyses the
scene, and it is the brain that converts the result of that analysis into speech, which is uttered by the mouth.
“Lalo” means the “all beloved ones” rather than a certain person, Bhai Lalo. Under these circumstances, | would
interpret that phrase as follows:

HHL N w1 YA ot 913 3R It fapg 2 3R |1

Jaist mai avai khasam ki bani taisra kari gi=an ve lalo. AGGS, M 1, p 722.
O’ my beloved ones (Lalo), | am explaining (what has happened) as has been seen by my eyes and analysed by
my brain (Khasam) to say so.

This phrase is followed by complete sabd of Guru Nanak as follows:
Uy ot 1iE 3 Jrasg gent 1t Hal T8 T B |l

Pap ki jafi lai kablahu dhari®a jori mangai dan ve lalo. |l

Published by KTF of NA Inc. 21



The Sikh Bulletin W\I{H—ﬂﬂ yyq ST October-December 2019

TaH ugH fF sfu y¥2 g3 fed udug L B |
Saram dharam duce chhap khalo=e kdr firai pardhan ve lalo.
DT ETHET ot JT% Helt widle UR H3T8 < BT |l
Kaji=a bamna ki gal thaki agad parai saitan ve lalo.

HASHEIT UZg I35 IHC Hig Jafg yerfe < 3 ||

Musalmani=a pareh kateba kasat méh karahi khudare ve lalo.

A3 AeTE Ifd faveehr efg St B wfe 2 Bl
Jat sanati hor hidvani=a ehi bhi lekhai la=e ve lalo.

Y& o AlgS e 8T6d I3 I g Ue S BT 114l
Khun ke sohile gavirah Nanak rat ka kungi pace ve lalo. | | 1] ]
T8 3 IS &Tad JIr< HTH Yt fefa »yg Hie |
Sahib ke gun Nanak gavai mas puri vich akh masola.
frfe Guret Sfar geret 9ot <8 <fy feqm
Jin upasi rang ravaci baitha vekhai vakh ikela.

YR ATgE 7Y 3UR HAYS {8 I3 HAS I
Sacha so sahib sach tapavas sachra nica=o kareg masola.
ST FUZ 29 2 IHI [TTASTE AHTSH 85Tl
Kari=a kapar tuk tuk host hindusatan samalsi bola.
WefE WE3d A1fs ASTaR Jd 3t 8&H HaT T &Il
Avan athectarai jan satanvai hor bhi uthst marad ka chela.
T S &Tag W HY HETOH A9 ot 98TI__ MY I
Sach ki bani Nanak akhai sach sunarist sach ki bela. | |2]]3]|5]]
WJIdTH, H: 1, U&7 722-723.

The translation of the above verse by Manmohan Singh [42], SGPC, has been reproduced here since it is accepted
by most Sikh theologians.

Bringing the marriage party of sin, Babar has hastened from Kabul and demands perforce the gift of our Land,
etc. O Lalo.

Modesty and righteousness both have vanished, and falsehood moves about as the leader, O Lalo.

The function of the Qazis and the Brahmans is over and the Satan now reads the marriage rites.

The Muslim women read the Quran and in suffering call upon God, O Lalo (beloved ones).

The Hindu women of high caste and others of low caste may also be put in the same account, O Lalo.

Nanak, the eulogies of murder are sung, and the saffron of blood is sprinkled, O Lalo (beloved ones). 1.

Nanak sings the glories of the Lord in the city of corpses and mentions this affair.

He, who has made the mortals and attached them to pleasures, sits apart and alone, and beholds them.

He, the Lord is true, true is His decision, and He issues command based on true justice.

The body cloth shall be torn into pieces and shreds. The(n) shall Hindustan remember my word.

Coming in seventy-eight (Vikrami), they (the Mughals) shall depart in ninety-seven and then another disciple of
brave Man shall arise.

Nanak utters the word of truth and proclaims truth at the right time.2, 3, 5.

AGGS, M 1, p 722-23.

A critical analysis of the above verse clearly indicates that it is an eyewitness of destruction of Aminabad
(Saidpur) by Babar. Prof. Sahib Singh under the following verse of Guru Nanak adds a note:

Published by KTF of NA Inc. 22



The Sikh Bulletin W\I{H—ﬂﬂ yyq ST October-December 2019

YJTHTS! YAHTE™ ot {JEA3T8® Sarfemm™ ||
khuraasaan khasmaanaa kee-aa hindusataan daraa-i-aa.
AGGS, M 1, p 360.
After handing over the control? of Khuraasaan® to somebody, Babar terrified* Hindustan? (India),

B3 A Ha <% <1 St B! 3 Id 3764 T i ggiee e T A3 Hs 1521 feg fJgAs® § euAmi3d
7%, §Tal It foal argd & 337 & de HId o ATYd (AHATETE) 3 IHST 131 /| Af3dd 7 3t wivsrare ude
T A& | ¥r9d © HIIS St I8 1 T3 Heyd-faerritt €t widdl @ut, §7 © fqag Af3qg  fon wewe fes
Id IJ I&| English: During the days Guru Nanak was coming back in 1521 CE to India from Baghdad and Kabul,
his third travel from Mecca, Babar attacked Saidpur (Aminabad) after conquering Sialkot. Satguru (Nanak) had
also reached at Aminabad at that time. Satguru (Nanak) is explaining, as eyewitness, the destruction of the
habitants of Saidpur by the army of Babar.

At page 360 of the AGGS Prof Sahib Singh says it is an “eyewitness”, but at page 722 he says it is revealed
by Kasam (God).” This is a double standard of our prestigious Sikh theologian, Prof Sahib Singh.

The last phrase of the verse at page 723 is as follows:

O ot Ot STad W HY HSTeH A ot 9STIR I3 1Y
Sach ki bani Nanak akhai sach sunarist sach ki bela. | |2]]3]|5]]
WJTATH, H: 1, UaT 723.
Guru Nanak says the truth and speaks the truth at the right time when the truth is to be spoken.
Guru Nanak is not afraid to speak the truth.

Let us also speak the truth: is the above verse of Guru Nanak a Dhur ki Bani (revealed words) or an eyewitness of
Guru Nanak? There is another phrase of Guru Nanak in support of revealed bani, which is invariably translated
by many as follows:

310 I I 71 3R JITENT ||

Ta mai kahi=a kahan ja tujhai kahari-a.
When | have spoken, | spoke as You (God) made me speak.

However, this phrase can be interpreted the same way as that A R YA ot I mwm@é

poyrey (Jaist mai avai khasam ki bani taisra kari giean ve lalo.), was interpreted, keeping in view that here God is
not involved but the brain. It is the brain which coins the sabd with the use of patience, knowledge and wisdom
as explained in JAP Stanza # 38. Therefore, it is interpreted as follows:

310 I I 71 3R JITET ||

Ta mai kahi=a kahan ja tujhai kahari-a.
I speak what | have evaluated in my brain.
AGGS, M 1, p 566.

To support the above thesis, that the Eternal Entity (God) does not reveal words to any prophets of any religion,
further discussion is needed as follows:
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GURU NANAK’S CONCEPT OF THE ETERNAL ENTITY (GOD)

Guru Nanak designed a unique logo, qg,\to represent his concept of the Eternal Entity (commonly called God in
English and by many other names in other religions and languages). However, the cl@fkhas not been only
misunderstood but has been interpolated, misinterpreted and misrepresented by many Sikh theologians,
scholars, and researchers for a long time. Now ‘i@ﬂis widely accepted as @E(@’ﬁa"ﬁ (Ek Oankaar) or @E(@HU’E_T
(Ek Aumkaar) by Sikhs at large. Chahal has discussed that € has nothing to do with ég@»'l’@‘g’ (Ek Oankaar) or
Q@( @Ha"fd_’ (Ek Aumkaar) [18, 21-24]. Now some more documents have been used to re-affirm his previous
findings that Q€ stands for @g@ﬂé’ﬁg (Ek Oh Beant’ - One and Only, That is Infinite). The Q€ also represents
the logo of SIKHI (Sikhism) founded by Guru Nanak.

Bhai Gurdas (trained at Banaras) was the first to interpolate, misinterpret and misrepresent cl@ﬂas “Ek
Oakaar” connecting it with Vedic and Vedanta philosophies. In Upanishad, “Oankaar” represents OM which
means Trinity of God: Brahma, Vishnu and Shiva. Guru Nanak does not accept the Eternal Entity (God) in Trinity.

[25] Later on, Nirmalas (also trained at Banaras) explained "l@nas “Ek Oankaar” deeply rooted in Vedic and
Vedanta philosophies in the Faridkot Vala Teeka. [17] Then Professor Sahib Singh confirmed ‘l@r;s “Ek Oankaar”.
[17] Thereafter, all the Sikh scholars and the Sikhs at large accepted clg‘as “Ek Oankaar”. During the celebration

of 500" Birthday of Guru Nanak, a seminar was held at Guru Nanak Dev University at Amritsar in which cl@ﬂwas
reconfirmed as “Ek Oankaar”. [25]

Recently Dr Harbhajan Singh has written a booklet, € @ F@UWBE'UH?'; Wm 196" @ Sarup
Atai Drashan: Punah Avlokan). This booklet was circulated by Dr Hardev Singh Virk to various Sikh scholars,
including me, to point out that Dr Harbhajan Singh has criticized Dr Devinder Singh Chahal’s explanation of 96 as
Ek Oh (actually it is Ek Oh Beant). He used un-academic language to criticize the work of Chahal. Moreover, he
used Sanskritized Punjabi which was more difficult to read and understand than that simple Punjabi used about

750 and 550 years ago by Baba Farid and Guru Nanak. He reconfirmed that ‘lg\is Ek Oankaar, declaring so as if
Chahal had not read the var of Bhai Gurdas where he declared that Open Oora (@) in cl@ﬂwas “Oankaar”. Dr
Harbhajan Singh did not care to read my paper seriously where | had mentioned clearly that Bhai Gurdas (trained
at Banaras) was the first to interpolate, misinterpret, and misrepresent cl@ﬂas “Ek Oakaar” connecting it with
Vedic and Vedanta philosophies. Now, during the celebration of the 550th Birthday, Dr Harbhajan Singh
reconfirmed in his above booklet that cl@l‘as “Ek Oakaar” is deeply rooted in Vedic and Vedanta Philosophies.

| wonder if the Sikh intelligentsia has not been able to understand the concept of God represented as a
logo, ‘l@r,\designed by Guru Nanak even at the time of his 550" Birthday, when will they escape the influence of
Vedic and Vedanta philosophies.

| have described this logo, ‘l@r: many times for over 20 years, but nobody has tried to understand it.
However, there are some who have already accept ‘i@r‘as ‘EK OH” but miss the importance of the extended end
(/\) of § (Open Oora) asﬁ"ﬁ?( beant - Infinite). Chahal’s latest explanation of this logo, ‘i@’,\is given in detail
in the e-book, JAP: The Essence of Nanakian Philosophy, in Chapter IIl. [25] It is also briefly explained as ﬁ’ﬂ'l?
(nirgun as ‘Nothingness’/ ’Singularity’) and HJdI< (sargun — Universe) stated as follows [26, 27]:

The logo, cl@f,\has been dissembled for explanation as follows: qg: :G+ 7

‘Q’ (Ek — One) represents Oneness (Singularity) — the |\?SEI_I€ (nirgun) state of the Eternal Entity (God).
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Q (open oora) represents ’Q?J' (Oh -That) for Q (One) since there is no descriptive/specific name for the Q (One).
/" (Extended end of the open oora - ’@’) represents infinity (ﬁ"ﬁ? - beant) for§ (That), i.e. for Q (One).

