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ENEMY AMONG US

1. Sikh Takhats:

All five Takhats, Akal Takhat Sahib, Kesgarh Sahib,
Damdama Sahib, Patna Sahib and Hazoor Sahib, have
immense historical significance for us. One would think they
would all practice the same maryada. But No! Patna Sahib
and Hazoor Sahib allow Parkash and Akhandpath of Dasam
Granth, the bane of Sikhi. At Hazoor Sahib an Akhandpath
of Dasam Granth is sold for Rs. 2,101.00 where as that of
AGGS can be had for a bargain price of only Rs. 900.00 (See
SB Sept.2000 and Jan. 2001) Also at this Takhat the ‘Thaal
and Deeva Aarti’ in the fashion ‘condemned’ by Guru Nanak
is performed daily. From this very place the jathedar was
publicly soliciting ‘authentic’ documents to prove Dasam
Granth to be the work of Tenth Nanak and ordering
publication of this Granth in large numbers at a time when
Jathedar Vedanti had issued a hukamnama from Akal Takhat
Sahib banning any public discussion of Dasam Granth. As a
result the ‘beacon’ of Sikhi, Institute of Sikh Studies
Chandigarh, silenced itself while likes of Hazoor Sahib
Jathedar, Baba Virsa Singh and publishers Chattar Singh kept
on the pro Dasam Granth drumbeat.

Recently, the RSS chief Sudarshan used the ‘Parkash’ of
Dasam Granth at our two Takhats as proof that Sikhs are
Hindus. In Sacramento, CA, the Hindu leadership used our
common but tragically erroneous practice of singing ‘deh
shiva ver mohe ihe...” as an example of Sikh Gurus being
practicing Hindus because Tenth Guru Nanak prayed before
a Hindu Goddess. It comes as no surprise that the post 9/11,
film, ‘Mistaken Identity’ shows children’s choirs in a
Gurdwara singing ‘deh shiva’. The film was produced by a
Hindu lady, Vinanti Sarkar but generously paid for with
Sikh donations. According to a statement in the Spokesman
weekly, Chandigarh, this film is being widely shown in India.
We finance misinterpretation about us by ourselves.

More recently, in the matter of Nanakshahi Calendar, the
Jathedar and the management of Patna Sahib have
turned down Jathedar Vedanti’s request to implement
Nanakshahi Calendar.

On the front portal of Darbar Sahib in Amritsar is a relief
image of Guru Nanak surrounded by Bhai Bala and Bhai
Mardana. Bhai Gurdas says, ‘gur murat gur Shabad hai’. In the
basement of Akal Takhat Sahib a picture of Ninth Nanak
is displayed for the devotees to engage in another
Brahamanic practice of bowing before an image. In his book,
“The Sikh Religion’ Macauliffe, joined by other historians,
tells us that Bala did no exist. At Darbar Sahib we also
perform the Brahamanic ritual of washing the floor with
milk. The recent controversy about the rights of Sikh women
to equality in the matter of sewa at Darbar Sahib shows our
Brahamanic practice of discriminating against women,

contrary to the teachings of the Gurus but in conformity
with the Hindu practice.

2. Takhat Jathedars:

Of all the Jathedars, one person with some degree of moral
integrity and intellectual honesty was Giani Kewal Singh.
He was the Jathedar who spoke out against the deras and
derawalas including the more powerful ones such as
Nanaksar and ‘Sacha Sauda’ in Sirsa. It is the latter that
used his influence to frame Giani Kewal Singh in the tragic
death of his daughter-in-law that had been proven to be a
suicide brought on by depression. He was the conscience of
the five ‘Singh Sahiban’. Now, after the removal of
Jathedar Manjit Singh, we are being told that he too,
discreetly, was a moderating influence. Recent action by
Vedanti to change his tune vis-a-vis the books written by S.
Kala Afghana lends some degree of credence to that (see
page 26). Now Vedanti has all four ‘no questions asked
yes men’. But Vedanti is more of a weak, pathetic person,
an easy tool (and fool) to be used by those who pull the
strings behind the scene. In that he has also been ill served
by his PA, Prithipal Singh, who is also his brother-in-law
(sala).

We have just recently learned that when Vedanti paid a
visit to ‘Dera’ of ‘Sant Baba’ Daljit Singh in Chicago in
May 2001, he had already been visited by Daljit Singh’s
wife with a plea to intercede on her behalf (see page 6). He
not only visited the dera but also included Daljit Singh in
his ‘Sant Tola’ peace delegation to visit with the Pope in
Italy in January 2002 (see SB Feb.2002 p.25). Prior to his
visit to Nanaksaria Thug Amar Singh Barundi in London in
August 2001 (see SB Oct.2001) with Hitt and Talwandi in
tow, we had presented him with truth about Amar Singh.
He completely ignored that. We have since learned that
there were others who had warned him. But he responded
by including Amar Singh too in his peace delegation to the
Pope. We have also learned from very reliable sources
that Vedanti does not subscribe to atty. Lamba’s belief that
the Dasam Granth is creation of Tenth Nanak.

But then he is also the editor of the blasphemous book
‘Gurbilas Patshahi 6 (See SB May, June 2000). In the ‘Sher-
E-Panjab’ dated April 11, 2003, even Jagdev Singh
Talwandi is reprimanding Vedanti over his editorship of
this book. He is quoted as saying, “If Jathedars engage in
such actions then what more worse can happen for the
Sikh gaum?” But then again in India he speaks against
derawalas and in diaspora he supports them.

Strangely Atty. Lamba has never spoken out against
Vedanti. We can come to only one conclusion that Vedanti
is carrying out his master’s commands instead of exercising
his own judgment. It is our opinion that for the sake of the
Panth and his own sake, for whatever little self-respect he
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has left, he should resign from his position of Jathedar
Akal Takhat Sahib.

3. S.G.P.C and its Adharm Parchar Committee:

Until and unless Sikh leadership, intellectuals and
institutions take a united and unequivocal stand that Sikhism
has no place for Dehdhari Gurus who call themselves Sants
Babas, Shiromani Sants and Yogis, Sikhi will continue to
remain the target of Hindutva forces. It would also be a
mistake to distinguish between ‘good sants’ and “‘bad sants’.
The so-called ‘good sants’ have also lead us astray from
Sikhi and into superstition and following them rather than the
guru, which for us today is only AGGS.

Thus, there should be no room in the SGPC’s Dharam
Parchar Committee for Dehdhari Sants. But we have two
of them and they call the shots. They are helped in their
assault on Sikhi and Sikh scholars of Gurbani by another
member, Joginder Singh Talwara, a leader of Akhand
Kirtani Jatha. Of course, AKJ believes that the entire
Dasam Granth, complete with pornographic references and
details, and its promotion of intoxicants, is the bani of tenth
Nanak. Recently S. Talwara fully revealed his level of
intelligence when he attacked S. Kala Afghana with these
words in a letter to the Editor in The Spokesmen Weekly,
Chandigarh dated March 2003: “...Kala Afghana too has
adopted the same method of administering sugar- coated
poison. Well-meaning intellectuals should have been in the
forefront to see through and unearth this cunning and
deceitful methodology. Brother Kala Afghana, who has been
serving in the police force all through his life, has neither the
education nor the study required for writing so much. Some
anti-Panth lobby seems to be working behind him. Laying my
head at the feet of all of you, my humble plea is that we
should move in the direction of seeing the ‘poison coated
with sugar.” S. Talwara can believe the story of ‘Chhajju
Jhir’ but he has hard time believing that Guru could shower
his blessings on S. Kala Afghana, especially after his decade
long intensive study of both Sikh and Hindu scriptures before
he wrote his first book. After all Guru blessed S. Talwara
with ignorance. What he describes as sugar- coated poison
has been described by others as truth told in harsh language.
Or perhaps Talwara Ji is right. S. Kala Afghana could be in
cahoots with Atty. Lamba where the latter is actually
writing under the name of Kala Afghana!

But really, what is S. Kala Afghana’s fault? In his book
‘Maas Maas Ker Moorakh Jhagre’ he exposed mis-
interpretation of Gurbani by the pillars of Damdami Taksal
and Akhand Kirtani Jatha and these are the sansthanwans
that Vedanti has teamed up with to take his revenge on S.
Kala Afghana for his critique of ‘Gurbilas Patshahi 6°. S.
Kala Afghana has critiqued the following books:

a. ‘Tat Gurmat Nirnai’ by Bhai Sahib Bhai Randhir

Singh Ji, 1978 Edition.

b. *‘Sikh Dharam Te Maas Shraab’ by Bhai J. P.
Singh Ji, Bombay Wale, August 1980 Edition.

c. ‘Tau Kew Murgi Mare’ by Bhai Joginder Singh
Talwara, July 1980 Edition.

d. ‘Gurmat Rahit Maryada’ by Sant Giani
Gurbachan Singh Ji Khalsa Bhindranwale of
Damdami Taksal, Feb. 1975 Edition.

4. Damdami Taksal:

It was a product of Damdami Taksal, Jathedar Puran
Singh, who declared that Sikh Gurus were the progeny of
mythical Luv and Kush. To buttress his argument he
quoted Dasam Granth in which “the Guru has himself
written who his ancestors were.” When told that Dasam
Granth could not be the writing of the Tenth Nanak and
even the Arya Smajis deny the existence of Luv and Kush,
his answer was to quote Baba Gurbachan Singh as the
authority who “considered Dasam Granth to be the
creation of the tenth Guru.” In their dera in Tracy,
California, they can be seen doing more than one
akhandpath, akhandpath and katha and akhandpath and
kirtan, all simultaneously, all of which is contrary to the
Sikh Reht Maryada. Surely, their own maryada allows them
to do that, but is that Sikhi? (See SB Jan. 2000, p.4)

Bhai Jarnail Singh Bhindranwale was one of them, yet
they are the only ones denying him the martyrdom. By
implication they are turning him into someone he was not.
Unlike other Sikh leaders his deeds matched his words.
Who can deny that Damdami Taksal has become a front
for RSS assault on Sikhi?

5. Sant Sipahi, Gurcharanjit Singh Lamba and Bibi
Kiranjot Kaur:

In the March 2003 editorial of Sant Sipahi Bibi Kiranjot
Kaur states that because of her involvement in Panthic
activities Sant Sipahi Trust has decided to appoint atty.
Lamba, who takes his inspiration from the life of Master Ji,
as its editor. Change of face will not mean change in
editorial policy. We respectfully disagree.

In “The Charhdi Kala’ weekly of March 26-April 01/2003,
atty. Lamba is lambasting Rashtriya Sikh Sangat, first
under his own name and then under ‘Sant Sipahi bureau’.
In the heading he mocks them: Rashtriya? Sikh? Sangat?
Those who do not know Lamba would think what a great
Sikh scholar he is. Even Dr. Harbans Lal has defended his
scholarship on the Internet. But then Dr. Harbans Lal also
thinks Dr. Chauhan is a great Sikh leader.

Both the above statements, by Bibi Kiranjot Kaur and
atty. Lamba, are to mislead you. Fact is that Bibi has sold
her grandfather and mother’s souls to the devil, personified
in this case by atty. Gurcharanjit Singh Lamba. She says
that the editorial policy of Sant Sipahi will not change, but it
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already has. It was an article in Sant Sipahi of Feb. 1994 that
became the basis of collection of evidence against Jathedar
Vedanti’s very close personal friend, benefactor and patron
saint, thirteenth Guru Nanak, Nanaksaria ‘Sant Baba’ Amar
Singh Barundi. However, in March 1998 Sant Sipahi
published pictures and an article about Amar Singh being
received by Jathedar Ranjit Singh Ghataura at Akal
Takhat Sahib on Feb. 22, 1998 to perform Kirtan, thank other
participating jathas and present awards to the children,
without any reference to the truth about Amar Singh
published in the Feb. 1994 issue and there was no criticism of
Ranjit Singh’s actions. The editor of Sant Sipahi during that
period was her father. She has chosen to hire, or sell to the
fox the hen house. S. Hukam Singh abandoned his
Spokesman in exchange for the speakership of the Indian
Parliament. We cannot see Bibi getting that position or any
governorship. Perhaps atty. Lamba can get her the
Ambassadorship to Bangui. We will just have to wait and
see.

Who is atty. Gurcharanjit Singh Lamba? We do know
one thing. As in the case of Dr. Amarjit Singh of ‘Khalistan
Affairs Centre’ in USA, nobody really knows. But from his
actions we can conclude that he is up to no good. Anyone
believing in and proclaiming Dasam Granth to be the creation
of Tenth Nanak should be suspect. You do not have to
believe me, if you can believe in Sudarshan that will do.

Atty. Lamba loves to portray himself as a Sikh Scholar but
his actions are that of a mafia enforcer. Last year he attacked
all the missionary colleges (see SB Sept. 2002) with
vengeance when he did not like a slight movement towards
cooperation between the SGPC and the missionary colleges.

Last summer a seminar on Dasam Granth was held in eastern
USA. After the seminar, one of the speakers associated with
a missionary college was invited by a prominent member of
the Sikh Community in the area to his house. While the
missionary was there e-mail arrived for him from Mr.
Lamba, lambasting him for his comments on Dasam Granth
at the seminar earlier that day. Both the missionary and the
host were surprised as to how did atty. Lamba, sitting half
way around the world in Jalandhar, find out what was said at
the seminar and the e-mail address of the host. It does lend
credence to Dr. Aulakh’s observation about the infiltration of
Indian Govt. agents in every Gurudwara, every Sikh
gathering and every Sikh organization. Later atty. Lamba
intimidated two other principals of missionary colleges for
anti Dasam Granth articles in missionary magazines. (For more
on Lamba see SB Aug. 2000, Feb.& June 2001,Spokesman_May, 2001).
There is no doubt in our mind that atty. Lamba is the
head, Joginder Singh Talwara the tail that rattles and
Jathedar Vedanti and President Badunger the belly of the
snake that is poised to strike at the Panth. If the belly
could be cut the head and the tail will be rendered useless.

6. Deras-Sant Baba Daljit Singh-Chicago:

All Deras are run by people who have first stolen Sikhi and
then use it to steal your hard earned assets and like the
Thugs of Benaras described by Bhagat Kabir, they all dress
in a special uniform — chola. We became aware of Daljit
Singh in May 2001 when we received a phone call from
Chicago to help persuade Vedanti not to visit his Dera (see
SB June & July 2001). April 2003 issue of SB again dealt with
the activities of Daljit Singh. Bulletin was mailed on April
9, 2003. About noon on April 11, 2002 we received a
telephone call from Daljit Singh that lasted more than two
hours. Following are the main points of that
conversation:

Baba Daljit Singh is his legal name, i.e. his first name is
Baba, middle Daljit and last is Singh. If his legal first name
is Baba then why was he referred to as Bhai Daljit Singh in
the list of delegates that accompanied Vedanti to visit the
Pope? All Babas seem to be graduates of the same school.
In case of Amar Singh Barundi his legal name in USA is
Baba A. Singh.

Living arrangements between him (in Chicago) and his
wife (in India) are with their mutual consent. But his
wife had appealed to the Palatine, Chicago gurdwara sangat
for intervention and later in India had pleaded with
Jathedars Manjit Singh and Vedanti, before Vedanti’s visit
to the Dera. (See p. 6)

He has had AGGS translated into ten European
languages including English, French, Italian and Danish.
He has promised to deliver to us all ten sets. We will
inform our readers when and if we receive them and if we
receive them, we will have scholars examine the quality of
translation.

His belief in entire Dasam Granth being the creation of
Tenth Nanak, including pornography and endorsement of
consuming intoxicants is 101%

‘Thaal and Deeva Aarti’ at Hazoor Sahib is an expression
of devotion. There is nothing wrong about it.

He is a product of Sant-Samparda. He will not change;
he will address anyone calling himself Sant as Sant, but not
Brahm Giani. But he is not hostile to the missionaries. As
an example he mentioned the case of Satnam Singh, son of
late Principal Harbhajan Singh who was 101% against
Dasam Granth. Daljit Singh got Satnam Singh the visa for
USA.

Money for catering to 25 ‘who is who’ of Sikhi will come
from his congregation.

He has never met atty. Lamba.
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He would not answer how much he paid for infomertial in
the Sant Sipahi of Jan. Feb. 2003, under the heading
‘Special Interview’ by a Roop Singh.

He did not explain why of all the worthy Sikhs he was
singled out to receive Maharaja Ranjit Singh Award for
promoting Sikh religion and human and social services, by
Punjab University Patiala on Dec.22, 2001(see SB Feb. 2002
p.25). Incidentally, the presenter of that award, Vice
Chancellor Dr. Jasvir Singh Ahluwalia, went to jail on
sexual harassment charges by the women students at the
university.

Like a vulgar man he bad mouthed and assassinated the
characters of Bhai Mahinder Singh, Granthi at Palatine
Gurdwara Sahib, S. Kulwant Singh Hundal, General
Secretary, his wife and their children. On April 15, 2003 we
received an unsigned and anonymous fax (In violation of the
federal law the fax number was concealed) three pages long,
supposedly sent by ‘Guru Panth they das, smooh sangat,
Gurdwara Sahib Palatine’. Shame on the sender, shame on
the 25 infamous sikhs visiting this dera and shame on
every individual from Chicago and elsewhere goining to
this dera. This is how far deep our gaum has sunk.

This from an Indian Govt. installed ‘religious leader of sikhs’
who has abandoned his own wife and a child . Some example
to live by! What else can we expect from a shameless self
promoting individual? This is the training of all the chola
wearing ‘chores’. This writer was similarly victimized by
falsehoods in full page ads in the newspapers by Nanaksaria
Thug Amar Singh Barundi when he was thrown out of
Roseville by court order.

He has the full support and backing of the Indian
Consulate in Chicago. It was the Indian Govt. intervention
that lead to his and Amar Singh’s inclusion in Jathedar
Vedanti’s delegation to the Pope’s conference on Jan. 24,
2002 in Italy. It was the Indian Consulate in Chicago that
arranged for his picture with the Pope hung at the
International Airport as part of the Inter-Cultural Dialogue
Exhibit. You can see the history repeat itself. This is how
Baba Virsa Singh’s dera was established and Baba made
into an International peacher of Hindu version of Sikhi.

7. Balwinder Singh

A noted community activist, in the words of Surendra Ullal
of India Post News Service, is credited with starting
Gurdwara Sahib of Chicago. Mr. Singh was quoted as saying,
“We have invited 25 Panthic celebrities and Ragi Jathas and
their participation (in Baisakhi day parade) would present a
grand image of Sikhism”. ‘We have invited? Is he in
partnership with Baba Daljit Singh? We decided to call him
to make him aware of the feelings of the Sangat at Palatine
Gurdwara Sahib. Conversation with him was short and sweet.

He is much closer to the scene of activity than we are and he
knows who is right and who is wrong. By implication, for
him Baba is right. He also fully trusts the people who
appoint Jathedars and trusts Jathedars to decide where to
go and where not go. In other words he will go with the
flow. Unfortunately he has a lot of company but we must
keep up our opposition to the establishment of deras and
dera type gurdwaras. Need of the hour is to educate the
masses.

