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EDITORIAL

SIKH, SINGH AND KHALSA
T@wo incidents from my teenage years growing up in Ganganagar District
of Rajasthan stand out. One was the death of a great grandmother whose
death at over 105 years of age was celebrated as a joyous occasion by four
generations of her family that hailed from District of Jalandhar in Panjab.
Whereas this death was celebrated joyfully, the other incident brought the
same family into mourning. In 1951 one of the fourth generation cut his
hair and shaved whatever beard he had. He was only seventeen. | can still
sense the grief of the entire family. Today the situation both in Ganganagar
District and Districts of Panjab is completely topsy turvy.

The editorial ‘Bani and Bana’ in last month’s issue has evoked
considerable response, both in favour and against. Sikhs are no longer
confined to Panjab or other parts of India. During earlier migrations to
foreign lands during British Colonial era Sikhs were able to transplant
themselves in foreign lands but still maintain their personal appearance and
cultural traditions of Panjab. But the whole world has undergone rapid
transformation. Racial, religious, geographical, linguistic and cultural
barriers are breaking down. We can no longer afford the luxury of
deferring important decisions as we have done in the case of ‘Dasam
Granth” and ‘Ragmala’. Nor are we going to allow ourselves to be
answerable to self styled clergy and other religious leaders back in Panjab
for reasons eloquently detailed by S. Suaran Singh’s article ‘Urgent Need
for Reformation in Sikhi’®. Sikhs in diaspora are not surrounded by a sea
of ‘Hinduism’ that has adversely influenced our growth and development
during the last three hundred years. Nor are we concerned about Hindu
sensitivities while discussing those hymns in Guru Granth Sahib that are
critical of Hindu practices. We cannot wish the problems to go away. We
have to face them squarely. This editorial is invariably tied to the previous
month’s editorial ‘Bani and Bana’ and should be read in that context.

The Encyclopaedia of Sikhism published by The Punjabi University,
Patiala defines Sikh, Singh and Khalsa®. If we could dispassionately
accept these definitions we will be on the road to ‘charhdi kala’. There
really is no other choice.

SIKH:

To quote from The Encyclopaedia, “The word sikh goes back to Sanskrit
sisya, meaning a learner or disciple. In Pali, sisya became sissa. The Pali
word sekha (also sekkha) means a pupil or one under training in a
religious doctrine (sikkha, siksa). The Punjabi form of the word was Sikh.”
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With the passage of time common noun sikh became proper
noun Sikh used exclusively for the followers of Guiru Nanak.
In this definition there is no reference to a person’s
appearance. To quote from the previous month’s editorial,
“Let us take ourselves to the time of Guru Nanak. Guru is
giving a sermon. Who is he giving the sermon to? In his
audience are Hindus and Muslims, adherents of the two
dominant faiths of that time. Did he treat them differently
from each other or did he treat them as humans eager to
make sense out of this life? Did he see Hindu and Muslim
faces or Human faces?”” He was, clearly, addressing his
Sikhs. Bhatti Sardar Rai Bular and Mardana were among his
Sikhs as were, later, Bhai Nand Lal, Bhai Kanhaiya, Kaura
Mall, Des Raj, Dina Nath and Bhai Vasti Ram.’

As time went on changes took place. Children born into Sikh
families were automatically considered as Sikhs without any
formal initiation rite. One may consider that as their birth
right. Among some Hindu families the eldest son was raised
as a kesadhari Sikh while the rest of the family with cut hair
came to be called sahajdhari. That word for a cleanshaven
Sikh is inappropriate. The Encyclopaedia of Sikhism defines
‘sahaj’ as “...a state of mental and spiritual equipoise
without the least intrusion of ego...” Not many ‘sahajdharis’
would meet that criteria. More appropriate term, as opposed
to kesadhari, would be non-kesadhari (mona). A person
converting from one faith to another obviously has to
undergo some initiation rite. So far that rite is ‘Khande di
Pahul’.

SINGH:

To quote from The Encyclopaedia of Sikhism, “Singh, from
Sanskrit sinha for lion, is an essential component of the name
for a Sikh male. Every Sikh male name must end with 'Singh'.
Historically, this was so ordained by Guru Gobind Singh on
the Baisakhi day, 30 March 1699, when he inaugurated the
Khalsa, They were to adopt the five prescribed emblems,
including kesa or unshorn hair and share a common end-
name 'Singh' in token of having joined the self-abnegating,
martial and casteless fellowship of the Khalsa...While 'Sikh'
is a spiritual appellation, 'Singh' has socio-political
overtones in addition.”

Historically the word Singh is not unique to the Sikhs. It
predates the Guru period. India’s current Foreign Minister,
Natwar Singh, is not a Sikh. Thus all Singhs are not Sikhs.
The dilemma is should all Sikhs be Singhs? Dr. Harbans Lal
is a Sikh, just as Bhai Nand Lal was a Sikh. Dr. Harbans
Lal’s Sikh credentials are accepted by the Sikh establishment
in India and abroad, including the so called ‘Jathedars’,
SGPC, Sikh faculty of Universities in Panjab, Institute of
Sikh Studies, Chandigarh, Sikh Review, Calcutta and Dr.
Chahal’s Institute for Understanding Sikhism, Laval. He even
held the position of President of All India Sikh Student
Federation during his student days in Panjab. He participates

and leads in various national and international Sikh
gatherings. Similarly, Alice Basarke in Canada and Claudia
Martins in Brazil consider themselves Sikhs and | do accept
all of them as such.

KHALSA:

To quote from The Encyclopaedia of Sikhism, “Khalsa,
from Arabic khalis (lit. pure, unsullied) and Perso-Arabic
khalisah (lit. pure; office of revenue department; lands
directly under government management), is used
collectively for the community of baptized Sikhs... In the
Sikh tradition, the term appears for the first time in one of
the hukamnamas (lit. written order or epistle) of Guru
Hargobind (1595-1644) where a sangat of the eastern
region has been described as Guru ka Khalsa (Guru's own
or Guru's special charge). It has also been employed in the
same sense in one of the letters of Guru Tegh Bahadur
(1621-75) addressed to the sangat of Patna. The word
occurs in Sikh Scripture, the Guru Granth Sahib, once, but
there it carries the sense of the term khalis, i.e. pure...The
term "Khalsa", however, acquired a specific connotation
after Guru Gobind Singh (1666-1708) introduced, on 30
March 1699, the new form of initiatory rites — khande di
pahul (rites by khanda or double-edged sword). Sikhs so
initiated on that Baisakhi day were collectively designated
as the Khalsa — Khalsa who belonged to Vahiguru, the
Supreme Lord.”

Just as the words Sikh and Singh pre-date Guru period, so
does the word Khalsa (and so does the word Gurmukhi). For
the Sikhs, however, they have become synonymous with
their faith. Even Gurus started using the term Khalsa prior to
the beginning of ‘khande di pahul’ initiation. It is obvious
that an event of tremendous significance took place on
March 30, 1699 but the details are inexplicably unclear.

What needs to be done today is what should have been done
300 years ago. Why is it that no two of these twelve writers
describing the events of March 30, 1699 agree with one
another? Is it too late even to go back 300 years in search of
truth? Would that research not answer some of the often
asked questions representing different points of view? Was
the initiation voluntary or mandatory? What exactly was the
initiation ceremony and why did the Guru not leave clear
instructions to administer it as he did in the case of Guru
Granth Sahib? How did banis from outside of Guru Granth
Sahib, bestowed upon us by the Tenth Nanak himself, come
to play such an important role in today’s Khande di Pahul
preparation and Nitname when he himself, in his wisdom,
chose not to include them in Guru Granth Sahib?

To quote The Encyclopaedia again, “Khalsa is repeatedly
extolled as composed of men of excellent moral qualities,
spiritual fervour and heroism.” Many ‘amritdharis’ have
started penning ‘Khalsa’ after Singh in their name. | know
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many such people but there is not one of them, including a
past “‘Jathedar’> who has added Khalsa to his name, who
meets the qualifications of a Khalsa stated above and yet they
all look down upon those who have not taken ‘Khande di
Pahul’. It takes time and learning to get to that stage. Let
people become Sikhs before they become Khalsa and take on
the designation Singh. Those of us who were born in a Sikh
household have the privilege of being named Singh
automatically whether we undergo any initiation rites or not.
Let us make it possible for those who are not born into Sikh
households the choice of being called Sikhs, as was the case
in Guru Nanak’s time. Let them work their way up to become
a Khalsa, i.e. Guru Gobind Singh’s Khalsa, complete with 5
virtues — humility, patience, mercy, contentment and
truthfulness. Thus all Khalsa will be Sikhs but not all Sikhs
will be Khalsa.

As of today the pool of potential Khalsa exists only among
the children born into Sikh families. Even that is dwindling.
One glance at the matrimonial ads in the Tribune will prove
that point. Along with the caste of the groom will be the
requirement that he be clean shaven. To create new pool,
both among Sikh and non-Sikh family children we must
accept them as Sikhs without prerequisite name or
appearance change. Only change we should expect and
require is their belief in and practice of the teachings of
AGGS. Once they have been exposed to this incomparable
treasure, allow them to grow and decide for themselves if and
when to become Khalsa and take on the name designation
Singh.

Kesadharis and non-kesadharis (mona) should be able to
consider themselves Sikhs without the necessity of outward
signs and symbols and without any feeling of guilt on the part
of monas and sense of superiority by kesadhari Sikhs. The
latter should show the same magnanimity towards the monas
as Gurus did and not consider them any lesser Sikhs. We
should create the requisite conditions for Sikhi to meet its
destiny of becoming a truly universal world religion for
the entire mankind and not remain just a parochial
Panjabi faith.

“The World Population of Sikhs’® compiled by S. Gurmit
Singh of Australia followed by ‘The numbers Racket’ by Dr.
I. J. Singh of USA beg a question: Who should we include in
that count? Hardev Singh Shergill

1. page 6

2. page 3

% For more information see p.13 Vol. IV of The Encyclopaedia of Sikhism,
First Edition).

% See Sikh Bulletin Sept. 2002.

% See page 26for the character of our Takhat ‘Jathedars’.
6. page 5.

*kkk*k

SIKH, SINGH AND KHALSA

From The Encyclopaedia of Sikhism, Punjabi University, Patiala

SIKH: The word sikh goes back to Sanskrit sisya, meaning
a learner or disciple. In Pali, sisya became sissa. The Pali
word sekha (also sekkha) means a pupil or one under
training in a religious doctrine (sikkha, siksa). The Punjabi
form of the word was Sikh. The term Sikh in the Punjab and
elsewhere came to be used for the disciples of Guru Nanak
(1469-1539) and his nine spiritual successors. Nanakpanthis
(lit. followers of the path of Nanak) was also the term
employed, especially in the initial stages. Mobid Zulfigar
Ardastani, a contemporary of Guru Hargobind (1595-1664)
and Guru Har Rai (1630-61), defines Sikhs in his Persian
work Dabistan-i-Mazahib as "Nanakpanthis better known as
Guru-Sikhs (who) do not believe in idols and temples."

According to the Sikh Gurdwaras Act, 1925, passed by the
Punjab legislature, "Sikh means a person who professes the
Sikh religion.” The Act further provides that in case of doubt
a person shall be deemed to be a Sikh if he subscribes to the
following declaration, "I solemnly affirm that I am a Sikh,
that | believe in the Guru Granth Sahib, that | believe in the
Ten Gurus, and that | have no other religion."

The Delhi Sikh Gurdwaras Act, 1971, passed by Indian
Parliament, lays down a stricter definition in that it requires
keeping hair unshorn as an essential qualification for a Sikh
and that, besides belief in the Guru Granth Sahib and the
Ten Gurus, it requires a Sikh to affirm that he follows their
teachings. The latter Act thus excludes Sahajdharis
(gradualists who profess faith in Sikhism but have not yet
complied with the injunction about unshorn hair).

The Sikhs believe in the unicity of God, the Creator who is
formless and eternal, transcendent and all-pervasive. The
unicity of God implies, on the one hand, non-belief in gods
and goddesses, idols and idol-worship, and on the other
rejection of divisions among men on the grounds of birth,
caste or countrv. In the Sikh temple called gurdwara. no
images are installed or worshipped. The sole object of
reverence therein is the Holy Book. The Sikhs, considering
God's creation to be real and not mere illusion, believe in
the dignity of worldly living provided, however, that it be
regulated *©" to a high moral standard. The human birth
is a valued gift earned by worthy actions, and must be
utilized to do prayer and engage in devotion and perform
good deeds. The popular Sikh formula for an upright living

is nam japna, kirat karni, vand chhakna (constant
remembrance of God's Name, earning one's livelihood
through honest labour, and sharing one's victuals with
others). Their faith requires the Sikhs to be energetic and
courageous. A hymn by Guru Ram Das, Nanak 1V, adjures a
Sikh to rise early in the morning, make his ablutions, recite
gurbani, the holy hymns, and not only himself remember
God while performing his normal duties but also assist
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others to do likewise. Guru Tegh Bahadur, Nanak IX, defines
the ideal man as one who frightens no one, nor submits to
fear himself. Sikhs are generally householders. There is no
priestly class among them. All on condition of fitness can
perform the priestly function. Women among them enjoy
equal rights.

Although a person born and brought up in a Sikh family is
generally accepted as a Sikh, yet, strictly speaking, initiation
through a specified ceremony is essential. Up to the creation
of the Khalsa by Guru Gobind Singh in 1699, initiation
through charan pahul was in vogue. According to it, the
novice was required to drink water touched by or poured over
the Guru's toe. Guru Gobind Singh introduced khande da
amrit or rites of the double-edged sword and prescribed the
wearing of five symbols including kesa or unshorn hair,
which form is obligatory for all Sikhs. Exemption, that also
temporary, is claimed by Sahajdhari Sikhs.

SINGH, from Sanskrit sinha for lion, is an essential
component of the name for a Sikh male. Every Sikh male
name must end with 'Singh'. Historically, this was so
ordained by Guru Gobind Singh on the Baisakhi day, 30
March 1699, when he inaugurated the Khalsa, introducing a
new form of initiatory rites, kbande di pahul. The five Sikhs
who from among the assembly had on that day offered their
heads one after the other responding to the Guru's successive
calls were the first Sikhs who were administered by him the
vows of the Khalsa. They were to adopt the five prescribed
emblems, including kesa or unshorn hair and share a
common end-name 'Singh' in token of having joined the self-
abnegating, martial and casteless fellowship of the Khalsa.
After initiation, Daya Ram had become Daya Singh, Dharam
Das Dharam Singh, Muhkam Chand Muhkam Singh,
Himmat Rai Himmat Singh and Sahib Chand Sahib Singh.
Guru Gobind Singh, who had himself initiated at the hands of
these five, received the name of Gobind Singh.

Every male Sikh has since carried 'Singh' as part of his name.
This was a way of inculcating among the Sikhs a spirit of
brotherhood as well as of valour. Wearing the distinctive
symbols and clad and armed like a soldier with a flowing
beard and a neatly tied turban on his head, a Singh had been
set high ideals to live up to. As subsequent events proved,
Singhs became a strong cohesive force admired even by their
enemies for their qualities of courage and chivalry. For
example, Qazi Nur Muhammad, who came in Ahmad Shah
Durrani's train during his seventh invasion of India (1764-
65), in his poetic account of the campaign in Persian, refers
to the Singhs in rude and imprecatory language, but cannot at
the same time help proclaim their many virtues. In section
XLI of his poem, he says: "Singh is a title (a form of address
for them). It is not just to call them 'dogs' (his contumelious
term for Singhs). If you do not know the Hindustani
language, (I shall tell you that) the word Singh means a lion.

Truly, they are like lions in battle and, in times of peace,
they surpass Hatim (in generosity). . . Leaving aside their
mode of fighting, hear ye another point in which they excel
all other fighting people. In no case would they slay a
coward, nor would they put an obstacle in the way of a
fugitive. They do not plunder the ornaments of a woman...
They do not make friends with adulterers and
housebreakers."

As a rule, all Sikhs other than Sahajdharis are named Singhs
even before the formal initiation through Khande di pahul
takes place. While 'Sikh' is a spiritual appellation, 'Singh'
has socio-political overtones in addition. In practice all
Singhs are Sikhs with the discipline enjoined upon them by
Guru Gobind Singh added. In sentiment, however, they are
closer to the community as a whole and more active socially
and politically. Their special status is recognized legally as
well. Under the Sikh Gurdwaras Act, 1925, and the Delhi
Sikh Gurdwaras Act, 1971, while all adult Sikhs are eligible
to be registered as voters for election to the respective
Gurdwara Parbandhak Committees, only amritdhari Sikhs,
i.e. Singhs, are qualified for the membership of these
statutory bodies. Similarly, Sikh rahit maryada or code of
conduct published by the Shiromani Gurdwara Parbandhak
Committee makes a distinction between shakhsi rahini or
individual conduct and panthic rahini or corporate conduct.
While the former applies, to all Sikhs, the Singhs must
conduct themselves, in addition, according to the panthic
rahini.

KHALSA, from Arabic khalis (lit. pure, unsullied) and
Perso-Arabic khalisah (lit. pure; office of revenue
department; lands directly under government management),
is used collectively for the community of baptized Sikhs. The
term khalisah was used during the Muslim rule in India for
crown-lands administered directly by the king without the
mediation of jagirdars or mansabdars. In the Sikh tradition,
the term appears for the first time in one of the hukamnamas
(lit. written order or epistle) of Guru Hargobind (1595-
1644) where a sangat of the eastern region has been
described as Guru ka Khalsa (Guru's own or Guru's special
charge). It has also been employed in the same sense in one
of the letters of Guru Tegh Bahadur (1621-75) addressed to
the sangat of Patna. The word occurs in Sikh Scripture, the
Guru Granth Sahib, once, but there it carries the sense of
the term khalis, i.e. pure.

The term "Khalsa", however, acquired a specific
connotation after Guru Gobind Sirigh (1666-1708)
introduced, on 30 March 1699, the new form of initiatory
rites — khande di pdhul (rites by khanda or double-edged
sword). Sikhs so initiated on that Baisakhi day were
collectively designated as the Khalsa — Khalsa who
belonged to Vahiguru, the Supreme Lord. The phrase
Vdhiguru ji ka Khalsa became part of the Sikh salutation:
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Vdhiguru ji ka Khalsa, Vdhiguru ji ki Fateh (Hail the Khalsa
who belongs to the Lord God! Hail the Lord God to whom
belongs the victory!!) It is significant that shortly before the
inauguration of the Khalsa Guru Gobind Singh had abolished
the institution of masands, the Guru's agents or
intermediaries assigned to sangat, of different regions, and
his hukamnamas of the period confirm the de-recognition of
masands, establishing a direct relation between the sangats
and the Guru. Sainapati, a poet enjoying the patronage of
Guru Gobind Singh, in his Sri Gur Sobha relates how some
Sikhs, when questioned how they had become Khalsa
because khalsa was a term related to the king of Delhi,
replied that their Guru by removing his former naibs or
deputies called masands had made all Sikhs his Khalsa. Guru
Gobind Singh, at the time of his departure from this mortal
world, conferred guruship itself upon the Khalsa along with
the holy Guru Granth Sahib. During the eighteenth century
the volunteer force organized by the Sikhs was known as Dal
Khalsa (lit. the Khalsa army). Even the government of
Maharaja Ranjil Singh (1780-1839) was called Sarkar-i-
Khalsa. In Guru Gobind Sirigh's Dasam Granth, and in many
later religious and historical Sikh texts, such as Sarbloh
Granth, Prem Sumarg Granth, Gur Bilases, Gur Pratap
Suraj Granth and Prachin Panth Prakash, the Khalsa is
repeatedly extolled as composed of men of excellent moral
qualities, spiritual fervour and heroism. The words "Khalsa
ji" are also used loosely for addressing an individual Singh or
a group of them. However, it is more appropriate to use the
term for the entire community or a representative gathering
of it such as "Khalsa Panth" or "Sarbatt Khalsa." The Khalsa
in this context implies the-collective, spiritually-directed will
of the community guided by the Guru Granlh Sahib.

