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SINGH SABHA INTERNATIONAL

Waheguru Ji Ka Khalsa. Waheguru Ji Ki Fateh.

For the past seven years several Panth Dardi individuals have been pooling their experience
and knowledge to devise a system to save Sikhi in the diaspora from further decline. Their
efforts have materialized in the formation of Singh Sabha International. We are pleased to
send you the By Laws of Singh Sabha International (SSI) and would encourage you to
become Patron member and also promote SSI membership in your area of influence.
Patrons can name the person/s in whose memory they are making the donation. SSI will
maintain an appropriate memorial.

In the coming months SSI will purchase and assume the ownership of Sikh Center located at
201 Berkley Avenue, Roseville, CA. It will be known as International Sikh Center. The
meeting rooms will be available for Sikh conferences, seminars, gurmat camps, and meetings
by Sikh organizations from all over the world.

SSI will continue to operate Roseville Gurudwara that has been functioning since 1993. The
Darbar Hall is being expanded to 3000 sq. feet with new modern kitchen for the Langer. That
will give SSI over 9,000 sq ft in buildings with potential for growth and 52 parking spaces in
downtown Roseville, the heart of the newest ‘silicon valley’ of California and next door to
Sacramento, Capital City of California. SSI will start missionary college at the International
Sikh Center to train bilingual Granthis for Gurudwaras of the Sikh Diaspora.

Khalsa Tricentennial Foundation, that now operates the Sikh Center, already maintains a
large Sikh Library and distributes SGPC published booklets and volumes of AGGS free of
charge. It has already published several books on Sikh religion and is publishing the much
acclaimed monthly “The Sikh Bulletin”.

SSI has set the prime objective to propagate Sikhi to International Sikh Youth by acquainting
them with their rich heritage through seminars, gurmat camps, publication of books on Sikh
religious philosophy and history. We will use persuasive means with Gurudwara
managements to improve the weekly services at Gurudwaras by including bilingual
explanation of Gurbani along with recitation of Keertan.

SSI annual conference will be held on Friday August 1%, and Saturday August 2nd. 2003
at the International Sikh Center in Roseville, California. We request the participants to
join our congregation for the regular Sunday program on August 3". Please mark your
calendar and plan to attend the conference. We invite you to deliver a paper on the current
state of affairs of Sikh Religion and the worldwide Sikh community. Please contact us in
advance about the topic of your paper and we must have the text by May 31*. Thank you.
Hardev Singh Shergill, Secretary-General, Singh Sabha International
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BYLAWS OF SINGH SABHA INTERNATIONAL
ARTICLE | GENERAL
SECTION 1.01 NAME
Name of the Corporation shall be Singh Sabha International
(Hereinafter called The SSI)
SECTION 1.02 OFFICE
The principal office of the SSI shall be in the City of Roseville,
Placer County, California.
SECTION 1.03 VISION
9Tt fen A1 HfT I5F J9fH TR Hfs w8 (U.€2)
frdt frfuer a1g Sofe (U.8€u)

SECTION 1.04 MISSION STATEMENT

Ensure, safeguard and promote correct exposition of the teachings

of Aad Guru Granth Sahib.

Interpretation of Gurbani and representation of Sikhi in their real

perspective.

Project and popularize healthy and proper image of Sikh culture

and institutions.

SECTION 1.05 OBJECTIVES

i) Establish, maintain and manage an institution for standardized
and correct study and research of Gurbani and Gurmat, and
for training suitable persons for propagation and
dissemination of Gurbani’s teachings through publications,
conferences, seminars, group discussions in Gurdwaras and
homes where some intellectuals can gather.

ii) Promote Sikh way of life in accordance with the teachings
given in Gurbani incorporated into the Aad Guru Granth
Sahib and by Sikh Rehat Maryada (Code of Conduct) laid
down by Sri Akal Takhat Sahib as an institution.

iii) Cooperate with other Panthic organizations working for
safeguarding, maintaining and promoting independent status
of Sri Akal Takhat Sahib.

iv) Support all those institutions that are teaching Gurbani.
Develop and promote programs for education of Sikh youth
and others about Gurmat, Sikh history, Punjabi language and
culture, through organizing lectures, seminars, symposiums,
conferences and Gurmat camps on Sikh religion.

v) Organize Sikh Sewa Dal in conformity with Sikh tradition
and inculcate the spirit of selfless service among Sikh youth.

vi) Develop programs for eradication of the evils of caste
system and social inequality among Sikhs.

vii)  Check and oppose growth of Santwad and Derawad.
viii) Protect and promote Sikh interests throughout the world.
iX) Own and operate a Gurudwara.
Xx)  Own and operate a Missionary College.

ARTICLE Il MEMBERSHIP
SECTION 2.01 CATEGORIES OF MEMBERS
There shall be two categories of members of the SSI:
(i) Individual members;
(i) Institutional members.
SECTION 2.02 INDIVIDUAL MEMBERS
There shall be five categories of Individual members:

0] Student Member;
(i) General Member;
(iii) Life Member

(iv) Patron Member;
(V) Honorary Member.

SECTION 2.02 (i) STUDENT MEMBER

Any bona fide student who is at least 18 years of age and is of
sound mind, professes Sikhi, endorses in writing the mission
statement and objectives of the SSI given in Sections 1.04 and 1.05
of these Bylaws, and pledges in writing to work for the fulfillment
and promotion of the objectives of the SSI may be admitted to
membership of the SSI on payment of annual fee of $25.00
(Twenty five U.S. dollars).

SECTION 2.02 (ii) GENERAL MEMBER

Any person who is at least 18 years of age and is of sound mind,
professes Sikhi, endorses in writing the mission statement and
objectives of the SSI given in Sections 1.04 and 1.05 of these
Bylaws, and pledges in writing to work for the fulfillment and
promotion of the objectives of the SSI may be admitted to
membership of the SSI on payment of an annual fee of $100.00
(One hundred U.S. dollars).

SECTION 2.02 (iii) LIFE MEMBER

Any person who is at least 18 years of age and is of sound mind,
professes Sikhi, endorses in writing the mission statement and
objectives of the SSI given in Sections 1.04 and 1.05 of these
Bylaws, and pledges in writing to work for the fulfillment and
promotion of the objectives of the SSI may become Life member
of the SSI on payment of one-time fee of $1,000.00 (One thousand
U.S. dollars). All Life members during fiscal years 2003 — 2004
will be Founder Life Members.

SECTION 2.02 (iv) PATRON MEMBER

Any person who is at least 18 years of age and is of sound mind,
professes Sikhi, endorses in writing the mission statement and
objectives of the SSI given in Sections 1.04 and 1.05 of these
Bylaws, and pledges in writing to work for the fulfillment and
promotion of the objectives of the SSI may become Patron member
of the SSI on payment of one-time fee of $5,000.00 (Five
thousand U.S. dollars). These funds may be donated in memory of
the loved ones and SSI will maintain a suitable memorial. All
Patron members during fiscal years 2003 — 2004 will be
Founder Patron Members.

SECTION 2.02 (v) HONORARY MEMBER

A person who has made vital contribution to Sikh cause and is
willing to work for the promotion of SSI objectives may be granted
Honorary Membership of the SSI.

SECTION 2.03 INSTITUTIONAL MEMBER

Any Gurudwara, Association, Organization, and Institution
established to promote Sikh faith (Gurmat), advance Sikh cause,
and/or provide education or information about Sikh religion, Sikh
history and Punjabi culture may be admitted to Institutional
membership of the SSI if it endorses in writing the mission
statement and objectives of the SSI as enunciated in Sections 1.04
and 1.05 of these Bylaws, and pledges to support the SSI
programs, and agrees to pay an annual fee of $1,000.00 (One
thousand U.S. dollars)

SECTION 2.04 DONATIONS

Any individual or an institution may contribute additional funds,
over and above the membership dues, to advance the work of SSI.
SECTION 2.05 OBLIGATIONS AND RIGHTS OF MEMBER
All the SSI Members shall be bound by the provisions of the
Articles of Incorporation, the Bylaws, and rules and regulation
made there under, and abide by them.

Members shall have the right to information about the activities of
the SSI and its Committees, pursuant to California law, and may
inspect SSI documents on a written request to the Executive
Committee. The Executive Committee may refuse to show certain
documents for specified reasons, if it deems it to be in the best
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interest of the SSI. 3. Plan SSI programs, organize and assemble
Members shall have the right to offer suggestions for resources, and implement the plans in the specified
improvements in the working of the SSI. The Executive time frame.

Committee shall inform the respective members about the action 4. Constitute ~ functional ~ committees,  appoint

taken on their suggestions.

SECTION 2.06 VOTING RIGHT OF MEMBER
Members shall have no right to vote.

SECTION 2.07 MEMBERSHIP REGISTER

The SSI shall maintain an updated register of members.

ARTICLE 111 ORGANIZATIONAL STRUCTURE
SECTION 3.01 The SSI shall have the following components:

0] General body;

(i) Board of Directors.

(iii) Executive Committee;
(iv) Functional Committees;
(v) Chapters.

SECTION 3.01 (i) GENERAL BODY

General body of the SSI shall consist of all members of the SSI
assembled in a meeting in the Sangat form in the presence of the
Aad Guru Granth Sahib.

The General body of the SSI at its Annual meeting will consider
the Annual Financial report of the SSI and review SSI program for
the next year.

Special meetings of the General body may be convened by the
Executive Committee to consider and review specific proposals as
and when required.

SECTION 3.01 (i) (a) POWERS OF THE GENERAL BODY
The General Body shall

1. Review and support the program drawn up by the
Executive Committee;
2. Review the Annual report and the Annual Financial

Statement of the SSI;
SECTION 3.01 (i) (b) MEETINGS OF THE GENERAL
BODY
The General Body shall meet once a year. The date of General
Body meeting shall be predetermined and fixed. The Executive
Committee may convene Special meeting of the General Body at a
time and place to be determined by the Committee.
The Secretary General or his delegate shall preside at each
meeting.
SECTION 3.01 (i) (c) QUORUM FOR THE GENERAL
BODY MEETINGS
Members of the SSI attending the General Body meeting shall
constitute the quorum.
SECTION 3.01 (ii) BOARD OF DIRECTORS
Board of Directors shall be the executive organ of the SSI. It shall
consist of a minimum of five Directors nominated by the Selection
Committee and elected by the Board of Directors. The Board of
Directors may increase the number of Directors on the
recommendation of the Executive Committee.
The Board of Directors shall be responsible for managing the
affairs of the SSI, administering its finances, planning and
implementing the SSI programs. The Board of Directors shall have
the following responsibilities:

1. To convene meetings of the General body.
2. Prepare annual report and annual financial
statement of the SSI.

Coordinators of the Committees, determine
responsibilities and powers of the committees, and
monitor the progress of work of the committees.

5. Set up SSI Chapters in various localities in the
United States and in other countries to promote the
SSI objectives, lay down their responsibilities,
guide and supervise their functioning.

6. Frame rules and regulations consistent with these
Bylaws to facilitate the functioning of the SSI and
its organs.

SECTION 3.01 (ii) (a) ELIGIBILITY FOR THE POST OF
DIRECTOR
To be eligible for the post of Director;

1. A member must have served on any functional
committee for a period of at least three years;

2. Must possess good knowledge of Gurmat and Sikh
history;

3. Should have some organizational and/or administrative
experience;

4. Should have understanding of the functioning of
nonprofit religious organizations, and possess knowledge
of the laws pertaining to nonprofit organizations.

SECTION 3.01 (ii) (b) SELECTION OF DIRECTORS

The Selection Committee appointed by the Board of Directors
shall post a notice in the month of November on the SSI notice
board/s inviting nominations for the posts of Directors.

The Selection Committee shall consider all the nominations
received for the posts of Directors, and shall make a final selection
on the basis of experience, qualifications and suitability of the
nominated persons. The Selection Committee shall be objective
and avoid subjective considerations in the selection process.

The names selected by the Selection Committee shall be
considered and voted upon by the Board of Directors at the next
scheduled Board of Directors meeting or at a special meeting
called for that purpose. Upon a vote of 2/3rds majority the Board
of Directors may elect a director not nominated by the Selection
Committee. Otherwise, a simple majority vote on the nominees of
the Selection Committee will be necessary to elect a person
nominated.

SECTION 3.01 (ii) (c) TENURE OF OFFICE OF A
DIRECTOR

The tenure of office of a Director shall be five years. A Director
shall be eligible for re-nomination.

SECTION 3.01 (ii) (d) MEETINGS OF THE BOARD OF
DIRECTORS

The Board of Directors shall meet at least twice a year. Telephone
meetings may be held with the approval of the Member-Directors.
SECTION 3.01 (ii) (¢) QUORUM FOR MEETINGS OF THE
BOARD

Quorum for the meeting of the Board of Directors shall be 50%.
SECTION 3.01 (iii) EXECUTIVE COMMITTEE

The Board of Directors shall appoint an Executive Committee of
the SSI from within its ranks. The Executive Committee shall have
the following members:

1. Secretary General;
2. Executive Secretary;
3. Treasurer.
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SECTION 3.01 (iii) (&) FUNCTIONS OF THE EXECUTIVE
COMMITTEE

The Executive Committee shall be responsible for managing the
affairs of the SSI under the overall direction and control of the
Board of Directors.

The Executive Committee shall plan, organize, and conduct all
activities and programs of the SSI and shall have the authority to
incur necessary expenditure on SSI activities and programs.
SECTION 3.01 (iii) (b) MEETINGS OF THE EXECUTIVE
COMMITTEE

The Executive Committee shall meet at least once a month to
conduct the business of the SSI.

SECTION 3.01 (iii) (c) DISQUALIFICATION AND
REMOVAL OF MEMBERS

The Executive Committee shall recommend removal of a member
for serious violation of the Bylaws.

The Board of Directors shall have the final authority to remove a
member.

Due process shall be observed while instituting proceedings for the
removal of a member, or Director

SECTION 3.01 (iii) (1) SECRETARY GENERAL

Secretary General shall be the chief executive officer of the SSI,
preside over all meetings of the Executive Committee and the
Board of Directors, represent the SSI in various forums, keep the
SSI seal and countersign checks for payments approved by the
Executive Committee.

SECTION 3.01 (iii) (2) EXECUTIVE SECRETARY

Executive Secretary shall convene meetings of the Executive
Committee, the Board of Directors and the General Body, prepare
meeting agenda, keep records of all

the proceedings, maintain a register of members, execute and sign
contract on behalf of the SSI and sign documents and papers on
behalf of the Executive Committee.

SECTION 3.01 (iii) (3) TREASURER

Treasurer shall maintain complete financial record of the SSI in
accordance with nationally accepted financial practices and
standards, prepare annual financial statement,

sign checks for payments approved by the Executive Committee,
and keep cash not exceeding $500.00 to meet day-to-day expenses.
SECTION 3.01 (iv) FUNCTIONAL COMMITTEES

The Board of Directors shall form the following functional
committees, appoint Coordinator for each committee, and
determine the responsibilities and powers of the Committees.

1. Education Committee;

2. Finance Committee;

3. Public Relations Committee
4, Publications Committee.

SECTION 3.01 (v) CHAPTERS

The Board of Directors may establish local chapters of the SSI to
promote SSI objectives, and to manage the SSI work in a specified
area/s, and appoint Director-Coordinator for each chapter. The
organization of the local SSI chapters may be modeled on the
organization of the Singh Sabha International with the approval of
the Board of Directors.

ARTICLE IV BUDGET, FINANCE AND ACCOUNT
SECTION 4.1 BUDGET
The Executive Committee shall prepare annual budget of the SSI
for approval of the Board of Directors and for information of the
General Body.
SECTION 4.2 ACCOUNTS AND AUDIT

Prevalent accounting procedures shall be used while operating the
SSI funds.

An independent auditor appointed by the Executive Committee
shall audit the SSI accounts annually. The auditor’s report shall be
presented to the Board of Directors and the General Body.
SECTION 4.3 BANK ACCOUNT

The Executive Committee shall open a bank account in a bank at
Roseville or Sacramento.

Any two of the three officers will sign cheques over $100.00.

A person(s) signing a check for an unauthorized payment shall be
personally liable for his/her/their action.

ARTICLE V INDEMNIFACTION OF MEMBERS
Each member of the Executive Committee shall be indemnified by
the SSI against all liabilities arising out of any action, suit or
proceedings in which a member may be involved, or to which the
member may be made a party because of the Member’s position as
a member of the Executive Committee.

ARTICLE VI ASSETS AND LIABILITIES
The Executive Committee shall administer the assets and liabilities
of the SSI. All legal documents and important records shall be kept
in a bank safe or at any safe place to be determined by the
Executive Committee.

ARTICLE VII SEAL AND RECORDS
SECTION 7.1 SEAL
The SSI shall have an official seal. The Secretary General shall
have the custody of the official seal.
SECTION 7.2 TRANSFERS OF RECORDS
All retiring Executive Committee Members and Directors shall
hand over all records and Bank account and other official papers to
the newly selected Executive Committee Members or Directors
within a period of ten days of their date of retirement or
termination of their membership from the Executive Committee or
the Board of Directors.

ARTICLE VIII AMENDMENT TO BYLAWS
The Board of Directors may amend the Bylaws by affirmative vote
of 2/3" majority of the Board of Directors.
[For application, please see page 31. Ed.]

*kkk*k

KATTAK KE VAISAKH
Max Arthur Macauliffe
All the Handali and modern Janamsakhis give Kartik as the month
in which Baba Nanak was born. In Mani Singh’s and all the old
Janamsakhis the Guru’s natal month is given as Baisakhi. The
following is the manner in which Kartik began to be considered as
the Guru’s natal month:

There lived in the time of Maharaja Ranjit Singh, at Amritsar,
Bhai Sant Singh Gyani, who was held in high estimation by that
monarch. Some five miles from Amritsar is an ancient tank called
the Ram Tirath or place of pilgrimage of the Hindu god Ram. At
that place a Hindu fair was and is still held at the time of the full
moon in the month of Kartik. The spot is essentially Hindu, and it
had the further demerit in the eyes of the Bhai of having been
repaired by Lakhpat, the prime minister of Zakaria Khan Bahadur,
the inhuman persecutor of the Sikhs. Bhai Sant Singh desired to
establish an opposition fair in Amritsar on the same date, and thus
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prevent the Sikhs from making the Hindu pilgrimage to Ram
Tirath. He gravely adopted the Handali date of Guru Nanak’s birth,
and proclaimed that his new fair at Amritsar at full moon in the
month of Kartik was in honour of the nativity of the founder of his
religion.

There is no doubt that Guru Nanak was born in Baisakh. All
the older Janamsakhis give that as Guru Nanak’s natal month.
As late as the Sambat year. 1872 it was in Baisakh that the
anniversary fair of Guru Nanak’s birth was always celebrated
at Nankana. And finally the Nanak Parkash, which gives the full
moon in Kartik, Sambat 1526, as the time of Guru Nanak’s birth
and the tenth of the dark half of Assu, Sambat 1596, as the date of
his death, states with strange inconsistency that he lived seventy
years five months and seven days, a total which is irreconcilable
with these dates, but it is very nearly reconcilable with the date of
the Guru’s birth given in the old Janamsakhis.

How the month of Kartik was subsequently ratified by orthodox
Sikhs as the month of Guru Nanak’s nativity is also a curious
instance of the manner in which religious anniversaries and
observances can be prescribed and adopted. Bhai Harbhagat
Singh, of Shahi Ganj in Lahore, was a Sikh of high consideration.
He long debated in his own mind whether he would accept
Baisakhi or Kartik as the month of Guru Nanak’s nativity. At last
he submitted the matter to the arbitrament of chance. He wrote the
word Baisakhi on one slip of paper and Kartik on the other, placed
both papers in front of the Granth Sahib, and sent an unlettered
boy, who had previously performed religious ablution in the sacred
tank, to take up one of them. The boy selected the one on which
Kartik had been written.

Other reasons, too, for the alternation of the date can easily be
imagined. In the beginning of the month of Baisakh there have
been large Hindu fairs held from time immemorial to celebrate the
advent of spring. These fairs were visited by the early Sikhs as
well as by their Hindu countrymen; and it would on many accounts
have been very inconvenient to make the birth of Guru Nanak
synchronize with them. The comparatively small number of Sikh
visitors at a special Sikh fair in the early days of the Sikh religion
would have compared unfavorably with the large number of Hindu
pilgrims at the Baisakhi fair and furthermore, the selection of the
month of October, when few Hindu fairs are held, and when the
weather is more suitable for the distant journey to Nanakana,
would probably lead to a large gathering of Hindus at a Sikh
shrine.

One difference of opinion among the victims of priestcraft is apt to
produce many. When the month of Kartik was adopted by the
Handalis as Guru Nanak’s birth time, a discussion arose as to
whether it was the lunar or the solar Kartik, there being a
considerable difference between these forms of chronology. The
partisans of the lunar Kartik, however, prevailed, the lunar month
being the earlier form of calculation, and consequently the most
acceptable to all persons whose religion is based on any form of
Hinduism. Generally the confusion of solar and lunar chronology
is the cause of much perplexity and qualms of conscience to the
pious.

[From The Sikh Religion Vol. | & I1, pp Ixxxiv — Ixxxvi. Ed.]

*khkkk

OVATION TO GURU NANAK
From The Book, “Teaching Sikh Heritage to the Youth”
By Dr.Gurbakhsh Singh, USA

I went to see a friend in Cleveland, Ohio, USA who was to speak
on the Sikh faith at an inter-faith gathering. More than half a dozen
speakers from different faiths were in attendance. After each one
had spoken about the good points of his faith, a simple looking
person asked a very embarrassing question, " What do the
speakers have to say about the people of other faiths? Will they
be saved (reach salvation or not?”