8. Sant Jatinder Pal Singh Sewa Panthi was visiting
Sacramento a week or so before his arrival at Daljit Singh’s
dera. We thought it prudent to at least make him aware of
the feelings of sangat at Palatine Gurdwara Sahib. It seemed
he was already aware of their feelings and did not give a fig
for them. He refused to discuss it beyond a statement that he
is going to go. His job is to do Gurmat parchar. That was a
good lead for us to ask the first question. What did he think
of Dasam Granth? He had no opinion. Second question was
about his opinion about Nanakshahi Calendar. He had none.
It would have been futile to ask the next question which
would have been about the practice at this Gurdwara
encouraging sangat to take a dip in the two pools at the
entrance that were made holy with bottled water from sacred
tanks in India. He would have had no opinion. His single
minded devotion is to spread Gurmat parchar and such
superstitions are obviously allowed in his understanding
of Gurmat. Hardev Singh Shergill

*kkk*k

STRAIGHT TALK FROM GURBANI

The following is reproduced from SB of October 2001 that carried a story
about Panthic celebrities appearing in much the same way at the dera of
Amar Singh in London, as they are appearing at the dera of Daljit Singh
now, lead by Jathedar Vedanti, who was once quoted as saying:

““...oppose those who were running deras and adopting practices which
went against the tenets and principles of Sikhism.”” Tribune Oct. 30, 2001)

afg & =/ A A= &4t Aar I (Acc-3, a8, He )

har kay daas si-0 saakat nahee sang.

The Lord's servant does not associate with the faithless
cynic.

ﬁér faugt €7 I & Jar 1N I (acT-3, IS, He )
oh bikh-ee os raam ko rang. ||1|| rahaa-o.

One is in the clutches of vice, while the other is in love
with the Lord. ||1||Pause||

Fafg 3y nisfg HE Henml (2€9-99, TEF AUHST, Hs u)
baahar bhaykh antar mal maa-i-aa.

Outwardly, they wear religious robes, but within is the
filth of Maya.

2ufit 5o qg a9 sufenmil (€20-92, IGST AUHST, Hs U)
chhapas naahi kachh karai chhapaa-i-aa.

They cannot conceal this, no matter how hard they try.
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79 g dtFg 7 Yt g3 76H gAesg Il (A3ué-a,
AIATGEST, He U)

gur mantar heensa-y jo paraanee Dharigant janam
bharsatnah.

That mortal who lacks the Guru's Mantra - cursed and
contaminated is his life.

A9 HAIT IQUST IXd AUGT 31 BT 13311 (A3UE-
qt, AIATGEST, He U)

kookrah sookrah garaDh-bheh kaakah sarapneh tul khalah.
33

|-||—hE|3.|t blockhead is just a dog, a pig, a jackass, a crow, a
snake. [|33||

U9 €99 99 99 fews I €99 AT #mf &9 1| (A3€0-2,
AOATST, He U)

par darab hirna" baho vighan karna" ucharna sarab jee-a
kah.

The mortal steals the wealth of others, and makes all sorts
of problems; his preaching is only for his own livelihood.
8 ®Et f3mer if3ufs W WE San 93 fi FIIT €Ll
(A3€0-2, AIATGST, H3 U)

la-o0 la-ee tarisnaa atipat man maa-ay karam karat se sookrah.
66

|I|—|is”desire for this and that is not satisfied; his mind is
caught in Maya, and he is acting like a pig. ||66]|

W AR 3 3 G f399 wfefs 3a1 1 (80€-9, WA, T
g9 )

gaj saadhay tai tai Dhotee-aa tihray paa-in tag.

They wear loin cloths, three and a half yards long, and
triple-wound sacred threads.

ISt frgr Mo &2 af fa=ar 11 (82€-9, AT, 3913 T
i)

galee jin"aa japmaalee-aa lotay hath nibag.

They have rosaries around their necks, and they carry

glittering jugs in their hands.
&fe ofs & A3 & mindmifg Farafi & a1 nan (82€-2, nir,

3913 aglg )

0-ay har kay sant na aakhee-ahi baanaaras kay thag. ||1]|
They are not called Saints of the Lord - they are thugs of
Benares. ||1]|

3uf3 59 U3 &t FER I (03K-99, H'g, H3 Q)

takhat bahai takh-tai kee laa-ik.

He alone sits on the throne, who is worthy of the throne.
U9 AHE F9HfS ufed 11 (103¢-99, H'g, H2 Q)

panch samaa-ay gurmat paa-ik.

Following the Guru's Teachings, he subdues the five
demons, and becomes the Lord's foot soldier.

9313 ug ot HeR 71f3 I Ba uer a3 fag I3 11 Tafs
3Y ni3fg HE Wi ||

kartoot pasoo kee maanas jaat, lok pachara kare din raat.
Bahar bhekh antar mal maya.

They belong to the human species, but they act like
animals. They curse others day and night. Outwardly,
they wear religious robes, but within is the filth of Maya

[If we substitute Amritsar for Benaras, Jathedars and Sants
for Pandits, Gatra for Janeu, is not that what Guru Nanak
was talking about? Ed.]

Ud s ?
Ageg 2wt /t § faarar (niHdftan) udez 3° ufast
AgET il »rrEat ferf3aa HaTfax 20 »ids § faad e

q. & (g ess fAw framar ofent & feghr Sfg
It Uzt & H »ia® 3u3 Afog Bug 398 AOHE
3 3 J Y9 &t it fx vor Ut HY §3 & fan
THI 93 &% aHfed AEY gEE! 867 97

2. & Y. Horis fAw 397 3, (fAge 3% 3u3 /it arag
g Qua feg eftmat vigs ufost usg 9 gat
At »i3 87 »uE @8 fort 39 3 a3t et feg
WAE® I AG) 397 (T wHAS AW o
gt fengsr Wids &% i3 71 99 U ¥9 A
ad1 agefenT?

3. & g yfAg Sigsste 3t gafrieg fiw Ht sa9
et vi3 Ug yfAg feees famrmst Aa=a fAw
79 foluax et & 39¢ oo w3 fRw 3
Bret usal € HAS & AESRE & ¥631 &l A1t ?

4. o AT BUISZ AW T3S w3 BF niEw wids ©
33fent & aA9 wie adfent AAT (FET) B3
fAw & Ht »io® 343 Afgd 3 AeHTeS 96 &
MUIT &It 37 AEES !

5. o 4. Horl3 fAw J9t § Aeed! 3 999THS J96 &
HY J96 3T8T i3 3919 H & fer nust 89 &%
i  Ht 39 dig Afog 7 € gee AT AHGEHT Idt
fey ddn @ AT @ HA® § e df 3f &dt? faf
fa J. Hariz fAw fegat gt HAfen feg Jaree e
I A1t 39 3T AHIT nrfamr et 3 fa 3AT
mfadt foudt nierer feg & H »ia® U3 © AgT9
T uedt 3 fex 99 7 fer »idst 99 € e 3 figarar
mE & JOHf3 fAuist € feudls Augefeas §
geer fe8 ? gefmy Hast T @h:

o= FAw ASfas, aBSIshT
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SIKH RELIGIOUS SOCIETY OF CHICAGO
April 14, 2003
faqrg # ar wSsAr

Tfaarg #t &t =3fa I

39 Jim mfog & ggadt few @3t I AT AU-Fes 3 fHY
fosiFmA ARfESt, Uwetes (faamt) €% ag-3H 3 3T<w 3
B3AU3 J95 T JIETT JIA(3 YAH Afgg (mMEIBS 3K)
T nSt Aosa 39€9 %A fAwW €8 20 mY®, 2003 320
i, 2003 3 FIST A IJ 8OO A UTH YaH feen §
AHSUZ Yo '3 uge Idit fiut Enft fRare ARt '3
fagmHs RS - AETT Afded fAw I|WE (s 33
Afaw), 4. fous fRw s5e@ (yos WAR.AULA), A. ygHAs
fRw AesT (Yus, €8t fAy goeee ysua anet), A. 376
fRw T (Fo9® Fa39, B8t Ry J9eeer yaua ane),
far. ygs fRw (I3 JHl, oferies mfow), AEET 39896 AW
(393 IFAg AfdY), AEEN IHeS AW (3¥3 FAods g9
Ffos), AEew feags fRw (343 ues' Afoy), ABTWT 95%<3
fiw 3eag (3w3 wvew Afay), A. Hides fRw e (yoms,
3Y3 Uex ATIY Yydud anet), A. Hor3 fAw a&a3T (Araar
AE39, MAAULAL), A. 9u fiw (fy Aarsg, WA A,
far. A3 fiw year (Arger diEt, €99 mfaw), far. I=ris
fRw (I3-3fEt, Joee AR dn Afog e, A3 AfStous
fRw (Fer-Uet, fEst @), 3t gofded fiw (Hft sae @),
et efeeg fAW ALl (Bfore =), It Hadls filw (Us™sae
V), It ATEAI3 fRw Jofte (a1 @), A3 UisH fiw (8
fees e8), 3Et gfeeq fRw (agdt I, e9g9 Afow), et
Afdeg fAw Aoudt, st vidia fAw (IETRUT <), It
gfifeg fAw ur (fa@res <arAA) - § AYT AT Fas 3 Ry
fosiinm AAfect @8 3a3t I fa At fen 33w @ AR §
Yss & g Hi fagfa,

Q. BHEl JoETT ydua aHet, vifHsAT i3 I3 frore Jea
RAAEe @% fAY-Ad3 »ied w9 a9 39 w3x Ug-fegdt 3
gOHS! ARG Jig-5H 3 39e® § a8 UGT B =3 AN
96 fegg 3 fage I3 I8 I51 UT 93 T © 9% J & yga
33 Hignrer feath fagst @8, ag-3H 3 33ee § §3mfas
395 B, Ug 3 I sHUSE »ig 3 wiEst sHOST 919 © 39
8T '3 Jg Jg Aoy § A ¥ A H3Y & aTHUS! niEst Ig
NI RS S gndl fes GRS AT 3 S s
FIHRE T8, 33 A AfdY € AT J& &M Jomf
THREIM 396 T8, dg-yrfes Ifas Hfgnmmer '3 ufgar &=
T 3 fiut g vifys 8o & IT %3 B8 T JoHY € YyI9
HIdl 'g 93 niex8E @8, Ug-fedtt 33t @ femfant '3 g

g Il UBT T8 IA9 Jow ©f owes feu d9R ferm
33T9 € AY 3 Y5 I9ad fer € 33 few 3038 «F ot
frgas fer &t Ug fedtt asifetintt § w3er 8= & Y3y
s et

2. fer 33v9 @it I8 g Ug-fedtit argamamit @ fafmit 2

ayé fer 39t 76
* &AA 3 fIUKs q9T<a Afag St ST <8 fer 39v9
iy

At IHHTIT 96 AT HaS I

aam § nUE for § 8995 ®Et goeas @ 93| It
fAut 3 nuzt Higger € Hae' Enff fraeet &t 328 5% 8A
oI ATe a9 @3, It fAwt &t I '3 FHa=st @F fHE!
ufgwsedt HERT age @t m3 J9 IoHt @8 aH a9< &
HaHaS 39 '3 8aat § A% a9a|

* 399 i Yg-fedtt 3 993 aoeen § &dt a9 T8
Jondt g fer & aHant BF m3 WU Usgnt 38 HE 8%
FHRE 3 uHantt fea@a|

* g o 3uEl B 42 J9HyT 3 399 ¢ fuwe §%E @
B & niHAas TY 3 IHBI AT YT IITG S

3. fer 39T9 € AT § Y='6 394 fHIAS 396 T MU A 3
* fag’ fern mim & Afeor st 8R AREr € T6t @ fer @ 39
feg »r & U9 & UBF T ot a9s I?

* Arger AEEY Y. €966 fAw T fea @9 fer @ 39 A W'
TII & A T & 96 I?

* pHIIT vied fJeASS ATaT @ AEUS Sfen @ €99 39
'3 fer @ 39 '3 AT @ & a9 I?

* foget fadt nmies € gege €6 <3 499 96 © AUG 3
73 fag3 9&?

* Guiinit ez arsnr § U e & fAardl §Ine Enmuse
'3 UU 5% for 3909 F »uS! AT BIeeT et feRr
uss faf i3 a® ? w3 fem aoee § fAd vgs &
a9s J fa feast €t feg aaeet o€ & fd 93 At ?

* yHEdT, AoHa!, T83 3 fEa8s feu ferm 33vw it
* fen 39€9 ¥ »UE 39 M3 A3 Al feu feur® mrsat
3 99 Afog € & &% Afgnr A fgor 31 7 feg ARsT
fefsara a5 3t feg fen 39w a% fan 3§ ude? far &
&t I57
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37 ot AEE Afog & feg Aead! ffy ARE=T § yes oSt
7 &dt? 7 i3t 3t Bt AAEet € yfsfeu fa€ fagas a9 93
IJ5?

373 AF % feR 39T9 € AE § Y6 J9d diSt fHIaS 308
o1 303 =¥ i3t Uy fedtt ageret 3 da@! 1St 924t

it AYT fiy-A08 @ 8a3t aoe I fa fidft & foat A5 &
HEHZ 3 gOHIt AR feg das @& 39e9 e Ug got
FggEam 3 9ds afde Ifent fidt &t 93t o et mg3
fer g aon few 3M feos® 39e< @ JoHf3s fegut
agaH € fofent § A8 37 UAer a9d nuE Afgudr €
& fagumsr agdt it fa@fa Aest @ Afotar Aear ot ufost
33T 3 nHdlar feu 9% I9 35 guaH 39 - aAsfde! (@337),
2972 (3337) »i3 ABIETSMT (nHI) - g€ I 9] I5I UE &
93¢t g 3 fidt & foodl A6 § s9a99 SuT & At
ddterg’ & 37 da € IJ g7l BHie a9 T fa wy 7t A9
fer 9a g AE & it A's U'E & faussT add
g @ @, fAY fosivsiviA aafedt,
g3 fRw ge& (Yyurs),
F%<3 fRW Je% (75d® Aa39)
Ay fiw fodtew (895 HE9),
Afdeous AW a%aT (T9H Yyo'a anet)
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SIKHISM: ACADEMIC FORUM

Guru Nanak’s Mind & Historical Reseach
Part 2 of 3
Sulakhan S. Dhillon, Berkeley, CA

Launching our inquiry relative to the historical and
theological realities about Guru Nanak, we need to assess and
critique their structure and methods to see how they provide
knowledge to us. Since historical knowledge is constructed
rationally, we can easily examine its construction.
Theological knowledge, on the other hand, is not a
rational construct but is expressed in the form of poetic
utterances about the transcendental reality, which can
neither be rationally argued nor empirically verified.
However, in the field of philosophy this issue has been
thoroughly argued out both by the rationalists and the
empiricists in the history of Western philosophy. David
Hume (1711-1776) British empiricist held that rational

theology is impossible. Hence objective knowledge of
theology is irrelevant. Inspite of that the attempts have been
made by the scholastic philosophers, particularly by Thomas
Aquinas (1225-1274) who, using the Aristotelian model and
constructing arguments in the rationalist and naturalist
framework, proves the existence of God. Both empiricists
and rationalists have battled over this issue establishing
different methodologies from each other. Since the whole
enterprise comes under the area of objective reasoning, it
can be easily critiqued. Therefore, any rational construct of
the historian’s knowledge of Guru Nanak and his theology
coming under the realm of objectivity can also be critiqued.

7. Historian & the critic

Both the historian and the critic, by virtue of their specific
task, measuring and dealing with the given set of evidences,
remain in the same framework, adhering to the rules of
rational inquiry. Both seek for the truth that explicitly
supports the intended conclusion of the story. The historian
skillfully constructs the story, while the critic examines the
skill of the craft. This puts the historian under a heavy
burden because crafting the historical story is more complex
than its examination. The contents, the goals and even the
intentions of the historian come to be examined. Without
precise control new ground for fresh critique will spring up
and will take the inquiry to a different direction ad
infinitum.  Therefore, the rules of relevancy and
accountability must govern both the critic and the historian.
As stated before, this becomes a complex enterprise of
logical reasoning, the use and meaning of the language, as
well as the intent and the direction of the historian all in one.
This process, therefore, led by the force of logic and the
strict reasoning, leaves nothing unexamined and spares no
one. It also implies that the well- honed research tools of the
investigator as well as of the critic can push the inquiry to
the theoretical direction, making this an exclusive game of
the analytical philosophers. But it should not push others,
who are very keen to pursue truth and the clarity of ideas.
from the subject matter. After all, the pursuit of knowledge
is neither anyone’s monopoly nor should it be perceived as
the heartless game of cold and callous activity of the few.
Though knowledge can be pursued for knowledge’s sake
but in the ultimate sense it should relate to man where it
dwells and proves its worth. Metaphysical status of
knowledge without man perceiving it is neither real nor
meaningful.

8. Medieval religious reality

Considering the rich religious environments of the medieval
period, it is logical to seek some historical links to Guru
Nanak’s thought from the traditions of its predecessors. This
opens the door to the vast reservoir of classical Hinduism as
well as Islam, which are assumed by many scholars, to be
the source of Sikhism as well as most of the major and
minor religions of Northern India. One may develop even in
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Buddhism and Jainism, some logical links, to Classical
Hinduism, whether valid or not. Therefore, seeking the roots
of Sikhism in this reservoir is attractive and plausible. Most
Western oriental scholars have centered their inquiries on
classical Hinduism, and now their assumptions are gradually
coming under scrutiny. Since in this inquiry, our attempt
is to show that the origin of Guru Nanak’ theology is not
historical, we must examine the lure and method of
history as it applies in this case.

During 15th century, the Bhakti movement reached its zenith
and offers much richness of religious reality. Many thoughts
converged and revitalized the religious conscience of the
people of Northern India. Khushwant Singh says, “people
who knew little or nothing of each other felt the pull of the
Zeitgeist and were saying the same sort of thing in their own
languages in distant parts of India. There was Chaitanya in
Bengal; Ramananda and Kabir in Uttar Pradesh; Mira Bai in
Rajasthan; Tukaram, Nam Dev, Trilochan, and Paramanand
in Maharashtra; Vallabha Swami in Telegana; Sadhana in
Sind. By the end of the 15th century, the influence of the
Bhakta orders was far greater than that of orthodox
Brahmanical Hinduism.” &, This is the period of Guru Nanak
whose thought along with others, also added to Northern
India’s complex religious reality whose historical impact on
people is evident to this day. The respect of all the Bhaktas is
almost universal. Also, the inclusion of some of the Bhagats’
writings in the Adi Granth shows great acceptance of their
thought transcending their caste and station in life. It is an
evidence of great spirit of humanism and theological
liberality that brought its incorporation in the Sikh tradition.
The Sikh religious consciousness is well developed in
recognizing and practicing this value of universalism. The
complexity of this period, from the historical point of view,
compounds the problem because many thoughts and
languages cross-fertilized themselves. The love and
expression for the transcendence in the form of Bhajans of
various Saint-poets became very popular. One can easily
imagine that such a rich atmosphere of the medieval period
could influence Guru Nanak’s thought since he frequently
traveled around Northern India and was fond of dialogues
(ghost) with other saints of different faiths than his own. This
mode did popularize his thought.

The inclusion of the Bhakat Bani, in the Adi Granth, besides
its liberal theological posture, infused the spirit of equality
and humanism in the Sikh culture, which has always been the
vital factor of this culture. Also, this naturally enlarged the
social obligations of the Sikh Gurus to incorporate and
protect the weak in times of oppressions by the strong as has
been the case in the struggle under the Mughal rulers.

