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HON. MANMOHAN SINGH
PRIME MINISTER OF INDIA
Hon. Manmohan Singh Ji,
Waheguru Ji Ka Khalsa. Waheguru Ji Ki Fateh.

May 29, 2004

It is with pride that all Punjabis, especially Sikhs, rejoice at your
appointment as Prime Minister of India, the world’s largest functioning
democracy. We also noted with great satisfaction your statement that
communal riots do happen but the governments have the power to stop
them. For the carnage in Gujrat against the Muslims in 2003 and the
holocaust against the Sikhs in 1984, the governments in power during
those events must bear the responsibility. We recognize that the great
leaders have to govern and compromise for the greater good of the
country, especially when one party does not have a clear mandate.
However, we feel that the ethical values and the principles should never be
compromised for the sake of consensus.

While we join others in praising your precedent setting nomination to this
high position, we also note your attempt in 1999 during your election
campaign to put the blame of 1984 carnage against the Sikhs on RSS. At
that time it was a Congress Govt. and a Sikh President.

We wish you success in turning India into a prosperous, peaceful and just
society. It is in that spirit that we submit the following suggestions:

1. Repeal the Prevention of Terrorism Act (POTA) with immediate effect.

2. Release all Sikh youth incarcerated since 1984.

3. Bring to justice the perpetrators of pogroms against Sikhs in Nov. 1984.

4. Provide financial compensation to the survivors of those pogroms.

5. Simultaneous to that render an apology on behalf of the Congress party.

6. Reconsider the appointment of Jagdish Tytler to your cabinet.

7. Name people of conscience and strength of character to the National
Commission for Minorities in India, free from Govt. interference.

8. Our native Panjab has suffered dismemberment, first into two and then
the half that you and | call ‘des’ into further three. To add insult to the
injury even those borders are disputed and Panjab has been denied its
own capital. That problem needs an urgent solution.

9. For the sake of diaspora Sikhs instruct the Indian diplomats to stop
interfering in our Gurdwara affairs and stop asking for siropas.

10. Instruct the American and other Embassies to trash the Indian Ministry

of Foreign Affairs list of Sikhs to be denied visas to their countries.
Sincerely,
Hardev Singh Shergill, Secretary General, Singh Sabha International
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GUEST EDITORIAL

After 400 years of Sikh Martyr logy
Gurpal Singh Khaira

Guru Nanak was chosen by God to propagate His message in the
modern world. This message preached compassion, contentment,
high morals and truthful living as key to individual happiness as
well as social and communal harmony. He summed his message in a
simple package easy to follow. He explained that earning ones own
living through honest labor is prerequisite to a dignified life free of
jealousy, envy and ego. This was the prescription, which created
saintly law-abiding warrior citizens.

It was natural for the message to be opposed by the vested interests
of the time especially the priestly classes (Brahmins and Mullahs) of
the established religions. As a result he suffered lot of abuse. He
was labeled a wicked spirit (Bhutana), and out of step (baytala) in
addition to many other derogatory terms. He denounced cruelties of
invader Baber and his army against the innocent citizens. For this
boldness he suffered imprisonment to hard labor. The fifth Nanak
Guru Arjan Dev ji defended every body’s right to live as free people
and practice their faith. He suffered death by torture at the hands of
the emperor Jahangir.

The supreme sacrifice of the ninth Nanak Guru Teg Bahadur ji is
unparalleled in the history of the world. He offered his head along
with three of his followers at Chandani Chok Delhi in the defense of
another religion. The Brahmins for whom the Guru sacrificed his
life were always opposed to the Gurus message of Ik Onkar. The
tenth Nanak Guru Gobind Singh ji sacrificed everything he held
dear to his heart for the freedom of common people and their right
to life and liberty without any interference from the government.
His parents, all four young sons, several cousins and finally he
himself laid down their lives and inspired people not to tolerate any
injustice under the guise of state legalities.

It is this spirit of the Sikh Gurus in the individual as well as
collective blood of the Sikh panth that make them stand up against
tyranny and come to the defense of the victims regardless of their
ethnicity or religious beliefs. Their acts of supreme sacrifices
opened the floodgates of the pent up energies of the people. The 18"
century witnessed this spirit under the leadership of Khalsa when
there was no shortage of volunteers who came forward to embrace
martyrdom. Bhai Taru ji and Bhai Mani Singh ji are the shinning
examples of the ones who died under unbearable torture yet
accepted it as God’s will (Bhana) with a smile. The numbers of Sikh
martyrs are too numerous to narrate. The Sikh panth has honored
them all by remembering them collectively in its daily prayer.

frgt fAwt fRudhr 3 cen I3 AR fE3. ..
Against this background of 400 years of Sikh martyr logy we are
celebrating the 400" anniversary of the compilation of the Aad
Granth under the editorship of Guru Arjan Dev ji on September 1,
1604. (Date according to Nanak shahi calendar). When completed it
was called Pothi and the Guru equated it to the Enlightener
(Permaser). Singing, discussing and contemplating the Bani of the
Pothi in the company of the pious people in a congregation
knowledge of God’s attributes and wisdom is gained.

Uet UgHAS & B8

This pothi/granth with the addition of the Bani of the 9" Nanak
Guru Teg Bahadur ji was canonized as eternal Guru of the Sikhs
by Guru Gobind Singh ji 104 years later in 1708. Thus the human
succession to Guruship was ended and the shabad became the
guiding light for the followers. We will be celebrating 300"
anniversary of Gurgaddi divas of Shri Guru Granth Sahib ji in
2008.

Today Sikhs have forgotten the Guru’s message to contemplate the
Gurbani. Under the stewardship of vested clergy they have resorted
to ritualistic parrot reading similar to Hindu chanting of mantras. It
has become an object of idol worship rather than the source of
knowledge and inspiration. Guru Granth ji says we have ended all
bondage by rejecting all priestly control

THI™ SIET I & A

However, Sikh panth today again find itself firmly in the grips of
priests with newer titles as Granthis and Jathedars. Baseless story
of Baba Budda being appointed first granthi by Guru Arjan is
propagated to legitimize and establish credibility for the position of
granthis. By this story we are lead to believe that clergy is to be
obeyed because the position was sanctioned and approved by Guru
Arjan Dev ji. This is far from truth as guru’s experience with the
Masand system showed that eventually the priestly class become
corrupt, arrogant and immoral. It is a blatant fact that by
dismissing all Masands Guru Gobind Singh Ji abolished all
positions of clergy and instructed his Sikhs to perform all religious
function without the help of paid priests/granthis or modern day
jathedars, the so called high priest.

Gurbani advocates no dietary or dress code for the Sikhs to walk
on the spiritual path. Our clergy is trying to enslave us by imposing
what we can eat and what we can wear. Adherence to these leads
to egoistical behavior, ritualistic and discriminatory tendencies
giving rise to fundamentalism based on rituals rather than
spirituality based on Gurbani. Ignoring the shinning light of the
eternal Guru Granth Sahib this clergy is going to the
overwhelmingly Hindu Government of India to define a Sikh.
They have denied women to perform sewa and keertan at Darbar
Sahib, Amritsar in an open defiance of Sri Guru Granth Sahib. No
other religion allows their clergy to defy the injunctions of their
scriptures. Sikh panth that defied all odds in opposing the Mugals,
the pathans and the British today find itself helpless against the
excesses of these self-declared high priests.

Today the Sikhs have migrated and are living in all four corners of
the world. The curse of clergy is dividing them everywhere on the
basis of external form or what food to eat. We learn from Gurbani
that it is individual’s own actions and behavior, which makes him
good or bad. Yet the clergy insists on judging an individual as a
good or bad based on the actions of his children and family
members. Under this criterion one can question our Gurus’
qualifications to be gurus because of the actions of their children.
They have assumed it within their power to judge and expel people
from the Sikh religion by excommunication. Their wrath falls on
anyone who questions their interpretation of Gurbani or their
giving preference to traditions contrary to the Gurbani.

However, It is not too late for the Sikh panth. On the bright side all
is not lost. The Sikh panth is waking up and questioning the
highjacking of Sikhi by the clergy with the aid of corrupt
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politicians. Sikh ideals for which our Gurus sacrificed their lives are
being revived. Reform organizations are springing up in all
countries where Sikhs are living and efforts are in the works to unite
them. Conferences are conducted to educate the Sikh public all over
the world. Ritualistic practices of parroting few Banis in the
morning and evening but worshipping the rest of Shri Guru Granth
Sahib as idol is not the Sikh way and must be rejected. Gurbani
needs to be understood to shape our lives as gurmukhs. Punjab our
homeland has finally seen unity to safe guard our economic interests
against the continuous encroachment by the Indian union. The Sikhs
are a hard working ethical people and are soaring to the highest
reaches in all fields of life. It should not take them long to rein the
clergy and return to the path laid down by our gurus as enshrined in
shri guru Granth Sahib ji.

*kkkk

SINGH SABHA INTERNATIONAL MEMBERSHIP
2004
Patron Members:
01. Hardev Singh Shergill, Roseville, CA, USA
02. Dr. Harbhajan Singh Shergill, Lodi, CA, USA
03. Karamjit Singh Shergill, Calgary, Albeta, Canada
04. Ranjit Singh Shergill, Sacramento, CA, USA
05. Baldev Singh Shergill, Calgary, Alberta, Canada
06. Dr. Gurcharan Singh Kanwal, Coeburn, VA, USA
07. Avtar Singh Dhami, Union City, CA, USA
08. Sadhu Singh Rikhiraj, Chicago, IL, USA
09. Dr. Baljit Singh Sidhu, Chester, VA, USA
10. *Akaal Foundation of the Fidelity Investments Charitable
Gift Fund.

[* We do not know who established the Akaal Foundation
and who is deciding what it should support. This is the
second time that we have received a cheque from the
Fidelity Investments Charitable Gift Fund in Akaal
Foundations’ name. We appreciate their support of our
work and thank them for abiding by Guru’s advice:

waB] Uy & g st atg e Il [1245]
We need many more philanthropists like Akaal Foundation.]

Life Members:

01. Gurvinderpal Singh Kochar, Midlothian, VA, USA
02. Dr. Harminder P.S. Bajaj, Midlothian, VA, USA
03. Ujagar Singh Gill, Arlington Hts. IL, USA

04. Dr. Jashir Kaur, Aurora, IL, USA

05. Dr. Surjit Singh, Williamsville, NY, USA

06. Dr. Mohan Singh Saran, Grand Island, NY, USA
07. Gurpal Singh Khaira, Rocklin, CA, USA

08. Dr. Jodh Singh, Old Westbury, NY, USA

09. Piara Singh Gosal, Live Oak, CA, USA

10. Dr. Prakash Singh Ahuja, Waterloo, Ontario, Canada
11. Gurpreet Singh Mann, San Jose, CA, USA

12. Parminder Singh, NSW, Australia

13. Navinderdeep Singh Nijher, Painted Post, NY,USA
Annual Members:

01. Jaswant Singh Hothi, San Jose, CA, USA

02. Sarbjot Singh Sawadi, San Jose, CA, USA

03. Sukhjinder Singh Grewal, San Jose, CA, USA

04. Dr. Gurmit Singh Barsal, San Jose, CA, USA

05. Tehal Singh Sandhu, Antelope, CA, USA

06. Gulbarg Singh Basi, Dunwoody, CA, USA

07. Gujinder singh Bhasin, Richmond Hill, NY, USA
08. Sukhwant Singh, Richmond Hill, NY, USA

09. Sarhjit Singh, Elk Grove, CA, USA
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10.
11.

12

17

22

Amrinder Singh, Elk Grove, CA, USA
Malkiat Singh, Burien, WA, USA

. Gian Singh, Sacramento, CA, USA
13.
14.
15.
16.

Satnam Singh Dhami, New City, NY, USA
Surjan Singh Gill, San Jose, CA, USA
Daljit Singh Jawa, Topeka, KS, USA
Jujhar Singh Gill, Coventry, UK

. Sohan Singh, Los Angeles, CA, USA
18.
19.
20.
21.

Gurdev Singh Sangha, Kitchener, Ontario, Canada
Prof. Rajinder Singh, Surrey, B.C. Canada

Dr. Pardeep Singh Gill, Rolling Meadows, IL, USA
Resham Singh Kajley, Yuba City, CA, USA

. Phillip Kajley, Yuba City, CA, USA
23.
24,
25.
26.
27.
28.
29.
30.
3L
32.

Kavneet Singh Pannu, Voorhees, NJ, USA

Charanjit Singh Bal, Burnaby, B.C. Canada
Mohinder Singh Grewal, Kerman, CA, USA

Nasib Singh Lally, Columbia, SC, USA

Surendra Singh Chadha, San Louis Obispo, CA, USA
Inderpal Singh Bajwa, Abbotsford, BC, Canada
Preetmohan Singh Indianapolis, IN, USA

Gurdial Singh Matharu, Unionville, Ontario, Canada
Manjit Singh, Richmond Hill, NY, USA
Gurshawinder Singh, Sacramento, CA, USA

SIKH BULLETIN DONATIONS - 2004

01. Nasib Singh Lally, Columbia, SC, USA 12.00
02. Karamjit Singh Bains, Hanover Park, IL, USA 50.00
03. Santokh Singh Saran, Birmingham, UK 200.00
04. Harnam Singh, Fresno, CA, USA 100.00
05. Irvinder Singh, San Jose, CA, USA 50.00
06. Ram Singh Gill, Buena Park, CA, USA 50.00
07. Balbir Singh, Palo Alto, CA, USA 20.00
08. Dr. Baldev Singh, Collegeville, PA, USA 100.00
09. Dr. Malkiat Singh, Stockton, CA, USA 100.00
10. Bhajan Singh Dhanda, Davis, CA, USA 10.00
11. Tribhawan Singh Gill, Tracy, CA, USA 100.00
10. Gulbarg Singh Basi, Dunwoody, GA, USA 150.00
12. Anonymous, NY, USA 400.00
13. Bhupinder Singh, NY, USA 50.00
14. Sukhwant Singh, NY, USA 100.00
15. Tejinder Singh Sibia, Sacramento, CA, USA 100.00
16. Dr. Gulzar Singh Johl, Yuba City, CA, USA 150.00
17. Harbaksh Singh Khaira, Newman, CA, USA 20.00
18. Sohan singh Chudhary, Reseda, CA, USA 200.00
19. Khalsa Diwan Society, Abbotsford, BC, Canada 250.00
20. Inderdeep Singh Malik, Manhattan, NY. USA 101.00
21.Dr. A. S. Virk, Surrey, BC, Canada 100.00
22. Jagdev Singh, Fresno, CA, USA 100.00
23. Dr.G. S. Kanwal, Coeburn, VA, USA 2500.00
24. Gian Singh, Sacramento, CA, USA 100.00
25. Shiv Singh, Sacramento, CA, USA 20.00
26. Malkiat Singh Dhaliwal, Union City, CA, USA 11.00
27. Dr. Sarjit Singh Sandhu, Boise, ID, USA 101.00
28. Dr. Hakam Singh, Bradbury, CA, USA 100.00
29. Jiginder Singh, Houston, TX, USA 100.00
30. Dr. Jashir Singh Mann, Fullerton, CA, USA 251.00
31. Somitter Singh Mundi, Richmond Hill, NY, USA 100.00
32. Jit Singh Kohli, Jericho, NY, USA 100.00
33. G.B.Singh, Gravesend, UK 500.00
34. Jaswant Singh Samra, Jamaica, NY 51.00
35. Anonymous, Fairfield, CT, USA 100.00
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36. Rajinder Singh Sawhney, Buffalo, NY 25.00 Ajmer Singh Gill

37. Sohan Singh, Los Angeles, CA 50.00 Mobile 0419409608

38. Gurdev Siqgh Sar}gha, Kitchener, Canada 81.29 e-mail asgill@Ins.com.au
39. Sukhdev Singh Gill, Hercules, CA, USA 20.00

40. Chanan Singh Ghuman, Scarborough, Canada 25.00

41. Mani Singh Kang, Orange, CA, USA 50.00 WESTERN CANADA
42. Sadhu Singh Johl, Bakersfield, CA, USA 25.00 Vancouver )

43. Bhupinder Mangat, Wheeling, IL, USA 20.00 Gurmit Singh Tiwana
44. Inderpal Singh Bajwa, Abbotsford, B.C., Canada 50.00 Tel: 604-859-9794

45, Gurdial Singh Matharu, Unionville, Ontario, Canada  25.00 Inderpal Singh Bajwa

SINGH SABHA INTERNATIONAL
WORLD SIKH CONFERENCES 2004
Dates and Locations:
Sept. 11&12 Melaka, Malaysia
Sept. 18&19 Sydney, Australia
Sept. 20" Vancouver, Canada
Sept. 21* Calgary, Canada
Sept. 25&26 Toronto, Canada
Oct. 02&03 Philadelphia, USA
Oct. 09&10 London, UK
Oct. 16&17 Chandigarh, India

Tel: 604-870-3288
e-mail: jackiebajwa@hotmail.com

Calgary

Harcharan Singh

Tel: 403-250-8898

Cell: 403-681-8689

e-mail: editor@sikhvirsa.com

EASTERN CANADA
Gurcharan Singh Brar

39 Oaklea Blvd
Contact List Brampton, Ontario L6Y 5A2
SSI HEADQUARTERS Canada

Hardev Singh Shergill

201 Berkeley Ave

Roseville, Ca 95678, U.S.A.
e-mail editor@sikhbulletin.com
Tel: 916-773-1994

Fax: 916-773-6784

MALAYSIA

Jaswant Singh Grewal

No.7 Jalan 14/56

46100 Petaling Jaya
Selangor, D.E.

Malaysia

e-mail speaklab@tm.net.my
Tel: 011-603-7874-8710
Kartar Singh

27 Jalan 12 Taman Selaseh
68100 Batu Caves
Selangor

Malaysia

Tel: 011-603-61893764
e-mail Kkartars@streamyx.com
Harwindar Singh

Tel: 011-603-4025-1889
Cell: 011-6-0122682417

e-mail brar_jiwanwala@hotmail.com
Tel: 905-454-4741

UNITED STATES

Dr. Bakhshish Singh Sandhu
1328 Jacob Drive

Yardley, PA 19067

U.S.A.

e-mail b.sandhu@worldnet.att.net
Tel: 215-579-9750

Fax: 215-579-0806

UNITED KINGDOM

Awvtar Singh Sandhu

11 Crowland Avenue

Hays, Middx UB3 4JN, UK

e-mail asandhu@hillingdon.gov.uk
Tel: 011-44-208-848-9232

INDIA

Prof. Gurtej Singh

742 Sector 8B

Chandigarh 160009, India

e-mail akalsahaigurtejsingh@yahoo.com

Tel: 011-91-172-309-1414 and 172-278-0449

[WE appreciate the support of all those donors who have become patrons,
life members and annual members of the Singh Sabha International and
those who have very generously and voluntarily sent in donations for The
Sikh Bulletin. More donors are needed in order to overcome the obstacles
that the establishment is putting in our way, to restore monthly publication
of The Sikh Bulletin and to expand on our work. Six major and some minor
conferences scheduled during Sept. and Oct. this year are the natural
progression of the initiatives taken eight years ago at the grass roots level.
We urge our readers to participate in any of the conferences convenient to
them. Hardev Singh Shegill]

e-mail: harveyg@khalsa.com

AUSTRALIA

Bawa Singh Jagdev

12 Meehan Street

Matraville, NSW 2036
Australia

e-mail bawaj@optusnet.com.au
Tel: 011-61-296-619-960

*kkk*k
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GURU GRANTH SAHIB'PROMOTING RELIGIOUS
PLURALISM, EQUALITY, SOCIAL AND ECONOMIC
JUSTICE
-Gurtej Singh, Chandigarh

Revelatory Nature

Guru Nanak (1469-1539 CE) claimed a direct encounter with
Ultimate Reality and claimed to teach the Truth exactly as’ it was
revealed to him by God®. He also asserted that what he had to say
was relevant for the entire humankind. He believed that the purpose
of his ministry was to bring everyone together in God — a valuable
asset in a world torn apart by mutual strife. He travelled to the
religious centres of most of the known world to interact with other
faiths and to share his Truth. That is exactly what we are doing here
today. A detailed examination of the alternate and distinct world
view revealed to the Guru is ample evidence of his unifying
mission. The ideal is reaffirmed by his concept of God, by the
depiction of God’s love and concern for creation, by the human
being’s spiritual duty to live according to His Will and to become its
champions in the world.

Concept of One God

Guru’s God is One, is the Final Cause, and is the common God
of the entire creation. There is none other than Him*. He is all love.
He is an absolute sovereign without a rival®. He is both
‘transcendental and immanent. You inhere in all beings, in water, on
land in the atmosphere, or wherever else, You inhere in them all’®
To emphasise the oneness of God, Guru Granth opens with the
numeral “1” which is placed before the first letter of the Gurumukhi
alphabet to make ‘lk-onkaar’ unambiguously meaning, ‘One
Absolute Reality.” In the opening verse, the Guru describes the
attributes of God, which according to his theology, form the basis of
the human ethical value system and virtues for He is the source of
all values.

Attributes of God: The equalising effect

He is described as ‘Ever existent (True) Consciousness (name),
the Creator Person, without fear, without enmity, the never dying
entity, the never-born one, self-effulgent and knowable only by His
own grace.” In the first composition, ‘Japu’ the Sikh Morning Prayer
with which the scripture commences, the first attribute is
emphasised, ‘True in the beginning, true throughout time, is True
and shall ever be True’’. The Guru thus points to a timeless Reality
which is self-revealing, self established and self-naming® dependent
upon none to introduce it to its creation. Guru’s God is Himself the
Teacher. ‘He himself speaks and is Himself the listener. He is
Himself one and Himself the expanded form (creation)’®. Everyone
is on an equal footing with such a God. The Guru claims no special
equation with God and no power to intercede on behalf of anyone.
None may have an exclusive pact with Him, for He is the only God
common to all*®. He has no chosen people and there is none who is
permanently or even primarily bad or tainted by sin*. He is not
impressed by formal declaration of faith, neither by the
recommendation of another?. Purity of life is the key. He delivers
‘true justice’ based on one’s deeds. No rival (Satan, devil, maya or
mara) vying for human allegiance, exists in the Guru’s reckoning.
He believes in the innate goodness of all beings*®. “—Bias for man-
made ethical systems has been dropped in the hymns of” Guru
Granth'*. The Guru excludes no one from His mercy. It is thus that
he made a conscious bid to put individual humans in direct touch
with Ultimate Spiritual Reality, ignoring geographic, racial,

linguistic colour, caste barriers and defying religious ones. Could
there be better news for those who support pluralism in faith?

All faiths equally valid

The answer is yes. Guru Granth clearly initiates the doctrine of
the equal validity of all faiths. The third Nanak earnestly prays
‘save them from whatever door they approach You. Have mercy,
save the world on fire.” The fourth Nanak continues in the same
vein, ‘take care of all beings —let the corn be in plenty — rid them
all of pain and poverty, comfort the world™*®.