Therefore, q€’is One and Only (Singularity) that is Infinite.

If it is so, then we can infer that the ‘Q’ (Ek — One) in "'l@’,‘ is That (Q?J — Oh), where matter/Energy -
space/time is in an infinitely small unit (Singularity), which looks like Nothingness, ﬁ?_'}' (Sunn), but sprang into the
Universe after the Big Bang. The above analysis clearly indicates that the logo clg\designed by Guru Nanak, can
be pronounced as ’ﬁg@ﬁ"ﬁ? (Ek Oh Beant)’ in Punjabi. It can be pronounced as 'The One and Only That is
Infinite' in English. This is based on the following explanation by Guru Nanak:

Q (One) in €

The one in this logo represents the ‘One and Only’ according to Guru Nanak:
AT AT TR J 1| TR I I T T 111 TTE I
Sahib mera eko hai. Eko hai bhasi eko hai. | |1]| | raha=o.
My Eternal Entity® is One and Only*>**, Hey brother!
AGGS, M 1, p 350.

I Hig AT AI Hig B9m 2g A3+ gifgs 2fus feurdl 1y i
Ek méh sarab sarab méh eka eh satgur dekh dikhasi. | |5l
The True® Enlightener® has given’ (me) the vision® that the Onel is in everything? and everything? is in that Onée>.
AGGS, M 1, p 907.

154 (Open oora) in 9§

According to Mahan Kosh of Bhai Kahn Singh [28], the letter § (open oora) means 150} (Oh - That):
S EIHITI=AT I
Na oh marai na hovai sog
Oh (That - One) does not die; thus there is no reason to mourn.
AGGS,M 1, p9.

Note: Here § (@E_l - Oh) stands for ‘One’ since Guru Nanak does not like to use any descriptive or specific names
for God.

( /7 ) The extended End of Open Oora (@) in €

This represents the infinity of the One (Eternal Entity):
JIHf g2 fmeh wigis urgr arge I8E |
Gurmukh berant dhi=a=i=ai ant na paravar. | |46] |
The Guru-oriented contemplates? the Infinite?, who has no limit* or end*
AGGS, M 1, p 936.
AN U A || Tg w30 & 7S s ||
Ta ke ant na pace jahi. Ehu ant na janai ko-e.
The infiniteness? of that One’ cannot be comprehended®.
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(In fact) Nobody?® knows? Its infiniteness®. AGGS, Jap 24, p 5.

If we examine the above phrases, it becomes clear that in Nanakian Philosophy, the Eternal Entity (God)
has been addressed as "l@’,‘which represents the modern concept of the ‘Q’ (Ek — One) in ‘i@r\as ‘Singularity’ or
as fl"c‘j (Sunn) or ﬁﬁ_]? (nirgun as ‘Nothingness’) which sprang into the Universe or HJJI< (sargun) state.
However, this nirgun state and sargun state are quite different than those that are understood in Vedic and
Vedanta philosophies.

SABD: THE GURU OF NANAK

Two words, ‘sabd’ and ‘guru’ and their combination as ‘sabd guru’ have been extensively used in the Aad Guru
Granth Sahib (AGGS). It is usually understood that the word ‘sabd’ is derived from Sanskrit and is spelled as ‘sabda’
in English, however, in this paper it will be spelled as ‘sabd’ as spelled in the AGGS. In Hinduism, every person or
spiritual leader must have a Guru. For example, in the Gita, Arjun, a prince, accepted Krishna as his Guru on the
battlefield. The Siddhas had Gurakh Nath as their Guru and Bhagat Kabir had Ramanand as his Guru. Many Hindu
families have their own personal Gurus. In the same sense, the Siddhas wanted to know the Guru of Nanak during
a discourse between Nanak and Siddhas. Nanak replied that his ‘guru’ is ‘sabd’ (sabda). Chahal [29] has discuss
the intrinsic meanings of ‘guru’ and ‘sabd’ (sabda) in detail as follows:

During discussion between Guru Nanak and Siddhas (Sidddh Gost), the Siddhas questioned Guru Nanak:
Who is your Guru?

T HS! IS HIR B || 3T IS I AT I TFT |l

Kavan mul kavan mat vela. Tera kavan gur jis ka tu chela. AGGS, M 1, p 943. [5]

What is the source of beginning® and which type of philosophy? is of this Age>?
Who is that ‘guru’ of whom you are his disciple?

Guru Nanak answers about his ‘guru’ as follows:

YIE! MdF? A3 I1d HiZ BT || A JIge HI3° Ufge g5 ||
Pavan arambh satgur mat vela. Sabad guri surat dhun chela.

The air® is the beginning?® of every life and this is the Age® of Enlightrenment® through the True® Guru®.
Who is the true guru?

It is explained in the second sentence: The sabd’ is the guru® (enlightener) and my keen®® conscience® is its
disciple’’. Now the question is: Which ‘Sabd’ is the ‘Guru’ of Nanak? That ‘sabd’ has been described by Guru Nanak
himself in stanza #38 of JAP Bani as follows:

A3 Yrga” Yige? BiemTg || Waafe® HiZe g7 e ||
Jat pahara dhiraj sunicar. Ahran mat ved hathi=ar.
Self-control* should be the furnace?, and patience® of the goldsmith®.
Wisdom?® should be the anvil’ and knowledge’ should be the tools®.

82 YBTO wdIfst 3Y 31Q || 31312 I Hifz1 3315 Tl || wIha HeTs AEt caAs® |

Bharco khala agan tap ta=o. Bhanda bha=o amrit tit dhal. Gharicai sabad sachi taksal.

Published by KTF of NA Inc. 26



The Sikh Bulletin W\I{H—ﬂﬂ yyq ST October-December 2019

Love’ for the Eternal Entity (God) should be the bellows™° to blow air into fire'! to make it super-hot.
The body (mind), full of love®?, is the melting pot'? where the above-mentioned self-control, patience, wisdom
and knowledge as matter’ to be melted*® together to coin® the sabd (idea/philosophy)'® as an Amrit (elixir)**
in the mint® of truth.

s 98 sefd?e gau? 38 9192 || sTaa &udi &efd fears?s 13t

Jin karo nadar karam tin kar. Nanak nadri nadar nihal. | |38] |

Such type of work?? to coin sabd (idea/philosophy) can only be done by those who have the capability?* of
vision?°. That Eternal Entity (God) is happy? for such people who have this type of vision®> %4, 38.
AGGS, Jap # 38, p 8.

This stanza # 38 of JAP bani clearly indicates that the word, ‘sabd’, means the ‘idea’ or ‘philosophy’, which has
been realized by the use of patience, knowledge and wisdom. This ‘sabd’ enlightens a person to discover the
right path of life. Therefore, ‘sabd’ is interpreted as ‘enlightening idea/philosophy’.

Guru Nanak further explains humans inherit four characteristics: seeing, hearing, sensation, and
thinking/analysing the data collected. | would interpret the following stanza by keeping in view the involvement
of various sciences - biology, neurosciences, physiology, physics, chemistry, etc.:

g1 UeTgE2 JAfdI3 »ifena || fAe AaSts Wids = T e ||
B8 ferdo 31 fUZ10 TI11 »UR12 &H13 ferrana JIEl

Char padarath lai jag arica. Siv sakti ghar vasa pari-a.
Ek visare ta pir hare andhulai nam visara he. | |6] |
AGGS, M 1, p 1027.

Man was born*into this world® with four® characteristics?:
(Seeing, hearing, sensation and thinking/capability to analyse the data collected.)
In fact, all these characteristics of humans® are based” on Universal Energy°.
If one forgets® about these four characteristics®, then that innocent (human)*? loses*! all his study/capabilty®
and also forgets'* to use the Laws of Nature®® for the betterment of one’s life.

In the above stanza, Guru Nanak explains how a sabd (idea/philosophy) is coined (formulated) as the Amrit (life-
giving elixir) or way of living, which will mould a person to be highly moral and progressive. Guru Amardas
explained the Amrit (idea/philosophy) is already present in the body (mind), but one has to be awakened to that
Amrit (in AGGS at page 644). However, Guru Nanak continues to explain further that body and mind have the
four faculties: seeing, hearing, sensation, and thinking/capability to analyse the data collected. In spite of the
above teachings of Guru Nanak, the Sikhs continue to follow Eastern philosophy that a personal human guru is
necessary to guide a person to achieve a moral life, to meet God, and to achieve mukati (salvation). That is why
many sants/babas have appeared in Punjab who are brainwashing their followers to be dependent upon their
advice rather than to use their own intellect to coin the sabd taught by Guru Nanak. Of course, some people may
need a guru (teacher) to teach those qualities to coin the ‘sabd’ and to develop the four qualities discussed earlier
to resolve their problems, and to cross the so-called dreadful sea of life.
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During the discourse (Siddh Gost), the Siddhas continued questioning Guru Nanak: What is your
philosophy?
T I Y I 6T 1| 98 376d HSg IH T ||
Kavan katha le rahhu nirale. Bolai Nanak sunhu tum bale. Question 42 b:
What type of unique® philosophy? do you have?

Speak out, O child® Nanak, we are ready to listen to you.
And

TH I 1 2fF g1 || Jers® Hafel BureEdrg! 183
Es katha ka dece bichar. Bhavjal sabad langhavanhar. | |43| | Question 42c:

Could you, please, deliberate® on your unique philosophy’?
What is that Sabd™® (your idea/philosophy) which could help*? us to cross the dreadful® sea of life?

Guru Nanak answers as follows:

Haf31 Afe2 323 AGIgs 3905 BT6d &THe <37 |l

Surat sabad bhav sagar tarieai Nanak nam vakhane.

Nanak explains’ that understanding the Laws of Nature® and turning one’s conscience® towards such Sabd? (as
described in JAP Stanza # 38 above) will help to cross’ the dreadful® sea of life*.
AGGS, M 1, p 938.

Guru Nanak continues to explain that the ‘sabd’, as explained in Stanza # 38 of JAP bani, is the answer to various
problems of life:

famite1 fegetz 3=3 wamdha | TS Ifcs Ifamr figer Bt
f&d38s HEg9 Ird10mg11 73112 A3t Aiz1stHseara it
Gi=an vihant bhavai saba-1. Sacha rav rahi=a liv 13-
Nirbha=o sabad guri sach jata joti jot mila=ida. | |8] |

A person, without? using intellect?, is wandering? all around® to understand the Eternal Entity (God).

That person could not understand that the Eternal Entity’ is prevailing® everywhere as if imbibed” in everything.
A person, who is not afraid® of anybody/anything, can understand*? the Eternal Entity (God)*! through the
enlightening®® philosophy® (sabd® guru®).

AGGS, M 1, p 1034.

Many of the writers translate ‘sabd’ as ‘sabd’ and ‘guru’ as ‘guru’. But nobody tries to explain the meaning
of ‘guru’ and of ‘sabd’ as explained above.

Guru Nanak further explains that the ‘sabd’ is the real ‘guru’ in life:

U WTH1 A2 1 W3 HEfes Iigs o Bifdle I |
gI'7 %18 1 AHo dfd Ard 10 fow fafury Afagi 9313 39 Nt

Ghaghai ghal sevak je ghalai sabad guru kai lag rahai.
Bura bhala je sam kar janai in bidh sahib ramat rahai. | |8] |
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If a dedicated® devotee? remains devoted?,° to the concept of enlightening® sabd* and considers®® bad” and good
days equally’ as a part of life, that person understands the Eternal Entity’? through this method™ and remains
attached® to the Eternal Entity. AGGS, M 1, p 432.