In such an important period we cannot lose sight of our
concerns to look critically for any possible theological
influence on Guru Nanak, the critical question that always

assumes the driving force in our inquiry. As we perceive it,
Guru Nanak’s theology, emerges with its own ““elan-vital”
that shows its independence, contrary to any historical
influence on it. This becomes clear as we look at its growth.
Without this ““ vital reality within”, the Sikh tradition would
have either disappeared or could have become a minor cult
on the periphery of Hinduism or Islam. In both cases this
did not happen, so how do we account for this development?
Besides, the force of Guru Nanak’s faith, challenging Hindu
and Muslim practices, shows logic of its own that
establishes a vital and independent personal category of
human faith in God, which consequently becomes the
ground of Sikh ethics. Man, in this position recognizes
God’s will (Hukam) and attunes his own will to it thereby
experiences the ontological reality prevailing all around him
of which he perceives himself as part. This category of the
“individual in faith” was the hallmark of the medieval
religious reality. This experience of independent religious
reality Guru Nanak expounded and demonstrated in his
debates with the Sidhs in the 73 verses of the Sidh-Gosht
Bani in the Adi Granth. He advances a theory of
transformation of one’s psyche instead of theory of
renunciation advocated by classical Hinduism. The
individual, instead of wandering in the forests by leaving
home and society as Ascetic, Yogi or Sunyasi, settles
down in the society as a responsible householder. The
Bhakti movement emphasized that the individual salvation
lay in the individual’s transformation of oneself and finding
God within. The thrust of Kabir’s message also, in this
regard, is well recognized and accepted and shows another
element of popular medieval religious reality.

The true renunciation, as Guru Nanak held, is to
discover the God’s will in one’s own psyche and discard
self will. Individual becomes the center of his own
salvation. It turns the theory of renunciation around and
brings the individual home from the forests and shows that
the struggle to achieve salvation lies within the individual’s
psyche. This thought is clarified in the answer Guru Nanak
gives to the question posed by Charpat yogi who,
metaphorically asks, how can an individual cross over the
troubled waters of the world and reach the other shore?
Guru Nanak answers the question using the analogy of a
duck and the lotus flower, and says,

“ Jaissey jal mein kmal niralam, murgai nisaneh
Surt sabd bhav sagr tariye, Nanak nam vikhaney.
Eng. Translation: ““ As a lotus flower grows in the water
and a duck swims in it both are unaffected by it, thus,
the individual can cross over the troubled ocean of life,
with mind attuned to God’s name.”

77 8

This is an example of an independent theological position
held by Guru Nanak. Several other incidents can be cited of
a similar nature where we can see the essence of his
thought. His encounter with the Sufis of Pakpattan was
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significant in this respect. Kamal, murid (disciple) of Pir
Ibrahim, gathering wood in the jungle near by, heard Guru
Nanak and Mardana singing the following hymn.
““ Apey patti, kalm aup, apey leikh bhee tun
EKO kahaye Nanka dooja kahein ko.” °
Eng. Trans. “ You are the pen, the writing and the pad,
Nanak says there is only one and no other?

Kamal dropped the firewood and memorized the hymn and
ran to his Murshid lbrahim to report seeing a Fakir. They
brought Guru Nanak to their Dehra (khangah) where Sheikh
Ibrahim read Dohas (verses) of Shakarganj to him, which
Guru Nanak liked. Sheikh marveled at Guru Nanak’s firm
belief in ONENESS of God in contrast to dualism in
Islam of Allah and his prophet Mohammad. °. This
account of their discourse (gosht) shows that Guru Nanak, in
his travel, often encountered various seekers of the medieval
period in many places and availed the opportunities of free
exchanges with them. This speaks highly of the open
atmosphere of the time. Also, it brings out the clear
theological distinctions between Guru Nanak and other
religious traditions. Such distinctions do not necessarily show
any verifiable historical links to his theology but they add
enrichment to the spirit of the period.

9. Sant Synthesis

Another conceptual ground advanced by McLeod, who
firmly states, “ It is at once evident that his thought is clearly
related to that of Sant tradition of Northern India and there
can be no doubt that much of it was derived directly from this
tradition. This is not, however, a sufficient answer to the
question of the antecedents... The system developed by Guru
Nanak is essentially a reworking of the Sant pattern...” .
Though McLeod expresses some doubts about the historical
antecedents of Guru Nanak’s thought but at the same time,
claims that much of it was derived directly from the Sant
tradition. How do we understand this ambivalence? As an
historian, he cannot shed the belief of the possibility of
linking him to someone or to some tradition. So he assumes a
connection with the so-called Sant tradition which is nothing
more than a metaphysical notion derived from the plurality of
the medieval Sants who all sought union with God in their
own ideological frameworks. If Guru Nanak’s life is
perceived in this context, it is easy to assume some historical
links to his thought. Though such an assumption carries an
historical ring but critically, this thought must have valid and
verifiable conclusions before we can give any credence to it.
We raise a critical question and precisely ask what is the Sant
synthesis and what are its contents that Guru Nanak borrows?
Sant tradition appears to be a panorama of styles and modes
of the wandering seekers of God. This tradition can easily
incorporate any and all seekers of the transcendence and
leaves the impression that it has a definite theological system
but in actuality it is a bundle of theological generalities
conceptualized metaphysical. that can easily be linked to any

important seeker of the medieval period. We need to engage
in critical theology to specifically establish anything
substantive in this regard. For instance, the theological
differences between Kabir, Guru Nanak, Farid or any other
Sant-Bhakt-Fakir can easily be established separately. But
by putting them together and categorically calling all of
them Sant tradition only creates a conceptual entity but
shows nothing in reality. The more they are lumped
together in the class of Sants, the stronger entity they create
and evolve into the notion called Sant Parampara that gives
it a rather classical name and meaning. Such a religious
reality of the medieval period is recognized and evolves into
the notion of a Sant tradition. Its integrity grew and
achieved a metaphysical status from the various
impressions, the writings, the pattern of living, the love of
the transcendental and the respectful relations of the Sants
for each other as well as with the people. Ordinary people
believed that Sants were closer to God, therefore, their own
closeness to them will yield enlightenment. This, besides
becoming a tradition, has become a phenomenon in Indian
culture that has become a value that grants a special place to
the Sants in the cultural life the people. This value has
become the foundation of many cults that, in the modern
times, have mushroomed into the foreign lands. Now, the
whole world knows who are the Sants, Sadhus, Swamis,
Babas, Yogis, Rishi -Munis. Generally, they all have
common explainable spiritual ties leading into the classical
Hinduism as well as to the cultural practices of the people of
India.

Scholars, looking at the Sant tradition express doubts about
the specific identity of it. Mark Jurgensmeyer says,” where
may the Sant tradition be found today? In one sense
everywhere, for throughout the popular religious culture of
modern India, the presence of the medieval Sants is
ubiquitous” *2. Though this is generally a true observation
and supports the point that there is not any specific
determination of Sant tradition as such let alone some Sant
ideology or a specific school of consolidated Sant teachings.
Bruce Lawrence is also skeptical in saying, “one must
marvel that so little can be said with assurance about the
origin, early development and the geographical provenance
of the Sants.” *3. The probe to know what, specifically, is
the Sant tradition continues. Charlotte Vaudeville, referring
to Parashuram Chatervedi, says,” Sant mut (the teachings of
the Sants) and Sant Parampara ((the tradition of the Sants)
are modern concepts. The term Sant actually has no precise
meaning. Parashuram Chatervedi defines a Sant as one who
observes Satyr (truth) or Sudhan astitva (pure way of
being).” **. These thoughts make Sants, the people who
adopt the mode of living that keeps them attuned to the path
of seekers of divine reality. Charlotte Vaudeville further
pursues this thought, referring to a Sakhi of Kabir, and gives
a definition of a Sant,

*“ absence of hatred and desire,
a tender love for the Lord,
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detachment from the pleasures of the senses,
Such are the marks of a Sant,” *°

These ideas give us the impression that the Sant tradition
draws from various religious strains like Tantric yoga,
asceticism, Bhakti, Kabir, including Sufi mystics which are
readily available during the medieval period and welded into
this concept. This produces an undifferentiated complex of
religious ideologies that could be called the way of the Sants
or Sant Parampara. This tradition is loosely understood to be
there but does not show any specific school of thought that
we can  discover historically linking to Guru Nanak’s
theological origins.  Again, we pose a fresh and pointed
question, what is this Sant tradition? What are its contents
and who is its founder? This gives us an impression of
something being there in the metaphysical sense but hard to
define specifically. Medieval Northern India, as stated
before, is full of many Sants, bhakts, fakirs and mystics
including Guru Nanak who aspire to leave their home,
disconnecting from the world, embrace the lore of
transcendental reality known as (virag), the stage of spiritual
melancholy. This mode of life is romanticized by folklore by
many in some parts of India,
“ huth mein kmundal. buggle me sota,
charon dasha jagiri mein,
man lagae yar faqiri mein.” ¢
Eng. Trans. Water jug in hand and a stick under arm,
all directions are my own,
O, I am in love with faqiri.”

So any one can be a viragi (taken up by (virage) and wander
to any direction in his romantic pursuit to connect with the
transcendence and to gain ecstasy and salvation. This mode
of life is a powerful experience of the human spirit and is
generally admired by the people in India. This mode of
experience makes Miran Bai ‘s bhajans so popular in India
.One may be intrigued by observing the respect and alms
given to Sants and Sadhus without any reservation. This has
attracted many Westerners, copying Sant mode, wearing
saffron or white robes, wandering through the unfamiliar
places in India and enjoying the privileges owed to the Sant
identity. Wealthy people have built cottages dispersed in the
countryside near the populated areas for the sojourn of the
wandering Sants and Fagirs with whom they associate and
give food in the hope to get enlightened. This practice is
continued in India from the ancient time. There is no
stipulation as to who comes and stays in those places which
attracts all and every kind regardless of their affiliation with
any tradition, cult or religion .As long as they have the
appearance of a Sant, they are welcomed.

Sant category is too broad to tie any specific religious
ideology or a seeker to it. Many bhakats of the medieval
period, whether of saguna or nirguna persuasion easily fit in
this category. The Sant pattern or Sant mode, becoming an
Indian cultural value, has gone so deeply in the

consciousness of the people that this mode naturally
commands respect though most of the Sants never demand
it. This practice of the Indian society holds Sants in as high
esteem as Chinese society holds scholars.

Historical accounts of Guru Nanak’s life, his travel and
leaving his family and engaging in theological discourses
with others show a definite Sant mode but to read more than
that into this without concrete and verifiable evidences, is
casting a scholarly net too far into the realm of
contingencies for a valuable catch. The Historian’s urge to
seek such evidences is commendable but that is as far as it
goes.

As we perceive, Guru Nanak had a clear vision and mission,
as stated by him in his “Bani”, as he sets out to go and
preach others. However, we cannot discount and minimize
any possible effect of the circumstances of the time on Guru
Nanak in which he reflected. As Grewal says, “ On the
whole, it was the rich and lively atmosphere. And it was this
atmosphere that Guru Nanak breathed”. *". However, it is
difficult to determine any specific influence on him from
this atmosphere but such atmosphere indeed gave more
impetus to the growth and acceptance of his own thought.
Grewal further clarifies any historical influence on Guru
Nanak by saying, “Kabir’s influence on Guru Nanak has
been emphasized or assumed by many a writer... Recently
this assumption has been seriously challenged,” **.
Therefore, the search of finding the antecedents of Sikhism
may lead us nowhere and we may have to concede to the
idea that the origin of Sikhism is not historical. Bhai Vir
Singh states in the Sri Guru Partap Suraj Parkash, that the
origin of Sikhism is not historical but revelatory. *°. Relying
on these arguments we may have to reject the idea that Guru
Nanak’s vision is historical in nature or develops as a Sant
synthesis. We, therefore reach to the conclusion that the
historical road to reach Guru Nanak’s mind is closed. So we
are left to rely on the theological inquiry alone where the

realm of Guru Nanak’stranscendental reality is to be found.
[This article first appeared in The Sikh Review of March 2002. To be
continued...ED]
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KOMAGATA MARU

Plaque at the Gateway to the Pacific, Downtown,
Vancouver:

On May 23, 1914, 376 British Subjects (12 Hindus, 24
Muslims and 340 Sikhs) of Indian origin arrived in
Vancouver harbour aboard the Komagata Maru, seeking to
enter Canada. 352 of the passengers were denied entry and
forced to depart on July 23, 1914. This plaque
commemorates the 75th anniversary of that unfortunate
incident of racial discrimination and reminds Canadians of
our commitment to an open society in which mutual respect
and understanding are honoured, differences are respected,
and traditions are cherished.--

Plaque in the Vancouver Gurdwara dedicated july 23,
1989

Komagata Maru Incident 75th Anniversary. Dedicated to the
memory of the 376 passengers (340 Sikhs, 24 Muslims, 12
Hindus) who arrived at Burrard Inlet, Vancouver on May 23,
1914, from the Indian sub-continent on the ship Komagata
Maru (Guru Nanak Jahaz). Due to the racist immigration
policy of the Dominion of Canada, they were forced to leave
on July 23, 1914. Khalsa Diwan Society, Vancouver, pays
respect to those passengers by commemorating the
resprehensible incident.

In the year 1900 the census reported 2050 people from India
on the North American continent. The majority of these
people were Punjabis who had settled in Canada. They had
come with the hope of finding work so that they could
improve their economic situation from what it had been in
the Punjab. Upon arrival in Canada they encountered
numerous hardships and discrimination. Canadians wanted
the ""brown invasion" to stop. They felt that the growing
number of Indians would take over their jobs in factories,
mills and lumber yards.

It was these insecurities which led British Columbia to pass
stringent laws discouraging the immigration of Indians to
Canada. Indians had to have at least $200 on their person to
enter British Columbia and had to have come via direct
passage from India. These were very unreasonable laws as
the average Indian only earned about ten cents a day. The
Canadian government was also pressuring steamship
companies to stop selling tickets to Indians. In 1907 a bill
was passed denying all Indians the right to vote. They were

prohibited to run for public office, serve on juries, and were
not permitted to become accountants, lawyers or
pharmacists. All this was done to stop the "brown Invasion."”
On the other hand Japanese and Chinese were immigrating
in unlimited numbers.

In 1914 the Komagata Maru was an outright challenge to
these exclusionist laws. The Komagata Maru was a
Japanese steamliner chartered by an affluent businessman,
Gurdit Singh, to bring Indian immigrants to Canada. The
ship's route departed from Hong Kong, stopped in Japan
and then headed to Canada. Its passengers included 376
Indians, all Punjabis, among whom 340 were Sikhs, 12
Hindus, and 24 Muslims. The ship was eventually turned
back at Vancouver where landing was refused, and
terminated eventually at Calcutta.

"Bhai Gurdit Singh, Bhai Daljit Singh and his friend Bhai
Vir Singh from Ferozepur were staying in the Sikh Temple
of Hong Kong in 1914. The story of Chief Justice Hunter's
judgment in Victoria, B.C., about the release of 39 Asian
Indians was on everybody's lips. The emigrants were
overjoyed. Bhai Daljit Singh began selling tickets for
departures to Canada. However, the British Government of
Hong Kong was watching the activities of Bhai Gurdit
Singh because the charter of Komagata Maru was in his
name. Two days before the ship was to sail, Bhai Gurdit
Singh was arrested by Hong Kong police on the charge of
illegally selling tickets for an illegal voyage and the ship
placed under police guard. The Sikh Police of Hong Kong
were often used to terrorize prospective emigrants.

"Bhai Gurdit Singh was released on bail on March 24, 1914,
Mr. Severn, chief secretary for the Governor of Hong Kong,
was known to Bhai Gurdit Singh while he was in Malaya.
Mr. Severn told Singh that he had been waiting instructions
from England and Canada, which never arrived. The
governor granted Singh permission for passage on April 4,
1914.

"That very day Komagata Maru left Hong Kong with 150
passengers. On April 8 at Shanghai, 111 emigrants boarded
the ship, and on April 14, at the Port of Moji, 86, at the
Yokohama port, 14 more passengers boarded the Komagata
Maru totalling 376 passengers. From Moji, Bhai Gurdit
Singh took 1500 tons of coal to sell in Canada and had
intended to buy lumber from B.C. to sell back in the East.
Finally, the Komagata Maru left Yokohama on May 3,
1914,

"[There were words of caution from several quarters to the
passengers.] Bhai Balwant Singh travelled in the Komagata
Maru from Moji to Kobe and explained to the passengers
the attitude of the British Government of India, Britain, and
Canada towards their mission. Gyani Bhagwan Singh, who
was forcibly deported from Canada on November 19, 1913,
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told them the story of his own deportation. Mahamad
Barkatullah, the great teacher, who was professor of
Hindustani in the University of Tokyo, also met the
passengers of Maru in Yokohama.

When Komagata Maru made it to Shanghai, a German cable
company sent a message to the German press announcing the
departure of the steamer Komagata Maru from Shanghai for
Vancouver on April 14 with "400 Indians on board..."

"The news was picked up by British press. The Vancouver
daily "Province” published the inflammatory news report
under the heading of "Boat Loads of Hindus on Way to
Vancouver"'. The British Columbia press began giving such
headlines to their articles as ""Hindu Invasion of Canada™.
The news of its departure reached the British Columbia
authorities. Their instant reaction was that ""Hindus would
never be allowed to land in Canada." The Indians who had
already settled in Canada had also started to prepare for the
arrival of the Komagata Maru. Meetings were held in the
Gurdwaras concerning what actions to take. Money and
provisions were collected to help the passengers upon their
arrival in Vancouver. The entire Indian community in
Canada united to fight the opposition.

On May 23, 1914, the Komagata Maru reached
Vancouver and anchored near Burrard Inlet. Both the
Indians and the Canadian authorities had been waiting for it.
The Canadians wanted to send the ship back to where it had
originated. The Indians on the other side had lawyers, money
and other provisions ready to help the passengers. The
Canadian authorities did not let the passengers leave the boat
claiming they had violated the exclusionist laws. The claim
was that the ship had not arrived via direct passage and most
passengers did not have the $200 that would have qualified
them to enter British Columbia. For two months the
passengers of the Komagata Maru, the Indians in British
Columbia, and the authorities of British Columbia were
involved in a heated legal battle. At the end of the two
months only 24 passengers were given permission to legally
stay in Canada. On July 23, 1914 the Komagata Maru was
forced to leave Victoria harbor and return to Hong Kong.
(See Johnston in the bibliography)

The Komagata Maru approached Calcutta on September 26,
1914. As it approached Calcutta, a European gunboat
signaled the ship to stop. The ship was put under guard and
the passengers were held as prisoners. Then the Komagata
Maru was taken to a place called Budge Budge, about
seventeen miles away from its original destination of
Calcutta. These new developments took the passengers of the
ship by surprise. After two months of litigation in Canada
they were not interested in any new developments of this
kind. Upon inquiry by Baba Gurdit Singh as to the change of
their course, an official informed him that the passengers
were being sent to Punjab via a special train. Many of the

passengers did not want to go to Punjab. They had business
to attend to in Calcutta, some wished to look for work there,
and most importantly, the passengers wanted to place the
Guru Granth Sahib, which they had taken with them on their
journey, in a Calcutta Gurdwara.