*kkk*k

THE WORLD POPULATION OF SIKHS

According to the “2003 Encyclopaedia Britannica Book of
the Year”, the world population of “Sikhs” is “23.821"
millions (Mid - 2002). The majority of Sikhs reside in their
Homeland Punjab State. Region-wise, “SIKH” population is
reported to be as follows: -

Asia (Punjab, India, Iran, Malaysia,

Singapore, Thailand, etc)...............c.ooeevniis 22,961,000
North America (Canada, USA).............coceeue. 543,000
Europe (UK, France, Germany,

Belgium, Netherlands, etc)...............ccoeevennnin 242,000
Africa (Kenya, Malawi, Uganda, etc)................ 55,800
Oceania (Australia, NZ, Fiji, PNG, etc.)............. 18,900
Adherents of the Seven Major Religions are:

1. ChristiansS.......cccvviiiiiiiiii e 2,038,905,000
2. MUSHIMS....e it e e 1,226,403,000
S HINAUS....cooii 828,130,000
4. Chinese folk religionists..................... 389,543,000

March 2005
5. BUANISTS...vi e 364,014,000
6. SIKNS...oei i 23,821,000
T JBWS. et e e s 14,535,000

Sikhs in Australia: On the basis of the census held on 7™
August 2001, there are “17,401” Sikhs in Australia. State-
wise population is given as under: -

1. New South Wales (Sydney, Griffith,

Woolgoolga, Murwillumbah, etc)................... 8,600
2. Victoria (Melbourne, Shepparton, Mildura, etc)..4,614
3. Queensland (Brisbane, Cairns, Tully,

Innisfail, etc).......coovvvii i 1,938
4. Western Australia (Perth, etc)....................... 1,083
5. South Australia (Adelaide, Riverland, etc)......... 806
6. Australian Capital Territory (ACT — Canberra)... 259
7. Tasmania (Hobart).........ccooee i, 68
8. Northern Territory (Darwin)............cccoeevvneeennn. 33

Let us take care of Sikhs’ unique Identity by keeping up the
“unshorn long hair, beard, moustaches and eyebrows, with
Turban on head for males and scarf for females whether at
homes or at work places”. We should also follow “Gurbaani
and Qurbaani” as ordained by our Guru Sahibaan through
“Gurbaani enshrined in the Guru Granth Sahib”, and the
“Sikh Reht Maryada” published by the SGPC. Apart from
English and any other local language, we should also learn
Punjabi, speak Punjabi & write Punjabi in Gurmukhi script.
May Akaal Purkh bless us all?

Compiled for free distribution by an ordinary member of the Guru Khalsa
Panth, Gurmit Singh, 9 Hamlin Street, Quakers Hill, NSW 2763, Australia.
Tel: 61-2-9837-2787.

*hkkkk

THE NUMBERS RACKET
Dr. 1.J. Singh, NY, USA

In recent weeks | have been fretting about the number of
Sikhs in the world. We have all seen varying figures
bandied about - anywhere from 18 million to nearly 30
million. It seems that we ought to know how many we are
for it will determine if we are the fifth or the sixth largest
religion in the world.

Our political visibility and perhaps our societal viability
depends upon how many we are and where. And such
worries are not unique to us. It is a world where such
statistics rule; political power and governmental support
depend upon such matters. Sometimes we wonder why we
are so few when the message of Sikhism is so progressive
and entrancing to us; we are certain it should be equally
attractive to others. After all we have had five centuries to
pass it along to the world.

But if we are to be in the business of counting noses we
need to define whom it is that we count as a Sikh. And that
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puts us in a pickle, for sure. This assumes added importance
these days when the elections to the SGPC (the premier Sikh
body in India) are in the offing. This makes the pickle we are
in even more complex and messier.

For far too many years and from too many enemies of the
faith, Sikhism has been under siege, its survival and viability
often been measured by the numbers. It is as if Sikhism was
a patient and the simplest, most widely and first used test of
life, like the temperature of a patient, was the number of its
adherents. Compounding and justifying our preoccupation
with numbers is the fact that many Sikhs are abandoning the
visible markers of their faith. Too many are getting lost in
the murky beauty of interfaith connectivity. Low birth rates,
proclivity for interfaith marriages, cultural erosion and
declining attendance at gurdwaras only alarm us further. We
are in a global village now.

Such worries are not unique to us. The Jews are going
through similar contortions of faith and worldly concerns.
Every ten years the Jews count their own number in the
world. They did so again this year spending six million for
the study and eventually decided to put off releasing the
report.

Should we count those as Sikhs who are connected to us only
at the periphery of our faith by mixed practices and vaguely
Sikh loyalties? Are we an endangered species and our future
dependant on our numbers? Do we stand on the brink of
extinction or are we poised for renaissance? | may not answer
any of the questions that | posit today for my primary
purpose remains exploration. Answers vary and they also
change with time and circumstance.

Some Sikhs take comfort in the fact that at one time in India
the emperor of the day had declared Sikhism dead. From the
nearly ground zero of that patently false pronouncement less
than 200 years ago we are now the fifth largest religion in the
world. And isn’t that encouraging?

But our dilemma is very similar to that of the Jews. What to
do with those who identify with Sikhism (or Judaism) and yet
their connection to the faith is clearly peripheral and frail,
even contaminated by practices that are unquestionably not
Sikh. This is why the Jewish report on numbers did not see
the light of day and this is exactly why for Sikhs, too,
numbers may be meaningless. The core of a religion is faith
not demographics, as Douglas Rushkoff pointed out while
commenting on Judaism and its unreleased report.

In the simplest sense, a Sikh is anyone who claims to be
one. There is a multitude on the same road of becoming
Sikh; some are further along than others. Each finds his own
point along the path where the journey is the destination. |
include in this very general definition the amritdhari with all
the qualities of a saint, the amritdhari who is not far removed

from a scoundrel, and all the varieties of people who call
themselves Sikhs, even if they know not a word of gurbani,
or have never thought about what the word “Sikh” means,
and are cultural Sikhs, at best. To many, Sikhism is a
religion mainly of obligations; to me the path of
becoming one is a privilege.

However, when we face a societal, institutional definition of
a Sikh, problems soon surface. It is not just for counting
heads for entry into an encyclopedia but because numbers
often govern the quality of freedom that Sikhs might enjoy
in a society. Our rights to our own practices and legal
protections for them ebb and flow with our numbers. Hence
the importance of an institutional definition where the needs
of institutional governance are the driving force. It is this
that lies at the core of the elections to the SGPC and the
need to count heads. An institutional definition exists in the
Rehat Maryada (Code of Conduct) that applies to Sikhs no
matter where they live.

The faith of Sikhism lies in human and universal
connectivity that we term divine; ergo, the importance of
sangat. If Sikhism refuses to separate the internal reality
from the external life it is because in Sikhism even the
notions of a deity are enacted through the very real work of
individual and social justice. It is this that defines the
concept that we term Meeri-Peeri. The message of Sikhism
has always been forward looking and outer directed. The
central message of Sikhism is that however puny the person,
human beings can make a difference and leave the world a
better place. Meditating on ones navel is not the essence
of Sikhism, involvement in the world but through the
lens of spiritual discipline is. Often this message that is
the essence of Sikhism gets obscured in the numbers game.
November 25, 2002

*kkkk

URGENT NEED FOR REFORMATION IN
SIKHI
Thoughts of an independent and unbiased concerned Sikh from Diaspora
Thank you for sending me, at my request, the two issues of
The Sikh Bulletin which contained valuable information. |
was so captivated by the contents that | have read them over
three times.

It is heartening to note that the Singh Sabha International is
getting good support from amongst the Sikh diaspora spread
around the world as well as groups of Intelligentsia in India.
The most important thing is unity of action. The S.S.I.
should now move forward and form a central body as
proposed by the Canada SSlI, resolution 1V (TSB, Nov-Dec
2004 issue — page 12). Once the Core-group is in place the
real work of reforms can start in earnest.

It is rueful that the SGPC, the so-called “Apex body” and
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“Parliament of Sikhs” is a hindrance rather than an aid for the
emancipation of Sikhs and Sikhism. It is so mired in
corruption and dirty politics that nothing constructive can be
expected of it. All its vast resources and manpower are used
in the most shameful way for power and politics. It’s half-
baked Jathedars, Granthis seem to know more of
Brahmanical mythology, Vedas, etc. than the true teachings
of our holy Gurus and the true Sikh history (The Jathedar,
Akaal Takht announces himself as “Vedanti” with this word

as part of his name.). There is more than 500 years of
glorious Sikh history of valour, great scholars, saints,
sacrifice and meritorious deeds yet these preachers know
nothing of them and instead eulogize mythical characters of
the Hindus. They do not realise that Gurus used the
vernacular only to get their message across to the people who
knew nothing else. A cursory look at the past Akali and
SGPC history shows the weak leadership in a very bad light.

During the Akali agitations of the early 1900s, the leadership
could not even see the difference between the ‘non-violence’
slogan of M.K.Gandhi and the clear definition of non-
violence given by our holy Gurus. The British were quick to
grasp its advantage to them as an imperial power to weaken
the freedom-fighters, mostly Sikhs, who were getting
stronger day by day. So they hailed Gandhi as a man of
peace and helped prop-up his image. Gandhi was thus able
to fool not only the ignorant Indian masses but also the world
through the help of British media. In the euphoria thus
created the foolish Sikhs followed him and in the process not
only lost their moorings but also their pride and dignity.

As events later proved, this M.K.Gandhi was not even an
honest leader let alone a “mahatma.” He was simply a wily
lawyer and a fanatic. On the one hand he lured the poor
untouchables to his side by giving them a high sounding
name: Harijans and on the other he vehemently defended the
Hindu caste-system! He was prejudiced against the Sikhs as
Sikhism condemns the caste-system, idol-worship and
meaningless rites and rituals. He was not averse to “praise”
the Sikhs when he saw some advantage to him in doing so.
He was so afraid of the Muslims who constituted a good
majority in India, that he made a show of reading the Koran
in public. When the Muslim League declared the “Black
Day” and committed atrocities on the Hindus, he dared not
utter a word against them but instead made a big show of his
sham slogan. His condemnation was meant only for the
Sikhs who were a small minority in the whole of India and
whose leaders were befuddled by Gandhi. When he was shot
by Godse the person standing close to him clearly heard him
utter aaah aaah but the news media reported that he said:
Ram, Ram! The shifty and discriminatory policies of Gandhi
and his disciples in the congress party have left behind such a
massive lot of troubles for India that the country cannot
recover till today and is paying for them in blood and vast
tracts of its land are occupied by foreign countries -

“Hindi-Chinni bhai bhai”; stopping the army from chasing
the aggressor out of its own territory. Thus Kashmir, Punjab
and Assam are problems of their own making.

It was the devilish disciples of this man, followers of his
non-violence creed who committed the most heinous crimes
and atrocities in 1984 on the unsuspecting Sikhs! During the
Akali morchas in the early 1900s, the great Saint, Sant Attar
Singh of Mastuana had to state: “Where is it written that the
Guru’s Sikh carrying a big kirpan, having his kesas
trampled under the boots and the Sikh remains silent. The
command of the 10" Guru is ‘ears shall not hear the
disparagement of the Guru; the head should be dealt with
the kirpan’ (Life of Sant Attar Singh Ji Maharaj — part II,
page 182, by Sant Teja Singh, M.A., A.M.).

Let us have a peek at the performance of the Sikh leadership
now. Master Tara Singh followed the example of Gandhi
and went on fast unto death, not once but three times with
much pomp and a vow. Each time he broke the fast for
vague reasons. Astonishingly he did not lose weight,
something must be wrong somewhere. The esteem in which
the Sikhs were held in up to then suffered a heavy blow.
Not to be outdone, Sant Fateh Singh later also went on a fast
with something more. He built a havan-kund in the Golden
Temple complex where he was supposed to burn himself to
death. Visitors were shown this crematorium with pride by
his cronies. He too gave up his fasts and did not lose weight
either! His antics cost the Sikhs more loss of face but Sant
Ji was elated with the crumbs thrown at him by the congress
government. Sant Chanan Singh through some devious
means added the 5" Takht to the list of Takhts. As far as
history goes, the only Takht established by our Gurus is the
Akaal Takht and that too is being misused. The Jathedar
can never take the place of the Guru. The claims to be
“Pope” etc is just so much hog-wash. He can only be called
a care-taker and nothing more.

Fast unto death and burning oneself is clearly suicide which
is against Sikh principles. A Sikh is always a peaceful
citizen but is duty bound to be ever ready to help the victims
of crime, the down-trodden or the persecuted. Kirpan is part
of an initiated (baptised) Sikh but the Jathedars and
“leaders” look ridiculous carrying a big Kirpan in their
hands all the time. They also have smaller Kirpan in a strap
(gatra) on them. If at all these people want to carry a big
Kirpan, its place is in the strap and not the hands.

The S.G.P.C. claims to be the central body of all the Sikhs
but its claims are hollow and its misdeeds have made the
Sikhs themselves to be at loggerheads with it all the time. It
is odd that this ‘supreme’ body, a religious organisation is
under the control of S.A.D. a political party. Naturally
there is quite a bit of unhappiness over the sad state of
affairs. But by forming so many other such organisations is
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not going to help to solve the problem. Only if the other
SADs give up their ego and unite under one banner can there
be some hope to improve the situation.  Under the
circumstances the prime objective of the SSI for now should
be the reform of the SGPC. Since it is in Punjab, India,
perhaps we should whole-heartedly support the Chandigarh
SSI and other like-minded bodies to plan and carry out a
united front to bring about the necessary changes.

There are a lot of matters which need to be resolved, like the
Maryada which was formulated in 1935 and modified in
1945. It badly needs to be reviewed as it is found wanting in
many situations prevailing today. It is a very important guide
but it cannot be allowed to be vague and inconclusive.
Moreover, new situations keep arising which are not covered
by the present Maryada. Even in its present form there are
some errors. Take for example the standard Ardas in it. To
ask for “kes-daan” seems illogical unless one is bald. The
same long Ardas is said on every occasion even where
certain passages seem out of place but the Ardasia does not
realise it and goes on and on like a parrot. Occasions such as
betrothal, marriage, death, etc. need only a short Ardas. It is
known that a long Ardas causes loss of concentration and for
much uneasiness in standing at attention for long periods.

Some enlightened Sikhs of high spiritual attainment, Sant
Attar Singh of Mastuana and Sant Sohan Singh of Malacca,
Malaysia, were pleased with a short Ardas even if it was said
with the invocation of the names of the 10 Gurus and Guru
Granth Sahib only. The Ardas is a humble prayer from the
heart with full sincerity to God through the Grace and
Blessings of the Gurus. The standard Ardas as laid down in
the Maryada is for the congregation at a Gurdwara and other
large religious gatherings.

Even then it should not be made too long by adding passages
from the Gurbani. This trend is of recent origin each Ardasia
trying to impress the assembly with his ability to quote from
Gurbani. Once the Ardas begins before the Guru Ji, to quote
verses from Gurbani is like confronting Guru Ji as if it is a
reminder. This I feel negates the purpose and sincerity of the
Ardas.

| also feel that the words “Var Sri Bhagautiji ki Patshahi 10”
should be replaced with other suitable words reflecting
clearly the Sikh character or it should be entirely omitted.
These words are from the so-called “Dasam Granth” which
has been the subject of objections for a very long period of
time. Just because this word appears in the Guru Granth
Sahib does not make it acceptable in the Ardas as there are
many such words in the Gurbani touching on Hindu
mythology but are not accepted as reflecting the Sikh
character. Also the practice of praising and asking of extra
benedictions for people of high position or who have donated
money or are rich, is hypocrisy.

Many new fads and fashions have come into vogue under
the guise of modernity, comfort, decorations, offerings, etc.
Gurudwaras are usually under the control of people who call
themselves Sikhs but know little or nothing of the principles
or the creed of Sikhism. Gurudwaras are being used for
self-interest, power and politics and are thus misused to the
detriment of the advancement of Sikhism. The committees
invite some politician, PM, CM, Council member or highly
placed official on religious occasions mostly to get in his
favour. Then the President and committee wait for him at
the door with garlands. They step over each other when the
dignitary arrives to go forward to shake his hands. He is
taken to Guru Darbar surrounded by these servile members
of the Gurudwara committee who show no respect to the
Guru Ji but are pre-occupied with the VIP I They feel no
shame even when they break the Guru Ka Langar rule of
equality of all. The table for the big-shots is covered with
new cloth and flowers placed there too. The sewadars show
special attention to them and even special cakes or cookies
served to them whereas the rest of the sangat is made to
wait. And these are the same people who on other days
make a show of their respect for Guru Ka Langar!

The SGPC, instead of upholding the dignity and the
superiority of Guru Darbar, is itself guilty of such misdeeds
and meanness. For self-grandeur they do not mind to
trample on the dignity and principles exemplified by our
holy Gurus. The Gurus did not care nor were they
intimidated by the power of kings, wazirs, etc. Whoever
came had to follow the rules of the Guru no matter of how
high a position or how powerful he was. Here we have
people who claim to be guardians of the Guru Darbar,
wearing the garb of brave Sikhs but grovelling before
ordinary mortals and showing shameful disrespect to their
great Gurus ! These Jathedars standing with garlands and
saropas are the worst offenders and they make a very
shameful picture of their “leadership.”

They should be condemned and admonished strongly. In
fact garlanding and awarding saropas at places of worship
should be strictly banned. The Maryada is lacking in
dealing with such shameful behaviour therefore a meeting
of the Panth Khalsa should be called as soon as possible to
redraw the Maryada which should not be allowed to stand in
its present form knowing very well its deficiencies.

I have said a lot and if someone feels offended by my views
let me state that these are only my views and | put these
forward for the consideration of independent and unbiased
concerned Sikhs. Waheguru Ji Ka Khalsa, Waheguru J Ki

Fateh. Suaran Singh, 1, Solok Dumbar, 11600 Penang, Malaysia
e-mail — sshalia@hotmail.com
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GURU GRANTH SAHIB AND SCIENCE -2
Dr. Hardial Singh Dhillon, UK
[Part 1 appeared in Nov-Dec 2004 issue of The Sikh Bulletin ]

In part -1, we discussed the Creator: here we shall try to
understand the Creation. Once again, Guru Granth Sahib Ji
tells us that His bounties to His creation as well as the
creation itself are just as great as He himself; neither His nor
His creation's end can be found by pondering,

WA HIS Q || ALz iy 33 39t @3 118131 I.ILA/A

397 iz & A Bl 19T .. HA. ILITA/LEE
WA HIBANSFIE & At 391 35 =fznret 12018121l ¢}
ur Ife 3 fedtnt 88 Ife feam 1Ay #t (22), JT.a.AM
W3 & Al 3T Mg || ¥z & A Uy |l

&g vz & 7E 3fe I gg3T It g3 IfE 1 AY Y (W), TALAM

Before we talk about creation, we must talk about the
structure within which the universe exists.