For the Sikh answer, the author, who was the last person to
speak, replied as follows:

“Friends, | very much appreciate this interesting and challenging
question. However, it is not applicable to the Sikh faith. We
believe there is one God, one humanity, and hence one faith. Of
course, we address God, our common Father, by many names
according to our language. Many names for the Father should not
be taken to mean that there are many faiths.”

One day Guru Nanak, the founder of the Sikh faith, did not return
from the river where he went for his morning bath. On the third
day, when he was seen coming to the village, people gathered
around him. In great surprise they asked the Guru, "Where were
you? We thought you had drowned in the river.” The Guru replied,
“I have brought a message from God for you. Do not divide people
into Hindus and Muslims (referring to all religions) we all are his
children and hence equal.”

The Holy Sikh Scripture, Guru Granth Sahib, tells us to love God
and remember Him by any name - Allah, Ram, Gobind, God,
Guru...the way we love our father by addressing him by any name-
dad, daddy, papa. Our Father values sincerity of love and does not
care which language we use to address Him. All languages and
names belong to Him (To support my above observations, | quoted
some hymns from the Guru Granth Sahib, which address the Lord
by the above names).

God being our Father, each of us has a right to meet Him without
any intercession from other persons. No one can claim a franchise
on Him to have exclusive rights. Anyone who loves Him can
realize Him; in His court, one is judged by one's deeds alone, the
name adopted by a devotee to address Him has little value there.

The Sikh Scripture contains the hymns of six Sikh Gurus and more
than two dozen other holy persons, including Hindus and Muslims,
and so-called low-caste people. A person of any religion, race or
caste, rich or poor, male or female can love the Lord and realize
Him without the intercession of any third person or prophet."

The response to this reply was enthusiastic applause from the
entire audience. | was elated and reminded of the folklore — Nanak
Shah Fakir, Hindu Ka Guru Musalman Ka Pir- Guru Nanak was
accepted as a guide both by Hindus and Muslims. On that day, the
people of all major religions participating in the inter-faith group
also accepted Guru Nanak to be a Pir. But the climax was yet to
come.

While everyone was enjoying the answer, the smart person was
thinking of another question. When the clapping stopped, he stood
up and asked, “Well, you mean is that anybody, whatever his
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faith, who believes in God will be saved. Everybody here has
happily accepted it. But tell us what do you say about those
persons who do not believe in God?"

I replied that the answer to that question could be given by my
personal example. | have a son in India who was unable to meet
me or talk to me since | came to USA in 1984. If my son says he
has no father, | cannot say he is wrong. He truthfully says what he
has experienced. Also, | have a daughter in USA with whom | stay.
She knows that | have a son in India who believes that he has no
father. However, she prays every day, “God bless my brother”.

Similarly, Sikhs know that all people including even those who do
not believe in the Common Father, God, are their brothers and
sisters. Therefore, we pray twice a day for the welfare of people all
over the globe, believers and nonbelievers, our supporters and
opponents. A Sikh prayer always concludes with a request,
""Father! In thy Name bless the whole of humanity**

Hearing this, everyone in the hall stood up and clapped loudly.
This was a standing ovation to Guru Nanak's philosophy by
people of all faiths.

*khkkkk

SIKHISM: ACADEMIC FORUM

Guru Nanak’s Mind & Historical Research
Part 1of 3
Sulakhan S. Dhillon, Berkeley, CA

Guru Nanak (1469-1539), who has passed through history,
left a theological legacy that, in the last five hundred years,
has become the Sikh religious tradition for over twenty
million people spread out worldwide. The events of the
early and late 17th century, that introduced militarism into
the tradition, along with its expanding appeal among the
rural masses, giving them solid theological base, determined
the basic structure of the Sikh society. This growth gave
them the cohesive strength to withstand the political
onslaughts forced on them by the Mogul rulers of Northern
India. These factors in the tradition neither changed nor
altered the “theological form” of Guru Nanak’s vision but
preserved and protected the tradition. For the last five
centuries, the Sikh tradition has pushed forward and claimed
its own rightful place, both as a world religion and as a
distinct culture. Now, the questions, such as who are the
Sikhs and what is their belief system, are not alien to the
aware mind. Also, it has found legitimacy and rapid growth
in the academic world.

In recent times, the skillful historical work of Hew McLeod,
a native of New Zealand, exploring the genesis Of Sikhism
through the historical identity of Guru Nanak, has brought a
new era in Sikh studies while raising serious eyebrows of
the interested scholars of Sikhism, while at the same time, it
has generated a storm of reactions among the believers of
Sikhism that had the effect of waking Sikhs from their
“dogmatic slumber” 1. Both negative and positive reactions,
have been phenomenal in this case, but in this atmosphere,
unfortunately, the debate got muddled up which ought to

have produced fruitful scholarship in Sikh studies.
Nonetheless, it has brought it forward and established norms
thereby placing the Sikh studies in par with the scholarly
study of other religious thought of the world. This indeed, is
a good development and an enormous contribution of
McLeod.

1. The issues

In the following discussion, in the philosophical framework,
we would address and critique some of the segments of the
issues involved in the historical research in general and of
McLeod’s work on Guru Nanak’s historical identity in
particular. Since Guru Nanak is the founder of Sikh
religious tradition, all the eyes are upon him to know him as
accurately as possible. Therefore, in this respect, it is
important to know his mind than his historical existence. As
we look critically, we find, that some of the historical
images of Guru Nanak overshadow the knowledge of his
mind, so we must critique history’s conclusions in this
respect. This will incorporate, the discussion of the extent of
historical knowledge, the impact of the analytical thinking
on the nature of knowledge, the role of facts, the meaning of
the premises and of the inferences supplying historical
conclusions to us. Also, we will distinguish briefly, the
objective and subjective methodologies of obtaining
knowledge. Since Guru Nanak’s vision is subjective in
nature, it is imperative that this issue is clarified so that we
comprehend the nature of his mind as accurately as possible.
The major claim of Guru Nanak’s belief system, which we
perceive  evolving from his writings, the “Bani”, is the
theory of Ethical Realism. We have to go through the
critique of relevant issues to clearly establish that. The
critical treatment of some of the related segments is an
attempt to clear the perceptual path to achieve
comprehension of his mind. Though we can be pulled to
more epistemological details and create more confusion, but
the restraint shall be exercised to keep the discussion brief
and clear and to the point. However, this may bring some
repetitive treatment of some of the terms and ideas,
necessary for the contextual coherence, which would be
kept to the minimum.

As we look at the genesis of the Sikh tradition, Guru
Nanak’s personal vision holds the central position of a
prime mover, both historically and theologically.
Immediately, one wonders whether his vision is direct
revelation or the result of the historical derivation from the
other religious tradition, which, of course, has to be argued
out. We perceive that it is a direct revelation on which
historical research imposes its methodology and confuses
the nature of his direct vision. Also, many other accounts
of Guru Nanak complicate the problem in presenting us with
various ambiguous images that are mythological, legendary
and artistic about his time and life. They tell only the
external story of Guru Nanak’s humane existence, but to
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find out the internal reality of his mind, beyond these
images, we have to look into his writings, the “Bani”,
where we can find the systematic “theological form”. This
form, we perceive to be the originality of his mind and shall
argue philosophically, that it is consistent and systematic
and can easily be perceived as the theory of Ethical Realism
as stated before. In order to establish that successfully, we
have to critique the historical images that appear to be
overlapping this reality. Therefore, the legitimate critique of
history, in this regard becomes challenging and necessary.

2. History & historicity

History in its wider perspective, compared to the specific or
scientific knowledge of an event or a person, encompasses a
vast reservoir of information of the forces, events, ideas and
movements that can unfold their own historical knowledge.
Also, it can provide us with the useful and formal
understanding of the nature of the world past and present in
which these forces are operative and create the
phenomenological reality of their own.

Theoretically, the concept of world history has been
formulated by philosophers like Hegel (early 19th century)
as a phenomenon that has its own inherent patterns and
evolution in time determined by the forces of logic beyond
the control of man. Other thinkers such as Carl Marx (late
19th century) give deterministic idea of history shaped by
the economic and political forces. This idea of world history
is dynamic in which man works positively in shaping the
nature of the global society. In the 20th century, in this
process, we also observe man, time and changes intertwined
working as the powerful dynamics in shaping the nature of
our modern world. Also, in he modern period, Arnold
Toynbee (1889-1975) sees history as the study of human
phenomena as they move through time and space. He
perceives man and nature as the dominant agents of change.
Of course, these are the theoretical views of the philosophy
of history. But to discover an event or the knowledge of a
person such as the theological identity of Guru Nanak ‘s
mind, we have to take departure from these theoretical
views.

As our focus changes, we employ more controlled method
of discovering specific events in specific time and place to
construct a specific story. This emphasis is more scientific
in nature and in this inquiry we find that some facts, ideas
and events are considered knowable while others may or
may not be known. We become more precise in the method
of knowing as to how the known is known. Historian’s
memory recalls events that may give useful knowledge but
the memory and its contents in themselves can be doubted
for their truth or falsity because we are pulling the past to
the present vantage point to determine its true nature. Also,
in this process we immediately experience a vast gulf of
time between us and the past for which we do not have any

knowledge what it contains. We are left to the possibility of
interpretation of what we find. How then, do we account for
the accurate knowledge of the past events? An accurate
knowledge in this respect may turn out to be a mere
hypothesis. As we critique available logical conclusions
that may or may not be logical in the strict sense of the
logic, we remain unsatisfied. Under such circumstances, the
discovery of Guru Nanak’s mind and his true identity,
established five hundred years ago, poses a serious
epistemological problem as to how do we accurately know
him beyond historical accounts? We are limited to some of
the evidences and their examination to construct this
knowledge. This means that all the events, evidences as well
as their inferences and conclusions come under strict
scrutiny. Also, it implies that all possible interpretations of
the findings are open to new interpretations equally valid
and sound, which makes this process a continuum. Also, the
methods and tools for discovering new knowledge, that in
themselves, are open to fresh critique. This stirring process
appears to be the nature and pattern of obtaining critical
knowledge. How else could it be?

3. Guru Nanak’s identity - historical & theological.

The true identity of Guru Nanak and his mind has to be
constructed from what he said as well as from the various
accounts and interpretations bearing on it. In the present
literature, Guru Nanak is presented to us in several identities
such as historical identity, theological identity, social
identity, philosophical identity and sant-faqir identity as
well as several artistic images. This throws us in utter
confusion that requires the examination of the impact of all
these areas to establish the accurate perception of his mind.
The analytical and philosophical tools that are available and
generally applied in analytic, come to interplay. This pushes
the inquiry to the philosophical details. As Prof. P. McKeon
said, “ Any problem pushed far enough is philosophical”.
Therefore, the role of critical philosophizing, in this respect
becomes necessary and throws this discussion strictly, in the
lap of analytical philosophy and possibly create some stress
for those who do not have any taste for philosophy, let alone
analytic, for which we can only extend our sympathies.

Guru Nanak’s imagination transcends the phenomenological
reality of the world and reaches the heights of Western
literary giants like Plato’s (late 5th century B.C.) Idea of the
Good, Spinoza’s (mid 17th century) concept of the
Substance as well as of Kant’s (mid 18th century) notion of
Neumenon (things -in-themselves) and others. Though these
comparisons are unusual but seem to be legitimate in the
light of the spirit of free inquiry and dialectics. The
intellectuals, and the academicians are fond of analyses and
dialectics where the issues are clearly defined and
understood. Wittgenstein says, “ The object of philosophy is
the logical clarification of thoughts... A philosophical work
consists entirely of elucidation. The result of philosophy is
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not a number of propositions, but to make our propositions
clear.” * Therefore, philosophy should not be a heavy
burden on man’s mind but the relief of it. It is a matter of
wonder why people seem to disbelieve this.

Knowing the theological identity of Guru Nanak or his
mind, the meaning of his message in the environment of the
time, are the most crucial problems. We need to look,
analytically, beyond the historical perceptions because we
find that historical knowledge is only his partial identity
hence is not the reality of his mind. Therefore, we must go
beyond the historical perceptions that can overlap his
theological identity, his mind that we perceive to be
different from what his historical identity provides us.

In reality Guru Nanak that is believed and revered by his
followers, is an undifferentiated figure, historical and
theological rolled in one, that makes the most important
contribution to the spiritual heritage of mankind in general
sense and lays the foundation of Sikh religious tradition in
particular. Both history and theology can claim him but
these claims have two different meanings. Both history and
theology, with their well-established methodologies, make
tremendous contributions to our knowledge but their
proximity to each other causes some confusion. These two
notions of Guru Nanak lead us to two different directions.
The historical story of Guru Nanak is different from his
theological mind; hence the message is different from the
messenger. Without carefully distinguishing the story from
his teachings it will be difficult to perceive the nature of his
mind. The story is external or “about” Guru Nanak and not
internal “of” Guru Nanak’s mind. We mean by “of”, Guru
Nanak’s inward experience of his mind, which he told us in
his writings. The historical understanding of Guru Nanak
therefore, remains a mere report, in the social and public
context, of a person who lived in a certain time among other
people. No doubt this is important but if this is perceived to
be the true identity of Guru Nanak then we miss knowing
the internal reality of his message. Therefore, we must
critigue the historical research that appears to be
overshadowing his mental identity. This discussion,
therefore, necessarily becomes the critique of history and its
methodology but does not minimize the role of history as an
important discipline in itself.

History serves us well in linking our past to the present
producing a logical perception of our existence without
which we would lose the sense of it all. Probably, history is
nothing more than an awareness of time. How else would
we know time and its movement? Without history we would
be left in utter wonder not knowing what we are doing,
where we have been or where we are going. Though history
does help us to produce meaningful reference of our
existence in time, but we must also be aware of its meaning
and the extent of its knowledge. Therefore, we have to treat

historical knowledge as one kind of knowledge among
many other kinds. Its proximity to theology in this case
causes a legitimate concern that needs to be analyzed. Time
and existence of the individuals mix events, perceptions,
language and meaning all in one undifferentiated whole
which is nothing more than a bundle of ambiguities. How,
then, do we distinguish each element in that? This caution in
learning implies the use of analytic and epistemology, with
the aid of which, we discover how we can know Guru
Nanak and validate this knowing. What we really mean is
that “knowing Guru Nanak” is knowing his mind, the
“theological form” of his belief system. This is only
possible by interpreting his writings correctly that is largely
available to us in the Adi Granth under Mohala 1. It is
categorically impossible to know Guru Nanak as he knew
himself because we are not he. Leaving this puzzle aside, an
attempt should be made to understand what he said as
accurately as possible. Therefore, we center on Guru
Nanak’s mind to know that and not on the physical
existence of an individual, which is the job of history to
establish. To clarify this further we need to be constantly on
guard to distinguish his “historical form” from his
“theological form” without which the cloud of
misperception will keep hovering over it. It appears then,
that we are dealing with two images of Guru Nanak who in
actuality was one person. Since he is perceived in two
forms, both of them can be understood legitimately in their
own categories provided these categories are clearly
differentiated from each other

4. The extent of history

It is the contention of the author that history only gives
knowledge of Guru Nanak as an event in a specific
historical context like many other events, a person among
many persons which does not unfold the reality of his mind,
the * theological form” which we perceive to go beyond the
relativity of historical time and phases into the universality
of time. History is the story of relative time while
theological claims, by virtue of its transcendental nature,
relate to the eternal notion of time. Time is a continuous
stream whose beginning and end, both rationally and
empirically, is not possible to determine. History gives us a
peek into time that stretches towards past and future but
theology seems to expand and enlarges this peek towards
the awareness of universality and defuses our perception
into mysticism .The worlds of intellect and of the spirit
appear to be two worlds and we begin to realize that the
poets and the scholars belong to two different species of
mankind and the distinction between the academy and the
monastery gets clarified. Guru Nanak, in this context, seems
to belong to the poets.

Historical conclusions are restricted to the premises from
which they are drawn. If the premises are faulty in
themselves in some form then the conclusion would also be
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faulty. It compounds the matter further whether the
conclusion is arrived at validly or not for which we have to
turn to the critique of the process of logical reasoning to
determine if the correct application of the rules of logic is
followed. Many historical conclusions may easily fail this
test. The rules of logic are nobody’s friend except of those
who correctly and skillfully use them. Logical tools do not
tell a story but in their application, examine the story how it
is put together.

In the ordinary empirical sense, we cannot know Guru
Nanak and his mind now since he is an event of the past,
which defies verification. We can only have an imaginative
account about him, which does not go beyond fiction,
mythology and imaginative stories whose truth is hard to
establish. Our goal is to establish the knowledge of his
mind, as accurately as possible, which is only obtainable
by correct interpretation of what he said. It is possible
that our interpretations may also be faulty for which we may
have to pay attention to the more comprehensive
interpretation of some one else. Since his vision is believed
to be the fountainhead of the Sikh religious tradition and its
religious value system permeates through the functioning of
the Sikh society, it is extremely important that we clearly
perceive its reality without which the Sikh culture cannot be
known accurately. The life of the Sikhs is their traditional
belief system. How else would you understand a people?

As we attempt to know the theological identity of Guru
Nanak, a major argument springs up. Since he lived, moved
and talked with people in the distant past, how can we
perceive him beyond historical context and reach his mind
now? History only gives us external knowledge of his
physical being, the “historical form” but not the internal
knowledge of his mind, the “theological form”. Therefore,
we have to assess the right role of history and the meaning
of its knowledge. This issue, therefore, will remain in the
center of our discussion and would not disappear unless we
are able to know it clearly.

5. Guru Nanak’s basic belief

The first glimpse of Guru Nanak’s mind leads us to his
unwavering faith in “ONE GOD” clearly stated in the
beginning of Japji in Mul Mantra in the beginning of the
Adi Granth. Various textual scholars differ in their views as
to the correct interpretation of the Mul Mantra, * which
makes difficult to determine the accurate explanation. Some
scholars link this belief with Vedic “OM” in the effort to
show that Sikhism is rooted in Hinduism, another
controversial issue. Some even argue independently that
“EK OMKAR” is not original with Guru Nanak. We
deliberately avoid this tar pit of complex textual arguments
conjoined with multiple weak arguments without definitive
conclusion. Therefore, we interpret “EK OMKAR” as a
stipulated definition of God by Guru Nanak with which

scholars in general, show an agreement. He abundantly
qualifies this belief in the Japji, which is his revelation
whose legitimacy can be argued successfully on philosophic
ground supported by the theory of innate ideas of both Plato
and Descartes in the rationalist tradition in the western
philosophy. If we turn to that direction to establish that, it
would enlarge the discussion, involving more rational
argumentation and would push us away from our indented
focus. Also, we argue and classify that this position evolves
into his theory of “Qualified Monotheism” which he
himself abundantly qualifies and affirms with many
attributes. He states that there is One God, Creator of this
world, without enmity with any one, fearless, timeless,
never born, always is and will be true. > He emphasizes his
Monotheistic belief frequently through out his “Bani”
including an emphatic statement by saying. “ Sahib mera
eko hai, Eko hai bhai eko hai”” 6. How explicit and clear can
one be in declaring one’s belief? This belief, we perceive to
be the originality of Guru Nanak’s mind and a visionary
ground of systematic Ethical Realism in Sikhism. This is not
a historical deduction of a rational mind or reworking of
Sant synthesis as stated by MclLeod. It is the dynamic
experience of the spirit, the spiritual mind. This is the
subjective category of Guru Nanak’s experience of the
transcendental reality to which Soren Kierkegaard, Christian
theologian and father of existential thought, classifies as
subjective truth. This is the Guru Nanak’s contribution to
the world of religious thought.

One may doubt the truth of someone’s subjective
experience, which is hard to prove objectively. Objective
and public proofs are scientific and demonstrable but
subjective experiences are true to the believer only. The
curiosity of objective proof is a lure of the scientific mind
that insists on proof otherwise turns easily skeptic. This is
not the case with the believer who does not need any proof.
He knows his own experience, in the sense William James
advances his views in his theory of Radical Empiricism.

Epistemologically, it is hard to reconcile the methods of
objectivity and of subjectivity, which would be mixing of
the two categories of knowing. It is necessary to know how
we know but it is impossible to know how others can know
the same. How can subjective knowing be known
objectively, is a wrong question. There are several kinds of
knowing and they can be treated in their own categories of
thought. We ask a complex question here that how can there
be one kind of knowing? The answer to that would lead us
to the knowledge of various fields of knowledge.

6. The term “Sahj” as an historical inference

Historians have to look for the antecedents so that they can
safely link to the intended consequences to make a historical
statement. If they cannot find them they feel lost hence
cannot write history. Pursuing this pattern of historical
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arguments, if we accept the inference that Guru Nanak
draws his theological links from the Nath tradition as has
been advanced by Hew McLeod, then we have Guru Nanak
whose theology is derivative hence not original in other
words it is rational and not a revelation. How could we
allow historical inference of this kind change the foundation
of revelatory theology? Such a historical inference can
devastate revelation and grossly misinterprets the
foundation of Sikhism. Therefore, it becomes crucial that
such inferences are analyzed in terms of its logical use and
the theological meaning. If we do not do that then history
can easily fool us all in knowing the origin of Sikhism. If it
shows that this inference is faulty both in its logical use and
in its contextual and categorical meaning then obviously
McLeod’s conclusion can be nullified. Also, we may find
that history or historical inferences only work best within
the bounds of the evidences that are similar both in kind and
in meaning provided they are used correctly in their logical
application. This is a hard test for history to pass.