The British officials did not care what the passengers
wanted. They were going to be put on a train to Punjab and
that would be the end of it. But the passengers were
adamant on going to Calcutta. They were the rightful
owners of the ship and the British officials had no reason to
keep them on the ship or send them to Punjab. They felt that
some action had to be taken, so they decided to march to
Calcutta.

Their main purpose on reaching Calcutta was to hand over
the holy Guru Granth Sahib and to see the governor. The
journey was long and after numerous threats by the police,
they were left with no choice but to head back to Budge
Budge. At Budge Budge, they were ordered to board the
ship once again. The passengers, led by Baba Gurdit Singh,
refused. A policeman attacked Baba Gurdit Singh with his
baton but was stopped by a fellow passenger. It was at this
point that firing started. Baba Gurdit Singh was carried to
safety. But not all passengers were to be so fortunate.
Twenty-nine fell victim to the bullets of British officials and
20 died. Here was another senseless massacre of innocent
Indians at the hands of the British. The was the tragic end of
the passengers of the Komagata Maru.See Kesar
Singh,Canadian Sikhs

World War |

The Komagata Maru returned to India's waters on
September 26, 1914, leaving behind only twenty-four
passengers who could prove residence in Canada. The
repercussions of the Government's actions - the Budge
Budge riot, the radicalization of those abroad, the vigilante
action against informers, the murder of Hopkinson, the
execution of Mewa Singh, were overshadowed by the
outbreak of World War I, in August 1914. Today the only
reminders of this incident are a plague near the Gateway to
the Pacific in Vancouver, B.C.and a memorial plague at
Ross Street Gurdwara, in Vancouver, B.C.

Kesar Singh, Canadian Sikhs (1989), p. 129.

Komagata Maru Sources

1. Vig, M.

"Lest We Forget." MEHFIL v.3:3 (1993) : 12-13.
Excellent editorial. Permission being requested from Mr.
Vig.

2. Johnston, Hugh J.M.

The Voyage of the Komagata Maru: the Sikh Challenge to
Canada's Colour Bar.

Delhi: Oxford University Press. 1979. Excellent source.
3. Singh, Kesar.

Canadian Sikhs (Part One) and Komagata Massacre.
Kesar Singh: 13487-98-A Avenue, Surrey, B.C. Canada
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4. Ward, W. Peter.

"The Komagatu Maru Incident™ in White Canada forever :
popular attitudes and public policy toward Orientals in
British Columbia / W. Peter Ward. Montreal : McGill-
Queen's

University Press, ¢1978; 2d ed. ¢1990, pp 79-93 (both
editions).

Dramatizations and Novels Based on the Komagata Maru
Incident

1. Singh, Kesar. Komagata Maru. Patiala: Punjabi
Pabalikeshana, 1993 novel(in Punjabi).

2. Singh, Harcharn. Komagata Maru: kaumi dukhanta.
Candigarh: Raghabira Racana Prakashana, 1985 Play (in
Punjabi).

3. Pollock, Sharon. "The Komagata Maru Incident, a Play" in
Six Canadian Plays (first edition) ed. Tony Hamill,
Playwrights Canada Press, Toronto 1992, pp. 229-286.

4. Vidyarthi, Ram Sharan. Komagata Maru ki samudra yatra
[1. Samskarana] Mirajapura [Utter Pradesh] Krantikari
Prakasana [1970] (in Hindi).

Courtesy T.S. Sibia, tssibia@ucdavis.edu, Bio/Ag Dept.
Shields Library, University of California, Davis, California
95616, USA.

*kkkk

THE SAD STORY OF THE
"KOMAGATA MARU"

(This account by Mrs. Anna Ross was published in a Toronto journal soon
after the return of "Komagata Maru" from Canadian shores. Apart from
being a very cogent summary of the entire scene, it voiced the concern of the
right-thinking Canadians. Ed)

The story of the "Komagata Maru" and her passengers must
be very briefly given. The bar that has for several years
excluded Hindus from Canada has been the rule that only
those could be admitted to our shores who came by one
continuous route. As there was no continuous route the
Hindus were kept out. But in 1914, 350 of these Sikhs
clubbed together and made a continuous passage by
chartering a ship for themselves, and in May 1914, they
entered Vancouver Harbour, expecting, as they confirmed to
the Canadian rule, they would be admitted at least for
inspection, and that those who were found eligible would be
passed.

One would think that the decent way for the authorities to act
towards these men who had so accommodated themselves to
the Canadian rule, would be to receive them politely, and to
deal with each case fairly and squarely according to law,
passing those eligible, and rejecting non-eligibles. Then, if
the will of the Canadian people was still for shutting the
door, to do so by straight statute, - ""No Hindu Need

Apply”. After that there would at least be no
misunderstanding or disappointments. But these men who
had accommodated themselves to the Canadian rule, who at
a cost to themselves of nearly $57,000 had come by one
continuous route, who now politely asked admission as
British subjects and expected it, received instead indignity
after indignity. It is almost inconceivable the lengths to
which the official insolence went in the treatment of these
strong, proud, independent men. They were not allowed to
communicate with the Sikhs on shore at all. They were not
allowed to communicate with their own lawyer. Even when
their case for admission was in court, their lawyer, Mr. Bird,
was not allowed a personal interview with any of them, so
that he was conducting their case in the dark. After the case
was decided under these circumstances against them, Mr.
Bird was allowed to visit them, and discovered that very
important elements in the case he had not understood at all,
and had presented. If this is Canadian justice, it is not
British justice.When the case had been decided against
them, they expressed their willingness to leave, only
requesting that they should be supplied with provisions for
the return voyage. The immigration authorities refused
provision, but tried to compel the captain of the ship to sail
at once. Though they had been unnecessarily delayed by the
authorities for six weeks, these officials endeavoured to
force them to commence their long voyage without
provisions. This roused the man and the soldier in these
Sikhs, and they prevented the captain from obeying. One
hundred and seventy-five policemen and the stream from a
fire-hose only roused them more. They beat back the
policemen with fire-bricks and lumps of coal. Then in the
dignity of her might, Canada ordered the cruiser "Rainbow"
to proceed alongside the "Komagata Maru" and compel
submission. By this time the inhuman attempt to send 350
men across the Pacific starving had been abandoned, and
offers of abundant provisions were made. But by this time
the fighting blood of the Sikhs was up. They knew they had
been barbarously treated by representatives of the Canadian
Government, and they were resolved to put no trust in any
offer now made to them, but to fight and die if need be. That
was the position Canada found herself on July 22nd, 1914.
The guns of the "Rainbow" were trained on the little
"Komagata Maru". The Sikhs on board had used timber to
construct barricades, and the blacksmiths among them were
working at fever heat making swords and pikes. The
government then in extremity sought the good offices of the
Sikhs on shore, and though they had refused to allow them
any intercourse with the men on the "Komagata Maru"
before, they were now glad to have a deputation of shore
Sikhs endeavour to convince them that the Government this
time was really acting in good faith, to accept the offers of
provisions and leave. They were finally successful, and the
little ship sailed away. It is a sad story. They could at least
have been treated courteously and given a chance to plead
their own case fairly, even if the law had refused them
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admission in the end. But most Canadians know little about
these things. Courtesy T.S. Sibia

*kkkk

THE MESSAGE OF THE PASSENGERS OF
KOMAGATA MARU TO THEIR COUNTRYMEN

O countrymen already you have heard of our innumerable
troubles. Without bread and without water we have made our
beds in the sea. Though we have spent hundreds of thousands
in cash, yet suffering has been our daily lot. We have faced
and repulsed armed men who came to kill us, tho' we were
without arms. Four centuries we have been enslaved yet we
have shown the world that the military spirit still remains.
We have seen the tyrannical spirit of our rulers and
withnessed their confusion too. After our struggle we left for
home. We counted Japan as our friend and yet her attitude
gave us anxiety. We warned Japan not to confide in our
rulers for they were black reptiles.

After distressing vicissitudes we came to the lap of our
motherland. Scenes of abject poverty and oppression aroused
our spirit, and with a lively recollection of our treatment, we
gave our enemies palpitating hearts. From a deep sleep we
awaked our countrymen. The tyrants’ army came to kill us
but our eyes were open and we escaped their snare. The aim
of the police was to capture our Sardar (Gurdit Singh) but we
anticipated their trick.

The time was when we were a garden of blooming roses but
autumn came and the roses faded. The time was when we
were shining in the sky but now our sun is under the clouds.
The time was when we were happy in the midst of our family
but now we are removed from home and all its joys. For
India we have sacrificed our lives. It is by actions and not by
talks that the mutiny can be participated (precipitated? Ed.)
We have grown up with India's blood coursing in our veins
and we pour out that blood for our mothers. Cowardly
Indians have been dying as dogs but we have taught them
how to die as heroes.

We are sons of lions, living as lions; at least we have
pounced as lions. From disuse our swords have gathered rust,
but that rust we have put into the chest of our enemy.
Foreigners have robbed our country but we have awakened
India from a deep sleep. Our garden wilted without water, but
we have irrigated it with our blood. Thou hast nourished us
with thy sweet milk, O Mother, and now we have given our
blood for thee.

We have sounded the bugle call and the scattered forces are
gathering. Death awaits us all, but when we know not; if it
should come in heroic deeds don't fear it. Arise! Arise! All
ye who have a part in this war of deliverance. Don't say again

the time is gone. We will not meet you again. The enemy's
wounds are fresh, let them never heal -the blood is flowing,
let it never dry up.

Oye millions of India, witness our action and follow our
example. Our body may be pierced with bullets, but the
enemy will be torn up by the roots. My last cry is this:
Hurrah, hurrah, for the Motherland. Courtesy T.S. Sibia

(This article was signed "Pritam" which was pen-name for Bhai Bhagwan
Singh, who was deported from Canada earlier. Ed.)

*kkk*k

EXCOMMUNICATION OF SIKH SCHOLARS
Charnjit Singh Bal, Canada

It is not surprising that during the past couple of years there has
been a strong controversy in the Sikh community over wise-old
Sikh Scholar S. Gurbakhsh Singh Kala Afghana and his books
titled Bipran dee Reet toan Such da Marg. Like all other religions
there has always been a tussle between the progressive school of
thought i.e. the Sikh Intelligentsia and liberal minded Scholars and
the regressive school of thought i.e. the prejudicial orthodox
sanctimonious fundamentalists who are intrinsically averse to any
rational line of thought. In any tussle over a controversial religious
issue the orthodox or fundamentalist lobby always resorts to
sanctimonious myths, stigmas, taboos and prejudices to counter
any rational dialogue from the intelligentsia Scholars. Since myths,
stigmas, taboos and prejudices play a part in influencing the
mentality of the religious flocks astute ecclesiastics invariably
include these elements in their religious dogmas. Because of mass
mentality or gullibility of the religious flocks the fundamentalist
lobby has always been in control of the seats of power of the
religious institutions.

In the annals of human history there have been instances of
ecclesiastics of every religion persecuting people who had the
strength of their convictions to challenge their holier-than-thou
religious philosophy and mystical dogmas. The Catholic orthodoxy
persecuted Galileo Galilee for promoting scientific Copernican
theory. In 1616 the Catholic orthodoxy summoned Galileo Galilee
to Rome to defend his views that he wrote in his letter in 1613,
"The Copernican (scientific) theory, (the earth rotates daily on its
axis and planets revolve in orbits around the sun) was consistent
with both catholic doctrine and proper biblical interpretation.'
Although cleared of the charge of heresy, he was ordered not to
treat the theory as if it were true. In 1632 Galileo published his
scientific masterpiece Dialogue concerning the two chief world
systems showing the Copernican theory logically superior to the
'Platonic-Aristotelian [mystical] theory (Actual things are copies of
transcendent ideas and that these ideas are the objects of true
knowledge apprehended by reminiscence). Once again he was
summoned to Rome for disobeying, found guilty, forced to recant
his statement and sentenced to life imprisonment.

During the colonization of Latin America the Spanish Catholic
Inquisitors, with Vatican’s blessings, hauled to Inquisitions, which
were nothing more than Kangaroo courts, anyone who challenged
their sanctimonious right to colonize the land they invaded and
Christianize the natives whom they categorized as savages. The
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primeval Christian crusades; medieval Muslim Jihads and draconian
Fatwas of the contemporary Islamic Theocrats, Ayatollahs, and
Mullahs are no less sanctimonious.

Although adolescent compared to the other major world religions,
Sikhism too hasn’t been immune to sanctimonious orthodoxy or
Fundamentalism. Contravening the fundamental Sikh doctrine and
Guru Gobind Singh’s edification to regard Granth Sahib as the
perpetual Sikh Guru, Baba Khem Singh Bedi proclaimed himself
as the 11th Sikh Guru in 1883. Sikh Scholar Professor Gurmukh
Singh, one of the founding members of the Singh Sabha, a Sikh
reform movement that was formed in 1873, and Khalsa College
Amritsar criticized the spurious Sikh Guru. In 1885 Baba Khem
Singh and his accomplices excommunicated Professor Gurmukh
Singh for the very reasons he should have been honored. Some of
the trumped up accusations against Prof. Gurmukh Singh were, 1)
He did not revere the progeny (such as Baba Khem Singh Bedi and
other Sodhi Babas) of the Sikh Gurus. 2) He wrote in the Khalsa
Akhbar that the worship of weapons in the Sikh Gurdwaras is
observance of Hindu dogmatic ritual. 3) During a Singh Sabha
seminar the pictures of Hindu avtars were desecrated. 4) A Hindu
turned Muslim was initiated and baptized as a Sikh by the Khalsa
Divan Lahore. Professor Manjit Singh, the Jathedar of Akal Takht
revoked Professor Gurmukh Singh’s excommunication and
reinstated him as a true Sikh in 1995.

In 1976 Giani Bhag Singh wrote and published a critical review,
called ‘Dasam Granth Nirnay’ of Dasam Granth, a compilation of
few scriptures of Guru Gobind Singh and the Hindu mythological
and erotic compositions that are totally incompatible with any
religious scriptures, let alone the sacrosanct Gurbani of Guru Granth
Sahib. These compositions are not in Punjabi but in Brij Bhasha, a
mix of Sanskrit and Hindi, a medieval Central Indian language that
only scholars with some knowledge of Sanskrit can understand.
Also their authors are either anonymous or pseudonymous.
Although vast majority of the Sikh fundamentalists including the
clergy hadn’t even seen the Dasam Granth let alone read and
analyze it, took up the cudgel against Giani Bhag Singh. Giani Sant
Singh Muskeen who had had a tiff with Giani Bhag Singh over
Sikh Doctrines during their lecture tours at Indore at about the same
time, found god-given opportunity to get even with his adversary.
He approached his bosom buddy, Harmandir Sahib Head Granthi
Chet Singh who was close to Akal Takht Jathedar Sadhu Singh
Bhaura (from my village). In view of the pressure from the
fundamentalist lobby the S.G.P.C. instituted an ad hoc committee of
prominent Sikhs to consider the controversial issue. Giani Bhag
Singh was not called to this committee meeting. During the debate
Principal Harbhajan Singh Humderd asked 15 committee
members if anyone had analytically read the so-called Dasam
Granth. The silence annunciated the negative answer. Because of
the rational arguments presented by Principal Sahib the committee
unanimously concluded that no appropriate action was necessary
against Giani Bhag Singh.

Giani Sant Singh Muskeen was not finished with Giani Bhag
Singh. Through his bosom buddy Giani Chet Singh he got Giani
Sadhu Singh Bhaura to mysteriously issue an edict to
excommunicate Giani Bhag Singh. Both Giani Chet Singh and
Giani Sadhu Singh Bhaura were members of the aforementioned
committee that was chaired by the latter. Through the concerted
effort of Principal Sahib, Giani Surjeet Singh Delhi, S. Amar Singh

Delhi and Milap Singh Aligarh Giani Sadhu Singh was made to
relent his act to issue the edict against Giani Bhag Singh. It was
agreed that Giani Surjeet Singh was to accompany Giani Bhag
Singh to Amritsar to have his excommunication revoked. Giani
Muskeen some how found out about this trip and he cunningly
took Giani Bhag Singh from Delhi to Amritsar at his own expense.
At the Akal Takht Giani Bhag Singh was asked to sign on an
ordinary paper that didn’t have Akal Takht Letterhead or number.
Feeble, old Giani Bhag Singh dropped his vision glasses. Both
Giani Sadhu Singh and Muskeen said in unison, “Giani Ji leave the
glasses, don’t you trust us? Sign the paper and offer the
ceremonious Krah Pershad” Finally when Giani Bhag Singh read
the transcript, “Giani Ji has apologized in regard to Kabeyo
bach Choupyie in the Dasam Granth” on the paper he had
signed, he was devastated and broke down in tears and he said,
“Muskeen you have deceived me.”

And now the so-called Singh Sahibs and Jathedars are going
after S. Gurbakhsh Singh Kala Afghana who is about the same
age as Giani Bhag Singh when he was persecuted by the Sikh
orthodoxy and fundamentalist lobby. This time around this
lobby has the proactive support of the ultra fanatical Hindu
communalist organization Araya Smaj’s successor Rashtrya
Swayam Sangh that has agenda to swallow or dominate India’s
non-Hindu minorities.

Advocate Gurcharanjit Singh Lamba and Sadh Virsa Singh
are aiding and abetting Rashtrya Swayam Sangh that
professes Sikhism as a sect of Hinduism and promote the so-
called the erotic and mythological compositions of Dasam
Granth. Ironically, in the religious institutions too often the very
people, who deserve to be ostracized or excommunicated,
manipulate their way to the vanguard of the ecclesiastical echelon
and abuse their positions to honor their accomplices and persecute
the righteous people who criticize them.

Unfortunately for the Sikhs and Sikhism, during the five-century
old history of Sikhism, except for the two-century Guru period, the
controlling power has been in hands of near- illiterate or half-
literate Sikh clergy. Most of the so-called Singh Sahibs and
Jathedars of today are products of Deras of Sikh Guru pretenders
and spurious Sants who distort the philosophy, creed and practice
of Sikhism and exploit the gullible Sikhs. Since Vedanti literally
means a follower of Hindu Vedas’ doctrines, the present Akal
Takht Jathedar, who calls himself Vedanti, has no legitimacy
to be in a position that spearheads the Sikh Inquisitions against
the progressive Sikh Scholars.

His predecessor Ranjit Singh (s/o Banta Singh, C 68
Jagatpura, P.O. Krishnanagar, New Delhi) was charged for
stealing tires on 23 April 1978 as per F.I.LR # 1053. His only
qualification to be appointed to the Akal Takht Jathedari was his
claim that he had murdered the Nirankari cult Guru. It is the likes
of Singh Sahibs, Vedanti, Manjit Singh, Ranjit Singh, Puran Singh
who are accused of favoritism, embezzlement; devious Sadhs,
Amar Singh Burundi, Harvant Singh (of Pallian notoriety?)
accused of enticement and rape; convicted mass murderer Inderjit
Singh Reyat and their accomplices who ought to be ostracized
and/or incarcerated.