Science: According to science, the universe is about 15
billion years old (BBC, 1999). This has to be an estimate,
since it cannot be verified by experiments though efforts
continue. Science, however, fails to give an explanation as to
why the universe came into existence in the first place.

The earth is about 4.5 billion years old, (evidence based on
C* rock dating). The earth came into existence from the
cooling of the hot celestial dust resulted from some sort of
explosion from our sun, from which the planets and their
moons were formed in our solar system (Young, 1974).
Similar process has been repeated elsewhere in the universe,
resulting in countless number of stars, moons, planets
galaxies and nebulae. So far the rocks from the moon have
been dated which show consistency with the age of the earth.
This makes the earth and the moon about the same age.

Even beyond this is the theory of the 'Big Bang’, which
attempts to explain how universe came into existence.
Science agrees that it cannot test or forecast anything before
the big bang, since all instruments fail to test anything, or are
not in existence to date to be sufficiently accurate. Further
more, they say one cannot even ask the question as to what
was before this, since neither space nor time existed.
Consequently, some scientists say that all this known as
universe, has either come out of nothingness (which
contradicts science's own fundamental principle that one can
not have something out of nothing, as well as the
conservation of energy principle!) or perhaps that it was
always like this: a dynamic equilibrium. More recently, the
Super String Theory (the strings themselves cannot be seen
by the way) seems to explain that the universe can expand or
collapse according to the amount of enthalpy (measured as an
order of complexity in the system) in the universe. In the
latter concept, the total energy remains the same at all times,
- it is neither destroyed nor created; it merely transforms.

This sustains the universe at all times and allows universe to
expand and collapse periodically. Our universe at the
moment, says science, is too young to collapse. It is still
expanding, and its rate of expansion has increased (BBC,
1999).

Most of the above are the findings of the 20" century
science which even counts for multiple universes, parallel
universes, black holes etc. That it is therefore a state of
equilibrium: it is neither the final destiny nor the end
product; the process continues unabated, even today.

Sikhi:  Guru Granth Sahib Ji says that no body will ever
know how the universe was created nor why it was created.

He alone knows how it was created.
" 393 fAIS a8 A »id A8 A 1| AY A (29), d.IA/8

O IT3 ot 7S FIIT ITH 12| FHHST, HU (M.90) 1.ILH /
22yl 7 f37 & 37 Aa13 QufenTIgrs a& nisTE Jarfenr |
I I NIg & AE AT IHg RIS, HA.J1.3.H/03Y

Nevertheless, Guru Ji gives us some indication as to when
and how it was created.

"&izT UG & a=@ Il f3A 3 9T ®y v

Y (A€), I.A/3
From one word He created all, from this became infinite.
Notice the word “UR™@” indicates ' to spread, or evolve'
(cf. with the big bang theory above). Unlike science,
Gurbani says that the cause and the Creator are one and the
same.
a9z I9E Yg &F I €HT &1 afell
AYH&TE, HU (M.99).31.a1.H / 20€
IS IS AHTE YT 31 AgSe! Il fasres Hu. aalA/ ©a3
9T IS AHTE YF Bfg mius &8 Il fawras Hu. anane/ cau
ad &'6g yzg wiy fufent ggs a9 #dt 1381
THSH H, MST ALH/AE29

This is a very important point indeed. Until recently, science
did not admit whether the universe could ever collapse and
restart or whether it had any reason/cause to be here in the
first place! Again, Gurbani gives us a very clear answer that
it has happened many times already; each time, it merges
into one and restarts.
&t a9 unfa& uAe I Ae AeT feg S0 I
HYHAT, HU (W.90) .31.3L.A / 206
% Had 38 a6a 81 121l
AYHST, HU (M.29/2) 3IILH / €2

When did this happen? Guru Nanak Dev Ji says:
H'g HT& Q Il d1.31.A/Q03U-q03€

nJEE &98€ JUa' || U9fE & I[IGT IIH »UT ||
& feg 3fs & 9¢ & H9T He AHTO Sarfeer Iqll

S & g3t uBT & ue I Buf3 yuf3 & nies 7 |
43 US™ AUS 5d1 AYT &€ & alg Saree 1121
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a1 3fe AId He ufensT || & fIA3 adt & a& I
398 HId Bdt AHE HIE & o niife & Afeer 131

For countless ages, there was darkness; neither the earth nor
sky except His immeasurable Hukam. Neither sun nor moon,
nor day/night; only He. There were neither four sources of
life, nor bani, nor air/water; neither creation/destruction; nor
coming/going. There were no continents, nor any nether
region; no seven seas, nor streams with flowing water. There
were no heaven or hell, nor any one born/died, no
coming/going.

7 f3g g 31 7913 Bufenr | I3 I& WiTE garfenT ||
goHr farg HOF Bu® Hifemr Hg sufee gl
fea® 3@ afg AgT safenr | af9 afg @8 Ta AN |
o3 gOHs US™ »idd JruSY USdiet mifger Ul
I T NZ EAE AL I YI I9 3 AST I
aox AT 93 faaHt fard 38 giF arfeer 1agisnaull

When He willed, He created the world and with this will, He
sustained the sky without any pillars. Through three powers,
creative, sustainive and destructive, He expanded maya. To
rare individuals He expounded this that He created and cares
the world through His hukam. Through hukam, the
continents, universe and nether regions were commenced; the
invisible became visible. No body knows its limits; only
through Guru this knowledge is imparted. Nanak, those who
remain merged in His love, sing His praises.

What was before this?

Science: It has no idea!

Sikhi: The fifth Nanak gives us an account of this state in
Sukhmani that when there was no form of creation, only Akal
Purakh alone, then there were no duality of sin/virtue,
pain/pleasure,  happiness/mourning,  honour/dishonour,
captive/emancipator, heaven/hell etc.,

"7 wigrg feg 98 & feresT | yu ¥s 39 99 3 937 |l
9 UTSt viuE Be AHTY 1| 39 89 fadu fom Afar aHfs
79 fer & g9% fogs & AU
39 I9Y Hd1 o9 fIAfa fammusi i
FHHAE, HU (M.29/9) .91.3LH / €0
"9 fodras fadaa fegas
37 I8® a8 e A8s nifgHs 8"

AU, HU (M.29/8) d1.3LH /2tQ

When Akal Purakh willed the creation to be so, it was made
subject to three dispositions. Sins and virtues became
apparent, and some yearned for heaven, others imagined hell.
Worldly snares and entanglements of illusion became
apparent and the creation became engulfed under the burden
of egotism, maya attachment and doubts. The pain and
pleasure, honour and dishonour became to be interpreted in
numerous ways. The play is His and He beholds it all; wind
up the play, O, Nanak, He, and nothing else, remains.
ﬂtr»rrﬁiaﬁr@umm»m I f3g I= Hfg ats farag I
Uy Ys 37 3 I3 || A 59K 3 AIAr FEes |l

W% A% HifenT 79% | @R Ho 39U 3 39 |
TH BY H& "UHS || wifed yag a8 3y |
W&K»ﬁﬁ;aﬁ@ﬁ I ﬁxﬁ&%z@méﬁlmu”
AUHST, HU (M.29/2) I.dLH /22

Is there a limit to his creation?

Science says that through gravity, the planets around each
star form a solar system and that there are now countless
number of stars (some more complex than ours) in each
galaxy. Equally, as far as the eye can see through the
telescope, there are many galaxies and nebulae. Some stars
run their course and then disappear and many more are
forming. Around few solar systems, like our own, planets
have been discovered though no life has yet been found on
any of them. Mathematically, there exists a probability of
life being present on some of them at least.

These ideas are at the forefront of today's science and this is
the result of many hundreds of years progress and research.
It was Ptolemy, about a century after Christ, who interpreted
the Christianity's view to be known that the earth was the
centre of the universe and that it was flat, and the Moon,
Mercury, Venus, Sun, Mars, Jupiter and Saturn, respectively
revolved around the earth (Holmes & Maynard, 1975).
These views survived for about 1500 years until Copernicus
in 16" century challenged them, and replaced the earth with
the Sun in the centre. He died in 1543 but his ideas obtained
strong support from Kepler (1571-1630), a German
mathematician and astronomer. Kepler further added that
planets orbit in ellipses rather than circles. He explained this
that due to the pull of other planets on the earth, the path
was elliptical. He formulated, mathematically that 2 -3
planets exist though never lived to see them himself. When
Galileo Galilei (1564-1642), an Italian scientist, published
Kepler's work, the strong Christian movement immediately
put him under house arrest. In 1609, Galilei did see some
planets that Kepler had forecasted through his crude
telescope and in 1610, discovered Jupiter and its many
moons. Galilei died in 1642 and Newton was born the same
year. He further refined mathematics and discovered
calculus, a powerful branch of mathematics. His work on
the telescope lead him to confirm Galilei's findings and gave
us the Law of gravity, the Universal Law of Gravity, the
Law of Inertia, Laws of Motions. He died in 1727.

Albert Einstein (1879-1955) produced the theory of
relativity as applied to cosmos bodies and showed that
matter and energy were interchangeable, and that space and
time were inseparable concepts. At the beginning of the 20"
century, the Quantum Mechanics Theory was developed by
Planck (1858-1947), a German Physicist, to explain the
behaviour of atoms which postulates discrete steps. The two
theories do not reconcile. Latest attempts to combine the
three (the theories of Gravitation and Electromagnetism,
Relativity, and Quantum Mechanics) is being made by Prof.
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Hawkins at Cambridge University. His current belief is that
the universe has no beginning/end. He assumes that the time
and space do not have to commence from a single point but
can be curved so that they appear without end and therefore
circular. The universe therefore, is a mere application of the
Laws of Physics. No wonder he says that God is an
embodiment as the Laws of Physics! He says that he can
explain about the universe as to why it is, and the how it is,
but he is as yet not sure why did it exist at all (Hawking,
1989). Recently, Prof. Hawking has been reported to have
changed his mind about being able to resolve the perplexity
of the ultimate Truth. “Some people will be very
disappointed,” he concedes, “but | have changed my mind.
I’m glad our search for understanding will never come to an
end, and that we’ll always have the challenge of new
discovery; without it, we would stagnate,” (Cornwell, J,
2004)

SIKHI: Guru Granth Sahib Ji, although took 239 years to
complete, is no where an evolutionary in its approach. What
is said through the shabad is final on each and every topic.
Bear in mind then that there were no telescope or microscope
up to fifth Guru's time (the Adi Granth was installed in
Harmandir Sahib in 1604), and yet Guru Nanak Dev Ji goes
far beyond the Vades and the Ketabs:

UTSTHT UTSTH ®Y WETAT WA |l
&3 639 3% 5] 2T Ifs fea T3 |
AJA WoWd JJf6 a39 wiAg feg o3 |
ur Jfe 3 fenftnt 88 Ife fezm
o TJT Wt vl 7€ Wiy 1| AY Y, LA

There are myriads upon myriads, sky upon sky. Says fifth
Nanak in Sukhmani:

et Afe BR 3 HS® || FET dfe AFMT BT &Y3 1311
AYHSE, HU (M.90/3) 31.31.H /20U
FE Sfe »iTm oz I, 121
FHHBT, HU (M.90/2) aL.aLH /20¢

There are countless moons, suns, the spheres and stars. There
are countless skies in the universe.

Guru Nanak Dev Ji even told us that through His hukam, the
sun and the moon travel millions of miles through the space
and there is no end to it:
" 8 fefg pon 3 fefg dg Il ST LSt TWS S Wiz 117
WAT € 9, HA,d1.9LA/8E8

It has to be admitted in all honesty that let alone any research
scientist not believing it, even the Sikhs found it difficult to believe
this. They thought what Guru Sahib has said about the moon is right
but the fact that the sun actually also travels, this is impossible! You
may be pleased to know that scientists have now confirmed the
latter to be true. Although science has not yet found any planets any
where in the universe with life, apart from giving us mathematical

probability, Gurbani is very adamant about the existence of other
worlds.

AT #fe #fe 339 17 fag ufemr g & =9 |
M A1, HA(39),31.3.A/2
God has His seat and His storehouses in all the worlds.
Whatever was put in them was done once and for all. (cf
with concept of energy in science).

f38 393 <Afg & &1 1l
The saints of all worlds reside there.

38 &1 ol viag || AY #, HA(32),d1.aLA/C
There are worlds after worlds.

The books of the Muslims and Jews say that there are
18,000 such worlds, but Guru Nanak Dev Ji said although
they all speak of the Creator being the base of all, the truth
is no body knows the real accounts since both the accounts
and the accountants parish. There are countless skies and the

nether regions: the true account is known to Him alone.
“UTITHT UTITH B {GTHT WA ||

&3 639 3% 8] 2T 96 fexa T3 |
AJA WMoY JIf6 o339 »ing feg T3 |l
¥ Ife 3 fedtat 8 dfe fezg 1l
O TIT Windt Wi ATE w1l N7 FY A, HA(R), IR

It became a big question, when Guru Ji visited Baghdad,
since according to Koran, there are seven heavens and seven
nether regions and thus challenged Guru Ji. As a proof of
this, Guru Ji took Pir Dustgir’s son with him and visited
these countless places in the blink of an eye. As a proof,
they brought back a cauldron full of karah parsad and
karahi. The Pir was more than satisfied and asked for
forgiveness. Bhai Gurdas Ji records:
“afes i3 ger Ui & nadft Hie efenr gevet |
BH WA USH B nifd goa fefg Az feumet |
g JEd® YATE T U9 US™S BTt a7 |
799 & & 2 2UTEl | 38 99T, @9 A(3€).

It is interesting to note that Guru Granth Sahib Ji advocates
multiple universes rather than a single one:
FE dfe A FIHS 12 |l
AYHAE, HU (M.90/2) aLaL.H /20€
3B ds 13T STIs I AT AB I NS 5 M3 |
T 1, HaA(32),31.aLA/C
Ih..0an A & 29, HA,31.31.A/8ED

Gases, Water and Beings:

Science: Science says that from the original big bang, the
simplest possible molecules like hydrogen were formed.
Further interaction through nuclear fusion gave rise to
helium and other elements. The early atmosphere was of the
reduced type, with considerable hydrogen and nitrogen but
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no oxygen. These molecules interacted further by chance and
produced more complex molecules, eventually reaching a
stage where oxygen was produced. Oxygen and hydrogen
condensed in the right proportion to produce water (this was
actually demonstrated by Dumas, a French Chemist (1842) in
his experiment when he passed hydrogen over copper oxide
and the condensed liquid he collected, turned out to be water.
Moreover, Water Voltameter also shows that when water is
electrolysed with small amount of sulphuric acid, hydrogen
evolves from cathode electrode and oxygen from the anode
electrode. Eventually over millions of years span, one such
molecule called DNA was capable of replicating itself. This
was the beginning of the living matter. From the original
primal soup, single cell organisms began to merge and
through DNA replication multiplied. Some of these
experiments were repeated by Miller (1953) in America.
While results showed that it was possible to produce simple
amino acids, sugars and other molecules, they did not
produce a living organism, since millions of years time span
is needed. Thus organisms changed through mutation and
hence variations were evolved which made it more adaptable
to their ever changing environment. Science says further that
every organism has this genetic base which became more
complex, giving rise to multicellular organisms, with the
ultimate product as human beings. Humans are still
continually evolving, even today.

Sikhi: Guru Amardas Ji gives us clue about air and water:

“A 3 U= 3fen uea 3 7% JfE |l
7% 3 f3ges Afmar wie wfe 7f3 mife 17 fadterar Hr Q. anarA/As
From Him came air and from air came water. Through water

the system became established in ocean, land and water,
while He became established within.

Gurbani also tells us that life originated in water and without
water, it is impossible to imagine life:
“ufgw ust M I fag ofowr Az afe 11..”
WA & 9, HA, JAILA/BI
In the first place, there is life in water by which everything
sprung.

There are organisms in dung and wood; no grain is without

life either.
“FT W3 Bt wiefg oz IfE 1.7 v & @9, 1A, AALA/SOR

‘A3 T nic & ol I8 & AfE I, »iAr & T19, HY, JALA/BO2

Bhagat Kabir Ji asks Pundit that if organisms birth and death
makes that place polluted, then tell me if anything or
anywhere is "pure"”, viz:
3 B39, 5fs I 637, A3 Quf3 38t |
AGH B38, HE ¢fe H3d, B3 UgH faaret Iqll
&g, 3 Ushr, a8 U=tz 11 18qIFEe /, a1.3.A/339

Kabir Ji goes much further than this to assure Pundit: not
only those organisms that we can see born and die in this
way, there are those which exist in our eyes, mouth and
ears, there are organisms that are destroyed by our actions of
rising and Iymg down: they are in the kitchen as well.

J 37, 86¢ H3F, H3T Hea! 9 I

o> U

€53 853 F37 B4, H3F US IR 121.. 18U i,
aq.a.A/339

Gurbani also tells us that there are five elements from which
beings have been created, namely , the earth, water, fire, air
and ether, and that the sixth, He himself, resides in His
creation. It is also worth noting that the western philosophy
only quotes four elements and omits ether.

g 33 fHfs afent digt, 33 &7 3 dig I | G9H 0 34 G JI3
&, soHf fafs 78 €t 3 121,131 =9 #, aranA/ds ©oo
“uBz Uzt §A39 8H uaSt Har fuwet | UefH fefe nmam af
3T 2K nifere AHTEL | 3Tet 99T, @9 A().

You will be pleased to know that recent discovery casts
doubts on the four elements and lends a great deal of
support to the fifth element, ether, which previously was
thought to be vacuum but now said to contain particles
which when break produce more positive and negative
charges. This releases latent energy, which is responsible for
accelerating the expansion of the universe (BBC, 1999).
That there are four major ways by which life sprung: the egg
type (birds), the placental type (mammals, including human
beings), the humidity type (bacteria and fungi) and those
which sprlng from by braking the earth type (plants).

wi3d A7 A3A 8337 yF ot e faafs |

121 ..1301€0Ifgsms®, Hu, T1.a.A/CAE

visH #9d A3H 833H AfY T35 qu v #3 Guehr
€1 fasras, H8, IIA/C3Y

Also that there are no ends to His creation. Countless birds
and snakes He has created, and countless stones and trees;
countless air, water and fires exist; countless countries,
planets and their spheres. Countless pearls exist in oceans
and organisms of different type also appear.
et dfe 1t reu Qure 11 et dfe uET faay feurre |
et dfe U= uet AT || aEt dfe @A g 1SS |l
131l BYHST,HU,3T.91.A/20U
et dfe Jig 936 AHE || a8t dfe && yaa 73 |
181l FH&ST,HU,31.31.A/20€

Gurbani says that they are in hands of the Creator. He has
written their code and it is according to His will that they do
what they do (notice science also recognises this code but
says it evolved by chance, therefore denial of Creator
Watson & Crick, 1953).