Also for example, McLeod looks for the origin of Guru
Nanak’s thought in Sant-Nath framework and says,” It is not
without significance that the commonest of all terms used
by both Kabir and Guru Nanak to express this experience of
union is Sahaj, a word which at once carries us back into
Nath theory and beyond the Nath tradition into the earlier
world of tantric Buddhism. The bhakti influence retains its
primacy, but the Nath content of Kabir’s thought is also of
fundamental importance.” . In this milieu, finding the
theological term “Sahj” as a link of Guru Nanak and Kabir
to tantric tradition throws Guru Nanak’s theological
perceptions into the traditional Hindu fold. Also, it brings
Kabir, a bhakat of high profile, in close proximity, in fact in
the middle of it, not to be ignored. Certainly, an argument
can be developed by implication of his statement that
McLeod connects Kabir to Guru Nanak by the use of the
term “Sahj”. This kind of complex conclusion clearly
overshadows Guru Nanak’s originality that requires
scrutiny.

As stated previously, historians must find an antecedent for
their consequent, otherwise they cannot draw conclusion
hence history cannot tell the story without which it may
have to close the shop. If we listen to history and admit,
as MclLeod argues that the origin of Guru Nanak’s
thought is a synthesis worked from the Sant-Nath
tradition, then it turns the Sikh tradition upside down.
This conclusion has become a serious issue that has caused
disturbance, especially in some Sikh scholarly circles. Also,
this brings the integrity of the Sikh religious tradition to a
serious challenge, against which the Sikhs have raised their
voice vigorously against McLeod. Though a legitimate
debate, it lacked the scholarly sophistication to defend the
originality of Sikhism. This made name McLeod a
household word. In order to see more advancement in Sikh

studies, more comprehensive critiques, in this respect are
needed.

Pursuing our major concerns in this inquiry, we must
examine the nature and the content as well as the meaning
of the terms, which are in the heart of this controversy. We
find that the term “Sahj” is loosely used by McLeod.
“Sahj” is a state in the religious experience of the believer,
a psychological event in his mind and not a historical and
social event, which is objectively verifiable, hence is not
evidence. The meaning, connotation and the context of this
term leads more towards ontology than to an historical
event, therefore, this can not be used as an evidence to
support any historical conclusion. Also, it is hard to
perceive the state of” ““Sahj * affecting another individual
exactly in the same way as the original believer or user.
How can we enter another person’s mind to verify this?
Therefore, the use of this unverifiable evidence fails to work
as an historical inference. The use of such terms is nothing
more than a metaphysical fantasy that can easily excites a
historian assuming the similarity of meaning, and leaping
over to the conclusion. Such a deduction creates a vast
ground for lovely conjectures but eludes the logical
construction of true knowledge. Therefore, we remain in the
dark not knowing that the meanings of ““Sahj”” used both by
Kabir and Guru Nanak are the same? Can subjective
experiences of two people have the same context and
meaning in both senses? How do we know and establish
that? If Kabir and Guru Nanak lived close to each other in
time does that mean that they had the similar experiences?
How can we draw an historical inference from the proximity
of time between the two men? Is there any valid and
verifiable proof besides a convenient conjecture that the
term “Sahj” is a link between Kabir and Guru Nanak? Mere
conjectures do not make good history let alone rendering the
true knowledge. Guru Nanak uses lots of terms that are
part and parcel of Hinduism, Islam and Sufism and
frequently occurs in his “Bani”. Does Guru Nanak’s use
of those terms means that his thought is linked to all
those religious traditions? The use of [language is only a
vehicle to convey what is in the mind. It is not an essence of
the mental reality, which exists prior to uttering a word.
Historically, Guru Nanak contended vigorously in
challenging the foundation of several religious practices of
others and has used the language commonly understood but
that does not mean that his theological reality was the same
as of those with whom he contended. Similarly many words
with Persian and Arabic meanings can lead one to link
Islamic influence on Guru Nanak. Why that is not done as it
is done in case of Hinduism? In fact, many scholars,
majority of them western in this respect, have been
discovered doing that which indicates the dire need of the
revisions of several encyclopedias dealing with Sikhism.

The use of language, though a complex area in terms of
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meaning and usage, need thorough investigation prior to any
conclusion drawn on the basis of only the usages of terms.
Therefore, using similar words in a language cannot be
construed as holding the similarities in the contextual
meaning. Beyond language, what is in one mind necessarily
does not mean that the same thing is in other mind. If that
could be the case then how do we know and verify that
similarity? One experience is a singular event of one mind.
Its location and the content as well as the meaning belong to
it. This is the subjective reality of one’s mind. Thus the
originality of the mind cannot be duplicated, let alone using
that as an inference to draw historical conclusion. Therefore,
we have to look beyond the faulty historical inferences and
conclusions, which tempt us to fall in error.

[This article first appeared in The Sikh Review of Nov. 2001. To be
continued...Ed.]
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WOMAN:

“The Other Half, The Doorway to Moksha:’

Gurtej Singh, Professor of Sikhism, Chandigarh
Amongst the classes strongly condemned by Guru Nanak and
shunned most by all his successors is the clergy class. In the Guru
Granth it is disapproved of mainly for four reasons. Firstly,
because it extorts money out of simple believers by spiritual
blackmail thus robbing the people of the most satisfying spiritual
experience. Secondly, it spreads demeaning superstition and empty
ritualism for the purpose of mind control and extortion. Thirdly, it
thereby distorts religious truths and dwarfs the vision of prophets
to serve its own sordid ends. Fourthly, the clergy class becomes a
potent instrument in the hands of political and social oppressors,
and helps them in enslaving the people, whose spiritual liberation
they are ostensibly seeking.

In many verses of the Guru Granth, these failings and
machinations of the clergy are explicitly brought out. Some of the
more often quoted verses are reproduced here in parts. ‘rahau.
pooja tilak kar ishnana. chhuri kaadh laivai hath daana. Bed parhai
mukh meethi baani. Jeean kuhat na sange prani. (Gauri Mahalla 5,
Guru Granth, p. 201); Verses like the eighth at p. 372 of Guru
Granth (daan dai kar pooja karna. -- maan chhod gur charani
laag. 4.8.) were uttered to expose the exploitative policies of the
Hindu clergy and the clergy in general. (lai bhar kadhe viahu. kadh
kagal dasse rahu. sun vekhu loka eh vidaan. man andha nau

sujaan.” 4. Guru Granth, p. 471) (gaj sadhe trai trai dhotian tehre
payan tagg. gali jinnah japmalian lotey hath nibagg. Oei har ke
bhagat na aakheeae Banaras ke thug;” Guru Granth, p. 476) ("kaadi
koor bol mal khae;”) (kaajee hoe ke bahe niae. Phere tasabi kare
khudai. wadhi lai ke haq gavai. je ko puchhe ta parh sunai;” Guru
Granth, p. 471). There are several such verses but one in which the
Guru discusses the eventual fate of the Hindu, Muslim and Jogi
holy men is also worth noticing for the purpose of this paper.
Kaazi mullan hovai saikh.jogi jangam bhagvai bhekh. Ko girhi
karma ka sandh. Bin boojhai sabh kharius bandh. (Basant Mahalla
1, Guru Granth 1169).

The Gurus took many precautions for preventing this class from
arising amongst the Sikhs. They themselves committed their
spiritual experiences to writing so that there may not be any scope
for ambiguity on what these exactly were. The entire Sikh scripture
is in the poetic form and most of it is set to musical mode thus
rendering it easy to commit to memory. They wrote their message
in the most commonly understood language of the people so that
there would be no need for specialised understanding and
interpretation by the particularly learned in a specified area. While
imparting the final shape to the scripture, the incomparable editor
Guru Arjun, took ample care to set it to requirements of grammar
so that no word was capable of being severally interpreted. He also
numbered every verse thus obviating interpolation. The Tenth
Guru put the final seal on the scripture and in addition declared it
to be the eternal living Guru. This signified that the Sikhs in
future would need no other spiritual guidance outside the
scripture. He went a step further and declared that his Khalsa
would owe no allegiance to any mortal but must regard itself as the
direct domain of Almighty. To guide the followers in the day-to-
day affairs, in politics and social interaction under the scriptural
provisions, he created the mystique of the Guru Khalsa Panth, the
collective Guruship of all the believers.
As will be obvious to the discerning mind, the Guru had unfolded a
perfect plan for the complete spiritual and social liberation of
humankind. By nature and because of historical development of
the human race, humankind is plagued by insecurity and the
consequent sense of helplessness, which propels cleverer or better-
placed humans to seek power over others. The Guru was aware of
this seamy side of human nature and likened the transformation of
individual nature as a result of treading the Guru’s path (with the
aid of the Nam), as elevation of “netherworld creatures and animals
into celestial beings.” (pasu pretho dev kare poore Gur ki wadiae).
(manas te devete bhaie dhiyia naam hare’. Mahalla 5, Guru
Granth, p.90)

1l
When the Sikhs were in political power their social and spiritual
norms were adhered to in the natural course. For instance, there are
indications that during Ranjit Singh’s time and before, there was
no tradition of uninterrupted singing of hymns at Darbar Sahib,
Amritsar. Much time was spent in interpretation of the scripture. It
is also certain that women singers of hymns would participate and
lead the congregations in prayer as a matter of routine.
Vegetarianism becoming a fetish is also a later development. We
know from history that meat was cooked and consumed by the
Sikhs, in the very vicinity of the Akal Takhat up to 1725 CE.

Difficulties came to the fore when the British occupied the Punjab
in 1849 and, being aware of the liberating influence of the Sikh
faith decided to control the springs of Sikhi, that is the Gurdwaras.
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The British administration strictly adhered to this policy until the
first quarter of the twentieth century. In this it singled out the Sikh
shrines for control. This arrangement was unique in the colonial
history of the sub-continent as no direct control of the Hindu
and Muslim places of worship was resorted to. Fortunately we
have a document confirming the motives. The then Punjab
Lieutenant Governor R. E. Egerton’s letter dated August 8, 1881
from Shimla to Lord Rippon the viceroy is in existence. It reads:
My dear Lord Rippon, | think it would be politically
dangerous to allow management of the Sikh temples to fall into
the hands of a Committee emancipated from Government
control; and | trust Your Excellency will assist to pass such
orders in the case as will enable to continue the system which
has worked out successfully for more than thirty years.” (See
Narain Singh, Jathedar Bhai Kartar Singh Jhabbar, Singh
Brothers, Amritsar, January 1988, p.31). The next natural step was
to place the hostile and the Hinduised mahants in-charge of Sikh
shrines.

This new priestly order belonged essentially to the rival faith and
was steeped in the medieval, uninformed and irrational mindset.
It utilised its primacy in Sikh affairs to import certain rituals and
practices, which were perfectly in order in their parent Hindu faith
but militated against the basic and profound doctrines of Sikhi.
These included idol worship in the more prominent Sikh places of
worship and several other crude and some very subtle, rituals. It
was then that the so-called low-caste Sikhs were banned from
making offerings of traditional krah-prasad at Sri Darbar
Sahib, Amritsar. These pujaris did not recognise marriage
according to Sikh rites. Sunder Singh Majithia’s son Kirpal Singh
married by Anand karaj ceremony. The mahants at Darbar Sahib
refused to accept that family’s offering. (Narain Singh Op. cit., p.
99). Several books were written, ostensibly by devout Sikhs to
sustain these un-Sikh-like practices in place. (One such is
Gurbilas Patshahi Chhevin by an anonymous writer) The
arrogant mahants treated the Gurdwaras as their personal
property. One of them went to the extent of declaring that women,
who came to worship in the shrines belonging to them, rendered
themselves liable to molestation and nobody had the right to
interfere in the mahants’ enjoyment of this right. The British
administration connived at such reprehensible claims and perverted
rights.

It was precisely the molestation of women worshippers in two
important Sikh shrines, which infuriated the Sikh masses and
provided the final impetus for reforms in the Gurdwaras. (On
January 24, 1921, a lady of Tarn Taran, whose own son had been
drowned in the temple tank by the pujaris, related to the
congregation at the Akal Takhat how women were being regularly
molested and intimidated at the Gurdwara. (See Pratap Singh,
Akali Lehar, Shiromani Gurdwara Prabandhak Committee,
Amritsar, March 1975, p. 94. In 1918, seven ladies including a
thirteen-year old child were molested at Nankana Sahib. Ibid. p.
100. See also Narain Singh Op. cit., pp. 140 and 142). It led to the
congregation praying for liberation of the shrine, which happened
within the next three days.) To emphasise the right of every Sikh,
regardless of caste, to make offerings at the central shrine led to
emancipation of Darbar Sahib and the Akal Takhat from the
clutches of the mahants on October 12, 1920.

What was happening in the Gurdwaras controlled by mahants, was
reported in the papers of the times and is described in the literature
produced by the Singh Sabha leaders. The mahants were totally
opposed to the Khalsa ideals and identity. They spared no
opportunity to make that known. They did not approve of the
kirpan wearing Sikhs and would forcibly remove the kirpans from
their persons. (See the incident quoted by Narain Singh, Jathedar
Bhai Kartar Singh Jhabbar, Singh Brothers, Amritsar, January
1988, p. 139). The mahants of Tarn Taran shaved, drank alcohol,
ate halal, visited prostitutes thus violating the entire Sikh code of
conduct. One of them did not even believe in Sikhism and was a
leader of the Arya Samaj (Narain Singh, Ibid. p. 145). — a faith that
criticised the Guru and sought to convert the Sikhs to Hinduism.
This was a part of the British plan to make the Sikhs feel enslaved
in every way

During this period, (approximately from 1850 to about 1920),
some inexplicable alien rituals came to be practised in the Darbar.
Women were compelled by circumstances to hold back from
participating in the daily routine there.

The Singh Sabha movement, which aimed at purifying the faith of
un-Sikh-like practises that had crept into the Sikh faith, addressed
most of the aberrations and remedied the matter to a great extent.
Many of these alien practises continue to this day. Some of the
readily identifiable ones are: the practise of continuously burning
a clarified butter lamp among the glitter of electric lights.
Constant recitation of the hymns to the exclusion of exposition,
taking out the presiding copy of the Guru Granth to kothasahib
located in the Akal Takhat and washing the Darbar floor with milk
in imitation of the shaivite ritual (in all probability it is also
inspired by it) are some others. Continuous reading of the
scripture (on payment) for the benefit of absentee devotees all
around the ambulatory path of the Darbar, is one of the more
disturbing ones. It is observance of one of these rituals that has
caused the present controversy and the crisis in Sikh affairs.

The concept of paid, permanent, institutionalised clergy also dates
back to this period. Our ideal was Bhai ----- Singh who was the
scripture reader at the time of Ranjit Singh but was well known to
live only on his own meagre earnings. His duties consumed much
time and in consequence he was so poor that he could not even
afford an iron plate to bake his daily bread on. Ranjit Singh on
hearing of his plight was so moved that he invited him to receive
ample gifts from him. The scripture reader would not come, so
Ranjit Singh went to his humble hut to make the handsome gift.
The Singh locked himself inside the hut and sent a message to the
king that he was perfectly at peace with his poverty and wanted no
remuneration for the privilege of serving his Guru.
1l

The doctrinal position of equality of sexes, one of the fundamental
beliefs of Sikhism, which again is at the heart of the matter, may
now be discussed. Several interested parties have been projecting
the Sikhs as steeped in the medieval mindset. The editor of the
Hindustan Times recently compared our hero and Man of the
Century, Baba Jarnail Singh Khalsa with Osama bin Laden, who is
currently the most hated man in the West. Just then another piece
appeared in the Indian Express to harp on the “archaic’ forms and
norms of behaviour supposedly existing in Sikh society. Such
journalists and others must be feeling quite let down that not a
single Sikh from any walk of life has contended during the course
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of the recent controversy that women do not have equal rights in
religious and civic matters. This is not surprising at all to those
who are familiar with the religious training imparted to every Sikh
from early age.

The spiritual world before Guru Nanak was firmly in the grip of
the Semitic concept of Original Sin that no thought could ever be
entertained about the equal rights of both sexes to spiritual or
social progress. In the Semitic religions women continued to pay
the price of Eve eating the forbidden fruit. To begin with
Christianity was monastic in nature. An early Christian saint spent
most of his life alone atop a tower presumably under a vow of
renunciation and as a demonstration there of. Hinduism, Jainism,
Buddhism and the Order of Jogis in India continued the same
tirade against women. Tulsidas the proponent of the most
popular form of Hinduism declares her eternally liable to be
beaten and kept under strict control at par with “a drum, an
uncouth person, a shudra and an animal.” The Hindu superman
for all ages is still the celibate Hanuman. In the Middle Ages the
original Shankracharya was excommunicated from the order of
ascetics because out of filial affection and duty, he had touched the
body of his dead mother to give it a ritual last bath. This was
considered against the vows of the sect.

The Great Buddha abandoned his beautiful wife Yashodhra and
their little son Rahul, renounced the world before setting out on a
spiritual journey. Woman to early Buddhism was a temptress. At
the deathbed he, on the persuasion of Anand, reluctantly agreed
that women could join the monks. He allowed it with a loud lament
feeling that because of the concession, the Buddhist religion would
not last the projected one thousand years but only five hundred.
Asceticism of Mahavira and his followers is too well known to
merit elaboration. It continues to be the Jain ideal. The Saivite
Jogis whose cult was the most popular one at the time of the
Gurus, treated and likened the woman to a female serpent and a
white ant, association with whom eats into the spiritual merit that
any man may have ever earned. To them she was a seductress and
a temptress. One prominent Jogi (Bhangarnath) had even the
audacity to chide Nanak for leading a householder’s life.

God naturally came to be portrayed as a male. Denigration of
women, constituting half the human race, came to be built into the
spiritual system of all religions before Nanak. In the world so
heavily loaded against women, it fell to the share of Guru Nanak
to utter the most significant words ever recorded in all spiritual
history. At page 685 of the Guru Granth, the most compassionate
man of all ages says in the measure Dhanasari (ghar 2
ashatpadian), sunn mandal iku jogi baisae. Naari na purakh kahhu
kou kaise. “In the region of nothingness, presides a Jogi, who
can say whether it is a female or a male.” Thus he conceived of
the Ultimate Reality as equally possibly being a female. Thereafter,
he and his successors continued to address God both as Mother
as well as Father. (In the ramkali measure which was most used
by Jogis, the fourth Nanak says at page 882 of the Guru Granth,
Nanak pita mata hai hariprabhu ham barik har pratipare.” God is
my Father and Mother and | am a child being brought up by
God.”) In Gauri Sukhmani, the Fifth Nanak affirms, tum maat
pitaa ham baarik tere, you are Mother and Father and we are
your children -GG page 268. The Bhatts were merely affirming
the tradition when in Swaiye Mahalle Chauthe ke they wrote:
“aape nar aape fun naari "He himself is the male and again

Himself is the female.” (Guru Granth, p. 1403). Guru Arjun the
consummate editor placed the composition at the very concluding
part of the scripture to emphasise it all the more.

Guru Nanak’s own homecoming after prolonged missionary tours
lasting sometimes a decade, is touchingly described in the Janam
Sakhis. It stands in direct contrast to the narrative related of Adi
Shankracharya. One such story says, Baba ran towards his mother,
fell at her feet and “cried much and cried much’ out of sheer joy of
seeing her. Bhai Gurdas the amenusis of Guru Granth calls woman
“the other half of man’ and as the foundation of the householder’s
life, a "doorway to final release.”(mokh dwari) In contrast to the
Jogis term her as narak ghor ka dwara “the doorway leading to the
most rigorous hell.” It is the tradition of centuries, which leads the
Sikhs to consider a woman equal to a man in all walks of life. It is
qualified somewhat (?) only by the equally prevalent tradition of
chivalry.
v

Sikh women were the first in the world perhaps to get an equal
right to vote for electing the members of an elected body (the
Shiromani Gurdwara Prabandhak Committee) in the year
1925. It is certain that women in England, the “mother of
democracies’ did not exercise that right at that time. All recent
history has confirmed that the feeling of equality of sexes is well
established in the Sikh panth. On March 9, 1940 the Religious
Advisory Committee of the Shiromani Gurdwara Prabandhak
Committee gave expression to it when it adopted a resolution in
favour of allowing the women to perform service inside the
Darbar Sahib at par with men. It is signed by some of the most
learned and the most devoted of those times.

On February 9, 1996, it was followed by a formal order of the
prominent religious persons. It was as a result of the convergence
of the interests of four interest groups. Unfortunately, the
religious sentiment and principles were only exploited for some
other purpose. Had the intention been to restore the rights to
women, a determined attempt would have been made to ensure
compliance by calling a Sarbat Khalsa (a general assembly of all
Sikhs interested in expressing an opinion on the issue) to reiterate
the principle. In the absence of that procedure, all actions become
merely a part of the group struggle for assertion. This is what
happened in the present case.

One interest group consisted of the clergy, who are eventually
appointed by an individual and are plagued by the eternal problem
of acceptance by the panth. This problem is inherent in the mode
of appointment. It has created many a crisis but has never been
adequately addressed. In issuing the February 9, 1996 orders, the
clergy were in part tackling the need (born out of insecurity) to
project themselves as supreme movers in panthic affairs. They
chose a proposition on which they could not be wronged. Equality
of sexes could not be questioned. In the bargain they hoped to
assert their usurped right to issue a “hukamnamah’ without
consulting the Sarbat Khalsa. They sought to create the illusion
that they were ordering their parent body about. They appear to
have taken it as an opportunity to advertise their supreme position
in Sikh affairs.