It is interesting to note that rationalism, liberalism and pluralism
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are the main pillars of Sikhism. Had rational minded Guru Nanak,
born as Hindu, not rejected Hinduism’s dogmas that fostered blind
faith ritualism, occult myths, taboos, superstitions, pagan
human/animal sacrifices, ldolatry, etc, Sikhism would never have
been born. It is a religion to which people who were persecuted and
ostracized by other religions were inspired to join of their free will,
not coerced. Surely it would have never occurred to (‘Hindus’ Guru,
Muslims’ Pir’), Guru Nanak who founded liberal and pluralistic
Faith that prides itself on all inclusiveness, that one day the so-
called Singh Sahibs and Jathedars would be excommunicating the
rational minded Sikh Scholars who would analyze quasi-Granths
purported to be Sikh Scriptures.

During the Sikh Guru period there were no instances of
excommunicating any one except for the Masands (Masnands), the
predecessors of the Pujaries, Mahants and the present day Singh
Sahibs and Jathedars. It took little more than a century and a half
(1760-1920 AD) for the Sikh reform movement to get rid of the
Pujaries and Mahants. How long the Singh Sahibs and Jathedars last
is any body’s guess. To read more about Universal Sikhism please
visit my website www.sikhsundesh.net
<http://www.sikhsundesh.net/> . To read articles in Punjabi Script
please download D.R. Chatrik web and Gurbani thick web fonts
from my site. Outgoing mail is certified Virus Free. Checked by
AVG anti-virus system (http://www.grisoft.com). Version: 6.0.455 /
Virus Database: 255 - Release Date: 2/13/03

*kkkk

SAVE THE SIKHISM FROM:
The Sikhism is in great chaos. Confusion created is so much
that one compels to think whether it would be solved at all?
In my opinion there are three factors responsible for creating
this mess.

1. The outer forces like R.S.S. who are working on a long-
term conspiracy to tarnish the Sikh image. Despite hue and
cry by the thinkers about the anti Sikh activities, they are
marching ahead with a steady speed by bringing out literature
with misconceptions on Sikhism and their scriptures, holding
congregations under the banner of “Rashtriya Sikh Sangat”,
calling Sikhs as the off-shoots of Hindus. The RSS is paying
a deaf ear on our cries not to interfere with our religion, they
are not going to stop, particularly now when they enjoy the
patronage of the present Central Govt. in India. Since
decades, the RSS is creating fake literature to misguide the
Sikh youth in particular and Sikh Sangat in general. The
distorted history has been brought out even in the Textbooks
prescribed by various Educational Boards and Universities
with an ulterior motive.

2. The so-called Saints and Deredars (Babas) have left no
stone unturned to deviate the innocent Sikhs from path shown
by our great Gurus. Every Sadh must do some thing unique
in his Dera to attract the people. This can only be done if they
create their own Maryada so that it should look different than
that of Gurdwaras. In the present day materialistically mad

man wants peace of mind. Therefore he runs here and there
in search of peace. The Sadhs hypnotize the people in such
ways that none looks upon the Sadhs’ actions or even their
character. What more shameful act can be... many so called
Sadhs do not spare the chastity of girls. They are repeating
the character of Mahants like Narainoo and must meet the
same destiny.

3. The third and most important point to be taken
immediate attention is the wrong interpretation of Shabads
and historical facts just to make it interesting, as they feel.
Target for most of the preachers is to mint money ONLY.
Many Kathakars take the stories fabricated in some books
like Suraj Parkash etc. In fact many things written in such
books are not in consonance with Gurmat and philosophy of
Guru Granth Sahib Ji. One step further, they are publishing
books containing such anti Gurmat Sakhis under their own
names. For example, one such fellow narrated that Guru
Hargobind Ji snatched the spiritual power from one of his
followers when the later refused to give his LOTA (bowl) to
the Sixth Guru. Does Gurmat allow such type of Curse from
the mouth of Gurus? Are we not copying the Hindu
mythologies?

The Kirtani Jathas do not confine them to shabad singing
but devote more time in sermons and explain the
mythlogical stores. | give an example of S. Devinder Singh
“Sodhi” (as per Sikh code of conduct and Guru Granth
Sahib Ji the Sikhs should not write their caste, but now
Ragis like this and some Kathakars have started writing
Sethi, Bedi, Sodhi etc. how can they tell to a common Sikh
about Universal brotherhood?)

Doordarshan Jalandhar televises a Shabad of Kabir Sahib at
least twice a week between 4.30 am to 5.30 am (IST) which
is sung by “Sodhi”. The Shabad is “Ganga Ke Sang Lalita
BIGRI” Mr Sodhi explains Kabir Sahib as a spoilt child
who does not work. Mr. Sodhi interprets the word
“BIGRIO” feaifg& €m fears #=rl Whereas this word

means “to be united” AS® Har aEiaT feaifg€, so &g IH
Jfe feafasil

Such people are misleading the Sangat. The youth is not
ready to follow if such was the character of our Saints (as
per SODHI’s interpretation) whose Bani is included in Sri
Guru Granth Sahib Ji.

We have to vehemently oppose such misinterpretations,
which in my opinion, are proving more dangerous than the

other factors explained above.
Raja Singh, Ex General Secretary, World Sikh Council
e.mail rajasingh922@yahoo.com

*kkkk
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FROM <SIKHYOUTH@YAHOOGROUPS.COM>

This has been the norm in Sikh circles from leadership down
to bow to sadh-sants from some time now. Our premier
institution is manned by those who have partaken Khandde di
pahul? | wonder!! Our jathedars are Vedantis not Khalsas
any more. We have Gurdwaras named "dhakki sahib" and
"Tahali Sahib" to commemmorate deras. We have ‘sacha
suadas’, ‘radhasoamis’ and others massacring sikh principles
with aid of elected representatives. We have dasam granthis,
completly disregarding the direction of Guru Gobind Singh
Sahib, competing with our only holy Scripture we are
supposed to revere as the Shabad Guru, from which we
'Khoj' the way to our personal emancipation. We have takhts
like Hazur Sahib, where we have strange Maryadas, like
artis, and covering our mouths, and propagating
Charitropakhyans and Chaubees avtaras as "scriptures”. We
have sangat being taken into the mountains to be told about
"incarnations" of Guru Sahib and many a "vachittar" nataks
to our credit, being justified at Hemkunt. The list is just the
beginning of our woes.

And these hallowed souls, now want to extend their paws to
Gurdwaras in Pakistan? They are determined to make us
proud, by proving we can carry our mismanagement skills
even further than we should - no matter what Liagat Ali

said to Master Tara Singh. The credentials of these folks are
not even worth the paper they put them on! Atleast for now,
we know the buildings are there, and devotees of Baba Guru
Nanak can perform the real "maryada” of Sikhi i.e. tolerance
of the communities who revere him, and some of us can go
there and pay our respects without encountering deras sadhs
and the SGPC biggies, who up till now have done more
service to politicians of different hues than to sikh principles.

They have not gotten out of the Nirmala-mould and refuse
to give equality to women and are going to impose maryadas
in places which so far are safe from their mismanagement
and disgrace? They have demolished our religious memories
and plastered them with tiles and marble. They want to
continue their handiwork (disguised with karseva) with a few
buildings that actually house some of the valuable memories
left for all sikhs? Would our future generations be able to
associate their handiwork at Anandpur Sahib and Fatehgarh
Sahib, with anything of historical value, after their recent
"karseva"? The gaudy attempt and marbleizing and gold
plating is somehow being declared Sikhi in lieu of losing the
place of Shaheedi of the Sahibzadas or the battle grounds at
Anandpur Sahib, not to mention the destruction of other
historical gurdwaras, and replacing the nice clean
environment with "silas" with the carved names of devotees.
Now we cannot even think of making a donation without
getting a payback from the Guru and his sangat, personal
gratification being the supreme aim at such seva.

We already have their henchmen-making shambles out of our
highly lucrative Gurdwaras in North America, where a mere

visit from a visiting Jathedar can cause a swordfight and
murder mayhem in the community and implementation of
the maryada according to these wise ones. The appointed
guardians of the faith, who even now do not have the
gumption of discussing Sikh affairs with other world
governments as self-respecting Independent Religious body,
still unable to throw up a credible leadership, to discuss the
problems with Sikhi foremost in mind, instead of acting as
spineless pawns of various governments with issues of
political nature as backdrop. But of cours, we "appeal” to
the leader of one of two warring nations (who presides over
a constitution that refuses to even recognize us as a separate
faith) to do it for us. Let us make up our minds if as Sikhs
we speak for the Sikhs worldwide or we tow the narrow
confined definition of Sikhs as "Indian Citizens" first and
hence by corollary pretending to be more authentic Sikhs
than the rest of us, but at the same time acting subordinate to
the politics of the titans.

If according to the constitution of India we are lumped as
subsection of Hinduism. Then on what grounds would we
seek to govern our Gurdwaras in other countries on basis of
a pact that came about with the recognition of Sikhs as a
separate entity from both Islam and Hinduism?

Again how does a body with very murky history and record,
that shows scant regard for the Sikh-values and is more into
self-professed maryadas, able to govern us here thousands
of miles away, totally oblivious to the fact that Sikhs belong
to various national streams as opposed to just being Indian?
Has this reality even occurred to them, that our children are
now British, Canadian,and American citizens and the only
tie they will have with Sikhi is through the places where our
Guru Sahiban have made dear to us by the mere fact of
living and preaching there in the subcontinent, just as Christ
did in the Palestine and Prophet Mohammed did in Arabia.
They are not going to be able to maintain ties with people
who do not understand their problems of adapting to new
and different environments. Maybe the ethics of Sikhi are
the only key to communicate with them in the future, not the
political ties of the parents to their home countries, no
matter how many hindi movies we bombard them with.

In the new world order, maybe we need to re-think our
strategies for survival as a religious entity faced with
diversification into varying cultures that are going to spring
up, whether we want to or not. If we do not acquire some
negotiating savvy even now and do not rise up to share the

dreams and aspirations of our home countries then we are
going to stay marginalized as we see in the helplessness in
the recent situations confronting our youth in England. In
the Countries we call home, we cannot always count on
others to represent us. The onus to get recognized is on us.

We squander our energies on baggage and quarrels we carry
with us from faraway lands, expecting our children to be as
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enthusiastic about them as we are, in a multicultural, multi
denominational environments. Muslims and Hindus and are
on the same turf, carving a niche for themselves in the
current reality, but we are stuck in the grove of living far
away with a misplaced nostalgia for the home country
governing our emotions and the tilt towards one or the other
of those groups we have lived with to define ourselves, with
disastrous results and no voice to represent us, ourselves.

No one has all the answers but we do need some independent
thought process to emerge now and come up with more
solutions to the problems we face at the present time,
especially with regards to the institutions that seek to

represent us worldwide without inculcating a world vision.
Let these characters realize that their shenanigans render
them more and more incompetent to be shepherds to a
rapidly advancing community of the future and if they want
to be heard they will have to get out of the well, and look at
the world which is reaching out to the stars. In the space age
we have to have a relevant leadership and build our
relationships with all those who are around us, based on our
own self-respect, and not as extensions of other religious

groups. Mrs. A Singh, Canada
*khkk*k

LETTERS TO THE EDITOR
Here is my response to some issues raised by you on page 21
and 22 in April issue of Sikh Bulletin. | hope you will publish
my response without changing facts. Sincerely, Jasbhir Singh
Kang. [We are presenting Dr. Kang’s response in its entirety. Ed}

Can we serve our Panth/Community without labels?

| appreciate your hard work in bringing out The Sikh
Bulletin. I know any community related work takes effort,
dedication and hard work. | always welcome constructive
criticism. Having said this, your comments in the April issue
about me were unfortunate, painful and far from the truth. |
cannot speak for others but I am a non- political and non-
partisan person. So far | am not a formal member of any
political organization in India or USA. | am also not a part of
management of any Gurdwara. | am always willing to work
with you or any one elsein the greater interests of the
community in a non-partisan manner'. |1 have been a member
of the Punjabi American Heritage Society since its inception
in 1993. This organization is dedicated to promote friendship
amongst all people and to help others understand our rich
heritage and culture. You have (on your own) published
some of our achievements in your November (2002) issue of
The Sikh Bulletin. Our society is mostly focused on secular
issues of our heritage and local community matters.

It is a common knowledge that last Badal Akali Government
in Punjab with assistance from BJP Government at center (of
India) started the construction of The Khalsa Memorial
Heritage Center in Anandpur Sahib in 1999. Capt.
Amarinder Singh was elected as CM of Punjab last year and

the construction of this project is now being handled by the
current government of Punjab under the banner of Anandpur
Sahib Foundation. Our organization, (since we are a
heritage society) was approached by Mrs. Dubey, Principal
Secretary Tourism Punjab, regarding this project. She, along
with the architect of this project, visited Yuba City and
many other places to seek input of NRI Punjabis and Sikhs
in particular. We, (our members) felt we wanted to learn
more about this project and its goals. So far The Anandpur
Sahib foundation has developed a Video CD to explain the
outlines of this project. The CM of Punjab was planning to
visit USA in the month of April to discuss this Project with
various Sikh and Punjabi organizations. His trip was
cancelled due to the war in Irag. Are you of the opinion that
we should stay out of such important project and let others
decide matters of our heritage? The other option is to
participate in this (or any other constructive projects) and
give our input. | see this project as a non-political issue
since it was started by Akalis and SGPC on Tricentennial
Celebrations of Khalsa. | wish they (founding members)
had organized The Anandpur Sahib Foundation as an
independent body resistant to political interference. Patron
of this project will change with the change of the Punjab
Government every five years or sooner. This project is of
prime importance to Sikhs of all shades and views. We need
to get involved in it so our heritage is not misrepresented to
our future generations and to non-Sikhs. It is up to us to stay
focused on the issues or look at everything from a political
angle. Since | am not a political person | am going to leave
that to others to decide. So, my willingness/interest in
learning more about this project is not a direct or indirect
endorsement of any political person or party. The PAHS is
made up of a diverse group of people that have many
different views.

My response to other issues raised in Sikh Bulletin can be
judged from my articles published in the past. | have been a
strong advocate of punishment to the perpetrators of
Sikh genocide of 1984 and | have written many articles
about it (see ""Where is the Justice?'). Many of us in
Yuba City feel that Prof Davinderpal Singh Bhullar has
been the victim of circumstances. We have strongly
advocated for his release and over one thousand persons in
Yuba City signed a petition, which was sent to The United
Nations Human Rights commission and the President of
India. This issue has nothing to do with issue of Khalsa
Heritage Center. We are an open-minded organization and
are willing to listen to the views of those with whom we
may or may not agree. In the past we have hosted or
listened to the views of many guests from Punjab (even
West Punjab with different views and political ideologies).
Our many guests include: Simranjit Singh Mann, Raj
Babbar, Major General Narinder Singh, Avtar Singh Hit,
Vinod Khanna, Shatrugun Sinha, Harpal Tiwana, Harbhajan
Singh Lakha, Jagmeet Singh Brar, Igbal Quaser and many
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other leaders, artists, writers and intellectuals.

In the future, please make an effort to talk to me before you
write anything about me. Last month you published my
profile without my consent. The source you used for the
profile was meant for the Internet (with proper references to
my views and articles) not for publication in your esteemed
(print format) Bulletin. Anyhow | am a humble servant and
do not deserve any glorification for little thing | do as seva.
Once again thanks for your community service.

Panth da Dass, Jasbir Singh Kang MD, Yuba City, CA.

*

Just received April issue of the Sikh Bulletin. Spokesman
article on "Sikligar and Vanjara Sikhs" by Sardar Kulwant
Singh is an eye opener for the community. | hope you will
keep on updating information on this subject --especially,
what is being done for them. | know some housing projects
have been completed and others are in the pipeline.
Ishwinder Singh's letter in response to Dr. Dhillon's article in
the Sikh Bulletin should be worth attention by not only Dr.
Dhillon, but also by other Sikh "intellectuals"”, "Doctors" who
want to 'Doctor' Sikhi, to hide personal weaknesses. To
remove own hair and turban is one thing, but to preach that as
the right saroop of Sikhi is like the proverbial fox that lost its
tail and was then showing its behind. "Come and see how
nice it looks". What a great difference between Dr. Dhillon,
and the Sikligars!

Following is a quote from the "Encylopaedia of Sikhism,
Vol. 4, pp. 199-200): "The newly born [Sikligar] child is on
the fourth day administered amrit by five Sikhs. Relatives
and friends assemble in sangat where karah prasad is
distributed. A special share of Karah prasad is sent to any
member who keeps the Guru Granth Sahib or any breviary of
gurbani at home...

"l would appreciate if you please email the text of this
excellent article on Sikligars, so that it could be shared with
others on the Internet -- Courtesy the Spokesman, and the
Sikh Bulletin. Harbans Singh Noor, Baltimore, USA

*

In current issue of "The Sikh Bulletin" (April 2003) your "
Editor's preface” is commendable as it shows that your
foresight is in line with teachings of our GREAT GURUS.
The five pigmies must learn their lessons. And for that the
right thinking Sikhs have to have a forum to address and
tackle this menace. SSI is going to be the leading forum to
show the right path and direction to Sikhs who stand on cross
roads today as "Narainus" have grown all around like
mushrooms, and unfortunately all these mushrooms are very
bitter and must be plucked out before people start tasting
them and start suffering. In fact some have already done so.
By virtue of their ‘taken for granted positions' they think that
they can use physical force and shut the voice of Sangat.

They, instead of calling themselves sewadars of sangat (as
our GURUS showed through their actions, during their life
time to be an outstanding examples) have kept the crowns of
Jathedars on their heads which have blinded their vision to
see/do something for the community. A common Sikh feels
that a person called Jathedar is unapproachable and needs
some means (money?) to get in touch and get their
religious/social problems addressed. In fact the name
Jathedar leaves a bitter taste in mouth of a common simple
Sikh feeling utterly helpless even when sitting in Gurdwara
and listening to sermons by such persons, smelling of dirty
politics and political activities/actions. Our sixth GURU
had categorically solved this issue by building AKAL
Takhat as a separate seat to address social/political issues
and thus reserved the place for GURU GRANTH in
Harmandir sahib to learn about religious philosophy. But
these places seem to be confused when it comes to
addressing the relevant issues of Sikh sangat facing as on
today. Your sincere efforts along with right thinking Sikh
sangat is going to bring a change in Sikh society akin to
teachings of our Gurus and the present Guru- Guru Granth

Sahib. Gurcharan Singh, USA
LET NOT THE WICKED JUDGE WIELD
THE PEN

Gurtej Singh, Chandigarh
[To be great is not to be placed above humanity, ruling others; but
to stand above the partialities of uninformed desire, and to rule
oneself. — Spinoza]

Facts regarding the recent “ban’ supposedly placed upon the
writings of Gurbakhsh Singh Kala Afghana has the potential
of dividing the Panth vertically and of harming gurmat
permanently. It needs to be noticed by all concerned. All
those who have been sitting on the fence so far must rise
to the seriousness of the occasion and must express an
opinion one way or the other. It will be no use crying over
spilt milk later. A short history of the entire development is
being briefly recapitulated in the hope that everyone will be
encouraged to study the situation and make amends.

Gurbakhsh Singh Kala Afghana has been writing books
since 1996 strictly to propound the philosophy of Guru
Granth Sahib, the only Sikh scripture. He has written about
a dozen books of which about ten are published. No
objection to his writings were raised until he started
commenting on the Gurbilas Patshahi VI, edited by Giani
Joginder Singh the present “Jathedar’ of the Akal Takhat.