" ot A3 Jar & &< 1ASST faftnr <3 & |
Y i, H. I.aA/3
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That organisms of many types, colours and names exist,
whose account has been written by the creator with His
flowing pen.

Jait ot 37t afg afa fasrt wienr fafs Gurst
fg afg 28 13T vy fae 37 & =fsnrdt 1| Ay A, Ha. JranA/E

He who has created beings in many colours and forms, also
cares about them.
fafs 2fg feu 37 fAfg oo IfAe goHe f3e fa= wfa il
Y i, Ha. JAA/8

The Hindhu philosophy accounts for 8.4 million species of
organisms, each species containing many millions. Guru
Granth Sahib Ji often talks in terms of “TIHt By T

Buret”, as well, but its meaning needs to be interpreted

carefully for two reasons. Firstly, some species have become
extinct now, like mammoth and dinosaurs and secondly, new
species of organisms also appear, thus making it a dynamic
rather than static process. Science, however, has only found
about 5.6 millions yet. It is more correct to say that there is
no end to His creation (otherwise, the one who could, would
be known as higher than Akal Purakh).
ur Ife 3 fenfnt B8 Ife fezm 1.7y 7t (22), ar.aAN

Kabir Ji says that human life is invaluable; it does not happen
that often:
JHl9 oA A6H €83 3, dfe s a3 99 |
A oo e% ua 3fr foefa, gufa & Farfg 39 1301
g, I1.91.A/A3EE

Ravidas Ji also agrees:
°g3 AeH fagd 8 v, feg Aey 3 &4 1
I2uaun e, a.aA/ £€8

And so do all the Gurus, in particular, says fifth Nanak:
Fet yIufs Hisy Sgdinr || difge fuss ot fea 391 sdterm ol

N8I WA HIS' U Il I.aA/ 92

According to Gurbani then creation evolved slowly as a
result of the creative will of God, developing from lower to
higher forms of life: that from air came water, from water
came the lower forms of life, leading to plants, birds and
animals and culminating in humans as the supreme form of
created life on earth. Moreover that there is a definite link
between all the organisms. One may be human in this life,
but according to his/her deeds may become lower animals or
other beings. Many people even today just laugh at this idea
but those very people are prepared to believe that the dead
ones will simply wake up upon one call of Jesus or
Mohammed on the day of the judgement. You will be pleased
to know that first of all Gurbani rejects all this. It accepts that
physical death will come to all regardless of a king or an
aristocrat;
I I A3 3§ TH $o =fs Afe UAY I
ISIE N AT HIH' 8, TN.9T.A/A200

and secondly, modern science has proved that there is a
definite link between all organisms. It is now possible, for
instance, to synthesise insulin, (a hormone that controls
blood sugar level in humans) from E. coli, a bacterium.
Science, however, is totally silent about what happens to
any organisms after its death, since no scientific instrument
can investigate this.

Essence of Guru Granth Sahib & Science -2

e Creation evolved slowly through His will over
countless number of years. Science agrees, except,
replaces Creator by 'chance'.

e Both Sikhi & Science agree that

a) the universe and then the organisms took millions
of years to evolve;

b) there is a definite link amongst all organisms;

c) earth is just one such planet amongst many with
life; Sikhi is adamant, Science says high
probability (waits for the proof);

d) there are numerous organisms both visible and
invisible, every where;

e) There are no end to His greatness or to His
creation: Science is silent about the former but
does say that the latter (Planets, stars, organisms)
are numerous.;

f) Human life is supreme and apex of evolution and
continues to evove.

In the third part, the concept of energy shall be looked at in

detail.
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8) Holmes, E and Maynard, C (1975) Great Men of Science, Pub.
Purenell.

*kkk*k

SYSTEMATIC DESTRUCTION OF SIKH
HISTORICAL MONUMENTS BY THE SGPC
Monuments of Guru Gobind Singh’s time no longer

there. Sarbjit Dhaliwal, Tribune News Service

Chamkaur Sahib, December 19, 2004
When lakhs of Sikhs from across the globe will congregate
here tomorrow to pay tributes to the two elder Sahibzadas of
Guru Gobind Singh and other “Singhs” on the historic
occasion of the 300th anniversary of their martyrdom, they
will also come to know how the SGPC has wiped out the
great historical monuments associated with the wars fought
by the Guru, his Sahibzadas and followers. Thousands of
Sikhs have already reached here.
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All historical buildings, including Chamkaur-de-Garhi, also
famed as Kachhi Garhi, from where Guru Gobind Singh, his
two elder Sahibzadas and other “Singhs” fought a great war
against the armies of Turks and Pahari Rajas (Rulers of hill
states), have been removed from the scene over the years.
They have been replaced by modern Gurdwaras made of
marble.

A view of the demolition work at the old Garhi Sahib Gurdwara where a new
gurdwara in marble has come up in Chamkaur Sahib. — A file photograph

Many of the Sikhs turning up here will like to see the original
Garhi (fortress) but it will be a disappointing moment for
them when they will not be able to see such a structure in the
town where Guru Gobind Singh spent two most crucial days
— December 20 and 21 in 1704 — of his life. There is also
no trace of the war field where the battle was actually fought
as Gurdwara Katalgarh Sahib has come up there. Some say
that instead of Katalgarh Sahib, it should be named as
Gurdwara Shaheedan.

No trace of the original history of the Guru’s period has been
left by those who were made the custodians of the Sikh
heritage. All old buildings surrounding the original Garhi
have also been demolished to build a new gurdwara. “Future
generations would never forgive those who have played
havoc with the Sikh heritage,” says a Sikh historian.

The Garhi belonged to Rai Sahib Chaudhary Roop Chand
and his brother Chaudhary Jagat Singh. They were Rajputs,
who migrated from Amber near Jaipur in 1134. Their elders
were granted rights over 65 villages in the Chamkaur Sahib
belt by rulers of that time.

Chaudhary Roop Chand’s descendants — Mohinder Singh,
his son Bhup Chand and his grandson Arjan Singh — now
live here at a short distance from Gurdwara Garhi Sahib.
Mohinder Singh is from the sixth generation of Roop Chand.
Mohinder Singh’s brother Krishan Kumar and his son Bhim
Singh also live here.

There is no dependable historical date available with regard
to the arrival of Guru Gobind Singh, his two elder sons and
other armed Singhs in the Garhi. Seventy-year-old
Mohinder Singh says that Chaudhary Roop Chand was a
regular visitor to the Naina Devi temple, at a short distance
from Anandpur Sahib. On way to Naina Devi and back,
Chaudhary Roop Chand used to pay respects to Guru
Gobind Singh, who was camping in the Anandpur Sahib
fort. He says that Chaudhary Roop Chand had good
relations with the Guru.

After marching out from the Anandpur Sahib fort, Guru
Gobind Singh arrived at Chamkaur Sahib on December 20,
1704, and camped in a bagh (garden) that belonged to the
Chaudhary family. At that place now, Gurdwara Dumdama
Sahib has been built. From the bagh, the Guru and his men
shifted to the Garhi to launch a counter attack on the
invading armies of Turks and hill states. In the war, that
continued for two days, the two elder Sahibzadas — Ajit
Singh (16) and Jujhar Singh (14) — attained martyrdom
along with three — Bhai Mohkam Singh, Bhai Himmat
Singh and Bhai Sahib Singh — of the famed Panj Piaras.

Chaudhary Mohinder Singh and other members of his
family say that their forefathers had helped the Guru and his
followers to shift to the Garhi despite the fact that they were
under pressure from the rulers of that time. “Historians have
not done justice with our elders and a wrong picture has
been painted of them,” they say. Chaudharys lost the
ownership of 65 villages in 1852 when the land of these
villages was allotted to muhjaras (serfs) by an officer, Kala
Rai. But this town even now has a significant presence of
the Chaudhary families.

*

Darshani Deori at Harmandar Sahib — Amritsar
Dear Editor. Re: Restoration work or replacement of the
historical Darshani Deori at Harmandar Sahib — Amritsar

On 20 November 2004, Saturday morning, one of the Sky
Digital Satellite Radio Stations reported that the Shromani
Gurdwara Parbandhak Committee feels that the historical
ornamental doors of the Darshani Deori are now unsafe for
the public. Therefore the committee has decided to replace
the doors if they are found to be beyond repair. This is an
unprofessional statement made by the SGPC, as they seem
not to have consulted conservation experts.

The radio station held a serious discussion on the subject
during their evening programme between 19:00 - 20:00
hours. Listeners to the programme from across Europe and
the UK participated in the discussion and expressed their
views. From the maintenance point of view, the SGPC is
obliged to answer the following questions before carrying
out the work:
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o Were the doors regularly examined and serviced by
engineers?

e When did engineers and restoration experts last inspect
the doors?

e Is there any report by engineers and restoration experts
regarding the present condition of the doors?

e Why have we not yet heard from people like India’s
leading conservation architect Gurmeet [Kaur] Rai and
the Sikh historian Patwant Singh regarding the present
project?

I am sure able craftsmen originally manufactured the
ornamental doors. These valuable doors should be properly
restored, and there are numerous highly qualified people
willing and able to carry out the restoration of these doors in
India. Replacement of the doors should not be on the agenda.
It would appear to me that the SGPC’s decision to award the
work of replacing the doors to the GNNS Jatha carries a
hidden agenda.

The illustration on page 49 in the ‘Gurbaani Universal Truth’
souvenir published by the Sikh Times to commemorate the
400™ Parkaash of Sri Guru Granth Sahib seems to indicate
that the SGPC had already decided to have the restoration
work done by the Birmingham based Guru Nanak Nishkaam
Sevak Jatha, long before the news broke on November 20.

It has to be noted that the GNNS Jatha has been criticised by
one of India’s leading conservation architect Gurmeet [Kaur]
Rai and by the Sikh historian Patwant Singh for having
turned Harmandar Sahib in Amritsar into an ‘ungodly and
gaudy showpiece’ (Sunday Mercury, October 31 2004 -
Sikh Shrine Defaced By Bunglers).

Bhai Mohinder Singh has refuted the allegations and
commented, “History will record that | was responsible for
doing the gold gilding and my conscience is clear.” How
clear is his conscience? He used the word ‘I’ which clearly
signifies ego. Ego is unacceptable in Sikhi. 1 can see his
actions being nothing short of earning name and fame in his
own way. He should be wise enough to understand the
situation thoroughly and turn down the idea of replacing the
door and concentrate on the restoration work as required, but
only under the guidance of those who know all about
conservation work.

What should not happen under any circumstance is that the
doors are replaced and then disappear from the Harmandar
Sahib, which might happen if the unholy alliance of Akali
Dal (Badal) and BJP gets behind it!

Sikhs outside Panjab, and especially in the UK, should put
pressure on the Nishkaam Sewak Jatha not to make the same
mistake again that they made with the gilding work. We want
restoration and conservation, not replacement. We must put

pressure on the SGPC to make sure that the so-called
improvement does not again mean destruction of our
heritage. Gurfateh, Swaran Singh Panesar,
UK

PS This letter is supported by Harjinder Singh (the Man in Blue)
and Jatinder Singh (Netherlands) and Jagdish Singh (Belgium).

*
Historic mound falls prey to unplanned construction

Lalit Mohan Tribune News Service
Gurdaspur, January 30, 2005
The historic mound witness to the 10-month-long resistance
given by less than 2,000 Sikhs led by legendary Banda
Singh Bahadur to 1, 00,000-strong Mughal army is under
threat. The unplanned constructions over the mound located
near Gurdas Nangal village threaten the original mound
which gives one the feel of the fierce battle.

The said mound, spread over about seven acres, is located
near Gurdas Nangal village, about 15 km from Gurdaspur.
A gurdwara and a sarovar have already been brought up
over the mound. During the digging of the sarovar, the
bones of animals, horses, men and pieces of weapons were
discovered as remnants of the said war.

Giving details of the historic battle on the mound, Prof Raj
Kumar Sharma, a regional historian, said that the fall of
Gurdas Nangal brought to an end the career of Banda
Bahadur, one of the most illustrious warriors of Punjab.
Before Guru Gobind Singh passed away he entrusted his
mission to Banda Bahadur. Banda Bahadur headed the
military command of the followers of the Guru. A council of
‘panj piaras’ consisting of Binod Singh, Kahan Singh, Baj
Singh, Daya Singh and Ram Singh was appointed to assist
him. He was also given a Khanda and Nagara, the symbols
of temporal authority, and hukamnamas (letters), asking the
Sikhs to extend every help to him.

In November, 1709, Banda Bahadur destroyed the towns of
Samana, Kapuri and Thaska. The battle of Chappar Chiri in
1710 that led to the occupation of Sirhind signalled the
beginning of new era in the history of Punjab, says Prof
Sharma. Peeved about the growing exploits of the Sikhs,
Abdul Samad Khan was appointed Subedar of Lahore on
February 22, 1713. At that time Banda Bahadur was
carrying his military activities in and around Kalanaur in
order to conduct swift raids on the Mughal power centre of
Lahore. Though reduced in strength he was busy building
mud fortifications at Kot Mirza Jan, a small village between
Kalanaur and Batala. Before the defences could be
completed, Banda Bahadur was attacked from all directions.
Banda and his men fought bravely post to post before taking
shelter in the haveli of Bhai Duni Chand in Gurdas Nangal
village. The siege of Gurdas Nangal began in April, 1715.
Banda Bahadur and his men made every effort to
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strengthen the defences of the haveli by collecting stores or
ammunition and rations. A ditch was dug outside the haveli
and filled with water from the neighbouring Shah Nehar
canal and other small streams flowing from the hills that
rendered the Mughal artillery useless. Whenever the Mughals
tried to bring their artillery in position, horsemen would
come out from the haveli and destroyed it.

Though it was an unequal fight with the Mughal forces
swellings day by day, the Mughals did not make a frontal
assault, fearing that hand- to- hand battles would cause them
heavy losses as in the battles of Thatian and Raipur
Behrampur.

After about eight months when not even a blade of grass was
left for the forces of Banda Bahadur in the haveli, the
Mughals entered the premises on December 7, 1715,
massacring many while taking many lieutenants, including
Banda Abrader, as captive.

Prof Raj Kumar said it was unfortunate that the places
depicting the last war fought by one of the greatest Sikh
warriors were being deformed due to haphazard
constructions. The government and the SGPC should take
concrete steps to protect such structures for future
generations.

*kkkk

MODI DECLARES HOLIDAYS ON GURPURB

Sarbjit Dhaliwal Tribune News Service
Chandigarh, February 3, 2005

Worried over the damage caused to his image by the
cancellation of the holiday of Guru Nanak’s birth anniversary
by his government, Gujarat Chief Minister Narender Modi
has started damage control exercise. After declaring holiday
on the occasion of Gurpurab (Guru Nanak’s birth
anniversary), Mr Modi today contacted the president of the
Shiromani Akali Dal( SAD), Mr Parkash Singh Badal, on the
phone to intimate him that the order had been issued
declaring Gurpurab as holiday.

Last week Mr Badal had talked to Mr Modi on the phone
asking him to review his decision regarding the cancellation
of Gurpurab holiday following the breaking of the news by
The Tribune that the Gujarat Government had cancelled the
holiday. Mr Modi has also sent a copy of the statement issued
regarding the declaration of Gurpurab as holiday to the
president of the Punjab unit of the BJP, Mr Avinash Rai
Khanna.

Obviously, bowing to strong reaction from certain religious
minorities and publicmen, the Gujarat Government has
announced six additional public holidays for the current year.
Besides, the Gurpurab holiday on November 15 (Tuesday)
this year, the new Guijarat list has five other holidays, which

are Good Friday on March 25, Cheti Chand on April 10, Id-
e-Miladunnabi on April 22, Parshuram Jayanti on May 10
and Parsi New Year on June 21 this year.

The cancellation of the Gurpurab holiday in Gujarat had
triggered a strong wave of resentment and anger among
Sikhs against Mr Modi. Certain Sikh organisations had
exhibited their anger publicly by holding rallies in Gujarat.
The general secretary of the Punjab Pradesh Congress
Committee, Mr Parminder Singh, had taken up this issue
with the Prime Minister, Dr Manmohan Singh, and
Congress President Sonia Gandhi.

The statement issued by the Information Bureau of the
Gujarat Government says that “these six new public
holidays have been incorporated in deference to several
representations made by the leaders of different religious
groups, sects, communities and sections of society to the
Government of Gujarat. These holidays will be observed by
government offices, boards and corporations and local self-
government organisations”.

It is the second time that Mr Modi has been involved in an
unsavory controversy with regard to the Sikhs. Earlier, a
statement alleged to be made by him regarding the Prime
Minister, Dr Manmohan Singh, (bara baj gaye) had led to a
furore against Mr Modi among the Sikh community.
However, denying that he had ever made such a statement,
Mr Modi had then stated that it had been work of his
opponents to damage him politically.

[To say that Badal’s telephone call to Modi worked the magic would be
wrong. Modi’s first action to cancel the holiday should be viewed as the
low esteem BJP has for Mr. Badal. The reversal is due to pressure from the
Party Central Committee as a result of pressure from president of the
Punjab unit of the BJP, Mr Avinash Rai Khanna. Outrage by Sikh
individuals and organizations and flexing of the political muscle went a
long way to make Modi eat crow. If the Sikhs in India could only unite,
Congress and BJP leadership would both be compting for their support and
regrets and apologies for the 1984 ghalughara will come from both
parties.ED]

*kkk*k

‘NO CREDIT’ TO AKALIS FOR GURPURB

HOLIDAY
Sarbjit Dhaliwal
Tribune News Service Chandigarh, February 10

Though there are many Akali political and religious leaders
who have been trying to get all credit for making the Modi
Government revive Gurpurb (Guru Nanak's birth
anniversary) holiday, Gujarati Sikhs have a different story to
tell.

The Gurpurb holiday was removed from its list by the
Gujarat Government in the beginning of 2004. Immediately
after this development, the issue was taken by the Sikh
community there with the then Union Home Minister, Mr
L.K. Advani, who belongs to that state and also with Mr
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Narendra Modi, Chief Minister of Gujarat. Besides, formal
letters were also sent to the Akali leaders and the SGPC
asking them to take up the issue with the leadership of the
BJP in Delhi.

Certain senior leaders of Gujarati Sikhs personally
approached the SGPC president and other Akali leaders in
this connection. But nothing happened inspite of the fact that
the leader of the Shiromani Akali Dal (SAD), Mr Parkash
Singh Badal, had good relations with the then Vajpayee
Government in Delhi. SAD was a part of the BJP-led
coalition Government in Delhi.

Mr Tarlochan Singh, Chairman of the National Commission
for Minorities, who was also close to the then Prime
Minister, Mr Atal Bihari Vajpayee, also wrote several letters
to Mr Modi to get the holiday revived. However, Mr Modi
remained silent on the issue. He just acknowledged the letters
of Mr Tarlochan Singh but did not take any action.