God’ sex

Adding another dimension to his universal and equalising
approach, the benign Guru reveals an aspect of Reality, which
ensures absolute equality of status for half the human race
consisting of women. He says of God that He ‘Himself is man and
Himself the woman’'®. Elsewhere he states, ‘it cannot be
ascertained whether God is a Female or a Male’’. His successor
Gurus refer to God both as ‘Father and again Mother as well**%.
Often the gender indicator is ignored while addressing God. We
also have a statement of a perceptive bard to the same effect
entered in the concluding pages of the Guru Granth. This revealed
truth forms perhaps the most potent basis for establishing the
equality of sexes in relation to Ultimate Reality. Guru Nanak’s
most meaningful comment about women is his lament that she
‘who bears the best of humans’ should be condemned as bad. He is
referring to certain systems which denigrated her as an
untouchable, a seductress, a ‘female serpent’ and a ‘doorway to
hell” in spiritual reckoning. Had the Guru had his way, millions of
them would not have perished at the stake as they did in the 15",
16" and 17" centuries in Europe.

Divine concern for human welfare

Unfolding further the implication of God being love, the Guru
Granth describes in great detail that God, the Father and Mother
takes deep interest in the created and ‘provides succour to all
humans as one would to one’s children.” Besides father and
mother, God is perceived as a ‘friend’ and a ‘brother’™. He is
interested in human welfare as a father is interested in a child or as
a dear friend is interested in one’s friend. His desire is to see no
one in distress®.

God’s Will

God is perceived to be so concerned about human beings that
He does not want them to ‘experience fear’ or to ‘suffer even a
moment of anxiety.” The ‘world is created by Him and he also
looks after it’>. He protects it here and in the hereafter?. This is
His Will. It is the most pivotal concept mentioned in the Guru
Granth and has been understood as the ‘divine imperative’ or
‘God’s cosmic order.” It is universal and brooks no exceptions.

Human birth a rare opportunity

The prevalent reality however is that the world is full of
tension, mutual strife and exploitation leading to poverty, to war
and misery. In the Guru’s opinion, the evil causing so much misery
is born in the mind of a ‘self-oriented person’ (manmukh, an
egoist) who has succumbed to the five faults (passions and
cravings) in human nature. Should such a person assume religious
garbs in a bid to escape, it cannot be done because such a person is
a pretender and is not religious at heart?®. Such a person wails in
pain all his life for want of exercising the discerning intellect?*.

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 5
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The compassionate Lord views this as a great tragedy worth
averting. For him this world is an ideal ‘place for spiritual
development’ and a person comes to it to earn spiritual merit®.
Human birth is a rare opportunity for salvation®®. The ones who
don’t use it are condemned to cast away a valuable ruby for the sake
of mere glass. Among the most powerful lines in the Guru Granth
are those in which the Guru reminds people of their destiny and of
how 2t7hey are wasting themselves for inconsequential material
gains“’.

The way out for the individual

First part of the Guru’s solution to the human predicament is the
creation of God-oriented individuals, with altruism as an essential
nature. This implies getting rid of the ego and the attendant evils
like ‘indulgence, anger, greed, excessive attachment and arrogance.’
These are the five universal deceivers, the road-blocks to spiritual
fulfilment. The Guru straightaway rejects total renunciation as the
answer?®®. He recommends a middle path of living life fully but
under reasonable restraint. ‘One must live in the dirt without being
soiled by it" just as a duck remains in water but is not wetted?.
Initially this involves a two-fold effort. One needs to decontaminate
oneself just as a vessel has to be rubbed clean and purified before
venturing out to fetch milk®. Indication is that purity of life is the
pre-condition of ethical and spiritual progress. Under the guidance
of a worthy teacher this can be completely successfull®:. This is
followed by the process of cultivated and conscious imbibing of the
values which are the attributes of the Supreme Reality. The seeker
must progressively draw nearer to God by persistent striving to
serve others, constant remembrance of His name and by
contemplation upon His attributes. ‘A person can be fulfilled only if
merger with the One, whose attributes are recited, is complete'32. It
is complete submission of ones ego to the divine imperative.

The second step

The ‘wall of deception’ is removed for good and one merges
into Reality®®. The Guru describes the situation as one of dying to
the world and of taking new birth in God. His formula for ‘eternal
inner peace’ is to ‘always bear God in mind,” to “die as described in
the Word and to then live. This is salvation’®. It is not, however, the
end. To complete the process, serving the world must be made the
primary purpose of life*. Like individual character, human
behaviour has to be reconstructed on the foundations of God’s
attributes.

The purity of thought and deed coupled with virtuous and ethical
living brings one nearest to the last phase of spiritual development.
Self conquest is symbolised by offering of the head, which means
complete identification with the will of God. Ridding himself of
individual prejudices, the seeker is ready to serve humanity®
lovingly and in an eternal blissful equipoise. That is, the seeker is
fully prepared to execute God’s will in this world. The final release
is but a step away®. In accordance with the doctrine of the
worshipper assuming the form of the worshipped, the person has
lifted himself to divinity by his boot-strings. A human’s relationship
with God is now the same as of a wave with the ocean. Dross is so
completely transformed that the human form itself is now
misleading®,

The wider field

The most meaningful task of social transformation still remains.
The entire preparation has been done with this end in view. The
society’s suffering is due to the aggressive instincts of individuals

who impose injustice upon it. It is to be rendered conducive to
promoting freedom of worship, equality, social and economic
justice. The method is to rid it of tension, the underlying fear
which is its first cause. By spiritual discipline the human psyche
has already been trained to sustain the new values. A believer in
religion, a spiritually awakened person must refuse to remain
neutral in this ongoing strife and must identify with the victims of
arrogance and oppression®.,

The malady

Resistance appears to be inevitable. Learned sociologists like
Max Weber ascribe all social ills to human inequality and
aggression. It has been inferred that an apparatus of domination
and coercion is basic to all political institutions and that the
ultimate sanction for social order is armed might. This status quo
favours the megalomaniac, the well entrenched exploiter, self-
seeker who would live on another’s earning and would, (using
George Orwell’s phrase), demand to be projected as ‘more equal.’
On the other hand, religions based on “mystically oriented temper
of brotherly love,” or indeed on any ethical system at all, must
experience tension with a state apparatus so constituted®.

The primary concern

How to act in the situation is the primary concern of Guru’s
theology. Salvation for the Guru is synonymous with social
redemption. He aims at constructing a new well organised society
with God-oriented individuals as instruments of His Will. His Will
(hukam) must prevail for He, after all, is the only sovereign, the
‘king of kings™!. Socio-political ills can be eradicated only by
rendering the society conducive to right goals set under the
guidance of God-inspired love for His creation. To transmute that
state of human psyche into permanent institutions responsible for
maintaining the society in a healthy, tension-free state, is his basic
social, economic and political concern. Towards that end there are
no short cuts and no price is too heavy to pay. Guru portrays God
Himself as the “destroyer of evil’*2. This is the function the God-
oriented are expected to perform.

A collective enlightened action by the God-oriented is deemed
necessary. Hence is issued the Guru’s call to individuals who wish
to play ‘the game of love.” He invites them to come to him in the
full knowledge that courting martyrdom may become necessary.
Humble desire to serve all is the motivation leading to complete
spiritual fulfilment*®. He also states that ‘if the cause is acceptable
to God, it is worth dying for"*. Puran Singh a perceptive poet and
a philosopher portrays it like this, “Death in His Name offers the
cup of sweet Companionship with Him through an intense
ecstasy”®. No matter what the consequences are, it is a
responsibility which cannot be shirked. It is an expression of
spirituality which cannot be denied to the self. This is the grand
culmination, the supreme test of commitment to Truth. Two Gurus
and an infinite number of their followers have themselves tread
this path to the very end.

Two other compositions need to be examined to complete the
narration. First one consists of the four Babarvani verses of Guru
Nanak. They were revealed on the occasion of Babur’s invasion of
Hindustan. In these he initiates several politically potent principles
of revolutionary dimension. He denies the divine right of kings to
govern. These verses “suggest a serious concern of the author with
politics. This concern was intimately connected with deeper
concern for salvation. — moral commitment is given a clear
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primacy over — political obligations. —this attitude was capable of
resulting in revolt--"*®. This is the manifestation that these principles
have had in subsequent history.

From the above discussion it may be inferred that the Guru’s
solution envisages a just society. It is one in which the human spirit
is truly free to worship according to its lights, to lead life according
to its cultural traits, to live without coercion of any kind, is guarded
against the wolf at the door and is guaranteed reasonable security. In
a unique, distinct passage, Guru Arjan the Fifth Nanak, the compiler
of the Guru Granth, has clearly defined the situation. He indicates
how inspired people have fashioned themselves into the basic
building blocks for a just society. Self discipline, ‘Guru’s guidance
and God’s mercy have all combined to produce champion(s) of
God. After blessing his knight He sits back to watch his victorious
performance®’. The champion will dance this last dance and be
delivered for ever. Humankind is delivered of fear. The reign of
humility is to begin and it is His decree that none shall henceforth
intimidate another. Everyone shall live now in happiness and
peace.” This composition is comprehensive and expressive. It
delineates the stuff of which the champion is made and for what the
Guru’s discipline has prepared him. The Guru unfolds his vision of
how the difficulty of transforming society can be surmounted
through the agency, leadership and physical striving of people such
as the one described as God’s champion. It is a single composition
which takes the closest look at all the implications of the Guru’s
thesis elaborated in the scripture®.

It is also the most optimistic note of the Guru Granth. The
process has been launched in the final shape. A sufficient number of
highly motivated people forming a distinct social group have taken
up the responsibility of establishing a just society. God’s
intervention in human history is underway. The revolution is on and
is inviting participants inspired by idealism to serve His creation.

Conclusion:

The appeal of Guru Granth Sahib is universal. It addresses
human beings as men and women and not as devotees, followers,
“flock,” or ‘believers.” No human is alien or ‘the other’ for it, since
God is the common Father or Mother equally of all. The way to
salvation necessitates individual ethical and spiritual progress. All
human values correspond to God’s attributes and are cherished as
virtues. The first step to salvation constitutes the cleaning of the self
of vices and the imbibing of divine values. The process is near
culmination with a person becoming indistinguishable from God.
Guru Granth further seeks to organise a society of the God-oriented
with love as the main cohesive force. This constitutes His own
instrument for intervening in history.

The group so formed is to implement God’s hukam or law that
aims at establishing a universal coercion free, non-exploitative
society. All its members must follow the Guru’s celebrated trilogy
of values. Firstly, they must sustain themselves by non-exploitative
labour, (kirat karna). Secondly, they must live constantly in the
glow of His will (naam japna), and must share the fruits of their
labour with others (wand chhakna). It is a perfect formula for the
establishment of the True Sovereign’s rule on earth. Reason and
persuasion is the primary tool to be used for the purpose, but force is
not ruled out. It includes assuming and wielding political power by
the God-oriented. That is the culmination of the mission.

The infinitely compassionate Guru’s universal humanism is a
sure guide. It tells us how to establish peace, harmony, contentment,
social, political and economic justice. The Guru has charted ‘a royal
road’ (a gadi rah) for all to tread irrespective of the religion they

subscribe to. It is a highway on which vehicles of all shapes, sizes
and brands ply and reach their destination. The fifth Guru, the
complier of the scripture, draws humankind’s attention to this
ecumenical aspect of Nanak’s path in the stirring words: ‘Listen,
listen O! holy men! my brothers, the people, the Guru emphatically
proclaims that, if you desire to enjoy everlasting peace and
equanimity of the soul, act according to the Guru’s instructions™®.
The Guru today is the Word embodied in Guru Granth Sahib. For
the purpose of the present undertaking it preaches integrated whole
life in harmony with His Will which is synonymous for the
universal good.

Sikh history answers the question; ‘how practical is it
eventually?” The Gurus themselves carried out an elaborate
experiment. Each Guru built an urban centre as a focal point for
the community of persons who adopted the idea. These grew into
what historians have called, a ‘state within a state’ and an
‘embryonic state.” In due course it challenged and prevailed upon
the most established and the most strangulating despotism of all
times.

Notes
(With an exception or two all translations are from Manmohan Singh, Sri
Guru Granth Sahib, Shiromani Gurdwara Prabandhak Committee,
Amritsar, (1969), and Gopal Singh, Sri Guru Granth Sahib, (mainly vol.
iv), Gurdas Kapur & Sons Private Limited, Delhi, 1964).

1. The ‘respected teacher, the Book’ is a very rough translation of the
nomenclature of the (Sikh) scripture known as Guru Granth Sahib. It
is a duly anointed successor Guru. Theologically it is the embodiment
(record) of the ‘light” or the enlightenment spread by the ten Gurus
although it contains the Word of God as revealed to the ninth and the
first five Gurus only. Besides, as is well known, it contains the verses
of about two dozen holy persons of known piety and having a distinct
following as holy persons. They include such diverse persons as
Shaikh Farid a devout Muslim to very orthodox Vaishnav Hindu
saints, some saints belonging to the so called low castes who do not
get even a nod of acceptance from the upper-caste people to this day,
and some bards. Besides giving its own nomenclature to Ultimate
Reality, the Guru Granth freely uses the Hindu and Muslim scriptural
names of God. In its opinion, salvation and spiritual elevation is
available without any reservation, to all who strive. It is meant as a
non-denominational record of revelation relevant to all human beings
regardless of their religious affiliations. Therefore, in figurative
language often used in the east to represent mystic truths, it has been
likened to a ‘royal road’ (gadi rah) to salvation and a ‘ship for
crossing over the ocean of life in the dark age,” that is our times. In
India Guru Granth Sahib is a juristic person according to law. To
followers it represents ‘the teacher’ and is also the symbol of Divine
Sovereignty. So it is revered as a sovereign as well as a preceptor.

2. 89 nug f3fE nirfinr fafs mag AZ Qurfenr 11 Gauri ki Vaar M4 GG
306 This Word is uttered by Him, who has created the whole world,;
ARt 7 »re uAH & TSt 3AST adt famrg @ @1 Tilang M1, GG 722

As the word of the Lord comes to me, so do | utter, O Lalo; I8 »iug
8f% & Areer B sfonr Ag gaH@ A1 Suhi M5 GG 763 By myself |
know not how to speak. I utter all that is the command of my Lord.

3. & Af3dg WA AEt § AsA &2 fuee |8 1 Srirag M1 GG 72
Nanak, deem that such is the True Guru who unites all with the Lord.
a6 Af3Ag WAT AEt 1§ AR &8 fise i€ 1l Srirag M1 GG 72
Nanak, deem that such is the True Guru who unites all with the Lord.

4. T I9E ASHT I TG e & TAT AT I Dhanasri M3 GG 666 The

one Lord is the cause of all the causes and there is not any other
second; fHfs mitor yefo ag a3 atAat || I Qv 39t ag 8f% &
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Tt 1Asa M5 GG 459. My mates meet me and say “tell us the

distinctive sign of thy Spouse. | was so filled with the elixir of His
love, that | could not say anything.

5. d9E /9T AHIE niUTaT wieg &t 3 JEtil Asa M5 GG 380 Thou art the

Doer of deeds, Omnipotent and Infinite. Without Thee, O Lord, there is
not another; 9 FIET AHIE WU wied &Gt I I I Gauri

Sukhmani M5 GG 276 The Lord alone is the Doer of deeds, there is no
other than He.

6. FA9Y Af3 33t uAfg It I AT AT T 3T w99 Nl Ramkali M1 GG
876. Thine Light, O Lord is pervading all. Wherever | see there | see
the Man-lion, my Lord ; A9ds fagdis fadard He AHt wirfuil Gauri
Sukhmani M5 Slok (Ashatpadi 21)-GG 290. The Formless Lord is
Himself related and absolute. He Himself is in primordial trance; 73
i 73 Afs 8fs Hdifs 73 a3 3 AIg & 11 Bhairo M1 GG 1127

As many as are the creatures and living beings in the ocean, land,
underworld and sky or whosesoever they are; amongst them all, You O
Lord, are contained; Ul UTf3ATg USHAY viT I8 U dnr 1| ¥F F3
A3 fag wr& wizfa gafg afe afowm 1281 Rag Asa M1 GG 433. The
Transcendent Lord our King, has made the world to be hold. He, sees,
understands and knows everything. Within and without He is
pervading. MS

7. wife Ag garfe AY | I St A &&a IAT 8t A 19U M1 GG 1True in
the Prime, True in the beginning of ages, True is even now and True
He, verily, shall be, O Nanak!

8. wmit& nmy AfHE »mid 3fe€ &8 1 Asa M1 463 The Lord, of Himself
created His-own-self and assumed He Himself the Name; »mufa au
iy It HfE€ I Gauri Bawanakhari M5 GG 250 He is His own father,
His own Mother.

9. wrfy a8 wifu Fesatg I viufa 8 wirfu farerg 11 & f3g 9 37 figAfe
U 1| Mrud 3 B AR Il 3H 3 ¥ 5t fag Ife 1 »mus Bf3 FY
#7913 udfe I Gauri Sukhmani Ashtpadi 22 M5 GG 292. He Himself is
the speaker and Himself the listener. He Himself is One and Himself
many. When it pleases Him, He creates the world. By His pleasure, He
absorbs it in Himself. Without You nothing can be done. On Thy string
Thou hast strung the whole world; g3 38 a3 fada 1| wrufg & mrufg
nd || HO & TR »e & 7fE || oo Fe It Ifomr AT 1€ Gauri
Sukhmani M5, GG 279. He understands, beholds and exercises
judgment. He Himself is one and Himself many. Nanak, He ever
remains diffused among all. MS

10. fAR 3 &t GEt &7t MAT Y 9HeT Il Suhi M5 GG 778. Such is my
Lord, bereft of whom there is not anyone.

11. ¥er far & wmibi Af AgaT Arfag 88 1IM2 GG1238. “Whom should we
call bad, when all have One and the same Lord?’; Hindu Vaishnavas
(Ramanuj) considered women and sudras to be ‘born in sin’ and
therefore did not admit them to Vaishnavism. S. Jaiswal, Origin and
Development of Vaishnavism, pp. 115-118, 212. There is also the
concept of original sin; fiHe &&= it Ifs AAE AYmHt Her 1| I8 AHfs
melt #t 67 o 5 §8 a€9r || IBF §f% & 7S YIs IS WilAT I 5
fos9 I ufsz Uy ofs faoe Fee feg 133 adt 38 W& 1| we we
A AeE foert 33 &t 3 397 1| a6x TTH AET AIEAIS Ifd wify3 ARE
HI™ a1l Rag Suhi M5, GG 784. Reverend God, who is my Friend and
my Master speaks sweetly. | have grown weary of trying Him, but he
speaks not harshly ever. The perfect Lord who thinks not of my
demerits, knows not the bitter word. To purify the sinners is said to be
the creed of my God. He ignores not even an iota of man’s service. He
dwells in all the hearts, He is pervading everywhere and He is the
nearest of the near. Slave Nanak ever seeks the Lord’s refuge. He, the
Lord is his Nectar-sweet Friend (MS); “What our reason pronounces

12.

bad not as regards the order and laws of universal nature, but only as
regards the laws of our own nature taken separately—as for the terms
good and bad they indicate nothing positive considered in
themselves- -.” —Spinoza.

There is no alternative to leading a virtuous life. Guru emphatically
refutes a prophet’s power to intercede on behalf of a follower or the
efficacy of a verbal formula of commitment to see one through. Ag&T
& efg & IfE | a9at IS¢ 39 & ofF || Ramkali Var M1, 952. All
mortals’ accounts a taken in the Lord’s court; HeT FaIr muzT i gt
3T ureET || Asa M 1, GG 471. Man himself obtains the fruit of his
bad and good deeds; fa7 Stef B &&1l Majh M 5, GG 134. As a man
sows so does he reap.

13. g9' &dt AZ 3% It T 1 Kanra M5 GG 1302. He finds no evil in no

14.

one, but good alone (G.S); fie S #t afs ARz Fwmdt Her 1 o8
AHfs got 7t 67 a8 & §8 89 | IBF & 5 7B YIs IS
wBarE d & fo3 1| ufsz ueg afy fage Fee feg 3% odt 93 wd
Il We we TH A9Y faert 33 Ot 3 397 1| e TH AeT ATEWNS dfg
Wif§3 AAE HIT A1l Rag Suhi M5, GG 784. Reverend God, who is
my Friend and my Master speaks sweetly. | have grown weary of
trying Him, but he speaks not harshly ever. The perfect Lord who
thinks not of my demerits, knows not the bitter word. To purify the
sinners is said to be the creed of my God. He ignores not even an iota
of man’s service. He dwells in all the hearts, He is pervading
everywhere and He is the nearest of the near. Slave Nanak ever seeks
the Lord’s refuge. He, the Lord is his Nectar-sweet Friend (MS);
“Spinoza therefore sweeps aside all such questions as ‘How God
comes to permit the existence of sin,” by simply saying there is no
such thing as sin- -” Sir H. Cunynghame, Short Talk Upon
Philosophy, Constable & Company Limited, London, 1923, 109.

Puran Singh, The Spirit Born People, 13.

15. 7913 Ad%er Ify & wuSt fagur arfg Il fAz evie 899 33 80 Barfa 1l

Bilawal Var Slok M3 GG 853. O Lord, the world is on fire.
Showering Thy benediction save it Thou, through whichever way it
can be delivered, deliver it that-vise; A #itsf AHTTS niust fiag ag |l
Wig Ut yg Surfe ey wwe 3f5 39 I »ideTH Bt @3y It fHAfe
39 || Beg S5 Harfe nue™ A3 99 || 3o &'H forfe yg & Aeg
uwg llqll Sarang ki vaar M4 GG 1251. O Lord, shower Thou Thine
benediction and take care of all the beings. Produce Thou plenty of
corn and water and ridding them of pain and penury, ferry them
across the world-ocean. The Beneficent Lord heard my prayer and the
world has been comforted. My Lord, take Thou me into Thine
embrace and banish all my misery. Nanak meditates on the Lord’s
Name, for the House of the Lord is the Giver of boons. [The Christian
position on equality and poverty is somewhat summed up by the
following : From one of the many sermons preached to denounce
Chartism, Chartism Unmasked ran 19 edition. It is quoted by Alec R.
Vidler, The Church in an age of Revolution, Penguin Books,
Baltimore, 1976, p. 95] “The Chartist leaders preach and the doctrine
of ‘equality’; but we have no such doctrine taught in the Book of
Nature or the Book of God. — Another Chartist doctrine opposed to
the Word of God is that poverty is not the everlasting purpose of a
Sovereign God but is only the result of unjust human laws. — This is
disproved by the Bible which says “The poor shall never cease out of
the land.””

16. »J ygy w It &<t I Maru sohle M1 GG 1020. Thou Thyself art

the male and Thyself the female; {1 59 »d gfs &<t Swaiye
Mahle chauthe ke GG1403 He Himself is the man, Himself, again,
the woman’ (G.S); Guru Amardas (1479-1574CE) the Third Nanak
appointed women bishops to recognise that women were equally
capable of the highest spiritual development — an uncommon
recognition. One of the well known holy man of his times, Chhajju
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came to Guru Arjan the compiler, to get his writing included in the
scripture he was compiling. He recited his composition, ‘if she be a
doll of paper, even then none must look at her. It will devastate a
person just as does a gang of dacoits.” (kagaz sandi pootri tau na triyia
nihaar. Eiuon he mar le jaygee join Bilochan di dhar). The Guru’s reply
to him was that, ‘your words are for the ascetic. The way promulgated
by us is for the householder. A householder must discriminate between
his and other person’s wife.” He did not include his compositions in the
scripture. See Bhai Mani Singh, Sikhan di Bhagatmala, Khalsa
Samachar, Amritser, February 1955, 152.