Second, Harbhajan Singh Yogi who was the foreign
inspiration, perhaps aimed no higher than getting some
advertisement himself besides being a part of the historic

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 13



The Sikh Bulletin

fery usy

April 2003

process. His wife and devotee took part in the one time sewa. He
too has always been in need of legitimacy since his Yogic
interpretation of Sikhi is ever destined to remain in the grey area. It
is rumoured that due to Yogi’s manoeuvring Bhai Manjit Singh
garnered an international recognition for issuing the relevant order.
It may have been an additional benefit for the three active parties
A charitable view of such motives is possible and will harm none.

The third party was the Shiromani Gurdwara Prabandhak
Committee, which had its own pretensions to uphold. It has
usurped the powers of the Sarbat Khalsa for all practical purposes
and wants the arrangement to continue forever. In the incident
under discussion, Manjit Singh Calcutta, its then General
Secretary, represented it. There were personal motives also. He had
been a friend of Harbhajan Singh Yogi for a long time and may
have just thought of obliging him besides reaping the usual
beneficial fallout valuable for a politician. A person supporting
such an ideal was bound to become popular with half the Sikh
population at least.

The fourth necessary party to the execution of the maneuver was
the body of persons who consider it their birthright to go on
performing this sewa from generation to generation. They did not
protest too loudly once they knew that it was to be a simple one-
time affair and that their right would remain intact thereafter.

Conclusion: The real problem in the present case is not the equal
right of women to perform the sewa — that has never been in doubt
- it is the wrangle to wrest the powers, which in reality, very
legitimately belong to the Sarbat Khalsa. It is also the existence of
many meaningless rituals that have stealthily crept into Sikh places
of worship — a product of the colonial past. These are the core
problems. These rituals have no place in Sikhism and must be
shunned totally. A policy decision regarding them must be taken
soon hefore it leads to other difficulties. For any meaningful
resolution of the situation, involvement of the Sarbat Khalsa is the
pre-condition. People at large are not as ignorant now as they have
been in the past.

The bid of the clergy appointed by a political person heading the
SGPC, to establish their own supremacy over the Sikh masses,
must eventually be to the detriment of the Sikh panth. We have
seen the mahants. We have already had a “Jathedar’ who would
have us believe in spite of the nash doctrine that the kulnash
Khalsa of Guru Gobind Singh is the descendant of Luv and Kush
the sons of Sri Ram (whose historicity is a matter of faith). How
dangerous the supremacy of such clergy in Sikh affairs can be is
easy to realise when we read it in the context of the present day
Hindutva policies being pursued by the rival and numerically much
superior faith. We can ignore the immediate danger only if we are
prepared to deprive humankind of the most elevating spiritual and
cultural gifts of our Guru.

It would be equally disastrous to keep the clergy class. It will
perform only the functions performed by their counterparts in all
ages. One function will be to spiritually and politically enslave the
Sikh people liberated by the Gurus with their own sweat and blood.
There is no doubt that the Sikh clergy (inclusive of new fake
gurus) will be as heartless as their Hindu and Muslim counter parts
in the medieval ages. Three recent examples of this are worth
remembering. On February 19, 2003, more than three hundred

people presented themselves at the Takhat of the most
compassionate Guru at the behest of the clergy and they kept them
waiting for the whole day. Eventually dismissing them in the
evening without even exchanging a word with them. Such
callousness is the natural attribute of clergy who live on
exploitation. On February 22, 2003, the other pretenders to inherit
the legacy of the Sarbat Khalsa spilt the blood of about five
hundred people asking for a hearing. In the style of Narainoo at
Nankana Sahib on February 20, 1921, they let loose their
musclemen on the unarmed men women and children chanting
satnam waheguru. The sexual exploits and other doings of new
fake gurus of Nawanshahar, Sirsa and Noormahal have been
exposed too recently to need detailed discussion. One effective
solution to several of our problems is the custodian of Sri Akal
Takhat appointed by and responsible only to the Sarbat
Khalsa.

*kkk*k

EQUALITY OF WOMEN

Varinder WaliaTribune News Service
Amritsar, March 9, 2003
The demand to allow baptised Sikh women to perform seva in the
Golden Temple today took a fresh turn when Sikh intellectuals
urged Sikh high priests to include baptised women among ‘panj
piare’. The intellectuals who participated in seminars jointly
organised by Voices for Freedom, Sikh Nari Manch and Sukhmani
Society on “Gender equality in Sikhism” today said Giani Joginder
Singh Yedanti, Akal Takht head, had himself stated that Sikh
women could be among the ‘panj piare’ as per the Sikh ‘rehat
maryada’.

Article 22 (chapter 13) of the Sikh rehat maryada clearly
mentioned that “at the time of baptism, six baptised Sikhs, one of
them should sit in attendance of Guru Granth Sahib, and the other
five should be there to administer ‘amrit’. These six may include
Sikh women”. The Sikh rehat maryada further read: “Any man or
woman of any country, religion or caste who embraces Sikhism
and solemnly undertakes to abide by its principles is entitled to
ambrosial baptism”.

Baba Ishar Singh, one of the organisers of the seminar, played the
recorded interview of Jathedar Vedanti with Punjab Radio to
England, during which he announced there was no gender
discrimination in Sikhism and, hence, baptised Sikh women could
perform seva in the sanctum sanctorum of the Golden Temple.

Jathedar Vedanti also said in the interview that the SGPC alone
had no right to change Sikh ‘maryada’ finalised after marathon
meetings by representatives of Panthic organisations. Resolutions
passed on the occasion urged the Akal Takht Jathedar to ensure
equal rights to Sikh women, in particular the right to undertake
seva at Harmandir Sahib and all other gurdwaras in accordance
with the teachings of Sikh Gurus.

Mr Gurtej Singh flayed the Sikh clergy and alleged there was no
provision for high priests in Sikhism. He alleged the clergy had
been taking ‘arbitrary’ decisions. He called upon Sikh
organisations to come forward to bring the desired reforms in Sikh
shrines. Babi Harjinder Kaur, president, Sikh Nari Manch, said
Sikhism did not preach gender discrimination.

*kkk*k
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CREATION OF THE KHALSA
Sawan Singh, Principal (retired), CA.

Syed Muhammad Latif, a famous historian writes in his book,
‘History of the Panjab’1889 on Page 27:

(Guru) Govind (Singh) perceived that the times had changed, and
was consequently determined to keep pace with them. He saw that
the passive conservatism of his ecclesiastical predecessors was not
suited to the time and did not tend to the diffusion of the religion.
He, therefore, instituted a new code of law, which not only treated
of religious subjects, but also infused a spirit of valour and
emulation into the minds of his followers and inflamed them with
zeal for deeds of heroism and bravery in the field. He placed the
four great sects of the Hindus on the same level, and declared that
none was greater than the other, thus adding materially to the
strength of his nation.

Duncan Greenlees, a respected writer, in his famous book ‘The
Gospel of the Guru Granth Sahib’1975 writes on page XC1X:
Circumstances in the country had changed greatly; India was under
the ruthless bigotry of Aurangzeb...There was nothing else to do
but to submit like cowards or to resist like men. The Guru was
forced to resist by the incessant attacks of jealous Hill Rajas who
could not tolerate the rise of Sikhism beside them; he used
violence and the sword as the surgeon, when all the means have
failed, takes the knife. The evil of the day could only be combated
only in that way.

W.Owen Cole, an eminent writer, writes in his book ‘Sikhism and
its Indian Context 1469-1708’ on page266:

It is not to deny the importance of either religion or the struggle for
freedom in his (Guru Gobind Singh’s) life, but it is to assert that
his desire was for conditions in which his people could develop
their way of life and worship in peace.

Dault Rai, a biographer of Guru Gobind Singh, writes in his book
* Sahibe Kamal Guru Gobind Singh’ on page 175:

The Guru was able to infuse new blood and vigor in the dying
Hindu Nation. From amongst the cowardly and supine Hindus, he
created a new breed of virile and valiant people, the Khalsa, filled
with the spirit of selfless service and self-sacrifice for the good of
humanity and Glory of Akal. The Khalsa is a Living Testimony to
the Guru’s mirific qualities.

Dr. Sir Gokal Chand Narang writes in his book, The
Transformation of Sikhism, Lahore, 1912 on page 1:

The harvest, which ripened in the time of Guru Govind Singh, had
been sown by (Guru) Nanak and watered by his successors. The
sword which carved the Khalsa’s way to the glory was
undoubtedly forged by Guru Govind Singh, but the steel had been
provided by Guru Nanak who had obtained it, as it were by
smelting the Hindu ore and burning out the dross of indifference
and superstition of the masses, and the hypocrisy and pharisaism of
the priests.

Dr. Hari Ram Gupta, a renowned historian wrote in his book,
History of the Sikhs, Vol. 1 1984 at p. 335-337:

His dharma yudh was directed against oppression, bigotry, and
injustice. He waged a moral war for victory of good over evil,
triumph of virtue over vice, success of holy sword over unholy
gun, and conquest of pious dervish over a cruel king. His dharma

yudh represented a blending of Bhakti and Shakti. Bhakti signified
devotion to God and Shakti stood for strength and courage.

The Guru’s four acts of crowning glory are:
(@) creation of the Khalsa,
(b) bestowal of political sovereignty of the Khalsa,
(c) the selection of Banda Bahadur for the establishment of
the Khalsa rule and
(d) (d) declaring the holy Granth as the eternal Guru.

Anil Chandra Banerjee, a well-known historian from Bengal,
writes in his book, ‘Guru Nanak and Sikh Religion’ 1983:
The Guru obviously aimed at organizing an integrated self-reliant
and dedicated community, which would be free from the social
evils such as the caste system as also from the risk of internal
disruption from the activities of the ‘masands’ and the dissentient
sects. Its objective would be to destroy the evil and the sinful and
to extirpate tyrants through the use of arms wherever necessary.
p.317.
‘Guru Nanak and His Times’ by the same author. Page 209:
The changed policy of the state in the 17" century underlined the
need for a change in the Sikh way of life without in any manner
deviating from the principles of the faith. The defense of the faith
against the repeated onslaughts of the state demanded resort to
arms.
From his forth-coming book,
‘Sikhs in the eyes of non-sikhs’ a collection of their high opininon.

*kkkk

SIKHS OF GURU NANAK
Malkit Singh, Member SGPC Nagpur (Maharashtra)

Five hundred years ago, they had become the ‘Sikhs’ of Guru
Nanak. Upto the sixth Guru, they retained their contacts with the
Sikhs in Punjab. Engaged in a fierce fight with the Mughals in
Punjab, the Khalsa had to seek refuge in the jungles. It was thrice
declared that the Sikhs had been decimated and if anybody brought
the head of a slain Sikh, he would be amply rewarded. Sikligar
and Vanjara Sikhs got alienated from Punjab. Today, if you ask
them as to who they are, they will only say that they are the Sikhs
of Guru Nanak. Beyond this they know nothing about Sikhism.
They keep unshorn hair and say that Guru Nanak had
commanded them not to cut their hair. Guru Gobind Singh’s
name is unheard of by them. For the past 500 years, they have
been following Guru Nanak’s command but during the last few
years, some of them at least, have started cutting hair under the
influence of Christian missionaries. If the Sikh Panth pays
proper attention to these Sikhs of Guru Nanak, their number
can go up from two crore to twelve crore. Very few of them
have had a glimpse of Guru Granth Sahib but they have been
solemnizing their marriages by taking circumambulations round
the ‘Gutka’ of Guru Nanak Sahib’s ‘bani’, Jap Ji sahib. Gutka
(Sikh hand book of prayers) is their deity. The centuries old belief
that the number of Khalsa shall go up to 96 crore, shall start
appearing true as soon as the Khalsa takes effective steps in a
planned manner to take these long-separated Sikhs of Guru Nanak
into its fold. On the pretext of helping the sufferers of 1984
holocausts, some tricksters and cheats among us collected billions
of rupees, but nothing fell to the share of the afflicted Sikhs
(widows, orphaned children, Dharmi Faujis, families of youth
lifted by the Police, victims of state repression, youth languishing
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in jails); rather those who had collected money in their name
became billionaires. Nobody has any grouse against their
becoming crorepatis, but in this way, the money donated by the
people does not reach the right quarters and the mission or purpose
for which it had been donated by the community, fails. After
reading what is given on the next few pages, and learning a lesson
from the past, the task should be undertaken in such a manner that
the goal is achieved without letting the ‘thugs’ indulge in thuggery
and bring a bad name to the community as whole.

Guru Nanak Dev Ji had aligned three crore people with the ‘Akal
Purkh’ (Timeless One, God). This fact has been pointed out by
Mirza Ghulam Ahmed Qadiani, the spiritual head of Qadiani sect
of Muslims. After 533 years, has this number come down to two
crore? This isn’t so. Those who believe that the Sikh population is
no more than two crore, are in the wrong. The facts are before us.
Recently, Maharashtra Deputy Chief Minister, Mr. Gopi Nath
Munde had submitted a memorandum to India’s Prime Minister,
wherein he made a mention of five crore Sikligars and seven
crore ‘Vanjaras’, of whom majority consists of ‘Kesadhari’
Sikhs and all of them are followers of Guru Nanak. When | along
with my companions went to the villages, towns, cities, jungles,
riversides etc. and conducted a survey, we found that their number
was in crores.

Guru Nanak Dev Ji traversed a distance of 35000 miles to convey
the message of Sikhism to every home and while repeating that
message in nine lives, waging uninterrupted struggle for 239 years,
remaining in prison cells, sitting on burning hotplates, laying down
his head in Delhi’s Chandni Chowk and sacrificing the elder and
younger ‘Sahibzadas’ (sons of Guru Gobind Singh), nurtured the
garden of Sikhism and did not consider any sacrifice too big for
spreading the message of Sikhism all over the world. Today, we
should also think about what our duty ought to be in this
connection. My earnest appeal to all well wishers of the Panth is
that the Sikh religious organisations, institutions, Singh Sabhas and
Societies should come forward and embrace these 12 crore people
who are looking up to us. By making Nagpur the headquarter,
we should work in a planned manner to take them into our
fold.

Reason for making Nagpur the headquarter

A very large number of Sikligars and Vanjaras live around
Nagpur. It is a central place of India. Besides, the following
religious organisations, while making Nagpur their central
headquarters, have chalked out programmes for launching their
propaganda blitz from here for disseminating the message of their
respective sects and faiths:

RSS Headquarter is at Nagpur

Radha Soamis have purchased 150 acres of land and have set up
their center at Nagpur.

Nirankari Bhawan has also been established at Nagpur.

Bapu Asa Ram’s headquarter is also located at Nagpur.

Muslims too are buying a few acres of land and have started
preaching their faith.

Baba Thakur Singh of the Ruhani Satsang has also made Nagpur
the centre of his activities.

Let us all join hands and make amends to our earlier lapses and
tell the people living in India that Sikhs constitute twelve crore of
India’s total population and not just two crore only. All these

followers of Guru Nanak are the progeny of the original Sikhs and
their customs and traditions are in accordance with the Sikh
doctrine and principles. Bibi Jagir kaur was honored with the title
of ‘Vanjara-Mother’ only recently, which goes to prove their
kinship with the Sikhs. It is very essential to set up gurdwaras and
place Guru Granth Sahib in them in order to embrace and reclaim
our ‘vanjara’ fraternity. At places, we can strengthen our kinship
with them by sending only ‘Gurbani Gutkas’ and Sikh literature.
These people seek only love and respect from us and nothing more.
If we do not take care of them and help them now, history and the
new generation will never forgive us. Let all the followers of Guru
Nanak rouse themselves from deep slumber and while retaining
our separate identity, embrace our long-separated brothers. These
sections of the Sikh brotherhood are settled in various states -
Karnataka, Delhi, Himachal Pradesh, Andhra, Orissa, Bihar,
Tamilnadu, Maharashtra, Jammu and Kashmir, Punjab,
Haryana, Uttar Pradesh, Rajasthan, Gujrat, Madhya Pradesh,
Bengal, Kerela and Assam. To enlighten and rouse them and
align them to stand on their own feet, the following steps should be
taken immediately:

1. If there are no gurdwaras in their areas, we should construct
gurdwaras for them. At present there aren’t gurdwaras even over a
distance of 50 Kms. Hence they are obliged to perform their Anand
Karaj (Sikh Marriage Cremony) by doing circumambulations
round the ‘Gutka’ (Sikh Handbook of Prayers).

2. ‘Gutkas’ and other Sikh religious literature should be distributed
among them.

3. Schools and Colleges should be opened for them

4. Factories should be set up to provide employment to them. They
are wonderful artisans and blacksmiths and used to manufacture
weapons for armies in olden times.

5. Vocational Training Institutes should be opened for them where
vocational training in different trades should be imparted.

To give a practical shape to all these suggestions, some energetic
Gur-Sikhs have set up ‘Gurmat Parchar Sanstha’ at Nagpur and
its members are working with great zeal. Implementation of the
above-mentioned programme is not within the power of a few
persons. Keeping in view the importance of the task, Panthic
organisations and Singh Sabhas, both here and abroad, should
make a joint effort. All Sikhs are requested to become members
of the above organisation and render liberal assistance, so that
Sikligars and Vanjaras may take pride in being an integral and
inseparable part of Sikh community.

[Courtesy, The Spokesman Weekly’s Monthly Issue January, 2003. ED.]

*kkk*k

SIKLIGAR AND VANJARA SIKHS
Seen From Close Quarters by Kulwant Singh Dhesi, U.K.

After going through reports that appeared about 12 crore Sikligar
and ‘Vanjara’ Sikhs in some Punjab-based newspapers and
periodicals, the Sikh Council of England and Scotland decided
to send their representatives to India to have a correct appraisal of
the ground situation there. For this very purpose, S. Jaswinder
Singh Akali from Scotland and this writer were asked to collect
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authentic information about Sikligar and Vanjara Sikhs.

After holding talks with the ‘Sewadars’ of Sikh Missionary
College and Guru Gobind Singh Study Circle, Ludhiana, we learnt
that a very large number of Sikligar and Vanjara Sikhs are living
scattered in the States of Punjab, Haryana, Delhi, Himachal
Pradesh, Andhra, Orissa, Bihar, Tamilnadu, Maharashtra, Jammu-
Kashmir, Uttar Pradesh, Rajasthan, Gujrat, Assam, Kerela and
Bengal. We were also told that it is extremely difficult to approach
many of these Sikhs’ colonies in isolated areas, jungles and
deserts. After holding serious discussions, we reached the
conclusion that we should first establish contact with the
individuals and organisations active in the field and then chalk out
a programme for their uplift and amelioration.

Meeting with Bibi Jagir Kaur

First, we contacted Bibi Jagir kaur, a former President of SGPC.
Inspite of her many engagements, she agreed to meet us at her
Jalandhar residence the very next morning. At a lengthy meeting
held on Tuesday, the 30" July 2002, sentimental effusions were
predominant. At this meeting, Bibi Jagir Kaur repeatedly laid
stress on the following points:

1. As per Guru-history, Sikligars and Vanjaras are as much
genuine Sikhs as we are.

2. Owing to my connection with the Lobana Sikhs, | entered
the huts of these Sikligar and Vanjara Sikhs as a mother, a
daughter or a sister, and not as a politician or a leader.

3. During my tenure of service in the SGPC. | had made some
promises before the Satguru to serve these people. It is a
matter of regret that | was ruthlessly turned away from
rendering this service.

4. In the SGPC budget session, although SGPC Member from
central India, S. Malkit Singh, had sought permission in
writing to speak about Sikligar and Vanjara Sikhs, yet he was
not allowed to speak.

5. It was my intense desire that all possible efforts should be
made to bring Sikligar and Vanjara Sikhs into the fold of Sikh
Panth. | also wanted that the SGPC should sanction at least
one crore rupees in its budget to improve the lot of these Sikhs.
I have no hesitation in admitting that the present Sikh
Parliament (SGPC) has little interest in it and its functionaries
pay scant regard to Gurmat principles while they are busy
settling their personal scores.

Meeting with the Principal, Sikh Missionary College

I was delighted when Sikh Missionary College Principal S.
Harbhajan Singh also came along with his companions at the
residence of S. Jaswinder Singh Akali. Discussions were held with
them too. He also promised to give all kind of co-operation and
assured us that a representative of the Sikh Missionary College,
Ludhiana would accompany us to Nagpur.

The journey to have a glimpse of Sikligar and Vanjara
Gursikhs

It was all a coincidence that while setting out from U.K.,
whatever little information we could gather about the Sikligar and
Vanjara Sikhs in U.K., they all hailed from the places around
Nagpur. We, the following, decided to set out for Nagpur in order
to gather information about this project:

1. S. Kulwant Singh Dhesi, (Mukh Sewadar British Sikh

Council).

2. S. Jaswinder Singh Akali (Mukh Sewadar Scottish Sikh
Council).

3. S. Baljit Singh Noormahal (Sewadar Guru Gobind Singh
Study Circle, Ludhiana).

4. S. Sukhdev Singh (Sewadar, Sikh Missionary College,
Ludhiana).

5. S. Tarandeep Singh (university student from U.K.) reached
there on the evening of 31% July 2002.

We boarded the Chhatisgarh Express from Phagwara Railway
Station and set out for Nagpur. On the way, our train passed
through Delhi, Faridabad, Mathura and Agra. When the train
stopped at Gwalior, my mind started searching through the pages
of Gurus’ history. Gwalior is the city where Jehangir had
imprisoned Guru Hargobind Sahib, author of the concept of ‘Miri-
Piri’ (Singh doctrine of close relationship between religion and
politics).