Dr Jaswinder Singh Sethi, president of the Sikh Pratinidh
Sabha of Baroda( Gujarat), said." We knocked the doors of
all senior Akali and SGPC leaders but no one proved
effective in our case". He said that it was worth asking Mr
Badal and Bibi Jagir Kaur, president of the SGPC, as to why
the BJP leaders did not listen to them on the issue of Gurpurb
holiday. He said that if there would have been some other
political party, it would have severed all political ties with the
BJP on the issue of Gurpurb holiday. But leaders like Mr
Badal and Bibi Jagir Kaur did not make a single statement on
the holiday issue.

Dr Jaswinder Singh said his sabha approached Mr Parminder
Singh, general secretary of the Punjab Pradesh Congress
Committee. "We urged Mr Parminder Singh to take up the
issue with the Prime Minister, Dr Manmohan Singh, and Mrs
Sonia Gandhi. But Mr Parminder Singh chalked out a
different strategy and rattled the Modi Government by
making the Gurpurb holiday a national issue within three
days. Mr Modi declared Gurpurb a holiday within a few days
after a demonstration held by Sikhs in Gujarat under the
command of Mr Parminder Singh," said another senior leader
of the sabha.

*kkk*k

DEAD END IN PUNJAB

The Asian Age India | Brad Adams
The story of history's losers is usually buried under layers of
dirt, shovelled courtesy of the winners. At the bottom of
these layers are individuals who opposed those in power.
Lying next to them are people aligned with or sympathetic to
the losers.

Since the middle of the 20th century, social archaeologists
have identified many losers by another name: "human rights"
victims, eliminated by governments or their armed
opponents. The nomenclature of human rights has had a

salutary impact. It has posthumously turned forgotten or
even scorned "losers" into individuals with flesh and bone
and thoughts worthy of remembrance.

Perversely, rights-abusing governments sometimes benefit
from the accretion of victims. In the rush to protect today's
(and tomorrow's) victims, yesterday's are often de-
prioritised, forgotten, even cast aside.

This is now the plight of India's Sikhs. In the early Eighties,
armed separatist groups demanded an independent state of
Khalistan. To destroy the movement, security forces were
given a free hand, leading to the worst kinds of abuse. India,
grappling with new battles in Kashmir and the Northeast
and coping with religious conflict leading to the Mumbai
riots of 1992-1993 and the Gujarat pogrom in 2002, has
largely forgotten the crimes in Punjab. Each of these
problems has piled a new layer of dirt on the long-standing
and still simmering problem of the Sikhs.

The Punjab violence peaked in June 1984 when Prime
Minister Indira Gandhi sent the Indian Army and
paramilitary forces into the most sacred of Sikh sites, the
Golden Temple in Amritsar. Huddled with hundreds of Sikh
militants were thousands of civilians, many of them
pilgrims who thought they were safe in a place considered
an unthinkable target. A brutal battle left nearly a hundred
Indian security personnel dead. Independent estimates
suggest that thousands, mostly civilians, perished. Some
were reportedly found with their hands bound and bullets in
their heads. The attack on the Golden Temple soon cost
Indira Gandhi her life. On October 31, 1984, she was killed
by two of her Sikh bodyguards. Blaming all Sikhs instead of
the individuals who pulled the triggers, members of
Gandhi's Congress party organised pogroms against Sikhs in
Delhi. In a rebuke to the party's spiritual founder, Mahatma
Gandhi, thousands were Killed. Children were found
beheaded. Seven government-appointed commissions have
investigated these attacks, but all have either coated the
layers of dirt with whitewash or been met with official
stonewalling and obstruction.

Victim groups, lawyers, and activists have long alleged state
complicity in the violence. For three days the police failed
to act as gangs carrying weapons and kerosene roamed the
streets, exhorting non-Sikhs to kill Sikhs and loot and burn
their properties. Reacting to the assassination, Mrs Gandhi's
son, Rajiv, however, appeared to bless the ensuing pogrom,
saying, "When a big tree falls, the earth is bound to shake."

For the next 10 years, politically active Sikhs in Punjab, and
those who stood up for victims and their families, were
targeted for murder, disappearance, and arrest by Indian
security forces. Violence and intimidation have continued at
a lower level since, but a recent visit to Amritsar made it
clear just how widespread the fear and anguish continue to
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be. Many Sikhs there continue to talk of fear of the police
and security forces and of receiving threats, often speaking in
the low voices of human rights victims in too many parts of
the world.

Improbable and courageous leaders have emerged, such as
Mrs Paramjit Kaur Khalra, whose husband, Jaswant Singh
Khalra, exposed the secret and illegal cremation of thousands
of bodies in Punjab officially labelled as "unidentified or
unclaimed." The killers certainly knew their identities; they
were "unclaimed" because their bodies were cremated before
family members ever knew they were missing. Yet, about 65
per cent of the persons illegally killed and cremated by the
Punjab police have yet to be formally "identified." So
widespread was the practice that Jaswant Singh Khalra
uncovered it by tracking the purchases of wood (he learned
that it takes 300 kilograms to burn a single body) by the
security services. He found that in just three crematoria in
Amritsar district one of the 13 districts in Punjab thousands
of unidentified people had been illegally cremated.

What Jaswant Singh Khalra learned cost him his life. In
September 1995 he was abducted in broad daylight in front
of his house and later killed. His Killers have been identified
but have not been prosecuted. Impunity reigns over the
Punjab, to the point that former Punjab police chief K.P.S.
Gill has had the temerity to publicly demand that laws be
passed to grant immunity of police officers or their crimes in
recognition of their "service to the state."

For progress to be made, Congress will have to stop just
pointing fingers at the BJP for its stoking of communal
violence and deal with the skeletons in its own closet. Most
of the Kkilling and disappearances took place under Mrs
Gandhi and successor Congress governments. Some of those
allegedly responsible for the violence in Delhi in 1984 were
elected to Parliament in May's elections. Some are now
ministers.

But groups like the Association of Families of the
Disappeared in Punjab, the Committee for Information and
Initiative on Punjab, the Committee for Coordination on
Disappearances in Punjab (publisher of the seminal Reduced
to Ashes, The Insurgency and Human Rights in Punjab,
www.safhr.org), and ENSAAF (www.ensaaf.org), which just
released Twenty Years of Impunity: The November 1984
Pogroms of Sikhs in India, have refused to allow the issue to
be buried. It is largely due to their efforts that recently the
National Human Rights Commission ordered compensation
of Rs 2.5 lakhs each for the families of 109 people who were
killed in the custody of Punjab Police between 1984 and
1994. This could be the beginning of a proper accounting,
although the families consider this too little, too late, and the
state has made no admission of responsibility.

Justice will have failed unless the officials involved in such
violations are vigorously and transparently prosecuted in a
clear message that India does not tolerate human rights
violations or excuse it because the perpetrators claim to be
patriotic enough to break the law for national security.

The best and only way for Congress to overcome its record
of human rights abuses in Punjab and Delhi is to embrace
the rule of law as the vehicle for accountability and
reconciliation. But a genuine reconciliation requires a
willingness to admit errors and rectify them. Only a
conscious exercise of political will on the part of the new
government of Prime Minister Manmohan Singh —
seemingly a serious and principled politician — can bring
about justice for the Sikhs. Otherwise, discussions about the
carnage in Gujarat and the need to take action against BJP
leaders risk being seen as a partisan ploy, divorced from a
genuine commitment to the rule of law and the imperative
of re-establishing the secular credentials of the state. And it
is worth contemplating the possibility that success in Punjab
may open new windows for peace and reconciliation in
other areas of conflict still visible in the dirt, such as
Kashmir, Manipur and Nagaland.

Brad Adams is the executive director, Asia Division, Human Rights Watch
and lives in London.

http://www.asianage.com/?INA=2:175:175:133358
© 2004 The Asian Age
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1984 SIKH MASSACRE
Indian Film Seeks Justice Over 1984 Sikh Massacre
By Philip Blenkinsop

BERLIN (Reuters) - The director of an Indian movie
dealing with the 1984 massacre of Sikhs by angry Hindu
mobs hopes to drive debate about the killings and force
legal authorities to renew investigations. “Amu” a debut
feature film by Indian film director Shonali Bose, had its
world premier at the Berlin Film Festival to an appreciative
international audience.

"The struggle for justice remains strong. If you make a big
noise it's harder to sweep it under the carpet. It's just not in
the public conscience," Bose told Reuters in an interview.
"Some smaller fry have been caught, but not the bigger
fish." The movie is set in contemporary India and tells the
story of Kaju, a young woman living in America, who visits
her relatives in New Delhi with a thirst to discover "real"
India. Her inquisitive streak leads her to the city's slums
where she is overcome by a feeling of deja vu. Gradually
she discovers her adoption in 1985 may be linked to the
previous year's riots.

The government says 2,733 people died in attacks on Sikhs
after Prime Minister Indira Gandhi was shot dead by her
Sikh bodyguards. The assassination was in revenge for
Gandhi's decision to send the army to flush Sikh separatists
out of Amritsar's Golden Temple. Activists say about 4,000
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people were Killed in the riots, said to be the worst religious
violence since the bloody partition of the subcontinent in
1947. Delhi's Sikhs bore the brunt of the riots and accuse the
Congress party of setting them off, a charge it denies. About
600 cases of arson, killing and rioting were registered, but
police closed half of them, ostensibly for lack of evidence.
Around 10 people have been convicted of murder.

Bose's view is that those in power encouraged the mobs or
did nothing to rein them in, a stance that caused difficulties.
Her film was financed by family and some members of the
Sikh community after major producers, keen for well-known
Bollywood stars and songs, and independents refused to back
it. One U.S. house was also keen for a white protagonist,
Bose said. The censors also took a dim view of lines referring
to the involvement of unnamed politicians. After they were
removed the film was cleared with an "A," or adult rating.
"They said 'why should young people know this painful
history? Better it be buried and forgotten,™ Bose said.

"Amu" is not the only film dealing with difficult passages of
India's history since independence. "Final Solution," a study
of the politics of hate that led to the 2002 massacre of over
1,000 mostly Muslims during Hindu-Muslim riots in Gujarat,
premiered in Berlin last year. The film, its title drawn from
the Nazis’ description of the genocide of Jews, was banned in
India for several months. However, Bose said the Gujarat
riots and other similar incidents were easier to blame on
extremist Hindu groups than the violence in 1984 when the
secular Congress held power. Bose said people had been
scared of touching anything dealing with the massacre. But
she sees signs of modest change, with "Kaya Taran"
(Chrysalis), a film about a Sikh mother and son given refuge
by nuns during the riots, released in the middle of last year.
She also said Manmohan Singh, India's first Sikh prime
minister, expressed interest in "Amu." She sent him a copy of
the film. [From Yahoo News Feb. 15, 2005]

*

"The first step in liquidating a people is to erase its memory.
Destroy its books, its culture, its history, Then have
somebody write new books, manufacture a new culture,
invent a new history. Before long the nation will begin to
forget what it is and what it was. The world around it will

forget even faster." (Blind Czech historian Milan Hubl to the novelist
Milan Kundera. Documented in The Book of Laughter and Forgetting by
Milan Kundera)

From:http://www.sikhgenocide.org/
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SIKH PROFILES

Sikh Coalition Regional Director Selected by Virginia
State Bar Association for Pro Bono Law Student of the
Year Award.

Amandeep Singh (Sidhu), the Coalition’s
Southeast Regional Director, has been
named the recipient of the 2005 Oliver
White Hill Student Pro Bono Award by the
Virginia State Bar Association. The award
is named for Oliver White Hill, the
Richmond, Virginia lawyer who lead the
& ight against school segregation in the court
case Brown v. Board of Education.

Amandeep is a third-year law student at the University of
Richmond Law School in Richmond, Virginia. As a lifelong
resident of Richmond and as a law student, he has devoted
much of his time to upholding justice and civil rights for all
people. He was instrumental in the creation of the Sikh
Coalition, and assumed a leadership role in ensuring the
passage of U.S. Senate and House resolutions calling for
better protection for Sikhs from hate crimes in October
2001. Amandeep also has represented the Sikh Coalition at
meetings with the U.S. Department of Transportation and
the Federal Aviation Administration to ensure that
complaints of air travel discrimination are investigated. He
also was a lead organizer of the Sikh Coalition Awards
banguet in Washington, DC, which honored persons
invaluable in assisting the Sikh community after September
11, 2001. Amandeep was also instrumental in the creation of
a BBC radio documentary on the work of the Sikh
Coalition.

At the University of Richmond Law School, Amandeep
serves as president of the student bar association. He is also
a founding advisory board member of A More Perfect
Union, a Richmond organization created to increase respect
and understanding between religious and ethnic majorities
and their Muslim, South Asian and Arab counterparts. For
A More Perfect Union, his skills were key in organizing a
Vaisakhi dinner attended by the University of Richmond
principals and in the creation of public service
announcements promoting tolerance of Sikh and Muslims in
the United States.

Amandeep was nominated for the award by the dean of the
law school, who stated, “In my 24 years of law teaching, |
can think of no student more deserving of an award bearing
Oliver Hill’s name.” The Coalition would like to thank
Amandeep for his dedicated contribution and personal
commitment to our community. He is truly devoted to the
cause of justice for all.

*kkkk

TEMECULA POST OFFICE NAMED AFTER

DALIP SINGH SAUND
By Prashanth Lakhihal New York:

The House of Representatives unanimously voted 410-0 to
honor former Riverside and Imperial County Congressman
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Dalip Singh Saund by naming the post office in Temecula,
California, in his honor. Upon taking the oath of office in
1957, Congressman Saund became the first Indian-American
and first Asian-American to serve in the US House of
Representatives. "The 'Dalip Singh Saund Post Office
Building' will honor an American who followed his dream to
the United States, broke barriers, and served as a
representative of the people,” said Congressman Issa who
authored, H.R. 120, the legislation honoring Rep. Saund.
"This Act of Congress will preserve Congressman Saund's
legacy and honors the success of all immigrants from India
and their accomplishments.” Congressman Bobby Jindal
(LA-1) co-sponsored and voted for the Dalip Singh Saund
Post Office Building Designation Act.

Born in the village of Chhajulwadi in India's Punjab province
in 1899, Dalip Singh Saund came to the United States in
1920 to study at the University of California, Berkeley,
where he earned a doctorate in mathematics. For nearly 30
years he was a successful farmer in Imperial Valley. During
this time, Saund began fighting discriminatory laws against
Indians. In 1949, he and other Indians finally earned the right
to become US citizens. In 1952, Saund was elected and
served for four years as justice of the peace in Westmorland,
California.

Dalip Singh Saund made history in 1956 when he became the
first Asian elected to Congress. He was elected to the House
of Representatives and represented the 29" congressional
district during the Eighty-fifth and the two succeeding
Congresses. Saund's political career was cut short when he
suffered a stroke while campaigning for a fourth term. The
House bill heads to the Senate for consideration. The
measure is expected to be quickly adopted by the Senate and
signed into law by President Bush. "Dalip Saund's story is
one of determination and true accomplishment," Jindal said.
"He personifies the idea that every person can, through hard
work and dedication, achieve amazing heights." "Dalip

Saund's election to Congress brought pride and joy not only
to Indian-Americans, but to all Americans,” added Jindal
who became the second Indian American elected to the
Congress last year. "Each of us owes a debt of gratitude to
his trailblazing efforts, so that America could continue to be

a land of opportunity."
**kkkk

NATIONAL INSTITUTE ON GURU GRANTH

SAHIB OKAYED
K.S. CHAWLA
Ludhiana, February 12, 2005 Tribune News Service

It appears that the Prime Minister, Dr Manmohan Singh, is
keen to see that each and every announcement made by him
at Amritsar on the occasion of the 400th anniversary of
installation of Guru Granth Sahib is fully honoured. In this
direction a major step has been taken by the Ministry of
Human Resource Development and the University Grants
Commission (UGC) by sanctioning the establishment of
National Institute of Studies in Sri Guru Granth Sahib. The
proposed institute will be set up at Guru Nanak Dev
University, Amritsar and shall be fully autonomous. It will
have a governing body comprising representatives of the
HRD Ministry, UGC, Punjab Government and experts in the
field of Guru Granth Sahib Studies.

It is understood that under the proposal, the Vice-
Chancellor of Guru Nanak Dev University will be the
chairman of the governing body. The institute will
undertake multi-dimensional studies of Guru Granth Sahib,
its importance in inter-faith dialogue with special reference
to the Bhakti movement, scriptural studies and music. The
institute will have a library and museum of its own.

The expert committee is understood to have recommended
that the institute will receive grants in three phases and will
come into being soon after the sanction is conveyed to the
Guru Nanak Dev University. It may be mentioned here that
Mr T.K.A. Nair, Principal Secretary to the Prime Minister,
paid a visit to Chandigarh a few days ago to interact with
the Punjab Government, including the Chief Minister and
officials with regard to the various announcements made by
the Prime Minister during his visit to Amritsar in
September, 2004 at the time of celebrations of 400th
anniversary of installation of Guru Granth Sahib and their

implementation.
*kkkk

GOLDEN TEMPLE’S HERITAGE STATUS

MOVE RUNS INTO ROUGH WEATHER
K.S. Chawla
Ludhiana, February 3 2005

The grant of world heritage status to Sri Harmandar Sahib,
Amritsar, has possibly run into rough weather as UNESCO
has sought certain clarifications from the permanent
delegation of India to UNESCO.
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In its communication to the permanent delegation of India to
UNESCO, the Director of UNESCO World Heritage Centre,
Mr Francisco Bandrin has referred to the concerns expressed
by a cross section of Sikhs.

The letter of September 22, 2004, mainly refers to the lack of
consultation with representatives of the Sikh community in
the process of nomination and the new proposed management
system’. The communication clearly says. “Inscription on the
world heritage list may be delayed, if it is deemed necessary
to ensure the universal agreement from parties concerned.”
The Sikh diaspora particularly in the UK and Canada has
expressed strong apprehensions about the fallout of the grant
of world heritage status to Darbar Sahib.

The Sikh Human Rights Group based in London and headed
by Dr Jasdev Singh Rai has pointed out that “In the past
Sikhs have walked into many situations without examining
the implications of the documents they agree to for spurious
and small promises, only to regret later when grave
consequences occur. The Sikhs have shown remarkable
inability to assess the implications of arguments and political
intrigues. This time the community needs to examine the
issues’.

While pointing out the contentious issues, Dr Rai and
lawyers Manjit Singh Gill, Navtej Singh Ahluwalia and
Satnam Singh Bains fear that grant of world heritage status to
Harmandar Sahib will totally compromise its sovereign status
and that of Akal Takht Sahib.

They have also pointed out Harmandar Sahib is already one
of the best known places around the world and according to
the BBC, it is the world’s sixth most popular tourist site. Dr
Rai insists that no purpose would be served in having the
world heritage status.

However, Dr Rai admits that the world heritage status will
ensure that signatories to the UNESCO World Heritage
Convention will refrain from attacking the temple in a
regional war and also ensure environmental protection of
Darbar Sahib.

Meanwhile, the SGPC authorities have also sought more
clarifications from the office of the Director-General,
Archaeological Survey of India, instead of allaying the fears
of the Sikh diaspora.

Mr Dalmegh Singh, secretary, SGPC, in a letter to the
Director, Monuments, Dr Poonancha, has expressed strong
desire Sri Harmandar Sahib be included on the world heritage
list on the sole condition that the inscription on this
prestigious list would not compromise the legal status and
ownership rights.