Guru Nanak continues to advise the use of ‘sabd’ in life:

WMHS1 dfd ud3t: Hims Aeda Jfd HYs off mree {537 Sfg urg i
Jfe fagaree Ehirgio #1118 fSA312 TAF13 314 T Al

Amal kar dharti bij sabdo kar sach ki ab nit deh pant.
Hoee kirsan Tman jammarce lai bhisat dojak mdre ev jant. | |1] |

Make good deed” as the soil? to sow the seed® of the sabd” (idea/philosophy realized) and always” water that
seed with the water® of habit® of speaking truth®.Be such a type of farmer.
If one accepts®® to be such type of farmer®, then it will become®! clear to that ignorant/innocent one'*, what does
heaven®? and hell** mean.
AGGS, M 1, p 24. (Note 4)

Guru Arjun has also used ‘sabd guru’ in the same sense as used by Guru Nanak but involves God (Hari) as follows:

Jd THTT IH Ifd 9 TH &Tad HEE I A SiaT /g 18198124l
Har hamra ham har ke dase Nanak sabad gurl sach dina jico. | |4]|14]]21] |

Guru Arjun as Nanak claims that Hari (God) belongs to him and he is the servant of that Hari (God). This has
happened through the sabd as the guru.
AGGS, M 5, p 100.

Finally, Guru Nanak sums up that ‘sabd’, as explained in Stanza 38 of JAP Bani, helps one to become an enlightened
person:

Y1 AIC2 fA3 FE13 Sardia 1| IrgHfds I8 mdfa7 faerdis 188l

Ek sabad jit katha vichari. Gurmukh ha=umai agan nivari. | |44] |

The one, who deliberates®“ on that one’ sabd? (Enlightening Idea/philosophy), can eliminate® fire-like” ego®, to
become an enlightened person®. AGGS, M 1, p 943.

IS MEANING OF “SABD” AS “GURU” BEING LOST?
This is a lengthy discussion and interested readers can look into the article: Sabd — The Guru of Nanak. [29]
CONCLUSIONS

Although Sikhi (Sikhism) is claimed by the Sikhs as a modern religion in the world, it is continuously being
interpolated, misinterpreted and misrepresented under the influence of Vedas, Vedanta and ancient philosophy.
Guru Nanak is usually described as a mystic, who had a spiritual experience at the age of 27, 30, or 38 when he
came out of the Vein rivulet after being missing for three days. He was in the court of God when he attained
revelation (Dhur ki Bani).
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This concept, based on illogical and unscientific stories, is widely accepted in the Sikh world, as reported
recently by Lal and Michaud, Lal and Attrey, Dawe, SGPC, Amritsar, Udham Singh, etc.

Prof John Bowker has mentioned that it is necessary for their Prophets or their Guru to claim that they
have revelation from God in one form or another in almost all religions.

The concept of revelation to Guru Nanak is based on Guru Arjun’s most quoted phrase: g‘dsﬂ gt wiret
Il (Dhur ki bani a=1.). Some writers support this claim by quoting the following bani of Guru Nanak: H@@éé@g

Cickeyill (Haro dhadhi vekar karai lariea.). Guru Nanak himself has questioned where the court of God could
be in this Universe. According to him, God does not dwell in any particular place but is everywhere.

The other quote is HHT A TR YAH St g1 ?ﬂ?aﬁmﬂgémn (Jaist mai avai khasam ki bani taisra

kart gi=an ve lalo.) phrase is followed by a sabd which explains the destruction of Saidpur (Aminabad) by Babar as
an eyewitness. Therefore, it could not be revelation by God.

Karminder Singh and Chahal et al have refuted this illogical and unscientific story about the revelation to

Guru Nanak. It is recommended that the sabd, El@ Gl ésna 1 B || (Ha=o dhadhi vekar karai 137i=3.)
needs critical analysis by the Sikh intelligentsia to discover the truth about it and the truth in it.

It has been discussed in detail that the phrase, HAT A WS YA ot o1t mﬁmﬂgéw Il (Jaist

mai avai khasam ki bani taisra karT gi=an ve lalo.) does not support that God revealed the word to Guru Nanak.

However, Guru Nanak himself admits that his ‘guru is sabd’ when the Siddhas asked about his guru: HIt’
dig® EIEI@‘:’ Qﬁlo 511l (Pavan arambh satgur mat vela.) Guru Nanak himself has described that ‘sabd’ in JAP

bani stanza # 38. The Eternal Entity (God) described by Guru Nanak cannot reveal word (bani) to either Guru
Nanak or any other prophet.

Finally, it is concluded that:

Guru Nanak himself does not admit anywhere that bani (Word) was revealed to him by God in any form and in
any way of communication. Guru Nanak has described the Eternal Entity (so-called God) quite different than that

of the concepts of God in other religions. Guru Nanak represent the Eternal Entity in the form of a logo, ‘i@r.\This
logo (‘lg)\, has been described in details by Chahal in JAP: The Essence of Nanakian Philosophy. [25]

Guru Nanak promulgated his philosophy by his keen observations about the cosmos, environment,
nature, and behaviour of animals and humans plus having dialogues/discussions with the various heads of the
religious leaders. At the top of it is his GURU: THE SABD, as described in Stanza # 38 of JAP bani, but not through
revelation.
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(3. Iafried fiw fewatta)

9 fgurdt 91 &aTad Afad © &1 518 22 fgye I8 | wiid 3 I1d »idre Al
3 IIg WidHe ATgE © 5 518 & e fm@amfeaﬁmar&?élamw
T, 91g »ige AT 3 31 »idns Afae fed TR 2 of o8 e SR A s H 3
fog foye @ 913 99 g Tt <t 3 for AR ot w3 1 7 wisAres.feg 3
Tfgard A s | ug foa 183 i3 mifrdt g&8t fa Ht S <a3 <fa1 << A fivifes
<3 3 HAYd JeT 9&T fapT|

fea Quq & fog fug3 Hg de 914 fra vats fiddt fa gl 9 Arfaarst © &1 € Bgaf @ I6 (< g
»HJ TTH, I1d IH ©H, J1g Ifgdifile, Iig ofg I, I1d IafeH, Iid 391 9a7ed, Iid difte fifw), ua 95 ag
(d1d 575, I »ITE 3 I1d »idHs) Afos @ &f w1 fid Bga it Aferag a 2 TR g 1 ufT ot
IifegIfg g sazrgm3d It 3 IdfeHa feu 21 Bed 76 98l feg ¥ o1 fea-feq Bga ¢ 6|
T, ﬁaaﬁzﬂﬁmﬁﬁﬁﬂg(wwm’mwmwhéﬁ 5% € Bad I 31 gar9d3T @3 T Bga U
T 7S &1, G o€ o1 g fesr e 3 of gafenn 7 fearfarn fag 7

feq J9 Hae & wifinr fa 91g ofe wifae feg 2 71 R8 Bgawe-we 28 Afentt 3 e J| fogt fed
IS FEI LG AnrGEr I 1409Hé 3 YR fie wigrs T 94’ S wiEer J| A 9g JjE A feg
T BgA B I TG AfTE R &t T A dhis S arder J1 fog Tt A -1t 3|

J1d 3f8 o feg I aTaa Aifae e & /d et © wiydt fdR feg wi§er J1 ag e mfaa fem dag
I3 T “®aa”, UATd-HE Tt aT6d »i3 & TIAK <0d @1d! “®Tafa »iEer J U3 B8 Bed (T adl) Id
Aag 2 & © 33 mfee figg 4-5 <19 »ifew I (AT 150, 430, 1102, 1305) 3 ALST 1358 '3 &R Jidee <
Wifen J1 WG, for © Wi fegrdte|

14 38 Afae 9 I1d 316d Afas ® & 1% fea gt araa I 3 feq 8t 3 wrad 9 S nifen 3;
fryr H3 o™ 39, 76d, I™H Jfar, »m3H fA@ 98 11 (a1 I8 mifas, AgT 1387)

fen Quast 39 few 91 aaa Afgg R &f ® filg 90 I | I8 &Taa 3 HaId feaar Seerd 3 o
ZTET I W3 “IH IfaT 3 B I8 uar fImr I | It I gt for 39 T vt &1 AR Jfewfn, 91 aTad
ige T &t aTea I {5y AaeT J|

YN &6 9E, 7113 TW MTARE, 31df6 HaY A6 o8 YarA i
(d1d 9} ATfJd, AT 1399)

QU 39 3 I TAHY HUA I 576d AfaE © 61 518 de foy 22 3 e d Hagd adt i3 wAaeT|
feg o T HmisT feg 3 fo Id aad mifag e feg 96-gu Ydie I8 %3 HEHT § 3196 TH3 Yo Si3T|

I< J1d 9[8 Afad fed 91d 576d ATfag © &1 33 A< T8l 3q1 v fegrg Jdte:

<iftpr wify ggfeouT, fagat Afa 8 I
f3& 9@ for Qurrtal, fiw I1g, a1aa, ®8 11 (I1d 3f8 7fas, 7eT 150)
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for 3a T I 3: A a1 fAgt T graee J (3 fagt = fig '3 3rd9we), fAgt & (@d 3) it =
famits fd31 9 3 fAef3- e &t ordf He &8 A J, 81 § fan I3 Buen & 83 adi Ifd<h e yg e a™
feu o3 < fiftnn 3 €9 J9 3 fiffemn & 9) 17 fog v s mfoe fRu A 3 i3 o | Hifem g e dm
3T, gt & I B feer 3, 8t § 99 Buen & 83 i afd=t| @ yz = wv feg 3w < it 3 €4
J9 et fif-fiprr &t Q) 17 Tt Tt HfewTt T Sre-nigE foa It 1 ua fog muie J fa for 39 feg 28 99
&od AfJE € & @1 fug3d adi J1 frd 28 Id aaa Afde § T M TH3 &1 J|

A <R fez wfa fam I1g Yyar A= Ifees &a1dt, a7a, ©< 1| (I )8 AfdE, AT 430)

foR 33 T HMETJ: I 5181 YT I1d A HEW § yg € Ae-garE € w3 symer J, B fer AR fage)
g feg e IfJer 3, 7 YT ® Ifae @3 (feardt feg) 9= &1 38 T8l &aidt 5 Aw J1 fon 3 feg
Ve I TH3 I & fd g Afag © &f v fdmm |

gy, 5764, 8 T1g, fn Ifa 93 {39 3@A® 3971 (I1d Jj8 Afdy, AGT 1102)

oA 34 T HMET J: I &R J9e8 (IS 7dH J, It & feragm feg fm g fasr iz g, R d fom
TR IC- AL § 33 fon J | for 3a feg 28 I8 T I J, a1 fa I sTad Afag © & w1 fug34|