17. Hs ¥is® feg vt 87 1| 519 & Y9y g € 3F Il Dhanasari M1 GG

685. In the primal state sits a Yogi, our Lord. He being neither a
female, nor a male, how can anyone describe it?

18. 3Hfg fusT 3n It gfs H3TI Sarang M5 GG-1215. Thou art my Father,

Thou my Mother.

19. yg A3 &3 83 FeT AUE 1| HeHds A9 Hinl & fums s<6 9T 916 aret

N I8 1 3% fuwfe 3 &= AET AT wieeEl || yfsus gfea
&t fonret AR W3 fustet i 3\ fas fory odt ofo Aeimr farfs &
Fgg el 1| aY aed fHis HSHATS 3 Hals 32 fse &2 Sarang M5
GG1213-14. He dandles and fondles me and ever, ever and father
blesses me with bliss. He sustains me in such a way as mother and
father do their child. Without Him, | can live not even for a moment, so
| forget Him not ever. Says Nanak, meeting with the saints’ society, |
am enraptured and attuned to my Lord; & afg fia »ieg & ot §&t Aar
fugr w3 afg Aufenr 11| Ramkali M 4, 882. Without God, | have no
other friend. The Lord alone is my father, mother and accompanier;
aea fust v3T § af yg oW Frfga ofg yfsu< 1 Ramkali M4 GG
882.The Lord God is the Father and Mother of Nanak. God cherishes
me like His child; 3 A9 fusr 3T A9™ H1=T I M5 GG 1144. Thou, O
Lord, art my Father and Thou my Mother; 37t U3 fusT yg H3™ 131l
Gauri M5 GG 240; The Master is my brother, son, father and mother;
AFaT & W fu nrfu & wi A9 S3fE I M3 GG 653. He Himself is
the father and mother of all and Himself He, takes care of them; g "
fuzr Eﬁl HI™ H3T I M5 GG 103. Thou art my father, Thou art my
mother; afg it Wz ofg #t fusr afs A8 yfsusa 1 M5 GG 1101.

The Reverend Lord is my mother, Reverend Lord my father and the
Reverend Lord my Cherisher.

20. &&a fugT w3 I afg yg oW orfaa afg yfsui Ramkali M4 GG 882

The Lord God is the Father and Mother of Nanak. God cherishes like
His child.

21. 3 AT fusT 39 AYT W=t I € AOT 9T AgaT BTE 3T 98 dor g AR

IIMajh M5 GG 103 Thou art my father, Thou art my mother. In all the
places Thou art my protector. Then why should | feel fear and anxiety;
wrfy Qurg Hest M g9e A9 Il Vaar Malar ki M1 GG 1288 The
Lord, of Himself, creates the world and of Himself takes care of it; gt
JresaT JUS || ATE Hhom vl yf3ums || Ao off 83T faE He Hrfa
f3m 3 fagmr aEt &fo 1 Gauri Sukhmani M5, GG 282. The World-
cherisher is the Mender of the broken. He Himself cherishes all the
sentient beings. Within whose mind is the anxiety of all, none returns
empty-handed from Him. (MS)

22. vt wH & Auz BE wiusT fage ANE 1| T ofF I »ud a8 A

AR yfsus 1an yz A wfar 3fa€ ier &1z 1 wife »ifs yg Aer
AJE G5 IHST HIZ I Dhanasari M5 GG 682. Aware of His innate
nature, the Lord lets not His slave see the difficult hour. Lending His
hand, He preserves His own slave and cherishes him at every breath.
My Mind remains attached with the Lord. From the beginning to the
end the Lord is ever my saviour; Wonderful is my Friend.

24.

25.

26.

217.

28.

29.

30.

3L

32.

3y a9 §g3 fo3 38 »i3fa oy qu wdarg 11 wisfs f3rr gy wifs sgst
3853 fed =9 g9 I -Bhairo M3 GG1132. The mortal assumes
religious garbs, his mind greatly wobbles and within his mind his lust,
wrath and ego. Within him is an exceedingly great thirst and hunger
and he wonders about from door to door.

T8 Hiemr W worfenr gy w2 Ty uife || »isfe &3 98a vy It
fas faga s9HTfe 1 Bhairo M3 GG1132. Whosoever strays in self-
conceit, riches and worldly love; he earns pain and pain he eats.
Within him is the great ailment of the rabidness of avarice and he
wanders about benefit of the Divine comprehension.

FE ugufs vy Tgdinr || difde figs st feg 39t s 1 Asa M5,

GG 12. The human body has come to thy hand. This is thy chance to
meet the Lord of the world. M.S.

&9 gy &% uet 9 fefg feg miBrg &fe ®ar 11 Sarang M5 1203 He
loses the jewel in exchange for glass. When shall this opportunity
come to him again; a8t =& 335 fawrarfa I Gauri M5 195 Casts
away the jewel in exchange for a shell.

w0 g8THIT IHS IHI TBF Ao wiE UTel 1Al I ¥3 3 92 IF
wueTeg I vifyg Afar gAz I 39 faftnr G G9sE6 1 o€ 1
936 ALUI Todfe wife€ awg &fe & fe€ I Maru M5 GG1017.
Rambling and roaming through eighty-four lacs of existence, thou
hast now obtained the invaluable human-life. O fool, thou art clinging
to the paltry relishes. The Nectar-Name abides with thee thou art
engrossed in sin. Thou didst come to deal in rubies and jewels, but
thou hast loaded the nitre of sins.

This world is not an illusion or less real than the next and therefore
must not be renounced. It is “an abode of the True one.” {feg 7@ Ao
&t I dot AY & fefg @'/ 1| A& M2, GG 463. The world is the
True Lord’s chamber and within it is the abode of the True One;
world is the ‘dharamkhand’ or the field for the practise of religion, an
opportunity to serve God and win his favour Ascetics, who reject
worldly involvement, according to the Guru are renegades. This was
Guru Nanak’s rebuke to the holy men of the Jogi order members of
which considered themselves well advanced in spirituality. (Vaaran
Bhai Gurdas 1-29-6. fAu gy 88 ygsst dz a1 a@ U9 83 A
truly cultured man’s, a spiritually elevated soul’s pathway to salvation
lies through acceptance of total responsibility which is the logical
consequence of perception of God as Love. He spells out his plan for
revolutionary changes with the help of “principles of True faith and
the people’ who embrace them; St. Simeon Stylites who lived for
thirty years atop a 60 feet high tower would have no respectability in
the Guru’s reckoning.

i wio fadnfs gd war gaifs fee udhan Suhi M1 GG 730.
Abide pure amidst the worldly impurities. Thus shalt thou find the
way to Yoga; AR A& Hfg aHE fogm®y Haarst & AE I Ramkali M1
GG 938. As a lotus-flower remains unaffected in water, as also a duck
swims against the stream’s current and becomes not wet.

3737 Oft #fF gy S<g 38 €0 a8 A< I Rag Suhi M1, GG 728.
Sitting down wash and perfume the vessel, then go to bring the milk.’

AuETST g)g A AfS wikals a= Ofe I M5 GG 43. Wait upon Guru,
the giver of peace, and he shall wash off all thy sins.

Fer widfe gofg fes Tt gz afa ast An=fanm Majh M3 GG122.

Day and Night they ever abide in bliss, and by uttering His praises are
absorbed in the praise-worthy Lord; &a& gt 37 91 A7 9IF &g aIst
AHTE 11211 Vaar Majh ki Slok M2 GG147. Nanak it is obtained by
him on whose face and forehead the writ of good fortune is recorded.
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33. et Bfs & Hfenr f3ar fom wfg @/ 1 Sri Rag M3 GG 27. They, who

hear God’s Name and believe in it, obtain an abode in their own home.”

34. 9 & Aufe Hafg fefs Hiefo f3s &€ wafs enrfa 1 »isfs AIfs e Ay
I Ifg grftmr 89 arfg 1 Bhairon M3 GG1132. They who die by the
Guru’s word; they come to life again and obtain the door of
emancipation. They are blessed with mental solace and eternal peace
and they keep God enshrined in their heart.

35. A a3 Ifd Ie¢ A JeHfY I Tdfe I »y 2fF Ao a9fs fles v
JIfs I Gauri Bairagan M3 GG 233. Pleasing to God, are the devotees
who walk according to the Will of the Supreme Court. Stilling their
self-conceit they perform Lord’s service, and remain dead in life; vich
duniya sev kamaie ta dargah baisan paieai. M1; According to Will
Durant, (The Story of Philosophy, 185), Spinoza appears to put it like
this: “The passivity of passion is “human bondage” the action of reason
is human liberty--. To be superman is to be free not from the restraints
of the social justice, but from the individualism of the instinct.’

36. Hig =% afv 8AT & fez fAg A< 99 I Raag vadhans M 1, 558.

Cutting off my head | will give it to him to sit on, and without head, |
will perform his service.

37. a9 & Aufe Hafg fefs Hiefo f3s & wafs evrfa 1 »isfs AIfs e Ay
32 ofg gftmr 89 orfg 1 Bhairon M3 GG 1132.They who die by the
Guru’s word they come to life again and obtain the door of
emancipation. They are blesses with mental solace and eternal peace
and they keep God enshrined in their heart.

38. @ H& HAT Aefo 3FT defo 39 &9H e I Rag Suhi M3 GG 755. O
man, as thou servest, so becomest thou and so are the deeds which thou
performest; The phenomena has been often referred to as dross
becoming gold on contact with the philosopher’s stone; Had 3 g5 38
et a9 U9n AfE fHste 11 Sorath M 1, GG 638. From the rusted iron
I have been transformed into gold, by uniting in the union of Guru, the
philosopher’s stone, O brother; afg & Reg & afg a7 | 3¢ & A=y
HEH 207 || fAB 7% 3da1 Bafo =g o3t fefd re® mo® marfeer i
Maru Sohle M5 GG 1076. God’s slave; he is like unto the Lord. Due to
his human body deem him not distinct from the Lord. As water waves
rise in various ways, but water merges in water again; »&J3 Hfs 93 R
3R 1 far 3 8un f3R &t 8RN Ramkali M1 GG 943. Q. 63. “Of What
kind are they who are imbued with the Imperishable Lord?”. The Guru
Says Ans. “They are like Him, from whom they have emanated. They
transmigrate not, nor do they come and go.”

39. dter wiefg st A3 alEt g wif3 &g 1| sog f3s & Afar Arf <fenr G
foorr StAI M1 GG 15. Nanak seek the company of those who are of
low caste among the lowly, nay rather the lowest of the low Why
should he (he has no desire to) rival the lofty; BS™ & ufggadhs @ &9
@5 & I3 1| Y7 Y9 afe WY F9g & 273 83 1| Rag Maru Kabir GG
1105. He alone is known to be a warrior, who fights for the sake of his
religion. He dies cut piece by piece, but deserts not the battle-field,
ever. Guru Nanak himself went to Eminabad area which was suffering
due to invasion of Babar and was imprisoned for sympathy with the
suffering people. Dichotomous approach, according to him is a positive
hindrance. Dividing human concerns into watertight compartments
doesn’t take one far; adter Qufa fi iR et 1| urasgafy A wiarfs Hig
A=Y AN Gauri M5 GG 199. If one haughtily strokes his beard on the
poor; that the Lofty Lord burns in fire. MS

40. See Jagjit Singh, “The significance of the concept of Meeri-Piri and its
historical impact,” quoting Max Weber, Sociology of Religion, 223 and
227.

41. ¥ 3y3 &x UTf3ATg || At et JUSETg I Basant M1 GG 1188 There

is but One Throne and One King. The Absolute Lord is contained in all

42.

43.

44.

45.

46.

47.

48.

places; AY 3uf3 foemg J9 wies Afenr 11 Vaar Malar ki M1 GG
1279. Thou art seated on the Eternal Throne, O Lord. All others but
come and go; 8% wfy 3J ¥F I I TIH AY & YT I Il Maru
Sohle M5 GG 1074. The alone art the great King. By Thy command,
O True Lord the affairs are fulfilled; A A" fafg AT AT I HT3H
yar yf3ATg I Ramkali M5 GG 893. Over the head of all the Kings is
God, the True King. He is the Independent, Perfect Sovereign.

T3 Awrfg A3 foR3S 1211 Gauri M1 GG 224 Slaying the demons, the
Lord saved the Saints; g8 3 83 AW I Gauri M1 GG 225
Because of duality God slew the devils; 3 AHG AfS 35 3 fosafa
Ydie ySY IHWET I H A 39 393 gue §g I3A@ IH HET N4l
Dhanasari M5 GG 681 All the demons and adversaries are warded off
by Thee, O Lord and manifest is Thy glory. Who-so-ever annoys
Thine saints, him Thou destroyest forth-with.

78 38 g vwz o 98 I frg ufg & et At w11 Salok M 1, GG
1412. If thou art Zealous of playing (the game) of Love, then enter
upon my Path with thy head on thy palm (GS); ufgsT Hag Igf® Hies
ot 8 »A 1| I AT of 3zar 38 W@ gHS Uiy AN Maru Vaar
M5 GG1102Accept thou death first, abandon the hope of life, and be
the dust of the feet of all, then alone come thou to me. (MS)

HIZ HEFT Bfow g I 7 Jfe Hafs USe'E I Rag Wadhans M1, GG
579. Fruitful is the dying of the brave persons, whose death is
approved by the Lord. (die for a good cause).

Puran Singh, The Spirit Born People, Languages Department Punjab,
Patiala, 1970, 5.

See, Grewal J. S., Guru Nanak in History, Panjab University,
Chandigarh, 1969, 165 and 166.

This is exactly why the Guru Granth declares the world to be a fit field
for practising religion, a place for spiritual development. f3g fefg
ggst gfu gt ogH A% 1l Japu GG 7 ‘In the creation the earth has
been established as a place to execute one’s duty.’ Shabdarath 7; fefg
AT AT IHTEMA || 37 T990 FAE UTEM 11 Srirag M1 GG26 In this
world perform Lord’s service. Then, (shalt thou) get a seat in Master
Court, and swing thy arm (happily,) says Nanak; 8 diAet =r
ufgsessT | i a9 fHis 89 eHsa 1| A3 It ffs feashr =g dor
28 wrfu 8 1 Sri rag M1 GG 74. | am the petty wrestler of the
World Lord. Having met the Guru, | have put on a tall plumed turban.
All the assemblage to witness wrestling is gathered, and the Merciful
Master Himself is seated to behold it.”

Srirag M5 Guru Granth, 73-74. About this hymn of the Fifth Nanak
this is what a team of competent annotators said in 1941, ‘In this
hymn the respected Guru depicts the extent to which one who serves
his Lord is empowered. In this connection, the religious centre
established on the strength of selected Sikhs, so organised the powers
of good that they picked up the courage to put a stop to oppression, to
banish fear. It was generally felt that the Merciful Lord had issued an
order that from this day none will cause suffering to another, all will
live in peace. Worshippers were imbued with the spirit of freedom
and they started believing themselves to be God’s champions. This
fact influenced our subsequent history very deeply.” Shabdarath Sri
Guru Granth Sahib Ji, (4" ed.) Shromani Gurdwara Prabandhak
Committee, Amritsar, May 1969, 73; Spinoza appears to be
paraphrasing the Guru when he says: “The last end of state is not to
dominate men, nor to restrain them by fear; rather it is so to free each
man from fear that he may live and act with full security and without
injury to himself or his neighbour,” —quoted by Will Durant in, The
Story of Philosophy, The Pocket Library, New York, January 1967,
192.
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%37 3t Af3Ie ASfs U=tH IuN Kalyan M4 GG 1326 Hear ye, O
Saints, the Guru shouteth out to ye. If ye seek the Peace of the soul,
then repair ye to the Guru’s Feet. (G.S.)

*kkk*k

MULTICULTURALISM AND UNIVERSALITY

Alice Basarke, Ottawa, Canada

Is Sikhism a universal religion or a culturally specific one? A tough
question, isn't it? What is meant by 'universal religion?'. A friend
once told me that Sikhism is universal, for no matter where one
travels, there is always a Sikh who has been there before you. That
may well be true, but no matter how many Sikhs can be found in
how many unexpected places, this by itself, is not universality.
Rather, by universal it is meant that the teachings of Sikhism have
an appeal to mankind that can be appreciated in many places, by
many diverse cultures. The belief in one God and the equality of
mankind can stir the hearts and minds of people everywhere. That is
the universality of the religion. But if Sikhism has the ability to stir
the hearts and souls of all mankind, why is it still culturally specific
to Punjab ? Or perhaps one should turn the question around to say
what has kept Sikhism from adapting to other cultures? It is only in
multiculturalism that universality can take root. The implication of
universality is interaction with other cultures and religions. This is
the crossroads that the religion of Guru Nanak has reached.

The history of Sikh interaction with other religions starts with Guru
Nanak, the founder of Sikhism. In his early teachings, we see him
advising some Muslims that they are reading the Koran but missing
the truth within it. In another instance, he is scolding Yogis for their
conceit and Brahmins for practising empty rituals. The Guru was
not condemning any religion, but rather the hypocrisy of its
practitioners. Today, all these stern warnings can be applied to
his own Sikhs, yet very few of us are willing to see that.

As the history of Sikhism developed, so did the awareness of other
religions among the Sikhs. The discovery was unavoidable. In the
earliest days, because of the supremacy of Mughal rule, Muslims
forced themselves on the Sikh psyche by selective persecution. The
British came later, bringing Christianity. When the Sikhs started
leaving the Asian subcontinent and dispersing to the four corners of
the world, they placed themselves in contact with new experiences
with other cultures and other religions. In Singapore, they
encountered Buddhism. In Saudi Arabia and the Middle East they
found Islam, in Kenya and South Africa they discovered traditional
African religions, and in America they came in touch with
Christianity, Judaism and secular cynicism. Though the self-exile
was voluntary, the Sikhs were ill-prepared for so much upheaval
and change. In their 500 year history of interaction with other
religions and cultures, Sikhs developed two distinctive ways of
coping with their problems — tolerance and self-preservation. Both
of these methods of coping have advantages as well as
shortcomings. One must be careful in considering both styles in
order to come up with a workable formula that will benefit Sikhism
and carry it into the next century.

Tolerance

By tolerance, | mean to describe an attitude of live and let live — a
willingness to co-exist with one's neighbours in friendship and
harmony, even to learn from new traditions and adapt to new

experiences. This style of coping is eloguent testimony to the
principles of open tolerance and is very common among the Sikhs.
It fits the bon vivant* personality that is also a cultural
characteristic of Punjabis. It first shows its occurrence in Sikh
History in the compilations of Guru Granth Sahib, which
surprisingly contains the writings of people such as Kabir, Ravi
Das, Nam Dev, and many other writers from other religions. The
Gurus saw the benefits of being open and tolerant to other beliefs.
What needs to be remembered is that the Sikh Gurus, in their
wisdom, were selectively open with necessary caution, and
included only those utterances in Guru Granth Sahib which are in
keeping with the faith of Guru Nanak.

This selective openness with necessary caution was used by other
faiths as well. In its early days, Christianity made many difficult
and highly controversial adjustments to be in open harmony with
its neighbours. For instance, neither Christmas nor Easter, its most
widely celebrated holy days, started out as Christian holidays.
They have their origin in early pagan cults, which venerated the
tree and the hare. Early converts had a difficult time leaving behind
such treasured traditions of celebration. Rather than condemn and
possibly lose these new converts, the church adapted. The pagan
holidays were accepted, but the focus changed from honouring
pagan deities to having a Christian spin superimposed on them,
that is, the birth and resurrection of Christ. Over the test of time, no
one remembers or cares that this was not a unique or exclusively
Christian holiday. And no one would argue that Christmas or
Easter is not a Christian celebration. They were adapted and then
accepted. The Rosary is a string of beads used to keep count of
prayers. Catholics adapted this from Islam, which in turn adapted it
from the Buddhists. Yet who would argue that a Catholic using his
Rosary was not saying a Christian prayer? Circumcision is another
raging discussion that once took place within the early days of the
Church. Christ was a Jew. Was it necessary to continue the
culturally specific practice of circumcision in order to be a
follower of Christ, or to be a Christian? The obvious answer
was ‘no‘. The Church chose to drop the restricting cultural
tradition and leave itself open to the larger benefits of being
universal. These decisions could not have been easy. Great care
was taken that no religious tenets were broken. Only the
suffocating hold of cultural taboos was removed.

Adaptation is all right as long as it does not interfere with basic
teachings and true beliefs of the host religion. However, there are
grave dangers hidden in this open attitude. In the most generous
attitude of being tolerant to all, one risks the danger of watering
down one's own beliefs, and losing the essence of one's own
religious and / or cultural identity. As an example of how open
tolerance can go wrong, | would cite all those who are happy to
promote the concept of Sikhism being a synthesis of Islam and
Hinduism. There is ample proof that Guru Nanak rebelled against
both Islam and Hinduism. He most definitely started a new religion
that was neither Hindu nor Muslim. Yet there are still those who
think it is an asset to speak of synthesis and keep both sides happy.
Political correctness may be the mantra of the day, but in too much
acceptance, they sadly lose their own unique identity. Core
principles must be adhered to in order that the essential basis of
one's beliefs is never altered. Adaptation is possible, but must be
done with extreme caution and careful selection. In other words,
culture can be changed to suit the religion, but religion must
never be changed to suit the culture.
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Self-preservation

The need for self-preservation among the Sikhs can be historically
justified. From its earliest days, Sikh history shows its people
always in danger of being exterminated, assimilated, or both. The
threat is not only real, but is omnipresent. What can Sikhs do but
retreat and huddle together, devising a style of coping which ensures
self-preservation ? This mode is directly opposite to the open
tolerance described earlier. It is an effective means of coping with a
strange and often hostile environment. But it is also a means of
withdrawing into itself and refusing to make any changes no matter
how small.

In 1699, Guru Gobind Singh created the order of the Khalsa, giving
its followers five distinctive symbols to help them establish their
physical identity. The five K's, kirpan, kesh, kangha, kara, and
kaccha, had everything to do with providing identity so as to protect
cultural and religious unity, and safeguard the Sikh nation at a time
of great persecution.

By the second half of the nineteenth century, Sikh unity and sense
of identity was at an all time low. Sikhs had abandoned their
customs and symbols wholesale. What remained was intermixed
with Hinduism. Even the gurdwaras were lost to them, for the
British Masters controlled the Sikhs by appointing Hindu overseers
of their places of worship. The rise of aggressive Hindu movements
such as the Arya Samaj did not help matters for the Sikhs.