*kkkk

GURMAT VIDYA MARTAND TITLE FOR
MASKEEN

Our Correspondent
Amritsar, March 3, 2005

While paying tributes to noted Sikh scholar Giani Sant
Singh Maskeen at the bhog ceremony held at Alwar
(Rajasthan), he was conferred the title of “Gurmat Vidya
Martand” posthumously by Akal Takht Jathedar, Giani
Joginder Singh Vedanti, today. SGPC President Bibi Jagir
Kaur announced to confer “Bhai Gurdas Award” carrying
an award of Rs 1.25 lakh at a special function to be
organised at Gurdwara Manji Sahib here and also a
financial assistance to the wife, Bibi Sunder Kaur, of Rs
10 lakh. She announced to preserve and circulate audio,
videos, CDs and books of the Maskeen.

*kkk*k

LETTERS TO THE EDITOR

My Dear Vir Hardev ji, Guru Fateh & greetings.

Many thanks for your email dated Jan. 26, forwarding Dear
Sarjeet's thoughtful article that you have published in The
Sikh Bulletin. This is beyond doubt one of the most
perceptive, analytical and constructive pieces of writing we
have seen in recent times. The problems in Malaysia are
endemic for all of the Sikh diaspora. We hope to feature the
article in the April issue, and wish that the Sikh elders in all
countries, esp. Dharam Prachar bodies of SGPC, etc.
summon conclaves to consider the issues Dr. Sidhu has
raised. With affection & admiration to you and Dhami ji.

Sincerely yours, Saran Singh,
Calcutta

*
Excellent, well-balanced editorial on "Bani and Bana."
Guru Nanak Sahib will be pleased that some one is trying to
follow his message of truth (sach). Many of us have totally
forgotten the message of truth (sach) by Guru Nanak Sahib.
Those well meaning Amritdhari sikhs who were repeatedly
asking you the definition of a Sikh with the hope that you
will mention uncut hair; never claim the number of sikhs 3
million to max of 5 million according to the definition they
are looking for. There is nothing wrong with that. But they
still claim 24 million or so because they count 80% or so
who don't fit in their definition. We have to see the truth in
it and then we are free to follow either way. | am not
suggesting, we should follow one or the other. But, IMHO,

can't have both ways and be truthful. Dr. Sukhraj Singh
Dhillon, NC, USA

*

I suggest that the matter of youngsters going away from
Sikhi lies in the fact that the very definition of Sikh in the
original approved Maryada is faulty. As per that definition
our population is only a few lakhs though you claim to be
over two hundred million worlwide.
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Based on my 77 years of practicing and living a bold Sikh
life, | suggest that briefly a Sikh should be " A person who
boldly claims to be a Sikh and believes in the teachings of
Guru Nanak and all subsequent nine gurus and in Sri Guru
Granth Sahib." The rest is all detail. Let people keep hair or
not. Let the moustaches and the beard be trim, and let any
one choose to be Khalsa of Guru Gobind Singhji. Sikhi is not
going to finish. Only weaklings remove hair and turban from
their heads. It is so majestic to look like a keshadhari sikh
with turban on head. Only the hard headedness of the priestly
class should go. Let a sikh be free to wear the hair as it may
suit him. His appearance should be of a Sikh. Sikh is
different from the KHALSA. This should be kept in mind of
ebvery one.

I wish you, the SGPC and all concerned, to listen to public

voice raised in the enlightened papers like Sikh Bulletin.
Shivcharan Singh Dhesi, Dhesi Estates,
Rajrajeshwarinagar, Bangalore-560098, presently at
2209 Rockwell Drive, Davis, CA-95616, USA
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A3 IAST 90 Fa STAF3 arst wrg 99fa |l
frg of fafa 2 7 At fam & oft f3g wrfe @ 1
5 37 I U ==7Et fAg we Si3fT Aae IR <u2)
JF He=RE g9:- 3913 Jdg A Ho9'H Jfde I fx faosr
HeY fAg v & muE wiy § ‘Ao’ At feger 9, & a9 €R
aist 3t fRg € oA Hafent 89 ‘AY” &0 8T Aaer |
fa€fx, fam <t 1T ooH & Yge 9w J He It 9w J | fer
e 7 A §Es & H39 I A Herfenr I 3F feg g
HoB=T fanigg 1 AT He8z % ot feardt 3° Ha= adt I
AAET | 313 7 & mifdd et Yyt fondar srafentt nirfanr g
1ug, fer 391 ot 33 Ha3 &dt I Aalt 15T © 1 I5:
TS Hg Hfsnr &Jt, AR Here e |l
H fag s 7 Ha dinrm, ¥8T 1 v 1{dsr a3}
ys Hse 7 fafa ut 1 vt 35 & e ot 1{.328)
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A Y2z g9:- 7ol AJes Ae-fdrm @ sfH e fAg @ @
yer BT 76 fa fa3 geff &7 U 7 | iy uret fe 96 3 5t
I Har Hat X HiT TS IMUE WS § B X diel 99 B¢
5139 361 Afde /it HoaH & gat o9 fegt &t ies mgt
3 A9 © T U=z &t fafanr § fins 98 90 x 33T 5%
oS @93 J18w, ‘fRoyd 3 ‘A @ Ffo fasr
JIAUREe J 13 g9es A g I Mo & Aet I fies met
YTs &, Ud THY € 9% yeee Tl fafant 85 & =U9 w9
I3t T I Ta:
frg dorfe Wmifa He=et gor Hifar fer urdt 1
2% eetaf3 Hfa 3fs sz ust efy Rardt |
33T Tt THY Harfefs sdmifs g pardt i
HE W fagz srerfefs zug Jefs urdt 1
—(fzan%%%;ﬂ%‘ﬁmeeﬁm%e)fm(em)w
a(f%(hgwaruws)wuﬁzﬂ?aazﬂﬁaérw
w&w@m(m)wﬁxa&&m%(a@r)m%@
35 3 Ud 29  (for 3) FaR I8 (Ie, Ut &t =93v) |
g3t 2l fAg (¥ @) Uit I, (I Ucs Tfemt &) Jg
d &% 39 AT I | Hfmf @& 3T aH (3<, J8F
FHET I & 799 U®E & 3H) B3 gov I5 (for »o) feost
T 299 ¥9t g Hg 9% T5 |
&fe fo=r 573 Y &<f Fer Fat |
Hfenr fefonr aif3 32 A fafs udhy urst
>od fHIYE R3St 86T a% & FTat 1{d.98¢)
nIE-F AT ARG I | g I Ty I I | e
“hmﬁaaeaﬁw—ﬁ@wa?wémm?
It Ifg Aot I, 7 s &9 ug I aea | g fAg-gw
mﬁ%@&%wu@m(»ﬁ%%m)ﬁ%ﬁzﬁm
T 31 St I Bt |

AT Tt ATt g8 §19 -

H 919 561 ATfog 3 913 19 Ht § Jbt-97 € fudts, fac
TH HoF I T ek yTs &t 95115 Y, 8at & faH yarg
€ 39 3, feue 3 Yy & soH ot e € @ § 8%smy
X It & Ham fe9 At 9= & feRm 39 3 <O & &t
g8 Ifagfx, e ya9 Hedt He fSo fig et 3 unst
FCIST IHBIT 3 HIIsT I a9 Aer J Ut orT feg 37
Aot @ 3¢ gz fBq ers geer 7 fgar J1ug, fer e nog
393 ¢ a3 Qe A Is1fagfa, R AferHr 3 FEt
AY @% Hod8e 3 yooiv J65If3, fom @ v At 3
@?ﬁmwﬁmww@%aﬁlmﬁww@wﬁ
@?ﬁwm&zmmaw@sﬁamﬁé&w
ammé»mu—a'mﬁgﬁ?asgamw(m
)auﬁmrrawa’fe?wa %gzﬁwaéfuﬁw
AT J1I9HS T Y99 3 fefonr ¥ YA AT 3 SuSaR
faH T unidhert T yse fos-gfes we faor J1ug, o8 Adf

ufgst 3t Aeret T yge f&3sT Tu gar At fa 7 a9 far 59
T AT T A% &7 IT 9 < Ace 9T A 3T AT A GH
g H3 AHS J AGHG €2 &Il A& | J1J ATfogs 3 3a3-A6T
& Tftp fq Aurgs foorst S BHnT At @& siar 8errt
3 I3-H3 Aot € 39 3 g 3T 88F § ya 39
am@??remkgﬁmﬁva%waﬁﬁmmwﬁﬂz
Io I fa8fx, feg ‘wdl’ 28 9 ‘€16° & IA3 uT JT Js | feast
3 niuEt Hefix efaar fier &€t 9 »i3 713 f93 76 1feR
wﬁmmﬁmﬁ%»ﬁﬁwﬁ§%ﬁw€rﬁﬂ+
Yt Hae3T § Adiga adfent g3t fagssr Afoz nrtmr fa
WW%WWWE’W@WWH&EWW
I AR 3 g ve A 3 U3 839 X &ar ofgE Sa Uer
189 wafAa 39 3 f3uz J fomr J1 adF | aat | BT 3
fUe® a3 J9HT © ARaTaT g I3 Ifenr I w3 €R o feg
998" Ui fsaR A9 & Arar fagr wiSeg T | I |
yg = & H AUz 3 faer fam = & He vifenr & f3EsT @8
I I AT
AT Holg 3f6 3AH st grg s 3fs wa1s sfenr ||

IH &M fas f3ufz & »ie fags & 5T 3y 3fenr 1fdaweo)
fen 397 3913 Feg 7t & nirferr {3 gahot T Afgn 3€°
9 Jer I 7 B ugH3H &% funrg urfenr A2 | (7R 3R
AIEl) 9J e And HS I SHit At 99 & mi3 97J Jgt
€' It fHT I3-H3 I 9 Ad A I98T I 7T X 3T T
3

g Jf3 fea TG die, nirs gfaur afe |

I FY A a7, < WIfF yTTE 1{F.93€uU}
6 296 99
Ju-H3t A faer Hiew 3wt & St9Et & ST 9T i3
faorEt ® wat fog Har 4 ¥ I5I1Ts B8 X Hed
uBtnrt Bt & vy ufgers J17atert & feg Hes Bt &
mmnﬁa;ﬁawm”rﬁhﬁ@ﬁ 8af & vy U3
Uﬁmwﬁmwwawwaﬁz@ﬂm
feg I3 95" § < TT T | Jouel &9 Heinrt B g’
(T3-TIHY) aea—trf—d 3 ‘faee & (Za9 IIE%)
wrrf?aea%aew—@%fﬂﬁ Hﬁwﬁ%mrsy@mg
3 AUHE Ju <8 yaie a9¢ I5 184, ds 885 Y3t ‘da uze’
3 ‘g gofe’ mifex TI3t meT=E, Baf & via-gva aT-
yredt & 2 A€ 39 3 799 (clear) aJet I Hug If
ERCGRIERAl

I &J 9 A3 I= 1l {f.928u})
Vg (F7d) J3-TIH IT I o6 USTT BT J, Zlld IF
Her I, I% € niEy deT goeT J|

a5 g9re fage ga il
ufs wfg Hid fausres 3 gl
afs3T &fs e sefg ug <t i
M & g vor efirdt 1{8.938c)

I~ THIS™ HaY WuE <% HiST € H139 &e U3 & Adit
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= Aier J, ud U o 3y fHes &2t 996 © 2od Saer feger
J, WA WT © §J 3 It Harer feger 3, 8T nisHa 3 e
Ifg #fer J180 »must fordt &3 X uIet fergt < 33t
fogrg Juer I 1 T FE| 59 udfHa ufgde &% UIgHSHT
&t fueser | fer 39t AAT fiie w93 Tt 3t 91

Ho3 (U367 I98T 3 &g A28 99

gt sTHET & Afgmr I, AR € wigg I-Hower nEer
3| feAs™H NigAg IHT3 HIHE Afdg & AHTT niods It
I HAGHS BT HE3IY J 1UT, »H B HTH I 535 § I
H&3 nide 361 ‘q9%’ 99 312 H3& & nifamr &3t 3143,
AT Hfentt 7er I 3 Jras fegardiy <& oot i3 nigAg
JHI3 HIHE Afag & niy ¥3aT Ja<rfenT At fedt a9 T
fg ferentt Bgr v3faa HA®HS I &Lt H3&T JU B3 It
BT T ﬁaﬁmﬂﬁaﬁﬁf&émﬂaﬁmaﬁrﬁr
=gf3nr fiwer J1ug, A fami © fears § ‘39 JF° <9
WH@WW%@HE&W@W&&EWW
Tt | fagfs, ffa 3t feg &t 9 @ B AES BOS § 95 &
JoTgarg IT TH YeHT I w3 g, fer T fudas e e
Tt gt JEr I 1 fedt J9s T 3 HF 39 ex Arfos
it Ho9™H & HA®HS ®Et JdF T9drd I8 uIes 93z fJ3,

J It iy Uer d96 T BT € a3 | (Haf3, st
FTE Wed HIT § 25 o) MUSt 7o & 6 & 138" u—
&g Fx ugea feg) fEas-nreg YUz o9 @ SHIS 9=
AT I 1 -
A3 AdY AT Haf3 aeiny, B & gelar st |
A8 ¥ yerfe 1o 391 Jar, nirus It afe &St
Hof3 T 39 7 IfEar, »i893 & fomm I&h || »igursteT
&fe 5 23, 37 3 fdg & g 1deo0)

nIg:-fEu A3 3T nigz T g S y3g AT A<t T 1 T
IET | W adt He Ao fx for e 99 ¢ fise &% ot Ay
JI H I 3 HE HASHS gET8Er Ifenm, 3t Hdt Haz muE
iy 3t 9 AfEett | ug, 7 fAdE Hes aitfseit 3 HABHS g
AoleT J, 3T wigs &t Ha3 31 J O &J Al | T HaY ©
fies & o9 W & ASte® I, feo 3t fany B AE S5 &I
| 7, fen @t nuere Ifoz 5% fig fex Sfosr & Jar T

H 39 &6x ATag H Haa™, 85T € AU gt g ATfogs
3 87 33-15, fﬁwé’raréfﬂ?aaa’raﬂ"rwﬁs’u
a3 I, Wﬁmmﬁlﬁmﬁaﬁwem
Ag3 HIf3 oJAOdt AQY fE9 fegoe 99 =3 Bt & mue
ﬁTdHéo('BéJFYHIHd' m%;ﬁ@swmsﬁwﬁeﬂ

i, Hes & & Ares gaf3 Ifve, fexrdt @@ Fae »=S 3=
YJT 3 #9 fe37 9168, 3913 9 Arfog 3 3T U U few
F iy 37 3 HAGHS JT e Bo3 § Y6 &t |l
e, fa8fa, feo arfia ffar @ nidls wigz @ fimrg &9
ISt At 9, 7 Hedt A9 § feardt g€ J1g9eR M v
13 g At © 996 R yaa I&:
Ha®™ q THO9 HAlf3 freg WS I8 0O II'g I
A9H Baf3, At® 9, 97 HAsH'E 11 {4. a80)
I -(B €3) 397 & HAS (86), AT § v 3 I
& aHEr § I (FTS) Ifed9 96 W sSIT—fed He3
2, 9ar g8 97 58 | fem 39T (I 3T |) HAGHS §F |
A3 243 A3 (T FT || Ueg fe fed Hig HEF I
IAS Trfe I9d TH HIes | a3 Aty gurfs g9 11- {u‘iots}
"EE:-J HET € 9¢! J9 <93 IJ & HEA § HE & mMUE
few feg oe 9w I9 | aa’é?zg??gwaaeaa—fm‘ra
3Rt | Qo e ft wA Efor SR fes for Feer I 1 T
yer @ ge! dar A8 w3 (feardt @) 3337 Uddw Jt Hof3
(AH) 121
rfent fagerg mB93 walter |l
391 IHH HfE Taitaril
U U Ff9 Igfd TEA |
AE3 7If3 'As9 fiaar 1l (.90t}
wEE:J HeT ¥ 99! »iE fer Al §, fam ©F It meT ga
He J9H o3 AT 96 wnust seed wiez (ufsgsr femgh)
93T, (3, fearat € 9a-3HH Hes © g, fer uf3gsT fergt &
) It fHBY T JI-3IHH Hfenr a9 1J e © I
(fearst feg) H&ls T 39 He & Uf3T 998 & A36 J9—fedt

uwas@bmsfwwf‘ma%(@wwaaﬁ&aw
%ﬁrdw(ﬁﬁmw)asaaé I, aaqsn—d%u?rs"ﬁ
niad, fggs-d9q, u-Ja1, H-g, Af3-urf3, Hiog 3y 3
JIZ M3 HfenT © 3-g=t yge I va3 I, e g €5F ©
e Js oy @ Ja:
U S U I fag 39 aF 3 yg 95 1 {dor 23}
U 5 Ju & o 33 g9 nifgen I {Jor ©ag}
Agfe a9t U9 Afs &dt nie &y fadas AT A T |
T At WIR &9g A7  HET & 9 {33}
yg, A 89 99 & iRt T v® 3 AoE-form® dT IO
ot o fags Hesl-gu &8 Twe Is, 3¢, BF 3
oATd-AgU e BH I T I Swue 3 fosad
aa@@ﬁ,w%m?frﬂg—w%ﬁﬁr%aﬁﬁmﬁﬁ
fAgredd yg & a3 & Adt HedsT »uE Agy 35 9t
3163, @Wﬁﬁﬂz‘r&gmﬁmﬂaﬁ’éfaﬁﬂﬁg
zﬁwwsﬁra@%lﬁ% i 39 561 HIEH ni 5 T
J Ag-fenmug fRoAsaS ! #a1s € ASt HeasT 3 nmE Jt
A9YU 3 IOt I | 3@3@3@?%@@3%%6
3= S¢ 8 aH wifes ATY It Wig Ho's Beg 95 | Bast fem,
Jyg! 3y It Bor Aies-Afs mar foor & | A, T yg! 9
3= gy 9%, 39 9T AR 9%, 397 &% AoET I, 39 AE &N
an 5 (fAgt € AoE & Js, fAgh © AoE &N aF Js; feg
3T, UUE'BHEﬂ'WBHEﬂ'B(F[EIﬁ) | I YZ! 3T AT AS
I99T HU »idd J 3 ASS J, Ha, 7% fog ot fenr Ifomr 3