Soon thereafter (in December 2000) Gurcharanjit Singh
Lamba, Major Jagjit Singh Rishi and Jagjit Singh Gaba
wrote to the Akal Takhat to call him at the Takhat as an
accused and to punish him for “anti-Sikh’ writings. They
quoted several sentences from his writings. These sentences
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were innocuous in the context in which they were written.
The letter was meant to be secret but became known on the
same day it was written. It was well known at that time that
the letter was a procured one. Several people including,
Gurtej Singh wrote to the Akal Takhat showing the innocent

nature of the impugned remarks. (Lamba letter & this writer’s
rejoinder are quoted in full in the Spokesman, December 2000, pp. 37-39 &

Sikh Bulletin of Feb. 2001, pp.6-9). (See Spokesman, December
2000, pp 38 and 39). Nothing more was heard about these
charges for about four months.

Then it was known that the Dharam Parchar Committee was
going to impose ban on Kala Afghana’s writings. Joginder
Singh editor of the Spokesman, Giani Jagmohan Singh
(missionary), Rajinder Singh Khalsa Panchayat, Gurtej Singh
and others wrote to them that any ban would be unjustified.
In his letter dated April 20, 2001, Gurtej Singh pleaded for “a
well advertised open discussion by the scholars and complete
recording of the proceedings.” These letters to the members
of the Dharam Parchar Committee were published in the
Spokesman (May 2001 issue pp.12 to 15 & Sikh Bulletin of June 2001
pp.7-9). Nothing more was heard about it for another year or
S0.

A rumour spread that action against Kala Afghana was again
contemplated. It was stated that a complaint against him had
been procured from persons not recognising Guru Granth as
the sole Sikh Guru. General Narinder Singh, Joginder Singh,
Rajinder Singh, Prof. Gurdarshan Singh Dhillon and Gurtej
Singh issued a public statement to say that only the Guru
Khalsa Panth had the right to censure any writing or to issue
a condemnation. In a statement published on December 29,
2002, they pleaded for close public scrutiny of the writings
before condemnation. This was ignored by the clergy and
was frowned upon by their mentors.

By that time (that is on December 23, 2002), the “five
Singhs’ had already assembled at the Takhat and issued a
“hukamnamah’ (which became known between January 8 and
10,2002) asking Kala Afghana to explain why he had written
some sentences termed as objectionable. By their letter dated
December 23, 2002, they asked him to appear at the Takhat
on February 10, 2003, to answer the charges.

Eighty-one year old Kala Afghana wrote on January 5, 2003
and January 10, 2003 to say that he was unable to come to
India because he feared arrest. He said he was unwell and not
fit to travel. Consequently he requested Gurtej Singh to
answer the charges on his behalf at the Takhat.

A conclave of some sixty of the learned people well versed in
gurmat was held on February 1, 2003 and reply to the eleven
sentences (277 words from four paragraphs mainly in two
books) considered objectionable was drafted. A booklet of
about a hundred pages was prepared to explain in detail how
the eleven sentences were perfectly in order. Repeated

written requests were made to the “five Singhs’ to hold a
videotaped public enquiry into the charges. Since then
ardent pleas have been repeatedly made to take the Panth
into confidence in the matter of Kala Afghana. They were
also requested to supply a copy of the original complaint —
the first step that every court in the world takes while
summoning a person in response to a complaint. So far the
copy has not been supplied. On February 10, 2003, three
hundred people from all over the Punjab state from Delhi
and Jammu presented themselves at the Akal Takhat to
explain the charges verbally.

All pleas fell on deaf ears. The “five Singhs’ refused to
listen to any one. They did not accept Kala Afghana’s
representative Gurtej Singh wrongly contending that there
was no precedent in favour of entertaining a representative
at the Akal Takhat. They ordered that Kala Afghana himself
would be questioned by means of videoconference. This
procedure had never been adopted before. Kala Afghana
requested that he should be informed of the proceedings
giving him ten clear days to appear in view of his and his
wife’s illness. He also requested not to be called at a
particular Gurdwara where organisers had threatened to
physically eliminate him. The “five Singhs’ nevertheless
asked him to appear at three day’s notice and at the same
Gurdwara controlled by people hostile to him. By their letter
number AET-10-02-2003, the “five Singhs’ had informed
him “your letter of January 10, 2003, has been received. You
have given two reasons for your inability to be present at the
Akal Takhat. One of them is legal and the other related to ill
health. The Singh sahiban have given a deep thought to the
reasons cited by you today on February 10, 2003. They have
thereafter decided, keeping your difficulties in view, that
keeping in view your personal difficulties, to make
arrangements at Gurdwara Dashmesh Darbar Surrey,
Canada to give your explanation.” Kala Afghana presented
himself in spite of all the difficulties on the 18" of February
2003 at 7:30 AM Canadian time at the designated place. The
“five Singhs’ postponed the videoconference without
assigning any reason. Later vide their letter number A-3/
3012-13 dated 17-02-2003, they informed him that the
videoconference was postponed as for “technical reasons no
contact could be established.” It was promised that a new
date for the videoconference would be announced soon.
(See The Sikh Bulletin, March 2003, pp. 10-11). This was
never done.

Some prominent lawyers of Chandigarh including
Gurdarshan Singh Grewal, Balwant Singh Guliani, Amar
Singh Chahal and Navkiran Singh wrote to the Akal Takhat
on March 17, 2003 to adopt a just procedure to deal with
Kala Afghana. They emphasised that just procedure and
transparent justice must characterise the Guru’s Takhat.

By the second of April Kala Afghana’s comments on the

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 21



The Sikh Bulletin

75 U3y

May 2003

Gurbilas Patshahi VI, were complete. These are in the form
of a book. This book was being prepared for publication at
Amritsar. Suddenly on the fifth of April 2003, appeared the
news that the “five Singhs’ had placed an interim ban on
the reading, publication and sale of all works of Kala
Afghana. Final decision is to be taken on May 10, 2003.

Salient features of the ban:

1) Ban is clamped without a warning and without giving any
time to the public to react.

2). The “five Singhs’ held an unannounced meeting without
disclosing the agenda. They imposed the ban ignoring that
fact the matter was pending in their own court for
videoconference with the author.

Conclusions:

1) The “five Singhs’ are determined to impose the ban
without openly and freely discussing the matter of offending
11 sentences which are absolutely innocuous in the context.
2). These 11 sentences considered objectionable are
contained in four paragraphs of three books but they have
chosen to ban ten other books also about which, even
according to them, nothing objectionable has been
discovered. For the last several years these other books have
been under the scrutiny of the forces advising the Takhat.

3) Ban is imposed on the three new books, which are still to
be printed for the first time.

4) It is the “lamb and the lion’ or the "Bush and Saddam
Hussain’ story all over again. The only conclusion is that the
“five Singhs’ are determined to snuff out Kala Afghana. His
only offence appears to be his comments on “Gurbilas
Patshahi VI’ edited by Giani Joginder Singh, "Jathedar’
of the Akal Takhat.

The issues that the situation has given rise to, may now be
discussed:

Issue Number 1. Kala Afghana’s journey of self-realisation
started with the end of Sant Baba Jarnail Singh’s effort to
liberate the Sikh peoples from the neo-colonial situation in
India after 1947 and his celebrated martyrdom for the cause.
Like all other participants who took part in the effort, Kala
Afghana expected that the promises of The Dharam Yudh
Morcha would be fulfilled and the Sikh problems would be
mitigated. The effort made by the people was a stupendous
one. The Sikhs spared themselves nothing. Every sacrifice
demanded by the political leaders was willingly made by the
volunteers. Yet the end was not what the leaders had
predicted. The chains of slavery increased in number and
strength. Many others analysed this situation and came to
conclusions why this had so turned out eventually. For
instance, | did my analysis and tried to understand it in
terms of the failure and downright dishonesty of the
Akali leadership, the Indian state’s fast drift away from
secularism, the innate intolerance of the permanent

cultural majority and the total collapse of the Akali
propaganda machine.

Kala Afghana understood it in terms of the great
inroads the Brahamanic philosophy had made among
the Sikhs. He related it to the Gurus promise to grant them
ever increasing prestige only if they cut themselves away
from Brahamanism. He took his analysis more seriously
than others and started studying the situation from the
standpoint of his own insight. His effort has resulted in the
books that he has written. It may be discussed whether his
basic premise is inherently defective or whether it can be
termed anti-Panthic in any way.

Issue Number 2. In the course of his analysis, he tried to
understand what Brahminism is and described it in much
detail particularly in the first four volumes of the series of
books he has written. These books have also been banned
by the orders dated April 4, 2003 of the “five Singhs’.
What is the reason for which our “five Singhs’ do not
want the public in general and the Sikhs in particular to
know what Brahmanism is? Are they unwittingly playing
into the hands of the enemies of the Sikh faith or have they
become their trusted agents and instruments to destroy
Sikhi? This can constitute another point for discussion.

Issue Number 3. Ever since the Kala Afghana controversy
has escalated, his supporters have not sought concessions
but have repeatedly insisted on open trial, wide discussion
among the understanding Sikh people, objective judgement
and recording of the entire process to ensure transparency.
In a word, a just and open procedure for evaluation of his
works in accordance with Sikh tradition of open diplomacy
has been strongly recommended as particularly conducive to
justice. One intention also is to take the matter out of the
prejudiced hands of the self-appointed self-designated “five
Singhs’ or “high priests.” The person to be judged has
plainly alleged bias. Kala Afghana wants an open trial by
the unprejudiced people in general and the learned and
high-minded ones amongst them in particular.

His supporters contend that this suggestion is in perfect
accord with the strictest standard of dispensation of justice.
It may be examined whether their contention is sustainable
and also why are the “five Singhs’ resisting open, day
light trial tooth and nail.

Issue Number 4. The authority of “five Singhs’ the so
called high priests, to constitute themselves into a
permanent highest court of justice in social, religious and
intellectual affairs of the Sikhs has been challenged. There
is not a single doctrine of Sikhi, which provides for such an
arrangement. The new growth militates against the doctrine
of Guruship of Guru Granth and Guru Panth. There is no
provision for priesthood amongst us. Our past experiment
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with masands who had to physically liquidated when their
oppression became unbearable; with mahants who had to be
flushed out with the blood of so many thousands of Sikhs,
failed miserably. The present day sant babas and “fake gurus’
have already grown to cancerous proportions. Cheats,
swindlers, extortionists and rapists already dominate this
group of men in holy looking uniforms and completely
overshadow the few genuine gursikhs wearing the same
dress. This is bound to be the fate of all such functionaries
who impose themselves upon the people in direct opposition
to the well-established doctrines of the Sikh faith.

It appears that an institution of "Panj Piaras’ appointed
for a specific purpose, reporting to the appointing Sarbat
Khalsa (local or general) and conditioned to dissolve itself
immediately thereafter, is the only one that is sanctified
by Sikh doctrine and tradition. Further, it is the only one,
which suits us in the present circumstances.

Issue Number 5. Giani Joginder Singh recently edited a fake
Sikh text Gurbilas Patshahi VI. Scholars consider it the
source of all the Brahmanical contamination current in Sikhi
today. He has taken care to get opinion about his editing from
a dozen of his own subordinates and friends. Hedging
himself thus he opines about the book that it is an authentic
Sikh source and must be expounded at every Gurdwara
everyday. In the foreword to that book, he invited
suggestions and comments for improvement of the future
editions. Taking him seriously, Gurbakhsh Singh Kala
Afghana examined the book and has written a book
length critique showing that it is the source of all un-Sikh
like practises current among the Sikhs today. He sent this
critique to Giani Joginder Singh asking him to examine and
criticise it promising to make changes if his objections to
Gurbilas are shown to be unreasonable. Ever since that day
Giani Joginder Singh has been procuring complaints
against Kala Afghana with a view to preventing this book
from being published and seeking to ban his other works

as well. (See “Ban pre-empts Afghana’s upcoming anti-Vedanti book.”
The Indian Express, April 8, 2003, page 5)

The issue here is; can the “Jathedar’ or a group of
persons has any authority of misusing the moral and
religious prestige of the Akal Takhat to settle personal
scores, to protect personal intellectual effort or to silence
critics of his works? Should this right be conceded to the
“Jathedar’ appointed by a single politician in power at the
Shiromani Gurdwara Parbandhak Committee? Will it not
tantamount to placing all intellectual activity among the
Sikh people at the will and pleasure of a semi-literate
leader eager to curry favour with the permanent cultural
majority with whose goodwill alone his party has chosen
to come to political power in a system of joint electorate?
If such a person were to be in total control of interpretation of
Sikhism, would it not mean handing over the reigns of Sikh

affairs to politicians responsible to the Hindus? Is this
anything less than ensuring total destruction of Sikhi?

Issue Number 6. Kala Afghana writes his books on the
premise that Guru Granth alone is competent to guide the
Sikhs as it eternally occupies the seat of Guruship after the
Tenth King. He therefore bases all his statements and
conclusions with reference to five relevant pronouncements
of the Guru Granth. Thereafter he sends the manuscripts to
all those who are considered learned by the people, to the
Shiromani Gurdwara Parbandhak Committee and at all the
seats of Sikh institutions including the Takhats asking all
most humbly to guide him. It is only after that, that his
books are published.

Does any one who has not responded to such requests for
years together, has any right to question the contents of the
books so meticulously prepared?

Issue Number 7. The “five Singhs’ did not communicate
their new decision to any concerned person but to the Press.
The Punjabi Tribune published it on April 6, 2003 and The
Tribune published it the next day. Tucked into the news
item somewhere was the sentence: “The foreword to one
the books of Mr. Kala Afghana was written by Mr.
Gurtej Singh National Professor of Sikhism.” (“High
priests ban books by Kala Afghana” page 6). He has written
that for Book Part X published in 1999. Four years of
intense scrutiny by the supporters of “five Singhs’ has
not yielded a single sentence, which was in the least
objectionable or even out of place in that book. The latest
charge sheet against Kala Afghana finds nothing
objectionable in this Part X. The point of mentioning Gurtej
Singh’s name is revealed by The Indian Express, dated
April 8, 2003, which describes him as Kala Afghana’s
“staunch supporter.” Presumably this is the perception about
this person that the “five Singhs’ entertain. The purpose of
putting in that sentence while briefing the Press is to
intimidate Gurtej Singh.

Are these Singhs the descendants of those in whose
presence even the humblest would feel most secure and
protected? The Akal Takhat was meant to be a refuge for
fugitives from religious and political oppression who feared
harm from the powerful. Are they the Sikhs of the Guru
who preached “fear no one and inflict fear on none?’ If
they are not what are they doing at that elevated seat? Are
they not committing contempt of the Akal Takhat by acting
contrary to the wishes of the Guru who grants “status of
fearlessness’ (abhai dan or nirbhai pad)? Why have the so-
called “high priests’ fallen so low?

Issue Number 8. As is apparent from Kala Afghana’s
critique of Gurbilas Patshahi VI the book is totally opposed
to Sikh tradition, history and doctrine. Giani Joginder Singh
wants to see this established as the reference book for Sikhs
and Sikhism. Whose interest is he trying to serve thereby? Is
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the rumour true that all those in the forefront of Sikh
affairs are actually the agents of the forces, which desire
annihilation of the Sikh religion? This was the boast of K.
Sudarshan in New Jersey recently while uncovering a statue.

Issue Number 9. Kala Afghana’s first two books appeared in
November 1993 and (Maas Maas Kar Moorakh Jhagre) in
early 1994. But he has been regularly writing to the Sikh
scholars, institutions including the Akal Takhat and other
individuals since 1989. He has been sending his writings
requesting for guidance. Not many writers do that. No Sikh
institution, including the Akal Takhat, the Shiromani
Gurdwara Prabandhak Committee or any other has ever
guided him. Is it the strategy of people like “Jathedar’
Joginder Singh to draw him into the quagmire of
publishing the book and then coming down heavily upon
him?

If it is true, then such policy, besides being detrimental to
Sikh interests, is highly unbecoming of honourable seats they
occupy. Should this be a matter of concern to the Sikhs? One
who stands by the Guru Granth is worthy of being
defended by gursikhs!

Appeal: With all the force at my command in absolute
humility | want to appeal to the Guru Khalsa Panth to wake
up and see the enormity of the wrong being done to gurmat.
It is evident that all the books written by Kala Afghana are in
exposition of true principles laid down by the Guru. | appeal
to it to see that the “five Singhs’ do not to use the
sledgehammer of the powers of the most benign Akal Takhat
against an innocent old man propounding gurmat. It is
apparent that the purpose of the ban is to prevent publication
of a book criticising incompetent editing of Gurbilas
Patshahi VI by Giani Joginder Singh. It is also apparently
being done in a manner that smacks of back stabbing and
worse, in view of the fact that the case at the Akal Takhat is
pending for videoconference with the author. | appeal to the
panth to ensure that a widespread public discussion precedes
whatever action is contemplated against the author.
Whatever is considered objectionable in Kala Afghana
must be placed before scholars and well-meaning people
for full consideration and advice. Any step taken without
these preliminary precautions is bound to harm the
larger interests of Sikhism.

| appeal to his panth in the name of Guru Kalghidhar, the
refuge and might of the helpless (nitanian da taan) in the
spirit of Bhai Santokh Singh’s celebrated prayer, “ab aan ki
aas niraas bhai, sri kalghidhar vaas kio man mahi.’