TING e §93 HiG A9 1D, a7aa, T AGI3dI9 A4 I (I1d 3f8 Aifas, HeT 1304)

oA 39 T HMET J: I T3 © JI9T<! NI He fed 33 TIrs €t 93 i 3, (18) &aa §, el fom
3 feg & T2 gove T fdm I &1 i Id aTad Afae © & 2 fdm|

e dt 91g »igrs Afge © &1 < s T2 <l 34
AYE frig »iana, ©< 919, fefd Aae Afs 9198 & M 1 (J1d 3f8 7ifas, AT 1409)

fer 3a T HMET J: fAgt & Jraee »idgrs (Aifas) & Aftm J, 89 9198-g6 © 24 (R 39) feg s »ER |
fog & Re grgee o A A I, & 4 Ig wigHs Afas © & e A g for 3 fegrer & q1g JfF Afos feg
3qdEE 20 F I AT 3 @ 7 Y fogt Wit feg wiGer J1 fed FR T8: 108, 155, 405, 469, 479, 522,
694, 795-96, 871, 943, 1129, 1142, 1149, 1172, 1173, 1180, 1183, 1192, 1338, 1353, 1389%333”

foat 7rd Afent 3 R 03 G Beat T HWE Sfdad A e A ¥e31J 3 I g3 & &di | S

-
I 7AT &7 I 2 D=1l FAE HAf3E 3791 B STar AL (I1d 9f8 g, AeT 1142)
If3 fra3 fag 97y & A3 11 Ifa a3 23?8 & I 1l (Ig I8 7ifas, AT 1149)
I3 BTN M3 T8 Bl (J1d Jj8 ATTIE, AGT 1180)

o U widarg fasn g Afsgrg 2=
& feg afg gaif3 afa ot 38t yg ot A=l (g1d 3f8 #ias, AT 405)

HfaH St & AfE Ird AHTE 2=
19 U'IYIH UTHHT MYIYT MBY w32l (J1d J]8 ATfaY, AgT 522)

ufe wfe Ha v A 38 11 »ife yay fadas =€ 1 (I1g 38 Ay, AgT 943)

o3 3 Tt Afen feg fra @ << A *8 »ifewn 3, 87 T3, JITT, Tfdaig © Hmifenit feg f
e J, &1 fa I sTod Afgg © & 2 i A =4
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g JfE Afge feg A3 3 Tu<3 €T Seiv AW feg A fan gt <l fan A ag e st a® &, 2 adt
Sy Ifemt| g1g 9f8 Afae feg @t for gt &t gret & 31 91d widgds Afad & ¥e Hagd! fest /i

I1d 376d HTigd €t 3T § UH Jd6 T8 HY AEHAHM g I6:
1. THE3 STHE HEHAH!
2. HI99& S8t HaHA!
3. e IS TS HEHAH!
4. et H&T i © &1 518 13 Akt AeHA!
5. YJ'36 HEHHM!

foqt fod fan < faurdt & & 91d a76a Wiige © 61 678 T &dl f&htmi| fog fa3rat fiy 3erdiy Tt
T3 3 Ygrehuii fa3rat Hatt Aidhft I& | 1 WidemH wid 9% »TH 98<1 J 3 JHT ot <8 gt afas Higmmer
feg @ wihs | fon feg < g sTaa Afae A 21 3 AR 78 &8 R &l Bifen fam.

fye 39131 fHfa @ 319 &Taa Bt fedm® 11fed »ide 319 3 »iid T IH TR I Farfe Ivadas
Jfgaifde & g ftafa afe il....

gfg3 &red < faurdt (fea feurdt 9rg Sifte fifw mfge &dt I8) & < a/aa wifde © &f 318 << &dt
g3fa Fife fafimi J: 35 S<tvs ot 9% faa Yare aaa I 1I7st fq g afe 3 39re gremmg, garat ufsamg
J, s fafrg g Ao ot waa afe I

AoHM 3 HaTd Urre! feg fris <t ergi grg Afae w13 fadt aremit 7, BaT fed iy Ia: aHas!
e (13713 95<s), o1d T sTad 1l € (IE IgeTH), T30 USHT TR (AT fifw), uBii arg Jiftde frfw
i ohit i Wi 3 B, 79U I1g diftfe fifw 7t o (et 9y, =19 UHET TAE &t (uifams), =g 33
UTSHT! TH (HIIPHT3), <19 ST ot (mifdmT3), HU-afd3 Jid Jife fiw 7t o (<19 fiw €%), T wifizaa ot
(TIHS sdls),@‘dHdd@?l?ﬁ(»mﬂg),»@@a’msﬂ(wﬁ?).

foat ergt feg fid fa3 & I1g aaa wifas, Irg »iare Afas At Iig »iaAs mfag T &t »ifeer J, €8 319
Higg ¥ &1 &% A &l wirfen |

Il JrIeTH it @1dt feg S I8t Aq) Ben *F wifenr I =19 3 (UEH 2, uBF 12), =19 13 (UEH 25),

g 15 (UGS 2), T19 24 (UGSt 1), T19 24 (UGS 25), T1d 28 (U 11), ©19 38 (U 20), TIITTI TBIF UfaHEt

<19 ydt €t ydl 1 aTad wifae €19 I 3 B8 fa3 & I aTad Wifae ® &f a8 T2 &dl Bar Jfew | §ud faag

it s uQHnii feg It o & R T e Va3 | fegt fed T AT 3 VB T HMWET I: UIH

U (2 13, UGSt 25; @9 15, UGSt 2; @19 24 UBSt 25; <7d 38, UGSt 20) | =19 28 T UGSt 11 feg D@ T HM&T

@@ﬁlmz4mmmﬁw'wwé:@mﬁﬁé#@mmlmau@aﬁ,
12 feg R€ 19t 91’ feg °€ g9 T fug39 J 3 fer v HmiaT g9t @1 gidee g1 J|

78 3 <3t 3fs 31 g J fa It 9w & @19 1 e a ot (21d ufa®h) feg uGt 23 3BT 45 39 g
&Tod Hifgg < fieal, 45 3 48 USIMi 91g »ide Afgs, I1d »Hde™ ATfds, 9id IHe™ H1fgg, did Mdds
mha?mmﬁ%mhs@maﬁ?ﬁ@aﬁﬁazeu@wmmémméwmﬁ &t
)

g Tt 3 Uiz v 31 grg Afae © <& Shft Tttt It 751 Bt feg T e &t {Sfmn
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WaTI<! 3 Bl Aet fog iy 3erdiy fsdt, Bt S fam g1g Afad € &1 518 e adf Sifemt w3 gig Afag &
WMAS & (J1d 578, IId MdTe, I1d Mana) It (S

o At feg e wEe A feg I3t st ags It fa IR iy fem § Asta mges g ug | Gewst
H ® Byt o feg gz’ I fa »idt Hie o 1t 3 1t it Aredl ug 7 At 9183t <€ femrat g9an 3t ey
Tl &3 UIh 3t St I g 3t a3 fasrat feg i g I, =di... Ua it

Se 31 333399 feg fsdra Hidie 31 9id 5Taa Afge 2 &1 &51% forg Bgn HE 7red): 576d &1Y, a7a6d
!, 3T6d WIfed, 3Tad HI<, &Tad HITJY, 3T6d HY, B7ad A3, 316d A1, 3T6d AU, 3T6d Hed, 316
Tl 3751 919, STad JITHY, BTEE Hdll, 5T&d 714, 3T8d 716, 51&d TTH, 5T6d TTHS, 316d T131, 3154
&, 3764 IIT3, 316 I, BT IH, BTRS B, JTad [ed1dT, 3164 IITE, AT6d U< <didTISHBA § AE Iid
e & % fogt fed et fug3d < &1 Haer J, 91 Jj8 Afad feg g fsfimn 31

TIMAS I 3’6 HldE © & a7& e fgye €t Ida3 foarfon & wg i3t /i Suat fed ferdtead
A3 3 Ufg 3relt <19 fiw & g i3t At (1 ye fod fagHe H) |

I B BT &TF H w3 22 2 fsarfontt w3 grave @i 99331 w1 a3 Ia 1 e Jt g a8
U3 Hiad R &1 518 Hi w3 Aifgs B8 o 9993 < fagHimni § gg <zt |

J1d 6’64 ATJE © & 7% 22 <t gg31 €rdt 1972 3 Ha1d Td It 7l 1969 fed I1d 576 a Arfad 2 &t
"3 JId B'Ad YalSgiAcT gaTel gret 7l | fod galeatAct midst v €t Addd & gaTel Hi | 1972 &g (v)fapdat
78 friw Uarg T dig visrea g fam| 83 fea wiaug (@ »foug) e /it wigrea 87 = forrgt feg i famn
3 393 83 I 5764 Alge © &1 78 e (S I6 3 Yaiedindt T &1 <1 Jid 76 ©< GalediHe! 9d 2
rdter 31 8RS Ufgst o fedt o311 a3t feg fenn i B8R 2 9 B9 91 376 AIfE § 99 & 2 ffimr
HE &1 i) (BF iU 7Y & 31 gus Afgd § & 3 Uz AWS 3 fer w1 ot gusdie 9d feat /it wfid
wigHd St it T8 &7 e dt 3erdiut feaifam sgehni 7&) |

fer HIId 2% €t Adad & < for U388 € wAd J&1 9837 §IHS UBTE T 61 988 o dId 376d 2
HIHS USie 94 fo31| ffe It 2004 feg I1g »iae wfae T &t & »igug gudht & J fearg 3 g »ide =
T B30 HH| I T gIHS

W wrg A 'hal, fa8 urag i
iy HA HIZ IR, f@ Irg usrd 1l (I I8 HIfas, He 767)
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WHO ARE THE SIKHS?
Hardev Singh Shergill

editor@sikhbulletin.com

A Sikh is a believer in and a follower of Guru Nanak’s teachings.

Guru Nanak (1469-1539) was born in what is now Pakistan Punjab. There were
two dominant religions in India at that time, Hinduism and Islam. He was born in a
Hindu family but his lifelong companion was a Muslim, Mardana, as were many of his
other followers. The Guru wrote hymns and sang to the music of Mardana’s Rabab, a
folk stringed instrument of that time. He was well versed in both Hindu and Muslim
scriptures and in his writings he commented on both. To spread his message of oneness of God, the Creator, and
oneness of humanity, he traveled to Muslim places of worship as far west as Mecca in Saudi Arabia and Hindu and
Buddhist places of worship to the borders of Tibet in the North, Burma in the East, and Ceylon in the South.

Guru Nanak rejected centuries old ritualistic and discriminatory practices that had crept into the Indian
society and ushered in a new movement of universal brotherhood, regardless of one’s birth in a particular caste
or religion. By doing so he gravely hurt the feelings of not only his family but also the entire high caste Hindu
society and the Muslim administration, the establishments of the day.

Sikhism is unique among the world’s religions because it is unlike any of them, except certain principles of
ethics and moral norms which are common to all religions as well as the atheists. Like the three Semitic religions
of, ‘The Torah’, ‘The Holy Bible’ and ‘The Holy Quran’ the Sikhs believe in their scripture, Guru Granth Sahib. But
the similarity ends right there. There are three fundamental differences:

1. The Sikh religion differs as regards the authenticity of its Scriptures from all other major world religions.
None of their founders have left a line of their own composition and we only know what they taught through
tradition or second-hand information put in writing long after they were gone and obviously influenced by the
writers’ interpretations. The entire text of Guru Granth Sahib is poetry, set to Indian musical notes, and every
word and verse can be attributed to Guru Nanak, five of his successor Gurus and 29 others, among them fifteen
Hindu and Muslim Saints. These were godly men belonging to whole range of social and religious backgrounds,
including those dubbed untouchables by the society.