39 Ja dfez €3 JAE 1ATE o e HHS T |
Jge Ifen gies ot @ 1{Jsr uge)
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wwaﬁmmzmﬂﬁwﬁ A=,
TR, GAR, A w3 AT wrrf‘?awmuaﬂa?
%lﬁ@@%& 8 g J: BN AT T |
filg usf® NSt ARG fafour A & aE39I{d.3ut]
fogardt 3= fogear 1{d.cc)}
ByHs 3T A< A 76 Jf9 g€ arfa Il {1.203}
AT IH IH FAA & FEPA wiAg Il {F.930€)
HS gY HUB 3 U AR AHIE dowen{dar. e}
&3 Hafg mf3 3T aviarfenr 53 amer(d.qace)
g aTHES A °F HfodT AT & A f¥a g®et (I T
HABHS mEesl gdld, Bt © 2Jrst et nifent 3T QR €
Ju fR9 J&t Seg 9T IT 39 i Af3ag = ar €3 Fs:
M@ IHeg AT || AT gt 3A=T I {1.99€0}
nEE:—J (FIEh g%et %) SHed-yg! J HIE oA T
yg! 3 e edliet T ufgger ur & (orfenr T); A
nirfenit & (oo, WY foge-HAtS feg o 85) |
o niee yieE feg I X ‘aRe’ Y3 ¥ Aed A3-As’ © nied
feg gg-rfogs T fooe fed @9 @9 w0 moe foas U
35 fx ‘T AT 9N 7 39 RHog 3B, 3TN I Pea T AN
A<t W MU ST 5% 8 ¥ 996 Ae o9 IR € 99 58T
& Bust 83 swme »i3 deT () g5 & 99T SHT 1N Bast
¥ 9961 € U3 & & nUE HE €3 Bt Ife:
aA Afar T/ uar 598 £ HeéeE 19 I1{d.uoo}
Y 91 IfT A5 & I8 Ff% &<t
AT & A9 999 ¥ g9g Uf3 Wiy st {d.o81¢}
& Jf9 HiveT A3 989 &= |
HiF fsora@ a9z 3% ufs wfy 3= 1{d.o8u}
I ugrE J fx ‘g9 o g’ f*9 JEt-fanuas w3 fands
T 98 Udae8T et & oW 3% YU yIfes Harefont &
93" ISt et J1aAt 3 Ifos fan feradt © v B8R fam
€ HIUT YT 3 STEBHS HIERYT & HITRR ydemi ni3
J%a3 fEg Haefant & 233" SISt A7 At miAse J1fAe:
T #t- SH IH Hfo gAfg yafa 1 {J.388}
Haw" a-gradfy 3t 3 ofg foor2 11 {89}
HO®™ 8-30 IfH I IV N areufy Iy fore I
gE ynz I fx o3 {99 sea Afag wiug R Ay fee
fsamwn—nﬁﬂ?%asaﬁa@t@ﬂaaaﬁw%muwﬁe
fs-nred yus a95 o 5 51 eriter 3 “nigr & o S
AEs-Hafs J&” a3 3= aete A R 9s-is afem
AfenHt AT § 33T 39 Heet feg Jfd 99 9T & He & AoE
BT A HeBE fenrgw Ts, fa?' T Aaer I fa €9 nmu
AT &7 IE w3 BT & nuE iy AR § mifidt Jerfes ar
=t I

T3t 3 ¥t e AeIfalfa, 8o wiuE wy § Feus I &
niee I g I gdte ! fAg fder 9 fomr 3, =gt fiet 9 aret 9,
Het 3t fgdft I It 5137 arfes 3 S Ha ! i 3T 3

& dhort I T o HiE faar T2
dter fHg ufenr, =t udt, Het St ushert |1
I H& AfTB T8, HEfa forr I&ht 1{f.q3c0)
Jd AU © 9398 &aiE % Hex fHd oH =gt AR
Ag3-paf3 Je meIfaffx, fegt meet 9 e §
AesBE 3 Heit gaBz = Quen fefent Ifentt a9 93t
BIE Tt § TraFt AR et famr 3
A 3t Ao fiT 99 998t &t |l
nafeg RRfS 39 i nisfes nisfe I3fs 11
38K A HI Aog Ao =fg ferfg 1 {.a820)
HY A9 AY T3 Ag 8% A aHTa I
AT AT Hfe <A Afsgg Hifg AHifa 1 {.a820}

A Qudas At feow 3 fome Jev U & o 39 o8 Arfow
?jsrrf‘zﬂau?ﬁm%lﬁ@ﬁ,a;@mﬁ%aaﬂﬁw,
wwf‘%aaa@swguaumsﬁ foret & I g @
fodis T & S9eT il Fafoer sarfaer e JIg
39 du mfog M @ I I & fAR Fea €3 yg v
afons 3 72, fHog &9, 3t 8r uR @t aH x9ier I 7 B8R
& 8e 3| fam & St 9 few 39 3, 69 Fea y3-
H&R & AT J9e J; yg ©f 97" feg I+t Ifde J9d A=
YF ¥ TT 3 qGG J AT I i3 HES &7 WI &3 BT I | A
%%WW%HWHWW%?@HEM—
IR % fHeer T, m@au@@rmﬁaf‘?ﬂ?m
A I

uBst | Arfog IfE Tfenms fagur a9 37 ATSY 19 aaTfErt i

R A=g AeT &9 fAR & 9oy Horfert |
gafH Hiom I USS'E 3T UAN & HI% UTTEAT I
HAN I F o9 Hag fofent 7 g% urfert |
3T T99I9 Yur AfERT Uil (s 809}

et g9 A T JE6 J X uAH g Gt Jar sae I, AR g
YAH € 3T 94T &dT| F'E, 7 HBA § 9T &1, & T
gar &a1 | fa8Tx, 372 & »igg J; ‘A4 38T I, 7 gar BT

J:

HAN AET 3T 4AN @ fAg 37 3R
ST HS HEMY niuET 31T oify HaTR Il (K -93-U)
HF 39 38 Arfog gefiy e /9 & uAd 31 39 dfF Arfos 7
g 38T J fa fesAs ant ARZ AES-AS3 99, fa€fa, feg
Jf 3= F1feg I gom 1 gl gEt geEr gafindt @
o Ao T1feR &5t & i JoeT yEux andt 2%
Ytz g y=ries ‘fiHy 3fos Hauer J9 gefmat § Ags
fagr Ifenr 3188, muAt Ifost @ g1 @9 ‘gofs &
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Ifgst” T froey Jo fors feus gerfest & st ardheft
(Meg) Jb, s flw 381y »mE &3 s3d © aR
AEs 91 (4.a0)

(®) fita Hae nEe RSt § 34, d6 886 HgT J |

far: feggs firw € gnd ferg e Her { was

U3 Afay ‘I yAT

#f{37a, 1 Hag, 004 (FUENY fiw ffT)-3u3 At gfaies,
yeaT Afog € Age9 far feawgs finn »iw €7 <8 iy
3faz Hfemmer €t @Swer € Fiste feee feu fum o A<,
€5t & Um fiw wfges € AT Ma® 3u3 Aoy AA333
fer &t riféar femw »us € fonrot MUt MiwStaes
fefenmt € iy grgm™ @ AT o= € & faur fa femm
53’ feg fan iy gwar fead 3 <u foug Ig=ge
e g5 | i Aoy far: feges fiw »fF /{Y mas 3u3
Aoy feu U i mrfogrs €t 98t feazeaT feg ga1 & a9
A& | fem Mo 'F U39amat & far feags i € fuste agt
st et @& fea faarfes U39 e fage &i3r, & A/t wias
3y3 Afoy & Age9 fiw Aoy far Afdes g 2=t §
i fapur T | UZ9arar &8 fen frarfes U39 feg sare
e FfEz sATed A¥UT, geest w3 feq 3 =u fenot &
o0t g9 Ug A< I for feags fiw & got €nt § dar
ga<w Ffg €37 ug Mrue € fenrot AU mimSlaes
fefent, 8 ity afgx Hienmer &t firdt G@8wer € ferer
& mifadt Wpiewst few en are, fAn fes fsase < afmm
gafent €& & € g Afags 3 feg=T HoaAT JSH3
ffrw € s & & HHsT g9 Buyr fegr| far: feags fiw &
H »d™® 343 Arfog € Agew far: Afdes fiw <ei3t, 3wz
AT anarg Afoy € AEe far 3989 fiw, U3 AT eHenr
Afog 3B<3T Arfoy © Age9 get §6<3 MW dearg, At
=9y Aoy € IF JEt for: greuss fiw w3 U3 At 999
Ao e € Hig AEe far: 33+ fiw & Higeat fee feg
Wienm fa €7 & mrust ufost uzst 3 35 &< 3 fast
grr forg goefenr 91 7€ €87 & Ufewr fomr fiw
Aoy @r Af3993 939 THS 95 <% fan iy gwmar
fee* € fonrg ga=83 HfewmeT @t @dwer &at, 3T famrat
fegas fiw & 393 2 g & o= © T faor fa fegt
iy grgnt & <t 3 feq 3° =09 foug Jo=e As | fem 3¢
fes=r HogaT geAts fAw & aet et guehidt A |

St faur fa Ag9 ity € 319 feq 3 =u fewg o= Fae
s 3t Qv (fiw mfow) fa€* aat ? feo A=g Ao & Tat 85
i mrfogrs <t Jos 3fg ae M U39aer 8§ ASTST ©F
ge'3 Hg 7 Jret | few '3 gat 39T W & far: feaws fiw
& I3t =T mius S fen™ faor fa ‘ferm o5z’
feg ity fea 3* =u fe a9 Aaer I fow '3 A/t was
343 Aoy € Aged far: Afdes iy St € Aeg e &9
»UET AURSIAds €< M3 JIg Afdgs € I8 €¢ 8¢
95 ©f gerfel it | few Guss famrst feaas fiw &
T fa €t &t ufast usast & ‘wifeat a3t a9 fost
A, fAn a9s €8T 3% gHaT fewg g8 3 fast gt
g9 a1 "1 €t fagr fa @7 &t ufost usst we s o
98T aret /i, ug f3& Halfant goe sur wir § 4 wus
Ud w3 AT Jarsde I8t aret| farnmst feaes fiw &
fa @&t &t ufost usat § ene fenrg '3 aet fegara &dt |
far: feags ffw € #wfad AiAStags 3° yer feyrst fog
AETg U3t & 93 U3daar § faur fa feg fan = fa+t
AUHStads T AaeT T ug iy afas wiewmer wignma fea 3°
T49 fenrg goege &t fan iy § ferwz st | FEe<
Suigt & faor fa faprst feags i fuste wret few
faarfes '3 fiw wfogs feg9 a9adr M3 Aa9 ufost
U3t aet faarfes a9 3t wiast araeet st A7 Aaet T
€t faur fa d=s €nF € Wug I Tt IIeTEl J9at HIT
It U A€ Ugdarar & faor fa famrat feags fig 37
A9 i rfogrs w3 TR € Ao @t Hfewmmer § g3t &
T IS5 3T AT ICI TH-HH 9 Ie| Guw fiw
Afoars € fedgdaT ‘g Hfewmer € ¥e '3 3T few fausa
TII T9s ©F ¥ge m vers fw a3, gt
fagenz a9, 7 €9 fiw wdleysr »3 7 yEv fig
TEPT TIIT o T JI-HF IfT I® WS ¥ feg & 3I°
farrat feaas fiwr € A=y & w@gsT <t aiat | feg feg
fagg a9sT =fag T fa ‘it guidl<t v fagd” s
HHET & HY »id® 3u3 Afge © Age9 § e fiafes s#
& U3 HT UesT ATfgY € A8E9 '3 Ud-fenset ans dista
o0 8T 3 fewrer feg <t yowr 13T fa fapwrat Jar &
© fourg g9=e g5 AC fa e &< e Indt uzst e
&M g9 gaerfen 7 | faarfes U39 feu faprst feaas
T I '3 urEEt &Y 7 € Har diSt aret /it gne ue

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 26



The Sikh Bulletin

g3 u3D

March 2005

farrrat feaas fiw & fegt ent € ¥ss Fafent faor fa
faarfeg Uy 9§ &9 fea femast emmar aist aret 7, fAam &
feg a feg o aisT |

YT YT, WS U3 Afag 3 897 T 7
3" g9fries fiw fewdite

(3 feat ofaries mfag, ues Afog © HY Fewd feaas ffw & famrst
arafes fiu & oz et § g 5o & fom @ dva, 8a1 & foa At et
Hoz iy »i3 fomrat Afdies fiy St & ues Afoe "'s58" a9 fenr /it | U,
fer vad' fexas fAw 3, 3 A& 2004 &, ek 99 "gaHeHT & At &S |
fem Hiys fem feaams fitw €t sogmdt & 999r aizT famr J) |

MUTS 3 2 HET 2004 ¥ fos a®a3T feg € Jouds’ © Ha ‘3
Ifafed Arfog ves Afag © vy Aeea/yAd! famrat fexas
ffw & Y-y Jrgenrfont feg &odg adfen faar & ‘Uesr
Ao 3U3° wid® 3U3 Aoy 3° ufgst garfenr famr A (3 fer
a9 & feg was 3u3 3 AU J) | feaes fiy 39t & fegt
& admt | for ASTY iy @9W IWesT & Aewedl & fix
HAYS ‘HT yen iy AT 587 <3’ € @6 i (AT 69, 70 3
78)@%@%@%6%&%%?%@
fegwnT, ﬁqbﬂer@?zzsfwf‘zeﬁw 3t T faeg &3 |
%awﬁu%,3awﬁ2004%%a,»m@mé€€w
g, feg "gaHe At a9 d, Seudie a99 © o3 I(BF
& gt a1 B e 3BT BT I & AT Wy G9M, Hee FraT
Y Jg 7t 3agahyr 3 | feags i & w3t gaHe feg
&t foor | &9, feaes fiw © fer »ist-gavew & fam &
Yot 37 o, difenT 3x < &dt | ug, f%fﬂ»rusﬁaawéﬂg
3 wifor 3% &0 T fx &R © o8 ‘33 uee” IF Efimr fix
2o & T far & ye feaus i wiz ues st © Aeds
Ao33 HidTaus i fese (S e fearfanr gu) & fafimr T 1
foH 14 A © By’ fog AfE3 &3 famrr T X ‘3U3 Ues” nids
3Y3 Aoy 3° ufost gfenr At 3 feA &9 o fE0 A8 3 FUItH &
| fexas fiy & 3t fer &Y feg »i@® 3u3 § "I @ g
3y It &t Hfenr famr |

feaas ffw AeT 2 3 feuer T & a9 &8a Afag AT 1563
faaart (1506 Fo) feg ues Afag I A 3F B3t & nuE g
3 H3l, 3% I 1, WWHWWWHWH'T
%ﬂmawmmﬂﬁa@mwﬁwwﬁm’rw
13 1563 & 30ty & a3 I A€ fx a9 swa Afug
ufget 8t 1564 feg Hg I A |

", A€ 3d &1 AfgY a9 €8 I° 3 vl USe™ &arg fHmr
dt &dt A, fom & 1541 (FHz 1598) few AR g9 (5 3
nrge Ji3T HE | aIg 36x AfIY 1565-66 faaaHt (1508-9)
feg faog © 9t faiggys W3 THIYT I® AS | ABH I

Fodt fafggug feg Ifder A, uear A THlyg feg &dt (|Y
ABHIYT T 5T M3 FET HAT Hw @81 AsHEE) | fee &t
e ure" gfen dfenr I | AR Igens § feaes iy 3wz’
afder 9, I9 aaa Frfow 3° 8F a &t 5t Fs | BT gfgreg
Aoy 3t fAge a9 391 99e9 Afdg © ©999 <t &f H | uear
g 39T g9 Afod & €999 9 &9 o 3U3 H & X 319
a6a A" At g difae fiw Afoe &9 & | i, A 28, 79
Afog J¢ Ao fAde ERS® dos I Gusus Ju At & i mer
THS (Y 839 wa® 3uz FfIs - eBHeT 3 3T, Hud
3. g9faeg fAw fesdlta feg SueT ‘v € 5535 45 757) |

S, o 99 Afog &% ASHA I radt © A9 3T am @
J famr 2 &t g7 IBx AfoE YT 3UI T &I AS "5 I
& Jfent ABA 9T § faor fezr /At ? 99 oex Afag fer
J9 € I I I’ A ? of Bt § T Bfo (IF A
o) St 33 © afgs adt A 70 7 feags ffw H3fas
ASH I fHIe 1508 37 It e faar At |

g7, AT I9 561 Ao & MU TAST AGH I & 95 fest
?ﬁmﬂﬁa@ﬂwwfﬂawm?méfm
3% I fx 89 AoA 9 & Ud1 Ho8e & wew 79 figg It
A3y iy &7 99 89 A 6 | 98 # fed 1o & seie, 3T a9
Ifgdifee Afog 8% wid® 3U3 Afdg € Ugdie ada' & 3
et A3y fiw & (/Y g9 ¥z Fom Ja) feg 3t fefimr o
fr & =% "gIfeEH U=HH 2 & foudt & & St A
fee &t It Fsw fi wiud fus few 3t 7T v & <t @19
Afag &t fouzs adt fov (Fe fa feags Aw y3faa "gor
HE JIEEt J) | &t e g9 Y3 FoA JE & US
dt IT a9er 7 ? 7 feags i Aty finy @ feust & Feer
J 3 (B) "I v JIEE &It, () widB 3US ATIE I
Ifgdifee Afog & ugdie ai3T At 3 () 343 Ues Afag
et Tge &d | ug 7 feaes fiw et AZy fiw & a8 Heer
T 3t ABH I Fodt @ At @ HE &t |

fegas fiw W3fas (Fe™ 3) ‘€M 98 3 ‘Ao 87 & 8a°
ﬁmmnﬁa%q&?wﬁu%aﬂzﬁrﬁw@am
3t {eer 7 fa Trn 8 g difae i arfag = fefumr a3t o
wa@?ﬂeﬁmaﬁ(%ﬂgw—eéf@amﬂﬁr&g
FenS few "mur fw © fs 9T TRH 9 T UITH I
3@ Afog € 99799 SIT J |

feaas ffw e 5 3 fex I9 @@t Hoer I & "W J9 uIH
USH g difee i /it 2 »esT-yYaH Uees & g 3t USH
gfae o g 7" ITR A @ nmifle S fEer 3 S <
¥ @9As &Jt 13 8F = fiy d=, iy so€e Aew® adt 7
Ao |' 7 feags fiw y3faa v Afag &9, H3T e &9,
fira w3 &yt (arfee ad3) fiy, 7 9375 a9 9d 5, Het-Hot
T A YT iy odt A 8 fa 8o o & ued adt As 7T A |
feaws fiw, AeT 9 3 feuer I fa a9 a7ea Frfow & &ag
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glone uesr Afog fed It ot At | 89 fom &t foufes feg
Aoz fAw Ai3® 3 Af3dl9 fAw © 98 <1 ¥ 7 | Afsdlg fAw,
HIZ® 3 (w3} AEe) fraus fiw 38 & avs & gt a5
figt & Uea™ 3 Bag & Hgn3 ot J | feaes fiw & feg =7
(Ffﬁwﬁ?mwmﬁ?ﬁrﬂﬁ) U9 Tas-fezag
AT Is; Ud H3Y fiw, 93 fiw 391, 9n i foredinis,
7. di3" fiw, 7. fowdlia 3 99 fefsomaa (gt & gamisg ©
fewes fioge fefsorae foe I6) A adt Aue, Bfx

feg & v 2y fa foags fiw ye feo & feer I fa 8o fer
U3 T "Ufow ABES" I (AET 12-13) 1 Bo feuer T fa B8R &
Ffded i wrageshr, Arag yos ues' Afdg &, 15 maAs
2000 ¥ fow, "ufswr AEES" %magé}?ﬁ(ﬁ?mﬂw
fegas &3 AT 95) | A/, e uH €9 ues mfow & "ufowr
Y3 Hoe I 3 g U fer v "ufgs wEst A8, 2000
feg (pfdwg Mz fAw wogesnt €&, {8 €8 &dt) e
3T AE & How I | feags fiw feuz feo &y feg fadt
FEI 3% Sfan Ifen J |

fer 3° ufost &, g5 2003 feu A€ fer & Hides filw g &
fuse "ME3Y 35U Wi A3t 3T S R & fEa 8 mE =
WES "IYI USH" T UT I Afeur At I TR e AT Um I 8RS
fsftmr 7t fa " war® sHz 5 de® Jme € gofa eA% Jf Je
A& | F&1 A9 [TeR3S 3 FeRT & GRS a9d & Wiiad ae®
JUF TTHET FITT ues™ Flgg & at 7. 9 3a 7 & 3uF
uawwaﬂvﬂmﬂ?e?ueﬁaﬁa'ﬁwaﬁ'»ﬁﬂrmm
WW?##W?@UWWW#W?
m?é’aza#ma?waa?ﬁ R AR AT AT 7
Emaﬁﬁmﬁ?aﬁ%wwmﬂﬁaa
JaHEH At a9 & I &t T I &7 I § I F9g &
HB(E’U??B’?F%(’H’?FUHEI’EB(HE(E’UH—%HWE&
famw;‘fa%wwxw fifr It wreEr G fod 2w o
gaer d I

fe € ®ea feaus fiw & muAzs T3 afgs & g-af &dt
J=ar | feaas fw ufost gt 39 gaemont feg Jat faor /it
|@n626ma5’831985€1“€8€aum5’€au2wnﬁ?r81%€
S et &t daet et /Y, ot fix 8 & fem a9 & fims
aﬁﬁ%@ﬁ@néﬁ&ﬁa@wnﬁamsmaﬁ
RIS %ﬂﬁg%ﬂmamwmmwfﬁwa
Hﬁ?@ﬂéwﬁammmf‘eﬁlwﬁm%eh
IS I3, R H S I ag J, R S Al 3= & B T wd
W&MW(HWB&@H%@HH?&MW%H&D [
mfee fen ool & 8F o Hofig o83 T 937 WA &1 |
2000 feg nrogesdmT & R § "3u3 uee T "ufgs AEET”
FHAT o9 o3 | Ug miF &g ‘w3t AEel’ fide A= A& Ot
&’ fa 29 3289 2001 € fos, Ues™ JIend © HOAI
TSI AW a1 T 27 AT U39, J9oid fRw €9¢ Gwst fer
g uzat § o= (Bu®) I & foprr 3 Sus 7 & Ifae &ar fmr |
fer & AET9 °F USoT g fou ¥9yHs ¥ o TaE Ut )
"HE HIt uSel =iur feerdt A" | feas fiy < feg Toyms
yes B¢ feg T9A A 201/2001 & SH I | € UH B3