Commenting on the execution of Mansur al-Hallaj (858-
March 26, 922CE), the celebrated martyr on the basis of
the fatwa of Ibn Daud, Rumi says: "When a wicked judge
wields the pen, A Mansur will die at the gallows.” Must it

happen again? Must it happen in the "age of

information?’
*khkkkk
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April 13, 2003

Afsag Gar, fiw mfog  fa: #fdes fiw = 6, (FEew Ht
WS 343 Afag rifH3Ag)

Tfaarg #t & ¥ | Tfaarg i ot @39
JIHY FrE A I9996 AW i & E-Mail It =t u wills <t
TH8s = 839 3fmmr I, feedae 3 It mBEt »Afls wpEe ©
T 718 I AAeT € @6 2t uig, far 3 g dfenr fa niu #t &
gUz (Reading, buying or re-printing of the controversial books
have been banned ) »ife 3 urdet & fet I w3 TH § Q0 HEL § H
% 393 Afay fed UR I= &1 gofenr I
®)-yrsx’ 3 Bt USTT 9 TH It g3t T 9T i~
1- fer ugdt @ TH € He 3 STt UH AT &dt dfenr|
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g% feg 233 Blue Satar &0t guel 3¢ 3° @R @ foge feg Ay
g yst wJet It 37 ur HE A ER-AGUt fond AfSTg aex
Aoy it 2 fer Ug & windt oo far S96? 343 3 famr, feg
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®IT T /66 (Phobia) T famr |
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NUET Ufgead B3 BT T936T TH Bt Afdd 3B g famTl Adr
IAT-Uers fog & @rSU & 990 UASS ©F susl 3 ygoe nr
f3gr gt | fooe feu ane a8 »=3 3w feg, fa, goHe-Tw feg
yfegs Je & I3 Af39Y aox Afag € -7 § (foug-=e
€ Hg nAI & w3 A3 o6d ATog Ht & JOH 3 famms <t
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3- Af3IY aox Afog # € (driuar fasr ofas foem
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J9-39H% 3 AT d¢ 9T A-'féer 3 faR dt ardt Hewd W
A6 | HT B 3% féear as9a ufg u=fs 1"{ouu}- fagmmug
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8A-gu =A &t féfenr fouz 3 HAgs J 21 », AT 81T uStA <&
Eact a9s T AT TE wiEAE" 37 e a@ &t I FaEr
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& I IS U € fegt Yut 3 wim fi=t 10 g9=et 2003 & fRw
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3 & yT'g, »idg °H ¥ W Afgg feg 9g, fersm & miug maor &
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TAHA ©999 Al @ fécgae fARSH @ v 39 AU & 9T a9a
feg aaedn ws3R ISt 7 IR '-35 fEftmr ifes 3R 9T
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Sri Akal Takhat, Sahib, Sri Amritsar (Pb.) INDIA .
Fax. Phone-540820. PBX:553957-58-59 Ext.434l
M: A:3/03/3143, fH3t-¢-8-2003

A: J99<H AW 3 wigars, o1, A, &&37 |

Tfaarg it ar usAm Sfaarg # & e3fa I
H W i,
fi=t 8-8-2003 § Ht v 3wz Afow Ht vifesAe feu Un
39 AIg-AHSt &% S fonr famr fa 3AT, fHSt Q0-u-2003
g A=Y qq-o0 =H H niasys mfow Ht wifisAe feu we
THI T & Ui feust a9 miEdiaes fe€@ | o9 & I
&t g3 e 303 fegu niowdl Yex araeret aist A
TAS nig- (Afdres fAw) AEee, /At viar 33 Afosl

[VEDANTI’” CONCEPT OF JUSTICE FROM SRI AKAL TAKHAT
SAHIB. ABOVE CLARIFICATION SOUGHT AFTER THE VERDICT
HAS ALREADY BEEN RENDERED AND PUBISHED IN THE
NEWSPAPERS. ED]

*kkkk

High priests ban books by Kala Afghana Varinder
Walia Tribune News Service

Amritsar, April 4 (2003) The Sikh clergy at a meeting, at
Akal Takht secretariat here today banned books by Canada-
based cop-turned Sikh scholar Gurbax Singh Kala Afghana
for allegedly distorting Sikh history. Reading, buying or
re-printing of the controversial books have been banned.

*kkkk

funrg @ mrf 6,

fit u nuds & z9dils fem nwwsos ot wu it =& =t
fer wag 3° AUz gmat 98 fx, fHst 8 »uds (2002) 3§ H
na® 3¥3 3 JEt Hifdar few U fiw mfoes 3 o &
A feust 3 wdles, ugs w3 99T sutel vie 3 uEdt &
fest 91 U9 8 miym & 8R It Hifdar @ goB I fut <
nys 20023 3 fAw mfog fommat Afdies fAw # @ aws
nugt J& A I8 TAHSH &:01:3/03/3983 feuw v o
YRSt 3 Bt fan urget o €t faae &dt J1 o, IA @R @
fer Har-use @ w9 3 wus @@ feo AURCaEs <9ds
few sy Aae I fa, grt 8o gyt (Fol/m Aet ?) wue fam

g 3 gt At At ? I9Tyr i (T nigareT)
feges gotH a3t

feve™ g5& 993 wiyT I, IOHH A 93T 956’ 993 By J1
TN 37 UA fitet fem <t dist 7 Aawt J1 feves ga ®et
7 A% & 993 83 Jo| fan & c¥ies J9a UA H3 arst o€
fo6 w3 Hgs T oHelnit & 08  feg feg a1 B-AS It
W3 H a9 niged It '3 Irs feg sy A, &9 fe€ gn
3IAF TN A 313 3T Y| feves gTs Bt g8t v fazrat
&% HET H9er Uer J1 99 de Ay oH § dt ufgs féer J1
fUe® © g Tafom 3 37 &0 3 ust o fromer &t <four
Jfentr J1 39 ¥ 7 fan gRT € fenst a9 udsadt fRut
feg 39 gzo gdv J1 foT qTet IEM 3% TUT Tt T miF
U &5t T J9 fG3feontt & 3% Tugart

33 fan aH fev uZ fou feees, T3 »ieH wiz e 81
JEaT, @U&H@Bﬁﬁﬁm@ﬁa”raaammawaaaﬁm
Wﬁ@ﬂﬁn@waﬁeﬁaﬁawf‘ama frgt <t
mwﬁmé‘uwzaﬁr%aﬁmfwm—cﬁmh%(w
%a%eewgﬂawmﬁélw%aém’éf Y udt
€1 J, U3 Ty feg dvr 3 fa qFt feves A g5 & fAdt &
3RS 3t &5t ugemi fgar? ot 89 o fidt = onrfest O A
feadt? fer & 89 &t AHS Aae ¥ fAF & & fAY femmet &t
Sufft AT T IS faprs IR
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fUg® a5 AN 3 aE wisTdt (vue § 3= fAy ot s 9°)
JI9euR i & »iedrsT & HaE 98 O & u¥ 3T J5, fie &
fn‘eﬁ@@aaz?rmaﬁwmaawuﬁwéaﬂe@
f%suwmfanazﬁ@nwww&ﬁmgaraﬁnéﬂa
aﬁﬁasmmlmﬁmﬁﬁn@ﬂﬁf&bﬁaﬁw
35 5% AfgHS It ug T feg A9 AHser O fx 89 foi fndt
T JHEIE J1 &t 3T &t 83 UT I T wiHt A 3 QU IR &
339 86 & At feast afuGed w3 fagmat &% Har Hias <17
ot 8T »uS fAwsht = nrfloe ANt Sfcae i feg &dt oA
ASET?

H &S wid 3& J99UH AW a9 viedrs' 3% €3 It 7 84t
A9 &5 83 AT e91 &% 37 J99un iy s (31s) &% &
16 & A® Ufgst §13 gfomr I1 €t @ &H & fise I8 »i3 &a1-
341 ftmr®s <t ug AI™M T AHls WAHS T g9d I feg oRE &t
mﬁmﬁﬁmuﬁﬂm@mf‘aﬂwww
UWWW@WW?WWFI%’T
goaur iRy St gt forat fEarfom feﬁasmsf@zr
Wmﬁuﬁw&wmﬁmw@@éﬁmér
ISt 363 wiHdlar feg If It A 8% § & ands, IEsa
3 AJaTt EHe dT ¥ fuztg ugsudntt @F% S Asl 399
nHIlE € A8 3 @3 J9end feu BT 3 duc ©F udet st
a@waﬁe@&%ﬂsﬁméaﬁrﬂéaﬁrm@@wéf
fox oz 1§ 56 8= 6wk Rt Mt 3t 33 5w AU
ygsTImt § At Ut Ba1 ae, 89 3t fi'e 831 B8R fase
few gronst &t forest 338 udfiie I w3 89 39 Agae feg
W3 AIS dadmit feg Bt &t farest o33 uaffie 31 3= fx
A9 393 §uT 8% = fags’ amer 71 8n fase few fea &
faag i fx it izt few groHee<t Fe fo=3al & an Jdt T
At gATEt 7 gt I, ©AH JfF fed IS 99 A w3 99 & ast
me@‘eﬁyﬂmﬁfﬁwmmm T faag A

m%@w@(ﬁwém@)éw&awﬁ?ﬁl
@wé%mmwwé&ﬁ%fr@faa?am@wﬁ
WWW%?W@U@%HUE%WE
aﬂﬁgmﬁvaﬁwﬁlﬁgnQﬁﬁwwamwaﬂ
H99 31, ZOOBHW@WUIﬁﬁWﬂT?ﬁW?W
?mamawmwmfﬂwmga
TTET BTt ATTEST a9s feg vUT aHT He g I mis 8R &
fer & A @ i got 91 9T &t Je9 AIaT @ feA feu xS
g I8 T feg 3H a7 JoT 37 B39 o9 w3 fog 29 o ot
33 ¥oe I fegt &% gz oz 8¢ 3/ &1 &, & Aadts 3
T @Wf‘%‘a’mzﬁ mwmwé%mmww

\\\\\

3. Afgg 3t fUe® ot A% 3 993" AHF g &3, dag ©
ﬁl?f%ﬂfﬂhﬂ@uw'daaaaslseaﬁ st 3 SH 237
JTTE S H: T Y amﬁrs@wa;ﬂufez&zrﬁm@aa‘d
f‘eawazraa’u?amrr mgmwm@a—e’w
m@m‘é’@n@nﬁ@aaa@am@aﬁﬁua}m&ﬁas%

T JIHY G gz At vy Gt A9 fa o Sads as 7
At 34 uge J9d IIHTS &t w3 femest & fesusT 9w Ts|
ot o ulsTdt fugd 16-17 A® 3 3 Jogur i &
m@%ﬂ?mwww?ﬁ%ﬁamﬁqwma
HI &dt A& Idier? ug &dt, fxefx feg w3 Ton @ s 3
T5| T foT Jo9un AW T nigdrsT ©f fedusT 59 a1 ug
Ts i3 fegt o TET 99 < 3% IT I5|

I I miedrst © fUgas @9 Qast Ba8T ga| e w9 R
IIeT Hi| ot AISTSt dadt A9 6T I? 7 o9 I, 3T feg AT
g3 AJSdt RS, BT, m?ﬁeafﬂz%rrfeaw@?aﬁ
muﬁﬂwwmﬁﬁvmaﬁaﬁwaﬁfw
333t I8, Bt Afonit 3 WA o & I8 fe9 88 @7 &
ﬁa@azrﬁélaﬁ%afﬂwéf%ﬁeuﬁgwmw
39 a8 & I feg St BiSt fa8

W far @ feves © fies & aet gt 54t <7, Ha™ FET fAde
ies & f939s’ et Hifes adt JueT 7 &3 Jet feg ny g i
JJ Widie €< Al M3 I MHI TH it & T2 § &t Hoe X
87 ufgs' TS TR w3 dar ¢t ¥ 393 Asl feg fazdt @
fret 3 Jeaft? 993 AW findt = fdt feg yow &9 3
Ufost T fies gt 93T 9T &dt I ITH MEdat 3 BE
7 IT 593 fewaH fsar 5o = ude J61 BT 1984 feg adsT
nifenr HHl B8R & R & &3a1 & fEHiomie Haerent At i3
fea 8t ®s3dt R © & Hult /il for © feddt so d&s fou
a8 & 3a fag Aee g5 feg 3IW "3 Afowt & mfee
fecafoe 3 uz I four dar 3 feg 2-3 Ao feg fesatt
ﬁwm?fwnamfawuuzmﬁs%wwm%azr%(
fawfsma—dafmﬂwaﬁwwfeﬂ@ﬁw%?l%we
fsngszj%auf‘aﬁm@wérﬂﬂgﬂa@maﬁmmy
2003 3 2-3 A® g€ J6 A 19 ASB? 7 &I 10 A JIHS
3 fiuz B8t o2 9T 3¢ &1 9 7% g9¢ Jo| fo'e A few 365
fos ¢ Ta w3 G5t et TgSht fozrat €@ AR & 365 3 ule
T8I 7 a9 R AeT & 97 By A2 37 ' fasE A g
fodt 7 Aewt I g IHF vy A9 fx 8-10 wie few fex AeT
fosfemm 7 AT 7 fa 5317

et feg & afde I8 fa 7 a9 g% Ao #i8er de 37 €9
TRET wfad dfenft (T »iedrd) &1 H Uget Ider Jf fa ot
ager 8 Ag? feg &t A fx difant 3 Haer féer A afeAst
goer féerl I3 o &9 Aaer A fal & HIs &% B8R & faar
Jfenr 7Y &dt Hoer JeTI o Al 3 Ified A9, HAST 39T
iy & Bt & HowBe 5% 8 @ fagT Y HI famr? B,
@UWEW@%@H&Waﬁwmhéﬂgawaﬁ
@ﬂzjguura?ar%wymer@swuuzwa?faa?m@aw
37 5% HEUS AG| H aet &1 37 3fied a9 & adt fHfen g
a1 It 8T Wt ot forsea waet /it w3 feg & &t fa v R
&t 99 9% 3% AfgHs d<f| 1 8 & J< U Afl3as fer a9a

gy 93 fAdt & Aer gt AT 781 37 Arfgg &t &t oz
A Hat REarfer =9t Adfie 3 ug Aawe J1 Ay HIar § uFs

goer 7 fa 89 uFt feut feees, AZ n@®t Hsat 3 U
EHeed »i3 fol Jg T ede JuE T%! §93 Jf g9 wien a
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Ho's ferzdt /1 BR & fRdt I <t 3% 99 8 (ugdtie feg
3 da = & A3 Qo fHu fefsom & a®as a9s e
Syt ¥ fegw @ i wF AIa9 € fegu < feR B 69
St It wigt g et /I

Ho Tafonr g3 fgg &ftmr 5t 3fder e, 8g At ur  yare
I I afenr ager J1 famrat 391 fAw 3 08 &% d9 9 3
TAYS 9 o el Hae8T <t 3% ydie J ot J1 8r <t
TAH dE ¥ et 98t fa3g su & Fewt 3 feq gdt T w3
AEaT WA Y3 & ASET (FEE) Y: €9rs fAw <3dr 8
T&?&H»Bﬁmﬁwfﬂwaélaaﬁraﬁaﬁmﬁwa@ﬂ
amﬁ(mx)@wsmﬁeawwmﬁua
m?ﬂgermz?e%gaﬁrazram?ﬁwfﬂww;ﬂ
IIH3 HI33 few st 570 3 fue Ts, "o 3TE et iy
& U 935 w3 ToH A9 Tow 3¢ 3t fog wuE AaW ot a9e
%@ﬁﬂﬁ&ﬁ%ﬁnfﬁ?ﬁ%ﬁaﬁﬂzwaﬂ?ﬂuﬁa
Wwaﬁﬁwwws—u’a"lfeﬁwwmw
m@mmmwam&wmm@wm
%weﬁgéram@wagﬁwﬁgéraﬁrmuﬂguﬁm
f%?%"ﬁﬁi o i /o fo=T 533K FAR T v faR &
wwmwmewﬁﬁﬁmwaw
T, Br feu a3t Sush © wigw Afag fiw ¥ &4t gs1 A &
afg #6 fa Afog fiw 7 & foR € »i9g 98 ddr It a0t AHS
fa8fx fer € »i9w gouet € vigas J It 5t g51 e 3t T I
&t AaeT fa Bt & feg Suet ugt & 3= 7 BT & e @9 usr
F oI |%8W@meﬁm€mmé]¥aﬁl
ﬁaﬁwﬁxweﬁf&a@wﬁﬁwaﬁ?ﬁm
mnwmmmmﬁa%ﬂywwaﬁm
3%—%&??30&%%67733@%%
Wwﬁwqﬁwﬁammem(ﬂm)
wwmmamﬁﬁeﬁgmmmﬁ
aﬁa|g€m@g@af&ﬂa€€%§mmw
a1 3t feg &3t SUEt 7 & 4053 vfg39 = fom I, eARE
T a2 gz arEt?

nH 3 L 20 g A Ufgw' el iy ofgsrs finw # 93t @&
e s, froz fa fif: Arfog ffw 3 gmie mdle iy At
a%a © iy 8¢ A, fﬁnaﬁ(rr Fnt IEEE I H 85T &
uﬁw%%aﬁwﬁ?mmwmaﬁw
35 fon =9 ot 9 §7 89 afde f¥ Ao feg i du T
fa fog ga3t Sust & g nigs B33 T Just I3t gdiet I
Bt & &t =AM dim T9 act I Bt T w3 8T far: Iar fitw
T »ia®% 33 3 UHT <% < TH9 As|

3 & It st J1 R & 2aE &% A HIs &% feg He &
nEw g€ &t It fen 39T € aEt niedrs Ue I 99 61 TH
X Jfent T \ifee »id® Je3 feg §%dr 99aH13 fAw 8% TAH
= @9 yy <HiE 803 fgor I &3 & fea et 3t arfee fer
W?HHHWHG??HHWWST}OOWW@WW
fezramm i, memémgwermy

YB3 J998T T »ix Tt & fde g8 ot Afar & &ar
aa%welnw@zwmﬁamwa?@maa
7t

w3 feg ¥ A3 & fodt 83t a9v O & A6 A8 & Ugs Haue"
H&M&WWUF%WSWWWW%

@tﬂvammjvuuwrraugmwuaamaw
IS I far fea® feoes A AGE9 & &dt1 7 fUg® 20 A®
WW&H’TMWWWWH@W@W
Wﬁmﬂgﬁmm?ﬁnﬁﬁmmﬂﬁa
Fﬂé‘fﬁ"’cﬁ?}'ﬂ')ﬁﬂﬁﬂ?’l

Hog i Wil wu afowr fage & Aest | His wiT 8T aes
forfs uT a9y || fefx afy mefs sfor 535 3 59 AWS A9
I fede &'F & ¥T & vl IF IF aF & AEfS | fexe AT &
i & »iaf®s A9 g o 38 & BIf3 || 558 3 59 wiRfEs v i
o5 g 9g 93 1| Ut 1411 1

s i Ugems, H9w 01, 2003, I35

*kkkk
ITE g9 G531 11 SUTl I
ITIEH R (TS MEars)

[Chaupai is neither Gurubani nor Gurbani. It is written by a Kavi. It is not
only not incorporated in AGGS, but is also in conflict with the Gurubani
incorporated in AGGS. For three hundred years our Jathedars and other
religious leaders have failed us. Their present crop is determined to silence
S. Gurbakhsh Singh Kala Afghana. What for? Below we present 2™ part of
nine part thoughtful critique of Chaupai by S. Gurbakhsh Singh Kala
Afghana.ED.]

IJSHf3 2, € fAU3t T AUHe U3s' ?
U
fen arer fe9s ferfers ATl 8 HOT®S &, HI 70 d8 Ffag
1 € yaH gl f<o8 wias yad A 2 & © 3wt /i g d8
mfog M T T9t I 59 T fegfa IS ugy & 99 Tt fem
feg-narg »3 wfgsHt gans 13 J | ferfers Aalg § fag
I M3 MgSH Hoe Jage! 28 fUs 996 35 Jl

(2) feanama:--

73 §3 Iz Y feg fEx fes goHf3 fegagl I gdtr Fs, 3
*Hee 3 sc gogel feg 339 Hue mfee & Ot 9= ? falfs, sa-
f3 »g uf3 asfgs fagn 7y Afgs T ufas &< 3 fAa=,
J9gT! T JIE USHT I BJ1 Hiewfl IS SAHA A T Uoee
& Idte J frg U Afos feg ugHaH T foanaa Je a9
23t Aoel forfur fou 831 A, A8 fIA yast ya 98 mafie
aat I U

TH—“J=5 Tl fex s adt 9, wiHt 3 A wuE g3 B
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&5 Uoae 99 IJIT 3¢ = gAHE A1 € Budd @ yT' dose
&t 99 A<l €RHA Al T 325 A wiehs Guag &t aEt JiHg
HYIs, Al 93 d8 Afog € 53 & &3 dfenr J1 ug s feg
=3 I J fa »Ht 91g Tt B R U 3 fise v fes e ©
FIH 3 N3 M3 I35t I MET WAT T 5T B UISA HIS' J
€ 2 I9H fe9 »rid gr T° fa A3 »ed g9 mee & fegg &
fdex 59-39 Ha aietl A2 wEt AfsTet € famrs 3 Tt 2 o 3
g 98 =T faus' WU »y g famr &1 3 ASt A8 3 231
gefarH3t fAr I9s »Hl »ruE wiguH AT < famrs-gu 2 U3
TIHG WA 3 &IT o3 Al T3 feg ARt o553 feg g It
Ji--

Re-TIIIE! fam BIAEMT | YAHT wenr faafa farar i
A% W f3zr aTHd wft Iz feafe 8 non (D2

"t a9 dg Afog-gu "Fee-famrs" nu& wAH & uET 3%
Bfentt = Azt feg uofHa @A, <A3< fog feaaT €t 18 &
Bg-Ug I gfamr e 3y It Ifg famr dfenr T w3 wis3 UB
33 ur gd I

"Ig TY TS AT T I9HTY BT I 11

I ¥1g FEe €99 ¥g o9 foge &t 1
HY-YAH-TSt € 8 $6 T3t ?