In the Sikh Scripture, Guru Granth Sahib, the core concepts are Guru Nanak’s but they are supported,
elaborated and reinforced by all these other writers of diverse backgrounds, religions and regions of India. This
makes Guru Granth Sahib a truly universal scripture. The following verse from Guru Granth Sahib on the subject
of Creation and Oneness of Humanity is by one of those Saints. His name is Bhagat Kabir, whose pedigree is
unknown but as an orphan he was brought up by a family of Muslim weavers:

First, Allah created the Light; then, by His Creative Power, He made all mortal beings.
From the One Light, the entire universe welled up. So who is good, and who is bad? [ [1]]

O people, O Siblings of Destiny do not wander deluded by doubt. The Creation is in the Creator, and the
Creator is in the Creation, totally pervading and permeating all places. [ [1] [Pause] |

The clay is the same, but the Fashioner has fashioned it in various ways. There is nothing wrong with the pot
of clay — there is nothing wrong with the Potter. [ [2]]
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The One True Lord abides in all; by His making, everything is made. Whoever realizes the Hukam of His
Command, knows the One Lord. He alone is said to be the Lord's slave. [ |3]]

The Lord Allah is Unseen; He cannot be seen. The Guru has blessed me. Says Kabeer, my anxiety and fear have
been taken away; | see the Immaculate Lord pervading everywhere. [ [4][3]] [SGGS 1349]

2. Sikhism is a philosophy which has validity for all cultures and religions. Sikh Scriptures speak to a person
of every religion or no religion. Anyone who agrees with and practices the teachings of Guru Granth Sahib is a
Sikh, regardless of the faith of his/her birth. This makes the Sikhs welcome people of all faiths as brothers.
However, if there is a conflict between the teachings of the Guru Granth Sahib and of the other faith, the Sikh will
only follow his Guru.

3. The Sikh concept of God is also unique. Most world religions believe in one God, but which one? God of
Jews favours only his chosen people who are still waiting for their Messiah; Christian God would save only those
who believe in his son Jesus Christ, the Messiah who has already come, and the Muslim God has the last word
because Mohammed is the last Messiah and there shall be no more. President Bush has a different God than
Osama-bin-Laden.

Guru Nanak’s God is the God of the entire humanity. In a Sikh place of worship (called a Gurudwara - Guru’s
door), people of all races, colours, sexes, religions and nationalities are welcomed as equals without any question
about their faith. No effort is made here at proselytization. Another unique feature of Sikhism is the ‘Langar’, (food
prepared in the community kitchen by volunteers and served to all those who enter the Guru’s door). Everybody
is invited to it without any distinction of caste, creed, colour or nationality

Guru Nanak’s God is the God of entire creation, “God is ONE. His name is in Existance. He is the creator.
He is fearless and not inimical. He is without death and without birth. He is self-existent. Humans can attune to
him through Guru’s grace. God existed in the beginning; He existed when time started running its course; He
exists even now and He shall exist forever and ever”’. Guru Granth Sahib page 1.

Sikhism is a modern, scientific, and practical religious way of life. It abhors asceticism and advocates an
active life of a married house-holder in a classless and casteless society. It commands its followers to:

1. Earn their living by doing honest and productive work;
2. Share the fruit of their honest labour with the needy and those unable to help themselves; and
3. Remember the One Creator at all times.

When the Pope had Galileo (1564-1642) jailed for advocacy of Copernicus’ (1473-1543) theory, that earth
revolves around the sun, condemned by the Roman Catholic Church as heretical, Guru Nanak (1469-1539) was
postulating views on the origin of the Universe that will make scientists proud. He stated unambiguously that
there were countless Earths, Moons and Suns. He called the natural laws that govern their motions in space His
‘hukam’ (Cosmic Law). Cosmos is the manifest form of God and hukam (Cosmic Law) is the invisible form that
pervades the cosmos.

Long before Darwin’s (1809-1882) theory of origin of species, Guru Nanak had declared that life began in
water and evolved through many life forms. Later it spread in the water, over and under the land and in the air.
Human beings are the ultimate life form. Death is a loss of consciousness. When a person dies he/she does not go
to heaven or hell, because heaven and hell exist only in our imagination. It is we who make a heaven or hell of our
lives, here on this earth, during our life time. Upon death, the spark, we call soul, merges with the cosmic
Consciousness and our physical body turns to dust of which it is made.
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Although Guru Nanak was born into a Hindu household he shares not even the concept of God with
Hinduism. At a very young age he refused to wear the janeu (Hindu sacred thread worn by high caste males);
discarded the caste system (a religiously sanctioned discrimination still entrenched in the 21% century democratic
India); preached against idol worship; recognized the dignity and equality of every human being; asserted the
equality of men and women; condemned the Hindu practice of Sati (live immolation of a widow on her husband’s
funeral pyre); instructed the women to discard veil; allowed widow and widower remarriage; rejected the then
prevalent concepts of karma, after life salvation, tapasya, heaven and hell (after death), incarnation,
transmigration, 84 lakh juni (8,400,000 life forms) yatra to holy places, fasting, multiple gods and goddesses. He
preached ‘sarbat da bhala’ (good of everybody) which is unique only to Sikhism. His was a faith of Universal
Humanism and is a faith for this Scientific Age.

Sikhism places emphasis on individual human dignity and intellect. It has nothing like the Ten
Commandments or the Sharia Law. Instead the Guru simply says do not commit an act that you will later regret
and do not eat or drink that is unhealthy for your body and mind. Simple as that! Guru Nanak rejected the
concepts of virgin birth, resurrection, specific times or directions for prayer. Starving the body for a day time (as
fast) and then gorging it at night fall was abhorrent to him. Pilgrimage for spiritual gain and feeding the Brahman
to sustain deceased relatives has no value in Sikhism

In Sikhism, no one place is holier than the other because all places are created by God and God permeates
everywhere. The place where you live is just as holy as Hardwar, Banaras, Mecca, Medina, Jerusalem and Salt Lake
City. No one time or day is more auspicious than another. Only the time spent in honest productive work and
prayers is considered blessed.

Women constitute one half of humanity but no religion accords women the status that Guru Nanak
demands for women:

From woman, man is born; within woman, man is conceived; to woman he is engaged and married.
Woman becomes his friend; through woman, the future generations come. When his woman dies, he seeks
another woman; to woman he is bound. So why call her bad? From her, kings are born. From woman, woman
is born; without woman, there would be no one at all. O Nanak, only the True Lord is without a woman. That
mouth which praises the Lord continually is blessed and beautiful. O Nanak, those faces shall be radiant in the
Court of the True Lord. || 2 | |Guru Granth Sahib page 473.

Sikhism explicitly states: - “Truth is higher than everything, but higher still is truthful living” because that
is union with God’. (Guru Granth Sahib page 62)

Note: This article appeared as the Editorial in the January-February 2011 Issue of The Sikh Bulletin.
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ot 3 fify e Jtam didt 7 it
HiSed Fy

terahukum@gmail.com

INT I3 HAST wied, fod g 3t Q aaa © TR 73 § iy mime <,
Y §T6d © TH 91d 83 98< €, WU JIaHf3 =3 fegn @ wige & #t fidl € fads3t § 2a 38 afeni
AIIT 1% Bfee Tt iy w3 fifdt ® »d Tw3t § & a 881 @ Taw Bt § o & aet Je& vigs &t
HAgd 94 feer J1 g 913 Widie 3t Uzt B J fa aft &t ae & anft ot 9t Adf <7 e feg I fa B
it fed 99 It Argga A3 Jei 71 fq 993 Quarfen fed, <tn w3 34 fearfomi © grege & Ga fAe
&1 foa® 7 feas Ik A | Al et 21 31 38T Jafemi-gafontt ofH T 237 garTs <t Jfen J1 @3t
wfee dar fifae ai &t 3 At 31

fon et 7gdt I wirl Wi w3 Hid © SBHg & RS 5% AHEE |

H fegi € Hed, fegi fegaa® gad w3 WuH! MHtdds AHS &8 Are 3i fag o <t At ferfas
Jean, BR Tt wiggt & Are fayeaing w3 53 < fodm & S3ad! |

Hidt fex wigst w1 Bga J 1 i wnftg’ 3 gfenr J1 fersfig @t feg »indlg, I 91 7 gerg
3 afde 5| for wet Hidt 3 3e J IHGIEa W31 7 IHai=3a Hat

it TeT Tar © Ben e 3 gfenn 31 Wi B8R mum § faar 7er I 1) yHsH &8 gfe 3=
Y3t §R T AT I, yH3HT ft B T ford I wiz 6 fifesh v v R st Wi 39 9
WMPASIHI3T/gIEM3/ SPIRITUALITY. YHT3HT &t Je, BAT Hare, BAT fsuH, BA 578 936 Al 3HM
g Uidt © Tfed feg i8R I | YH3HT 3 widat Yard Tt YruZngt agamit S v 33 3 gg Widt &
I faar 31 7¢ 3 foaAs © W& »ivd YHBHY/E3 919 7S €63 Hd 9% I6, B8R fow 38 3 for Tami
feg Wit © »idat a3 U1 J21 3 »idat 3difemit 318 993 § 7w »3 87 318 3% © 3da 49, yad
W3 BY IIE|

It g J fa Taht §ug ot nim uan U 92 e Ty S fidt At w3 vl A Q1 e
IJHBN3S H3T IHS I St It AN 2 Tradi & Utdt =1 9887 ut fong| wry@ Iaif3d HaAe Yd 996 #13
WMH 7631 § H&H U8 g feg Jue Bet d Uldl, 37e gaahi3 T Hder Ban fen famr| Ig i3 683
JHAISH H3' 378 fBue Ifae w3 BA S ITHS Jda Set gd Afed w3 arfed " niya8d, 893
TaHi ® fagera T fJAT g fami| ug garahnz U fogl v 9% B8Rt It ge&t i3 ds e ya faar d
famr|

TH U™ YU U9 fid 9% 17 UaH <t 9% gt = A1 firge w13 firde gaa»3 & it sg3 A
WTHIG! (@) B IT< U UIH Wi o foA T9H & SBTonT Ud Wdd § IHaIfE3d H3T T {3l o137
WfJH oA U9 © Y a3t fed foq I 99a Hidt s for w1 erg-em3 &dt faar faGfa Hidt w3 3seg
T A fam3T &J-H © fans <1 Jer J|
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A I8 gdte fdt , 31 fidl, garah3 & Tahr feg 9d aad <8 St el fod aare »13 a<ta3H
¥ J 7 1T, 39 %2 T59 €3 »iofa3 Uikt © emer 995 @t fegrguraet 3wt ga @ Ini3
fde-ar& 2 gdd el Sudt €t fHaATId 518 136 © 97de6! el a7ad &7 fHde fod 399 mufas,
FIHT3 IFT3, WA=y W3 ATST SIH UH Jd¢ I6 Hal 8-FE3d g 318 Ja nig HE 83 g0 <
fourGR & 3 »iara & 9= 3| ¥ 1% fra fa 31 e arddl fiiv J2 feg @ afdR o fa A amsr o
w2 iy § feur faar I, €7 §ua 98 3 3 A Y a7 gfent I &1aa aifest A wfe - 7

foa J9 fedye31 fog fa 7 It Aregg o A foH 910 3 IeaSe T 136 od A ffd II 83< @
Hgd 99 3t 337t 3t €3 T3 31 Hagd, Ud 90 3 &7 38 T fHed € I1d aTed < fitdt »iwg u fiéet
J1 fef3am 23 31 2w I fx Iig AfoTTs Taifa 3 996 w61 7 @Y dte <932 99 06 | 2 afs 1t
e df I, fuygdt ge =, fdg yardt afrmi <t 7 fog Harsst €1 ug AL-A< 918 g&H € Yud 83 wirdl 3i fag
Hidt o & i3t aret w3 fon © ferss < i3 famn | fidt feg 3@ Imsif3a A3ymast 3 3ed &dt
Ug it feg Hidt = Hae »mue Sug »i3 731 o 3U Bel B T 05, §-H359 b I8, HaBH §
79t 6 Hae8 T Iafdm &di J1 Al ittt feg Iaalf3a H3T <t 83 I /HAasH § 984 3 998 »3
WS T Wat F IAH/THBIEE 33 IS J96T J i e 7AIg MU gars! Hare 3 3 &7 Hal | fon
et mfee fid © Hes a3 w3 Afend HEY © HEs ISt feg fdst »13 fadea ® I wivs I&1 fer
3qt Uit w3 Hidt < it = g wide fJm g /e 951

yg fen fig 3 & g I 7t ordi<ht 3 Wit w3 idt fegarg st mftarast <t afadt | fagfa
IR At T Hias <Y-Sydt I ua feg <& 2t feg famz g3 wdia 3

gt feg Uidt »3 Hidt = wirurt mitags © 99 wifor 53

1. for feg At B-98 &t I Trdi<h fa &raq = dar A fidge w3 fide I8t giet a78 Higaer »3 y-2y
AP HEY §T8T |