AW a1 & <t 9 oA ga<r o3 X "3u3 € AEed °f u3at
BRT N3 & BUB I B ot J | fer an & & feqws fiw
HBHAZT ‘I ¥37 »iAd Ufenr w3 auer I fa 89 feqalt
IS H o7 |

feags flw ‘HafAs 39 3 9Wg’ 31 T &, 89 feaas fAw
mmﬁwwww—walnmzomfeﬁmﬁw
w(muzwwﬁraam“r) fAaar (miHIlaT) & FEa™H
39¢9, e&ﬁ?ﬁw(mmﬂ?ﬁ Ug IT ‘B3 I9) OB
famr | 8F 9T ¥ T I HUE! Bed § ¥IST I X fe
3, 20 HET 2003 ¥ fos, gHE § "Seudn F979 € fesT nig
30 g5 & BR & "yuadt 3 ger' & fozr | feags fiw & feg
Wwéwwmﬁwamw@zmaﬂwﬁl
ug, ferm dr9- an?n?raﬂa?é’r?; W?mwwzﬁﬂawfsm
aéraa?%'raﬁ?l

(B<: 7 3Tt 7yn feqas fAw & &y 77 87 <8 faurdnt uStH
faliget 77 y3 JuT I9<, €T U OB ¥ ASET J) |

(fomrat Afdes fiw (i) &t It I 531 23t nams 8¢
6 U3 feu feqas fiw 3t vigws 343 § 3us &t &t Heer 3
WI® Y3 Afoy dar @ fusg ot I it 95 | IHS
3t wrd fa famrdt Afdes ffwr (ReFh) for a9 &8 gu
T ? e Bt A iz S aamz )

*kkk*k

J9gEt Se9
I gaTTHIY HO® 3 W 8 Il TG 3fg Afag - dar £€€ I
IH Fhux 3yt 39 g far ufs T =l
JT oS &H 9 HaI3 A6 a8 AETJa8 Ffara=sr a1
nEE: I MABYTY | AT A YSt 37 89 € Hok o i3 g
HI9 596 Sfamif, fent grfmmit <far 3 far I & Ao &
HISH &Jt | H 39 »idl 9531 9w I fa A U9 Hag a9
3t 7 H 99 AN 39 fAe3-A® feg afsnr gat |
O Almighty God (Akaalpurkh), the Supreme True Entity!
You are the Absolute Provider whereas we all are beggars at
Your Door. Through Your Grace, may we be blessed with

Your True Naam so that we may always be imbued with
Your Merciful Benediction.

I8 sfsogd A€ A9 35 s feeg i
I I9E ASG' T T MY & T AT NUFTRI

WIE: T MABYIY | B 33 AT feH Ifds @8 aH 3 Al
Ao ot fa@fa 3 It AT ARG & 93" T »3 3T FoEg <t
J9 3Et 33 &4t | (fer Bet A o=t yainrt & gugrt
3 999 dde" IdieT T »i3 AET »idwudy € goH feg Ifg
&, @fgqig © It Ha9 J9a TIET J)

O Supreme True Lord! I would offer myself as a sacrifice to
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Your True Naam because You are controlling everything.
You being the cause and effect of everything happening in
this world, there is no other Supreme Authority apart from

You.
¥93 29 UE fagus o€ wig fag fagur o I
I ofen™® TIAg ©T wusT WA SYR 9 11 2 1I

wIG: T HWIBYTY | H muEt HEHIZ aoa IET SHIGH €T
HI& [T » fapor o, 87 8&1 Hd 84T Hag & aeg ad | 7
BT | AT BUT efemm &5 37 7 H Iam SrzmEms 3
FIIE J9a 357 FHIHH € U'3T FIEnT T" |

O Akaalpurkh ! Due to my limitless blunders and
shortcomings | have suffered a lot and wasted my life. Now |

have sought Your Refuge and pray that | may be blessed with
Your Grace so that | could rejoice your Compassion.

35f3 55 IIH US UG T UIATE! Afenr I
At fee wat T 13fa Afsae A e wifenr = nancn

n9E: 99 5%k ATgy nuet St A3 e Guer ke I8
fg I 3t | ag < fagur nigAe fAm Y=t § Adt famrs yus
J AT 3, B € AY I9H-3BY ¥3IH 7 AT 75 | fEs Yyt =
fager nawusy &% fee et gue T w3 feg Afsag ©
Suen T s F313 a9s feg 9t wde AT T |

Guru Nanak Sahib says that through the Grace of Almighty
God, I got rid of all my doubts and misgivings. Thus having
imbibed the love of the Guru with complete faith and

devotion, | have developed true love of the Supreme True

Entity in my heart, thus reciting His Naam always.
Gurmit Singh, Sikh Khalsa Mission Inc., (Tel. 61 — 2 — 9837 2787)

T /{t g€ & Gufonr ‘gt €t g ‘f3° = Ae|
9996 39 Judfast € & y® Usqg|

J9996 od QUIfIST At nragrat Idt B & nifdmiesT
T VU9T T9 J9&T I &H AUTT I AT I ud famrs
fegdt Baret § w3 foF 3w A yo feg mesr 3t niauzg
wmmﬁlf&ﬂmgﬁﬁ?ﬁw
Aae H § I9 3A" I9 d8 Aoy & Iner feg nmust
aTE3T = oftgT €9 o137 de7 37| fH3at €9 3TE 9%
TH A, TAW 9", ¥ A9 &dF 3§93 Ifa3E™, a9
faem usEdt 2t 3 TR, I di9 flw © fay a9
&K 3 TAH GH3IT 3 J9 fazgt, fimrgr fiw uen,
IARTTT M3 A3 HI=HT Ehoft fodto yrsat & fasst @9
3AT UZT 097 39T Tt @ 33 v © Aes o &t U
Jer|

33t feus § Uz I 5 A UF 9T 96 o J9 fegt v
IASI 9YH 799 © A 3T 993 It Useel Jeidr 3 AT
feg 75:

3T f5us H3ER g9 viae # feo Aee O% fa | g€
7 19 39 © U39 I3, W?WWWH@W
fE’H&HB(E'F[ 9, éﬁr%uwmaaaae“rfmﬁf’rﬁrl

A% &t goget fem 39 © AIYW § Haer I?7 &t
J9HTZ U3 =9 ATY & € S 99 &0t 3 fam €
afaz &% faA § % &dt deTifer o9 g9 o8 Ay ="
gans fem 397 I

AdS »iUAdls 37 38 ®afo fag 9if3 & nie 1 f33 a9
afz & niest 7 Ifg yfg 3= 121 Us 6 7Y 3U 73
A8 Qufs a1 11 ofg Ifs e & AU 37 yIs aw 131
g faar g0 Ho a2 & feR & gl || 576 I8 UTggdiH
fefg g & g (H:5, Uar 401}

13 wfe =” uggoy AT Ao @8I 7H Sag 33 &
YeEr IAGT IfT IS I8 111 1H:5, UaT 2181l

fAgt € 9AsT 3 gdt @/ Ao w @A J 85T § AOB 3
WWWIS&WWEEF&WBHEW
&Gwﬂ'&?ﬁﬂﬂﬁ?@—a’mﬁ?wm?ﬁﬂaﬁ
ASET Ud 9T miysr erRw fedt 9 fx iy a9 saat 3
aﬁéwzﬂamlf&ﬂm@w@wfwa&m
éﬂﬁﬁ?ﬁﬁ%{@traa?aswmgmasw
AS |

fan © afoz 5% a7 § AT B Aaer J A & fem
9 9 I8 Afog = & gaH J|

ASI He 3 I J9nfy A ufs & Jeet figsr fegg mfe i
# fag dfe 7 Ao Ife aoe fag & Afe I sx 35 ar
e nifu 7E fa sfenig Ua utfe 111 (s 853)

J gEt | g3 HeY J9 © AeHY Ifde Is, Bast & (fan
forH &) 3y 85 O a4t Je, 8dst € wied” 93T g9
3 A T 1 (Bust & feu fomer I meT I fx AAW fe9)
7 g3 J fagor I 87 ugH=3H & 97 feg 7 foor 3, €7
83 It fezgw adt &Izt A Ao | I &ed | fagt
(UIHTSHT ATT) ny HEeT J |11

7 fag dfe 7 Aow Ife Jozr fag & 7fel mer Aoy
Hfs =R 3t Hfs fSfenr g5 ufe | s6a 35 & nirfimr
iy 7S, fa &fentg U8 ufe 111 ( {3, ¥sr 1281)
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gT Ae® feg U Jer 9 fx o Jf 9 & 8" yuswr ©

o dT At & S & gt fg” fefunr A 3P 99 nigws
Te f & fen e 93 7 9¢ I fey = At fam &
aﬁ%mwmmé—@;ﬁmmmm
%Hafsma?a—&raaélﬂﬁr»ﬁ@mwaﬁaﬁ
mfgg feg” It &< ot

maraﬂTﬁrHETWSB’MéW@(@m nis & 3 Td

&3 BT I€ He fAaH YyHsHT & 9% 99 a6x O A 9%
aﬁ?ﬁﬁre—e?ﬁaﬁm%ﬂwwmma—e?
HIHWHT%HHHTHB‘&J%?}WWE&W
ysdt 3 g9 o= fils ¥gg el & gefes &4t A
a3at | Hf g€ 3 SuHt 89T § J939Yd T ArfeeE © o
gt 3T &t f8g It €3 837 3 99 ®fae 3 339 wide
@wamaﬁswmaﬂ?ﬁmaﬂma
mﬁ?%@ﬂﬁgmmﬁwwﬁ?|

Ae feudt 3% I9 nigds T ™ § HUHST it Aot
mﬁf&%?mﬂmﬁﬂﬁmﬂawmeﬁr
A ¢ 9% 3A< I6 3T of Ao 987

fouz @ g 'R =3 feo usT A fa gt o aet fefenr
adt 7 fodt 716 78 y=s I 3 dfenr St fedt fidt frots
& U3H J9& ©F 3wty < feit A9 H3ga WSt ot win
wmmmﬁemﬁwﬁmwg
i T Fq »myE i3 ¥ 399 AO9 99 IF a?mzr‘?
niudt famis 3t yuz J9 fenm ug 99 © famrs 3 fasas
fAw aues fagr Fat yan far vz feu nmevt T fAg feu
g3 U d fuss Ao feg 8 & fourdt It femsdt 3
et TGSt €A & §RY niut € ATOHE »iuslh 99 Yot
FgeT J1 afdes fitw 3 fued® AeH & 3t AT g3 UsT I
YT MUE % T JET UST &It A fa B o I HIT wI T
AEd 3 A MUST €6 8¢ J9aT udt | fEr J9a A
mm@ﬁaﬁwmﬂwﬁﬁaﬁu—cﬁm
St oo weT I ?Waﬁmﬁﬁraaﬁ
fous © NS & I AES S99 I ud B e
nifdmiaT3T Tt 3ted feg wa A3 uT f&g A9 o g9THS
It AT IJ TS|

HaY ot 2 fget A8 7% || ¥ a8 T 398 | H:5,
UaT 28111

iy It HeTdt a9e 96 3t feg Ig A gt HaHS IIe8E
et Ht 9T & a8 nigwet J9adr |

TAJ UTH Ht IJ JF <9 gt Id AfI8s € HAEB36 ag
iaTs T2 7t o I He I fimrer 3

a6 Afag =7 L@EHIHLFE'H’LBT 3 146 U3 3 39
Vi ¥ T ‘U8z 99 Ud fusT T9W U851 <9 fAge
yeE 3 Uz, foen I fosm, 9 3 =9 »i3 9f 3t =
J1 feat »iugt T T9a € gege & gt € nisde I
ﬁﬂwﬁwwmwwﬁmw
fasa® mIAe I5 |

fea 39 Beragz Jar 1253 3 T
213 He If9 fous & Aar 1 (JaT 1253)

»Ig:— J (F9) He | Bast dfent @ 7 €3 29, A
UIHSHT @8 T-HY TS |

ac:— Hf g Afog feg fAn St ga3 & =t Tad JTt
J, H 39 3 B8R = a1 B < gt fous 3 ufost fou
fasrfamrd 1w feofoR Ame @t fed A 39 9, fem @
Hy feg fen € €998 @ 393 & W 3 &dt fes3r
fami, 3 &g I A9 BIE I fAE €F T & UST ®a1 AN
| 7 39 Jg Arfog #t 3 999" I3 AT IR & BT AT
3t fog fam < 8ot It 3 AHST AT 2

fer = 837 nE® HuT © B9 fou fou fAe-3y 3 fiser
I, 3, feg fea 3a ‘goew’ A & T | U9 feg nEw
frI-3y St 937 a0 &% T T J; fAg-3y 2§ I:

?@AFFT"—:@HI;FHT%II

AT HI®T 5 AIEH i
W@Wemﬁmmmzmaﬂ?
Tt 3 wifoHs wifgRST T e AT feReH usH T famr
3 feow @ I AT 9% | Y Aot e 99 It 9T
Jar|

far Ht 9% § a9 &ox Afog 3 »uE fAofs & T9A JT
T Hfex adt AHfsnr €F a-sfed Ht 8¢ € U9 99
IS T2t muet ToSt A dET 3% 5367 HI63 J
niF FaEt feus Tfent § 3 AEs 3 feew JWe

Tf@ntt 3 AT giSag |

It HI& 5 1| 39163 T A3 3INY fAg wis g Ifg
SHT Il U3 ISt HET fEg miE Aew® 35T o ST I
P9 IH Ifg 76 & I8 Ifs 7t 1 I & &I g=g
% g9E Ufs Hig &t 1 111 9978 0l
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NS o

‘WY I eATT I X g9 wig® y9y § AEUS d9d
fezrwfmatrammmaramﬁgfmﬁér
WMWﬁMWWE}TﬁI

Iq 7T niASUET HI®T 4 Wg 2

€ Afzae yAfe I =t nwifs fhee HaT i3y fimrar
I8 37 ufg »my ST 111 TIAE I TuE & 3T |
four zafs 37 Afzag wefo afg afs s st o1l
Jo8 I 7 Ay 2fg 3 3BfT niadt ofy St 3B fmrrEt 1210
H 39 2fg 3 fe3 &t 9w vy fefo By HaTet 131 33 HE
Ife arfe A wigdt fefg niarst »iy 7@t 141 Uy 29t
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AN APPEAL FOR FUNDS FOR THE SIKH BULLETIN
We made an appeal for funds for the Sikh Bulletin in the January 2005 issue. We are pleased to report that this has
brought us enough funds for February, March and April 2005 issues. To print and mail each issue the cost is $2,500.00 at
the very minimum. We must appeal for support from the readers and the Sikh community at large for us to
continue to make the Sikh Bulletin available each month free of cost.

The Publication of Sikh Bulletin was started in Nov. 1999 from the Sikh Center Roseville. This publication for the
benefit of the Sikh community worldwide was financed by donations from the Sikh Gurdwara and Sikh Center of
Roseville. It is mailed free of charge to twenty-one countries to impart the true objectives of Sikhi as enshrined in the
eternal SGGS. The Sikh Bulletin has now established itself as the voice of the Sikh conscience. But it has also generated
hostility and opposition from the vested interests, namely, clergy, professional ragis, Jathedars, deras, so called Sant
Babas and selfish Akali politicians. These opposition forces engineered a split in the Roseville Gurdwara sangat. Our
granthi who was refusing to implement the SGPC approved and Akal Takhat issued Rahit Maryada left to start his own
gurdwara with the help of a few influential and disaffected members of our sangat. Before the year was out even that
sangat has further split into two. Thus we now have three Gurdwaras in Roseville. The Sikh Center and the Roseville
Gurdwara are not in a position at this time to support the Sikh Bulletin financially. We must depend upon the goodwill
and donations of the readers and philanthropists within the Sikh diaspora community.

Please take the initiative and contribute as the time is of the essence. Your contributions are tax deductible. We
will continue to do our best to further the cause of Sikhi with your support.
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Latest book published by Sikh Center Roseville has been received. It is ‘Panjab and Panjabi’ by G. S. Sidhu, 177
pages. A donation of $5.00 for individual copies and $100.00 for 30 copies, postage paid, will be appreciated. The book
deals with Political History of Panjab, Origin and Development of Panjabi Language, The Sikh Gurus and Gurmukhi,
History of the Gurmukhi Script, Panjabi Writings of Pre-Guru Period, the Glorious past of Panjab, the birth place of
Mohinjodaro and Harrappa civilizations and their relationship with Panjabi language.
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If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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