Guru Hargobind Sahib had not only got 52 Hindu rajas (rulers)
liberated, but had laid the foundation of entire India’s physical and
spiritual liberation too. It was Guru Hargobind sahib, who near
about the year 1630 had called Sikligars from Rajasthan, by
sending special ‘hukamnamas’ to them so that they might start
manufacturing excellent swords and other weapons for the Sikh
warriors. It is worth pondering as to what magnetic force was there
in the Guru Darbar that attracted numerous dauntless men ready to
lay down their lives. Wealthy merchants such as Lakhi Shah
Vanjara sacrificed their wealth for the Guru, warriors like Bhai
Bachittar Singh showed their valour by attacking a mad elephant
with a ‘nagni barchhi’ (spear), merchants like Makhan Shah
Lobana sought the refuge of the *‘Guru Darbar’ for bringing their
ships to the shore. Sikligar artisans sacrificed their royal
workmanship for the Guru Darbar. It is also worth reflecting, how
after the establishment of the Sikh ‘raj’ (empire), the Sikh society
divided into parts, instead of being stringed into a beautiful rosary,
got disintegrated. Separated from us centuries ago, we could not
meet and unite again.

After 36 hours of journey, we reached Nagpur. At the railway
station, we refreshed ourselves in the waiting room. Hiring three-
wheelers, we reached the house of S. Malkit Singh, Member SGPC
at Akalgarh, Kampti road. When asked about the persons and
organisations active in serving these poor Sikhs, his (S. Malkit
Singh’s) brief answer was: “I shall take you to every concerned
individual and organisation, but what each one of them is doing,
you will have to judge yourself.”

The same morning, after taking a little of rest, at about 10 a.m., we
went to Gurdwara Guru Granth Sahib, Panchsheel Nagar,
Durgawati Chowk, Nagpur. This big gurdwara has been
constructed by Gurmat Prachar Sanstha Nagpur in a colony of
Sikligar Sikhs. It has been constructed to render service to Sikligar
and Vanjara Sikhs by the ‘Sewadars’ of eight gurdwaras of the
Gurmat Prachar Sanstha and S. Malkit Singh is its Chief Sewadar.

In this gurdwara, Sikligar Sikhs gave us a warm and enthusiastic
welcome. All these Sikhs had unshorn hair and beards and were in
full Khalsa from. In the interview with the gurdwara’s Mukh
Sewadar, S. Ajit Singh, he stated briefly: “it is true that our people
are very poor and our needs aplenty. In many remote colonies there
are neither any gurdwaras nor any religious books. Proper
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arrangements for the education of our children are also lacking. All
that we want is that the Sikh Panth should take us into its
fold.”

Later we were told that except for the ‘Sewadars’ (voluntary
workers) of the Gurmat Prachar Sanstha, other Sikhs in the city do
not go near the Sikligar Sikhs. Then we went to see the colony of
the Sikligar Sikhs. The residents of this colony are far more
progressive and advanced than the average Sikligars . Many of
them have given up their ancestral trade of making knives, swords,
guns, daggers etc. and have started making decoration pieces and
other implements.

How did the Gurmat Prachar Sanstha come into being?
Gurmat Prachar Sabha’s Deputy Sewadar S. Malkit Singh Bal
informed us: “Four years ago, once we were going in a car when
we saw leaders of the Sikligars with their hands tied, being
dragged to the Police Station. Seeing these Sikhs with their
unshorn hair, in a pitiable condition, we were reminded of Baba
Banda Singh Bahadur’s plight at Gurdas Nangal. The entire scene
came before our eyes. Prominent Sikhs joined hands to form
‘Gurmat Parchar Sanstha’ and got the Sikligar Sikhs released.
Thereafter, programmes were chalked out and relations established
with the Sikligar fraternity. At many places, gurdwaras and
residential quarters are being constructed for them. As a result of
the work done by the ‘Sanstha’, their social and economic
condition is far better than it was four years ago.

Present condition of the Sikligar fraternity

While describing Sikligar Sikhs’ present condition, S. Malkit
Singh Nagpur says with great feeling, “Look at the injustice that
time has done to them. There was a time when the weapons
designed by these very Sikligar Sikhs were used by the Khalsa to
blunt the forces inimical to India. Today this skill of theirs has
become a curse for them because making of those weapons is an
unlawful trade now. For centuries, they have been alienated from
society and nobody in free India is concerned about them.”

There used to be terrible disease called ‘leprosy’. While cure has
been found out for this deadly disease, nobody has so far dared
find out a cure for the fester of caste prejudices. Sikhism came
into being to bestow honour on the lowly and grant refuge to
the shelter less, but today we avoid mixing with such people. |
saw that S. Malkit Singh was embracing Sikligar brothers as if they
were ‘Gurbhais’ (followers of the same Guru). Today, if the Sikhs
become united by adopting this kind of attitude and behavior, their
position and esteem will go up in the eyes of the people in this
country.

On 2™ of August, Wednesday, we went to see the gurdwara at
village Dhapeywara. This gurdwara is situated at a beautiful spot
on the banks of a river about 35 kms. from Nagpur. Not just one
family or two but the entire colony consists of ‘amritdhari’ Sikhs.
People in this colony have given up their ancestral profession and
taken to setting up sawmills. They are also taking interest in
transport business (trucks etc.) When we reached this place, it was
time for Rahras (evening prayers). After the ‘path’
(reading/reciting) small children sweetly and loudly sang the
‘Shabad’ — ‘Jaagat jot japey nisbasar’. After administering ‘amrit’
of ‘khanda-batta’ to this colony, shots were fired in the air as a
mark of joy while commencing the construction of a beautiful new

gurdwara. The earnest request of these people was: “We wish to
be part of the Sikh Panth. We did not leave the Guru even
when we were in jungles and wilderness. If need be, we will
shed our blood for the sake of the Panth.”

After visiting this Gurdwara, we had lengthy meeting with the
‘Sewadars’ of the ‘Gurmat Prachar Sanstha’. Mukh Sewadars’ of
prominent gurdwaras took part in this meeting. S. Tarsem Singh, S.
Ujagar Singh and S. Ajit Singh Nagpur said that ‘Nagpur city is
the central place in India. That is why all communities/sects have
set up big centres at this place. Speaking about the Sikligar and
Vanjara Sikhs, they said: “For setting up a residential school for
these Sikhs, we are prepared to give a few acres of land. On behalf
of the ‘sanstha’ we will continue constructing a Gurdwara every
year for the Sikligar and Vanjara Sikhs living in remote places.
The rest depends upon the will of the Panth.

Information about some other organisations

Next day, we went to Dr. Satnam Singh’s ‘Gurmat Dhaam’
situated on Jabalpur highway at a distance of 100 Kms. from
Nagpur. Interaction with Dr. Sahib did no reveal any solid
programme concerning Sikligar and Vanjara Sikhs. We were also
told that the construction of huge gurdwara at this place had been
commenced by a Gursikh who had lost five members of his family
in an accident at this place. We also learnt that, for some reason,
the ‘Sewa’ (voluntary construction work) continuing for a long
time, had come to a standstill.

Similarly, we went to see the place associated with S. Joginder
Singh (London) situated near Kundali. A grand building stands
here and Guru Granth Sahib has been installed in the upper room.
We also learnt that hundreds of acres of land was attached with this
place, but we noticed nothing that was related to Sikligar and
Vanjara Sikhs there and nor was any one there to talk to us. After
this we also went to the Gurudwara associated with the late Sant
Channan Singh, but there too we did not notice any activity
concerning Sikligar and Vanjara Sikhs.

Glimpse of Gursikhs in Taley Gaon and Thaney Gaon

On that very day, we visited the gurdwaras in ‘Taley Gaon’ and
“Thaney gaon’ contructed by the Gurmat Prachar Sanstha. We met
good many people in the Sikligar colonies. At various places, we
appealed to them that they should sense the pulse of time and adopt
such professions that might help them to achieve progress and
prosperity and secure for them a place of distinction in trade and
industry. At these gatherings S. Malkit Singh Nagpur gave unto the
Sikhs an open invitation to join industry and assured them that he
would employ them in his factories on a priority basis.

We had a desire to visit the Gurdwara being constructed under the
guidance and supervision of Gurmat Prachar Sanstha at far off
places also but we could not do so because of paucity of time at
our disposal. In this article, we have recorded only what we saw
with our eyes. After seeing and hearing all this, we will say only
this much that all steps taken for the amelioration of the lot of
Sikligar and Vanjara Sikhs by individuals or organisations are
noble and auspicious, though this great task deserves to be
undertaken by the SGPC with the co-operation of the entire
Panth.
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Our appeal

In the end, we would like to appeal to the Sikh congregations that
they will receive Guru’s blessings by feeding the hungry and the
needy and not by feeding those who have surfeit of everything.
Today, the poor Sikhs of Taley Gaon are obliged to have only
weekly ‘langar’ in their gurdwaras because even the money (Rs.
3500) needed for one such service is beyond their means. Besides,
these people badly need both educational and medical assistance.
After appraising the entire situation, we have arrived at the
conclusion that the selfless service being rendered by the Gurmat
Prachar Sanstha is without a parallel.

The intentions of this “‘Sanstha’ cannot be doubted. The projects
being planned by the Gurmat Prachar Sanstha for the educational,
economic, religious and political upliftment of Siklgar and Vanjara
Sikhs need crores of rupees. The love and concern they have for
the Sikligar and Vanjara Sikhs is exemplary. To the well-meaning
readers, | am giving here the address of the Gurmat Prachar
Sanstha with the hope that they will liberally contribute to this
great cause and help the movement of Sikhism rising from central
India: Gurmat Prachar Sabha, Akalgarh, 18 Sidharth Nagar,
Kamty Road, NAGPUR-440017, Ph.: 0172-641615, 641262
[Courtesy, The Spokesman Weekly’s Monthly Issue January, 2003. ED.]
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BHAGAT PURAN SINGH AND
BABA VIRSA SINGH

Gurpal Singh Khaira , Rocklin, CA
Q: What is the difference between Bhagat ji and Baba ji?
Ans. Bhagat Puran Singh ji established the pingalwara and spent
his life in the service of humanity giving comfort and taking care
of the victims of physical deformities and other ailments who had
no body to take care of them.
Baba Visa Singh ji established Gobind Sadan by illegally
acquiring land from his devotees to take care of him so that he
could successfully serve the rich Sikhs and all others who will let
him free them from their Maya.

Q: Who helped them in their mission?

Ans. Bhagat Puran Singh ji was aided by Waheguru ji and
millions of small and big donors from all walks of life.

Baba Virsa Singh ji receives generous help from RSS and BJP
government for services rendered by distorting and misinterpreting
Sikhi and Sikh way of life.

Q: What is their relationship with Waheguru?

Ans. Bhagat Puran Singh ji believed Waheguru resides in every
heart. To serve humanity and Waheguru ji’s creation is to serve
Waheguru. Therefore he was “friend of the forlorn, helper of the
helpless, a ready nurse for a patient of any disease however
loathsome, infectious, unmindful of his personal health, safety or
convenience, making not the slightest distraction on the basis of
caste, creed or community regarding the person in need of his
service.

Baba Virsa Singh ji believed Waheguru resides in the wallet of
the rich and catering to the rich Waheguru ji comes and resides in
Baba ji’s wallet.

Q: What is their beliefs system?
Ans. Bhagat Puran Singh ji believed in Guru Granth Sahib and
the healing power of prayer and Naam.

Baba Virsa Singh ji believes in Dasam Granth in total including
its advocacy of consuming alcohol, drugs like opium and sexual
relations with persons other than your spouse. He believes in the
power of the RSS and the Government of the time.

Q: What did they create?

Ans. Bhagat Puran Singh ji started Pinglewara from scratch to
serve the humanity, give free care, shelter and medicine. He
dedicated all his life to serve the ones who had no body to take
care of them. He served them with his own hands.

Baba Virsa Singh ji created Rashtrya Sikh Sangat under the
RSS guidance to make statues of Gurus to install in Gurudwaras in
Punjab villages. The Sick and poor serve the baba ji and provide
him with shelter care and love in the hope their desires will be full
filled by this Government Baba, but they only get empty merciless
glance of the Baba ji, his Holy O (empty) ness.

*kkk*k

LETTERS TO THE EDITOR

The controversary against Sardar Kala Afgana was neither un-
expected nor surprising. The tragedy with Sikhism for the last
over three decades is the politicalising of our religious seats like
Akal Takhat Sahib. | was associated with Late Giani Bhag Singh ji
of Ambala when he was compelled to withdraw his very very
valuable views regarding Dasam Granth.

During the regime of Badal, the situation so worsened that it is
difficult to restore the respect of religious seat. When the definition
of Sikh came under controversy about two years back, a deputation
met the then Akal Takhat Jathedar, who categorically said that
""then my service will be at stake, if I side with you, which in
my opinion is correct"

There is no place for correct and true sikhs because the leaders
who control Sikh affairs are blank and have little knowledge of
Gurmat. That is why one Minister in Badal Govt. invited some
Brahmans and arranged Ramayan Paths to save their ministry from
bad Nachhatras. (Groh). In Punjab majority of the management
committee members of various Gurdwaras are not baptised,
worship idols of Hindu Devi/Devtas in their shops in order to get
shubh labh. Under these circumstances how can they tolerate the
Voice of Truth raised by S.Gurbakhsh Singh Kala Afgana?
However, the hard work of S. Kala Afgana must bear fruit. Of
course it will take time. Raja Singh, Ex General Secretary,

World Sikh Council, (Presently in Thailand), 0066-6-6257601

*

The Sikh Bulletin is leaving its imprint on the targeted audience.
You should be commended for that.  Dr. Gurmel Singh Sidhu, Fresno

*

Could you please arrange to dispatch a copy of your free
publication, The Sikh Bulletin, to us as we feel this is a very
interesting publication and would like to display it in our
community center for other Sikhs to read. Thank you
D.S.Dhesy, Chairman, Sikh Community and Youth Service (UK).
*

I have been regularly reading the Sikh Bulletin and | quite enjoy its
contents. The Khalsa Tricentennial Foundation of North America
is most definitely doing great Sewa to the Panth. If you would send
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me the soft copies of the below mentioned articles, | would be very
happy to circulate them more widely amongst my friends/
relatives. | would be able to create good awareness amongst Sikh
youth on important issues facing Sikhs worldwide by sharing them.
Thanks in advance. Ishwinder Singh, Chandigarh
*
Thanks for your response and information. It will be a great help.
Keep up your good work for the Sikh Panth in exposing the
Akhouti Sants and Babas of Mushroom Deras along with Sikh
religious (Jathedars) and political(Akalis &RSS) leaders. Sikh
Nation needs complete overhaul to get rid of all the religious and
political leadership who are on the scene and forefront for the last
two decades or more. Need of the time is to bring in honest,
sincere and hard working Sikh intellectuals, scholars who are
really concerned about the present mess and ready to sacrifice what
ever it takes to bring in reform within the scope of Gurbani and
Sikh Tenets and uplift the morale of the Sikh Panth and bring the
Panth to Charhdi Kala. Dilawar Singh Dhatt, Gaithersburg, MD.

*kkkk

READERS’ COLUMN

Over the last few months | have thoroughly enjoyed reading very
informative articles in the Slkh Bulletin. | wish the "Sikh Bulletin"
all the best. Today | write in reference to Dr S.S.Dhillon's article
"Universal nature of Sikhism and endorsement of Sikh definition"
published in the December 2002 issue of Sikh Bulletin. Basically
Dr Dhillon makes two points-Sikhism is a universal religion and
endorsement of 1925 definition. There can be no controversy and
there has never been any controversy about the universality of
Sikhism. However, Dr Dhillon is on a slippery wicket when he sets
out to define a Sikh.

He seems to have forgotten that the authority to define a Sikh for
worldy matters was delegated to the Khalsa Panth by the 10th
master. (A Sikh in spiritual sense is ofcourse very clearly defined
in Gurbani). The Khalsa Panth has decided on the definition of a
Sikh and it is given in the Sikh Rehat Maryada. The major
difference between the definition suggested by Dr Dhillon and the
Rehat is that "faith in Amrit" is absent in the former. Dr Dhillon
tries to give a poor apology by saying "That Guru Gobind Singh
did not expect every Sikh to become a Khalsa". The point now is
that how did he manage to read the mind of Guru Ji? Was the
Khalsa Panth ignorant in requiring "faith in Amrit"?

The basic point is (even though not very clearly stated by him in
his article) that Dr Dhillon questions the "identity" aspect in
Sikhism. This intent becomes clear from his following comments,
"The fact is: Focusing on outer appearance is a hindrance rather
than an asset towards Universality F" [Sikh Diaspora Yahoogroups,
February 25, 2003]. To support this assertion he qoutes the
following lines of Khushwant Singh, " | began to question.these
external emblems of Sikh separateness. They appeared to me to be
as superfluous as superfluous hair on body. They had no spiritual
content”.

However in doing so Dr Dhillon completely forgets that the same
Khushwant Singh had remarked (in his book "A History of the
Sikhs"), "The sense of belonging to the Sikh community requires
both the belief in the teaching of the Adi Granth and the
observance of the Khalsa tradition initiated by Guru Gobind Singh

and there is no such thing as a clean shaven Sikh, he is simply a
Hindu believing in Sikhism".

While it is correct that a person might not follow all that the Gurus
required him to, and yet continue to call himself a Sikh. But that is
not an answer to the question "Who is a Sikh?"

In line with the universality of Sikhism, no person is ever stopped
from calling himself a Sikh. However when the question of
defining a Sikh arises, the so-called modern liberal enlightened
Sikh Intelligensia is advised not to chip away at the edges of
Sikhism. Ishwinder Singh Chadha, Chandigarh.

*kkk*k
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Lattingtown Rd, Glen Cove NY 11542.

[Giani Jagtar Singh Jachak is Head Granthi at Gurdwara Sahib, Glencove,

NY. ED]
**kkkk

EDITOR’S PREFACE

Under normal circumstances we would have presented here
part 2 of 9 part critique of Kavio Vaach Benti Chaupai by S.
Gurbakhsh Singh Kala Afghana. Unfortunately, the Biprans
occupying our highest religious places have become
absolutely shameless. The tiger of Sikhi has become so
complacent, timid and demoralized that these five pigmies
in Amritsar have it by the tail. Their action against S.
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Kala Afghana is a classic case of 8% 93 d3<® & 372

They are not only thieves who have stolen our Takhats and
Sikh values but also beggars who at home condemn the
deras and derawalas but in the diaspora, like Brahmins, they
come to bless the deras of thugs like Nanaksaria Amar
Singh Barundi in England and akhauti ‘Sant Baba’ Daljit
Singh in Chicago and get paid handsomely for their
presence.

This is what Mahant Vedanti is quoted saying in The
Tribune dated Oct. 30, 2001 under the headline ‘Drive
against dera system’: “Meanwhile, Jathedar Vedanti
appealed to the Sikh sangat to oppose those who were
running deras and adopting practices which went against
the tenets and principles of Sikhism. He said whenever any
act of religious misconduct came to light, the matter should
be reported to the Akal Takhat secretariat.”

The problem is that Jathedar himself is guilty of religious
misconduct. Look what he and Badungar did to the Khalsa
Panchayat members at the hands of Mehta Sikh Student
Federation and SGPC task force gundas when Panchayat
complained against Vedanti. Same high handedness is being
used in the case of S. Kala Afghana as detailed by Prof.
Gurtej Singh in the press release that follows and S.
Kala Afghana’s letter to Mahant Badungar that follows
it.

Once these people reach the position of a Jathedar or
President of SGPC or DGPC, they all behave in the same
arrogant and totalitarian way. Mahant Vedanti’s behavior is
no different than his predecessors, Puran Singh Damdami
Taksalia and Ranjit Singh Ghataura, Akhand Kirtania.
Mahant Badungar is no different than Talwandi and Tohra,
and Sarna will be no different than Hitt if he accepts this
invitation. Their names, among others, appear on the V.I.P.
list of honored guests published and promoted by derawala
Daljit Singh of Chicago. We reproduce that list below with a
strong appeal to Sikhs everywhere, whatever their numbers,
to show their disapproval of the conduct of these people
by not only denying them the stage in their Gurdwaras
but also not welcoming them into their Gurdwaras and
homes:

*

Divine Kirtan Darbar (Daljit Singh’s Advertisement)

Respected Sant Baba Daljit Singh Ji and the sangat of Chicago
request the presence of the guru’s beloved sangat at Gurdwara
Gurjot Parkash Sahib (Island Lake) for the celebration of The
Dedication of the 400 years of Enlightenment of Sri Guru Granth
Sahib Ji, to be held from April 20, 2003 (Sunday) until April 27,
2003 (Sunday). A continuous Divine Kirtan Darbar has been
organized, in which famous Panth Ragis, lecturers of Gurbani,
Singh Sahibaans of Takhats, and Panthic Celebrities are specially
coming for the occasion. You are kindly requested to please come
on time to experience the bliss of Katha and Kirtan.