2. Wit & vifas Y3 w3 Hidt € s Imsifsa 731 31 Wid 3w T ared w1 2 gara3 w1
T FI&T I, AT UFTHT %13 HY HeAE I

3. fridt feg Widt < firgrasT +idt Gug onmr g3t 9ot fatfa Tamt feg +idt & ufgmst G et wre &
FeifEn ® AN 3 T IHSIEE A3/Ha=31 IHS 996 feg & fide HaY Hifgd JfemT 7dl fon <t st
IS HEY vigret = u3ns feg fSamer It 7 faar 91

4. for feg & et ©-32 & {a niagrg IHEH3a Hat €t 293 €A & MuTTe garat3 © 91d (idh) & u3H
I35 BE get J1 H f ity © fagerg fev 3t fawgs It o It adiet

5. fom fewnrat fiedft feg A »in fEaAEM3 »U TaH €3 adl 3 »i3 Ugnt T8t 99331 It &, 31 et
g Widt @ 970 TBe et § Hid € Tga3 I 31 e 9 90 83 faet fai eemi 3 59 R, iy 9
AT, M@HWWW@EW@?? Ja< B IHGIEA T3t TAS JIa w3 for <t =33
3o <t fidt = fdmr It 9

6. et Hidt IA® 3% &% Uidt €t Higs 83 wdt udg AgeT »13 Uidt IS I96 Bt Hidt Tt yat &di J1
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7. €t T/g wirt Uidt 3 ysrfes 3 a S it e fife 37 gt w3 Uidt w1 90 & 3% AR It Gud ans feg
JuR Tt fq e a7ad T e &+t ofH 99 3d Jeie|

8. Hidt I 996 Bl WiES, Haw, I8, aTad € Tl Uidt 3 wiafaz &t I< | fog afge <t gs3 adt
Jear fa # fears aad o Widt ® I &t 9@, €91t Bt i3 I fan <&t Guas = arfas &t I

9. fog &1 J= fa Uidt w1 fomavms +idt orfs 99 ot 9 7 fa I3 wirgeit <8 fuss® ¥8 7 S9% 3-fia
JA 3T g J|

10. fidt <t ugre »13 yggast 8ndt <udt w3 fads Uikt feg A 31

Had AT fagufas Jae 7 fog 7HS & »ie 9 €93 Buars § Uidt & ¢t 93 faor of i fag Hidt set 3t
dl UZ AR JI

it = 97a feg 196 <8 9H:

1. fidt »ia fm 12 €3 3 88 999 ® At wigwt 3a ydea ¢ fifx 237 oM g far I 1 wifrd »ige fagt
83 A&3&! 71 faA 9 H3 €7 Ja1 &7 93 I, wfHd »d8 1 I1d 376d AT AHSTEST 91de I& |

2. 39t <t faa3d 7AHY Set-grandl »i3 dardt fiye-fagfa Jet < A3 A GAT! »iAg 9t feg ufgn
1R 31 frpeT WAGETd I J1 987 ferade €t ANS < JIgget © WA »ighl 39 Udd< Bt 9T
EREIG]

3. vt 2 ardla 393 AHSRE T8 Afa3 uga/ATHT, 1 fasrel #f fan <t gu few Bugau d=|

4. grgeret <t fag3d AHg Bt 93t Haflz/amar w3 afes © HE® st »3 meees] 3 A I fatfa
IS ® FU »TE AHTTET Bt I »3 3131 & B3 w3 A3 AU ¥g3 STadet i3t Ia|
Tt et afesyergt ® gu feg 3 31 for et afest 913 A ves areardt 9 3t AfgR I feg aast mHE
ot At J fa Iraeret © wivdt »iggt Qua wdt g At miwa qut mefe feg €33 A »igg SeaT J1 for 39
HIefaut w3 W arat | WEe! »dE Ida M&JE 9d& 3 < 99 ArEteT I

5. FEfe 31d & fegrdar, 8 3 U 831 w13 €7 © y3faa 9%< ©f afim gav 3fae It Ig <t Aer I w3 At
A3 3 HEST dH 3 gad 2|

6. IId <& gHH fapa H3Tad gafoni-gafont graeret g 7 w13 fad YH3HT 378 Ina Bet wisfHa
Ju feg 93 A1 (Af3919 <t w7t Af3 Agy I I9uret i 11-304)

9% s 9 fog Ifg Bt fa grgga AHsT 3 & 9 99731 96 3 © Id BuarsT Uidt set o3
Suaten & dt wirear|

Hidt oS 996 B &3 AT T8 dH:
1. Myt 98/t § AlgET »i3 for § Ygfe3 aas € Id Hs< qfd I3a7|
2. It <8 YR A3 T1dt UsTe fdgt § HigaT|
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3. Tt ¥ gBHE & MUTg 9¢Td Jdl Afa3dTd, <41s, T3S, AEATTS W3 MUfed 3dald € Had
wighentt 38 UgaaT|

4. TaT © <3 UBunfontt, THRIE geaTet, Fighii, fefsafia weare!, Hfeurst T wiftis 33a7|

5. U 073 fefent Y8 »ydd o1 § s g8

6. WU oM © 78 3 I58 Ufeets €3 8 fenadt § »idrsnt a31at feg font ¥ ga&|

7. 7y dfgnt § wWrud Hie-H3 fef3aT 3 A daegaT|

8. fidt 8ud 3 IJ TrIdt w3 iegal THIET 3w ity § HU3 Jda, IHEnT © aas 3 99< BEt w3
< ferg S fiy Agddi 97 J 91ddid Ydid™ B&taeT|

9. JIJELTY, I YHUS IS W3 WS 343 Tttt wifaH Hremet § feuds SR M3 a3
WM JIerig w3 fogi HrEei & §R 3dtd &% 9818, fn 31 fogi & gagT <fent & fasfent #t

3% fHgma fifdt © gwng €3 »murfa3 et < o 7 A1 & Tradt aHfss, Tfenet g3
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From the time of Guru Nanak, the Sikh community or panth grew steadily in
numbers. Its followers were primarily attracted to join because of the Gurus
precepts and doctrines which, inter alia, included melodious singing of divine
hymns, and discussions of social evils such as untouchability, the caste system,
meaningless ritual practices, and the low status of women long before the women'’s suffrage movement made its
appearance in the Western world in 1848.

The increase in numbers and geographical spread of its followers across the Indian subcontinent and
beyond served as the impetus for the establishment of the masand system as agents or intermediaries of the
Gurus both, in terms of further propagation of the Sikh faith and as a means for sangats to keep in touch with the
Gurus themselves.

This article is an attempt to examine the evolutionary history and development of the masand system,
assess its contribution to the economic development of the Sikh community during the time of the Gurus, and
explore the factors that ultimately led to its abolition by the tenth Guru, Guru Gobind Singh.

Origins and Establishment of the Masand System

Guru Amar Das was in his early seventies when he became the third Guru of the Sikhs in 1552 by which time the
Sikh sangats (derived from the Sanskrit word sangh, meaning brotherhood, company, fellowship, and association)
were already growing steadily and beginning to be geographically pervasive. To cater for the needs these sangats,
he established 22 manjis (literal meaning, a stringed wooden cot or seat, also interpreted as a missionary
area/district). It was customary for the Gurus to receive visitors while sitting on their manjis and addressing their
audience/congregations) or parishes/ecclesiastical districts covering different parts of India from Dacca to Kabul
and appointed agents “who were fully conversant with the doctrines of the faith, to organize worship and the
collection of offerings for the golak (community chest).

Guru Amar Das had copies made of the hymns of Gurus Nanak and Angad and added to them his own
compositions. Since this anthology was in Punjabi, it gained enormous popularity among the masses, who did not
understand either the Sanskrit texts of the Hindus or the Arabic of the Muslims.” ! Each of these manjis was placed
under the charge of pious and devoted Gursikh sangatias or manjidars “who, besides preaching Guru Nanak’s
word, looked after the sangats within their jurisdiction and transmitted the disciples offerings to Goindwal. Guru
Amar Das designated the opening days of the months of Baisakh and Magh for the Sikhs to forgather at Goindwal.
The manjidars deputized for the Guru when he could not be present at these ceremonies. Guru Amar Das also laid
down rules for the simple ceremonies and rites for birth, marriage and death. In this way, the Sikh faith began
developing the signs of a well-marked social group®.” Guru Amar Das shared Guru Nanak’s belief on the equal
status of women, and this is reflected in the fact that three of the manjis were administered by women.

MclLeod (1997) avers that “Guru Amar Das is traditionally credited with having established the manji
system of supervision, and the later masand (Hindi and Punjabi corruption of Persian masnad-i-ala, meaning lofty
throne, couch, title of courtiers) system is believed to have developed from this prototype. The function of the
manjis seems to have been exclusively to preach the message of naam Simran3.” However, some doubt remains
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as to exactly when and which Guru established the masand system, with some accounts listing Guru Amar Das 4,
others listing Guru Ram Das®, and still others listing Guru Arjan.® A plausible explanation for this doubt (as cited in
Gandhi, 2007) suggests “concrete evidence in the Panth Parkash whose author calls masand ‘Ramdasia’. Nowhere
in the contemporary record has the word masand been used during the period of Guru Ram Das. It came into use
during the Guruship of Guru Arjan Dev and perhaps this was the reason that led certain scholars to conclude that

the masand system originated under Guru Arjan Dev’.”

It is also believed that the dharamsalas (rest houses for travelers, devoted to religious or charitable
purposes) were the forerunners of these manjis where congregations could meet together in fellowship to recite
the Gurus hymns and teachings of moral and human values. There is common agreement that the initial role of
the masands was to spread Guru Nanak’s teachings, provide spiritual guidance and support to the sangats, and
transmit collected offerings to the Gurus. The offerings were used for langar (the community kitchen), and after
meeting the local expenses of the manjis, the surplus was passed on to the Guru’s golak (the community chest)
at Goindwal.

Guru Ram Das succeeded Guru Amar Das and served as the fourth Guru of the Sikhs from 1574 until his
death in 1581. Mandair (2013) credits Guru Ram Das for extending the manji system of his predecessor with the
masand institution which played an important role in the further growth and development of Sikhism in successive
decades before in-fighting, factionalism, and corruption started to taint this institution. He is specially
remembered for clerical appointments and donation collections to theologically and economically support the
Sikh movement.8 These masands were also called Ramdasias after the name of the Guru whom they represented®.

The masands were not expected to use or depend on the offerings they received to support their own
subsistence. During the tenure of Guru Ram Das, offerings collected and received by the masands were used for
the langar (community kitchen) and other charitable causes. Guru Arjan Dev initiated work on the excavation of
the sarovar at Darbar Sahib.

