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EDITORIAL COMMENTARY
343 g9 3u3 ot Ffed Il (03Y)

During the last few days, since Vedanti’s interference in the affairs of
DSGMC the news papers are full of stories about decisions of Vedanti as
‘unprincipled and unconventional’. Leaders of Sikh organisation Dal Khalsa,
Satnam Singh Paonta Sahib, Harcharanjit Singh Dhami and Kanwar Pal
Singh have ‘disowned’ Vedanti for ‘eroding the dignity of the supreme temporal
seat’ by his ‘biased decisions’ and ‘refuse to accept Vedanti as their Jathedar’.
They called upon the Sikhs to ‘save the honour and dignity of Akal Takhat Sahib
from the clutches of the modern Mahants’. Shiromani Akali Dal Amritsar
(Mann) has raised a banner of revolt against the partisan attitude of Vedanti and
has opposed all his arbitrary decisions. D. S. Gill of IHRO asks why Vedanti
‘interferes in internal Sikh politics and takes side mostly of Badal Group’ and
answers his own question by saying that “Vedanti is a pawn in the hands of Badal,
who has systematically overpowered the SAD, SGPC, and even Akal Takhat
through puppet Jathedars’. Former head priest Akal Takhat Giani Bhagwan Singh
says the directive by Vedanti ‘smacked of partisan approach’. Former Akal Takhat
Jathedar Prof. Darshan Singh has sought the ‘social boycott’ of Vedanti for his
‘worst performance’ as jathedar. As counter mud slinging SGPC Chief Avtar
Singh alleged that Prof. Darshan Singh had been a disciple of ‘dera Nanaksar’ and
had joined a section of Sikhs who performed ‘kachi bani’. All of them have also
made the startling discovery that ‘there was difference between the institution
of Akal Takhat Sahib and Giani Joginder Singh Vedanti, its ‘Jathedar’.

To some degree they are all correct but they are so out of time. Darshan
Singh’s upbringing was at dera Nanaksar, Jaghadri and Avtar Singh is correct.
Prof. Darshan Singh did share the stage of World Class Con-Artist Nanaksaria
Thug ‘Sant Baba’ Amar Singh Brundi at his UK. dera in 2004 with those who
perform ‘kachi bani’. He finally caved in to the temptation even though he knew
every sordid detail of Amar Singh’s life from age 8. To us sitting here in Diaspora
it became clear that Vedanti was a “Trozan Horse’' soon after his appointment as
Jathedar in March 2000 to replace Puran Singh of ‘Luv’ and ‘Kush’ fame. World
Sikh Convention of Mohali on October 26, 20032 had resolved, among other
things, to distinguish between the institution of Akal Takhat and its Sewadars who
are frequently subservient to the politicians who appoint them and until such time
as Sarbat Khalsa was called all the hukamnamas of Jathedars excommunicating the
Sikhs be considered null and void and no one should obey the illegal and immoral
hukamnama of the political appointee Sewadar of Akal Takhat. All the Panthic
organizations and leaders mentioned above, without exception and many more,
including Paramjit Singh Sarna, led by Manjeet Singh Calcutta, had vehemently
opposed this convention. As early as November 2000 this is what this writer had to
say’ about ‘Jathedars’: “if you are a Sikh who understands, believes and lives the
philosophy of Guru Nanak you not only would not call them ‘High Priests’, you
will be ashamed to look up to them, as I am. Since I cannot look up to them and
since I do not have the power to remove them, I refuse to recognize them and their
position. I renounce them. Sikhs of Guru Nanak should not look up to them, listen
to them or associate with them”. But Vedanti ate the crow and Sarna brothers
missed the golden opportunity of being excommunicated. Hardev Singh Shergill
'SB June 2000: >SB Dec. 2003: *SB Nov. 2000

K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762




The Sikh Bulletin

HU-ZAIE U3D

January-February 2006

GUEST EDITORIAL
This Editorial will highlight two disparate issues: one in
relation to essays or papers on Sikhism and the other in
relation to rituals and granthis, based on a personal
observation.

Followers of all faiths derive immense pleasure from
complements regarding the faith when given by someone
outside that faith. Such pleasure is further enhanced when
validation comes from some famous individual. Positive
comments regarding the faith, coming from such eminent
individuals, appear to carry a great deal of weight, and the
implication is that these great personalities cannot be wrong.
Sikh writers are no exception to these assertions, and much is
made of the comments of famous people; they are quoted
often in many papers on Sikhism. What is frequently lacking
is that the primary source of the quotes is often not given. We
must make efforts to quote the original sources as far as
possible. Even more importantly we must be weary of
excessively “praise-full” quotes where the source cannot be
quite confirmed. Perhaps, what I am trying to say can be best
illustrated by an example.

I refer to the article Sikhism, A Universal World Faith taken
‘...from a handout prepared by Amarjit Singh.” (SB June-
July 2005 Pages 5-8). It is interesting from the Sikh
viewpoint, since it is mostly about the favourable views that
Western writers hold about Sikhism. It would have been
good if the original sources of the quotes had been cited so
that doubters and skeptics (like me) could verify the facts for
themselves. My search on the Internet revealed that all the
quotes are from other Sikh sites/sources quoting the several
writers. A good part of the handout appears to have relied on
the article Western Writers' thinking about Sikhism and
Gurbani by Dr Gurbaksh Singh [1]. Of particular interest is
the part (in the handout) attributed to Bertrand Russell.
Having read Russell I find it hard to believe that he could
have so committed himself in relation to Sikhism. Indeed 1
am prepared to stick my neck out and say that everything in
relation to Sikhism that has been attributed to Russell in that
handout is untrue. I would take great pleasure in being
proven tried to mislead us; on the contrary it is S Amarjit
Singh who has been misled. I would also like to see the
original reference of ‘Atheist Society Writes About Sikhism’
by John Smith; from what I got off the Internet it appears to
be spurious. Knowing what I do about ‘Atheist Societies’,
again it seems unlikely that they would write such letters.

These are but two examples, there could be more. One has to
be extremely cautious about the genuine-ness of
articles/letters lifted wrong. This is not to say that the S
Amarjit Singh deliberately off Internet sites. The main reason
for wanting the original sources is to verify the authenticity
of the quotes attributed to the various people. Assuming that
at least a couple of the quotes are spurious (and I feel at least

2 in that handout probably are), it is tragically likely that
many gullible Sikhs will soon assume that all the
information in the article is true, and after some time this
piece will be quoted repeatedly as “true”. If, for example,
the handout prepared by Amarjit Singh was for the
instruction of students (or others), and some of the quotes
have no bases, the recipients of the hand outs are going to
come away misinformed.

The second issue relates to Granthis and rituals. Recently I
had the opportunity to witness some of the rituals still being
insisted upon in relation to death and cremation. First there
was the insistence that the body be bathed with yogurt
(dahi). Then there was the expert who said that some ghee
be put into the mouth of the deceased (or at least applied to
the lips); the rest of the ghee “should only be poured on the
chest of the deceased” insisted the expert. When the ashes
were to be collected on the third day diluted milk was first
sprinkled on them, and then the bones separately collected
and washed with milk, only to be thrown into a river barely
10 minutes later. An attempt to dissuade the persons
insisting upon these rituals only resulted in an unnecessary
altercation. The logic of the argument against such rituals
was vehemently opposed with near-religious fervour. We
are so often critical of the illogical rituals imposed by
visiting sants, but when it comes to our own affairs we tend
to follow through every mindless ritual and defend to the
hilt our belief in their necessity.

When some members of the family decided to have an
Akhand Paath they approached the granthi (priest) of the
local gurdwara (an expatriate from India) for assistance. He
seemed enthusiastic enough and quoted the costs of the
paathis (those who would undertake the reading of the
AGGS). That was until he was informed that the paath
would be performed by family members and friends (all
ladies), and that he could help out in case one of the ladies
became suddenly unavailable (though it was unlikely to
happen). He lost his enthusiasm immediately, put his foot
down (rather raised his hand, like a policeman stopping
traffic) and rudely declared that he would do no such thing.
He would only be available to start the paath and thereafter
for the “bhog” (end of the paath). Over the next three days
he strutted around the gurdwara, making himself ‘available’
only at meal times. The behaviour of our granthis is in sharp
contrast to the courteous and ever helpful Christian padres,
and that is something our children are quick to notice and
point out. Whilst we claim we have no priestly class the fact
is that our granthis are recognized as such and perform as
such. Unless those whose profession it is to explicate the
beauty of the Guru Granth Sahib can demonstrate that they
are worthy of emulation, they can scarcely be depended

upon to sell the product — Sikhi. Dr Sarjeet Singh Sidhu,
sarjeetsidhu@gmail.com, August 19, 2005

References: [ 1] http://www.searchsikhism.com/writers.html
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GURU GRANTH SAHIB AND SCIENCE -3
Dr Hardial Singh Dhillon Ph.D, C.Biol; MIBiol; C. Chem, MRSC, UK
[Part 1 appeared in Nov.Dec. 2004 issue of the Sikh Bulletin and part 2 in
March 2005. ED.]

ENERGY AND GOD

So far, the only concept that appears like God is the
conservation of energy, the existence of which Sikhism
acknowledges (WA ®fE &fE g9 || 7 fag ufenr g g
I 1113911 H.Q,34R/2; &0 fag AsH &9 fag8 HI I vus
I3 wry It II NEIHULTEA/RTA-2T2 (A8/E); U=s Hfg
USE AHTENT I, IHI®T H.U, JLILA/CTY) but says that
Creator even created this. Says Guru Amar Das Ji:

e A3 wrfy Bufe &, F93T MU goH I3
I, I2€IH.3,3@R/ €20 (fAe, 3= HIT3H, I35 HIT,
A3, g= wfenr feg| feg It "&H energy” I, I

conscious energy. That is Akal Purakh having created the
“conscious energy” has given it a physical manifestation and
accorded within the hukam).

It is clear from these words that there must have been a time
when there was no “fAT F&31”. Indeed, Guru Nanak Dev Ji

tells us that indeed there was such time:

"8 & FI[T &7 AT AAST 11921" H.Q,3H/ A03U-03E.
That is the Akal Purakh created it too. And, there are many
other shabads ikewise:

“7g fodare yg Afod AT 39 fie Axf3 aad a3 ofe |
M2 H.U, @A/ 2t

"goHr fars IR & S | wied & O & A 0L (8) ..
1€ I3 1Y 1IH.Q,d1.d1.A/Q03Y

70 nifu I8 ulg wig 11 30 g Hfo e fameag
.. 2429120 H.Y,JaH/ L2

T HET g3 fenet 33 9% udeE 1| HA. FUAT (U.30)
dI.dl.H/D

Is energy God then?

Well, no, although it very much appears like God. The
following comparison is useful.

God

1. Origin from itself, “Hg”

2. Always same MY A9 7drfe A9l J St A9 &ax AT St

AY I1UIH.Q,3LdLA/A &7 §7 5= & wesT Al »ids
fodre 8 sfeil abst, 99 i, a1.anH 3¢3

Omnipresent

4. Immeasurable »3% WET »EG AT &6 YAH JHTIT
gyl {Jar Teg)

5. Indestructible »ife »i&I® niaTfe »i&Tdf3 7d1 91 8 <H
Il Tl FP:IT-ﬁ, H.9, dI.dL.A/E that is the root of all, primal
and pure, rootless and indestructible, and is constant in
all ages.

6. Makes everything go according to Its “will”. Akal

Purakh loves and supports its creation.

W

7. Formless .34 & 99 & 39 &2 11AUIHY, JLILH T3

.. A= fasaE au &8l
29 THf&s € e 11 wirAT, Hu, JLaLH uo
8. Resides in all. When organism dies spirit leaves the
body and either merges into Creator or is subject
according to deeds.
9. Not subject to any body's Laws except His own,
although yields to His saints, always.
55d feas8 fadard A9 &1l H.9, J1.31LH 8€8
3 3I13T o TfH 33T T 3TN HY, FLALA/LCER
313 TE® AT fIaU I H.u, IL.aLA/TO

Energy

1. Origin cannot be talked about: It is always there.
According to Sikhi, its origin is God as well. All this
has been created from “H&g”, that is from Akal Purakh
itself. “H&J” has been described by many writers as
“emptiness/void”. This does not accord with Gurbani or
sciene, since according to latter, one can’t have
something from nothing (contradition in term) and
according to former, it means when there was no
creation except Akal Purakh.

2. Not always same but the sum total is the same to its
original value.

3. Always equal to its original amount; f&3 I f&=3 &t I
(ie complete vacuum).

4. Measurable

5. Changes form but equal to its original-form value;
changes, but not destroyed. For instance, potential
energy equals heat and kinetic energy, (P.E=Heat +
K.E).

6. Has no will; it is like servant and may be used as one
wishes to make things go; is devoid of love.

7. Can have many forms; P.E, K.E, heat, sound,
electromagnetic waves, ...

8. Also resides in all. When person dies, energy remains
locked up in that body until dealt by cremation or
burial.

9. Subject to physical laws of nature and yields to
anybody — Wa® U ¥ gaH fe9 I - “Jad »ied A3
2.7

So, clearly, energy is not God but servant: it may help to

create, sustain or destroy but itself is subject to physical

Laws.

Energy: Concept

Scientific View: In part II we saw that the underlying cause
for all living/non-living organisms, according to Science is
energy. We also saw how matter and energy are
interchangeable. Clearly then Science is unable to go
beyond the concept of energy. This has lead to two schools
of thoughts: that energy can neither be created nor
destroyed, and alternatively that it was always here. The
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first concept appears very right and in our ordinary everyday
life, we experience this all the time. However, the latter
conclusion causes some problem: many scientists do not
believe that it always was here; they are more likely to agree
that there is a beginning and that there is a link between the
most simplest to the most complex organism/thing.

Sikhi's View: The position of Gurbani about energy is very
clear. It says although what was put into the system was
indeed once and for all, but it was "put in" or "created" by the
Akal Purakh.

Viz. “nTAT ®fe 3fE 3379 17 fag ufenr g & 29 11..”
U, U.39, H.9,3hH/2

Notice the word " urfenf - meaning "put in".

Viz. " gonm farg Han 8ue wient Hg =urfeer a8,
H'g Ad®, H.9,36H/A03Y

(Again notice the word " 8U® " - means created).

“Hod goHT g HOR BUE 1| He 293 gd1 AIE 1.7 HTg
HI®, H.Q,3[H/A032

It is clear from here too that it was created.

And, if we go even beyond this, we have

“goHT faAs HOB & JeT || »ied & B1H 24 Agt I1..” H'g Ad®,
H.Q,dIdTH/Q03U.

So it is clear from here too that I WHT < state At A<
Brahma, Vishan or Mahesh @34l JAST =t &dt AT |

Unlike in Hinduism, they are not deities but names of
different powers. The root cause of all this, in fact the Creator
itself. It is these powers that have been mentioned in Japji
Sahib, stanza 30, that Brahma is the creative force behind the
visible worlds (wherever they may be!), Vishnu is the
nurturing force for all and Mahesh, the destroyer/scavenger
force. Viz.

“feg ARG fox I3dt foq e draE 1.7 AURT, U.30,
H.Q,d1dTH/2

In fact, it is more correct to say: “JI3 USE U IA3T o3
TS HIA I 33 IIH W3f3 WS qu dar & <A Il .77 Ay,
(U3U)/H.9/a1.d1.HD.