To combat total assimilation, new Sikh organisations were formed
that were meant to protect Sikh identity. The Singh Sabha emerged
with the loud proclamation, "We are not Hindus!" This was followed
by the Akali Dal and then the Gurdwara Act which was to ensure
that Sikh holy places would be administered by Sikh hands. The
threat to Sikh identity did not become less acute with the advent of
India's independence. Indeed it was Punjab that was divided, and the
Sikhs who suffered the most in the ethnic cleansing that followed,
with tremendous transmigration of people, who were not allowed to
keep their land or property and had to move to wherever they were
ordered to by short-sighted politicians. A million lives were lost.
The most recent group of justifiable self-preservationists are the
Khalistanis.

Though much can be said for the self-preservation style of coping,
for it was and is necessary to protect oneself from assimilation and
death, it too has its very serious shortfalls. Culture and religion can
fuse into one. Universality is lost. There is a danger of becoming too
introverted and pre-occupied with one self. This pre-occupation can
be crippling, and render you unable to progress to the next logical
step. Nothing in life remains static for long. Change is inevitable.
Those unable to change with time, and to adapt to change and
modern living, will make themselves obsolete. It is a great loss to
the community that many Sikhs have lost their ability to distinguish
between religion and culture. By preaching traditional cultural
values, with no ability to explain reasons or necessity, Sikhs are
losing the next generation. Our Sikh children want to be included,
but feel isolated and rejected by a community that refuses to
recognise the reality of the modern world that they live in. The irony
of the situation is that a community that lives in the past, and is
unable to change and adapt to the modern world, is a community in
danger of self- annihilation. If we Sikhs are not able to keep our
own children in the fold, who will be there to continue the practice
of the Religion of Nanak.

Necessity of Expansion

For any organisation to survive, there have to be individuals
who will devote their efforts to recruitment and expansion of
their base numbers. In Religion, this is commonly recognised as
Missionary work. Sikhism has not had its Crusades, and does not
believe in forced conversions. You are not likely to ever find Sikh
missionaries passing out pamphlets at airports, and trying to
engage you in conversation, or ask you for money. However,
expansion has obviously happened at various times throughout its
short history. Guru Nanak's teaching has universal appeal, and he
did make a large number of dedicated converts. This was done by
word of mouth, and in the larger global context, the numbers were
quite small. There is a historical record of the third Guru, in the
mid sixteenth century, attracting large number of jats, (peasants) to
the fold. The tenth Guru converted a large number of followers
after he created the order of the Khalsa in 1699. More expansion
took place during the secular reign of Maharaja Ranjit Singh. The
British are credited with adding numbers to the Khalsa ranks. This
was done by giving them excellent military training and paying
good salaries to the Sikh soldiers, while insisting that the regiments
keep the ‘uniform’ of five K's. Though these conversions have
questionable motives for those that are counting, the numbers of
Sikhs did multiply in that period. In modern history, that is post-
partition, the Sikhs' struggle was still on the hot burner. That
discrimination continues to run rampant is evident in the
withholding of language rights, hydropower, the 1984 attack on the
Golden Temple, the November carnage and countless Human
Rights abuses against the Sikh population, too numerous to list
here. Sikhs have lost vast numbers of their community in this latest
struggle. The danger of assimilation is greater than ever, and the
need for increasing Sikh numbers is greater than ever.

So far any expansion of Sikh teachings has always happened
within the Asian subcontinent. The continuity of essential
teachings has remained constant since the time of Nanak to the
present-day. The large infusion of jats during the sixteenth century
has become a large influence on Sikh tradition and culture.
However, it seems that even within the Asian subcontinent,
cultural universality is not possible to achieve. Think of the
opportunity lost in having large, very large numbers of
‘untouchables' join the Sikh ranks. Ambedkar wished his followers
to embrace Sikhism. He was in a position where he could have
brought in millions of souls to the community. Sikhism could have
been a force to reckon with. But the community that had been once
brought up on the tenets of the ten Gurus to be a casteless society,
had sunk so low into the Hindu influence that the potential
converts were turned away. Forgetting the Gurus' teachings, Sikhs
have become too conceited to allow themselves to rub shoulders
with ‘untouchables'. History would have been quite different, had
they adhered to Guru Nanak's principles. Guru Gobind Singh's
story of the donkey dressed in a lion skin applies today, more than
ever. He summed it up beautifully by saying: '‘My dear sons, | have
not involved you in mere pantomime, as in the case of the donkey.
I have freed you, wholly and completely, from the bondage of
caste. Do not follow the foolish example of the donkey, and return
to your old caste allegiance. If forgetting my words and
abandoning the sacred faith, you return to your various castes, your
fate will be that of the donkey. Your courage will desert you, and
you will have lived your lives in vain.'

Today, expansion by conversion is possible on a much larger,
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global scale. In North America, there have been converts made by
Harbhajan Singh Yogi. This is a most fascinating phenomena in that
the conversions are based primarily on acceptance of Punjabi
culture. One wonders how many more Sikh converts would be
possible if religion was separated from cultural impositions. This
also leads one to speculate on the necessity to adapt Punjabi dress,
Punjabi food and the Punjabi language before one can hope to
become a Sikh. Does this imply that if a Westerner does not like
saag and roti, he cannot learn to appreciate the teachings of the
Gurus. If a child wishes to wear blue jeans rather than salwar kamiz,
will she be lost to the community? Is it really necessary to speak
Punjabi to appreciate basic religious concepts? Should we all
withdraw from society and chant mantras and learn to dance the
Bhangra? Must we waste our time arguing about whether one
should sit on the floor, rather than learning the principles that are
behind this custom? The real question is, what is more important?
The teachings of Guru Nanak or must one adopt the culture of
Punjab before one can be allowed to be religiously a Sikh?

Sikhism does have great potential for universal appeal. So far,
however, it cannot claim to be universal because it has been kept
culturally specific to Punjab. The first step has been taken by Sikhs
who have left Punjab, and travelled around the globe. The question
now is whether Sikhism can continue into the twenty first
century without making a break with its Punjabi roots. The
second part of the same question is even more important. Which
adaptations are going to strengthen Sikhism, as any watering down
of religious principles would certainly not be acceptable. What is
religion and what is culture must be defined and separated.
Religious teachings must not be changed, but cultural mores can be
adapted to whatever country Sikhism finds itself in.

Attention must be paid towards clear definitions of what is religion
and what is culture. For discussion purposes one can make lists of
‘problems' and debate which one is religious and which one cultural.
Some answers are obvious. Others do need more deliberation.

Here in Canada we have separate gurdwaras for Ramgarhia Sikhs.
This is based on caste considerations and segregation. | hear that
there are similar arrangements in Punjab.

O Men and women sit separately in gurdwaras. Not only
does it look peculiar to Western eyes, but the religion
teaches equality, and the Gurus insisted that men and
women sit together in langar. Yet in the prayer halls of a
religion that professes to be the ‘religion of the
householder', families are unable to sit together in prayer.
We see the negative result on young children, as they
disrupt everyone's peace and equilibrium, by running
constantly between Mom and Dad.

0 Does Gurbani support dietary injunctions for or against
any food? Where and when were such specific dietary
rules made? If there are no dietary restrictions in the
religion, should this not be reflected in langar?

O At the birth of a daughter, congratulatory notes often
sound like condolences. At the very least, they seem to
say, 'Better luck next time, eh?' Selective abortions on
gender basis are commonly practised. The Akal Takht
should be commenting on this.

0 s it possible for an Eskimo in the high arctic to become
a Sikh ? If he does not have the facilities to bathe every
time before reading the scripture, should he be
automatically excluded from becoming a convert?
Endless examples could be cited.

It is essential to examine what is really important to Sikhs. Is it
the religion of the ten Gurus, or is it the culture of Punjab?
There is no consensus on these questions because many do not
understand the difference between religion and culture, and while
professing to be Sikhs, are so imbibed with Hindu culture that the
differences are blurred and unrecognisable. Sikhism will never be a
truly universal religion, if it is tied down to that specific local
culture. We Sikhs will have to consider multiculturalism if we
wish any success in the next century. The choices are rather
limited.

O Adapt universality by keeping the essential core of 'Sikh
religious teachings', but not limiting its followers to any
specific culture.

0  Or remain culturally specific and risk being assimilated
into Hinduism.

The choice is that simple, and that difficult.

*kkk*k

ALL CHILDREN OF THE SAME ONE GOD
Devinderjit Singh, St. Catherine’s College, Oxford
(May, 2004)

Shortly before the due date of the 2001 Census forms, | received
several e-mails claiming to be of vital importance to Sikhs. I
usually delete unsolicited messages without pausing but felt
obliged to read these ones, at least initially. Apparently, it was
crucial that we crossed out Indian as the description of our ethnic
origin and write in Sikh instead. While this insanity irritated me, |
decided not to respond to the e-mail and hoped that the silliness
would recede quietly. Sadly, this has not happened. As a recent
article by Jagdeesh Singh, of the 'Sikh Commonwealth', in The
Sikh Bulletin (February 2004) indicates, the issue of ethnicity is
still alive and well today. In this article | intend to address the
relevant issues, and comment on some additional current topics.

Let's begin with legal considerations, as these tend to form the
central plank of the arguments for regarding Sikhs as an ethnic
group. In particular, the 1983 House of Lords ruling in Mandia v
Dowell Lee is cited as a landmark judgement attesting to that fact.
The case concerned a Sikh boy, Gurinder Singh Mandia, who was
refused admission in a private school because he wore a turban and
wouldn't cut his hair (to conform with the requirements of the
school rules and its uniform). In a modem liberal democracy,
which cherishes diversity and equality, the course of natural justice
was obvious: Gurinder's right to practice his Faith, when it did not
adversely affect anyone else, was paramount. The laws of the land,
however, did not permit such a direct ruling at the time. The only
antidiscriminatory tool available to their Lordships was the Race
Relations Act of 1976, and they used it with ingenuity in
Gurinder's favour. They did this by arguing that Sikhs could be
seen as constituting a de facto ethnic group and that, in their
opinion, this criterion satisfied the intent of the 1976 Act for it to
be applicable.

It seems to me that some Sikhs have tried to make more of the
Mandia judgement than was envisioned by the presiding Law
Lords, especially in the last few years. In his article 'Nationhood
not Religion!', for example, Jagdeesh Singh says 'the term 'religion’
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is vague, stigmatized and legally undefined' but, citing the Mandia
case, 'in contrast, British law explicitly and comprehensively defines
what an 'ethnic' group is." While the many barbaric acts carried out
in the name of religion through the centuries, and even today, have
given it much bad press, the all too common phrase of ‘ethnic
cleansing' hardly enhances the status of the term ethnic either. As
for the supposed clarity of meaning. Lord Templeman underlined
the inherent difficulty by saying: 'In the course of the argument
attention was directed to the dictionary definition of the adjective
‘ethnic’. But it is common ground that some definitions constitute
the Sikhs a relevant ethnic group whereas other definitions would
exclude them." For the purposes of the Mandia case, he continued:

"The true construction of the expression ‘ethnic origin' must be
deducted from the 1976 Act. Nowadays, of course, with the
incorporation of the European Convention on Human Rights into
British Law in 1998, we would expect that more pertinent
arguments would be used to safeguard our rights.

Exactly what is so wrong about pursuing the ethnic argument for
Sikhs? The answer to that can be found in the Mandia deliberations
themselves, even though the judges gave the correct verdict in
upholding Gurinder's appeal. Lord Fraser, for example, noted that:
"They were originally a religious community founded about the end
of the fifteenth century in Punjab by Guru Nanak, who was born in
1469. But the community is no longer purely religious in character.'
He went on to say that, in his opinion, "... Sikhs are a group defined
by reference to their ethnic origins for the purpose of the 1976 Act,
although they are not biologically distinguishable from the other
peoples living in the Punjab." As an English Sikh, | fail to see why
my ancestry should have anything to do with my right to practice
my Faith. Sikhism is all to do with belief, and living by its tenets,
and nothing to do with any form of inheritance or birthright. Indeed,
I know several communities of Sikhs in America who have no
family links with the Indian subcontinent whatsoever. The fact that
most Sikhs are of Punjabi descent is an ‘accident of history’, and not
something we ought to be proud of or encourage. After all Guru
Nanak travelled far and wide to spread his message of One God, and
the universal search for the Truth, and he certainly didn't tie his
teachings down to any particular cultural tradition. He was equally
at ease talking to Muslims in Mecca,

Five prayers at five times, five are their names:
Truth is first, honest labour second and
charity the third place claims;
The fourth asks for honesty in conduct and
fifth the praise of God.
Support these prayers with your actions,and
then call yourself a Muslim of the Lord.
(Guru Granth Sahib, Raga Maj, Mahala 1, p. 141)
as he was in giving spiritual guidance to Yogis in the Himalayas:
Make contentment your ear-rings,
honest work your begging bowl and
Divine thought the ashes to smear on your body.
Let mortality be your floor-mat,
an abuse-free body your practiceand
Faith your beating-stick.
Consider your sect to be the whole of humanity, and
conquering your mind akin to conquering the world. (Guru
Granth Sahib, Japji, p. 6)
Guru Nanak asserted that no single group, be they defined by
religion, language, social status, history, or whatever, had a
monopoly on the ultimate Truth that interested him. He underlined
this by collecting the writings of contemporary Saints of varying

backgrounds, whose ideas were in accord with his, that were
subsequently incorporated into the Sikh Scriptures by Guru Arjan.

Perhaps the most disconcerting feature of the ethnic agenda is
its emphasis on an arbitrary division. This is at odds with the
fundamentals of Sikhism, which strive to break down barriers and
lay stress on oneness of humanity:

It is God's Light which pervades in all.
All souls are illuminated by His Light.

(Guru Granth Sahib, Raga Dhanasri, Mahala 1, p. 13)

Recognise the Divine Light in all, and don't ask about caste;

in the hereafter, caste carries no weight.
(Guru Granth Sahib, Raga Asa, Mahala 1, p. 349)

Firstly Allah made Light, then creation and all of humanity.
The whole world came from the same Light,
so why categorize people as high and low?
Folks, don't get taken in by prejudice.
God is the Creator,God is in the Creation, and
is resplendent everywhere.

(Guru Granth Sahib, Raga Prabhati, Bhagat Kabir, p. 1349)

The Sikh ideal is to be like Bhai Kanhiya, who offered help to

wounded enemy soldiers on the battlefield. When questioned about
this by Guru Gobind Singh, because he had been accused of being
a traitor by fellow Sikhs, his reply was:
‘Sire, | can't distinguish between friend and foe; | can only see
God's radiance in everyone." The Guru was so pleased with this
reply that he gave Bhai Kanhiya additional medicine and bandages
to aid the fallen warriors.

Some would say that I'm being nai've, and that the drive to
push the ethnic cause is a matter of political expediency. Without it
we loose leverage in the modem world and would miss out on
lottery funds, and other government grants, to enhance our status
and institutions; 'ethnic monitoring’, they argue, is vital for keeping
tabs on progress and ensuring that we are treated fairly.

Ethnic monitoring is a phrase that reminds me of Hitler and
sends shivers down my back. Even accepting that this response is
personal, it's not clear to me that there is anything substantive to be
gained from the exercise; exactly what would it tell us? Are we
really going to insist that the proportion of Sikhs at university, in
Parliament, in the Civil Service, and so on, not mention people in
prison, should reflect the population as a whole? While a wild
departure might be indicative of a problem, such as discrimination,
it's far from certain; there could be many reasons, to do with the
social and cultural environment of upbringing that could explain
large differences. We should also remember that such monitoring,
ethnic or otherwise, is a double-edged sword. In India, for
example, moves to limit the number of Sikhs in the armed forces,
to reduce their gross over-representation, are strongly resented.
After all, we say, people should be judged on their aptitudes and
merits, and not on quotas. This is a very reasonable argument, but
we must apply it consistently.

Some form of monitoring is required, of course, if we are
interested in having a picture of our society and its evolution (even
though this won't, of itself, explain why it's s0). That's fine, and it's
already been happening over the last few years. There was a
question on 'religion' in the 2001 Census, with Sikh as an explicit
option. Being the first time it had been asked, somewhat
reluctantly, it was marked as voluntary. While the impetus for this
question originally came from the Muslim community, and later
the Jains, some Sikhs are not satisfied; they are pushing for Sikh to
be made an option on the ethnicity section, and have even raised
the spectre of legal action to try and achieve it. For the reasons
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mentioned earlier, this seems insane. While we could argue about
the precise definition of religion and ethnic group ad nauseum, most
would agree that belief and principles are the central components of
the former while ancestry and traditions are more important in the
latter. By these criteria, Jews have a far greater claim to being an
ethnic group than do Sikhs; but given their long history of being
persecuted, they haven't been keen to make themselves conspicuous
in this way. If one does feel strongly about wanting to put down
their own choice on a Census (or any other monitoring) form, such
as Punjabi instead of Indian, then there's always the option to fill in
something under the ‘other' category. Indeed, on the false
assumption that this would prompt official government recognition,
more people wrote in Jedi for their religion in the 2001 Census than
ticked the box for Sikh!

As for the desire to get government grants to enhance our
institutions and status, | find this even more disturbing. The Gurus
taught us to place value only on the remembrance of God, honest
work and the service of humanity; everything else is just an
aberration which deflects us from our real purpose in life. Thus
Guru Nanak preferred the humble abodes of honest and saintly
people, like Bhai Lalo, to the sumptuous quarters of the rich and
deceitful, such as Malak Bhago. After all,

Kings and emperors own palaces,
oceans, mountains and much wealth;
But are not equal to even an ant if,
in its mind, it never forgets God.
(Guru Granth Sahib, Japji, p. 5)

While there is nothing wrong in striving to make sure that our
Gurdwara buildings are elegant and have good facilities, for
example, we must hold the appearance in perspective and keep it
subservient to the function (as a house of worship, service and
equality). This is best exemplified by the visit of the Emperor Akbar
to see Guru Amar Das: the former was so impressed by the set up of
Langar that he wanted to patronise it with state funds; Guru ji
declined the offer, since its acceptance would have been at odds
with the spirit and notion of a shared kitchen. The point is that our
cause is not furthered by going out with a begging bowl, but by how
we behave as individuals and as a community. When Indarjit Singh
presents Thought for the Day on Radio 4, or Rabinder Singh
presides in the English High Court, or Fauja Singh runs in the
London Marathon at the age of 93, and so on, the Sikh reputation is
enhanced at the national (and even international) level; by the same
token, a few brawls in the Gurdwara can easily undo all the good
work.

| think it's appropriate here to touch upon the upcoming law in
France to ban overt religious symbols in schools and other state
institutions. Surprised by its high level of public support, | have
been trying to understand the motivation for this move by quizzing
my French friends and colleagues. While a clear picture has not
emerged, with Islamophobia, the demands of Muslim feminists and
the century-old French tradition of a strict separation between
church and state all playing a role, the people I've talked to are in
agreement that the proposed law will lead to more problems than it
will solve. If it isn't overturned by a challenge in the European Court
of Human Rights, there will be a sharp increase in the number of
private religion-based schools; the inevitable segregation of pupils is
very undesirable, as it is ideal breeding ground for
misunderstandings and bigotry. What has disturbed me even more,
though, is the attempt by some Sikhs to get out of the bind by
arguing that the turban is a cultural (or ethnic) tradition and not a
religious one. Apart from the fact such a line cannot be pursued at

all for Kesh and Kara, it weakens the Sikh case legally; if it's
simply a matter convention rather than principle, there should be
no difficulty in complying with the law has been the obvious retort.
Another problem with this approach is that it is selfish. Are we
only concerned with our own rights and not those of others? Guru
Teg Bahadhur sacrificed his life to champion the rights of the
Brahmins to practice their faith, even though he was very critical
of much of their behaviour. I'm also perturbed by hearing
complaints that Sikhs have been the victims of violence because
they have been wrongly identified as being Muslims, since it
seems to imply that the attack would have been acceptable if the
target had been correct. Although a single unwarranted act of
aggression is one too many, we should be thankful that the
backlash unleashed after the attacks of Ilth September, 2001, were
relatively minor in comparison with the outrage. This was in sharp
contrast to the widespread carnage in India following the
assassination of Indira Ghandi. It's either a tribute to western
values, or a confirmation that something sinister went on in India,
or both.

I often feel that the motivation for the ethnic agenda is
symptomatic of a more common problem among Sikhs: rather than
face up to our own shortcomings as a community, we find it easier
to blame others for our ills and somehow hope to find an external
solution to them. The traumatic events of 1984, in India, led
Gurbakhsh Singh Kala Afghana.then a recently retired policeman,
to examine why the Sikhs had fallen into such a pitiful state. He
had an inkling that the answer lay in Guru Gobind Singh's salutary
warning:

As long as the Khalsa remains distinct and pure,
1 will give my all to it;
If it goes the way of the Brahmins,
1 will never have any trust in it.

This thought prompted Gurbakhsh Singh to embark on an
extensive study of some ancient Indian texts to leam about the
Brahminical traits at first hand, as a starting point for his quest.
Coupled with his knowledge of Sikhism, he began to publish his
findings in a scholarly series of books, Bipran ki Reet ton Sach da
Marag or 'From the way of the Brahmins to the Path of Truth', in
1993. His thesis was that, as supposed followers of the Sikh path
we have fallen back into many of the traditions and practices that
the Gurus counselled against. For this he has been
excommunicated by the Sikh hierarchy, just as Prof Gurmukh
Singh and Giani Bhag Singh were in earlier times for perceiving
the same thing; we have, indeed, turned Amritsar into another
Benares!

One of the newer trends which Gurbakhsh Singh has
criticized is the elevation of the '‘Dasam Granth' to a status
comparable to the Guru Granth Sahib. This is allegedly a
collection of the writings of Guru Gobind Singh, but much of it
does not stand up under scrutiny because the contents are at odds
with the fundamentals of Sikhism. This is hardly surprising as it
was put together long after Guru Gobind Singh's death. While we
may hold those parts which are in accordance with the Gurus'
teachings with respect, it would be foolhardy to take all of it at
face-value; yet there are some who do, and at the highest levels.
Even if it was possible to authenticate some writings as being
purely the work of Guru Gobind Singh, it would still not be right to
treat them as being comparable to the Guru Granth Sahib. The
reason is that by choosing not to include his own compositions in
the revision of the Adi Granth, when he added the writings of Guru
Teg Bahadhur, and on which he bestowed the Guruship shortly
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prior to his death, Guru Gobind Singh did not want us to do so. He
emphasised this further by not using Nanak as his pen name, out of
keeping with all the other successors of Guru Nanak. | can't see that
there is any room for doubt in this matter, but it is a valid question
as to why Guru Gobind Singh made this decision. The only sensible
answer is that, since his literary interests were very wide (he did
patronise a court of several dozen poets after all), not everything he
wrote was appropriate for inclusion in the Sikh Scriptures. To avoid
any possibility of a subsequent ambiguity, therefore, he took the
drastic step of excluding all his compositions.