Evolving Roles and Development of the Masand System
Guru Arjan

All ten Sikh Gurus were Khatris belonging to the Bedi, Trehan, Bhalla and Sodhi subcastes. Most of
the masands were Jats, while a few were Brahmans and Khatris. The masands recruited from the Khatri class were
mostly merchants and traders involved in trans-regional trade during the Mughal empire. The masands were not
paid any salaries but were permitted to use one-third of the regular offerings in kind or cash received from the
Sikhs for meeting local district expenses, with the rest being given to the Guru’s community chest on Maghi,
Baisakhi, and other special days. The Guru bestowed the masands with siropas (from Persian sar-o-pa, head and
foot, an honorary dress, garment, scarf, or length of cloth bestowed on someone as a mark of honor).

Guru Arjan acceded to Guruship in 1581 and formally introduced the practice of daswandh (Punjabi
@:@nﬂ, literally meaning "a tenth part" in reference to the act of donating ten percent of one's earnings) as a
contribution to the Guru’s construction and welfare projects (Guru di golak). This was not dissimilar to the
Muslim practice of zakat and Guru Arjan converted voluntary offerings into compulsory contributions. More
importantly (as cited in Pashaura Singh, 2006) “he reorganized the masand system for collecting tithes and other
offerings from loyal Sikhs living in such distant places as Bukhara, Kabul, Lahore, Sirhind, Thanerar, Delhi, Agra,
Banaras, Allahbad, Patna, and Bengal which were all situated on the trade route connecting central Asia with
eastern India. Apart from Central Punjab, there were Sikh congregations established in Rajasthan, Malwa,
Gujrat, Gwalior, Ujjain, and Burhampur. There were Sikhs living in coastal towns in the south and in Kashmir in
the north®.” He gave the masands greater authority and with varied religious and social functions.
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No. | Name Area Assigned region

1 Bhai Allah Yaar Delhi Delhi

2 Bhai Beni

3 Bhai Bua

4 Bhai Darbari Majitha

5 Bhai Gangu Shah Simaur, Himachal

6 Bhai Handal Jandiala Guru area
7 Bhai Kedari

8 Bhai Kheda

9 Bhai Lalu

10 Bhai Mahesha Sultanpur Sultanpur Area

11 Bhai Mai Das Tarn Taran, Amritsar area
12 Bhai Manak Chand

13 Bhai Matho & Bibi Murari Chunian, Kasur area
14 Bhai Paro

15 Bhai Phera Mirpur (J&K) J & K Area

16 Bhai Raja Ram

17 Bhai Rang Das Gharooan (near Kharar) Ropar District

18 Bhai Rang Shah Jalandhar, Nawanshahr area
19 Bhai Sadharan

20 Bhai Sawan Mall

21 Bhai Sukhan

22 Bibi Sachan Sach

Owing to the active involvement of the masands, large numbers of the Jat peasantry and rural population
were attracted to and joined the Sikh community. In discussing the missionary work of the masands, Pashaura
Singh (2006) makes specific mention of a masand named Kaliana who was sent by Guru Arjan to “hill country,
present day Himachal Pradesh to spread the message of the Guru, and to raise funds and bring down timber for
construction projects at Amritsar'.” Mohsin Fani (as cited in Daljeet Singh, 1994) “records that the fifth Guru
erected lofty buildings, kept horses, and even elephants, and maintained retainers!2.” Gupta (as cited in Daljeet
213 »

Singh, 1994) wrote that in every respect Guru Arjan had created a ‘state within a state

In the construction of the Darbar Sahib’s foundation, Guru Arjan’s instructions were that only kiln-dried
bricks were to be used for this work. “Some masands who had charge of the bricks resolved to cheat the Guru and
scamp the work. They smeared sun-dried bricks with plaster and laid them. The Guru heard of their dishonesty
and ordered them to desist. They disobeyed his orders three times. He then dismissed them*.” The building of
the Golden Temple was completed under the leadership of Guru Arjan, and Pashaura Singh (2006) contends that
“the economic prosperity of the Sikh Panth was largely responsible for the completion of the building program at

Ramdaspur®.”

Guru Hargobind

Guru Hargobind became the sixth Guru of the Sikhs following his father Guru Arjan’s execution by the Mughal
emperor Jahangir in 1606. Guru Arjan had earlier warned his son to be prepared to defend himself and be fully
armed on acceding to the Guruship. The shift from pacifism to militarization as a defense against Mughal
oppression was also reflected in the Guru wearing two swords symbolizing the dual concepts of miri piri (temporal
power and spiritual authority). The masand system under Guru Hargobind was well administered with proper
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records maintained and checked. Under his stewardship, the masands were instructed to maintain a disciplined
life and given additional roles of recruiting and training Sikhs in the art of warfare and for supplying warriors to
the Guru. They were also instructed to bring offerings of arms and horses and to encourage Sikh traders to travel
widely to neighboring countries and distant places, especially in Central Asia for trade in defensive weapons and
well-bred horses. These traders often visited the Guru with their offerings and to seek his blessings for both, their
property and safety?6.

Guru Hargobind himself travelled widely and expanded his missionary work. During his stay in Kiratpur,
the number of disciples and followers increased considerably, causing the Guru to set up more community centers
and train more masands. Some of these responsibilities fell upon Bhai Buddha and Bhai Gurdas, and following
their death, were taken up by Guru Hargobind’s son Gurditta. The masands diligently performed their duties of
preaching at various centers throughout India and P. P. Singh (2006) asserts that “they were the treasure houses
of the Gurus for money and materials and were regular in their offerings. The office of the masands had become

hereditary'’.”

Gurus Har Rai, Har Krishan, and Tegh Bahadur

Guru Har Rai was the grandson of Guru Hargobind and became the seventh Guru of the Sikhs on the death of his
grandfather in 1644. In the early years of his accession as the seventh Guru, Guru Har Rai lived a fairly secluded
life in a small village in Himachal Pradesh. The hostility of the disappointed claimants to Guruship, and the general
disintegration of the masand organization impacted upon the advancement of the (Sikh) community. Guru Har
Rai thus undertook tours of the centers and reorganized the missions. During his tenure of Guruship, some notable
landed families of the Punjab became Sikhs*8.”

During the tenure of the seventh, eighth, ninth, and tenth Gurus the Darbar Sahib was in the hands of the
masands who looked after and were in control of the place. These masands, together with other impostors and
priests saw the monies to be made by priestly craft and are alleged to have mismanaged the temple.

Scholars including Teja Singh, Ganda Singh and Sewa Dass have posited thaBaba Makhan Shah, a trader
by profession, was also a masand for the Kathiawaad area and involved in preaching Sikhism in West Punjab and
abroad. He was a busy trader who travelled frequently on business and while there are no written records that
support this contention, it is well known that he was responsible for punishing Dhir Mall (grandson of Guru
Hargobind) and a masand by the name of Shihan who fired a shot at Guru Tegh Bahadur, fortunately missing him.
Because he was passed over for appointment as the seventh Guru in favour of this younger brother Har Rai, Dhir
Mall set himself up as Guru at Kartarpur and appointed his own masands or ministers, to collect tithes.

Besides travelling and visiting sangats in Eastern India including Bihar and Assam, Guru Tegh Bahadur left
the village of Bakala to visit Amritsar to find the masands barring his entry to Darbar Sahib. The masands had
clearly grown powerful enough to deny the Guru entry to this holy place.

Guru Gobind Singh

Gobind Rai as he was known before he became the tenth Guru of the Sikhs in 1675 had a personal experience of
the dishonesty of a masand named Bulaki who collected Sikh offerings from sangats in Dhaka. While anxiously
awaiting his father Guru Tegh Bahadur’s summons to come to Anandpur, he requested Bulaki to make a palki
embellished with gold and ivory that he could take with him on his journey. On examining the finished product,
he discovered that “what the masands represented to be gold work only contained one part of gold to nine of
copper®®.” On a separate occasion, Bulaki, accompanied by his sons Chaia and Maia came to visit the Guru and
presented a piece of Dhaka muslin as an offering. A similar offering for the Guru’s mother Mata Gujri was
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purportedly retained by Maia and Chaia and not gifted to her?°.” The Guru also received a complaint from the
widow of Ram Rai (eldest son of the seventh Guru, Guru Har Rai) that he was captured by some masands killed?.”

McLeod infers that “the growing independence and corruption of several of the masands was a cause of
increasing concern...the situation had been bad enough in the time of his father Guru Tegh Bahadur, with the
masands in control of much of the Majha and the gates of Amritsar closed against the Guru. Now, it was
considerably worse with practically the whole of the Majha territory and most of Doaba under these rival
authorities?2.” Owing to their geographical spread and distance from where the Gurus were based, the masands
effectively controlled their respective sangats relations with the Gurus and could choose for these relations to be
severed. The masands had grown increasingly corrupt dictatorial and grasping power as opportunity offered,
some were keeping what offerings they had collected in the Guru’s name, while others arrogated sanctity to
themselves, and some others tried to “create schisms in the fledgling Sikh community which could have weakened
it from within?.” In some instances, these corruptions included misrepresentation of the Gurus doctrines. Some
masands even aspired to Guruship. Yet others “engaged in money lending and trading on the offerings they
extorted from the poor peasants?*.” This is not to say that all the masands were dishonest. The Guru knew masand

Pheru to be “without guile, acquitted him, and with his own hands invested him with a robe of honour?®.”

Belief in the spiritual tutelage of the Gurus was an intrinsic part of Guru Nanak'’s teachings and during his
time at Anandpur, Guru Gobind Singh reflected on “the disunity and decadence that had come into the movement
launched by Nanak. He was able to put his finger on the two causes which had contributed to this state of affairs,
namely the wrangling over the succession to Guruship and the masands®®.” Guru Gobind Singh was not unaware
that abolishing the masands would have an effect on offerings for the Guru’s coffers. In preference to deciding to
reform the masands he instead chose to abolish and excommunicate all the masands. The examples of Prithi
Chand, Dhir Mal, Mehrban, and Ram Rai, each of whom had disputed the succession (to Guruship) during their
times and their positions as rival Gurus, were no doubt a deciding factor in Guru Gobind Singh’s mind?’.”

Guru Gobind Singh “summoned all the masands to appear with their Sikh constituents before him at
Anandpur at the Baisakhi festival®®.” Several primary sources have mentioned different dates of this historical
event, yet the most acceptable date is Baisakhi day of March 20, 1699.% “He was now thoroughly satisfied that
the masands had arrived at a pass where they did not believe in any Guru and that their insolence must be
checked. He therefore decided that, as the human Guruship must end with himself, so must his Sikhs be freed
from the tyranny of the masands®°.” The Granth Sahib would henceforth serve as the spiritual Guru and the elected
representatives of the community (panth) would serve as the as the secular Guru3!. Besides abolishing the masand
system he also established the Khasa (H'&HT, derived from the Arabic or Persian word "Khalisa" which means "to
be pure, to be clear, to be free from."). Chandra Sain Sainapati, commonly referred to as Sainapati was one of 52
court poets of Guru Gobind Singh and gave a contemporary account of this particular Baisakhi day in 1699 on the
creation of the Khalsa and the renunciation of the masands in the following words (English translation by Kulwant
Singh). His piece is titled Founding of the Khalsa Panth (Baisakhi B.S. 1752).

Dohra:

“Guru Gobind Singh at Anandpur Sahib,

Did deliver his sermons now and then.

By endless mountains was it surrounded,

On a Satluj bank was this auspicious place situated. [[1][117]]

After the passage of the month of Chettra,
There was held a huge congregation here.
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On the auspicious occasion of Baisakhi,
Did the revered Guru Gobind Singh reflect. [[2]]118]]

As the people arrived from distant towns and cities,

All of them gathered here in Guru’s congregation.