That is, there is no end of these creative forces too; that is,
there are more than one ways by which the creator has
created the beings. In essence, Sikhi stated long before
modern Science did that energy and matter were
exchangeable. Two examples will suffice here:

Uz Hfg usg AHfent | A3t Hfg Af3 afs Jfonr 1 Wit
HEt JEt 8 I 32509 &t aes oI 1Al I8 wnm I I8%
HOT || gaH famrat fHi® g3g dterar feg 38 583 sfenr il
JIQ 1. ITHIH KU, LAY

Air returns to air, soul merges into all prevading soul; soil
became one with the soil, the mourner weeps in vain. O,
Sages of the World, who is dead, who is dead? Really, the

transmigration of beings appears to be like a play. It appears
that things have merely shifted their position.

The importance of these quotations is that Gurbani
postulates that energy is the main source of creation, but
Gurbani disagrees that energy is God, (cf. Prof. Hawking’s
comments that God is a mere manifestation of the laws of
physics! See part IT of GGS & Science). 398" f&A § &I

Hoor |

Different Forms of energy

Science postulates the following:

1. Heat - This can be measured as calories (food), or
Joules or temperature (T/°C). It is capable of changing
three states of matter.

Solid < Liquid < Gas
Ice Water  Steam
T9e uar 44

Out of these three temporary and interchangeable forms, the
one which is most stable is the one with least energy, and
that is "ice". Notice that in the realm of religion this is also
true; Sikhi for instance warns us not to be provocative. Lust,
anger, greed, attachment, and hankered are rather like "heat"
above and Gursikh is to stay within limits of these.

“ . Jg ASET ot Iz, 38w o Ui 1911”7 ABA He U
Il J1.91.H/QQ02

“....come to me with total humility 11111

“ .3 viefg &8 3 a8 g mi3 819 1| a7ed 35 o Afdr
i 2@ A8 foour It 1. TS Ta1, H.a aLanF/Au

“.count [me] amongst the lowest of the low caste, Nanak
rather be with them than to imitate the high.”

“fre St AHEhrs 38 sefs 3T surtA 1
At a1, H.A JranE/
Where you care for them, O, Lord, there resides the bounties
of your grace.
“ . 1oz At saar = Sfoprst 33017
9 nirAr, UGS a8 AR IIH.9,dT.dL.A/8 00
“Sweetness and humility are the essence of all virtues.”

2. Sound:

It is a rarified air where particles are agitated backward and
forward and they travel at a speed of 330m/s. It is the
passing of air over our vocal cord (larynx) that vibrates it
and produces sound; vary the amount and the rate of air
passing, you vary the pitch of the sound (high, medium or
low). Humans have, by watching this phenomenon in
nature, made many musical instruments based on this same
principle. Like heat, it cannot be seen but unlike heat it
burns not your body but your mind, but it has its merits and
demerits. It helps us to communicate, that is its biggest
advantage; too loud, it can burst our ear drums. When
spoken sweetly, it touches our hearts and minds and is
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capable of taking our conscience to the Dasam Dwar. This is
why kirtan is so important: both heart and mind melt with it.
Even when spoken softly but with ulterior motive, it burns
our mind, and some time people end up committing suicide,
as a result of it. Bad sound constantly vibrates in our ears
because of this continuous impulses through the nerves
overload the brain.

The position of Gurbani once again is very clear: unlike some
religions, it encourages us to speak, but speak little, speak
softly, speak sweetly and above all listen to your Guru.

“E&T 1T U9 & 3G 9 Afgz uan aoirfenT |
&&T T&hm 33 duaT nig uat B3T e | 101l
YTAT, HA/JL.ALH 8ED.
“ orod fear Sfemt 35 Ho fear 3fE i
fedt fear et fed fedlt AfE 1.

“Nanak, by uttering foul, one’s mind and body becomes foul;
by calling foul, the caller’s reputation is ruined.”
"fegr B9 A Hfg gar fea urfe Il faar yay nmibar ursr
&I AATE 19017 viAT B @9, W, JLILA/EO3

The fouler is rejected in Lord's court, and reprimanded; the
fouler is known as a fool and is punished for his/her deeds.
Likewise

« fear gsfa &7 fo=fa gar 378 B8 naul..
AT H3. J1.dLA/82E.
Sikhi teaches us that Akal Purakh never gets angery with its

creation:
fHe S@3 7 afg FAE Aemdt Ha |l
I8 AHS ot Y Go e & 9% B9 |

Why? Because

a8z 8% & 718 YIs 33s mBaiE & & fo3m i

g HJT H.U/3LILH o8

(Here it is worth comparing with the concept of God in
Christianity where He does get angry, that is the time when
He punishes us. A good example of this is where Adam
whose disobedience lead him to be thrown out of heaven on
to the earth, where we (his progeny) are enduring punishment
‘til eternity).
fer g2 3 for niem T &% I »id® yIy I9 Hie © wied
g%er J1 g+ says:

“afg, MG ge viefg Ify &, T U=z =Afen |

JJ a6, IfT fumrg, M8 g niefg Ift &, T ues
AN 13T »idE ATdY, H3/dLaLH €22,
il 7 503 S5 3 <o famr 3, 88 1S e e
Ugs of JeTfes & &dt I I SIHS B
“ gg3T g%E BuE IfF || fez 8% AE A3 AfE 1 398
Il I8I3NUI" USTHIT HI®™ Q, J1.aLHA/ €€9-€€2
“HI % Tomit IINT aTex foag Femt fag dmr 11 .
USTHIT HI®T 9, J1.31H/ £€9

There is a misunderstanding with some gurmukhs that when

“Ig” FfoeT1Jg a8, why not try it right now and see
if it works. You will see that when air is going into our
lungs, no sound comes out; the sound is only possible when
the air is being expired.

3. Light:

This is a very powerful energy source and virtually all-
energetic processes that we see on earth appear to have their
origin in it! Like sound, it is in a waveform and travels at 3
00 000 000 m/s (186 000 miles/s); roughly a million times
faster than sound. It also means that it takes about 8-9
minutes for the light to travel from our sun to the earth.
There are many millions of stars in the sky, like our own
sun, the nearest to us is about 4 light years away. It means
light from that star, travelling with 186 000 miles/s, takes
four years to reach us. This is the situation with regard to the
nearest star; those which are far away, and are beyond
count, we have not talked about them yet. Wherever light
goes, heat goes with it but vice versa is not true (e.g central
heating radiators may be hot but do not have light). Light
waves differ from sound waves in that they are of a much
shorter length, electromagnetic type, highly energetic and
require no medium to travel.

However, today science has shown that the so-called white
light is really a collection of seven visible lights, each with
its own wavelength and therefore contains different amount
of energy (visible spectrum: red, orange, yellow, green,
blue, indigo and violet). From left to right, the wavelength
decreases and energy increases.

Gurbani too agrees with all this and says further, " HI™ o
I3 MdX”. This is quite an important concept. The
possibility of seasons being due to the presence of the sun,
implies that Guru ji were well aware of the earth’s spinning
mechanism at an angle to its central axis, the consequence
of which would be a variation of the distance from the sun,
hence producing seasons. It also warns us that even with all
that, it cannot illuminate your mind. Only listening through
your ears will the shabad take you to the Dasam Dwar.

“w 7@ dvr Ga=fy gow 93fg oA Il €3 Toe Jfonf I
95 W »iTrg 11211..” HR AT B =79, JI.LA/BES

“g19 fag ulg viurg, I9 s AHS & o< Il I8 s I3 &
frfa, a9 fas Haf3 & Ue 11”7 32 &% JN.aLA/ a3

Gurbani also tells us that the moon hasn’t got its own light
but shines because it borrows from the sun.

“) ¢ HId Bt TUx I AfF wig A AHTEET II€1..7 H'g
HI®T qQ TUST ,J.d1.A/A033

Jyg | . 3y g B3 Fod (HS) € BIR (FaT) I T,
gen 2 w9 feg gav mHrfenr 3fent I (gaA St faast
ToH o9 U & 9pHT § SHal © 3t 98) 1€

Both Guru ji and Kabir ji & A'g 8¢ 3 HIA &F yAr 3
TIfrnr J; AT foat @% 2y & 8F nandt Hast, 3 vid®
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3 U T v 3, 1 fegt § Imet € faor 3¢
“HAME B9 a93 HIJ K 11.. 71311 FuHST, HY JLaLA/ ¢
UL I2g2 19T, LA/,

4. Gravity:

It is the pulling power of each body on one another. Like all

other powers, it too is invisible. Said Newton that the earth

pulls the apple with equal and opposite force just as the
apple pulls the earth, likewise. Why do we not see the earth
jumping upward as well? Two reasons: one that the size of
the earth is too large and secondly, we are ourselves
positioned on the earth. One way of visualising this
phenomenon would be to stand on top of the apple as it falls

(e.g fixing a camera on the apple would do the same thing!).
Newton generalised this principle and said that everybody
pulls every other body in the universe with equal and

opposite force. Accordingly then, the moon is really falling

on to the earth all the time and vice versa; the planets are
also falling on to the sun, and all the stars seems to be doing
just that in the whole universe. Once some balance is
achieved in this, then things appear to be miraculously
stable. This is why Guru Nanak Dev Ji says in Japji that it is
not the physical ox that supports the earth; how many such
earths would it support in this way? Who supports the ox.
“..ge® Bufg 337 319 1U93t 99 U9 I9 I9 |
fBA3gg3B =z Ad II..”
but says
“U% g9y =fen ar Y3 173y gy Ifter fafs 53 1
H & g8 32 Afgntg I1..” AUAT H.Q,d1.31.H/8
(i.e the earth and other planets are wandering in some
discipline and not chaotically. Listen to the Guru Ji again:
«..3 fefg uast ==t 51fg 11 3 fefg fFe feg fAg sfa 117
Within Hukam the earth supports its burden; within Hukam
the clouds hoover overhead.

“Ifefopmsfefode I o IIFTTHI 5 vz 1”7
Within Hukam the sun and the moon travel millions of miles
without end.

“3 fefg »ir& vigw Il .7 oA S @9, W, JLLA/LES
Within Hukam the sky is sustained.

Here the word " 3 " means some sort of order, divine order,
(hukam). No wonder the sky didn’t require any pillars to

support it:

“.9TS & »FTE IaenT || 7 HId Ao, HA, J1.ILA/A03E
Exactly the same system operates on microcosm scale;
protons and its electrons in an atom show similar behaviour.
Says Gurbani

A goiE Aer B . IOsAdT, Yhur 7, anana/gcy
# goifs bfs B A=g 11,1l 1.9, dLaLA/Q089
Micro and macro cosmos are based on the same principles.

7 grafg 7 33fg Afenil F&H9,31.91.7/382

That which is within is also without.

&5 BYH FET viAgs..” BuHSt, Hu, J.aLH

That which is in gross form is also in miniature form.

fer 39t

“ i wizd "9 A3H 8330 »id U3 »y A3 BfE 1| vy
H3 v §g HEM f9 AEST /a3 Udfe 1| »id & g3urg 9
fimrar g3 fi =fo ¥ 3fE 1qu..18121” Aafs Hos 8
98ar,a.a1.A/ €og-£oy

“MUs 8% »ify If9 2811 8% Fad 38 aox & 10117
MG, HU. JLALA/RTR

As all other 'things' seem to fall towards the centre of the
larger object, so does our mind. It becomes chaotic when it
gets out of discipline, and peaceful, when joined to God
through shabad. Shabad thus is that gravity, that magnetic
force that O9 af &7&t which keeps us in equilibrium with
our surroundings on one side and Akal Purakh on the other
side.
World € Maya € Mind = Shabad 2 God

So mind thorough maya, and its five vices, is attached to
this world on one side and Gurbani on the other hand
promises us that only the shabad can rid these shackles.
When the same mind listens to the “word” it becomes
Lord’s image and merges into it; when it doesn’t listen to
the shabad, it becomes the “satan”. Many of us will end up
in this way, spend whole of our life being entangled in the
vices of maya.

5. Electricity:

This is said to be a negative charge (electrons) moving
towards a positive source. It travels very quickly and is
accompanied by magnetic forces and very often by light
too. Consequently, energy transfer from electron to other
molecules can cause heat to be transferred as well. Electric
motor is based on exactly understanding of these principles.
Radio waves, X-rays and Gamma rays are said to be
electromagnetic waves of extremely short wave lengths and
therefore accompanied by a very large amount of energy.
Indeed, the shorter and therefore invisible they are, the
more powerful they appear to be! This is why microwave
cooks food faster than an ordinary oven.

wiftm3ra 39 3 for T H3wy dfenr i3 28 3 2 &
feRE @& I usually proves to be more powerful and
effective. But despite all of them, they are not God. Science
uses them but does not fully know their origin: it knows the
conditions under which each can be released to do useful
work provided the raw material is there in the first place
(have a look around in your kitchen next time).

6. Magnetism:

Like gravity it is invisible, but can be felt. Many materials
like iron and steel show this phenomenon. It is believed to
be due to electrons spinning around the central nucleus of
the atom, comparable to passing a current through a wire
which creates a magnetic field around the latter. There are
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materials which show diamagnetic properties (when equal
number of electrons spinning in opposite directions around
the nucleus) cancel out the effect and paramagnetic
properties (where unequal electrons spinning in opposite
directions around the nucleus) give each and every
atom/molecule a resultant force of magnetism. When an
external magnetic force is applied, the formers show only
very slight disturbance but the latters line up and become a

very big force. foa® f&r 377 I wift=zHa vz <8 &M
geeT J1 J9gsr Y magnet § “UIH” AYE 5% HUUS
37 famir J |
“ yrgr gt ut9n J<, Afg 99 fse &fe o ..
&S Hs 3 I191.aLA/ €8¢
1210..” ITHIS HI®™ 3. J.ILA/ €A0-taq. Like wise,
“..UrIn UIH UIr udIh, JIf9 Ig aaug 11”7
FPATT (YT agot) I
UIAE-HdT IF  UIH o USAS-Hdl mnd < UIA (39) It
ngrfent | feR 397, 32 HeTT H ¥ H.U AUt AeEioT J:
“ . urgfF uafmmr urgR IfE A3t A3 AHE 0. 3030”7
{UaT 20}. 3=
Urgr € I, I Ugn IT ©F I, 32 I o I YHSHT
ot 73 feg v 59 & Bls I 7 J193 99 o U9n 89 usdt
T EH J 1 a3t & St 27 3% HeT 58T O I Hat Arer
3, U3 f&T ni 3 BT fal § &It 1TeH T 83 feg, ugA3

~

T 3 IHUs I8 T feg alchemists & Hea@UsT &t 3,

<

&6 J &It 18T urgR T Joret YT 888 3 ¢ 39 fig iy
@@%@&@H@U@HW@ I %T'gh?ﬂ%ILike the magnetism
of science, the spiritual magnetism of UJH can not be seen
but realised. U & A9z 2 feg walldt J: fAm 3g° I
UET HEt It BT U &% 9 AT J, feR 39 a9 5%
dfantt 7eH AeH3T € U ¥ss J AT 35| AR 39T 991 uEg
T 38 & Hoet 22 22 &9 T, U9 22T I 9 g AT J
fen Ot 397 99 5% 73 & g € 9t 22 &2 & a9 ©%, 99
IH IH T =g & sI&TIe wiSE I |

Let us now put all the powers together and see if we can
produce a link that shows us the way to the Akal Purakh. In
the visible world, solid appears to be the most stable and of
least energy, after this is the liquid, which is at the
intermediate state. Naturally, it has more energy and
therefore, relatively speaking it is unstable. Higher than this
is the gaseous state. It is of high energy state and is unstable
but is measurable. All this is visible, and therefore comes
within the realm of science. What are those powers that cause
agitation within solid, liquid and gas, we shall examine them
now. They include, light, heat, sound, electricity, magnetism
and gravity. They are extremely high energy powers and fall
within the visible and the invisible interface, but are still
measurable. For example light is visible and can be felt, heat
cannot be seen but can be felt, unless it accompanies by light;

sound cannot be seen but can be heard with the ears;
electricity can be seen and realised, but magnetism can not
be seen, but can be felt. Likewise, gravity can not be seen
but realised; it affects all objects and thus attaches them
through its power to the earth. Being the visible/invisible
interface, this is where the realm of science ends and Sikhi
begins. That is it represents the boundary of our brain; the
reason cannot go beyond this. Higher than these, operate the
three powers known as Brahma, Vishan and Mahesh. They
are both immeasurable and invisible. Gurbani is very clear
about these too; it says there is no single Brahma, but “Sife
goN AfT AAE e 1" HU/AUE, no single Vishan “Gfe
fars o3 =39 I HU/A9u€ and no single Mahesh “Sfe
HIA Burfe AHTE 11" H.U/202. These three powers are not
of their own; they are tied to the supreme power known as
maya. Gurbani also tells us that between God and the three
powers of maya, is the Nam, which is supreme and
invisible. It is this Nam that in Japji sahib has been called
“satnam”, 3< Af3 TH, IS Je T®, I potent, F<
e T3t powerful, and creative.