There is a lobby of Sikhs who do not like the above assessment,

including those who excommunicated Gurbakhsh Singh. Some do
have a genuine concern, of course, because they realise that there
are implications for our most cherished Amrit ceremony: the
presently agreed Nit-Nem includes Jaap Sahib, Sawaiye and
Chaupai, all presumed to be written by Guru Gobind Singh. Well,
are we really sure that Guru Gobind Singh advocated these as part
of our daily prayers? Given the earlier discussion, I'm rather
doubtful. I suspect that the first thirteen pages of the Guru Granth
Sahib, which stand apart from the Raga-based chapters, were the
original prerequisite for the morning, evening and night prayers.
Whether it was not so, Guruji gave us the authority to discuss
matters of concern and current relevance, as a community, and make
appropriate decisions. This has to be done in the light of Sikh
principles (as opposed to mere traditions) and by consensus; a
majority verdict is considered second best, and decrees by a select
hierarchy are definitely out of the question. We should not be afraid
to revise earlier decisions in the light of new information, or
changing circumstances, or to correct inadvertent mistakes; just
because we have been doing something in the past doesn't, of itself,
make it right. Such frustration is probably at the heart of why
Gurbakhsh Singh is so unforgiving towards otherwise revered
figures in Sikh history: they should have known better and, given
their standing and influence, their failures have had a seriously
detrimental affect on Sikhism. Unfortunately, his blunt style creates
enemies all too easily. As Prof Darshan Singh, the only respect-
worthy holder of the Akal Takhat post in the last few decades, said
in an interview (The Sikh Bulletin, June 2003): 'The issues raised by
S. Gurbakhsh Singh Kala Afghana are perfectly valid. | have also
raised the same issues in Ujiaro Deepa and in my forth-coming
book. Brother Kala Afghana’s problem is that he does not know how
to put restraint on his language and he needlessly makes people
around him his enemies. ... if he changes his style of writing only a
little, then, as | have stated earlier, the issues raised by him deserve
the attention of all of us.'
A final comment on the Dasam Granth saga, I’d like to point out
that we seem to be forgetting the writings of Bhai Gurdas. He acted
as a scribe to Guru Arjan when the Adi Granth was compiled, but
was also an author in his own right. Apart from the Guru Granth
Sahib, the works of Bhai Gurdas are the only other compositions
that were given official sanction by the Sikh Gurus. Although not
included in the Sikh Scriptures themselves, Guru Arjan adorned
them with the title of the 'Key to Gurbani'. As such, the Dasam
Granth could never have been anything more than a tertiary text.

In conclusion, | have tried to show that the ethnic agenda is
misguided. The legal case on which it is predicated is being abused
through over interpretation, and the supposed gains are not without
their dangers. The whole thrust is at odds with the fundamentals of
Sikhism, since it emphasises an arbitrary human division and places
value on things which the Gurus considered to be distractions. Our
aim should be to remember that

There is One Father, and we are all the children of the same
One God... (Guru Granth Sahib, Raga Sorath, Mahala 5, p. 611)
and make its message of universality a central part of our life.
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CELEBRATING 400 YEARS OF THE GURU
GRANTH SAHIB?
1.J. Singh, NY
The thought has been gnawing on my mind and it won’t go away.
On one level it is perhaps a trivial matter, but I am uncomfortable
with the idea that seems not so accurate and refuses to sit well.

Even before the year 2004 started, Sikhs the world over were
getting ready to celebrate the “400th anniversary of the
compilation and installation of the Guru Granth Sahib.” These
days there is a hardly a gurdwara that is not deeply involved in
such celebrations with a multitude of akhand paaths, keertans,
lectures, symposia and conferences. Hardly a week goes by when
one does not hear of another such celebration somewhere.

Nothing wrong with this at all; in fact, the more the better. We all
need to be exposed to the teachings of the Guru Granth Sahib. (We
can discuss another time what might be the best way to celebrate
and highlight the magic and the message of the Guru Granth.)

My little problem is that I see confusion in identifying 2004 as the
year of the installation of “Guru” Granth. To me, by collating the
writings of his predecessor-Gurus and of the notable Bhagats of
the Indian subcontinent, Guru Arjan in 1604 compiled a unique
volume that became the major corpus of the Guru Granth and the
spiritual repository of Sikh belief, but it was assuredly not the Guru
Granth. The Granth that was installed as the Guru was the version
so designated by Guru Gobind Singh in 1708, a hundred years
later. 1f 2004 is 400 years of the installation of the Guru Granth,
what kind of a marker will the year 2008 be?

The volume compiled by Guru Arjan may be called the first
resenscion, or Aad(i) Granth or the Pothee Sahib, and some few
people do so. (To me the word Aad(i) literally means the first.)
Most Sikhs do not distinguish this volume from the definitive Guru
Granth that came later. 1 think the distinction is important because
the two versions are not identical; the Guru Granth has significant
additional entries in it, specifically the writings of Guru Tegh
Bahadur. | think my argument would carry weight even if there
were minimal difference between the two. This does not mean that
Sikhs should have less reverence for one than the other. Keep in
mind that better than 90 percent of the Guru Granth is in the Aad(i)
Granth. | know that the Guru Granth published by the Shiromini
Gurdwara Parbandhak Committee (SGPC) carries this moniker,
and | would argue that it is imprecise and even misleading to use
the term “Aad(i) Granth” for the Guru Granth Sahib. Why?
Because this implies a second revision, yet to come. Even to think
of a second revised version of the Guru Granth would indeed be
heresy.

Am | merely splitting hair or is this important? | don’t mean to
cavil but if we ignore the critical distinction between the two, we
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would be muddying our history and even our doctrine, perhaps even
short-changing the meaning of the message.

Guru Gobind Singh clearly recognized that after two centuries of
guidance by a succession of Gurus and continuous progress since
Guru Nanak, Sikhs had reached a level of maturity that had prepared
them for self-governance. Sikhs could now become free of the
guiding hand of a Guru in human form; that role would belong to
the collective body of Sikhs worldwide (Sikh Panth) acting in an
awareness of their spiritual roots (Guru Granth Sahib) and historical
tradition. Yet, he also recognized that in time an evolving world
would give them many new problems stemming from cultural
change and technological progress. These would be temporal time-
bound issues that would have to be explored, analyzed, interpreted
and resolved by a community that is rooted in a common spiritual
discipline that is not bound by constraints of time, culture or
geography. This premise and this kind of reasoning would then
essentially lead to the inevitable conclusion that the philosophy of
Guru Granth Sahib is eternal. In other words, the teachings of Guru
Granth transcend the limitations of time, geography or culture and
are not restricted to the place or period when they were first
enunciated.

So, in 1708 by an act of Guru Gobind Singh the Aad(i) Granth,
modified with additional writings primarily of Guru Tegh Bahadur,
now became the Guru Granth Sahib as the repository of all spiritual
underpinnings and guidance of the Sikhs. Mindful of that base, the
Sikh community can resolve whatever issues a changing world
could put on their plate; the Sikhs can even revisit issues that appear
settled at a given point in context or time but reemerge later. Before
Guru Gobind Singh, both roles of temporal and spiritual authority
were combined in the Gurus themselves. The period of the early
Gurus served to teach and direct their Sikhs how to function as free
and mature people, and how to explore ideas — first from the few
writings of the early Gurus that were available to them and then
from the Aad(i) Granth that Guru Arjan compiled in 1604, and how
to govern their lives by principles that were extraordinary in their
resilience and their permanence.

I think we are celebrating 400 years of the Aad(i) Granth, not of the
Guru Granth. The celebration is fully deserved but let’s keep in
mind what we celebrate.

May 27, 2004

[One of the many Sikh Scholars promoting the worldwide celebration of
400 years of Guru Granth Sahib is Dr. Harbans Lal. One of many
Gurdwaras doing the same is Gurdwara Sahib Alhambra to which
celebration they invited (and he accepted) Joginder Singh Vedanti, the fraud
called Ganga Sagar and fake (as per Manjit Singh when he was acting
Jathedar of Akal Takhat) display of so called Guru Gobind Singh’s gifts to
Pir Budhu Shah. Wasn’t there even one member of Alhambra sangat
who was not concerned about waste of Sangat’s money and time?
ED]

*kkk*k

PUNJAB RIVER WATER FORUM

Dear friends:

I need hardly to stress the importance of the Punjab’s river water for
the people of the area. Clean drinking water today is the most
recious commaodity. It is more precious than oil. A perceptible race
is going on all over the world to control sources of fresh water. It is
a very real danger that in another 45 years the world is going to face
a water crisis which will leave half the world population thirsty and

their lands parched. There will not be enough drinking water for
them, leave alone water for irrigation. The Punjab is slated to be
rendered into a desert by the middle of the present century and that
will be the end of the land of “five rivers’ and possibly that also of
Guru Nanak’s followers.

The problem of the Punjab’s river water must be appreciated in
this background and in the background of the India’s insistence to
carry away all the river water to non-riparian states of Rajasthan,
Haryana and Delhi. Needless to say, that this is against the
constitutional law and customs prevalent in India as well as in all
the prominent federations of the world. The Indian politicians have
decided to use water deprivation as an instrument of destruction of
the Punjab. A slow and subtle but sure genocide is in the offing.

No people in the world can accept calmly a situation which spells
sure destruction for their homeland and writes off their coming
generations. However the Punjabis have done precious little in the
last fifty years to safeguard their own interests. Before the middle
of July 2004, being wiped out of existence appeared to be our fixed
destiny ordained by sectarian elements dominating the Indian body
politic.

Fortunately the cauldron was stirred by the compulsions of the
Congress government in the Punjab and the farsightedness of the
present Chief Minister Amarinder Singh. It is now possible to hope
for a change. The Termination of Agreements Act 2004 is however
a grossly inadequate instrument for restoring Punjab’s sovereignty
over its river water. It is apparently being used by the union
government to retain the Punjab in the same position of a sub-state.
The Supreme Court of India is not ever known to have done justice
to the Punjab where vital matters of Sikh concern were in question
before it. From the history of the last fifty years it appears to have
accepted the role of an instrument of the government to dissolve
the Sikh entity and to destroy the Punjab. What makes the matters
alarming is the fresh attempt of hegemonic elements in India to
revive militancy in the Punjab and to destroy another generation of
the Sikhs in a bid to control Punjab’s destiny and water. That this
has been successfully done in recent history hardly needs to be
reminded.

Success of anti-Sikh forces is rendered possible by the ignorance
of our people and the ‘sailable’ nature of our political leaders.
It is now imperative that some honest people having welfare of the
Punjab, the country, and humanity at heart should enter the field of
action. By a general consensus, it has been decided to create the
above named forum to pursue Punjab’s interest and to strive for a
just solution according to the prevalent constitution.

The forum will attempt mainly four tasks detailed below:

It will agitate matters in the relevant judicial forums with a view to
getting justice according to the constitution of India. To leave this
in the hands of the politicians is very dangerous as recent history of
the case demonstrates.

Secondly, it will try to answer the uninformed prejudices being
spread about the Punjab and the Sikhs all over India as that can
result only in the massacre of the Sikh people just like in the recent
past. PRWF will try to nip the evil in the bud.

Thirdly, knowing full well that no justice can be forthcoming from
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the judicial system which has been successfully subverted by the
Hindutva forces, it will try to internationalise the issue or Punjab’s
river water with the hope that international public opinion may be
able to help in securing justice.

Fourthly, it will attempt educating the people of the Punjab using
the print and electronic Media so that robbing the awakened may be
rendered somewhat difficult.

For this purpose, the Punjab River Water Forum requests Sikhs and
Punjabis all over the world to form local forums in all the countries
in which they live. These may be called, ‘—(country’s name) Forum
for River Water Justice.” These forums should get affiliated to the
Punjab River Water Forum (PRWF) and help it in carrying out the
outlined tasks.

An attempt is being made to organise such forums in every village
and town of the Punjab to help the central forum in disseminating
factual information and smothering disinformation on the Punjab’s
river water issue.

The importance of carrying on a world wide campaign cannot be
minimised. It may be the only way to secure justice, the only way to
avoid another massacre of the Sikhs in India and the only way to
make the future of our coming generations viable in the ‘land of our
Gurus.” It may legitimately be deemed to be a service to humanity.

Remaining in touch almost every day will be required so every
forum should provide its e-mail address to the PRWF. Resources
permitting, an attempt will be made to have a website manned by
the PRWF to post the relevant material for all to assess. An early
response is requested as the events are developing fast. Regards,
Gurtej Singh. July 26, 2004. Chandigarh, Water Forum,
#742 Sector 8, Chandigarh-160009

*

Dear friends of Punjab’s Rivers,

We of the Forum at Chandigarh wrote the following letter to the
President of India. You may also sign this petition and send it to
the President directly. Unless you have the intention to meet the
President, you may erase the last sentence in the body of the
petition/letter. Though superfluous, the need to remain courteous
cannot be overstressed. Our model in this regard should be the
Zafarnamah of Guru Gobind Singh, the most cultured person of that
age and the ideal for all ages.

Please give it as wide publicity as possible. People must know how
we are being wronged. Those of you who can arrange to, may meet
your representative in the parliament etc. to keep them informed
about the situation as it is developing. Our exercise has two aims:
One is to prevent a large scale massacre of our youth by drawing
them into violent pretexts with the help of agents de provocateur as
was done in the eighties and the nineties of the last century. We
perceive the build up rushing in that direction. The second one is to
try and get justice. One way (let us hope) of ensuring it is to make
the facts as well known as possible.

While we will continue to spread the word as we are now doing,
please explore the possibility of taking the water case to the
international forums. Please also explore as to how the expenses
will be met? Does anyone have an idea of how much it will cost?

We in India will try to become a party to the case in the
Supreme Court.

Is there anyone who can design a BEAUTIFUL website on the
issue? It can be manned by any one living outside but we in the
Punjab River Water Forum will alone decide what is to be
included. This is for the simple reason that we have been dealing
with the problem for the last twenty years and are much better
equipped to know how the case is to be presented. With regards
and all good wishes, Gurtej Singh, July 30, 2004.
Punjab River Water Forum

#742 Sector 8, Chandigarh-160009

To

His Excellency A. P. J. Abdul Kalam,

The President of India, New Delhi

July 29, 2004

Dear Mr. President,

Any people would be proud of having a serious person genuinely
devoted to research as its President. We, the undersigned, are very
humble people and have ventured to bring certain facts to your
notice in the hope that the researcher in you will at once recognise
the truth we present. We are attempting to represent the
beleaguered and the much abused people of the Punjab, for we fear
as the matters are developing, another massacre of the Punjabi
youth is being rendered imminent. The truth we represent is our
only strength and we expect it to be recognised by the President of
a country whose motto enshrined in the constitution is ‘truth shall
triumph’ (“satyamev jayate.”)

Your Excellency has referred the Punjab Termination of
Agreements Act 2004 to the Supreme Court of India for advice.
Commenting on this an eminent journalist has said, “President (has
been) used as a postman to refer the dispute to the Supreme
Court.” (Rajinder Puri, The Tribune, July 25, 2004, 13). Surely it is
not a happy situation. If Rajasthan or Haryana had any objection to
the Act adopted by the Punjab legislature in the exercise of its
legitimate legislative powers granted to it by the constitution, they
could have gone to the Supreme Court. Why did you government
lend the immense prestige of your august office to support a
partisan venture of those desperately seeking to rob the Punjab at
gun point? Some other journalists allege that your office was used
merely as a rubber stamp. It is very distressing to realise that a
person of your intellectual eminence was possibly so used. To
whom shall the deprived section of the people confidently turn for
a hearing of their grievances if the first citizen of the country is
talked about as nothing more than a “postman” and a “rubber-
stamp.” Surely it does not augur well for the health of the Union!

Your Excellency will be surprised to know that the terms of
reference have been meticulously designed to solicit a desired
advice. Basic questions regarding the river water ‘dispute’ have
been carefully avoided. Your Excellency must be aware that the
‘distribution” of Punjab river water is done by the central
government under Sections 78, 79 and 80 of the Punjab
Reorganisation Act 1966. Many states in India have been
reorganised on linguistic basis since 1950 but in none other
reorganising law have corresponding sections been included. This
is because these militate against the constitution and would have
been immediately struck down as illegal. Many times the
government and the people of the Punjab have approached the

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 18



The Sikh Bulletin

Fa-nfg UIE

August-September-October 2004

Supreme Court to pronounce upon their constitutional validity, but
every time they have been prevented by mean tricks and as often by
downright base stratagem from obtaining a proper court verdict.
(See Appendix for one example of base stratagem). We request
Your Excellency to have the Supreme Court advise you whether
these sections of the Punjab Reorganisation Act 1966 are
compatible with the constitutional provisions.

Another act has been amended to facilitate the loot of the Punjab’s
river water. It is the Interstate River Waters Act 1956. We hope and
pray that your Excellency could ask your law department to have a
good look at the map of north-west India and say whether the rivers
Ravi, Beas and Satluj are purely Punjab rivers or inter-state rivers?
Since they flow only in the territory of the Punjab, surely the
amendment to incorporate the Longowal-Rajiv Accord is misplaced
and not only defies the constitution but also common sense and
geography. By such provisions we, in the Punjab, have been robbed
of our only natural resource.

The very first ‘agreement’ on water sharing, was affected in a hush-
hush manner by the Union Irrigation minister and two Deputy
Secretaries from Punjab and Rajasthan on January 29, 1955. It
deprived the Punjab of more than one half of a river (8 MAF of
water). It was kept a closely guarded secret for several decades. The
procedure for agreements is written in the constitution. We implore
Your Excellency to have the Supreme Court advise you whether,
according to law proceedings of a meeting are an adequate
substitute for an inter-state agreement?

Equally earnestly we request Your Excellency to ask the Supreme
Court to advise you whether in the law of any country can there be
an ‘agreement’” which just takes away the most precious possession
of one party and gives it nothing in return? The law on the point is
so well settled that even a third class magistrate would throw out
such an ‘agreement’ as a worthless scrap of paper. And yet on the
basis of such scraps of paper, this state of the proud, the most
productive and the most patriotic people has been robbed of its river
water.

We are approaching you in the well settled tradition of the humblest
in the land approaching the mightiest when they have an overriding
Truth to share. It was in this tradition that one small man held the
dictator of the mightiest empire on earth by the shirt sleeve and
warned him of the ‘ides of March.” We request you to recall the
reference already made to the Supreme Court, or in the alternative to
supplement it with such queries as we are bringing to your kind
notice and to ask for advice afresh, if at all it must be sought. The
dice of seeking advice, cast by your honourable ministers in your
name is loaded and will not result in justice, but in bloodshed as the
Punjab Legislative Assembly has warned. Some such device had
resulted in widespread massacre in the plains of Kurukshetra some
millennia ago.

In conclusion, we request you to also seek the Supreme Court’s
advice on the following points:

1). Whether Sections 78, 79 and 80 of the Punjab Reorganisation
Act 1966 are in consonance with the provisions of the constitution
and its effect on the government’s order of March 1976?

2). Whether the verbatim incorporation of a political deal in the
Interstate River Water Disputes Act 1956 is in accord with the
constitution.

While we write the above to Your Excellency, our hearts are full
with a dozen sordid tales. Each one of them is more appalling than
the other. All of them tell, how shabbily the people who swore to
‘protect and preserve the constitution of India as by law
established,” have treated the Punjab and the Punjabis throwing all
constitutional propriety to the winds. We, the humblest of the land
would like to share all that with one of its greatest sons, should
Your Excellency be able to spare half an hour for us on any date at
your earliest convenience.

With sincerest regard, Yours faithfully,
APPENDIX

STATE OF THE LAW

Anatomy of a Case

That writ petitions challenging provisions of an Act of Parliament
and other issues of great public importance should not only take
about 2 years to be admitted for final hearing but within days of
admission the High Court be deprived of deciding the same, sound
somewhat strange. But this is reality.

A writ petition under Article 226 of the Constitution was filed in
January 1982 in the High Court of Punjab and Haryana. The
petitioners were organisations like the Kisan Sabha, legislators and
other public figures. They were challenging the validity of Section
78 of the Punjab Reorganisation Act as well as Central
Government’s decision to allocate water of River Beas (which
follows through the State of Punjab) between Punjab, Haryana and
Himachal.

At the preliminary hearing, notice to show cause as to the locus
standi of the petitioners was issued to Union of India and various
States. Four other petitions were also thereafter filed in the same
High Court. Nothing was decided at a number of hearings before
different Benches. Ultimately, on 1-11-1983, a Bench comprising
of Chief Justice Sandhawalia and Justice S.S. Sodhi admitted the
petitions and directed the petitions to be heard on 15.11.1983 by a
Full Bench in view of the long delay that had already taken place.

Some States moved like lightning. They asked Supreme Court to
grant Special Leave to Appeal from the Order of the High Court
admitting the writ petitions. Request was made on 3 occasions to
list the Special Leave Petition, which were intended to be filed,
before 14.11.1983 but the Supreme Court declined the same.

In the meanwhile, a Special Full Bench was constituted by High
Court before which the hearing of the petitions was to commence
on 15.11.1983. The Full Bench comprised of Chief Justice
Sandhawalia and Justice S.C. Mittal and S.S. Sodhi.

On the morning of 14.11.1983 the Attorney General made an oral
request before the Chief Justice of India and on the oral request the
proceedings in the High Court were stayed. On 14.11.1983 itself,
i.e., the day before the Full Bench was to commence hearing of the
petitions, the Central Government transferred Chief Justice
Sandhawalia to Patna High Court.

On 18.11.1983, the Supreme Court not only granted Special Leave
to Appeal from the High Court’s Order admitting the petition but
in exercise of powers under Article 139 A of the Constitution,
withdrew all the five petitions pending in the High Court to be
heard by the Supreme Court. Under Article 139A the power of the
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Supreme Court to transfer a case from High Court to itself is
confined to a situation where two similar cases are pending before
two or more High Courts or in a High Court and the Supreme Court.

Obviously, this is to prevent any eventuality where conflicting
decisions may follow to the case, however the petitions were
pending only in one High Court and therefore Article 139A was not
attracted. Moreover, four of the petitions were transferred without
even giving notice to the petitioners contrary to the Rules framed by
the Supreme Court itself. The Supreme Court Rules requires one
month’s notice to be given to the parties in cases which are sought
to be transferred.

The Constitution of India provides for writ petitions as an
extraordinary remedy where other efficacious and effective remedy
may not be available. These writ petitions deal with the challenge to
the allocation of river waters of Punjab to other non-riparian States.
The issue underlying theses petitions is highly sensitive and the
challenge to the Award of the Central Government is on the ground
that it is illegal, arbitrary and biased.

*kkk*k

LESSONS FROM SGPC ELECTIONS
Dear Sardar Sher Sahib,

Gur Fateh. Because of your sincerity and devotion to serve the Sikh
Panth | have been motivated to write you this letter. Many well-
wishers of the Panth, and | think you too, have been disappointed at
the outcome of the SGPC Elections. Brahmans will continue to
tighten the

rope of the very strong net, in which they have caught the Sikh
Panth (my book, “Sikhism Under Brahmanical Siege”).

| was participating in the Sikh Youth Camp held in the Gurdwara
Brampton, Toronto from 5- 16 July. A couple of the organizers
discussed the causes of the inability of even the four Sikh leaders to
remove (as expected) the existing management, which everybody
labeled as corrupt and anti-Panthic.