Invited Panthic Celebrities and Raagi Jathas include:

1. Singh Sahib Gyani Joginder Singh Ji Vedanti (Jathedar
Sri Akal Takht Sahib)

2. Singh Sahib Gyani Puran Singh Ji (Head Granthi Sri
Harminder Sahib)

3. Singh Sahib Gyani Igbal Singh Ji (Jathedar Takht Sri
Patna Sahib)

4. Singh Sahib Gyani Tarlochan Singh Ji (Jathedar Takht
Sri Keshgarh Sahib)

5. Singh Sahib Gyani Balwant Singh Ji Nandgarh (Jathedar
Takht Sri Damdama Sahib)

6. Singh Sahib Gyani Kulwant Singh Ji (Jathedar Takht
Sachkhand Sri Hazoor Sahib)

7. Singh Sahib Gyani Jaswant Singh Ji (Former Granthi Sri
Darbar Sahib)

8. Singh Sahib Gyani Ranjit Singh Ji (Head Granthi
Gurdwara Sis Ganj Sahib Delhi)

9. Sant Jatinder Pal Singh Ji Sewa Panthi — Delhi Wale

10. Bhai Harjinder Singh Ji Srinagar Wale

11. Bhai Davinder Singh Ji Sodhi Ludhiana Wale

12. Bhai Manijit Singh Ji Pathankot Wale

13. Bhai Sarbjit Singh Ji Rangeela Durgh Wale

14. Sant Pritam Singh Ji Meethe Tiwana Wale

15. Bhai Ravinder Singh Ji Hazoori Raagi Sri Harminder
Sahib

16. Bhai Surinder Singh Ji Jodhpuri Darbar Sahib Wale

17. Bhai Sarabjit Singh Ji Darbar Sahib Wale

18. Bhai Amrik Singh Ji Gurdaspur Wale

19. Bhai Bhupinder Singh Ji Paras — Houston Texas

20. Professor Kirpal Singh Ji Badungar (Pradhan Shiromani
Gurdwara Prabandhak Committee)

21. Sardar Paramjit Singh Ji Sarna (Pradhan Delhi Sikh
Gurdwara Prabandhak Committee)

22. Sardar Bhajan Singh Ji Walia (General Secretary Delhi
Sikh Gurdwara Prabandhak Committee)

23. Sardar Mohinder Singh Ji Rumana (Pradhan Takht Sri
Patna Sahib Gurdwara Prabandhak Committee)

24. Sardar Roop Singh Ji (Sikh Scholar — S.G.P.C.)

25. Sardar Manjit Singh Ji Calcutta (Former Secretary —
S.G.P.C)

Guru’s command is 343 g3 343 ot Hfex I (3Y)

Natural corollary that follows is that it is the duty, obligation and
responsibility of every Sikh to ensure that that is the case and the
Guru’s command is carried out. In the past we have called for
unceremonious removal of Tohra, Ranjit Singh, Puran Singh and
Manjit Singh. Now we ask for the same treatment for the Trojan
horse, Vedanti. After Manjit Singh’s dismissal, all three
organizations that Dr. Rajwant Singh of Washington D.C. controls
protested the way he was dismissed but we have not heard their
voice of protest against Mahant Vedanti’s treatment of S. Kala
Afghana or an outrage at Vedanti’s blasphemous book Gurbilas
Patshahi 6. If you allow these people to rule the roost the fault lies
with you and you are not a Sikh.

Allow me to give you a very recent example of how we have all
become victims of ‘35 % and we do it without thinking. Capt.
Amarinder Singh, current Chief Minister of Congress Govt. in
Punjab was scheduled to visit California the first week of this
April. Thank God his visit was cancelled. Prominent Sikhs like Dr.
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Kang of Yuba City, Dr. Kapani of Bay area and Dr. Marwah of
Los Angeles were falling head over heels to organize functions for
him, even two at the same time over 100 miles apart. Did they ever
stop to think that this man represents the political party that
slaughtered our men women and children in 1984, first at our
holiest shrine on the martyrdom day of fifth Nanak and then later
on in the year in the streets of major and minor cities and roads and
railways of the entire country? Not only have they not apologized
for their atrocities, they have even rigged the judicial system to
exonerate the leaders of these heinous pogroms against Sikhs,
while we beg for mercy for Prof. Devinder Singh Bhullar who is
being railroaded to gallows on unsubstantiated trumped up
charges.

When will we learn? Kangs, Kapanis and Marwahs have already
attained recognition in the community through their own
intelligence, effort, hardwork and dedication. They do not need
photo opportunities with selfish politicians and murderers of Sikh
men, women and children. Our own conduct over the last 19 years
explains why the central government, and the state government for
that matter, does not give a damn about what we say because they
know we will never act on what we say. So, our protestations have
a hollow ring and they know this well. It is time for each one of us
to contemplate and thoughtfully examine the consequences of our
slightest actions and the message that they convey to others. No
body will take us seriously when we say one thing but turn around
and counter it by our actions. We have got to get rid of the Kang,
Kapani, Marwah syndrome.

We are being led by the Biprans among us. There will be more on
this in the next issue. We will be examining Vedanti’s performance
since his appointment. This man has the dubious distinction of
being the only Jathedar whose book, Gurbilas Patshahi 6, even
though published by the SGPC, was withdrawn from circulation by
the same body solely because of critique of that book by S. Kala
Afghana. If this man had any shame he would have resigned his
position long time ago. He has to be kicked out. That will not bring
disgrace to the Akal Takhat. It is his presence that demeans the
status of Akal Takhat.

What follows below is an example of the statement we made above
€®c ¥ d3e® & 3721 There is only one way to confront these

thieves and thugs and that is for every reader of The Sikh Bulletin
to become a member of the Singh Sabha International and promote
its membership among family and friends. Thus we need to create
a chain reaction. Once SSI becomes a powerful counterweight to
SGPC and DGPC positive change is bound to occur. We will be
heard. It is only then that a lot of ‘fence sitter’ Sikh scholars will
stop being two-faced and either join us or be exposed for what they
are.

SSI bylaws appear in the beginning of this issue and an application
is on page 31. For books of S. Kala Afghana that Mahant VVedanti
has banned please see p.32.

*

HIGH PRIESTS BAN BOOKS BY KALA AFGHANA
Varinder WaliaTribune News Service

Amritsar, April 4, 2003.

The Sikh clergy at a meeting, at Akal Takht secretariat here today
banned books by Canada-based cop-turned Sikh scholar

Gurbakhsh Singh Kala Afghana for allegedly distorting Sikh
history.

Reading, buying or re-printing of the controversial books have
been banned. The Sikh high priests have also summoned Mr. Kala
Afghana to explain his position by May 10 at Akal Takht.
Earlier, Mr. Kala Afghana was allowed to clarify his position via
video-conferencing as he had pleaded that he could be arrested as
he entered India for his links with Sant Jarnail Singh
Bhinderanwale. "llI health" was another reason for seeking
exemption from appearing at Akal Takht. However, the video
conferencing could not he held due to non-cooperation of the
SGPC which did not provide needed infrastructure to the Sikh high
priests for conferencing with Kala Afghana.

Mr. Kala Afghana authored a set of 10 books — "Bipran Ki Rit
Ton Sach da Marg". The foreword to one of the books of Mr.
Kala Afghana was written by Mr. Gurtej Singh, National Professor
of Sikhism.

The meeting was attended by Giani Joginder Singh Vedanti,
Jathedar Akal Takht, Giani Balwant Singh Nandgarh, Jathedar
Takht Damdama Sahib, Giani Tarlochan Singh, acting Jathedar
Keshgarh Sahib, Giani Bhagwan Singh, Head Granthi Akal Takht
and Giani Jagtar Singh, Granthi Golden Temple.

*

Press Release dated April 6, 2003, Chandigarh.

Gurtej SinghProfessor of Sikhism

The following facts regarding the recent ban placed upon
the writings of Kala Afghana need to be noticed by all
concerned: Gurbakhsh Singh Kala Afghana has been writing
books since 1996 strictly to propound the philosophy of
Guru Granth Sahib, the only Sikh scripture. He has written
about a dozen books of which about ten are published. No
objection to his writings were raised until he started
commenting on the Gurbilas Patshahi 6, edited by Giani
Joginder Singh the present “Jathedar' of the Akal Takhat.
Soon thereafter one Gurcharanjit Singh Lamba and a few
others wrote to the Akal Takhat to call him at the Takhat to
punish him for “anti-Sikh' writings. They quoted several
sentences from his writings. These were innocuous in the
context in which they were written. The letter was meant to
be secret but became known. Several people including,
Gurtej Singh wrote to the Akal Takhat showing the innocent
nature of the impugned remarks. Nothing more was heard
about these charges for about six months. Then it was
known that the Dharam Parchar Committee was going to
impose ban on Kala Afghana's writings. Joginder Singh of
Spokesman, Giani Jagmohan Singh (missionary), Rajinder
Singh Khalsa Panchayat, Gurtej Singh and others wrote to
them that any ban would be unjustified. Nothing more was
heard about it for another year or so. A rumor spread that
action against Kala Afghana was again contemplated. It was
stated that a complaint against him had been procured from
persons not recognizing Guru Granth as the sole Sikh Guru.
General Narinder Singh, Joginder Singh, Rajinder Singh,
Prof. Gurdarshan Singh Dhillon and Gurtej Singh issued a
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public statement to say that only the Guru Khalsa Panth had
the right to censure any writing or to issue a condemnation.
They pleaded for close public scrutiny of the writings before
condemnation. This was ignored. Then suddenly on
December 23, 2002, the “five Singhs' assembled at the
Takhat and issued a hukamnama' asking Kala Afghana to
explain why he had written some sentences termed as
objectionable. They asked him to appear at the Takhat on
February 10, 2003, to answer the charges. Eighty-one year
old Kala Afghana wrote on January 5, 2003 and January 10,
2003 to say that he was unable to come to India because he
feared arrest, as his name was included in the list of those to
be arrested for political reasons. He said he was unwell and
not fit to travel. Consequently he requested Gurtej Singh to
answer the charges on his behalf at the Takhat. A
convention of the learned people well versed in gurmat was
held on February 1, 2003 and reply to the eleven sentences
(277 words from four paragraphs mainly in two books)
considered objectionable was drafted. A booklet of about a
hundred pages was prepared to explain in detail how the
eleven sentences were perfectly in order. Repeated written
requests were made to the “five Singhs' to hold a videotaped
public enquiry into the charges in consultation with the
Panth. On February 10, 2003, three hundred people from all
over the state, from Delhi and Jammu presented themselves
at the Akal Takhat to explain the charges verbally. The “five
Singhs' refused to listen to any one. They did not accept
Kala Afghana's representative Gurtej Singh. They ordered
that Kala Afghana himself would be questioned by means of
videoconference. Kala Afghana requested to be informed
giving him ten clear days to appear in view of his wife's
iliness. He also requested not to be called at a particular
Gurdwara where organizers had threatened to physically
eliminate him. The “five Singhs' nevertheless asked him to
appear at three day's notice and at the same Gurdwara
controlled by people hostile to him. Kala Afghana presented
himself in spite of all the difficulties on the appointed day at
the designated place. The “five Singhs' postponed the
videoconference without assigning any reason. It was
promised that a new date for the videoconference would be
announced. This was never done. Some prominent lawyers
of Chandigarh including Gurdarshan Singh Grewal,
Balwant Singh Gulliani, Amar Singh Chahal and Navkiran
Singh wrote to the Akal Takhat on March 17, 2003 to adopt
a just procedure to deal with Kala Afghana. By the second
of April Kala Afghana's comments on the Gurbilas Patshahi
6, were complete. These are in the form of a book. This
book was being prepared for publication at Amritsar.
Suddenly on the fifth of April 2003, appeared the news that
the “five Singhs' had placed an interim ban on the reading,
publication and sale of all works of Kala Afghana. Final
decision is to be taken on May 10, 2003. Salient features of
the ban: 1) Ban is clamped without a warning and without

giving any time to the public to react. 2). The “five Singhs'
held a meeting without announcing the agenda. They
imposed the ban ignoring that fact the matter was pending
for videoconference with the author. Conclusions: 1) The
“five Singhs' are determined to impose the ban without
openly and freely discussing the matter of offending 11
sentences which are absolutely innocuous in the context. 2).
These 11 sentences considered objectionable are contained
in four paragraphs of three books but they have chosen to
ban ten other books also about which, even according to
them, nothing objectionable has been discovered. For the
last several years these other books have been under the
scrutiny of the forces advising the Takhat. 3) Ban is
imposed on the three new books, which are to be printed for
the first time. 4) It is the “"lamb and the lion' or the "Bush
and Saddam Hussain' story all over again. The only
conclusion is that the “five Singhs' are determined to snuff
out Kala Afghana. His only offence appears to be his
comments on “Gurbilas Patshahi 6' edited by Giani Joginder
Singh, “Jathedar' of the Akal Takhat. Appeal: With all the
force at my command and in absolute humility 1 want to
appeal to the Guru Khalsa Panth to wake up and see the
enormity of the wrong being done to gurmat as all the books
of Kala Afghana in exposition of true principles laid down
by the Guru. | appeal to the “five Singhs' not to use the
sledgehammer of the powers of the Akal Takhat against an
innocent old man expounding gurmat. | appeal to them not
to do so just for the purpose of preventing publication of a
book criticizing incompetent editing of Gurbilas Patshahi 6
by Giani Joginder Singh. | appeal to them not to do it in this
manner as it smacks of back stabbing in view of the fact that
the case before them is pending for videoconference with
the author. | appeal to them to have a public discussion on
what is considered objectionable in Kala Afghana as well
placed scholars say that there is nothing objectionable in
what he has written.

*kkkk
E®crdg d3Te® d 32
@ 8 Afza yrfe I
g Ay fry aig 3 8x 919 Quer v&72 |
IH 3H K3 foae ©° oad THBE B2 ||
March 5 2003

ferm:-(fiw mfos) famrat Afdes fitw # (F8eS H nias 3u3)
2 fedu, qonfs fegdl, Ug w3a €rF Y=t »i3 fads o B8 geo
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viftysAe mfagl  faag / & wwAr | Tfagrg &t @3fa i
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JAC A: Hor3 fAw M AT &® IT 995 Buds &t ot imer @
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HJ' 3TEt AT Bl AT Ht € fex ferm yrs € €39 feu /e 3A
feg gons i3 fa AEET | »igds 3uz Afgg @ % i3 nitdr
fegg g9 SGPC 3% Hafes J Aad! I 3t f£€ nigse dfenr fi=
3! Bt few 39 99 § 997 HS-HE AOTT THs famr d=1 we
@aaaﬁwfeamﬁamiﬁﬁmmﬂﬁaﬁe
Fra@a’ﬂﬁaﬂ‘féfﬂwa—féﬁrgaugagsﬂa%( 3T 8 Af3ag
Jiw mfog # &t &t 93 =8 »ugdt gz I3 Jz, Qg fedu fam &
AR A=t A fenia3t % Aafes adt it 7 Aaet - niy i 2%
IS 3 feee fem MR IR 3 Y93 J , A3 dg ATy Ht =
fszrmnfrw %ﬂﬂ?ﬁmﬁwﬁéwﬁa iy
Afag famet Afdles fiu M et A e fedu Gf e o 9@ 8 &
TH9 Ifentr I fra3 Af3ag dfe Afas  nigAa a<® JoHfs feadt
Jt adt, mar gueEt 9T 37 dv wsx & I8 G v I9e feum
n98 396 3 Ufas T IT »UE g9 FoU Hao' feg Aaard! faus
©F nifgmr grder 3-

(rid ufarss) fleqqdt feg € 3¢/asL fils © wraea, &t
UsHed A: v friw & feadst miET I AcH 3 O nigged
ﬁﬁa:ﬁﬁm@k@m&aﬁmﬁgBAaﬁﬁﬂaﬁm
Hﬂgﬁaﬂﬂwgﬁmémﬂﬂ(mqmuyqﬁw)wfﬂu
AgS< 339Hs T yus fagr @n € €5 Guds y=9 Afgs drAg ©
J9THUT a8 uffmr, 83 3 Tudt Sa1-vAst © 96 UsH fog
frudt 393t I famm 3¢ AE & Sadt feg fesAUaedt 938 39
UATl HEY/AS A€e3 3° 3@ THET €T3 3F g Ades (R gt
et €t AT feg, it Tog9 Afae feu a6k foem At feg foar |
YS9 HAZD! € 196 63T »iBE fumml g Ht & nifamr &1
UAUJE BTt T9YA3 fey 3t ufost Asedt At 3 da3T U
g6 atcs feu ate 39 fea 537 guee! A <93 fomr 3 g
796w fAw € fug udA nerst @ fegu féedr Agaw @ @6
g9 9% fumr| g5t AIIOHt 5% TR @ 3% J8t & %3 3 TH @
farestt ede feg Afeere g9t & ga, fug 39 udew § Safnff 3
J9 I I | 9F © A9 Il wifsnf 3 TR © oo feafsod
SHt & et 3 mfee ufo® 399 3 9= | qces 3 TH AEH adt
g3 Afamr

gatgt fasfent T AOfeR, fonmafant @ MAT, o A= A& IH-
34l € H&X (T 9, WE&A Hl € F-IH9 dAer 8 gt § gE
@amﬂwmﬁgmwwgbﬁﬁaﬁnﬂ% TH-
ARt SHS! AFSAY ax Afdg #f € H3 Ao UE feg =fdemr o
TITEM M98 JT € I96T 3 AT JT BT 857 896 J famiml F9us
3 TS o%, THAR Mt @ 3HE &% O3 87 996 Aee nifenr /-
'Y HAT {BAT 99 faniar 39 BaT 37 it B ATl 79 feT a9 foys
Az Hsad fesysifs I"fea iy ds T 7 feg Gr &t G
13 faast I fAn € u9at I A weAr H & A3 s auIss
gz 7= At ? fer Ax @ fofegst fag d= ? 93 95 U9 ve w9 faz°
IS UG & fumm nige feg o3 ug AT SJ9-F9 fius & gaH 3
9 HfeR dfa- = fumms famm AT HAfeT & I8 AfSTY dF
Afgg 3% dt fa€ & ufenr AR 2 U9 AT diw Afog # 3° Hies
€ A HAfon & 9% U=E gI9eret € fams § Jaft 39T AnsE gse
A H3T & 8 w¢ = vify3 &1 aww few uze AR 3t & fesr

Al IT e oy Af3qg At 2 famrs 3 AHIUS 9 funr 3t HI3
et fg, JIHF3 famrs 3 IS vif3 us S9e 3l &dt de |
T FHT T9 Ut funnfantt 3 S5 oo & T9rdT 83 912 € UgH
"UEt Hies AEs AN =atifed -(8)- usea =t Afaw fRw t
Jfe3 Ht a9 dfw Afog Touz, q0 Uehi, geuet fenrags, 3 J9
Attt YRSt () 3m:3TEl S fiw Ifes "Are #t 99 e Afow
(A3 Fai), mi3 (¥) Uera 37 fAw, MA. o< afdfgrs fiw MA
wife Joufy feest & feftr w3 SGPC @8 yams "Raewy Ht
g Jig Afgg /" Hae B2 »S AR 3 @H 3 IS € A1 TH 3 I
e AHS & RT3 o9 fadt A fies T Ha9" g fonrml graHst
I3t &t niFsnE AHSE wEt Uardt 88E @ fJen @ A9 dE Haer
3 Uz »E I AS € AuS fHoes 3 AfSAY sod Afgg Ht &
fHaat JEff w3 -"y®3 que sed AfZIS 323 Nau{ds co}”
Yy J feffr fx, ysar & =5 gonet J13F © agst &t &dt
9 Far feg 3t gone & 3%t few & 7 uB 9T Tw) feg fA” O
oHI% & URt BT W we UA 919 AEel € 39 o iy ot i
3 A T HEd" UASS-H foud migs J€1, 8r @ femag &
2I=t URASI-HE € Ufas 3 € gfHar feg fafumr Ifenr J)

AGH'S a1 i3t /t fedu oM @9 292 AfT3, Ji1t9 AAfE3-aTHT:
1- fer "On U39 T Adu R Iafgem usEdt € Jg &t usg AuTe
2 o Yt 3 frosr, far qHeH feudt & Ang aoac feg fefunr
At | 3 A H 39 ofgdifde Afog # € see A AsH feen 3 &6
c § SGPC & Hog I Uex 39 & Release i3 famr Hi
AGH'S BaT 2213t ff & wiust 3t feds nigAg, uass o 3t iy
3 feg Jovs funrer gz ga Jouf3 feddt fer dig &t aur dgar
J9 wJt feg HY I9Ce & FEA JH HE o8, nid fAw Afae
famrst Afdies fifw ===t &t &, 87 AR ofeiee Afog fer Mg
et JT € ufHa Ipy § <I3fent Hdle ARGt a&H € Seurged
HE&HH 4: »iHai3 fRw # & nuE Aofex & fenm n3 gefesm
U3Hd € di" € ysd FUesT T (W feg e nigAg-) I3 AuH
Sfonm I9A B &9 o311 J9% I & JHT3-famms § AHS & BR
NEHT HITs % & H3-HIH 886 © B3 HA8e € Wrar »ifis,
mewmﬁéwfmﬁaa@ﬁw
& 3 FeE @ deig gt (Irreparable damage)LrGf@E =% for
g feg @R AN € AETT 39995 AW & yos SGPC Ht 237
#t &t nidt gEeE o g2t fa, 85T & uaH uIeT aHT & BH diE
@t YA g8 € & feR § U AoHE 3 UE € It e w6 feg
sUSRE & nifamr € &3t | mfee fer ST A9 < wifsqEat & 9=
fg, Ue feg feg ufow 3 »rudt diw J fAR § &0 wid 3rE 3 ufas
dt dg & How yf3mEes fegsint €@ a3z yAR usdt &
Rampart feg =a fonr famr A gt frgns, feeeer Hatugy
UTARS @ &<t @ niEer "fAISH! AHZ UIRA U39t T SOHeT
Aoy I3« fer yag 9
(v fefsora A=r, gg-U8 &« ©H, I3 fAw, AEe9 H
(2) "HeR ", IJ U¥ ¥ TH, AEEY J99ds AW il 2T, yus
(3) "mEst AR, Horis fw |, AEES, 3us H JAIg ATog H
ndeud Afagl
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(8) "I9fe®H, T HU AU J1J UE ¥ €A, d<% HY AEEd, 343
ﬁwnﬁaz&eﬁw&