In the visible world, that is in the realm of science, the most
stable object is one which has the least energy, e.g solid,;
interestingly, in the realm of spirituality the most stable is
the most powerful, that is with most energy. See Japji sahib:
“f38 Ay Ho9® B9 |

135 Hfg I Ifgn™ SIYT Il .. AYFL/ILILA/C

( GQD Immeasurakle
state
Shabad Huk am 4
Totally Mam
Irvisitle
Maya
'< Fealm of ¥ Extreme eneroy

measurakle

Sikhism I

Brahma “ishan Mahes

i~

‘e Light Heat Sound Inwiziles
Electricity Magnet Gravity | Yisikle
Realm of Highh"
Science Gaseous enerized
. . [unstakile)
< Visible Liquid measurakle
Loawvest state &
Solid  rstable)
measurakle
.

So while science is right in saying energy is neither
destroyed nor created, Sikhi is right in pointing out that the
measurable energy sources merge into Nam, the
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immeasurable one. Please note that in this form, science
cannot and will not ever be able to test Nam. One thing is
apparent, the Nam is indeed very potent; it is the creative
Will of the Akal Purakh. It is never destroyed and none is
without it. Please notice that Nam is also subject to His
Hukam. Gurbani tells us that
" &H HdT THA & He HifontT 1| a76d 34 fsdne Ao 11"
H.U,J1aLA/RT
"&TH 3% g vieg & IfE 11" H.U,ILALA/REY
"HA® H3T3 d=® Ifg & 11" (28/2) H.U,ILILA/CE
"AIIE fodaes 80 &8 1 g0 fHiS 8% ote a8 i1t
HY,dT.dI.H/2UO
The names of visible and invisible objects Lord alone
establish; in reality, they reside in one place (mere difference
is in names only; in essence they are same). It is
this Nam that resides in us in the form of Creator. When all
visible is destroyed and nothing else remains, Nam remains
and merges through Hukam as a shabad into Akal Purakh.

Viz. “rge & 58 Gun Aee 1S fherfenmi” 13, 3anA/dss
Kabir Ji describes about Akal Purakh as:
"Sfe 59 7 & USaTH 1| Jfe Hoe= mig Sfae 1"
398 Fd9 A, dLaLA/ QA
(H 8r yg & 7x of) fAr € €9 3 g3t Fod IFSt 9T Ts,
AT T3 3 g3 fae &t 3 & Is; »i3 g3 I gonr fam ©
T9 3 I 899 U5 | for It AT fou &g A gaHie &:
"a< 3J dfc 3% TIEF Il .. CIpAATI01
98 AT A niACUTT W/ 299€2-99€3

A © 999 g g3t Ot & - foo u®3 9 5 13< 99 A
3 & - faof @9 Uz At | 3dlg 7t »iErg gaHie &:

"nigu §9u Hfy &9t IH 1| B ¥s® Hig g ugdary i

89t For &7dt I 11 wife fsdre a3 »ide 1l
98 AT HE niACUTT W 2.31.aLH/AE2

(7 HaY yg © &H feg e &fer J) B8R & niaw us™s 9 &f
yg T It yarm ferer 3, 8F S wied AN (e fea 98 He
feg) Y3 wiueT g6e a9 J (fe3ar gae fa) Aon 3 &
T gaE GH T g97gdl &t a9 A (B9 9aE HoA ©OE ©
TBE 29T It J1) A 7S T HE Hienm-gfo3 yg B8R T
foge feg Q1T Uer a9 J1

e T79 U9H USAT A S9N &
" .. .idH W30 A&Y A6 JET 1| UTIEIH o nfagd AT 1Al
IJTQ |
nifod U=s U=y »id 319 1| vifed 935 A9 20 uig |
nifsa 5T ARMMT sftnrf3 1| »ifsx 2=t 22 59 3113 181l
wifea Yo wifsd 3 85 11 wifsd U 591 g9H3 I
nifsa garfe feasn mig I3 11 nifsx Uast mifsx 83Ut I
AT HI®™ Y., d1.3T.A/ Q23U-3€
arg fmrfa8, such is the importance of Nam which takes us
to the Akal Purakh.

Essence of Guru Granth Sahib and Science-3

e There are many forms of energy, mostly measurable;
Nam is supreme, formless and immeasurable.

e Both Sikhi and Science agree that energy is not
destroyed, but while Science is silent about its origin,
Sikhi says Akal Purakh created it too.

e Science is limited to the realm of measurability; Sikhi
says beyond this is an immeasurable realm. The
apparent contradiction above about energy is now
resolved.

e Science will never be able to find/prove God, since its
techniques will always be limited in efficiency and
therefore imperfect.

e The visible form of God in this and other worlds is
SHABAD (F3d1®) the invisible is f53dr5.
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SIKH IDENTITY

Narindar Singh, Ottawa, Canada

Divine Mission

In 1499, at the age of thirty Guru Nanak proclaimed a new
faith Sikhism which embraced both spiritual and temporal
aspects of life. His spiritual experiences revealed as Gurbani
(divine poetry) constitute the fundamental principles of Sikh
religion and his teachings. He radically departed from the
principles of earlier Indian religions — which aimed at
reaching heaven or attaining salvation or seeking merger in
God. In Buddhism, Jainism, Nathism, and Hinduism there is
a dichotomy between the spiritual life of man and the
empirical life which cannot go together. Empirical life is
considered a hindrance in the pursuit of spiritual objectives.
He rejected the authority of Vedas for having given sanction
to the caste system. He discarded the three thousand year
old Brahminical institutions of withdrawal from life,
asceticism, monasticism, and celibacy, which are life
negating to achieve salvation. He denounced both the caste
system and downgrading of women. He expressed deep
anguish at the prevailing evil and injustice in society. Nanak
also rejected Ahimsa a view held by Buddhists and Hindus
that non-meat-eating is an act of piety. Nanak says, “Men
Discriminate not and quarrel over meat eating. They do not
know what is flesh and what is non-flesh. There is life in
every grain of food we eat.”’

Sikhism is monotheistic; a revelation, and an ethically
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grounded faith, with unflinching faith in Akal Purakh (God).
Nanak preached his new vision of universal humanism of
spiritual deliverance, human equality and justice. His
teachings are for all mankind irrespective of their religious
orientation. Sikh identity emerged from the teachings of Guru
Nanak. Guru Nanak’s successors did not deviate from the
guidelines laid down by him rather they built upon that
foundation and faithfully carried out his mission and brought
to culmination the salient aspects of his philosophy.” The
Gurus organized people outside the unjust Hindu caste order
and oppressive political state. The Gurus developed parallel
Sikh institutions: the introduction of Gurmukhi script for
writing Punjabi, the compilation of Aadi Granth (Sikh
scripture) by Guru Arjan, the institution of Amrit (Sikh
initiation) by Guru Gobind Singh, the tradition of martyrdom,
advancement of human rights, and separate religious centers
shaped the Sikh identity. With major ingredients of distinct
organization in place, the growth of theology along with
historical experiences associated with Kakkar (Sikh symbols)
of the order of the Khalsa, Sikhism became an entirely
distinct religion and Sikhs emerged as a new nation.’

Guru Nanak’s message of change was aimed at the social,
religious, and political set up. People were demoralized.
There was degeneration of spiritual, cultural, and political
values. He wanted to bring about a revolutionary change by
creating spiritual and social awareness. He used the medium
of Gurbani as a vehicle for the system of change. He inspired
them to awaken and reminded them of their inner strength to
face the tyrannical political system and the unjust Hindu
caste system. He used the concept of Sachiara (the
enlightened, emancipated individual) to create a future world
order, which became the desired symbol of change
simultaneously invested with divine qualities. It is the saint-
soldier concept of Guru Gobind Singh that instills in an
individual a combination of both moral and physical
discipline and is in tune with the Supreme Being.*

The Sikh scripture embodied with radical doctrines, the
divine mission of the ten Gurus, the persecution of the Sikhs
for a century, their revolt, making extreme sacrifices to
maintain Sikh identity, and finally the Sikh struggle
triumphed into the Sikh Raj (Sikh rule).’

Guru Nanak wanted his Sikh to be Sachiara transformed into
a saint-soldier — internally solid, standing on moral principles
and thereby attaining supremacy in other areas of life. The
external reality had undergone tremendous change from the
time of emperor Baber to the time of Jahangir when
repression against the Sikhs erupted into violent unrest.
Hence the weapon of sword was added to the weapon of
morality. The basic objectives and the basic weapons
remained unchanged. The Sikhs won most battles through
moral force alone.’

Elements of Sikh Identity

Spiritual Foundations

» Guru Nanak disapproved of monasticism, asceticism,
celibacy, and withdrawal from the concerns of life and
recommended a householder’s marital life with social
responsibility.

» Guru Nanak recommended life affirmation, in all areas
of life instead of life negation.

»  Guru Nanak integrated both spiritual and empirical life.

» In Sikhism there is overwhelming presence of
compassionate attitude towards all humanity. It weighs
against cruelty and injustice and aims at the
establishment of a just society.

» The Sikh tenets of Naam Japna, Kirat Karna, and Wand
ke Chakna (meditating on God’s name, earning an
honest living, and sharing one’s earnings with others)
are fundamental principles.

» Guru Nanak’s call for playing the game of love and
sacrifice was repeated by Guru Gobind Singh at the
time of Amrit ceremony to which five Piaras offered
their heads.

» The introduction of the institution of martyrdom by
Sikh Gurus over a period of two hundred years is
virtually unknown in Indian society. This proud
tradition of offering martyrdom for refusing to
renounce one’s faith, even for people of other faiths and
their right to practice freedom of religion.

» Human body is temple of God, therefore any foul
thought or word or act is sacrilege against the
sanctuary.’

» In Sikhism, God is never born. Guru Granth Sahib
strictly denies the doctrine of incarnation avtarhood
(God taking human form).

» There is no heaven and hell. To be absorbed in Naam
one is in heaven. To be away from Naam is in hell.®

» “To be imbued with Naam is the essence of true living.
Pray link me to God.” Linked to Naam means being
Naam’s instrument of the creative development of this
world. “Living in this world is not a bondage (bandhan)
but a great privilege and opportunity.”'’

» “Man is blessed with the light of reason and
discrimination.”"" "By use of discrimination or intellect
one serves God.”"

» The goal is not heaven or salvation but love of Naam

and become instrument of Hs will to create God’s

kingdom on earth. “Heaven cannot equal God’s Naam.

The God oriented has no desire for salvation.”"?

Sikh institutions are instrumental in moulding a Sikh’s

personality towards spiritual uplift and enlightenment.

A Gurdwara (Sikh temple) is a school for learning

spiritual wisdom.

In Sangat one is instructed in Lord’s virtues.

Langar provides avenues for Sewa — selfless service. In

fact it is real Sikhism at work both in theory and

practice.

vVV ¥V V¥V
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Pangat is sitting in a row in Langar for all devotees
irrespective of caste, creed, or sex.

The institution of Amrit, the order of the Khalsa or Sikh
baptism teaches us to live the higher path of ethical,
virtuous, and spiritual conduct.

In Sikh kirtan (divine music) attributes of Akal Purakh
are uttered with awe and reverence using the medium of
divine music.

Taking bath in the early morning hours and Naam Japna
at Amritvela

The householder’s life with social responsibility must
engage in beneficent activity, keeping his mind absorbed
in contemplation and devotion combining spiritual with
the empirical. The individual is to engage in righteous
action that may further God’s plan of righteousness in
the world.

Sikhism is a whole life system.

Sikhism is completely a new thesis, to ensure the Sikh
identity Guru Arjan authenticated the Sikh scripture.'*

Sikh Ideals

>

>

vV VYV VYV VV V VY

In Sikhism the highest ideal is to carry out the Will of
God.

Guru Nanak created the system of succession to ensure
the implementation of his thesis."

By stopping the line of succession of Guruship, Guru
Gobind Singh made it clear that not a word could be
added or altered in the Guru Granth Sahib. '

7very thing laid down in the Guru Granth Sahib is final
and unalterable."”

Guru  Granth Sahib pronounces

independent Sikh identity.'®

Sikhism, a faith of inviolable freedom.
The Sikh ideals of humbleness, compassion, tolerance,
love, and contentment.

The mission of Sikhism is to evolve humanity towards
higher levels of spiritual and ethical excellence.

The creation of the new society by Guru Nanak is based
on Miri-Piri (temporal and spiritual) system.

Sikhism being a Miri-Piri system could not accept an
extreme theory of either Ahimsa or violence. Instead it
promoted an integrated balanced approach of justice
under which both violent or non-violent means were
historically employed in order to protect, nourish, and
encourage freedom and justice."’

Guru Hargobind wore two swords conveying the
significance of spiritual and empirical unity in the Sikh
system.”’

The democratic set-up of Sikh religion. Gobind obeyed
the decision of five Piaras to leave the fort of Chamkaur.
The tradition of advancement of human rights. The
Gurus raised their voice against social evils in society
and condemned the unjust caste system and practiced
equality. Nanak wanted an individual to lead a life with
dignity. Gurus preached universal brotherhood of man
and upheld religious freedom and freedom of worship.

a distinct and

vV V VvV V¥V

Khalsa protected human rights. Guru Teg Bahadur laid
down his life in defence of religious freedom.

The woman was looked upon as inferior, evil, impure,
and a temptation. Nanak says, “Why slander her from
whom are born great ones. He advocated equal status
for women with men in all spheres of life and equality
between man and man.”

The proud heritage of Gobind’s Khalsa and the caste-
less society.

The equality of human beings, Gobind’s famous quote,
“Recognize all human race as one”.

Sikhs believe in non-violence and peace and they are
defenders of peace.

Three centuries ago, Bhai Ghanaya displayed and
championed humane and benevolent principles
presently embodied by the Red Cross. He made no
distinction between the wounded enemy soldiers and
the Sikhs on the battleground. He saw the image of the
Guru in everyone. He gave water to the wounded thirsty
both enemy as well as the Sikhs and also tended to their
wounds.