Here is the translation of what | heard in Punjabi:

1. One person observed, “Sikh Sangat is disgusted by the behavior
of all the leaders, whether the chair-holders or their opponents. Tell
me whom could you vote for? All of the four parties, trying to oust
Badal, merely opposed the management without having any joint
agenda of their own to convince the voters. All of them are jealous
of one another and they too have their vested interests to be served
by getting elected.

Education of the Sikh voter and image of the Sikh community are
missing from their agenda. Because of their mutual hatred and
intolerance, the four parties could not unite together to decide on
one common agenda and to form one united front. They criticized
the management but without giving any solid program acceptable to
the voters.”

2. The second voice said, “I told you that if | was in Punjab, | would
not have voted for any of the parties. The voters did the same; there
were a very small percentage of voters who cast their votes. | don’t
want to vote for the existing management, but there is none to be
chosen from the other parties. It is unfortunate that none of the
groups does any service to the Panth or give any leadership for

building the honour of the Sikhs. New leaders, instead of
cooperating, criticized each other, even fights have been reported
among two of them. No party did the sensible thing of challenging
the voter’s list containing so many non-Sikh names, which
obviously were included by the existing corrupt management. How
could they defeat the existing management, who were all
organized, they worked to win the elections, and they spoke with
one voice, under one leader?”

3. A third voice said, “Sikhs vote for the Panth, not for a party.
Have you forgotten that when all the Sants were together to oust
the Panth, three times they failed badly even when helped by the
then Governments. The reason, the Maryada of one Sant does not
agree with that of the other Sant. Even though they all formed one
officially united party, as ordered by the Government, but the
Sangat knows that each Sant preaches his own Maryada, rather
than the Panthic Maryada. Few Sikhs voted for the Sants even
though 80% of Sikhs are followers of the Sants.”

4. Another voice said, “If we want to replace them, we need some
clean honest leaders, who should work with the Sikhs without
caring for the chairs. Such leaders will win the hearts of the Sikhs
but it will need four to five years of sewa, before they can convince
the Sangat of their being genuine Sikhs. These political leaders
wanted to gain chairs without any agenda for serving the Sikh
interests. Tell me what positive service they have done so far for
the welfare of the Sikhs. Hence they always faced a total failure,
whether they competed in political or in SGPC elections. There is
no such leader who will sacrifice and do sewa without his vested
interests. The Panth respects Sewadars. The selection of Nawab
Kapoor Singh to be the Jathedar of the Khalsa is a proof of it. Our
leaders want chairs only by pushing the others instead of
themselves doing sewa, and that is where we fail.”

The first one said, “Tell me how the old Akalis (Singh Sabha)
could defeat the Mahants and the British Government? They
awakened the Sikh community for more than 25 years. They
preached Panthic Maryada against the Mahant management
practising Hindu Maryada. Their agenda was to make Sikhs feel
proud of their faith. Without the love of chairs, they willingly
made sacrifices for the Sikh faith. Is there any such leader among
us today? The present management will continue until true Sikhs
come forward, and preach Sikh faith instead of just criticizing the
management. Only such Sikhs will be accepted to replace the
management.”

The third voiced: “We have so many good and committed Sikhs,
why don’t they come forward?-------- ”.0ne voice responded, “
Those in chairs don’t let any good Sikh come near them. They
defamed sincere Sikhs.” .... This went on and on. | heard this
discussion and decided to write to you about it. Regarding the
outcome of this election, let us not blame the voters. The
opposition did not Pqualify to attract the voters.

I agree with the above conclusions and that is why | am writing it
to you.

Therefore, my request to you is to choose the path of preaching
Sikh faith among the Sikhs, both in India and abroad (you have
your centers all over and they agree with you). Nothing can be
done without forming a well-knit organization and you have it.
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Now we should not waste any more of your time and money on
pointing fingers on others, every Sikh knows about the leaders. The
Sangat is helpless because they do not find a suitable person to
choose from among them. In brief | will restate it for you:

1) Develop a system for the reconciliation of the Sikhs fighting for
the control of Gurdwaras in America. Millions of dollars are wasted
in the courts to take control of the Gurdwaras. Instead of sitting
together and letting the Sangat decide, we practice violence in the
Gurdwaras to oust the other group all in the name of the Panth. By
this, they defamed the community and do irreparable damage to the
image Panth. Motivate the Presidents of the Gurdwaras to serve the
Panth rather than following their vested interests so that Gurdwaras
can serve their purpose. | know it is not an easy task, otherwise
many would have attempted to do it. We must try, we may not
succeed 100%, but our efforts will help us to win the faith of the
Sangat and to be accepted as leaders of the Panth. This will make
people listen to us.

2) Sikhs ruin their lives by use of excessive alcohol. Let us guide
them and help them quit.

3) Teaching Gurmukhi to the youth, holding seminars and youth
camps for spreading the Sikh Philosophy and the information
regarding the services rendered by the Khalsa for protecting the
human rights of the weak, our great heritage.

4) Look to the suggestions given by Dr. Khaira, published in the
bulletin and practice them. (SB July 2003 ED)

I am with you for any positive step you plan to take. If you could
perform 10% of any of the above services to the Panth, Sikhs will
have faith in you and vote for you. With Best Wishes

Yours Sincerely, Gurbakhsh Singh USA

*kkk*k

RESOLUTION PASSED AT INTERNATIONAL
CONFERENCE OF SIKH STUDIES HELD AT YORK
UNIVERSITY,

MAY 22ND AND 23RD, 2004
It has come to the notice of Sikh scholars and reading Sikh public
that Dr. Doris R. Jakobsh presently an instructor in Religion,
Renison College, University of Waterloo, Canada has recently
published the book titled, “Relocating Gender in Sikh History:
Transformation, Meaning, and Identity” has denigrated the Sikh
doctrine of equality of genders which is incorporated in Sri Guru
Granth Sahib. The Sikh Scholars and the Sikhs of North America
gathered at this International Conference, organised by the Gursikh
Sabha Canada of Scarborough, Ontario (at York University) held on
May 22 and 23, 2004 unanimously resolve that the Senate and the
President of the University of Waterloo where Dr. Doris Jakobsh
presently teaches, should be informed about her unauthentic and
unacademic approach in hurting the religious sensibilities of the
Sikh Community. It appears she has violated all norms of Ethnic
research set by SSHRC Granting Programs, August, 1993. We

request investigation of this matter and the needful action.

Dr. Jasbir Singh Mann M.D.,M.S.,

F.I.C.S.F.A.A.0.S.,D.Lit.(Hon.), California, USA

Dr. S.S. Sodhi PhD, Former Professor, Dalhousie University, Nova Scotia,
Canada

Dr. Gurmel Singh Sidhu, Professor, Cal State Fresno, California, USA

Prof Kashmir Singh, Dept. of Law, G.N.D University, Amritsar, India

Dr. Kulwinder Singh, Head Sikh History Research Dept, Khalsa College,
Anmritsar, India

Dr. Gurnek Singh, Head Dept. Of Encyclopaedia of Sikhism, Punjabi
University, Patiala, India
Prof. Gurdarshan Singh Dhillon, Department of History, Punjab University,
Chandigarh, India
Dr. Gurnam Kaur, Prof and Head Dept of Guru Granth Studies, Punjabi
University, Patiala, India
Dr. Balwant Singh Dhillon, Head Dept. of Guru Nanak Studies, G.N.D.
University, Amritsar, India
Narinder Singh, Author of Canadian Sikhs, Ottawa, Canada
Kuldeep Singh, Chairman of World Sikh Council America Region, Toledo,
Ohio, USA
Dr. Harpal Singh Pannu, Professor of Sikh Studies, Punjabi University,
Patiala, India.

*kkkk

REDUCED TO ASHES
A Book Review by Dr. 1.J.Singh, NY
REDUCED TO ASHES: The Insurgency and Human Rights in
Punjab. (Final Report: Volume 1). By Ram Narayan Kumar with
Amrik Singh, Ashok Agrwaal and Jaskaran Kaur. South Asia
Forum for Human Rights, Kathmandu, Nepal, June 2003. 635
pages.

TWENTY YEARS OF IMPUNITY: The November 1984
Pogroms of Sikhs in India. By Jaskaran Kaur with a Foreword by
Barbara Crossette. Ensaaf, USA, June 2004. 150 Pages.
Reviewed by: 1.J. Singh, New York University

The release of the book REDUCED TO ASHES was deliberately
timed for June 2003. Twenty years ago, it was in June 1984 that
the Indian army attacked the premier gurdwara (temple) of the
Sikhs — The Golden Temple — and forty other gurdwaras across the
north Indian state of Punjab. It was this attack more than anything
else that set into motion the events chronicled in the book — the
insurgency in the Punjab and the horrendous record of human
rights violations by the Indian government that are only partially
documented in this report.

The violations included mass roundups of young Sikhs and virtual
emptying of Punjabi villages by the police. Young male Sikhs
were incarcerated for years without trial or any opportunity to
defend themselves. Many still languish in prison without any trial
or legal redress. Freely utilized by the police, as instruments of
“pacification” were abduction, rape and torture, even killings in
staged encounters. It might shock readers to know that police had
quotas of arrests and killings in order to earn rewards and bonuses.

CBI (Central Bureau of Investigation), India’s equivalent of the
FBI finally admitted staged encounters as well as illegal,
undocumented and mass cremations of hundreds, but corrective
actions have yet to be initiated. Even though directed by the
Supreme Court of India to do so, the CBI has failed to investigate
any. The insurgency in Punjab ended over a decade ago but as yet
there has been no attempt at a complete accounting of the dead and
maimed. Human rights activists, like Jaswant Singh Khalra, who
protested too loudly or investigated too vigorously disappeared;
their tortured bodies surfaced just as mysteriously, sans
explanation.

The CBI finally admitted to 582 fully identified, 278 partially
identified and 1238 unidentified cremations. Official records now
admit that perhaps a little over 2000 people disappeared in those
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troubled times, but these figures are from three crematoria alone in
only the district of Amritsar. Independent observers estimate the
numbers to be at least ten times larger. Many who were cremated
by the police remain only partially or incompletely identified.

The book provides a useful chapter on the genesis of the insurgency
in Punjab that was driven largely by the political ambitions of Indira
Gandhi, who was then the Prime Minister of India. It provides an
able analysis of the many inquiry commissions that were appointed
under pressure but were extremely circumscribed in their authority
and mandate. How the Indian judiciary was circumvented and
tamed makes a riveting tale. Reproductions from official documents
of mass cremations, along with personal interviews with surviving
relatives of those who permanently disappeared while in police
custody, complete this case against official malfeasance.

That India’s record in human rights deserves critical scrutiny is
beyond argument. For instance, as recently as two years ago (2002)
several thousand Muslims were killed in a Gujarat by raging Hindu
mobs with, it now appears, the active collusion and support of the
government.  Amnesty International has issued several highly
critical reports on the imbroglio in Punjab and the failure of the
government. (Amnesty International has not been permitted by the
Indian government to enter India.) Indian citizens, primarily non-
Sikh, have also issued several smaller booklets; the government
banned many of these. But this book is the most complete
recounting so far, and we have in our hands only the first volume.
The second volume promises hundreds of case reports, and personal
testimony of ordinary people who feared governmental
repercussions and reprisals for daring to speak.

In the 1990°s Yugoslavia and South Africa, emerging out of a
period of horrendous violations of civil rights of their citizens, chose
to confront their past by appointing “Truth and Reconciliation
Commissions.” Without such actions a government risks losing its
credibility internally with its own citizens and externally with the
international community. Also in neglect, the historical record is
lost or tainted. This report on Punjab is a serious attempt to capture
and preserve history by giving the victims a voice and to shift the
focus of human rights in India from rhetoric to the healing power of
truth and reconstruction.

Ram Narayan Kumar, the lead author based in Austria and Ashok
Agrwaal, a lawyer and human rights activist are both non-Sikhs. Of
the Sikh coauthors Amrik Singh is a human rights activist in Punjab
and Jaskaran Kaur is a 2003 graduate of Harvard Law School. It
should be noted that this report, issued by the “Committee for the
Coordination of Disappearances in Punjab” (CCDP), was
published and printed outside India, in Nepal; the authors were
afraid that it would be seized and suppressed if published in India.

The CCDP was started in 1997 to collect and collate information
about people who have disappeared from all over the state, to evolve
a workable system of state accountability, and to lobby for India to
change its laws in conformity with the UN instruments on torture
and enforced disappearances etc. The report carries an introduction
by Peter Rosenblum, Director of the Human rights Program at
Harvard Law School, and starts with evidence of mass illegal
cremations and the attempt by the Supreme Court of India to
intervene on a petition on behalf of those who were missing and
unaccounted for in police custody. This is followed by extensive

discussion of the case of Jaswant Singh Khalra who first released
copies of official documents that confirmed the complicity of
security agencies in the undocumented and secret cremations of
thousands of people abducted by the police. As a result Khalra
was abducted by armed police commandoes in 1995, never to be
seen alive again.

The report next provides a fairly detailed narrative on the tortured
history of human rights and the failure of the political process in
Punjab. This is necessary to understand the issues in Punjab and
how they were so mishandled that they brought India to the brink
of fragmentation. The movement on Punjab was not secessionist
though it was so cast by Indira Gandhi.

The Indian government enacted draconian laws to deal harshly
with political issues that allowed years of incarceration without
trial. The Punjab police was transformed into an instrument of
torture with quotas and rewards for summary killings of suspected
terrorists. The rise of a nascent human rights organization in the
face of governmental harassment and opposition is well
documented, as is the diminution of the Indian judiciary to an
instrument of the government.

Since the body of the report consists of interviews with survivors
of the police torture or the relatives of those did not, the interview
process is critical. Everything hangs on the veracity of the
witnesses, cross checking of the information, and in the process
confidentiality and safety have to be assured. In the politically
volatile and dangerous Punjab this was not always easy, but Kumar
and his team have achieved a near miracle. The interview process
is well laid out.

Now this painfully detailed report has been followed by a “Twenty
Years of impunity” that carries a foreword by Barbara Crossette,
the noted correspondent for the New York Times, who covered the
horrendous events in Punjab. It details the killings of Sikhs that
continued for a decade after 1984, and the denial of justice. In the
meantime many an investigative commission was appointed, more
to obscure the truth than to expose it.

Jaskaran Kaur lists the arguments that the Indian government
posited to these commissions to justify why police failed to protect
any Sikhs or arrest any of the killers. In the submissions of the
administrative hierarchy, police inaction was based 1) on the
presumption that there was widespread simmering resentment
against the Sikhs due to acts of omission and commission, overt
and covert; 2) common pattern of allegations that Sikhs were
armed with kirpans and that’s why the mob had armed with lathis
and wooden sticks, and had the mob been organized it would have
been armed with deadly weapons; 3) time was too short to plan and
organize a response to the mob violence; 4) the charged
atmosphere created by the assassination of the prime minister; and
finally 5) that the few people who were arrested belonged to
different areas, indicating that they were not a part of an organized
conspiracy.

Such a submission from governmental authority would be
laughable if it was not so painfully absurd. It is now clearly and
repeatedly established that within hours of Indira Gandhi’s
assassination, mobs armed with guns, in trucks loaded with
kerosene arrived at Sikh localities. They carried lists of which and
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factories were Sikh owned and which were not. They killed Sikhs,
looted and burnt their property selectively while sparing others.
Policemen stood by, watched the show and actively jeered while
they egged on the looters.

Keep in mind that in India weapons are not easily obtained, they are
licensed. In 1984 one could not buy kerosene on the open market,
trucks are few and at a premium and lists of house owners take time
to procure.

To me the carnage of Sikhs in 1984 speaks of a high degree of very
efficient organization and management that | would term a criminal
conspiracy.

Both books contain documentation that is a monumental
undertaking and a painful read. They are all the more significant
because India is the largest democracy on earth and, with Israel,
perhaps the only other functioning one in that corner of the world.
India’s and neighboring Pakistan’s nuclear capabilities make this an
area ready to blow. That is more than ample reason for the world to
pay attention to the fissiparous internal dissensions within India.
July 13, 2004

*kkkk

TEMPLES OR TREES?
Dya Singh, Australia
Let me share a lovely poem | came across. A poem which
started me thinking - whether perhaps we need more trees
than "Gurdwaras" - perhaps some of them should be called
Sikh ‘committee-dwaras', 'ritual-dwaras’,  ‘gurudom or
saadhdom-dwaras', 'jaat-paat-dwaras', 'Jang-dwaras', or even
just Sikh centres for political infighting.
But first, let us enjoy the lovely poem titled
"Trees' by Joyce Kilmer (1914)

I think | shall never see

A poem as lovely as a tree

A tree whose hungry mouth is pressed

Against the earth's sweet-flowing breast

A tree that looks to God all day

And lifts her leafy arms to pray

A tree that may in summer wear

A nest of robins in her hair

Upon whose bosom snow has lain

Who lives intimately with rain

Poems are made by fools like me

But only God, can make a tree!

My late venerable father, Giani Harchand Singh 'Bassian'
who, in his quest, to do Panthic sewa in Malaysia (formerly
Malaya) from 1948 to 1969, unfortunately also had some
very traumatic and sad experiences at the hands of Gurdwara
committees as a Granthi Sahib. He had a saying in line with
his experiences, "when Gurdwaras were modest and made of
wood, to serve the spiritual and community needs of

the local sangat, Waheguru visited and Guru Ji resided in
them. When committees became ambitious, and Gurdwaras
improved to imposing stone and marble buildings, Waheguru
Ji stopped visiting and Guru Ji resides in body only in the

form of Guru Granth Sahib but not in spirit any more, and
prem (love) took flight!"

I was, virtually, born in a Gurdwara, as Bapu Ji was a
Punjabi schoolteacher, missionary, ragi and unfortunately,
due to economic circumstances, a Granthi Sahib. Now |
travel worldwide doing kirtan - sometimes in gurdwaras. |
have, no doubt seen some ‘love-filled' Gurdwaras;
especially amongst small ‘'sangats' but generally, the large
Gurdwaras, especially the very imposing buildings of stone
and marble, in major Sikh centers of the world appear
'loveless' and friendless. They are hotspots of trouble,
factional bickering and political infighting. They are,
nevertheless, filled with 24 hour “service’ of food, 'Akhand
Paths' and 'kirtan darbars'. We have Sikh temples (for these
cannot claim to be "Gurdwaras") for 'Ramgharias’,
'Ravdasias’, 'Pothoharis', 'Rodays’, 'Sehajdharis," and other
‘Sikh denominations. 'Sants' and "gurudoms" have their own
'taksals' or ‘'thaths' and denominations like Radha Swamis,
Namdharis, Nirankaris, Sewa Panthis etc. have their own
‘ashrams' or 'deras’.

Perhaps we need smaller, 'modest’, localized, non-
denominational 'guru-ghars' filled with Guru Ji's blessings
and love, to cater for the spiritual and also perhaps social
needs of our Sikh communities and lovingly open to all who
want to attend.

In a small village called Woodford in Queensland, an hour's
drive north from Brisbane is the Woodford Folk Festival,
held every year after Christmas. We have been doing kirtan
in this festival for the last decade. The highlight of this
festival, normally on the last day of the year, is the 'Fire
Event. Neil and Farida Cameron and their team of
volunteers build a 'theme' over a period of six days while the
festival goes on, and on the final day, in a very elaborate
and moving ceremony, with live music and dancing, the
'theme' is set on fire with an elaborate fireworks display. It
is a great two-hour spectacle for a crowd of sometimes 35 to
40 thousand.

At the end of Year 1999 ushering in Year 2000, the theme
was a five storey high wooden Buddhist Pagoda with 5000
candles in it. It was set alight at the end of the night to a
spectacular display of fireworks and our group with a five
hundred strong 'non-Sikh, Non-Indian' choir singing 'Aadh
Gur-ay Namaih, Jugadh Gur-ay Namaih, Satgur-ay Namaih,
Sri Guru dev-ay Namaih". | asked Neil after the event, as
the flames were dying down, and we were standing around
celebrating another very successful event, what was the
significance of burning down a beautiful and lovingly built
Pagoda? His answer was profound. We build monuments to
remember God, or seek 'nirwana’. But in time, we become
prisoners to the buildings leading to in-fighting, corruption,
and many other 'ungodly' actions. We forget why we built
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these monuments in the first place — they become ‘power
bases' for those interested only in power, intrigue and foul-
play. So, once in a while, perhaps we should burn down these
monuments to remind ourselves why we built them in the
first place and that we have not become prisoners to them and
fallen into political intrigue or ritualistic pursuits or
encouragement of rituals in the pursuit of making money to
upkeep these buildings.

Yes, | have seen and visited some 'soul-less’ Gurdwaras in
my time. Strange | thought, Darbar Sahib and Akal Takhat
have been destroyed, sometimes razed to the ground, a
number of times in the short history of the complex. But do
we learn our lessons as to why we (or our Guru Ji) built them
in the first place?

Here is Joyce Kilmer's poem again but with some

‘changes' by me:

I think that | shall never see

A temple as lovely as a tree

A tree that looks to God all day

And lifts her leafy arms to pray

A tree knows no restrictions or limitations

Of race, religion, cult, color or denomination

All the great sages, in nature and wilderness free

Sought enlightenment and held discourses

On the 'mound’, by rivers and under the Tree

Temples are made by fools like me

But only Waheguru can make a tree.

May we have the blessings of Waheguru Ji to go back to
'basics' - why we build temples in the first place and try
to understand why, what happens in them in a very short
period and perhaps attempt to eliminate these
malpractices... perhaps sit under a shady tree once in a
while and sing Gurbani or hold discourses on Sikhi - like
Guru Nanak did!

*kkkk

LETTERS TO THE EDITOR
I do not want to start any kind of argument with the author of the
article 'Who am I' in the latest issue of your publication. But | have
to explain something to him that | have explained before and no
doubt will have to explain again and again.

The call from Guru Gobind Singh asking for heads, for total
commitment, not only went out in 1699, but goes out every day and
every minute. Those that hear this call not only follow the general
teachings of Sri Guru Granth Sahib, but will show their commitment
not just in their behaviour, in their defence of the defenceless, fight
against injustice, but will also adopt the uniform of Guru, which
consists of the 5 Ks.

They are recognisable Sikhs, so that everybody knows that
these are people who will help them out in a difficult situation.

Those people, call them by whatever name you like (I like to use
‘initiated Sikhs') should most definitely not look down on anybody
who has not taken amrit. They should be full of humility, they

should be the servants of all. There are too many initiated Sikhs
who just took Amrit because they wanted to be the pardhan of the
Gurdwara, or a ragi or granthi, but who have none of the inner
qualities that Guru requires.

Of course a mona who is the servant of all is a far better person
than an amritdhari who has no humility, who does not do true seva,
who does not care about truth and justice.

But do not blame Guru Gobind Singh for the mistakes of these
false amritdharis.

Bawa Singh Jagdev, you do not have to take amrit, you have to
follow the path that you see before you. But do not try to destroy
one of the most beautiful institutions of Sikhi. I know that I have
done very well for myself in the spiritual sense by taking amrit. It
has not made me into a perfect person, I am still likely to make
mistakes. | am not always in spiritual balance. But when | do make
mistakes, it is much easier to admit to them, and when | lose my
spiritual balance it is much easier to get my balance back.