(U) "wigUH HITS', I UE & @A, AueR AW 39T, Miafddr yue
(&) "Afa3 3 AHA", Hodlz AW amo3T, 94t fAftmr 3 3T
¥, dAm|

(0) "€ mEE" 9 Ug = @H, famrat A3 fiw HAdls'

() "oH3adt fentfemr, a9 U' & TR, A3 fiw sE-Tea,

1A Afag /it g999 Afgg
() "FEuTe SeH" T8 iy 'HESas' Hisig HIS yus (AT)
Hay: aHet

(@) "fefsoma yrsat & yams AEdt Ast finee”, g9 dg &
T, Afdeg fRw 3BT

(qQ) '¥W mEE,5fdeg fRW R9-Hde3 3. I9sns fRw RY, <R
AT AT €2 WolefIRST WifHs

(R) "I9 fa®m T Hu AgY & A" famiat g&<s fiw 'dar a1g'
fragr afésTi

3 2 Aufed 37 niHars fiw J8rg Adte fHRadt aod w3 AsHS
Af3a9 I8 8 AH € HidMT dfEt fommat Afdled frw A, fegt ag
3351 ¥ 39 J & fA9HT AEe<t @8 SGPC @t Jga Had I6
fer gema® dig & frd Ue feg =938 nids a9 s

2- JOH3 = famrsr fex Afode Iofimd & B8R Jefesm & feq anit
TR I% yrel Jafent, weeae JFt B9 feg feg @ wrfuor fg,
TIHf3 fegdt I fa,"fays ot 93 3 AY & Hed" YRS HS' oy
fer dg ¢ fadft Ji37 fed oee @9l 303t At wwe 3 Ut feg
famir AHS1 I9HY AAE fumid 38 Ud B8R diF &t nirsni3 § AHsE
B TR & g3 fos fea a9 fozr1 HeHe Aaowsdl feg g
Aot JET ITEMT JU IS5 A3 U8 WS AHAIET © Hig wiFdT &
nEge 3 WEd J€ @A & fHOHT AEest @9 fered yIux U39
f&ftmm /e dgt 839 a7 wifenr 3t gg € o3 fegdt Yrar fed'
ge< yAar T 8y feu fen fAosy-"Her wify Hog@ Ad-5%
iyt W3 HAKX U3T @% 37 o311 U9 SSITH-nifuarat st
frorT AEee € 8 3 &1 Udl AQ USIXTT & ©F I BTI| mg
95108 8T AUGH He € Midles A: Afdled fiw T Jex fumrg feg
%ﬁuﬁa@wwz@waww@awmﬁmaﬂw
mmaﬁﬁfﬂwmﬁwﬁmfﬂw;ﬂawm
2%es 3 AU o137 3 99 fest feg T ©f aI& ISt At &% G597
F HTHS BUT T I 3T Bt 996 & ool | ug 977 fest feg @
€ fedu U® ud fanrs s, A6t saHe Yg8E Enft mHanrt i3 Ht
& 2t uz F I IfT famrm WS foHE Aex @A9 3 fAQ =7
It Hg 386 I »ifentt J° 7 U9- "fag FARS a7t nis e
wﬁﬁﬁaﬂﬁll{qﬁa}aﬁmwﬁaﬁmﬁmaﬁﬂaﬁ
ufs gt 1| Ifg fas 3t wfe miefs & A& Ho Ife fofde fors
dfe gt 11 {€<8) T TN 3 nidE femew B § fon HeY
it THe &t ndE 2

3- FifeT AUws' T JJ9H od6 © fEa™H @d fammat Afdieg fRw
#t 2eist & JiEt 3 »ias 393 Aoy € AEe Aoy w3 3T

nHIHIS fRw #t § g3t 8993 o a9 IH iy fefenm® 3u<st
e ¥ fUrihs foges ag fezr dfenr /i 23t &t wiy 3F 9y, a8
39t It foer 39 Asl USRSt 3 furtus 92 37 nivaa3 fRw 7t 3
33t It TH T 331 u9eT 96 feg I3 famrml ASET At 2eee §
© Afent Tdl, g5 . 2000 & Afan &, niagas 23 2000 §
‘Dﬂﬁweﬂwmmﬁﬁwfe—amﬁemmﬂﬁz
JIFe®H o8 gueet g JOHf3 fegtt yrar € I8 &y 37
FE vyt ¥ 3% AUSHNG feg g3t 8993 &% au| feg aet 99
JOHY S & 37 niHIHIS fRw Tt SniEdntt € fedu fove Sar
Ug 3t QT I3 1S UT|

4- gafawm dfE & gfkar 3 ufas, U AL Enff WizEsT € A3t -
"Aad fer g <t Joenrfont few v3 o W9 T A] 3t wiAt
AHSTa fa &i3T 98 A9Ed J feafanm (grswa far dfdeg fRw
It /it gforied mfog vif3Rg ). 3 g 3 fa et @t = wAs
die fer dig § usfia e9w feer & BR < xur aferfes Afog AR
AY goenfont few BY aoe@s v ot A e Hse =Tt G5 &
(xE3 39 3) 991 3 91 AfSET THMT IASHT 98 UIAAT U39
YIS JI6 BE! wiGdr gar (10-11-2000 & fedt 4: varts friw #t
@ {98t U9r-7- ) =93 <1 A1 & A ¥t fer few 79 &1 Aeg &Jt
J fa, # q9emfont feg fer 4 @ aur daar gg J At 3T usH
1t & gt udt 5o9 & S »iBu I A M I, eR ARt Afsag
mnﬁaﬁ%:aﬁmmﬁwmmﬂmw
wSt 7G 8 § HU feg 9% € w W35 7|

5- fAw mrfag famrast Afdeg fiw it i3t AET9 @ »igs 363
Afog & J9 <t =u J=2 ofemrat 3 €39 »E| AeE! © Hor 3t &t
¥ At ¥F § HOS 3 & i3 w3 Z9HIEs wiEd € 5% He
Dooo%muﬁ%émaﬂﬂaéoﬂée‘m—aﬂmﬁ—mfm
Afogs 3 A: J9gur fiw I nigarsr § 99 faue 3 Ja a3
faftmr ug & TR 3 IR HEt U3T faftnr ua fAw Afges Aer @@
I {Se-FAT AS YT IT § wifenr I, St At @ wesd
dags few 8a gan fA€ = f3@-vm &t ursat & feast Jaemi
7 URSS Aga gu) e Jar feuret 7 faor 3}

6- 36 3 HY IS HF' fewr & iy /a3 &t yg Bt 933t 2wz
@wmmmﬂazﬁéwammémmﬁw%
ee@r;ﬁngﬁﬂa@aq Hom3 fAw it @5 JF fee® J9 3 99
JOH3 fedut sfant @ 9= fou foy 378 de & 131 fHSt 2€
nIZd 2000 B U: Horl3 fHw i w3 37 nmiadls fiw i =3 fod
wuaafea @Wemwme@gﬂewmf’aﬁrﬂfﬁ
@mmnﬁa;ﬁémgfﬂemﬂeﬁma
foftmr dfenm 3 8F & yor 9 & fod 3AE © o feg
95..... ' IOFESH USH € YRS’ § J9Ee € FALS 3 uuE
T 7 A< Af39e’ 3 »eg a9oEt 3 80 faR & It =t
IOE 3 WEST ITT I9 °F St THAT 3° I &dt AdEl | @A
& 7% 3 I fan & 3t oHB @ faiet fedu féae Tgat aaeret
39 95 A1 AgS f3nrg It 7 93 Tw1 feT UsT @ @F w eHles
&H (Will) & dH 2T, fa, Adt A6 & 39t 8t agu I frgh @
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J9Hf3 feqtt afanit § = &ar &9 foar § w3 fAR @ W<t oAt
wEST I it w3 T9udeHIs fRU ST g2 98 J......

7- fen foat € €39 feg fiw mfog HeHts fiw #t & Afsae &
H He € A9 dT @ 39 fee@font niug @ Afent T U39 fee
RURE &9 fosrfa, "t @ & yArr usg It /it 3 wiu It fer &
UASE &% A3 fenr /1" @ & 8R fost T @@ €39 fH3t TAdg
2t 2000 § AT uar feiEt Ht & AT feg fodt st € o et
=9 3frnr | &% feg g3 @ fau e (8)-fAw Afog Herts fiw
7t @ feust Solmenly Delared Stament- 3=, faust gwgnT
Jedt 3, fAg T fa& 3At gafHa AT 3 Jfent witar feag ags @
THt 91 393t S nigAg IAT Impersonation Offence &3 T |
feg 3At fer ©r 3 fa=° a3 7 Ae 4, fa. fer gefasm usadt
Jg & A acro T Ueg 8U 3A fen fous & Aigt Jet /i, fa,
Hor frssfonr & gonfs & w3 a9 3¢t fen ot § Jea 39 3
ASHSS Ja< o UH &1 AfSSgudr, I YASE 97 fo3T A< 3F 5
fex fds a9 U vz A It goHe! IeI-AsE & YAl T AR,
fie" Af3ag aox Afog & @ mfHnf @ &4 AR &1 nigud
aazrrﬁwrraara TS WBET 7T, mmrafeaﬂzmeaufev
uaEaTBTH"T?(m) 3?%@&@@@%%@&@
®el AT RSS 3 nEer U fedtt fig Aga 3 831 HeT JaH &t
A, 3t 3a3T €39 ot J=ar 717 fAw mfog s fiw &t & afg 99
A5 f& 85T € aHE &% Hignm uIrAmA U39 &t Bt & adt fafmm
et gEts fAw & St yrirr U39 feus &t roret 3° fAg &9 fonm 3
IOfewH & U9Ha w9 feewr & BR € 99 o gue Er QU el
foge it yarat & u2 AS T foust Rgs 2 fer me 33 3, SeiEt

8- nRfEgt It niaed i Ut f&g wE9- AMRITSAR Jan. 6 -

The Shiromani Gurdwara Parbandhak Committee has
stopped the sale of controversial book "Gur Bilas Patshahi
6", edited by Giani Joginder Singh Vedanti, Jathedar Akal
Takht and an eminent Sikh scholar Dr. Amarijit Singh.

A3 MRS faer JET H3T UTA SifSnit JRFEeH & TURA 88 & aar
39 ¢ AEed! fedu J& ut Ifontt & Ho de 3 famr Hs &, (g
T TOA T aH y ISt feus »uE w98t nighsg) Tt ft 3
AEE9 3 "I 935 © AU U HY &9 I3, (U dArdt galefardt
<% BR df" & »ruet 8 J5 fru Aa3 feg fadsa uaret e 3 ot
I & ®EE 3, AGHSUG ISt i & gdant = Yyt greee @t '
feg ues gors-"fig His I3 vt 33 1 ae " w9 der A 3
HE & afenet HaY & St a9et & BaT o adt Jfaz et

9- IG5 nyErg € Budas we feud feg 9 -Giani Joginder
Singh Vedanti has also confirmed that sale of the book had been
stopped for the time being after it was discussed by other Sikh
high priests. he however said that the objections raised by some
Sikh intellectuals were unsavory as he himself had pointed out
that there were certain distorted historical facts which needed to
be researched as per the Sikh maryada.The Jathedar said Gur
Bilas Patshahi 6 was a significant historical book-fFg J3€ 7%

fg, de® mr euBs Trs df gF § TUR Bz © feue Jisr fomr
J1 I At T BUIT3 A9 TS TG HE I IHUT UG nfERT HITE

T 8% Ja1 faBfa =m & nustt faaut It 83 393 Feet feg
&3t TITE YT YRS © (HE! UST nigAe) Aas yrdr fed' fRw
mfags Jefgsm © fan fea & »md yrar & @ &dF U A =
Afanit ddt 3° 3rg F7et & qRSSt 3 yIr 839w J°1 A fen Ao §
eﬁfﬂwnrfaarsmm?ﬂafa fEUHTHWFHT’HTU’TfEHHBEW
A f&, it & gronet o a3 & »iadt fedt o Afanr A< f
feg 319 diw Ao #t € famrs nigAa Hies a8z & o & Afzag
7t <t St ¥ioz &1 Oz

10-3efa® A JiF fed” aes Eadit W39 JoHf3 fegut Bergger-

Q) 2 u3AT = 76H fa, AT 7 Tt nizy = 391 ? UoH UsSHT
7t T At HEEZT B 3t feg BueR J:-"Hey ot 2 fgEt AZ 71 Il
%5 I 2Q A= I{AuHGl)' wES " B Ham afeme fARfg
wfg f3r It A ueht 1| f3Afa f3wrfar Hey 7 A< 38 &7 35
Jfe AEmt 11" (A< H:u-9298) U3 At 8gf ¥ »id e Fue €
fegu, deH usET # § »iug Ha® (Hr3n) dlar # § U39 Yt st
T g Al o 3 He fenmine, ufgst @<t Aoy & »ie He 3
gl 19 UsH USHT € AHSTEE 3 #e H3T diar # »ier Ui g,
iR yme, ¥ fuz 3 @3 & 3 Sz Afag 2 His 391 a9t (uar
BUITE I nRUET ST FHET II(8ED) I1d gIHG ©f Boaer 21 UEH
399 I1g, 3t I gur A & yHs I &, feg @9 foz- (8) g3 uwt
U39 AsHar, oH afgdifge d=ar, Hidt Wit dinit € fagurar uar,
VI IS ITEAT, HBE' § HT & U931 & 39 o5 &aarl (W) &9
¥z & few i fx w3 7t © Bw9 feu ues <3 y=n &9 famr, Ue
g% farr | i3 3 g3t 7 & AT U3t w9 A 3T gEest W A
gy u3Ag ft & YAt feg Us ©F nAdt 9w a1 fx faasing €t
et g9 J areh g9 Ifedifde Afog »ug gg-fust # < 8
A3 adl As|-'AR W3 fusT fas o8 5 38 I' »[eE &8 Jg Tt
feg J9 et 99 HeeE € ¥se' | I, feudt Beae & Jfd fogr 3
f& mizdt 58 fege dardt ysAr #t 3073 919 &t usal (99 et
T & »iret 3t FaT HeBTW < & AT WEMT ?)
{8t agu, niftmre q)

() fygt g = 3fmr gore Afosme gfadfde MG AG 3 &
¥ Afgg Ifenr ot yorss T 036 9w 3t AfogaeT A1 diat Hae
HE X Af3dg 7 & »iug Ay enfar J&t Mo 58 | 3HY! &t wdt
HSWW|M#HWEB@£€WH@T—@E
furfanr- "gaH &3 I1g H" wig It 3 el | ' fa@ et H
Afogaer &dt o faar ‘8T 3t e Is. Afog @ odt a8 ue
?-'gF I AT B "HHI I 39S TI&' 3 [eEF adt I
"3 H S QY I ur A J1" IR Ty fRE (B) I3 o3
% & 3t uzT A fa =dt feg Afgg I ug UeH Afsag  § o3 &t
"% &2 faar 3RSt &7 At I 9t 7 (o) 398 99 At & A U
88 It o e fAg Bt = I37 famr F ¢ foudt 3 wiar &t I3
fefanr ug STt M ARZ Tt I3 At afent A fed fafent g
& fezam oz ¢ fen oAd © Ae & fae e Iefiy &t 2 99 I&)
(3) HiEt aB T wEE F96 T TR? ITHME © A fod &7
U=ET g HoT &, ot & 3veg Adidts, amia § Afer dfenr
Af3dEt T 397 ®1J9 feu faR gt 8 &I famr 9% me fex
fiy & Afsag o fAafes i3, fa, B8R & Afsget &€t 9H €/
fed' fea &y qutl & g3 edr W ydifenr A, fAR § Foros &
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I3 fed' It ¥a fenr 31 AfsaE & faa-'" AT dfenr 3t nmd
S 3% n A | 8ug W3 3 v udt favmar fazr miz fave I &
fex ¥3° o=z I famr afEz 39 3 &9 afd9 IT AT AT &
fsgHr AiE & Wz &l gASHYT § © 31 »iuE ug § & mige
T § ST AT JUW T I, ASAG i & WFT & foom Afsag
7 = Jg Safentt It Wz ufast =far &<t fognr T famr

FEMM fest 3° B8R 8 & 391 & JJ AfSag 7 3, 7 Uz 88 I
en fes di, Tt feg 31 %Waﬂ%aﬁrém Ceiie)
2y fonr, 3 (AU Hat ygdt € »igAS) AFSAg i & nifemr ?‘g
éura yg € JIE a1 I AaIf3 & He IHIT Jer J, T e &9

ﬂﬁmﬁ@aﬂﬁ&gwea@aﬂ@zﬂmﬁﬁméaﬁs
e’aamﬂae‘tﬂﬁ‘aw Hﬁ?ﬁ?—ﬁ?f&ﬂzﬂa YT T »idg ot Ifder
?--maeanufamwrhmmaﬁﬁwmzfaﬂfzmuﬂmm
vy fus Hfg fash gfg ufenr yg nifgemt 1

i fos aHt WS € UR 8 vifent 3f AfSIE A & 8§93 fes 39
nieaE Bt afg fa31 € 99 fear Hag OF &= It @g nifenm|
T, 3499 J Ut et & IR feg afo fos fa, 8 aeremit <far &
UR & Aoer J1 nidl Af39g it & wifemr 893 fes ofge v &=
AoEt 3= gzv T ? (iftmrfe © Qust <o) (faudt, 7= 83 &
nidft 3%t AfSaY € ues aHE o A3 foar 3, fagh 37 niedt
yH feg Jfge Aar & 99 fx, 8gf € AfSag 1, AY © »e3< AE
T 93991, foos A It AY o1

FRHIT AddlT & A3 & weg nrBe & f¥® A, fa, Afsgg & 3
FEt For #t mife 99 Ua fesadt fiy 9y &8, gt § Se-Ue
wifysAg Unz %t 39 f37 AT ufge 93 i3 ot 3f We 3 Tt
unT & AfSTG 7, 3 € w9 & R 991 I uFT 3 I, g & it
Wi It fanrg 88 Fo1 (JFHS © Tt € A€ A © nieE, )
TE5 § g Sfor 3w il uE 3 fao fonm vifisme U &
St it et T wd fAgd o B8R feg ydt <t anr fest

(B3 few few o<t uT g & GH g ydt Bz &t we 3 ue &
Hdte Afgr It &a1 A€ Asl 396! T fI,pUst &3t A3 3t 3t
U & F9SE UF) I, WF & UF BT S wifysAg o Uer |
frarg 3 W=e Afsag A ¢ Irs fev & & fHfenm Afsag # A
T BT B i T wI I B LI S A G B I »E 3t g A+
3 T % ferd J9a mnr f&, 8 § &7 &1 wS 37 & et
iyt gordt dt, g /€ It wa At 3, aHt § mOH 5% ISt
feas & €21 3=, g9 1, st § wI fenre & fem w2t Ay, fg,
TH »UE wift Y w2 fa, AeEt d gfer 3 7 (8 UHe9
U T IFIH JTe< Ht & HE HZ 7T 9 I fea-" a9 frgt
T 2UE 98 7T S| N 956 3, mﬁawaﬂaﬂ’eﬂawﬁmaaﬁ
T HS stg UET ?