Guru Gobind Singh’s creation of the order of the
Khalsa (the doctrine of Sikh initiation) is a
formalization of saint-soldier concept thus instilling
spirituality into human action — a people imbued with
the ideal of Miri-Piri — the concept of Guru Nanak’s
Sachiara. He abolished succession by heredity, and
restored to the people both spiritual and temporal
sovereignty — spiritual to Guru Granth Sahib and
temporal to the Khalsa.”!

Guru Gobind Singh’s Nash doctrine made it absolutely
clear that plurality of beliefs signifying one’s identity
has no place in Sikhism. Amrit ceremony clearly
defines the Sikh.**

The distinguished Sikhi sarup with Sikh symbols.

Drive out lust and anger, be the servant of all, and see
the Lord in all hearts”  “Control your evil
propensities and you become a perfect man.”** “Control
cravings and the light of wisdom will come, then
fashion this wisdom into deeds.”* Selfless and virtuous
conduct is urged, Naam being the treasure of all virtues.
Moral living is stressed, since the ideal in life is “to
carry out the Will of God.” “Destroy evil and you
become a perfect man.”*® “Give up evil, do right and
you realize the essence of God.””” My whole being,
body and consciousness, are imbued with Naam. True
living is living God in life.”*®

“A Sikh does not want Mukti but the love of the feet of
God. Sikh tradition is anti-withdrawal from life; Gurus
in harmony with the ethics of Naam, went in for full
active participation in life.”” “May I have millions of
hands to serve Thee. Service is the way to cross the
hurdles of life.”** The service of God means the service
of His creation — this world — this life and human
beings.’'
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» Sikhs suffered persecution and genocide for resisting
oppression while upholding their faith during the ninety-
year period after Gobind’s death.

» Banda Singh Bahadur emancipated his oppressed
countrymen and established the first Sikh rule. He
abolished Zamindari system and distributed land to the
cultivators.

Sikh Ethics
The ethics of truthful living.
The ethics of Sewa — selfless service.
In daily prayers a Sikh prays to God for the welfare of all
mankind.
Moral living and virtuous conduct is urged.
Miri — Piri signifies that means to achieve an objective
should be as noble as the end result.
It is the contemplation of Naam and Shabad that brings
liberation to a Sikh.
During Guru Nanak’s time there were two malignant
growths — the prevalent Hindu caste system and the
oppressive political system. The Guru forcefully
condemned these institutions. He accepted equality of all
human beings. He raised his voice in divine indignation
at Mughal ruler’s aggression of India for the suffering
caused to innocent humanity.*

»  Purity of Sikh character, the Khalsa maintained purity of
the character and remained strongly committed to
secular ideals. Sikhs treated both Hindus and Muslims
equally and did not discriminate. Sikhs never killed the
unarmed and innocent, never resorted to cold-blooded
murder, respected chastity of women, adultery did not
exist, and never robbed a woman of her ornaments.

» Although Sikhs had a long history of struggle with the
Muslim rulers but once the Sikhs came to power, they
never tried to convert either Hindus or Muslims to the
Sikh faith.

» The Sikh armies gave a unique treatment to their
vanquished adversaries that bear an unparalleled conduct
of contemporary or modern army.

» During Nadir Shah and Ahmed Shah Abdali’s invasions
Sikhs gave protection to both Muslims and Hindus from
the invaders, and earned the affection of the Punjabi
people. Non — discrimination.

» Guru Gobind Singh forbade the use of tobacco in any
form. Now three centuries later science and medicine
confirms the serious health hazards of smoking.

» Maharaja Ranjit Singh created a secular rule. People of
different faiths such as Hindus and Muslims were treated
equally and they shared power. Ranjit Singh never
sentenced a man to death. He forgave people who had
wronged him and rehabilitated enemies he had
vanquished.

Price of High Ideals

Gobind upheld the high ideals of Sikhism and paid a high

price to seal his vision of Sikhism to serve the entire world.

Nanak expressed deep anguish at the prevailing evil of unjust
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caste institution and injustice in Indian society. Those who
forget the Lord are truly low caste. The Gurus raised their
voice against social evils in society. Sikh Gurus refused to
co-operate with the wicked and so did their followers the
Sikhs. Sikhs helped the downtrodden people and sided with
the suffering people who have been unjustly treated. When
Akal Purakh commands, there comes a time you have to
answer violence by giving martyrdom. Sikhs always will
defend the just cause.

A Sikh is spiritual to the core. The goal of a Sikh is not only
the spiritual enlightenment of the individual but also the
advancement of all humanity. The Sikhs are deeply devoted
people with unflinching faith in Akal Purakh. Essentially
Sikhs are non-violent. This is attested by the martyrdom of
Guru Arjan and Guru Tegh Bahadur and of thousand upon
thousand of Sikhs in Mughal and British times. Sikhs
strongly believe in upholding and preserving the good and
the true. If the good and the true is persistently attacked
despite patience and warning then it is the inner-nature of
Sikhs to go to the defence of the innocent and oppressed by
every means possible. The essential quality of Sikhism
manifests itself in every facet of life — e.g. Degh (langar) —
Tegh (sword), Bhakti (devotion) — Shakti (power), Jot
(light) — Jugat (wisdom), Sant (saint) — Sipahi (soldier). The
valiant freedom fighter and the uncomplaining martyr is the
same person.
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ARE WE OVERLY SENSITIVE?

Several times over the years, but more frequently in recent
times, Sikhs have been drawn into debates and controversies
over what they (the Sikhs) perceive as deliberate attempts at
maligning either the Community or the religion. That the
sentiments of some Sikhs have been offended is not denied.
Is it possible that in some cases at least we were simply
being overly sensitive? This paper is an attempt to look at
the issue, with a focus on Bollywood’s role, and try to make
some sense of the reactions.
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It is not just our collective imagination, but a fact, that
Bollywood movies have tended to portray Sikhs as
simpletons or plain bumbling idiots. No one wishes to
interfere in ‘artistic license’ but when the same situation
prevails in movie after movie, when one begins to see a
pattern, the perception that there is a ‘conspiracy’ cannot be
far behind. Even Sikh children are not spared this ‘daft Sikh’
image — Kuch Kuch Hota Hai is an example. Indeed
Bollywood is, to a large extent, guilty of perpetuating this
negative image of Sikhs. Take the case of a live show (some
awards show) that we in Malaysia saw some time back. It
was from Bombay (ok, Mumbai) and there was Sanjay Dutt.
He went up on stage and said something to the effect: You
want to hear a joke? Two sardars decided to play chess.
That was all there was to his ‘joke’. The implications are
clear: that Sardars are not intelligent enough to play chess. If
this “joke” was scripted then Bollywood is clearly guilty. If it
was not, then the situation is somewhat mitigated: far too
many of us have little or no respect for Sanjay Dutt; what
with all that drug history, the time in jail for the alleged arms
possession, etc, etc. But are movie producers guilty in all
cases or have we made too much of small issues?

Every time that a Sikh protests regarding Sikh jokes someone
in the crowd accuses the protestor of being overly sensitive,
and will usually point to the fact that one hears / makes jokes
about the Irish or other ethnic groups all the time, and no one
objects the way we do. But is it the same thing? With ethnic
jokes we are making fun of a group who may be of different
religions — not all Irish are Catholics or even Christians. But
when you make fun of Sikhs you make fun of a religion/faith,
and this is a very sensitive area. If anyone (in Bollywood or
India) disagrees with me let him make fun of, say Muslims,
and see where that gets him. Perhaps Sanjay Dutt could
publicly tell the same joke (or one of the myriad other Sikh
jokes he must have) only substituting the ‘sardars’ for
‘Muslims’. Oops! 1 forgot his antecedents. It is easy to run
rough shod over a minority that has no political clout or
worldwide backing, or oil. Religion is a sensitive issue.
Remember the hue and cry when India’s leading painter /
artist made a drawing of some Hindu goddess which was
seen as insulting/humiliating to the Hindus?

Does all this mean that I think religions are ‘sacred cows’ and
should not be made fun of? No, I don’t. I am of the opinion
that no religion should be out of bounds; religions should be
as susceptible to jokes as is ethnicity. The only reason I
would have for not making fun of religion is that most people
lose their minds (rational thinking) to religion and are unable
to accept any derogatory remark (whether real or perceived)
regarding their faith. This is of course strange, considering
that God (the real reason of religion) is supposed to have all
the virtues of patience, tolerance, love, no anger, no fear,
forgiveness, etc, and yet his followers are unable to show any
of these qualities when He (or His religion) is assailed.

Having said this why, then, am I “sensitive” about Sikh
jokes? As I said earlier when there begins to be a pattern,
the suspicion of there being a conspiracy of sorts against the
minority cannot be far behind, especially as there appears to
be obvious malice. Moreover, it seems odd (absurd even)
that the majority Community (in India) does not make jokes
about the Hindu faith: I mean the artistic license / creativity
seems to suddenly vanish. It would, for instance, be good to
see the Hindu portrayed as a ‘coward’ in Bollywood movies
— frankly there are those who, looking at the last 1000 or
more years of Indian history, actually believe this,
especially about the Brahmin. This is of course an unfair
perception but the fact is that there are many who subscribe
to this viewpoint, baseless though that viewpoint is.

I come from a multi-religious, multi-ethnic country where
we are particularly careful about poking fun at religions or
ethnic groups. Recently, I had occasion to explain the
problem in relation to jokes about Sikhs to some of the
finest, most educated gentlemen, all alumni of a very
prestigious school. I reproduce the “letter” 1 wrote to my
fellow alumni on that forum:

“Jokes about Sikhs seem very common, and many think
nothing of making jokes about Sikhs. The jokes from
India (especially over the last couple of decades) have
tended to have malicious intent; many members of the
majority community  deliberately take pleasure in
making fun of Sikhs. In the name of 'freedom of speech’ or
that it is only ‘'light fun with no malice intended' Sikhs are
told to be more broad-minded.

Take a moment to reflect upon what | am going to say:
Sikhism is areligion. There are non-Punjabi Sikhs
(albeit few in comparison to the Punjabi Sikhs). So when
you make fun about Sikhs, you actually poke fun at the faith,
or more precisely the followers of the faith. Sikh jokes
tend to revolve around the contention that Sikhs are ‘simple-
minded' (in the most derogatory sense of the word), that
they are buffoons (take a look at Bollywood's portrayal of
Sikhs). All this implies that when you become a Sikh, or if
you belong to that faith, you become daft. Think about it.
I am sure that no one has seriously thought about it this way
(and so may well have grounds to plead 'not guilty")

Now look at it all this way: If anyone should think that
perhaps some Sikhsare overly sensitive (the majority
community in India thinks ALL Sikhs are overly sensitive), |
suggest they employ one test: in every joke that uses the
word Sikh insert Hindu/Christian/Muslim/Buddhist/Jain, etc
as the case may be, and see if you still think it is funny and
that you will not be offended - be honest!

All this does not mean that | do not enjoy 'Sikh' jokes
(however 'sick' they may be), all | ask is that you balance
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the issue by having jokes about other faiths, be a little
circumspect when you go about with the jokes; do not go
overboard.

The overwhelmingly non-Sikh members (from the majority
community of my country), as one, responded with words to
the effect: Thank you for pointing this out to us. You quite
rightly observed that we never looked at things that way. You
have made a contribution to our sense of understanding and
thereby to the nation.”

I do not expect a similar, or even remotely close, response
from India. How can I, when even after more than two
decades the families of the thousands of Sikhs murdered in
1984 have not seen justice? Besides we are all too familiar
with the failure of India to keep the promises made to the
Sikhs by Nehru and Gandhi (India’s “Chacha” and “Bapu”)
despite the massive contribution and sacrifices of the Sikhs
towards India’s struggle for independence. But I can hope
that the movie moguls of Bollywood, at least, will help their
nation by having a more balanced portrayal of Sikhs. It is not
the Sikhs who are overly-sensitive, it is Bollywood that is in-

sensitive. Dr Sarjeet Singh Sidhu, sarjeetsidhu@gmail.com
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SIKH IN THE SWEDISH ARMY
Panthic Weekly News Bureau, Sunday 25th September, 2005

Stockholm, Sweden (KP) - In April 2003, Swedish born Jaspal
Singh applied to join the Swedish military defense service at the
age of 19 years old, after completing his education. Jaspal Singh
is a proud Sikh with a supportive Gursikh family. He applied to
the join military service wearing his dastar (turban) and with his
untied flowing beard. Jaspal Singh surprised the military officers
when he turned up at the military defense service in Karlskrona
with kesh (unshorn hair) and dastar tied on his head. In a climate
when governments and authorities are discriminating against the

religious attire and symbols, and imposing restrictions, the
Swedish army made a positive move by allowing and
respecting the Sikh dastar and distinct appearance. This move
was warmly welcomed by the Sikh Community of Sweden and
Stockholm Gurdwara Sahib.

Jaspal Singh completed his 17 weeks basic military service
training on 8th April 2005. Finishing the military basic
training, Jaspal Singh chose to study Medicine. He is set to
graduate and receive a Diploma from the Army on 13th
January 2006. Completing the full training and graduating from
the Swedish Army will mean that Jaspal Singh will be on call
to assist the Swedish Army during an attack or when his nation
requires assistance.

During spring 2003, a young Muslim lady was rejected from
enlisting in a truck brigade within the voluntary defense unit,
because of her headscarf or hijab. However, when this issue of
discrimination was highlighted, new guidelines were
implemented. Now it is permitted for military staff to wear a
dastar (turban), skull-cap, and a headscarf though the latter two
need to be worn underneath the uniform hat when outdoors.
The attitude is clear from the defense’s point of view, at least in
theory. However, in practice the insecurity still runs high.
When Jaspal Singh appeared at the regiment, Mats Norrman
got a phone call from Karlskrona. The army had knowledge of
the Sikh dastar as result of a liaison between Stockholm
Gurdwara and the army. Bhai Darshan Singh has been active
member of the Sikh community explaining Sikhi and building
understanding within the Swedish community. However, the
officers in command wondered about the Kirpan, which is one
of the five articles of faith that a practicing Sikh always wears.

“I told [Jaspal Singh] that the Kirpan is
allowed to be worn as long as it is
underneath the uniform”, Mats Norrman
said. Jaspal Singh did not notice anything
about the great stir. It wasn't until Jaspal
Singh left that he found out about the
telephone call to the headquarters. In the
workplace, several laws grant protection
from discrimination. The equality law is
complemented by three laws implemented in
1999, which protect from discrimination due
to religion, ethnic origin, functional
disability, or gender. An employer who
rejects a person for wearing any head garment like a scarf or
turban must himself argue the existence of a reasonable and
plausible condition. “There can be security reasons,” says, Dan
Isaksson, Judge of Appeal and Secretary of the Discrimination
Committee at the Justice Department. However, Jaspal Singh
got on well and enjoyed military service. In seven weeks, he
learned how to handle weapons, discipline, respect, and how to
adjust in an open field. “It was never a problem. When we wore
our uniform, we were supposed to wear a cap; however, I wore
my dastar. After a while, I changed and wore a green dastar
instead, since it fits better [with the military uniform],” he said.
Jaspal Singh has been active in the small Sikh community of
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Stockholm. Last July Jaspal Singh and Jasmeet Kaur with other
youngsters organised a Gurmat camp for children. Also Jaspal
Singh teaches children Gatka (Sikh martial art). May all be
inspired and proud of Jaspal Singh's achievements and the strong
faith and confidence he demonstrated in completing his basic
military training while keeping the Sikh Rehat (discipline) with
his head held high.