You gain when you hear Guru's call, and act on it. But not taking
amrit does not make you into a bad person. We all have to find our
own way to Guru. Gurfateh,

Harjinder Singh harjindersinghkhalsa@btinternet.com

*

I acknowledge, with thanks, the receipt of bimonthly "The Sikh
Bulletin" for the months of June-July 2004 on 17-06-2004, posted
by some well - wisher in Australia.

Whenever Editor in Chief does not agree with any writer/author or
he wishes to give his views, footnote is generally added at the end
of Article. But at the end of "WHO AM I" by Bawa Singh Jagdev,
there is no such footnote at page 8 which shows that Editor in
Chief has no objection whether any Sikh trims his beard or takes
alcoholic drinks or does not follow the Sikh Reht Maryada
(SGPC)!

If we go by Aims and Objectives of the Singh Sabha Lehr/Singh
Sabha International (The Sikh Bulletin - December 2001) and SSlI's
Resolution Nos. 1 and 2 (The Sikh Bulletin - August 2002) then
said article should not have been published because trimming of
beard is tantamount to cutting SSI's roots !If SSI is in the company
of apostate and perforce Sikhs then how can you achieve your aims
and objectives?

At page 32 of the Sant Sipahi - May 2004, Bhai Gurbakhsh Singh
has already been ridiculed because he is shown in the company of
one Gursikh and other two Patits! Eagerly awaiting your
advice/reaction to my observations.
Gurmit Singh,
General Secretary, Sikh Khalsa Mission Inc. (NSW-Australia)
[A Sikh is a lifelong learner. We cannot learn if we do not question. Bawa
Singh has raised some very basic questions that need the scrutiny of people
like you with one particular viewpoint and Gurnam Singh Sanghera with
another. Our readers learn from this type of dialogue. Those who study and
admire the Sikh beliefs which are very logical and scientific (compatible
with Hukam) ask very specific questions: To become a Sikh do they have
to adopt Panjabi culture, names, dress, food, keep unshorn hair, wear
turban and carry a sword? Were Bhatti Sardar Rai Bular, Mardana, Mian
Mir, Pir Budhu Shah, Bhai Ghanahiya and Bhai Nand Lal Sikhs? In this
issue Alan Basarke raises similar questions (p.11). She definitely considers
herself a Sikh, is married to a Punjab born Sikh but adds neither Singh nor
Kaur to her name. Do we deny her belief? ED.]
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*

Dear Gurmit Singh JI, Sat Siri Akal.

I have not made any comments on your thoughts regarding Sikhi
and socalled apostasy. | just raised certain questions.You have not
answered those questions.You have not provided any hymn or verse
out of Sri Guru ranth Sahib to affirm, confirm or to justify your
ideas. Your verbose doesn’t confirm any thing.You have stated that
a Sikh should look like a Sikh as ordained by Guru Sahiban.
Gurubani is the touchstone and does Gurubani mention physical
features of a Sikh? What does it mean that a Sikh should look like a
Sikh? Does gurubani mention that a Sikh should have cut or uncut
hair or does Gurubani mention about dress code? Has Bani of six
Gurus, saints, bhagats mentioned the outward appearances of a
Sikh? Does Gurubani categorise Sikhs? Are you sure that any of the
Gurus, from Guru Nanak ji to Guru Teg Bahadur Ji ordained the
physical appearance of a Sikh? Are you saying that a Sikh and
Khalsa are the same? Guru Gobind Singh created Khalsa. What
does Gurubani say about Amrit, Khalas, Sikh, Kesh, long hair and
outwardly dresses etc? You have said that mirror won’t deceive us.
So you seem to be talking about outwardly appearances and
Gurubani has enunciated a lot about appearances. Gurubani is the
mirror and delve into its deep implicit and explicit meanings
contextually. Gurubani states that truthful living is the highest -that
is practical life and Gurubani teachings be implemented in daily
living. Does Gurubani divide people on the basis of cut and uncut
hair or on the basis of different types of dresses? | have not created
any doubt but | just asked questions and | am doing same again.
Isn’t it ordained that Sri Guru Granth Sahib is to guide us and the
Word is the Guru? Similes, metaphors and allegories are to make us
understand and nobody should draw inferential meanings according
to one’s own whims or ideology. | have just asked questions. If need
be, then | may write an article. Literature about Sikhs and Sikh
history needs revisiting and analysis. But this is another different
aspect. Gurnam Singh Sanghera, Surrey, Canada

*

I received a copy of Sikh Bulletin last week. | am very pleased to
read the contents. You are doing a wonderful job to save and put
forward the Sikh Religion. At present it is at wrong track. Thank
you for the good work and keep it up.

Balvinder Singh Gill, UK
*kkkk

HU=at
(From Vishav Sikh Bulletin June 2004)

FBHT €t 3ASie fes-a9€ As| maSt € an <9 IEw,
Agsdfeny € €3 & few 9 99 ygel Ha-gsh ae =foms
€3 G39% I 3 IF-TF ITET & TS IS THPHT Fra=TEAT
v I | UoH § fawaAst €< Quas vat gear-aiat, nifaarat
T gEt H® &dt Jfder| won It e GusT I fagsT way wiwad
Srs<e 3t stz § S I JueT 3 “Afsarfa wfa st ifg
unt uger |11’

TatT fET ndtal Sdbot &t atgaT ©f 37 o féer get
»I It < Fratet At anidlar € Ho €°3 urfenr wfgwzr er wier
gar Bu7 | fJenaTs &9 <t féer et ua feg ot féer /it 1 7 Wt
g<t 3t iy Ug9ad aF iy gudHl<t-Ugdas 3t iyt &%
Tt fegat 3 <1 FU HIHE T WeaT=t § We-we §3 37 Jad !

AEtt 3 yaa §°3 Uduag gaw wiT g fitut § €t efdeelt 5%
3T T YISt JfonT /Y, &7 wEETST & F & WaHET & | IAT MAg
T J fa fegratmt €7 Jfomr Aret 3T fIEt mran § 33uT AT
T U9 iyt €73 fued =t gofant &9 N3 IATEtyS & 9a0-
FHT £9¢ g0t § 6 fie &t »man Hig-Hee g a Wt At T
1 58 3T §8%, 87 g st ot §8 7 =39 fiw g397er <t Uer-
Ter f&at gn<te Sy & <t Az 93 T A i3 9 A9a s fiw &t
9 UG’ feat @g &t svrfert &7 & yw famy € dfent & ymr
It JAT T

fiut €3 g®Y a9 J, ft Ma® 3u3 Afog § T9 4,
IR uaet & # It wsfrasT fagat /t, 67 € 3 WS
HY J I 95 | FfIH3 g€ A &t afdet | 7 fed® gatm &f g3t
¢ fefsom & ugle 3t aefar fa Bt Aget w3 67 & A
ugEt § a8t a9 T8 AT 63T OF 0 I AS | HaU3T™ &
A At 2999 Arfoy & Bt 578 st J9s 8T gidt fiear &
&t 63t g Juforr w3 67 € Us9 & < e &t €39
H&Ha3T 7 GF =% didt § ‘HidRHT HaeaT Hat Hel’ Wy
Qe At w3 fAn & 67 € U39 arle § ‘97 A7 g §El
IH IBT FIaT My F JEdt &3t A, »iw 67 & g9 fr I iz
€9 g= 67 féwor-gvle € yge9 § o9T 99 A BT fanrd ant
§ot T | FAHT A=d™H M3 J9 Afed™ST g Il argt < ugat
& gd<e BE aie-gdt M3 f3us gt ot g5 | ot &t gt
Jet gt Aatrr § yurs H3dt see et € ye ©f I8t ase
T WS fandt a9 & Sawt faast ot 98T JraTdaaitmt ?

fAgat wast fast ‘A aifamt fitut e weddt ys ut
gat 7, ot €U 88 g &% A9 B9 ? A9 UTSHY €@ gaH's O
“fa@ u=g dufs sat g fag afe o muret11” ufosT =9 3°
y@t fapum, 9Bt I | UT ga9 & W a< 3T B9 HeTedit ? Ryt
T By Ut & HAZ JET ed-§, Mer-§ ydd d wEdt ff9
JaioT | midiBt Tt Ful-Aiet 99 72 3 67 3 nast <, feg
WITTHT IS T ST TS |

g fAgT & mige™t gaatit °AE 69 3T €% 9T ' 75 |
War gaE get wifenr adt, 89 3 Jat fe9 fAed & o ufost ot
A3d €3 43 95| wEt-Het afo3-gfoz & avmet Bt FaF §

‘firwr arfog’ St =reT fughut JeEbit g5 | anifdes fiw & 3°
Tt Jare & < &9 fagur a4t it fegm ... g<... afgs-Higwmer
e gIT=e EI1 ATUET |

feg otz &t fa weroe fiw & War o ws €3
fAgu &at fuser Iater | vaiae fifw iy Ieted e ve I3,
U3 AT vied W | 58-5% 89 iyt & sAsgnl dde <%t
ot arg, fam widls arat fes gt & a=g@wmy 3t w3 aet
TorsT MEdeTE ITE AET (e-fife aer) fe ity d9-gahrt
€3 §u= o Ut #iF far® wiafa g8y Tder faur, © wigeed 75|
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H fiuT & WusT Y OAS € 399 3% & Jusfai (MIT&t @8
g% € 33 § g feur T 37 feg <t Gust & W3t AEr
faag € araw gaait | feg <t y=rs a9 &9 fema a4t It gdtet
fa 593 ¥at Jv I sfaz-Higwer e vawr ity »3 919 fegaa
T, fy-fity A7 fiy-AHet ot yea fegarg aat | Haiae i
& fAdur #gg fwser gdter T U3 ‘fiw mrfow’ € wies & yge
feg e ¥ fa €0 ‘s=-gw €t §ve’ =99 fiwr § &7 & & fAgur
YT's 96 & 9rel &7 fimr@E 9T, €sdl-g @Y At euw
Afog yAe € g9 €3 uF I5 | € 97 I¢ (6 TS5 1984 §) AEPHT
Tt AigT 37  SF-3UT M¥ A — JdNN AId & I A
WaHae fiw &57 fimmre I fist fa 61 § ot Areet § 37 wge
€7 6 & & Tt HET Zae W=ar M3 AAEIN TEIeSBT § 5H B o
wr2ar | farg I ‘i Arfae’ & fifdt € wiey w3 A9 @999 <
HigwreT & 37 ugeTet T | 88 Uy &t »rfem A fam €t vimie 2y
a H9 usEg Sfemt § uzBe &9 wars 39| &F wigwd <
e FY fam €73 ga Areg ferm A, ‘yan dars uE fers’ | AT
S99 AfIY © g6 GdHl € IH® 3 gF Jg-WT € ASHS §
<5t oW ‘i Ao’ & Budas Wies & It &et I | fauz gar 98T
I€ »d Far-fes mfgawe e ?

&% d3<t W% I Tfdedu® fiw udsr =T 67 €3
yie g vt fise e fesa ‘fiw Ufee fe89’ © en menw &8
Bar 71 feg fiw 37 €7 § 9 Sare Bt gt @3 At fa fast
far & U, fast effrt 5% Asg i3, ‘Ge” @& ‘Sans™’ &t
3 €°3 Iufent veue mygg & e AaUt fanrs evar fE3T|

fAas & feg &t ¥u Aaw fa Wahae i w3 uad
TF &t forrst fEg firw arfoe’ ydt sererdt &% vy vt
HSa™ &7 UY Yd 39 9%, €9 afin 99 o Mad ge8<T &< | 168
& fegst & fwmt wiar fedu §< yuw9 &isT, 80 79 35 o
farum | Watoe firw fegst € »ram & ags © firaw <5 o Aaer
T, & Bt feg 3t 9 & 9 w3 fAdur et Gr @ fegaa fiew
fed ¥ 95 | 7 fa3 d& 7 Age® fiw ot fager der 3t ot feg
&7 74 v iy WafiagT &% gae ?

g F3 T8 796% fiw & fad I /it ? §ust e Adla &
oo Ufgst d99R AdaTd ThHT wiaT GamEt ISt IAN a9
gott 75| €95T 7 993 I8 Ae Gust &9 €9 iy S=dw
Frfegddt et AaE sy Szt aNg iy Afenmama, wod, wiey
I ITEt AT 9% AT Jd&T &9 A | wiF @ ‘fiw Afogrst &
fors, W 5 A3 € wiar-dfuma gafies i fafs = »fF
fanmar am o daen € F9 €3 ufger €< BEt wue-my §
IfeaT3 ggaT W3 g99d €T oiF € o A% A9 3 fawe
gt § fAg e 3 geBer SneT I fa TreH-nfar St wret
993 J¥ faa1® gatit 95 |

ug €7 fuat fagt & Hatar &% 397 Tt SAHT YTt
A&, fraghnt G d3-g¢ e %3 89 a HAY3™, »icy, AW
& it 995 € Y & UGS d9s TEMT AE, e U 9t €3

g YT I HpUIT BEt gye ¢ fug <9 ot €39 mx bt | feg
YyFhi-g98 T&; I8 Tt IIE™H T TSt §8° UF d¢ gatit
T& UT 8T T & J9&T &dt H'd A gatit | iYWt fame-ume
Adtat &, I A=t ARt §, I ©F Ba=T 19 fapur I | g feg
% @ Far €°F »r8<Tht graenaT 9T 9% € UaT fEgH a9
JoIt g5| fegst § & o3 <9 ugvGe ffe A9 3* <u
tareTs feait aeHt e § 7 fa feg yu9 goetit ot adt
Hoet fa “feT vaa Aage < fdatnt gluge is, <
galAlet W3 ATFad myS-»my 3 mye8, Ya fHa" fog 8T
HFT-HFaT T & i B &9 397 feuae, fist ef gz 397 dae
3 AT Jq §a7 € Ba-HE HAlGWT &57% 391 g3, 6 Ia 67
WIW T a€ & TR 391 F9 AaC I (‘VATT 83T 2004: §TF
& € {3 §9 89 7' — JonAls fiw, damst fca8s, 17 Het
2004)

fegst Tt wiyt € AOHSE Wahde fiw, =g i
fig, w&g9 fiw fofs M3 s, Saffs mife g5 | Ues @@
RS feg < T fa ot guste i ge%, gons fing ¢asT, uafifeg
firw Et39T, UaHHS d9 IBRS, e fiw W, ASs filw w3
JH3 fiw 383t »ife fegst @8 U3 dde, HIT-HIET I
€t fsguazs i3t aret yfafonr fS9° areg & T migfent '3
mfez 3¢ Is fa A »Gar 9 € g=ge Hiow fan yserst
fugas € mrue 3 Ugmge ot fimmAs © fus fRe 639 F &a-
fost o® fuses a9s © MmOy g 83 aF 957 faost o9
frrmt M3 Freet 9 fa 3= ys fast fmdt st g § &
AIAIAT T ATEHT 95 | ug feg afde I8 fa A 39 an & /=T
feT fes-g73 gefent § Sfug ait 3 ger J goT €t U8 Sae &
39 &4t 3¢ €€ 39 fomras fg= a4t | mfonrt § waT-Hadat a9
T ufgst gfrt € eafant €3 use, disa 95 T uie, fegsst
&s9t & A3 famg a9, Bust & fefmm—dfenr A9 5 A<
e e s G T e 65 Gust g av et famiz &
IY g8 — 37 fq €U Be-wie I9 T WI 995 § It <3T fmt
YUt AHsE w3 €73 €93 & Y I ¥ W § I8 8T
TF 9% € ale §3 afoc | af feu 5 &3 Uer 995 ©F goHsT
a=% fiut €3 oar a95 ®et ot fegst & guet Sfwmr 37 60
WIS A BET fAgt @ ufasT it wirgr €t Ao A #ifHE
gde F mad fes &b & A9 3 <5t Afoswat € v €3
3IBIT T I FET T AT e AW guTed | AEtt & @it
3 e fads faetwt <t ufost rfasmdt reus g9 == §=r
fiw gomeq | fagt e gar fiit &3 AT 319 dTe Arfog &bt dtat
fous €t AeT g95 @7 ITEr Hat | feast @ ot Maest &%
dr" wrfog <t ot T 83U gefen-gafemt I8 g&H 90 I H3T
gferT At |

T5 GIH T g8 BT wd ¥dT I ud ity oy €t
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Tt § e €t idredt o § S9a9rg Jufent gesr €57 Ag,
Hfgwa W3 geruaTfes Jr Idter I fa gabit fea =79 39 fiw-
FoH =Y o 4o &9 €9 ur 32 | A9 o9 AedHeTst € iz
ffonwa A fev ggag gl T Ifag g e o, mfoar et G2 &
e 3t Afemmaraa gt ST g9< €7 ye q9sT Il J1Ig9 ©
Ho4 ©f fesa Aes & g93T 3uT foae 33ug 951 33 3= €3
56 fere-Afonard & widaderg, Adter & fAI3™, “dd »ads
ygzy Ife” &t AT weer & T3t Hes et Barel Ugt 99 I-
T €5t 3t T 1 it vt gETS 3T ERIE |
“gd 919 N §& 99 &7 AHTST, aH 9f 7 are ewst afas afas 1
CICEC R
**kkkk
(319 dra wfo &bt &0t & v ST fat Sue aver@e & &% &ar
T % ygeT gg T O J)
Jr99ds i, fimsat (Hast)

910 NAI&T, UTHAT I II&T HGTT 578 oid 39 BT &2
¢ dles 9 gu9 aat Ifewr, &7 »idi 3=9r; &7 a8 &= iy
gfewT §, &7 It yduat = wifagr der 71 farst & finss 5%
FHTET Wifew € § 90t g9gTet €9 g< J9 Bdiet It 71 gEt
I9EH A T IfaeET T

“HWQ u3 feg € fan 3 fam fummar

W & Udg I8 guSTIT Il

§37 3§ 3t fa@ ufg @391l

g1 & €3fz U= fag a9 yamar

7 afd 83 yrfe =3 § &9 & AaT 1 (35-22-4)

(= W, §9 e AF 3 TU A3 AEms I 7 W 9t U39 § Afae
yeT ¥F 37 e gatdt € §eT W § &t §9T AoeT; § w9 €
yfgdemg It we & g &7 €< 3t we < det foewa &t 99 Aae;
7 H&T of 931 39 ©F 3T HAed’ § JE &l U9 BWT AIET | H
TZ I 43 T W9 ugnt 3 9§90 Jd6 © Wl 91 3T a3 &1
Adfamm & 39 aet 3dtar a9t T | few IgT A gy AW & Fe9
yr g% 3 fan & 76 & I=aT) | #iF e sisat, geear
YU, YAt SHT YITadT, Sta3at Afemt, stehit € A3fEr mirfe
& (98 f<v 39U § &, Su9 <t I ydt 995 yT39), AE-g¥ I
AT & et € viggt 8 a9 Ifwmr Sfewr I; grevfa-feadt
fegrauraT @ YT §99-F &9 94 I& | A3t UH fed 39 a9
&F Ha3t & I IHTT J9s BT T3 IY 95 | 9T § TS I
g et Bt & w3 ST T8 A=ag yar q9s 3 HWenr e
T e ArOHE dY & YaeH €31d 7T a9 95 |

fug® gt A 3 e fes dEt & det Aee Uge &
fiser faor 7, fam o7at 919 3w Aoy &t w3 <9 AuTos st &
gau &9 d¥ &, it Stgg & adt, greemr yiaa, gona
T (IF e, gat, MeeTHE, gUlE, TEle, 39T A, 95TaRt
39T & Aste9 g7 »ife) mruet fawt §T AT Sug sHage BTt

Har3T 3 €9 €3 99T J9s w3 feust fast § W 9, =
I3 fars 3 &9 I¥ & gad U< TH WasT WS A7 39
& | FrITSt & nigieTe! fen 39t fomrs aitst O “Aot fapnrs 3ar
Tq T (= # fars IS a3 T w3 fEfemr set I 3T 3t wan
o g W3 UBeT T At J) |

< fAd, e y99 »wigHA9, »Ba JIEd SIHT 39 o
#f3mg 3 150 J1g J(F Aifog € U=s Agut § Jaly ffq 993
JUT (80 BY JUT T7dcds I8l ATTH &F faarfemT W3 Jraear
IHAT #fH3Ae 3 g=et 73 3T A%H ©f 5w <9 Aaat, gargh
9 &a" § wour € &' J& 3BT €397 € § -8 IHI,
TI-USt I FY-IY IAST € ASH, odIsr HIBPHT It
forfen-gfent & U3 I &5 dev, fw-ug Ja-Uatnt
JosTet ¥ §HT Sl9gs WM Mt @8 mileet It Sy-sy
Tt & €9 witeTH I, farsT UTH gt-gt e feae@e,
feserst € & €3 M3 & T TFsT I TS T HAgST
FTt, Ad= ASTIIST diet miF €% € 9T 99 o HaHdd g8
BT I9 Y JUT J9) 49 o ABST ITeAT fapdT T |

few gumvEt 90 It g8y B T T Uy AUEs
Far3t FEt AMgeT Hgdt T | udt swe 5% Sfent, e fsas ma
»Efad I IdT, I J[F Afag St S9F T =Y Af3aT
Ifenr Sfprm a7 faar T 1 v iy st € 919 578 #fés fummg
w3 Af3ag e sTAfed &9 €57 & M3 mau-grEsT § 899 T
a feg feurfenr fapr fa yiuat € Hat wiwe sars At I fa arg
drF Aoy &7 =ubym 3da &7 Af3aW dieT 7=, 7 Hiew Jg
IS ATfag € A 3 a1 A Ji3T Ater fagr| »iequrs wifaar
I39 IO T AAET w3 §F € »iraput €T H3T 9 g [t e
faHt A=9" IS g9 I YUd IHIEE M TI-I7 Hes &
Jer 31 g 9 oy € Agut f<9 w7 et gut Guew w3
fifimr=t @9n o, feost qo-Buent &t feurfoqr g€ aqt
FI&dr 3 &7 It fan & J95 9d7 | geget € g g I- “lg e
g §f% faaT yamaT | 37 W9 His Sfenr faaar a1 335 &% a7
I g & HB Il 39 939 mye #3BIRI (. 186) (F= T
Afogs € gt qut Guent & yareT ¥8 & 2fter 3T uzT
dfen fa fen yae feg uawawr & fasfs-Areg & wiisa
I35T, BT T §F9 9 IT I& M foH S § He=3IT € IB
FEt AT 99 {9 3 &8, WAl W3IHT 39 "I mHid T A< TT|
fem ymrs €t feq v fAes I fa fassT fom vard & &34, oo
Tuer It AteT I | fen ued § 3%-fi% & yage 3= AaI3 guU feT
fe99s 578 HE=3T T 98T J=9I | €H ¥& JIg ATfIEs | A=Y
WI Af3TT Ya=™s ooe 75 o fee T -

A=q fay yAe Afg nrefo Afg ar=fa ofs ofs §= wat 1l
arfenr gfen f3s g afg afe y=s
fAs Afaare &t wrfamr A3 Afg afg wat 1 (& 669)
Af3ar9 &t A< gradt 7 9%fg Afgae ITfE i (1.4, . 1246)