IH & U 37 ot B As, I fice &I Ul HI AT® OB
efanre it fx, BR < urdt 8¢t fdg aegt € Uig & e a9
Fft J1 =999 feu foudt & so-Foet & U39, JE vie-Hig
il 8F & Aorgs § nifunr fer st & g2t aé 7S & J ot A
ug i fer & foordt &t Al aHs9 It gaw Jet fegdt fa
HORT 7 <=1 I il & niET WS T X <Umr oiEgr i3 31 fam

HJ &% JId A A8 At & O §us et 3 2 gu Ifge A SR I ?
{ AEt Houst €t fHug b | wET A8 A W& fenm feg &
fegfanr fa, 3ax wAgidfict few a9 wa & 3o <t Taw fouz &
fﬂnﬂvﬂﬁaawwﬁfawfannmﬂwﬁe fdg HrRsHET
kﬂﬂ%&ﬁww,ﬂgew,wmmgﬁwf&ﬂeﬂe
wiafg AT € & Adte a3 HY, »i3 g2 Ula Af3ag ofgdfde mfog
M & srgde J9e Sfamft &% &t At s, 87 Haw IW feg 7
Sfamr &, aHt & B3t fon & Faw feg, AfSAg & M6 e 8
FEt Jet 3F, ¥ @ 839 g7 99 fdt € feduint &, o He8 3
TT T Ho<T o1 Al " fE FY HHe TaH ©f aawdl g9
AT JEdT & Ui 3 & @ 2 niHTT 39! A 33 Boe fa,
fidt = yar 8 fie A Jaffdt <t 99 Aes @3fg, »iAws feg Fer
'Y & Jt Ifenr aaet HlI 35-38 & &R W39 & AEt 3Edt @
96 FE 7]

(&S foudt & yst 397 AURe &9 937 fx, o=s ¢ A <1 et
3%, far yag &% & aofia get et sJt Al AdF TH nEwet €t
A3t Jet 89 fox near 3t A w3 899 39 3 Rt 819 au
A% fou a feg msr fesr off fadt €@ 99 & sasd nieg ot §
I fenrm /i

(8)3g Ifgdifder mfog # & Azs & goHfs fesdt o9 Feast
IHE ?

yres ufe3d A3 13T diar Ht & grer g7 #l € <9 3 g8t I8 H
t 3 AoH 9393 I8 i § T9A B BuI3 AfSAY ofvdifde Afog
@ feor @fE3 3) Hfoset & fgqorst dies @@ gedst feun
nigHd &3t, Adl H3fanr Jfent I9m & a3 gHG &% JEeS!
Jeft Idmt eIrrEmft I51 BT € H3'® € AoH § foudt & fae €
JOH3 fedth =3 AaHe gu feg wamr & wemr f & ned §
fusesinit 92t sEit I5 B8R Ige HEl fefemr © s9gHeg g
fer yag J:- (8) ufa® I8 3 13T eHedt /it § Afsag aaa Afog
#t A%t Ut w3 62 =3 AT AoHe w9 & W= § B 3 uB
WWWWW?@HWEWW#
eaﬂfsnrum)@ﬂféu?wwmﬂﬁ@ﬂ@amﬁﬁé?
T3 T 0 yaie I, aH st 91 (2) 7E 62 W3 Hoedt #
2 Hifgnr 9 & a3 gAE 3 gEeS! 9T 3 AR ufset € J351 §
Iz gu feg nAHGY B i AatHnt A, 82 It nimver 3° 839 &
mﬁmwmﬁ?ugamafgm?fmreﬁaﬂ%a‘dﬁﬁ
Eﬁﬂ&r‘?ﬁ@ﬂﬁ 'HIH HE" T fE=T | () WS el /@ ufod
Haﬂazmmwsn@a@ml(a)@ﬁfetﬁmemww
et 7t € 98 3 Af3AY sox Afag § gt @9 & 8 &t At
n@fe?e@mm@n@wauaaeumﬁweaﬂ@sfw
f&swa‘tﬂa*mf‘rfsﬂfam (a)ﬁmmﬁmwm?ﬁ
¥ W3 Af39Y 3agaes M § AeHe ©9F €31 | JoHF wEHT
yEat & AsH H3T & ga3 w3 fuzr &t fie (Ji9n) 3 J& a9
feTH-gu »ic® JaH 3 ()-AR W3 fust fag a8 & It 1(€02)-
(2)-3a3 fée ot HFt & 31 fHz aHfs &t umet 1| =95 3y niAgY
5 mit fa@ afs mufm A= 1 ..1€€N  (C8U}-3-Aa3
fagafenfanr vy yB ues 1| Ja3 fiT o feg 38 »Ewt ufA
fugrz Il {€3)-8- farer »Az Ta3 I IH Il fer Gufe & fuE
IHS 131 {308)-U- A% ot FIf3 U=s 7 €3 Ja3 g€ o IT' ||
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T3 WA 531 & filag Wt g/ faggrar nan {€uc)

W)z 7 UA gfont Buds &< AfogdeT 39rgded Aoy @ A76H
Jfemr 3t it et it & et @ & 937 or famr 13T digr A 2
WI A USST § »f TS | gfenf €t 31 /9 & d% 7t & Mg
i feg g5t we a9 »iet o8 "R a8t S guradf 3 EEE 7"
SgEMt 3 wiFtAT It 3T /it TUR US3 I’ " HE Afee 39St
7z 3 fanfamr Sfer 3 2 3o fasr AR faR e S8 a8 a5 2 "
yiEr Wiz f3nmgr fezr, aifae 3 aHSt U3 &g o3| ot &% &t
gwar f3nmar fasr, »i3-" fago 3uz 3% 3, 991 & &9 AsT |
feex3 <t wiar feg At 3 Al <t Hu I B Bud Y nia® 3
ATag HuHS! Afgg & us adfent Af3ag #t € fage & »mdt O
uet fx, wnmzuﬁwfé%a‘fasa@aawﬁwszwml
T3St 3 #2el 3 At € % 85 J dIg A & Jrdemit I SRt
ughtt, 3

"H HY ST &R g U | furdt 99 & 91ge sare (1(3g9=<g, f99)
3t it B fagr-" & A® I I® Is WS feniet §, 3 31 fea <t &
adt iz, Gug gfont & 39HT &9 &5t 9 ? 93 &1 fen yAar =
3w & fIm feus 3 v/ @ 3= fsudt df gew3 @9AgE 3 3
fg, fie feg afoz Adl & Sfoe fa, it a8t &% g = dnf
frar funrg #h

(&)Af3ag 7t S F9T TB niEeT ISt T HS BT TH?-

g »irEt A3 & A€ AfSag A & <fm %39 un 3t 81 & form
UFe BE HIAdG muEh @At ARS Aig9 feg nifenr Jfent Hi
Af33g & s U= foor fx, 3 feg &t nadt &0 2t fAodt
FHERT 3B Hed d= 7 3t HaIf3 fed” 397 g & effmr fx, 851 & ©
uﬁwﬁﬁ%&aﬁfﬂwewmmywémwﬁl
@Wﬁ@wmawmﬁfagﬁﬁ@wé
fesrdaed | feogs gz I ARSI A gu 39 | o3 fes IfT &
e Haf3 9% ¢ uds af, 3t Afsgg # &, fag fed ug afe
fenmBz wet fatt ge &t fer & fadh

(U 289 3 U2 wiftmrfe qF)

&J9 € Adl fag fod, 7o Ads & WFr 991 Husa &e1 mi8e 3et
fadige & v &, Af3gY A 82t (vt a®) B vz I8 fe” Hiea-
g3t & YTF gl e IGHE § ¥ A Ht IH i 85 B3 Aol
fatt de s9at funr 3t Afsag A & B8R & el feg we fonr
(mifomrfe QE€-33u} W3 < feddl feg AFoAds © 99 I% © A9,
mg'_

() feg Ut Afsget § foor @ fadide & enft 95t v e
fanmBz wet 393 39 fisT(ac/3u0) I, it € A9 g9 Afaes
Tt It F9e wEt 83FT Ifanr 9T AG ?

(@) g uF & J fatt g€ # »re 3t A Afsag # & (i9ss
1 ) Ia1 Ja1 IS famr w3z €3 X ot e © I% o8 7 993,
3 fAe €7 3 fea gu J &, A9 A fadt g © fen <3 Guaw
T fI&t g¢ w9z T =t & W9 wiugm 3T I, fEudt & nud
g% feg 99 9% €2 99 71(883/¢) It € A W v &
fre & I3 fer &9 feudt & Afsgg w € fest 3, R 3 feg
AHST o6 8¢ foar 3 f& Al #, JoHfs-fra’s & 3% o /e
f, #f, I9Ee! € B8z &6 € YIS UT IJ HE ?

(2)d9 <t <u gywrEt T ?
39 If9 difge Afag /it & AGHS A1 Hi®, 319 39T oed Afag &
yAd H3T Saelt w1, fadt g § el afde & feudt & =ane 38
Ts-" J fadinm | 39 & gerd € WS & nifenr I HS fam T2t €
991 g Tt fen 29 ":-Ag v 99 fafs »iE, wH fafs gus wurfe
Il 79 gal a1 AU I & Jfe gurfe 19201 (nifumrfe-2e) fadt
g 3, W@ngwmmﬁwﬁ@bﬁr
fonT 23t w2 3 fudt 3 qroee At Hufae ot ufenr 7:-

dg9rl  fgii® AH & 99 &fg Yo 38t ofg afel

I9A<a 3fa Hfs 3G ug Ife & IfE 109 1{wifufe 2e)

(v) &R Jafewm die 1, fex 3o amer feg J g, st fadt ge /t &
far St ue 13t (Buffaloes}sdt furar st U e WS St
AH3 33 »iBT © Uz &ar 3t faut 9 3 YoH usEg #t <t &2
gdt 3t HST I 3° gt T aEMT 3 U B I UA WAS HER
mIffie 7 d HT J2| AvUg A8 © HE filz feg It St eI
Hst 3 gt Iz < we g gaenraT afenr dfenr J

(€) Af39g 391 goes # f Fofel maHe® nr3H-If3nr 2

foudt © fods nigAd HABH® AIXd © JQHT o% Tl Jet Has
HESS WiEt-"39 AafS g ufe & »@ HESw| I< nid H
»@Hﬁ%ﬁaﬂgéafwwmuﬁwﬁﬂzﬁrh?mé
WWI?H@WFﬁWfﬁHMW%HWG@H@IW
m@aﬁw@a@@aﬁﬁaﬁ?ﬁrﬁl feurdt wigArg grar
IHIE i, Af3Ig Sargaed A 2 8t udes 3 ufost It widame
aawwﬁrwazmlammﬁeﬁ?ﬂmzmﬁ
3 mamr—ra?s@aﬂfzwl%( 89 Af3qg 1 & 3% a B A& <t
IIHI | ( (are‘faéa?séémf’umr%t)ﬁweaﬁ =
Af33g # & S =99 feu g& & Widamy & Af3ag At & aIHs
feurBz ®&t nifnr ug Af3ag AT & fer Har § geast aHt 2
fegu effmr | ae® Eat a1® 3 Af3ag i § gt ud ur 37 famrm
ﬁﬁaﬁa@m%ﬁﬁﬁvﬁﬁmﬂe@mﬁwﬁww
wmmﬁaﬁéwaﬁwﬁmﬁmaﬁl

J9at 3 fx Af3gg #t ¢ @< wo U & G5 € ufas 3 B € 5%
nre U it 3t foer fe3 2 Afsag 8 fex iy (usr &4t fagsr)
MUE 3% Y fenr 3 gt 99 iy 88 furer B3 | JoHf3 € aeg
39t fer dew foudt & »US Iew-u3d9e! &%, FEt Afdas
efen, HSleH  AStEH wife gony "dler § faar €gf & aH
W(Wﬁemmﬁ%)w&mﬁgﬁwf@?lm
unmf‘eg@wmmwfﬁ?fﬂaawwmaéeﬁam
eufﬂbrﬂaﬁm?smmﬁemmﬂfuﬂa@ma
%H@wea?wafa?féﬁf‘?zrm—

"3T9 ABS I A9 8979 | Afar Ay 3fA 32 fanra)

¥ 2 JwWUf3 o It w9 »iA Afg A6 ot 9t 1| 30€1I
220 9% dus Uud afg I3 Qufe |

e »iH 391 Y3 I A Ife Aafe 130017
@9 & & ¥ss' %) QUIF3 ¥9s FEfent d, (nud, nidgii.
nidigd, vifghe 9% feds a1 gu 3 IfT3 fag-naa) Aeg fenmit
nIHUIY i, I9 TX ATdg Ht AR »iet It Af3ag Afoss &
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»UE 5% 8 o BA fillig T d& udd aF fan feg ggve &t 9T Asl
3 39 ! § feT 995 I%¢ T9n fesr- "3¥ 3a=S HiY TO6 WHT |
g% Ini" 906 g2 Afe | A Que 3" o8 3WT | far Aofe for a9
AUS 1I32€/Cl 32, AY 99 393 MUE It I8 feg J6, BoH a9
S AIfEsT 3T »iy 31 &9 3 €8 gexgr U8’ | feg % afg &
yg il 9% 898 |

S fog3 T d& &= © @A fAgrsga &t & e fag At 3
33T faug & At ? neEsndt Sughntt feg Af3ag A »mu 3% Ju
uﬂarfﬂu?saﬁl@aﬁ%m?zﬂ@amﬁmmy "H'S 34T
& U3 artAI’ feurdt nigRg-8a afg & Af3ag t & »usr »isa
HiR s fesT 3 €A fAy & 3B &% AfSaY /i © AR Guss nuE
frg & oz o e aofenrn, feudt & g9 9% €2 nisH Ifsnr
JIe I I3 Ud BUg Wil A9 i 3 €3 <21 U © dU Jf| I8
¢ RRS T8 AI%! YASK' feg AG 997 © 98 niET 34k 3 Jfeq
&wwmyeﬁas?m&gw@iémwﬁwfw
THT fa A <=t i <Id A3 UIHerq ? Af3Ag A e afenr
Uﬁwﬁﬂmw@swgfwﬁ‘eﬁmweaﬁw
fumrm (UgE TEt "iaH TS IE Y <t off §B1-"T wifdmr I |
fer FiA & Ags! I wide ud' iy »icar 3 & A=ar”

far 39 faem feg &2 usmEg # & sHSt Foes § &, wdhr
famH & A< Ifsnr € Ju feg eamfenr dfenr 3, = /1 3 B8R
3 & aur g9 guentfontt feg 9% a9e8e &t qoHf3 feadt
FAIH AI3T 3 IJAMt Urendt|

11-3afesm & fHar € €3 A 3 €< HS 3 oot aF it
THG T I &% AU AT (FFw Afag famrat Afdeg i
7 3 37 iHErs fAw /) 3 dg T 99e a1 ("fex 7 008 fa:
3 feuz »ids 7 Q) 22 fes Aez g3if3nt oou fa: § AU Jz
émw%ﬁmmaﬁﬁaﬁﬁwmﬁéﬂﬁﬂﬁ
AHGE 3 qe Fe feg &t feg g f3nrg &g fer famr At famrat
FJs fiw Aiz® &t 99a "y fefsom € AR nigAa <t g mor3
3% q1d fef3am a9 feftmr A8 3° ufowr dfE gefasm u=adt € &t
31 fer feo 797 & 1 a4t 9 fa, feg gefaem g, fefmr It fer
GAst widls 3 fa frd 7ers a9 dig Aifog f € Hs9 ust »is umr
gesr 3 I Aot AT Haret ydint JEnft € nind 39K e en
A< &, I9Et § AHS & BH nigHd niuz Hies Tt Juz 1 33 §
Ae B8 9% A, fegt findt wet 99 mee-feo Adl goMfs fegdht
gz & 3fg AR JOHFS famis T S €t feg 18 3° ufast JaH3-
w3x ¥ HiI fer g & gouet & ansdt 3 Uy & sl
gdler Il ug g3t gueTet »i3 716 & gt U AT 3 ueA H g
uS-we vl & Hat, uast, Hg 8% ife, @At feg afoe
fumr | fdt @ ToH niAgs BE 9fg are 3t fA” 373 feg It 8o O3,
(ISfeFA-gU W3k AHART § f3nuig 96 @ ) Ceri-faans
HI3-gu fay »iu dt, A9 &ox Afay Ht € gaHAe & HeSd,
e, UrR v FET TR g o Sfener | feg i AfoE 38
g fer Jg & @ 3H &% det Ifoe & Houe, SHI-udl A9
gaenifant feg &g J et | fidt €@ gefHs A3-Hient feg A& 39
yBAre! feagzet feg fer du feos JoHf3-fegtt yrar st mear
% g& A 391 far = & fifer I fa, Jefasm usadt € fegw

JOH3 festt ATT 53, AT USuUT nERT ASt AOTT & Jed M
gfenr fa, W%wé@ﬂwaﬂifaaaér@&qmm@@
m@émmwm|%ﬂﬂ9@@mmmﬁﬁ(
FoH® WaT 23t #t ARS, & 113 frang i mfoes fed' ot <
fen qfg fed’ vind far fea & yrar <t T/ a0t ur Afer & A9 &
A9 g HEe foms & aredt 3 yor 839w 7, feg &t (e qu
&% G Tt miget =) Jafaem w3 J9 dF st few uzT Uz
fex 99 T51 TR & 3t (67 Forgesn € Ayea waeT yrAe) fAeng
fRw mfoes & e feg fea & feu sfmr I, fa fAr Ju feg
JOfewH © Aues 393 JIHH a9 & digig Uek G 8af & 15T
W3 I HE IJ T, 7 WiAdT »UST I SIH wits @H o3&
famr Jer, »i3 At HAE funar g1g g2t & YyHET enfidr niAsm s €
TIHG o979, 3t TH & UEH At ©f Jfgddt feg THd I
TIEM gEntt As g, "J Ay 793 © AgT9 AW Arfaogs #18 |
e e & aaraist fdt dist € urgst ger &, @<t eefanf € redt @
YAt g8 22 € AHIEr % fen dfF & frdf &8t uaH-urss geiiE
wet gt gger Ifge 9% fen dlg @l g, udst feg a3 & Jf3mft
3 33T 9% It W1 33 I

12— & foR & 9631 @ ot €39 & © & @A3< fou fAw Afag
famret Afdteg fiw 7, »y & S5t fiT § 9 I8, U9 Joa7 7 /&,
o5 58 Jomr % J47 (@66 q9U we It & 39 fag Bfu A
faraet 1) Fomis TwH TaHt 2T 8% T fegu wiy 9t 79 9=
g3 | TH § TH UFS 396 &E o emff 85 uRswy feu gt =
y3a femr (47 38 & q00 3 & @7 g7 mIe yorE AlI3) A3
dm mfog # &€ g & Hefent fofanr Ifenr I, w3 faor fan
J9 AEE © I8 & A & @R & nRfamr it 99, »ust fe@'s
g 3 IfSfentt” (i7" geo™ B8 s7ea wdls 597 & efoamr a foar
9 wI<e JoHf3-frftmr 8 39 T8I (Ft wia® 393 Afog 3 me
SHUST-gu ner € €37 ¥ &% T feust miRdt a9s franr feu
&% 85 fouz 92 gus § 85 @ »ret wF 3 ToATenT dfewr 3 &,
B8R E.Mail feg 3 3frpar fapr G )

Af3ars Gar yus Afgg A6 | (8)-gefasm & Auees @@ fuses
TR ¥4, () gOHERE § BT A9 JIH3 § BAUE w96 Tt
foraH AeT € 5o feH oA € fedu i3 7 99 Ud 99, AGH®
a1 2EEt /@ fode 99, J9HdT @t M3 faaasT &% udy
IS JIHS & IARST 3 yar §33¢ fonr & aumm oist Al At
U39 fedfenr # JEt g% J art I 3f Afs9Y i € =9 © fen go3
god § fnr a3a w1 IIHT3 nigA Hies 9313 &9 IT Jondt &
996 U3- THT, Joaur i
**kkkk
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SINGH SABHA INTERNATIONAL

APPLICATION FOR MEMBERSHIP

SECTION 1.04 MISSION STATEMENT

Ensure, safeguard and promote correct exposition of the teachings of Aad Guru Granth Sahib.
Interpretation of Gurbani and representation of Sikhi in their real perspective.

Project and popularize healthy and proper image of Sikh culture and institutions.

SECTION 1.05 OBJECTIVES

i)

i)
i)

iv)

Establish, maintain and manage an institution for standardized and correct study and research of Gurbani and
Gurmat, and for training suitable persons for propagation and dissemination of Gurbani’s teachings through
publications, conferences, seminars, group discussions in Gurdwaras and homes where some intellectuals can
gather.

Promote Sikh way of life in accordance with the teachings given in Gurbani incorporated into the Aad Guru Granth
Sahib and by Sikh Rehat Maryada (Code of Conduct) laid down by Sri Akal Takhat Sahib as an institution.
Cooperate with other Panthic organizations working for safeguarding, maintaining and promoting independent
status of Sri Akal Takhat Sahib.

Support all those institutions that are teaching Gurbani. Develop and promote programs for education of Sikh youth
and others about Gurmat, Sikh history, Punjabi language and culture, through organizing lectures, seminars,
symposiums, conferences and Gurmat camps on Sikh religion.

Organize Sikh Sewa Dal in conformity with Sikh tradition and inculcate the spirit of selfless service among Sikh
youth.

Develop programs for eradication of the evils of caste system and social inequality among Sikhs.

Check and oppose growth of Santwad and Derawad.

Protect and promote Sikh interests throughout the world.

Own and operate a Gurudwara.

Own and operate a Missionary College.

...................................................................... endorse the mission statement and objectives of the SSI

given in Section 1.04 and 1.05 of these Bylaws and pledge to work for the fulfillment and promotion of the objectives of the SSI.

Please choose one of the following memberships. Patron and Life member dues may be paid in ten equal installments. Please
make cheques payable to Khalsa Tricentennial Foundation of N.A. Inc. and mail to Sikh Center Roseville, 201 Berkeley Ave.
Roseville, CA 95678. Tax-exempt receipt will be issued by KTF.

1. Student Member $ 25.00 Please mention the Institution being attended.
2. General Member $100.00

3. Life Member $1,000.00

4. Patron Member $5,000.00

4. Institutional Member $ 1,000.00

5. Donation

$

Patron Members Please Name The Loved Ones:

Name: Please print first name first.

Address:

Tel/Fax/e-mail:

Signature:

Date:
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Following May Be Ordered From The Sikh Center Roseville
201 Berkeley Ave, Roseville, CA 95678
GURU GRANTH SAHIB VOLUMES ARE AVAILABLE FREE FROM ROSEVILLE SIKH CENTER.

Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville:
1. Seven volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually)
2. One volume “Maas Maas Kar Moorakh Jhagre” Bheta U.S. $ 10.00
3. Bachittar Natak— Bheta U.S. $10.00
Note: Items 1,2, and 3 combined please add U.S. $ 10.00 for postage. For individual volumes please add $3 for postage.
Please make checks payable to KTF of N.A. Inc.

Others Books available from Sikh Center Roseville:

4. Sikh Religion and Christianity, author G.S. Sidhu, UK. ] Bheta $5.00 including postage

5..Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK.] for both

6. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada.

7..“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.

8. Gurbani CD and SGPC publications FREE. We pay the postage.

9. =AM grE fage, fanrat 3w fRw, »iasl Bheta $10.00 including postage

Books available from other sources:
10. Awvtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Various titleson Religious books, including publications of
Missionary College Ludhiana.
11. Thanks to S. Avtar Singh Dahami, Dr. Sahib Singh’s ‘Sri Guru Granth Sahib Darpan’ is now on
www.gurugranthdarpan.com
12. Dr 1. J. Singh, 2414 Capri Place, North Bellmore, NY. 11710-1624. 1. The Sikh Way: A Pilgrim’s Progress. 2. Sikhs And
Sikhism: AView With A Bias
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