The editors can be reached at editors@panthic.org

<mailto:editors@panthic.org>
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SIKHS IN NORWAY
Punjabis keen to end bias in govt. jobs in Norway
Sarbjit Dhaliwal Tribune News Service, Chandigarh, August 14, 2005

Though Indians have token presence in Norway, yet they have
earned a respectable place among Norwegians. Indians are
playing a significant role in the medical services of that country.
Among the 7000 Indians, 90 per cent are Punjabis. There are
about 200 Punjabi doctors in Norway. In fact, there are NRI
doctor families. For example, Mr Amarjit Singh’s son and
daughter, daughter-in-law are all doctors. Mr Zorawar Singh, a
Punjabi boy, has achieved the distinction of being the first
Indian to join the Norwegiani Air Force as a Captain.

Mr Surjit Singh, President of the Indian Welfare Society,
Norway, who acts as a livewire between the Norway
Government and Indian settlers there, told The Tribune in an
interview here that now the NRIs were also making their
presence felt in other professional services. “Our children are
mentally far sharper and intelligent. They are highly qualified
and have a good image because they have not fallen prey to
gangsterism and drugs yet”, says Surjit Singh, who migrated to
Norway in 1973 from Bhadurgarh Chhanna village, near
Devigarh( Patiala).

Mr Surjit Singh, who is also a social and political activist, says
that now NRIs have built up a strong case for their entry in the
mainstream civil services of Norway. “ We have a feeling that
our entry in these services is somehow blocked. Indians feel that
Indians are discriminated while selecting people for civil jobs”,
he added. Only one NRI, Ms Neeta Kapoor, holds a director
level post in the government there. In political arena, Indians are
not that active in Norway. “NRIs do take part in politics but at
the lower level. It is not Like Canada or the UK where they are
holding high offices,” adds Mr Surjit Singh. The issue of
discrimination has been taken up with all the main political
parties of Norway and they have assured to do away with the
bias, he added. He is close to Ms Kristin Halvorsen, Head of the
Socialist Leftist Party. Ms Kristin is said to be highly talented
and considered future leader of that country. Accompanied by
Mr Surjit Singh, She visited the Harmandir Sahib recently.

Whenever India faces crisis or natural calamity, Indians send
financial help liberally from Norway. “We sent Rs 1 million to
PMs Relief Fund during Kargil war”, says Mr Surjit Singh, a
staunch nationalist, who has relentlessly fought against radical
Sikhs. At one stage radical Sikhs had stopped the entry of Surjit
Singh in a gurdwara at Oslo, the capital of Norway. He has
brought many Sikh youths, who had gone astray to the

mainstream and also got their names removed from the black
list, which was prepared by the Union Government.

Every year, Indians hold a three day cultural-cum-sports
festival in Oslo from August 19 to 21. They also organise an
exhibition of portraits of Indian freedom fighters, Babbar
Akalis and legendary martyrs such as Shaheed Bhagat Singh,
Kartar Singh Saraba and Shaheed Udham Singh. The
Norwegian Government had been giving financial support to
teach Punjabi in Oslo. However, it was discontinued recently. “
We are trying to revive it”, said Mr Surjit Singh. However, in
the Guru Nanak Gurdwara in Oslo, Punjabi, Hindi and Urdu is

taught.
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SIKHS IN FRANCE
UNITED SIKHS FRANCE, PARIS December 9, 2005
Photo with turban: the Sikh concerned will go "until the end", or will leave.

The Sikh man from Sarcelles, Val d’Oise in France, who had
sought justice to be allowed to keep his turban on the
photograph of its driving licence, said on Friday, that he will
fight "until the end". He says, if he is not granted justice, he
will leave France and seek political asylum in another country.
"We will fight for this cause until the end. If things don’t go the
right way, [ will ask for political asylum in any country ",
declared Shingara Singh Mann at a press conference in Paris.

Shingara Singh Mann had urged the Council or State for an
urgent intervention. On Monday, the Council of State had ruled
that the refusal of the prefect to accept his photograph was not
valid. But according to the court, it’s decision in Mann’s favour
came as a consequence of its ruling that the police prefecture
had based its refusal to grant a license to Mann on grounds that
were not valid. The court clarified that its decision was not
concerned with whether or not Mann had the right to keep the
turban.

The police prefecture had based it’s decision on the a 1999
decree of the Ministry of Interior, whereas it should have
referred to a decree of the Ministry for Transport, that in fact
states nothing related to the driving licence. However the
Ministry for Transport promptly came out with a similar
decree on Wednesday- stating that the photographs on driving
licenses must be “frontal and with the head uncovered.” This
would reduce any chances of Mr Singh benefitting from the
ruling.

"I am shocked", said Mr Mann on Friday t. "For a baptized sikh
like me, it is impossible to remove the turban. I would rather
let my head be sacrificed than to pose for a photograh with my
head uncovered”. Mr. Singh, who is 49yrs old is a french
citizen, had no difficulty in getting an identity card in 2000. He
showed the journalists assisting the conference his card with his
photo in an orange turban. The Consulate of Amsterdam did
not object to him wearing his turban for the photograph.

The controversy is far from getting over. The lawyers of Mr.
Singh are determined to exhaust all the grounds for appeal,
including the European Human Rights Courts, to put argue his
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case for what they feel is his right to fair treatment and his right
to religion. "The question that we will pose is that of the
proportionality" said Patrice Spinosi. According to them, there
will be no “benefit from the withdrawal of the turban", as far as
any help in identification or avoiding chances of falsification are
concerened. On the other hand, the withdrawal of the turban is a
serious attack on Shingara Singh Manns sense of dignity and on
his right to religion.

Mr Mann’s lawyer explained that by way of comparison, it
would be completely "proportional" or justified to ask a sikh
person to leave out the knife when travelling by air, for the sake
of safety. "What surprises Mr. Singh, is that he has always had a
driving licence, an identity card and a passport (now expired)
with photos of him wearing a turban", he added.

UNITED SIKHS Director in France who is a “white Sikh”
Kudrat Singh finally added: “We support the Shingara Singh
Mann'’s case from the beginning because we consider Sikhs, as
any ethnic minority should have the same rights all over the
world. We know and all experts know these rights are protected
by international Conventions. The french politicians have only
won some time. We expect all the white Sikhs in France and in
the West to stand up now and explain thattheir right to choose
their religion includes Sikhism”. e-mail: mannvip@gmail.com
Shingara Singh MANN Kudrat Singh MENIR

UNITED SIKHS France UNITED SIKHS France

Tél: 0033616176205 Tél: 0033667719500
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SIKHS IN AUSTRALIA
Force's new look of diversity
From: Australian, By Alana Buckley-Carr, January 14, 2006

Navy blue hijabs, loose-fitting shirts and turbans emblazoned
with the police logo will be part of a new range of West
Australian police uniforms. But the institution of religiously
appropriate attire to attract to the ranks Muslims and Sikhs was
lambasted yesterday by the police union and state Opposition.
Opposition police spokesman Rob Johnson asked if officers
would also be permitted to interrupt their duties to pray to
Mecca.

Victoria and Queensland police have already allowed culturally
appropriate uniforms for Muslims and Sikhs on a case-by-case
basis, but West Australian Police are the first to introduce
blanket uniform exemptions to accommodate religious beliefs.
Superintendent Duane Bell said under the initiative, officers
would be allowed to keep their beards or wear shoes made of
synthetic materials rather than leather in order to remain faithful
to their customs. "In essence, we recognise that the police
uniform has been a barrier to people wishing to become police
officers, from certain ethnic backgrounds," Mr Bell said.

Turbans and hijabs will remain in keeping with the rest of the
uniform, emblazoned with the metal police badge and checkered
hatband. Mr Bell said the hijab would have a velcro section so if
offenders tried to pull the cloth, it would become loose rather
than strangling the officer. "If officers have already come in,
they've had to shave their beard off or take off their turban," he
said. "We are now open to those officers who might wish to

meet those observances." He said the move was aimed at
increasing police numbers and targeting new recruits from a
variety of backgrounds.

But West Australian Police Union spokesman Mike Dean said
people of different cultural backgrounds should be required to
meet uniform standards. "Special treatment for special groups
brings difficulties," he said. Mr Johnson said the public might
not react kindly to being policed by officers wearing unfamiliar
uniforms. Historian and author Geoffrey Blainey welcomed the
initiative, saying it was an experiment and needed to be
introduced slowly. "This is an experiment and needs to be
looked at as such," Mr Blainey said.

Multicultural and Ethnic Affairs Minister Margaret Quirk said
the Police Service needed more diversity in its ranks. "It is very
important that the composition of the police is more accurately

representative of the composition of the community," she said.
ok ko ok

SIKHS IN U. K.

Making Sikhs Visible To Decision Makers
Last week a major conference took place at City Hall in central
London organised by the Sikh Federation (UK) and hosted by
the Mayor of London, Ken Livingstone. Around 100
Gurdwaras and Sikh organisations sent delegates with
representatives from government departments, such as the
Home Office, Cabinet Office, Office of the Deputy Prime
Minister and the Foreign and Commonwealth Office and
national agencies such as the Charity Commission, Passport
Office and Office of the Commissioner for Public
Appointments.

The conference titled 'Making Sikhs Visible to Decision
Makers' was addressed by the Mayor. He spoke about the
background to the conference and the importance for decision
makers to recognise the needs of the Sikh community who
make a huge contribution not only in London, but throughout
the UK. The purpose of the conference was to raise awareness
within decision making bodies about the Sikh community and
consider key issues and concerns faced by the community
today.

Last year the Mayor met with Sikh representatives at a meeting
organised by the Sikh Federation to discuss the need to
organise the first ever conference to promote greater
recognition and understanding of the Sikh identity. The Mayor
committed to work with representatives from the Sikh
community to encourage public bodies to recognise and
monitor Sikhs as a separate and distinct ethnic minority for the
purposes of the Race Relations (Amendment) Act. As a first
and important step he agreed that the Greater London Authority
(GLA), Transport for London (TfL) and the London
Development Agency (LDA) would set an example and start to
separately monitor Sikhs for not only employment purposes,
but also as regards monitoring so there is fair provision of
public services.

Sukhvinder Singh from the Sikh Federation (UK) spoke after
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the Mayor and provided some background to the day,
highlighting some of the key issues to be covered and setting the
scene for the remainder of the day. Ravinder Kaur from Young
Sikhs (UK) then spoke of the enormous contribution of Sikhs
reminding those present about the long Anglo-Sikh history, the
importance of the Sikh identity, prominent British Sikh figures
and the contribution of Sikhs to mankind. The first session was
concluded by Detective Kolhi a representative from the
Metropolitan Police Sikh Association (MPSA) and currently
working in CID. He spoke about his experience as a visible Sikh
working in the Met for the last 16 years and the role of the
MPSA.

Dr Harkirtan Singh-Raud, widely tipped to become the first
visible Sikh to enter the UK Parliament began the next session
on 'Key issues facing Sikhs today'. He presented well researched
evidence to show Sikhs were the largest and most visible ethnic
minority. This left those present in no doubt that public bodies
needed to start separately monitoring Sikhs as soon as possible.

Rob Marris MP, Chair of the All Party Parliamentary Group for
UK Sikhs made clear that there was overwhelming cross party
support for Sikhs to be separately monitored and for the Sikh
identity to be properly understood and safeguarded. Dominic
Grieve MP, the Shadow Attorney General reminded decision
makers from public bodies the legal justification for Sikhs to be
separately recognised and monitored on the basis of the 1983
Mandla v Lee decision in the House of Lords.

In the afternoon the conference touched upon the European
challenge to the British model of diversity and how this was
causing difficulties for Sikhs not only in mainland Europe, but
also Sikhs in the UK. The freedom of Sikhs to travel across
Europe was being compromised and European regulations were
also affecting the rights of Sikhs to freely practice their faith in
the UK. Stephen Grosz, one of the leading human rights
solicitors in the country outlined the European challenge. He
was followed by Mejindarpal Kaur from United Sikhs who gave
examples where Sikhs in the UK were facing difficulties
involving their identity. The conference then heard a passionate
appeal from Karamvir Singh who travelled from France to
highlight the discrimination Sikh children and elders were
increasingly facing.

The conference was chaired by Dabinderjit Singh who
concluded by posing a series of simple questions to decision
makers concerning Sikh numbers and provision of public
services. He indicted if they were struggling to answer these
questions it indicted public bodies were failing the Sikh
community.

Bhai Amrik Singh, the Chair of the Sikh Federation (UK) said:
"We are delighted that the conference has given us an
opportunity to explain to key decision makers why proper
recognition and monitoring is vitally important, not only to the
Sikh community but also to public bodies. A report setting out
the key outcomes from the conference will be shared with

national and local decision makers throughout the UK so we

can push forward in gaining the recognition that we deserve."
Gurjeet SinghNational Press Secretary, Sikh Federation (UK)
[Courtesy ANZ-SIKHS @yahoogroups.com on behalf of Jagtar Singh
[jagtarkhalsa@yahoo.com] Feb.4, 2006. Ed.]
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FINALLY, A SIKH BECOMES AN OFFICER IN
PAK ARMY
Islamabad, December 20, 2005

A 19-year-old Sikh youth has become the first one from the
minority community to become an officer in the Pakistan army.
Harcharan Singh, hailing from the historical Nankana Sahib in
Lahore province, cleared the Inter-Services Selection Board
(ISSB) examinations for military services in his second sitting
this year. “It was the happiest moment in my life when I came
to know about my selection in the army. I am privileged to
have this honour which none of my predecessors could ever
achieve,” Harcharan was quoted as saying by the Dawn today.

Though many Christians were serving in the Pakistan military,
neither a Hindu nor a Sikh could ever get selected to the army
services since the country’s inception, the Dawn said. Singh,
who has passed FSc (a pre-engineering course), was a little
“sceptical” this year while attending the ISSB preliminary
exams thinking that such tests were “not meant for Sikhs” as he
could not get through last year. “This year I got through the
preliminary phase and appeared in the ISSB test. However, I
was mentally prepared to take admission in BA Architecture,”
he said.

He said fellow Sikhs “really felt proud” about him when they
heard the news. “My selection has changed a perception and
now people believe that young Sikhs have a fair chance to join

the country’s most prestigious institutions.” —PT]I
EE T

SAFMA SECY-GEN APOLOGISES FOR

PARTITION CARNAGE

Tribune News Service, Chandigarh, January 9, 2006
The Secretary-General of the South Asian Free Media
Association, Mr Imtiaz Alam, today gave a new meaning to the
fast-changing India-Pakistan relationship. He chose to say: “
We are sorry for the carnage during Partition.” “I had to take
this burden of history off my back”, he went on to add amidst
thunderous applause. He was speaking at a special session,
“Punjab-Punjab consultation: exploring complementarities”
organised by SAFMA and the Chandigarh Press Club here. Mr
Alam, who is based in Lahore, said the border of the countries
should present opportunities in trade and not represent conflict.
People in the two nations have had very deep emotional
connections for the past several centuries and a 60-year-old
history of Partition should not be allowed to obliterate this
bond.

“We have common links and should have a common agenda
and the links that date back to Harrapan times should be
restored.” Mr Alam made sure he spoke up for the states
adjoining Punjab but made sure he was politically correct. He
said “trade with Pakistan will not only help Punjab. It will help
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Haryana and Himachal Pradesh also”. There was no mention of
Jammu and Kashmir. He said that group visas for tourists
between the two countries would be a reality soon. He was in
favour of more frequent bus services between the two countries.