> 1
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Af3ar9 ot AT & ST foorT €7 a9 S |1l
AEC A9 & Areet fay g&rareg |
nifararst Wiy 97 g0 A= g ITE g |l
WMEIET WY JrETfed Ay HTfd 99 f3& g 1. 589)

(I7= nfzag & Fet Aer €4t T fa Guat & wrfapnr A gav &
M & Hiew™ 7= | 7 a9 fegst gg-<ut &9 fadt et = ag
Arfog & e 9799 dwe e Jet QuItsT &t 9T It gradt
AATee AT B9 feye 8T gufert Af3ad fam o sat WiEe
&1 | ifrat St feu= =&t ier w3 Afgae aig § uee™s &t J;
g8Y I AeUs I ST g 3 9) |
fee 33 17 39" Afog € AV €T MEY AT 575 IT ¥ I A
Af3arg fegr ater § €9 aam, fase 7 Jquz § ot fesTaer g,
few drg 9= g9 © Fgy <9 7 Guew foy g5 6w e farrs aws
FasT, fegst Quent & ferserdt &% dfae d9 I wue Ai=s
»iag €8T, Hse3T & yIabuaa fug fegst fiffimet @ Aume
Age’ {9 W3 Ig W™ MEHT YI'3 J9&T, Ig ©F HeT AfSTT J |
gt ygua-s fegst st fagr s€ adt mig 99 A A=y figt
S HE-a™HET YIS J96 BT HIFS ¥ I¢ I8 ? IOt 58 <
J% feg B9 mrfew §v% I 96 wE"
“f9g Ag< A AT 9997T, faggT Asy areTfenT I (1.3, 4. 644)
IOt 3T YITI-YaTd F oIfT It I
HEWY 88 s 13m0 Hig niarst ar @ 1| (vErst:- ) (88— 9fd)
gt Haf3 & g9a1 Aefe & Fafg yary |l
GaT miruSt wiefd Bfu sat 99 99fs & F9fa femy 1 (4. 1415)

Jug €t 997 5% WA Haet €9 § IHa8e w3 I8H &
Us yg<T y3gg mE fos ‘Fae dl93s’ AT ‘9387 HEet IET
SHHT JoT IFIT I8 | I M3 €8 HeT=T J& oA 91 ©f &9
€ »ied AAT-AAT J f8Y 9T, miaH® 33T <9dit g < fifeym gut
e & ¥99 &4t fease fE3r ATl vay3T & gEget €
fomrs 3 =ffenr Ty &, yg-yHw=anT, g Afoes w3 AT
HBE3T &% §J M3 TuT 96 <8 feg Hre Gugd, 98
TUTEt 3T T AT IS, WIS UdY & AT AT A9 A & [UTdt oo
&9t § Ao | o Sarer § fAS ga9n 3 “s8T A U™ ye
TH, AT € A AUSHT I8 3% st e faer § dag 3w
€3 I 75 | feust & T9ud Ay »if=3ne 3 feg=r g9 Afgg ©
Ifaee »iF s BT TS|

9913 gHlg At ffq »igansT gat fafonr fors a9 &
meEer I e 95 fa AT wiAgdn T four T fa &9 =dt © 89
fST urst (3if9) & fogae 7 37 g8 w3 m¥e I5 fem 377 Hue
IHE § A=ar | feg Aoet yout 7t sifamrmatyt gr= aany yretit
&t T Faet 71 Jvat €t 9% I fa AT yiua T 9wy a9 U gar
ol
WA g9y <fuE ot | efa & §8 998 1912 11 3T7€ 1 (. 326)
s waTg falare I 73 fag ofe fmigs & 11 (4. 682)

[&<: ‘T35 gaTet & §Y &% Uer g€t T | feust 93a™-Haagt
fST miT mira <t g&Tet fAe sfirt (3979, 9=, figme, arewr,
W@, 99N, AT, FIdI wfe) & &F FaA's, €30 ©f fonmaa
ferrdt AETt AreaTdt, ATS-g9TEeT €T JU3, WISt AT §3 yAT
T §EUS, SHS UTST, MABIB3T M $99US ¥ fedu yu9 Bt
H&=3T Tt IBTE 9= 1)

yiuat & 39 3 Afog & wifenr fed3g a9 w3
WMUST 99 Ut 995 BE gHfemt I AaT & Ifpwm e T
39 € & =93 J fEHT A=9E Y9 995 € AUS §ST gfgmT I
3= J1g J(F Afog & fuseT AHSE I | 31 € AgY Aone feur &
&+t Fe9g I 996 T AU ST efswr I 989 AEt e, fAw
319 &t €9 & It avrfent fiS9 8T 99 F Iro-anfat Gug Ia9
FaeT o a9 fE9 Jy fee of, 67 © fomrs &t gt g7
HEHZ €7 2Ud J&T 391 & Jet B0 &dt qee 7 fa Jg &
»HS Af3aT9 T | y&ud i 99 96 fa fem dfg & aet = st-Tan
&dt fagr, fen et fam <t Hare € ya3t set fAe Howt <93
@& | vame yar 95 Suds feg g <9 &< d9 Sfewm| <<t
@it I 3t T fedst g5 Bet, IT € AIY & UT®
&g four Jue g5 fedut uedht fea-gw fedu 33t yum,
WYES HEgt € TUBHt w3 g © Twer Y gatdt
ferrsgsityt Joet I | feg a9 dF mfow § 99 faar o
ged € a9 fRe 39 fes Aer T I1ydua 3 gig Sre Afag &
HfemT fed3d J96 MI WUSt 9U9 IHaE< e anfent Jo
AAT & gF-g7 9Pt Barg < =7 <AY e Jfnm T
few drg feT foudt ot 7 fitfanr=t &7 Y=g d9s < gerfes ot
U3 9 fE3t aret I Aefa g Arfog & gavs &
Af3d19 & AF & SYeT, 7437 AdI3 AFF |l

f3& yafs & d=¢t, fAgg rafe & a3 S99 1l (1.3, ¥. 594)
H H&HY H A9€ & UgTefoad o 9 ot ATg & ATef I

3 fag fa@ f5g€ mg urehs AW afe SEar Aar 1 (4. 1054)

fa@fa yua gig € mee € AT &4t Aew (I35
HeT 9% gied fag aH & A || =&t e (A=) & I 976
A YE || 3T fodzg =W T 928 & e || (3¢t grge™ 7)) g=
ged € % &9 uel I Het v W €7 § adt u3m; st
AeTEl 976 € AS'E ©F IW &4t & 33 Ao e afo a um
afger 9, d=w &% <t ufugrs &t aeer| fa= Yaua 9= f&a
fram 919 & €9 § usat f&9 rAT & A §uT wgE fegw s,
€7 € a3t GueE' €t gied € I UT I3&T T HY &dt JUT |
feg MmuE-my & 3 yHUI ANS BT I8, U HET ©f S99 a4t
COEE
€aT wuSt wiefs Bft &t a9 s9fs & aafa feam i (4.3, ¥
1415) (I= qig < fifowr & fewg  »m=r ag < fiforr &
fengg mg T »ust HfZ & AHe AHES 8T HaWY Jer J|
HSHYT g7d grde< At & 993 Age’ &9 Sadit H3d s - &
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B9 JIg & Hewe ©f fegg &dt g€ M3 J9aT & Feuet &t fega
3 Tifeut U I35, B9 oy M3 a9 TI&s (U &F TV), I
gfere™ 951 M3 “fAg 9 JfPdT wiysT 3 &fg gowmat || Ifg
e f3s & =@ans &7 ad ufure afammatn (. 651) 7= unit,
féea m3 a7 € sfawd 7 yat 95| Aies <9 en ga9 =9
ufgm 329, ‘7 yg & fieE 97, 47 Aee Hfg &’ | mee & de9
3 faar fev Sa vavg 39 3 #ig W3 §8 T ¥ 76 | gaaat €
S99 3 22, W3 Jfer™ WraHa ASTaT @7 &9 &dt BT 37 | 9F
F-at 9939 J13 A7 94 IS | g @ Afod et fagg €0f ©
AR 996 B A= §UT 917 J[8 Arfag @t @07 § fagu R
(farest =ule et st & <t fagu Wihz a9 F wat &9 fan
S Ud 578 99 fenm@e 9%) uf<3d Agut & nfgg-afaes w@e
5| feq-¢€ 39e9T & §%t §% o Sar & dfodr T it a9
935 ot mow fS9 TesT odar, dedr, SaT, Jarat df Wt FI9
geT o fan ¥ afge 3 goer 71 Ing S diat, A@dhut & &9
gav Jifewe™® Afog MUfsd Ida1d &% §A/d IS we §ua
foar & a<t W=t ronfa-festt feut % ARaTd 3T AeT I | gEt
39 UaH WS Hoen dEt & fen 3¢t adt IseT| few Aos €
ge feg ot 31 fam faprs & wrst gu-fega & Aeng W3 Ins
FIaT I, BN whE farns I wAt fifs a9 &6 a7 few gon
fomrs & &7 ¥ mHfenm § &7 J9aT & TR Har 97 | 33T Ag €
AOHE T |

aet fan & Afenr I fa T9gmg Arfow, »ifzne s g3t
iy a0 SBt-8S Jedl-deal IHge & ugst §ue fa= s
aret ? At fify 319 978 Arfog € g9meg fe 99 unsa (Fld) § ene
UT3HY €7 (8 ©F o AEUS J9& Bt fammg faf ug ow, 7 faar
Jg-AHI 9[F J | WAt d1e3s 9t sew afa I, faamet (greemmar
yHUe w3 d[ET, 39t € mes 99 o) © 7% S mifad en fa
feamar niyr Jfewr fuorr T o fugT & fen 7sn (F= #s
1666-7& 1708) f&9 gufaw aist fifod w3 Guat €@ d3a Hae
& fanrg aat, fue® AaH & gt guret € Hfowr ar@e a8 A
30 ITI g € A3 & 3T JEy wafeut fE9 F3-us St
TFhort Tt a9t gsfa ar3-urst favew & fewg § 75" Ue feam At

A3 I I & IdPHg et I
Iy fae 7 grone It 1|

A3 I JEY & Jfd Hay arema Il (F. 1127)

J9 JEAY & wust A3 €30 mis & & &% fouar
it T | grewret Enet 9, yg € sH-fege AT st At @ 8
&, TET: 5 &= T AGTI I (. 1)

T HI-mE g foors, &7 Hat-v=3 €T §He, &7 Jd=T 98
o7 T3, & IIT, HFtHT, T9aTaT W HeeT §UT IR w3 Ha3t
o gov dfae &3 fapur w1 oo gonsiar o3 fmmerse €ast
AIU®EHT € T aret I 7 fewt Iout &9 are 7€ Aue’ © »Eg
TEHT &% 99 fam™ '3 fas ™ i a7, UITE I H'T o IHTE HBS

IOT € IGI-88, ABEMT TH HIW gde-sILe § dIf fidt
MY §& 75| (F1936 T999T € AW € 3¢ ¥ M3 HY €t
gt MYE TH 17 3769 A9 § €8T € MU wq, Jeen,
T 33-33 &4t sede &3 e, 59t 37 8UsT & g9 faus T
B9 d€ o feyr =7 Al | faardt € A <9 e uT g6 w3 uge
A 39 U5 ‘893 YA ud g W i3 &7 gt © §3 3
HISHT HETUZ gae A7 30 96 M3 st »idr Af3 ¥5 T, gu
W3 ¥ IFT I MITHT IF IJ I& | U3T &9t Barer few A a5
& iy g5 A7 g%disT| fan famy et dyeret grer =93 faor 9,
femer a9< G4t T — faaTat wrear, Sar 3789r, 7% fgsgTear,
IH AIS A1 | Aot et &5 A I 0T F 7T UT o SHTET 85T
T w3 feg A% € 99 o7 T8, g< 39 uze 77 37 I&: frarat
WTEATT, 99 ITHIT, 7S fagrear, 3¥ 798 6 | I=, g =t
uge 7 9J 95 ‘A9 fev 99 faues ot §i=, 7 T a9 fes ot
Y3313’ | yg firdt e féq 2t wa &t feuret foer, 7 a1 g mrfos
Tt fitfymret € feudts wionst sov-aist € 7% fe9 &
ST 3= | At Uge 7T 99 I “fiF u3fs fafonr dfer g of
Afg u=e 1| (4. 923) 7= 7 (3 fls u3fs, fafonr, dter w=z
€%, feust Fest & AIATT 3 A ageT I w3 fegst € ¥ss
FICT T | U IF-IF IOHY HAST W 3JeTd A3 vt fegarat
g% A gt (JSth) ugrayet (sta3uq mrfaw) wge €t dis
899 Jg 3T TTI

get g 3w 9= 3T fors aigt A< | ¥ 3T gregr=t
& g9 ¥ fAen & €8c 999 J9¢ AT IJ I&, 9€ A9 IfdI
HAS Adt 30 &4t EFeT | € MUS-my § Jreny fifg §8 Hae
F&r yf= &9 femem due 75| fom B9 T, feo A9 oA
391 < faamg T g9 95 | 3% & 3fT I ug9E MF Mg < gAE
BT U@ mF FS-yT9 ddaT fegst ©F @Fy g€ ¥oT | 9N
Guat €3 fuwmBer I, § »ana 39 T gH93t & os3 fIw
yge 99 5, JI-GuenHt € I3t 99 Aeqrer 4t JuT UT g
&ad Aoy &t fegguar § ®&d9e 96 W3 JIg ©f gt Ayyt
T 4F g9 76, fAe vt 37 faug adt ufgm fa grearet fee
fage A Hg-mig feorfant & feudt dist 7, 3t &< ysa
H UE J, T €7 gUST UFT J9¢ 9 I 390 BT "I femrer oG
T 7 Jfge g6 WA dex feuga &% Afons &dt, I Fa-ust
THt fersdt = uStgsT § IO OnT 95 fa 3 fesst dez O fa
e ySt 3§49 faw J9 % a9t Fuet| Hger mifedr 53t
Udter § g4t T 1 fen §ma3t (coma) =&t mewner &9 st &
799 JEST AN ©F 3T 83 71 9387 H9gT 9 Heg st &
H8H de€< 378 d€ 93&T &dt »=dit | fen et grg drg Arfow €F
gt i€ ve € yad § §% q fen <9 fou muet & fenrfunr
9 F AT d=ait | IQH & St I I5 €39 & fan wieAe &
3 U &<, §o =t fen 37 &t o¢ &< |

*kkkk
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UIfH feurgeies ACT |

(3. 3965 nHT fiw fega)

WABEMS 3 feg I fer Tamit € Ja1 ¥ig 3,
T TIH T nUE nusT fsurdeHes AeT I |

Ug 79 Jed ¥ U 8H HI T AeHis IHI T I

3 U5 B%3 Tt SEMT niud Jeg 3 Ut a9e B I
foh Wae urfzg 7 It »iFtA &= T &,
13 FIIHT 3 FIT 39T 3 FIT SH WS HBI 3 |l

SIAET 3 9 uedt 3 AOT AHST 9% 99,
H3 THH, Horet fest - faar gemg wore § famr |
B A Ut utedt fargy feg i 37
3 Ty Y (HIT Hoiela &g are 3 Tutg J famrm o

fermH 9 usifent gfsat T 7 nifenr,

I 3 39,991 3 397.feAx 3 397 J nrEd |
yg fag™ 3 AT TA®E 9 22 & b,

IH IH 3 IfoHs g IfenE JEF 3 776 FITET |

Aer35 fdg 3 forort wahnt & Ay & e,

IIH 3 7GH, 3 HeY 3 T9H BT Ifemm |
feg & 7Y, Uy, que, 53l &% 37 F o9,

T6 US I9,YJS T YA AT 3 98 yE Jfent |

gu 75 m® ifdAr uan a9 fenr,

feg 3t A wife 3 »ifdAd 90 U9H &9 |

87 3< Hoe A fonia T deT q 9T uT 78,
Ud 3% I 2 ug Ut slifantt 3 fdJAm &7 &9 |

ACT T 0 =fani™ 3 I8eg T ¥ efam™ |l
Ufen g7 @t et If He =7 I5 fHaar,

Sug fegTar oi37 3 faar fH&ar A 99 © wI 3f&Enr |

A I8eg 3 B8R yfanr J=93 eeq

ot ot gy €9 95 € enret fis Aaet T
g fHfenT o7 € 82 A8 © ¥H U 3 BT 3,
WA U 3t fage Ifons oo fis maet T 1

feg nvio» I8 =% =u famr 3 ufanr,
St HOUTH ITH 95 B It it i
g fifent €9 3T wic nie Aea I,
fiae Ao 3 gAdar €% < Haafay I fHaat |
feg wior» 89 =% G =fmr 3 ufanr,
et Hf 3973 UTH 7 €9t 3 AOT Heu3T T AT
A 3 ufost %3 g&T Ut FgT g Ay 3T gE |
**kkkk
ATU-H3T & AI8
(Tféreq frrur 3
AUT-f3T ¥ gU® 85 JrEtE,
Ha3t fegt <t g3t gwig g
gatt, a1at g g A 93 feaw,
39 €B3 Tt dEt M grET|
99 IAS 3 SAa BT AT &,
HS €, H& 8T & g3 97|
f&9 fiis™ & U fapur »im 3o,
It ISt ST BIET AT FET

*kkk*k

nir <t fAdt - <3t At 5 <

aet fest Ifo s U=

FTIE JAEHTIT gTET

"EH I A nifzme
-

Ajit Jalandhar 07-30-2004
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(X IECERMEUETO)
SINGH SABHA INTERNATIONAL

APPLICATION FOR MEMBERSHIP

SECTION 1.04 MISSION STATEMENT

Ensure, safeguard and promote correct exposition of the teachings of Aad Guru Granth Sahib.
Interpretation of Gurbani and representation of Sikhi in their real perspective.

Project and popularize healthy and proper image of Sikh culture and institutions.

SECTION 1.05 OBJECTIVES

i)

i)
i)

Establish, maintain and manage an institution for standardized and correct study and research of Gurbani and
Gurmat, and for training suitable persons for propagation and dissemination of Gurbani’s teachings through
publications, conferences, seminars, group discussions in Gurdwaras and homes where some intellectuals can
gather.

Promote Sikh way of life in accordance with the teachings given in Gurbani incorporated into the Aad Guru Granth
Sahib and by Sikh Rehat Maryada (Code of Conduct) laid down by Sri Akal Takhat Sahib as an institution.
Cooperate with other Panthic organizations working for safeguarding, maintaining and promoting independent status
of Sri Akal Takhat Sahib.

Support all those institutions, such as Missionary Colleges, those are training missionaries according to the
principles of Gurbani and Gurmat and help them perform their function in more effective way. Develop and promote
programs for education of Sikh youth and others about Gurmat, Sikh history, Punjabi language and culture, through
organizing lectures, seminars, symposiums, conferences, Gurmat camps on Sikh religion and preparation and
distribution of single subject pamphlets.

Organize Sikh Sewa Dal in conformity with Sikh tradition and inculcate the spirit of selfless service among Sikh
youth.

Develop programs for eradication of the evils of caste system and social inequality among Sikhs.

Check and oppose growth of Santwad and Derawad.

Protect and promote Sikh interests throughout the world.

Own and operate a Gurudwara.

Own and operate a Missionary College.

........................................................................ endorse the mission statement and objectives of the SSI

given in Section 1.04 and 1.05 of these Bylaws and pledge to work for the fulfillment and promotion of the objectives of the SSI.

Please choose one of the following memberships. Patron and Life member dues may be paid in ten equal installments. Please
make cheques payable to Khalsa Tricentennial Foundation of N.A. Inc. and mail to Sikh Center Roseville, 201 Berkeley Ave.
Roseville, Ca 95678. Tax-exempt receipt will be issued by KTF.

1. Student Member $ 25.00 Please mention the Institution being attended.
2. General Member $100.00

3. Life Member $1,000.00

4. Patron Member $5,000.00

4. Institutional Member $ 1,000.00

5. Donation

$

Patron Members Please Name The Loved Ones:

Name: Please print first name first.

Address:

Tel/Fax/e-mail:

Signature:

Date
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Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678.
Please make U.S Dollars Cheques Payable to K.T.F. of N.A. Inc. and Mail to, 201 Berkeley Ave., Roseville, CA 95678

New Arrivals: ‘An Introduction to Sikhism’ (76 pages) by S. Gurbachan Singh Sidhu, UK.

Two other books by the same author ‘Sikh Religion and Christianity’ (110 pages) and ‘Sikh Religion and Islam’ (Co-Authored
by Gurmukh Singh-155 pages) were published earlier. These books were published keeping in mind the needs of our Diaspora
Youth. Unfortunately the current managements of most of our Gurdwaras have no interest in these issues. We, therefore, appeal to
concerned individuals who would take upon themselves the sewa of distributing these books to the youth in their congregations or
Sikh Student Associations in their Colleges and Universities. We will make any 20 volumes available for a donation of $100.00 US.
Within USA we will pay the postage. For other countries postage will be added.

Books by Gurbakhsh Singh Kala Afghana that were banned by Vedanti are available from Sikh Center Roseville:

New Arrival: 3Ig-g<t € qA=<! 3 JIfgesH ursHdT € I fer fase a9e ei=t & A, J9gur R § Saurdinr gemfent i Other

Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville:

“Bipran Ki Reet Ton Sach Da Maarag” Volumes 1-6 & 10; Bachittar Natak; and a few copies of ‘Maas Maas Ker Moorakh Jhagre’.

Bheta for this 10 volume set is $110.00 US including postage. Bheta for individual volumes is $10.00 each plus $3.00 for postage.
Books by Gurbakhsh Singh Kala Afghana available in India:

Jashir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213

Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-110006. Tel: 011-22153616, 23974543

Giani Surjit Singh Missionary. 44, Mehar Chand Market, Lodhi Colony, New Delhi- 110003. Tel: 011-24621245, 24652977

Inderbir Singh H. No. 4321 A, Gali No. 4, Ranjitpura, P.O. Khalsa College, Amritsar. Tel: 98146-45805, 0183-2228572

Rajpreet Kaur, W/O S. Gursewak Singh, H. No. 15273 Ward No. 1, Kothe Amar Pura, Joga Nand Road, Bathinda, Punjab. Mobile No. 98149-45270

Dr. Gursharanjit Singh, 16-New Modern Colony, Chheharata, Amritsar, Punjab 143001. Ph No. 0183-225-7894

Didar Singh, Khan Hospital, Sani Pur Road, Sirhind, Punjab. Ph. No. 01763-228121, 98152-46182

Inder Singh Ghagga, International Missionary, Vidya Nagar, P.O. Punjabi University Patiala, Punjab. Ph No. 0175-228-3316, 98144-55582

Note: For more sources please visit our website at www.sikhbulletin.com

Other Books and CDs available from Sikh Center Roseville

“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.

TRH 38 f59s, famwmat vt firw, »iEmsTil Bheta $10.00 including postage

SGPC Booklet publications, Free and we pay the postage

CDs: (1). Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA

(2) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of Gurbani by Prof.
Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. www.Interfaithcharities.org

Your kind donations are used to print religious literature and this Bulletin.
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