" yAH 2f5 TR &3 38 A TATIr N "

J9 IaH 3 I7J9] HIu' Tfomit © A3 93¢! 3 T 163
g€ § »iEg<’ A3 feR UafHa g9 Harg &9 A3 At & @3<r
fAI 3 uz™ v BEE:-
q29-aJ Y3 niEg niey fag dint Ag e Alarg dae adeghr ||
& Hiarg fHsz & 3Tt yg B Aowfs g Hitr ughr 101 >

UE3R T ¥idT &% WMUST T HU 39, »8, fer 3° niast
3 ©AT AeIft e, 3t A E8T AS AHIS SUEH a9 i3
WHT IOH3 & UETE &9 d U Hies HIdIE I 957
Ao —-
TIH TF ZF v JAET famr I I9T 39 =fA UEh I
ofenr ds a9g Iy BT a6 IfT 39 AIfe AMEnT 11 {c3€)

moe fegg AR feInidd 99 It §da3 o 53 =6 fos 3
oz 2 ferl (foaniard yg Ht €@ TdreT % ) un g
Fl 8A9e 939 , ¥H & ci9 fHa feom W HI H3, {1 919 98
Afog # <t Aafz fev fegde 93 I Soie W3 FoHf3-famrs
3 T 1S Wt orgr ies T8 FEgs © Mg B4 e:----
QR2-  3U FU & Ifemr 7f3 3 <95 FIT I
€ wer wefo gfs 3 93fa Argar i
3 Afs we 3Safg wify 3T BY 5 &7 I
3 YTy nidel nid3 A8 Af3 AHTT |l

3 Ag ¥ Hfg @< faurs sgg9l
Wﬁﬁﬁhﬂ?fwgmwu
fAr Hefa Afsa wifu f3A & AfS % 397
Aed Afg g9¢ AT ©fd aag Ag 397 Ul {eTE]-T9

Ie:--J Yg | 3T dE1 (UH) gU a1, Jet feas-dq ot 33t
FET T3 &I, (FoHe Y3t wife =@ 3T aEt =95 oIt Jl
Hod 36 fd3 g9 & (X I3 3?) FHT AHSE I, U 3 FS
e feg forug 9 3 ueaa Sa fao J, (fea =) 3§ vemr &
fes 331 Af3 fedt Jgt J1 ma =i feg 3 »ru Tt (FsY)
=TI (UIIH JIs TT) J, 3 oH Iz J, Hal fea Az 33t
UG I35 € AHSE &dt JI fAr Hed § 3 9 (38 Afas)
fie féer 3, 81 & AT 5 39 Akl Jsl 39 AS FEx 391
Ao d92 J6, H ST A o5 ([ g A sa I fumr I 1 4 |
[* Foot note:--=gms dtefont o139 goH3 ROz AHSE STt
YAZ3-fgys o1 I3 I A9 © HIg-€ 32 a1 T 98 43 &
e 84 U3]

R3-  UBE U niast M 3% famm yrber famr Wiz i
st U@t e fefa efg gafs @i 1
feaer =3t nawr fefa ufg dfg Adta 1l
fefa = wifg foye a1 fefa mer fasfo @dig 1I
JoHt AR goHt =9 8x 9R Hfg & 11
AZ 3 58 ofan guR 33 59 |l
95" fogs™ o7 38 93 vy I
fa@ et fa »windit 7t AS AY Il
IS JHST A9 A 56X MU widg ||
niay ot I Hafe Ii
fafa gfa fafg fomrs Aer By IfE 1N {QQce)-=-28

Q8- I AT (6T Il WHT nirat A3 & A I
iEaTH WidEg JY & It 1| 873 S wie wie Sftmrm 11
# ofy feue f3mr af afs 7t i
39 UgAfe yIH ue Ut a1 ©3c)-fast

WRuU- 3995 5 AU FY & Hitt 35t gesls a8 HEw |l
Afs afs Hdtifs sfenr Hg ot wiam gu fous 12
{€oo}q

»a|:--J Yg | del 9d oJt fere, 391 It "as oot fErel
It Hod A adt HAaw fa 39t 3=z fdat g 91 9 wude
YIHRH' | 3 U, Ug3t wiaH FE EEl famug J 13 |

RE- HB S TE UT HE UIHSIE §8 w1l
w3 fad & UfyG a=a aE dt a1
a8z 3 fafs gt o g St et i I8 I
fag nra Wiini@ 87 faafu€ & At |
A A% W8 W H9q UuE & FEt 11
A8 nrah wgn® fir f3raT sfonr I
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a1 9 Aot Htes fafs A8 afenr 131211 U2y}
WgE:--J & | HT' A IH I & fomud J, uad Jet e <t
(B8R T Halvs AgV) forrs oot 99 Aael fan & = (BA T U3
AU $) &It AHEr 191 ITQ |
OR F9E 9H & 1B © ©91 39 odt J, 8T i85 3 U3 I, 8T IH
3 gdiot =9 A” Hie few €2 31 J 3T | €F AgE IH T AoH
= fan § Uz ot JI, It &t Aee 80 fad fAor Ji a | fAd
e feg Ust €32 3, ud 61 € €3¢ =5 9A3 © YT - &A
Sfemr st 7 A, AR Hel uet feg 339<t 9, ug (frm Ir3
3t J) 80 I Ffur aat 7 HaT (F=, WA WG FfeH sIt
3 7 A, 37 8F yg = AgU 986 &dt JI3T A AT 1R |
fAe u8 & a3’ = 75 fEre 3 (vEra »Erg 39 Aele, Ud
&R = feae s9e" adf, fer I yg = v feae aat s9e,
%) ane= T uAH Htas | R I fAR 3 13 33 3u A= 23
T3 |
Afg9e I9HMY Usa HrE foge &9s (X, giggel & gaHs HY
J fa, 7 fen 98 = foudt 7 fou faor 3, 60 H9 I ? #eea
Afaes & fug ug forr J fa, foudt 7t 3 Holas Ja A & 53
931 T S JJ1 AT TaF 3 BA € AguU § »iEH »aeg »ug oJt
Ifge fe3n 28 Gt gR adt At »ia feg fsfr fa vofas 3
Ufgs' 5g € SEt = ST, feg A &g wu 1 ule wds 99
AT fe9s deie ANG) I39-939 I A fafr I Ho'as
S I S91 € 35 o6 13 8¢ QU3 OF <9 I3 moHEa IHAS!
TIAEl J fa, 87 »uet 833 B & I3 I3 59d IHE 8d U
JI fern 39 R T AYS AGI9 ¥ 3 OF T B9 T UT IIT
fefemr 3 ? AS fag I ? feg faz 3Rt a9 I |

Qo-  nife yIy wiuSug Wi || vl gl gty 8and ||
A9 Hfg <93 &3 ATt qeufy AT uefanr ql
I8 =t M =t fadardt &y faefan 11
f3m qu & Ifmr wie wie Sfmr geufy iy Fu=fenr 1 IT€ 1l
3 efenrs faaus yg AEt I 3U fag o »ieg & = I
39 UIAE &9 &'H ©2 &N &TH AH=fEnT 11211 {a2t)-9-38 a2t~
RT- T IH 5H A fAfa J9d A AT IH 1l
IA 3fH W IA A aedfy Iy fowr® I 1l
IH o famre ufeg Ife »re 37 gu & Sftmr st
IH TH Sfenr we visfe A3 f3rer 3u et |l
W5 35 Hi3g Hiorg AZ Inim JOHF3 I yarEr I
368 WY vigdrg aher 91 TAfS TAfE oA 1311{883)-83-2-¢
»Jg:- A Hod & gg < Il gel, vaHzH & frRef3 mel, 61§
(HEY AGH-H&JE feg) IHwEt I8, 8F € HI o1 Aes J el 1
g =t frfemr w9 39 A IH SH TIT USHRH & oH fAHa faar T |
fAA HoY & UgH3H = oH fadfar 80 U< Hies =5 g I B8R yg
T 59 3 7 WIfowr fam = SEt v\ Agy, f9gs S5 I3 =) =fmr ot
7 AT fAr Hod & AT Mg foge feg yg = o fadfor, B8R 3

Hed Hienr €1 g4 3T £9 I3 BT, BF T He-35 3953 J famr, §R
T WRIHI H=s § I9R farH = Hon YU I famn, gig <t frfemr &
I33f3 &5 BH T "Ed UgHRH (T &H) Yaie J famn I s | ()
AS T USHSH 3 MY NI 3 HOd I I X R E O/ T T/ © @R
e famr I 3
RE-  VHBY MUT NETH »dEd & f3F TF & IIH I
A3 »iAf3 nirat A3 & 37 38 & 39w Il
A Afemg feeg I9a7T I
& f3H U =95 &t Sftmr A Aafe sl 1 38 1
AW fuzr A Suu a fSEaH & &t I
s fadrs »ug uSug At A3 3HET 1211
we we »i3fa gon garfenr wfe wfe Af3 Aaret |
AT IUE HA3 JIHST faad 3t &t 3
#3 Bufe aw fRfg A3 TRAIf3 Faifs Aaret oI
Af399 Afe uewg u=fo gefa Aae anret 18Il
HY 38 A AN fe9® goet |l
33 a ugH 33 fHmfenr aaa ASfE IHST IUIEN (UD€
WIE:--H AT 996 I OH UgH3H I A AT JfeH dfae =
I3 A FIEl € A JI 8F UaHRH € & JE1 gU J & Jd1 J
W3 & 3 aet fous 9 I | 7Y mue feg afsnt 6R @ sg-uz"
B JI IIC | 87 YH3H wifgre I, I3 I, muds J, HoY ©
fomrs-fES €7 & AHS oJt Fae, H3 81 & UT odt Fae! JoH
= 6n €3 aTt v9€ adf (AR A= JoH-tts g5 € adt) |
8r yg =t Je1 73 odf, 89 do fe= ot Ue, 81 = yaw
g w3 I F GR § JE Ha famue 3, & GRS JEt geae
J1a18Ryg S o H J & fug, U3a & Jet I3 famdea Tt
JI & €A & FH THS' ggel J »3 & Il B € It =get JI
€r & 3Et v\ g5 adt, g Hfewr T ys= 3 Ul J, 93 I
WIS IIIYZ ! A8 & 391 I Al YIH I3 I I R |
JIx Ale T MEd UaH3H U3 J & F& dfenr J, II=x we feg
J9 g GR <1 Af3 I (ug Hfewr T 19 € J93 323 Bd JI€ JI
3 7= $ feg mys ot W) 1 Jg S H3 3 3T A fAR How B
feg faes use T 8 & mHs wEet I fa I3 = feu
fomg Je Jfenr & yg fosa were fas fefar 83 J1 3 1
A8 AT § Ug 93 d A8 < fAg 83 ugHsH & 13 = fearel
Jgt 3, A8 AT & Aies-gafs yg 3 »ug IH Iut It T |
I3 HoY 91 © €H I 3 39 J TH-UE'IE IHS IIe T, §I
JS-HEE § IH J (JI-HEE MEHI HiZs 98 o Hfenr 2 dus
) e J FE Ts | 8 | ufezg fage fes It A9 (- yg) fea
A J, U3 HY »ads @8 (UL fage =v) Jet feas Je
T3 (TG »UE HeEE € It fage ufez 99 d) Ak § UgH=3H
fHsEe JI 70 ood Afdg Al WITH 3! AU J6-J Y !
H 33 Ao T (HS »UE 93¢ fee A31 Jui 4 |
W3 IH THS T feg g5 I fx far ==t 3 wue foge fem
forrg <t aHe 13t 3 S Tt g9 BT fawrg I funr | s
wfgrfe »dgad fRgreaa ¢ feag &1 Hs fag &9 ? goHe &
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I9 A8 g3 Idw Jfenr <t fegass I ?
q3e- Tg AYAY JaMi8 fipr gt Il

fary Tt i g9 fafo A3 J9g Ao AT ai I8

Il & I3 AS TIf9 TIfg & I3 AS HIMB I

795 & IR fogus & it Faaifs Af3 gsdm@ nan

Aoy feemt wfe wiz =t 3y sat mesudg |
558 AI3 AGJ § BT A3 IAS o FAIMIE 1214121 {Dee)
aE:--J HUI=3] AUBI6 | (T I3 fHE 1) B fumrg yg = e
fAo g& <81 (H (81 furrd g=3) It famd (S 915 B B
JITS I I T 19 | IT€ | It vge J, 80 Agw I IIa =
AT I, I HSS 2 fes A A J, OR © Ja st fdme, ER @
JE 58T Srd oI wEEl J FIGE HG IHT HYl 918 AHSE | 9
| 99 o5 Al T gaHe-J 83 HE | | 8T UgH3IH Ao feg
feem Sy =& J, I A9 feu R = Jo dfer = (BA
& Hfewr ¥) 337 = 8U &df JI 8T yg A3 7% <1 718 63
IR ASTIW G T &H AU T)I 2 |

¥ ge It yae ot I fag, ma €F 9k yg I3 I9 =_/HS
famrs =t yuz mfnaﬂwaeeﬁré?ﬁafeww@ﬂe

T fHs w3 funra earfer J fa, € 2 fusu & fefanr Oer
J= T 5%, OR T f<23 © H 2 was=< JI¢ &a Ue JI 7 fAn
&5 funrg g fapr AHS 6R 2 g 2 wud feg wr 2R T FYY
gE farrm ugrH-yteH T g Heu-UHt T wags fes mHs 3
T &5 gHt Bt vy YK g A 9 B, gg st 3 fhset
3
FEe I AT I M US Hig TTT 5 J I

78 niur U3 ar fHfe aifenr A3 2ul 33 3 120811

w3 -" 9H FEieT B 3T T dfE & AR UTSt €Nl
o5 o, 39 el T 99 me, Aelel AOTE! 39Yd ggudt
fomrs = 379 J ferer J1 8 ge, AU Afgs 20 ndsd * 3
ymfe i g8 * 91 fagg seie:--

39- 9 fous »g 95 A3 wg uf3 sfas fag 1
U Ja g IY Y 98 afa & A3 faa 11
mmnm@mnmﬂahﬂu
af—c:fezrfe-cﬂawamamn
mmwmmmaﬁmhﬁmu
39 AJY &H 8 9<S I9H SH IIE3 AHZ 114 1l
WUf33 sz fu A fowrst, »erg »ae:--fim = 98, 99, =95
W3 73 gIed! (vfed g8 31) oIt J1 (BFE) gu I W 3u JEl
&t Afg Fae A 8T JF JI »Es I (T O ¥) AU I, B3
famrs & Yam I »3 i3 I8 =7 faor Awr J1 80 3 feed &
feea 3 w3 mat T HY 2 fafor 7w I | 3o 3T T T=3, Ha Y
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I T gw I, w3 fos w3 I © oY = (EF §) iz B
T Tal I YF 39 A oH § dE 86 Jd A J ? (JTT) B8
H3 T J1 33 JFoH &H § 986 I3 Fae' J1 A |
Slaerg erg Afos fiw 7t 2 3 foe-2 o Js 8U fa3dH
ATt MSHS--
eI Yg ! (3 W J f3) fAm T & de! s&e (fome) 6, &
2 991 3, & A3 I M3 & JT! I5 JI JITt Hod &Jl Afd A
fa 3T fad fag gu 3, 37 Iwa I, fa fAd Ju Ts, "3 T
3T ufgg= JI 331 IRt AEr Jfer Ifde =51 3, 3T &3 39
g o I G, 3 MefHeR 85 T JI (=, A e Tl wed
T fa 39 g5 v ew &t sferr 7 Ade) 3 I3 Ifmi &
I 03 feg fafer 7o I | 3 B 356 @ Hed J, =3,
oY, ¥3 dir A3 31 fa3 39) mat semAust (S, Ag &) e
T fa 3 feg at I 2 fea ot 3, (3=, Tobr feg It &1 33
Zgar oEl &It J)I I Y ! JEt g€ 3T W SH 5JT TH AT
A 33 HyeHs gA3t fars w8 A, nrue dfent 3 33 6t s
THIGACIG I G ATE TIs 19 |
[Be--6599 fors S =t o feg I fa-Ufs3 =9 fAw & °
ge I8 oM * fefurr 3 | mfog ffw /M 3 50K a1 =, & il
A =8 A (BT v A EGR T IH Y I IT IT Ts) 58 Ts |
U3 AF" &H = 83 o A (Y <1 7l I S forrs a9 Ha,
fsfemr J1 3=, »AT TH A HUIS "IBYIY T sufed Jd=| Hi
9 &ad Ffod 7l & UgHsH § - A3 * »a= * Ag * oH &5
yfaor J1 o0 3 Femr feees 98 ufenr J fa, o, © Afs ©
NS YId & AId &H &t J ? Ud I feg A sat fee-€39
for =8 & yuz aat Sfenr 7 wfos fflw # =8 13 »ige st
¥ 88 7 37U Afgg 7 € fer 98539 AgY oH I8
FEE--€ AIHE J1, Yrs 9 31 ot o S9e A7 Ig et gu
fag I 7w 3 ? TH & 32 gul &t usz feg 3t &9t nifenr 3
fa " Afs " q9H &1 &t AST " AIE &H " I i AU AfgE
feowt feg - "39 AIY &M I8 d<s" ATl A 3 Ji&
geet JIH 39 dfF Afag A € SUas goHw feg far &t &
Fargat g, fig &dt J1
*kkkk
St At
fege yz gg9, Iz vied| I8 T Kt AT #hi
fomes™ & & 232 371 feg a4 & frgew #hi

A3 83 7 Wi Hoges 34

@ nas 3u3 FoeH feag |l
3fg agI= & 3 TEF 5| &9 343 fef faum feas

C T g i foor, 888eEr

P - -. .

Following May Be Ordered From
201 Berkeley Ave, Rose
GURU GRANTH SAHIB VOLUMES ARE AVAILABLE

Books by Gurbakhsh Singh Kala Afghana available from Sikh Centel
1. Seven volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta L
2. One volume “Maas Maas Kar Moorakh Jhagre” Bheta U.S. $ 10.00
3. Bachittar Natak— Bheta U.S. $10.00
Note: Items 1,2, and 3 combined please add U.S. $ 10.00 for post:
make checks payable to KTF of N.A. Inc.
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