Participating in the session were leading economists from both
countries. Mr Shahid Kardar from Pakistan was candid enough
to admit that the lower literacy rates in Pakistani Punjab and the
high number of people living below the poverty line were a
cause of worry. He said Pakistan could use Indian seeds, which
were very good, while India looked to modify labour laws as
was done in Pakistan. He pointed out that employment
opportunities were shrinking in Indian Punjab while in Pakistani
Punjab real earnings had declined. He dismissed fears of
Pakistani industry that it would be affected in the case of more
free trade with India.

Mr G.K. Chadda, Member, Economic Advisory Group to the
Indian Prime Minister, said cooperation between the two
Punjabs had to be seen within the framework of the larger
national picture while Pakistan could pick up tips to be a first-
rate knowledge economy from India and also a manufacturing
economy. “Intellectuals matter in a country”, he said, adding that
people should not keep carrying the burden of history and look
at things optimistically. The Director of the Institute of
Development Communication, Dr Pramod Kumar reminded the
audience that cultural ties would help boost economic ties also.
Already, the two countries had a “trust deficit” that needed to be
overcome. The president of the Press Club, Mr. Jagtar Singh
Sidhu, asked SAFMA to intervene and allow the sale of

newspapers in each others’ territory.
Hokok ok ok

GURKHA CHILDREN EMBRACE SIKHISM
Varinder Walia, Tribune News Service, Amritsar, October 27, 2005
Singing hymns from Guru Granth Sahib, playing tabla and
reciting Gurbani and conversation in chaste Punjabi by
‘Kanchas’ (Gurkha children) from hilly Kingdom of Nepal may

seem unusual.

Nobody can imagine that earlier name of Parkash Singh could be
Om Parkash and Amritpal Singh was once Munish, both hailing
from Nepal. The Central Khalsa Orphanage (CKO) run by the
Chief Khalsa Diwan is home to 175 children, including
Nepalese, who were rendered orphans. It goes to the credit of the
Chief Khalsa Diwan that the orphans are admitted to the
orphanage without any consideration of caste or creed. The
orphanage has the credit of producing Shaheed Udham Singh,
who remained there from 1907 to 1919. The orphanage, which
started with one child brought from Sindh (Pakistan) by Mr
Harbans Singh Attari, celebrates its anniversary tomorrow —
October 28, here. Mr Charnjit Singh Chadha, President Chief
Khalsa Diwan said many ‘Kanchas’, brought up in its orphanage
had been propagating Sikhism in various parts of the world.
Many of them were also absorbed in the SGPC. They are so
devoted to Sikhism that most of the Sikh organisations including
the Shiromani Committee exempted them from required tests.
He said that as per the constitution of the orphanage, only
children above six years were admitted.

Mr Chadha said it was mandatory for every inmate to attain
education up to matriculation. For this, the orphanage runs a
school till class while they join Khalsa school for higher
education. Mr Chadha said that besides education, training in
musical instruments and shabad kirtans, musical instruments
like tabla, harmonium, dilruba, sitar is imparted to the students
in this seminary. This institution gave the Sikh community
eminent ragis like Bhai Santa Singh, Bhai Gopal Singh, Bhai
Gurmej Singh, Singh Sahib Bhai Fateh. Other alumni of repute,
include musician Dalip Chander Bedi and Principal S. S. Amol.
Most of the students of the centre, however, end up becoming
raagis, kirtaniyas and preachers.

The latest comer is Pardeep Singh (previous name Pardeep
Kumar) whose name was recommended by the Gurdwara
Singh Sabha, Nepal. Mann Bahadur has been rechristened
Bahadur Singh. Another student of orphanage is Vinod Singh
(previous name Vinod Kumar). While most of the old
converted Sikh students have forgotten their mother tongue -
Nepali with the passage of time. They say they hardly visit
Nepal due to the ‘communication gap’ that virtually has

separated them from their roots.
ok kK

THE GREAT LIBERATION
Darshan Singh Grewal

When one of my favorite thought, emotion, or worry comes up,
I like to get really involved with it. Sometimes I entertain this
worry for a long time and the end result is walking around with
a long face. It seems so real and so natural to worry about than
to simply dismiss it by handing it over to GOD. When I am
totally immersed in a state of self-pity which is the ultimate ego
trip and it usually does no good for rny ego to be reminded that
a simple cheerful way is to seek GOD. Someone told me that
you don't have to find GOD but only seek GOD who will dispel
worry, anxiety, and rotten feelings. Because of my morbid
attitude, at this point I have no interest in thinking cheerfully or
in feeling good. I even get defensive and give logical
arguments for the way I feel by blaming all my failings,
sufferings, maladies, strifes, worries, and sorrows on GOD.
Here is a letter from GOD which someone shared with me
(Original source unknown):

Today I will be handling all of your problems. Please
remember that I do not need your help. If life happens to
deliver a situation to you that you can not handle, do not
attempt to resolve it. Kindly put it in the SFGTD (Something
for GOD to do) box. It will be addressed in MY TIME, not
yours. Once the matter is placed into the box, do not hold on to
it. If you find yourself stuck in traffic, don’t despair. There are
people in this world for whom driving is an unheard privilege.
Should you have a bad day at work, think of the man who has
been out of work for years.

Should you despair over a relationship gone bad, think of the
person who has never known what it's like to love and be loved

in return.

Should you grieve the passing of another week-end, think of
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the woman in dire straits, working twelve hours a day, seven
days a week to feed her children.

Should your car break down, leaving you miles away from
assistance, think of the paraplegic who would love the
opportunity to take that walk.

Should you notice a new gray hair in the mirror, think of the
cancer patient in chemo who wishes she had hair to examine.

Should you find yourself at a loss and pondering what is life all
about, asking what is my purpose, be thankful. There are those
who didn't live long enough to get the opportunity.

Should you find yourself the victim of other people's bitterness,
ignorance, smallness, or insecurities, remember things could be
worse. You could be them!

Should you decide to send this to a friend, you might brighten
someone's day!

If we think about how good life is, if we are appreciative and
have some real gratitude for all GOD has given us, then things
will go right for us and our every need will be met. The feeling
of gratitude has a special power, for it corresponds to the
consciousness of being connected to the source. Gratitude for
what we already have tends to expand the channels of supply.
Resentment or bitterness for "things not going well" and habitual
cranky complaints tend to repel all opportunities or avenues for
improvement.

For this reason, two people can be in the same place at the same
time, exposed to the same conditions and circumstances, but
because of their differing states of mind (Gunnukh/Manmukh),
one will experience happiness while the other experiences
unhappiness. "GOD instinctively completes the task of those
who submit to His will. When other people try to imitate the
efforts of those who are saved by grace, they get surprisingly
disappointed (as they do not understand why they have failed
using the same technique)".

If we could only grasp that this creation belongs to GOD and not
to us, most of our troubles and conflicts could cease to exist.
They are just passing show. Juat enjoy the play. Don't get caught
up in things. Let go of the temporary and be free from pain.
Participate in this play without being really involved.

When 1 think that effort is required to cause certain things to
happen and that everything depends on me, I lack right
understanding. Life unfolds and is governed by Divine laws.
Pain and sufferings are part of this unfolding, As long as I insist
on being in charge, thinking that I know better than GOD, what
should happen and not happen, my path is filled with obstacles
and sufferings. Once I surrender, once I turn over the controls to
Him than depending upon my limited mind and personal
motives, life becomes very simple, I experience a harmonious
flow in all things. Then I can perform all my actions, but leave
the fruits to GOD because I don't see His overall scheme of
things. I can't do more anyway.

9 %d1 A9t A9t a1l 39 %91 7 8 &dt AS I
79 At it fufe afeze yz am reafa wifel (asis &)

He is everywhere. He is in every direction I turn. He is there.
Wherever I go, He is also there. There is not a place, there is
not a thing, there is not a person in whom He does not exist.

So here is a simple formula for peace of mind:-

In happy moments, in difficult moments, in quiet moments in
painful moments, every moment praise GOD, seek GOD,
worship GOD, trust GOD, thank GOD.

[Darshan Singh Grewal would appreciate sharing Gurbani Vichar with
interested parties through letters. His mailing address is:

E-81722, 510-1-43U, P.O.Box 9, Avenal, CA 93204. ED.]
skskoskokok

A GOOD DEED BY UNITED SIKHS

Partap Singh and Family Leave Peru to Begin a New Life In India

Friday, 09 December 2005; 26th Maghar (Samvat 537 Nanakshahi)
Cochin, Kerala, India - After a 4-year lonely struggle fighting
mistaken identity and ignorance and facing extreme difficulties,
Partap Singh decided that enough was enough. After trying all
possible honest means in providing for his family while not
compromising Sikh principles, he turned to the Sikh
community for help in September of 2005. He contacted
UNITED SIKHS, which recognized his distressful situation
and offered to come to his aid after thoroughly analyzing and
verifying his circumstances. Three months after the initial plea
for assistance, Partap Singh and his family has been relocated
to Cochin, Kerala, where he envisions that his multilingual
talent and experience within the tourism industry will fulfill his
worldly needs and where the sizeable Sikh community will
fulfill his and his family’s spiritual needs.

Click below for the Community Voice describing Partap Singh’s original
situation:www.unitedsikhs.org/PressReleases/ COMV CE-29-09-2005-0.htm

Partap Singh and family said goodbye to Peru and arrived in
Mumbai on November 17, 2005. Three vans and several Sikhs
stood in anticipation at the airport to transport the whole family
to the Singh Sabha Gurdwara in Dadar. It had been over a
decade since he had visited a Gurdwara and been with a Sikh
congregation. It was also the first time his Peruvian-born
family had seen a Gurdwara. After a few days stay, they moved
on to the Singh Sabha Gurdwara in Cochin, where local Sangat
is currently looking after them until a residence is found.

Picture: Partap Singh and Family — A Ray of Hope
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"I will always remember the sewa UNITED SIKHS has done for
me," commented Partap Singh. “I was nervous and felt defeated
but after being dejected after several pleas, suddenly UNITED
SIKHS was there”. “I still remember the words of Kuldip Singh
when he said, ‘Don’t worry, Partap Singh Ji, you are not alone.
The whole Sikh Kaum (community) is standing behind you.’
Today I know that they made it possible for me, and the Kaum is
truly standing behind me. As soon as I am capable, I will repay
the Kaum several times back and dedicate my life to helping
others in distress”, he added.

Partap Singh says that through his troubled times in Lima, Peru
the only thing that kept him going was the thought of how Guru
Gobind Singh spent his difficult days in the jungles of
Macchiwada and how Guru Arjan stood the heat of a burning
hot plate for five long days and nights without giving in to
defeat. “Sikhism is so wonderful!” he exclaims. “It makes
hardships go by without flinching and then the Guru does always
take care of you eventually.” His family thanks everyone who
provided support; physically, emotionally, financially and
psychologically. He says that the Sikh community will always
be in his prayers, until his very last breath.

With the help of donations from the Sikh community,
UNITED SIKHS was able to pay Partap Singh’s expenses for
three months before leaving Peru, for his wife’s abdominal
surgery, their nine months of unpaid rent, take care of the
family’s travel expenses to India, and settle the family in India
including ample startup funds. Also, since the appeal went out,
numerous people in the travel industry have contacted Partap
Singh, providing him with many opportunities with his travel
career.

UNITED SIKHS was overwhelmed by the caring response of
the Sikh community since the original Community Appeal went
out in late September. Sikhs from around the world opened their
hearts. There were cash donations, frequent flier miles
donations, personal visits, moral encouragement, pro bono offers
to assist in US Asylum, and offers to help him stay in Peru by
taking care of his living expenses for life. UNITED SIKHS
would like to express our sincere gratitude to all those who
donated whatever resources they could to aid Partap Singh and
his family.

Please contact us by email at: helppartapsingh@unitedsikhs.org with the
subject “Project Partap Singh” with any questions or comments. Please visit
our website www.unitedsikhs.org for details of current projects.

Please join the PR_UNITEDSIKHS-subscribe@yahoogroups.com if you
wish to receive regular updates on this and other issues raised by
UNITED SIKHS.

Issued by: Gurmeet Kaur, Project Coordinator UNITED SIKHS, 1 (678)
232 6780 or Toll-free: 1-888-243-169

skskoskoskosk

URGENT NEED FOR TRANSLATION OF GGS
INTO OTHER LANGUAGES

Yesterday I took Paschim Express to Phagwara and sat in the
reserved sleeper coach. Passengers traveling in the compartment
were Marathi and Gujrati families from Bombay. Mani Bhai

Vaghela a BMC clerk started discussions with me (I have a
working knowledge of Gujrati). Naturally I was more
concerned about his views on Amritsar and Punjab and Sikhs.
Vaghela had first been to Vaishno Devi Temple near Jammu.
His experience on visit to 'Golden Temple' was a 'memorable’
one. They stayed in the Sarai free of rent and enjoyed the
langar. There is a bus service to station as well and that too
free. Vaghela was all grateful. He had no fear while in Amritsar
but was panicked at Jammu.

Says Vaghela, "I also presented Rs. 20 at Harimandir," He
continues, "Sardarji, it is a nice way to community service. |
just stayed for Rs.20 and no one asked more," says Vaghela.
"Sardarji yours is a great faith. But I am sorry. I have been
around the temple to find out some book or booklet on Sikhism
in Gujrati. I saw most of the shops around. But found none.
Sardarji if you are writer why don't you people have literature
for the visitors."

Naturally I had to say:- "Mr. Vaghela the Sikh pilgrims
regularly pay the price of such booklets to the managers for
free distribution among the visitors. But you know another evil
called corruption has entered into the body politics and its
fashion is coming from your side. Politicians have now got to
pay the price of votes. Where do those poor people arrange
those crores of Rupees. Naturally our Badals are sacrificing
those values. I am sorry I can't promise you supply in
immediate future. But surely you will get those if you visit after
10 years from now." I hope my people will not prove me

wrong. Chakar Neech, B.S.Goraya, Amritsar
[We find B.S.Goraya's anecdote very touching, sad, true state of affairs
today and yet full of hope. Ten years in a nation's life is not long. Let us
start a dialogue in devising systems to create and choose our own leaders.
We might be surprised at the wealth of dormant leadership among us. Let
us use the Internet to achieve that goal. It is also very important to expose
the deeds of our current leaders by naming them. Ed.]

skskoskokok

GURU GRANTH - GURU PANTH
the man in blue
harjindersinghkhalsa@yahoo.co.uk
This article was written for a seminar on the above theme
organised by the Institute of Sikh Studies (Chandigarh) at the
Kanthala Singh Sabha Gurdwara in 2004.

When I lived in Panjab, and started on the path of becoming
Guru’s Sikh, I was taught that Guru Gobind Singh told us that
after his passing away ‘Guru Granth — Guru Panth’ would
succeed the human Gurus. I do not know if this statement can
be found in any writings attributed to Tenth Guru, or if any
other writer recorded his statement. Whatever is the case,
everybody seems to accept that this is what Guru said, although
many Sikhs ignore his injunction in their daily practice.