The divine Guru being the creator and doer,

Did appear before the congregation in his benevolence. [[3][119]]

Guru Gobind Singh in his cheerful benevolence,

Did shower his benevolence on the congregation.

As the Divine Guru revealed the creation of Khalsa Panth,
He eliminated all the (earlier) entanglements. [ [4]]120] |

As the whole congregation assembled here,

One the bank of the sacred river Satluj.

Many joined the Khalsa Panth after listening to Guru’s words,
While many others felt restless and worried. [[5]]121]]

Renounce the Masands and meditate upon one God,

With these words of wisdom did the Guru address the congregation.
Thereupon, the devout followers united with the Divine Guru,

As a fish feels at home being within the water. [ [6][122]]”

Source: Sainapati. Sri Gursobha. English translation of the 1711 original manuscript by Kulwant Singh, Chandigarh,
Institute of Sikh Studies, 2014, p. 59.

Guru Gobind Singh issued four hukamnamas (compound of two words: hukam, meaning command or
order and namah, meaning statement. Also refers to a hymn from the Guru Granth Sahib given as an order to
Sikhs by one of the Gurus), namely Hukamnamas Nos. 46, 48, 49 & 50. Madanjit Kaur (2007) asserts that “two
hukamnamas bear direct direct testimony for rejecting the masands. Hukamnama No. 46 issued in 1699 A.D. and
Hukamnama No. 50 issued in 1700 A.D. mention the term masand. Hukamnama No. 48 and Hukamnama No. 49
only directs the sangat not to give any offering to anybody else (hor kise nu nahi dena)*?.”

Summation

Owing to the dispersed spread of the Panth it would have been difficult for the Gurus to frequently travel and
personally meet with sangats in distant places. The establishment of the masand system contributed significantly
towards the organization and dissemination of the Sikh faith during the times of the Gurus. It was left to the
masands to initiate new followers, serve as a link between them and the Gurus, and also deal with the secular
problems of the local sangats. Gandhi (2007) contends that “their role in expanding the Sikh mission in different
parts of the country at its earlier stages of history is commendable3.” McLeod (1997) concurs “that the masand
system presumably did its job reasonably well in the first few decades of its existence34.” As the panth grew in size
and numbers, some of the masands grew lax and lazy, usurped authority unto themselves, grew increasingly
independent, evinced signs of corruption in terms of keeping offerings collected on the Gurus behalf, and some
even had aspirations to Guruship.

More than 320 years have passed since Guru Gobind Singh abolished the masand system. Yet today,
countless self-styled mahants, sants, babas, and masands still exist in some form or other, many of then occupying
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gurdwaras and deras (camps or cantonments) in India and overseas. They prey on the frailties and weaknesses of
their followers and acquire wealth through spurious and deceptive plans to build schools, community centers, and
new gurdwaras — many of which never see the light of day. Some engage in manmat and rituals, presumably
preaching from Gurbani and garnishing the misrepresentations of Gurbani messages with their own songs and
sakhies, while still others have also been involved in nefarious activities.

If the truth be told, these modern day self-styled mahants and pakhandi sant babas are of our own creation. They
would cease to exist if we chose not to entertain and pander to them. It behooves us, individually and collectively
with the joint efforts of Sikh national organizations in India and overseas, gurdwara management committees,
and the Shiromani Gurdwara Parbandhak Committee (SGPC) to call them out. The Guru Granth Sahib is our
ultimate guide and spiritual Guru.
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%ﬁaﬁaﬂwmﬁﬁﬁfﬂﬁ60-70W§@H%%MWWW%&H§WW
TS|

BId I% feg 12 TR I A 2 T1 3 200 ® JIE B YATT 5dS B 993 W ¥3 AG 3 A8
Wa—maaaa@am@amm@@awawaﬁ%wm@aﬁéaé?ﬁﬂﬂmﬁammw
I T R T3 A 9% AT B | yHust i ® HEn wal B ® grege, »Edi w3 3518 Il g9 719
Id 581 U1 ® 550< YIg § A3 YJIdH € U1 € © Frege <l Y o H fapHTs Yri3 396 Set mnid
W3t fed g1ag &t wireh |

fon 391 7 W it 3151 Urde g W@ He 3 e TH3T S HE STEET %13 g H3tea fasrai ®
fgar 1t 3t fedt 50-55 3 A & #ig3 wuS &g &8 151 fed 8341 3 HE sfae waft fa A i ot S5 9 I
N GR wig3 & adt 9fs fed <3 Bed o ud3 9da AHY o 1 fog a3 a3 feg gsdt J1 W e de
Ao i3 fa 3 it fog fagmai ity uon o9 95 3 foq foat for3ma U Un 374 <t 31 97 fad g3t fid o
o HaTH3T 28! 918 <dt 3 B §a-HA T8 €9 gsahi g3l

H fars fed 12,15 3 grad wifenr fagfa 12.30 3 H fost <t A Yara feg st 18 et Andt 3
999" 99& fed I91 & /I N T8 »yet 9ist few 96  fgera gaeil fifw <6g<d & g6 et 3t faar /i
fa 87 &a-7A Bara fed Ymfonit § I &1 o Myt J131 feg 95 o gae gt

fod s 519, Hat3 fitw & AeTeisy 1 Irdt gg3 It <t 3dta & fams 3 Au & 3 IH-31a1
Y3 Id& St §g3 At Udishert 91g 7t &t Tt fed & @ wimue y3ar ufn| frie:

ofe gy I fHgges = ||ﬁé‘f‘€6faﬁ§@w | 7S A&t 2ot fog Inim g3+t g 718 19311
UsT 7411

fer 9 § U8T T3 AlY Tidt 3 <Ulx e widrsT A
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78 38 Y1 9T a1 918 || g ufg 33t It WSt w11 ez wrafar Ug udta 1 fg < anfe & oA
1201l {J&T 1412}

%o fapu| R <937 €1 J9 AT UJ9T ©gA3 Hi fide foq © 83t & 83 | fi<: gt grgem +ft & @rat
& 31g ofg Ffas § FHTS <3 di TR e 13 ufas =19 o 48€f U ft 9 »igAs Uz € Hoe3 3
qHofE w3 22 UIIHTT © J1d diet 3 95 © fdad J9et J1 e U fpe® Ufi g gay g 9o 9rg It
aHe Sfent usfe 3 yaf3 ofadifie Aerdl| for 391 361 a9 1t ot 40 @vdt fied e 3 e 16 fezsmat
J9 fims widht T fife ofgaiie #ft = fagg 3 faar Je1 J1 femer W3 fog @ @gi 91g »igws UgETg ©
WWW?W@TWW| Feug 1 whsEmE fou Ig 576d U & 919d 318 0,
gr9d § Ar9d IS, »3 ¥r9d ©f 7S feg 71, Feitedl T mr) 9&1 71T, 91d &'&d USHTI €1 H3 U1 34l
i 5e8 Trag & 73 WMo w1 I3 SR feg He g3-9913 9, mﬁm@émﬁa?ma
Hoth dt adt w3 Ig T /il vy AR It Ja1 9rd ot ggHER I

98 39 3191 ¥BA NI 413 | NS Sfen wiFlg 1l I9 S TIHG ot g Il A w9 WAt Bl Bl
i dar 7211

391 33 »TE N T3 341 J, NT" H& (fEH 391 4 73 o JuT BN JfE J1 (39 SI-mTd €1 3d1 67®)
N arel 3 fegar3 3 famr It S B I8 (33 T9 3 B3 B TH3) pTsT I, (W3 w3t § 39) Tea <t 3y
&3t I 3, (e em3) H (39) T3 3 7T (@ed € Har ) Hamr gtial

JrfeTd fHw Irdt I9t 93 Ao Bd1 378 H3t Hatygul 3 feudtui i3t | fag & T fa iyt Ehui
FERM G fa< Bd o UH o3 Ate J1 ity feaasm gard fa< fipw < s & i3t i3 iy fesaasme 2
el 3d aaa Y, fars fifw & fa3rg @ faag & i3 iy Sed § 83 d 37331 feaast afg d 318 Jdat
1 g3t vl © WU JfaeT St &t faBfd 114-115 STHI © IR gHE feni fad 82 fiy A& 3 gt gritwi
Hi B It 1 & g @ Sfimr fa fefaidns »3 wifmisas fa< st Afer J1 »ars fow 3793 & ward @
faad foat & 93 femarg feu o3 frme Hen §Ji6 yem va9d © yurs a3 fifw 95 3 <=t

3T EHEJTEE'H ﬁml THS 6g<d 3 2983 iy GIamaeims = 7R 3 TIHG ©F W2 »i3 gt
AHE 3adiat I I1g wTaa U3H ® fiis @ ferEd yded <dae i3l feg < fadd 996 seeT d
fy fegi & g IHs Soart € fazmg ugA < 83Uzt dt I I3 »13 s de arddl S feyzi w fgag
A1 THIH U1 3t iyt i firg grg Jifte fitw § a1g e T ot fver 31 BT €53 I1fg,
H g 3, & fazme AifaY as w & fererg feg 7 3 g i1 fen feg arg difde fifw w9
MYHTES 76 feui & U Bfwr fami| »i3 feg g8ee fFw AZge™ o &<t f93m9, * gar <t wur fan
$ 2oged © fea 91U B 25 IHd 384 © fean &% faatfim, @ 9g3 7 Ufontt @ g @ 9 S iy
feg fasre feg ysm g 919 ot g3-a972 it fap 3|

3 feg Ad3 76T © ASS! € A< © d 3f37 % o AHIM & i3t ot ardt| fan graeerar &
TN B @ fos Yar Ygrad Afen I fog H wiruit »ivt a1 ufgst @rg 2t 3 »i3 memu S9! gt J1

¥ feg fegerg fiy Harst § I8 96 3 »iis gger Tt fa A< 9= < R Ha »ER 9% fifg 99 five §
fH® 7gd 78| Aad Wi o fidid &t 31 wiH St HI 3 9 S HI|
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Note to Contributors

The Sikh Bulletin invites articles on matters relating to Sikhi. The Editorial Board is
principally appreciative of essays that adopt critical approaches towards Sikh matters
and issues. Articles devoted towards exploring the messages of Gurbani as contained
within the Aad Guru Granth Sahib (AGGS) are particularly welcome.

Manuscripts must be in English or Gurmukhi and must begin with a title page that
includes the names, e-mail addresses, and affiliations of all authors. References must
be properly cited. All Gurbani verses must be accompanied by a transliteration and
mention the page where it is to be found in the AGGS. Authors are encouraged to
venture into providing translations of Gurbani verses that break from the mould of
vedantic, yogic and literal slants prevalent in orthrodox teekas and translations.

Manuscripts need to be submitted online to editor@sikhbulletin.com and must be in
Microsoft Word (.doc). The preffered font for English characters is Calibri. Gurbani and
Gurmukhi characters must be in Unicode.

The maximum length for each article in a regular issue is 5,000 words. Lengthier
articles considered worthy of SB readership would be broken up into multiple parts for
publishing in consecutive issues. Editor.

Note to Readers

The Sikh Bulletin is published in electronic format and is being sent to readers whose
e-mail addresses are in our distribution list. Please feel free to forward this issue to
your contacts. Alternatively, you may provide us the e-mail addresses of friends and
family who would like to receive The Sikh Bulletin regularly.

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com.
More recent issues can also be accessed at www.sikhivicharforum.org.

The views expressed by authors are their own. Please send feedback at
editor@sikhbulletin.com

Thank you for your continued support of The Sikh Bulletin. Editor.
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