The advantage of being a new Sikh, of non-Panjabi
background, is that without being conditioned by tradition, I
can look at what happens in the Panth and compare it with the
teachings of Sri Guru Granth Sahib, and the example set by the
way our Gurus lived their lives.
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Let us start by analysing the four words that make up the theme
of this seminar. The word Guru figures twice, and it means
bringer of light into darkness; a Granth is a book, a substantial
book, and Panth means path or way. I think that makes the
position clear, the two aspects of the post 1708 Sikh Guru are 1)
the Book that is the Bringer of Light (Vahiguru’s light) into
darkness, and 2) those that are on the path indicated by Vahiguru
through the writings of the Gurus, the Bhagats, the Bhatts that
are included in Sri Guru Granth Sahib.

Of this Guru Granth — Guru Panth combine we do not need to
discuss Sri Guru Granth Sahib at great length. Not even
McLeodians deny the existence of Guru Granth Sahib, and those
that do not recognise Guru Granth Sahib as their eternal Guru,
and run after Sant Babas, or even Satgurus instead, might be
excellent people otherwise, but they are not Sikhs.

There are groups that claim to be within mainstream Sikhi, but
who seem to prefer the teaching of their founder to that of Sri
Guru Granth Sahib. Others think that the power of our Gurus
comes from their descent of a legendary king. Guru’s power of
course comes from the King of Kings, the One, the Formless, the
Stainless, the Fearless.

For many Sikhs these days Guru Granth Sahib is more of an idol
than an actual Guru. Guru will be served by trying to follow the
teachings. I am all in favour of paying respect to Guru in the
Gurdwara, wrapping Guru up in a beautiful Ramal, waving the
Chaur Sahib over Guru, or putting Guru on a ‘throne’. But it is
the not the object, that a Sikh should venerate, the teachings
should be venerated, and this is done by applying these
teachings in our lives.

Having made this clear, let us go back to the combination Guru
Granth — Guru Panth. The Guru Panth is that body of people that
follows Guru’s teachings, which is infused with Vahiguru’s
light. I think that there is a chain of events involved : Vahiguru
infused his Light into our Gurus, and into the Bhagats
(Devotees) whose writings are in Sri Guru Granth Sahib, that
Light is to be found in the Sabad-Guru, in Sri Guru Granth
Sahib, and from there it enters those that are on Guru’s Path, the
Guru Panth.

The sabads have played an important role in Sikhi from the days
of Guru Nanak, and we are told that Guru Arjan started the
tradition of putting the Granth above the sangat, and that
included him. Guru Gobind Singh formalised this process.

We now turn to my main concern, and I am sure the main
concern of most people contributing to this seminar : the present
state of the Guru Panth.

On one level I do not think that much has changed : There has
always been only a limited number of people that come forward
to pledge their full commitment. Even on Vaisakh 1699 Guru
Gobind Singh did not turn all Sikhs into Khalsas. There are now
fewer people that keep their hair and wear a turban out of
tradition, and that is only healthy. These people have not become

patit, as they never were Sikhs. But there are enough people
who seriously try to follow Guru’s teachings, so there still is a
Panth, and the potential is there to bring back a fully
functioning Guru Granth — Guru Panth.

There are a number of downsides. I already referred to the
existence of jathabandis, taksals and deras. We are not a
doctrinal religion. You could argue that in some respects we are
more a group that follows a path, a way of life, rather than a
formal religion. But there are a number of essential aspects to
being a Sikh, and jathabandis tend to be strong on all kind of
rituals and self-made maryadas, but weak on essential Sikhi.

These days if you stand for the one Jatha, Guru’s Jatha, and try
to follow the simple teachings of Sri Guru Granth Sahib, you
will find yourself in a minority. Many people talk about
maryadas, rehatnamas and I do not know what else. But the
simple rules of the Sikh Reht Maryada, as adopted in 1945, are
depicted as some devious plot by the SGPC, trying to give the
impression that it is the handiwork of the Badal / Tohra type of
Jathedars.

We, the Sikh intellectuals, are at fault, as we do not speak out,
and hence are not heard. We leave the scene to the deras,
jathabandis and taksals, and the sangat believes them rather
than main stream Sikhi. Many of the commercial travellers in
kirtan and katha that visit the UK have little knowledge and
less gian, but are experts at making the sangat give money to
them.

The message that Sikhi is something that you have to practice
yourself, that no jathedar or baba can do for you, is less
lucrative. If you do not want to sing from the hymn sheet
prescribed by the ‘owners’ of our ‘places of worship’ you will
find yourself severely out of pocket.

And this brings us to the main problem in our present day
panth. I have so far not come across any Gurdwara, which is
organised along panthic lines. Even when there are annual, bi-
annual or whatever elections, there is very little real input by
the sangat. Attend an annual general meeting, and try and ask
mildly critical questions, and you will find how welcome you
and your questions are.

If T compare that with the UK political party of which I am an
active member there cannot be a greater contrast. The local
borough party has meetings 6 times a year, and the branches in
which the borough party is divided, meet every month. It is not
the chair or the executive that makes policy decisions, that
authority is with the members. In our Gurdwaré it should be the
sangat that makes policy decisions, and the prabandhak
committee the management that implements them. If we
believe in Guru Panth, then we should be organised based on
local sangats, which should take the place of the misls of the
period between 1708 and 1800.

In those days the Sarbat Khalsa took the decisions. But the
misls were run on autocratic lines, which made sense, as they
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were mainly bands of guerrilla warriors. This time the delegates
to nationwide Sarbat Khalsa meetings, and to the world wide
Sarbat Khalsa should not be jathedars or pardhans, they should
be delegates of the sangats, who have received instructions in
advance on what to say, what to do in the meetings.

I know that many of you will feel attached to the SGPC, as it
was the result of the valiant struggle of the Singh Sabha
movement that ended in 1925. But we should not forget that the
present semi-state structure, with voters taken from the electoral
rolls of those parts of India that were part of the pre-1947
Panjab, was the result of an awkward comprise between the
Sikhs and the British authorities. Equally, expanding the present
semi-state structure to a Sarb Hind SGPC is the last thing we
want.

The Sikhs should be less afraid to lose the huge income attached
to so-called Sikh shrines, less attached to marble and gold, and
more striving to live by, to be attached to Guru’s teachings. The
reason why organisations like the SGPC and our gurdwaré, even
the relatively humble local ones, are so attractive to kursi golak
types, is because gurdwaré are such great money-spinners. A
real humble sevadar feels ashamed to be associated with the
kursi golak brigade, and local politicians and businessmen run
the roost, not hindered by any real interest in Sikhi.

Our Gurdwaré make heaps of money out of weddings and
funerals, and out of performing Akhand Path. The Granthis and
Ragis, instead of concentrating on their only real role in Sikhi
(remember, we are not to have priests), teaching the members of
the sangat how to do path, how to do kirtan, make money out of
doing ardas, out of going to people’s houses where they
specialise in high speed mumblings of Sukhmani Sahib, or doing
kirtan to Bollywood tunes.

I will keep this paper nice and clean and will not discuss the
many instants of minor, or even major corruption, that are
connected to both the management of the local Gurdwaré and
the so-called Sikh Shrines. In the UK we are trying to gradually
build up open structures, where all Sikh individuals, Sikh
organisations and gurdwaré are welcome. The British Sikh
Consultative Forum tries to be a platform where Sikhs meet, and
pass on their requests, demands to the government, and
hopefully for the government to communicate with the Sikh
organisations through the forum.

The Sikh Consultative Forum is dominated by Sikhs (those who
have undergone the initiation with the double-edged sword).
Most of us speak good English, many of us have good jobs and
are well settled in the UK. We are seen as radicals, because we
believe in the Sikh Panth, the Sikh Qaum, and because we want
to be monitored as Sikhs in the UK’s process of Ethnic
Monitoring, and not as Afghanis, Pakistanis or Indians. Most of
our meetings have real debates, real differences of opinion,
without shouting and screaming.

We hope that in the long run this will bring about a UK Sarbat
Khalsa, and we hope that this process will inspire other Sikh

communities in North America, Europe, Australia, South East
Asia, East Africa etc.

We have no problem with the institution of Akal Takht, but we
have no faith in jathedars and ‘panj piaré’ that result from
political appointments, as is the present practice in Panjab.
Many of us do not think that people from India are to be
automatically in charge of Sikhi, and we most definitely do not
want a future Sarb Hind SGPC with one or two token seats for
Sikhs from outside ‘Hind’.

Obviously the majority of the Sikhs in the UK still believe that
anybody who has been appointed in whatever way as the
Jathedar of Akal Takht has the absolute authority in the panth,
although that does not stop them following sant babé who are
even more anti-Gurmat that those in power in Amritsar.

We must face reality. If we are going to function as Guru Panth
radical reform is needed. Meetings like this seminar, like the
recent World Sikh Convention, with all their limitations, are
more in line with the Guru Panth model, than the pope-like
powers of the so called jathedars. We have to accept that Sikhi
is not a church, and that we have no popes, no priests, no
centralised body. We will hopefully in not too distant a future
come to a worldwide confederation of Sikh bodies, which
practice the underlying principles of Sri Guru Granth Sahib,
and follow the Panthic Reht Maryada. This confederation
should be led by initiated Sikhs who have learned that the last
thing an initiated Sikh can be is an autocrat, or a person who
looks down on others who are not initiated Sikhs, or who are
not Sikhs at all.

Finally : we should not forget that the Panth, the Khalsa was
created for a purpose. Tenth Guru said that he would serve the
True Khalsa that serves all. We should be a catalyst in all
societies that we live in, we should be the fighters for truth and
justice, and our main weapon should be Vahiguru’s love. Two
percent Sikhs living in present day India, one percent Sikhs
living in the UK, can make an impact on society, as long as
they try to truly live like Sikhs. We have to be out there,

amongst all the children of God, all creation.
Aok

PROF. SAHIB SINGH JI
[Feb. 16, 1892-Oct. 29, 1977]
Prof Sahib Singh ji was a Gursikh of very high calibre, who
made a great contribution to the Singh Sabha movement. Bhai
Sahib Singh ji was born in a village called Fatehwalli in
16/02/1892.This village is in Sialkot. His family had come
from Ram Nagar, which was part of Gujranwal, in Pakistan.
His father was a shopkeeper in a very poor village. His father's
name was Hira Nand. Prof Sahib Singh ji was originally named
Nathu Ram. Soon after Natho Ram was born his family moved
to another village, named Therpal. Natho Ram obtained his
schooling from the local Molvee (Muslim preacher). Although
his father was very poor, he made sure that his son attended
school and that his fees were paid for. Natho Ram was very
lucky to meet Molvee Hazrat Khan who encouraged his father
to make sure that his son attends further education. Due to
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British rule all further education was in English. Natho Ram did
very well at school and attained very high marks. Due to this he
received a scholarship of 6Rs. which was a lot of money in those
days. Whilst at junior school Natho Ram saw Sikh soldiers and
was so impressed with them that he decided to keep Kesh. In
1906, when he was in the ninth grade he became Amritdhari.
Guru ji blessed him with the name of Sahib Singh.

It's at this time that Bhai Sahib Singh ji stopped learning Farsi
and started learning Sanskrit, which later on became very useful
in understanding Guru Granth Sahib Ji. In 1907 his father passed
away, which created some financial problems for the family.
Bhai Sahib Singh was to enter tenth grade, but did not have the
money to pay the fees. His father's sister sold her jewelry to pay
the fees. After passing tenth grade, Bhai Sahib joined a local
school as a teacher with a wage of 10Rs. He wanted to study
further but did not have any money to pay for higher education.
He applied for a job with the postal service, got the interview but
did not have money to travel to where the interview was being
held. He was very lucky that the person who used to clean their
house gave him 2Rs. for this task. With Guru Ji’s blessing he
was offered the post, with an income of 20Rs. Soon Bhai Sahib
Singh’s desire for higher education became so great that he left
home with only 2Rs in his pocket. By the time he arrived in
Lahore he had only 7 paisas in his pocket. He had nowhere to go
with virtually no money in his pocket. He then remembered that
there was a teacher he knew named Pundit Vesta Parsad, so
Sahib Singh decided to go and see him. Pundit ji gave Bhai
Sahib new clothes and had him admitted to College. Sahib Singh
Ji passed his FA and BA from this college and started work at
Frakka College with an income of 75Rs. Later, Bhai Sahib Ji
joined Gujranwala Khalsa College with a salary of 70Rs. It was
at this college that he met Bava Harkrishan Singh and Bhai Jodh
Singh. Sahib Singh's financial situation had improved by this
time such that he was able to pay back the money that he had
borrowed in the past.

In 1921 Bhai Sahib Singh ji became the Assistant General
Secretary of the SGPC. This was a very brave decision to take
since this was during the time when Guru Panth was in direct
confrontation with the British in India. Bhai Sahib Singh took
part in Guru Ka Bagh Morcha in 1922 and was arrested. In 1923
Bhai Ji was again arrested when he took part in Jaito da Morcha.
In 1927 Bhai Ji rejoined Gujranwala College, where he
stayed until 1936. At this time Bhai ji moved to Amritsar and
joined the Khalsa College as a lecturer in Punjabi. It was at this
college that he spent most of his life. At the college he met
Gursikhs like Prof Teja Singh, Prof Ganda Singh, Bhai Veeram
Singh and Prof Mohan Singh ji. In 1952 Sahib Singh ji retired
from this college to take up a post as Principal at Shaheed
Missionary College, Amritsar. In 1962 Bhai ji left to join his son
at Sidva Bit near Jagroan. When his son moved to Patiala, Bhai
jitook classes at Gurmat ollege in Patiala.

Prof. Sahib Singh was physically a very weak person, often
afflicted with illnesses. Nonetheless, Prof. Sahib Singh was very
strong willed and survived all the battles of life. Ultimately, he

became very ill, being afflicted with Parkinson's disease. Bhai
Sahib passed away on 29th of October 1977.

There are certain things we need to remember from his life.
Bhai Sahib Ji, by his own free will, decided to keep his Kesh
and become Amritdhari. By his own free will, Bhai Sahib
decided to work for the SGPC at a time when most people
wanted to avoid doing this. Whichever task Prof Sahib Singh
decided to do, he would put in one hundred percent and was
willing to face the problems head on. His contribution to the
Singh Sabha movement is beyond any measure. His
contribution to Guru Khalsa Panth is also beyond any
meaningful description. His gift to the Khalsa panth is his
translation of Sri Guru Granth Sahib and Gurbani Viakaran. To
date, no other person has produced anything of this nature. On
top of this he had written over 20 books. Coming from a very
humble background with extreme poverty and from another
religion, he has become an example for wus all

Bahadur Singh, b.singh@surrey.ac.uk
skokskoskok

“SIKH PARCHAARIC” OR “FAKE HOLY MAN”?
Gurmukh Singh - Panthic Weekly Columnist
Sunday 4th September, 2005

This week, a video of Bhai Ranjit Singh Dhadrianwale has
come to light in the public.The youngman who at an early age
has been renowned as a “Sant” by his followers, became
popular for his charisma and attracting Sikhs who in large
numbers by preaching Sikhi.

On the stage Bhai Ranjit Singh Dhadiranwale has publicly said
that no one should do matha tekh (bow down) to him and only
matha tekh to Guru Granth Sahib Ji. He has focused on doing
Anmrit Parchaar and asking youngsters to give up intoxicants.

Controversy has built around the young Ranjit Singh
Dhadrianwale who calls himself a “Sant”. His use of Gurbani
and style of Kirtan has led to accusations that he sings “Kachee
Baanee” (distorted Gurbaani). Furthermore it has been
suggested on certain radio stations and by Gurdwara Sahibs
that Ranjit Singh is only driven by collecting money for
himself and that he is “fake holy man”.

A member of the congregation bows to Ranjeet Singh as he ;-)Ia'(-:;sql;ls hland
on her head to 'bless' her:
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The recent video of Bhai Ranjit Singh shows him wearing a
Kalgi (plume) or something similar to it, and sitting on a high
seat. On the wall behind him is a large painting of himself, and
in front of his seat is a plastic basket. The video shows how
Sikhs visiting him put money in the basket, give presents and
then matha tek to him. Bhai Ranjit Singh shows no hesitation
when the Sangat matha tekhs to him. He blesses those who bow
to him by patting them on the head or back. The video shows
how that Ranjit Singh casually sits on his seat and sometimes
show little or no interest in those who bow to him with faith and
sharda.

We must ask ourselves some hard questions. Firstly, why do
some people insist on singing “Dharnaas” or Gurbaani mixed
with their own lyrics rather than singing Gurbaani purely
without addition or distortion? Is Gurbaani alone not good
enough?

Secondly, where does the money go, which is collected by the
people who call themselves “holy men” and tour America,
Canada, and the UK? If these people are coming abroad not to
make money but to preach Gurmat, then why do they need to
take away thousands and thousands of pounds and dollars raised
in Gurdwaras abroad? How much of this money has been used
to give bail to a Sikh sister held by Panjab Police and ensure that
she doesn’t get raped, tortured and abused while in prison?

Thirdly, how many of these people have raised their voice for
the Panth? How many of these “holy men” have used their
status, connections, and platform to bring to light Panthic issues
and how Sikh men and women are still languishing in Indian
jails without trial or case?

Let us not blindly follow people and not become dependent on
“sants”, “babas” or anyone other than Guru Granth Sahib Ji. The
more we become dependent on others, and create middlemen
between the relationship of us and Waheguru, the more we get
trapped in situations of abuse, distortion and misdirection. Let
us wake up as a Panth and unite as one under the umbrella of
Guru Granth Sahib Ji, and follow the Guru Granth and Guru
Panth. Gurmukh Singh

Author can be reached at gurmukh.singh@panthic.org

Heokokok ok

BHAI MOHINDER SINGH JI, PROCLAIMED AS
A “SIKH SPIRITUAL LEADER IN THE UK”.

This is an extract from The Jerusalem Post dated Dec. 14, 2005,
07:53, ‘Leaders of the Sikh faith have arrived in Israel with the
goal of helping to end the Israeli-Palestinian conflict. At the
head of the delegation of 14 is Bhai Sahib ji Moninder Singh,
who holds the title of “Keeper of the Golden Temple.”

And in the ‘Leeds Together for Peace Festival’ held on
November 27, 2005, Bhai Mohinder was described as one of the
‘Heroes for Peace’ and the “Sikh Spiritual Leader in the UK.

In the recent months this particular issue has been explicitly and
repeatedly brought to the attention to Bhai Mohinder Singh
before. In my view, such issues do cause a great deal of

confusion, unnecessary embarrassment and damage to the Sikh
Community. Thus, the specified issues need to be ‘nipped in
the bud’ sooner than later in an appropriate manner. Bearing
that in mind, the British Sikh Community deserves the right to
have total transparency in the mysterious circumstances
surrounding such awards.

Therefore, in the best interest of the worldwide Sikh
community, the ‘humble servant of God’, and the ‘Hero for
Peace’, Bhai Mohinder Singh should show his absolute
greatness in his laudable service/s to the world community. He
should now break his silence forthwith and do the honour of
cleaning the air and enlightening the British Sikh Community
as to how, when, where and by whom the following two titles
have been awarded to him:-

e Sikh Spiritual Leader in the UK

e The Keeper of the Golden Temple

Additionally, as the chairperson of GNNSJ, Birmingham,
Sardar Mohinder Singh, should also explain to the Sikh
community whether or not he and his organisation truly
support:-

(a) The ‘Mainstream Sikh ideology.’

(b) ‘The Sikh Rehat Maryada’ — devised by the Sikh
scholars, published and approved by the SGPC in
1945.

(c) Formal letter of agreement* dated 21/12/°94,
concerning the Sikh Rehat Maryada, addressed to the
then Jathedar of Sri Akal Takht, Amritsar, Professor
Manjit Singh, signed and sealed by Late Naurang
Singh of GNNSJ, Birmingham.

* Taking into consideration this specific letter, late Naurang
Singh had categorically declared that the seven [7] specified
anti-Gurmat practices, some of which did not take place at all
or they had been put right following the meeting with Prof.
Manjit Singh. Furthermore, he also stated that in future, any
such practices that contradict the Gurmat philosophy, would
not be permitted to take place in the institution. Should any
member of the Sikh community wish to verify or examine the
document, please do not hesitate to contact the writer. A
photostat copy of the letter would be provided to the interested
parties upon written request through The Sikh Times. Thank

you, Swaran Singh Panesar, Leeds, West Yorkshire, England
skokskoskok

VEDANTI JI BAS KARO
Gurpreet Singh Sumra, December 23, 2005
‘Jathedar’ Vedanti Ji:
Please perform some panthic duties, which 1is your
responsibility and stop insulting the institution of akal Takht,
otherwise quit from your post and stop making Sikhs a
laughing stock in front of the whole world.

A few days back you ex-communicated Joginder Singh of
Spokesman, he went to court and you said that no Jathedar of
Akal Takht has ever appeared in court. But Dr. Harjinder Singh
Dilgeer has issued a press release along with facts that can not
be refuted that in the past Jathedars have appeared in Court.
Bhai Ranjit Singh was made Jathedar when he was in Jail and
appeared in Court many times. In 1924 Jathedar Achhar Singh
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and Jathedar Udhham Singh went to jail and fought their cases
in the court. Most recent Jathedar Igbal Singh of Patna Sahib has
made numerous rounds of Police Stations and Court. So if a
pujari is doing something wrong he should appear in Court.

Then you issued a statement that people who are having
relations with Joginder Singh will be summoned to Akal Takht.
Please do not convert this Akal Takht to police station or Court
and stop ex-communicating people from Sikh Panth for personal
enmity and at the behest of Badal Inc. and RSS agents. If you
keep on ex-communicating people at this speed then soon the
figures can reach thousands. Beware Pujari Vedanti ji, what if
Sikh Panth ex-communicates you for anti panthic, pro Hindu
activities and negligence in your duties towards Sikh panth and
Sikh cause?

Prominent Sikh scholar Dr. Harjinder Singh Dilgeer has also
issued a press release that this post of peon of Badal should be
abolished and this trend of issuing fatwas like Ayatollah
Khomieni has to be stopped. Now you have again insulted Akal
Takht in the case of Elections of Delhi Sikh Gurdwara
Management Committee by acting as a puppet of Badal (mishra)
and have said that Paramjit Singh Sarna will also be summoned
to Akal Takht. Have some shame, and stop doing such stupid
activities.

Prof. Darshan Singh Khalsa has written you a two page letter
regarding this DSGMC election row and has doubted your
intentions. He has also stated that the same people tried to use
him for the same reasons and so he resigned. It is in The
Trinune, Dec. 23, 2005. If you have any guts then please
respond to the letter that why you acted at the behest of anti Sikh
Badal and justify your stand and fatwa. The people you have ex-
communicated have been done only because they spoke against
you, your anti Sikh activities, your anti Gurmat publications and
your Masters. Though you have no power of ex-communicating
anyone but still if you want then ex-communicate the following
people:

1) Your friend Baba Daljit Singh Chicago wala, who has been
exposed, and you have received complaints about him. Why are
you taking so long in this case? So that people forget about it or
you have some gain in not doing so? If I am not wrong the very
next day when he was caught in a Motel, your personal Assistant
immediately issued a statement that it is all lie and Babaji was
busy in a samagam at that time (of course he was busy in
samagam at that time).This same Baba Ji’s case for Divorce has
been rejected by a Ropar court and his wife also came to you
crying for help. Do you think he is not doing anything wrong?

2) Bibi Jagir Kaur who is being investigated by the authorities in
connection with the death of her daughter and also has a case of
taking money in the college scandal. She even challenged Sikh
Gurdwara Judicial Commission. Are you blind or is she your
relative. (Chor uchhaka chaudhry, te gundi run pardhan)

3) Prakash Kumar (Singh) Mishra (Badal) doing hawans and
ramayan ke path, doing nothing for Sikh Panth and referring to
Sikh martyrs in Assembly as terrorists. Shame on you.

4) A recent case of Sant Dhadrianwala and Sant Mann Singh
Pehowa.

5) Immediately ex-communicate those people who say that
Sikh Women cannot do Sewa in Darbar Sahib as it is against
Sikh Rehat Maryada and anti Gurmat. Can you do that?

6) What about people saying Sikhs are Hindus and are off
springs of Luv and Kush?

Stop abusing Akal Takht Sahib and stop these anti Sikh
activities. If your inner conscious is still not dead, then do
something for the Panth and stop being a puppet of Badal. Issue
a Hukamnama to Badal that he should stop his anti Sikh
activities. Issue a Hukamnama that Sikh women have all the
rights of doing sewa in Darbar Sahib. Issue a Hukamnama that
anti Sikh practices like washing the premises of Darbar Sahib
with Milk or Lassi should be immediately stopped. Issue a
Hukamnama that there should be no dera, baba, sant or sant
Samaj. Start working for Sikh Panth, do something for Sikh
political prisoners languishing in Jails for past 21 years without
any reason, do something so that the culprits of Nov. 1984 are
punished for their crimes and take immediate steps for proper
Dharam Parchar.

It has been more then two months since the killers of Jaswant
Singh Khalra have been punished by Court but there has been
not even a single word from you and Badal. Why not ex-
communicate KPS Gill?

A humble request: If you cannot stop these anti Sikh activities
then please resign from this post. Sikh panth does not need
Jathedars like you. Jai Shri RAM

[According to Tribune News Service dated January 5, 2006 Vedanti
attended the marriage of the daughter of a senior police officer at a
marriage palace in violation of edict (hukamnama) that directs the Sikh
Panth not to take Guru Granth Sahib to marriage palace. Some time ago he
had blessed a couple by mail in a marriage that took place at a hotel in
Toronto, Canada. Prior to that he had demanded an explanation from this
writer for having arranged a marriage ceremony in a community center in
Lodi, California and had singled out SRS Gurdwara in Chicago to warn
them not to perform marriages away from Gurdwara. To Vedanti double
standards are part of his character. He also wants to be above the law in his
legal battle with Joginder Singh, Editor, Spokesman. ED.]
skskeoskskosk

“39 36 & AgE-gg fruiz”

H&=-fasarst »i3 uIBuadt-rs Arfog “Ht 39 a6d &<
" HIGH & HY H&JE HEYST & Ja-I (Will of God, Law of
nature) feg 9= (Satisfied) 9 & Fies & 79 fAdifont, AT
TRt feg Jat-aIe & Ao 39T At I3 fa, i faast, fsas8
3 foaes mm & frore &St 7 A fa@fx, Afsag & fem
yarg & AY-HY Be-ndt wekt-wies fg I yg ey o
bl

s feg yg #t € g »iE3 uIBuarst saE-Ast
Hes-Hégg It wiAr Jer J180 /= feg effmi & st &t &t
EH BT T5 18T niy nid I 5% nIe I J H8T w3 II5T &
MEHS fiies o @38 © J 87 ©F 3=t feg A3e I6180 AIEs
Haitor &7 ISt widrsydy &% T gaer fée 6 | ug, niust yer
3 HE-2M3nret & FBA 96 Bt € wafimrs fenmastas aSt
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Fea 8R grat €3 Aour or9er I | g9 6A iy § weltdt 39 3 AAr9-
ied 3 U9 s T I
fer It a9 sax-aIs © s Ht a9 difdge iy A Hoew
3 »uE 73-Af3 AaHBe 3 ufos’ muft-g9 @ THeR® & H3H
mmmmawaﬁﬁmmm&ﬁg
mm%@mw|m#%mm»@m
HIZRUTE QURR § s aa8E = I 9% HoRe des @ st
AN famrdt famres fiw 7t fqz ot 319 da yam” &7 I fSfmir gaar
yfgnr Afer J:
nirfamr 3 v 3 IHG UE
wﬁ%am%wﬁ@muﬂou{mfwﬂaﬂ}
W Hdli'dﬁ:ﬂl‘fﬂ'ﬂd Ihlel'dO(
skksksksk

fiw Ag= 3 fRY AggSdnt @ & fex-u3ad

funrg Aues Hi6:
feg B JOHf3 famrs fHAsS asn € far Bca fem erfunr famr
31 vy 7t 3 @ Aele 3 Uz <t fauss sTdt At

g ¥SH & I€ »i3 fAuis, faars 3 formus © Avs 76|
yBH ¥g € Afend T9AT & Wy g9se 3, fegt & Agws 3 St
ufgdetl fer fev ot B a1 fa a9 a® 3° 7T 3 fodsa waAr
g & JT »i3 fAuist § u3H a9 T JUS-Yae »dd YdAd! gars-
uaeaeﬁmewawaﬁwﬁm‘l@»@eawquéwm
U T5| %éwﬁwwenﬁmw%aﬁmm&
mmmmémﬁaﬁmwy@aw a It 8n
et ISt 3 g T § UESs 3 fUs 39 ymA IE 3 fAuist €t
U9t Bt I uBH UE § 98t 3 <5t i3 gt © gu few @t
T9 IT6T US|

acoz feg ymA g @ ANy T9e 38 €3 e weAr
g @ J€ aaAs O IY-ayT §I3 Tl &% o3t famm dH @
T93Hs Ued fAuist wighg Hewe wet porl fe@3det ga-wieH
% Safentt aH T Ja9 3fey et “fiw e ®fag” @ »idg &3
a3t fefsam e gefost fImr 3, fer sfog & St 293 wieg e,
fagHfEn, IT nicHIn 3 HerS 8 1 IB-Wo® STHST, nig-
femen, Ag-ymT (¥3-3A<N, AHT, HI nife) € gu feg ufenr
famr A, JOHf3 famrs € y< & I3t 5% J ¥sH J9s @ feg
Howy fonrm fer it sfog & s<w3 Jt »iet A=t 3 ageneT Fug
a9 § AeH 3T &3 g It T wieHSt-HeHt dee aer 3
AIAS! gHTES € g a1 IS B2t § U3 € & iy ToH miREs
T ygu yeA Uy € I°° few $ @ 9A3T Ae dfenn

7T ysH Ug € AonE fAy ies-Ae »3 g9 wat <
Hawer § fex-AasT € QU few AEUS &96 & Wy aH A fAr <
U9t wet firy feees fAy ARget € ghedt § feg an Afumr famm
frgt a8 g A € T9Ft Hoes &9 fiu dg @ avfefent drf et
I9 g & q TI-T9 YIHI 99 H.IAY.IHS € Afgtiar &% H
nE® 393 Afdg 3 fiy 3fg3 Howe &g a96 & A% U] s
feg fenm g= 3 uA HIue f3nrg It fAR It St BaT § & 3
TIGGT &d6T widr At 5 It niAEst T yHg 3 Hower €t AIw ®et
St garee Hi

THI A I & YISt % et s us & gt 3 fer
HITe" § mHEt QU few iy uat feg nEt qu fem msBe &8t Go
mwﬁ@aﬁmﬁwfﬂuwﬁmwmmw

Yt # yaz g=at gdtet /i, 89 & 8 AEll gF R WIS At @
5t 3 FESS gU 39T, RUTETE! UF-03 niuS-niust Hawe" §
Jga Hewe" @ yI9s e feas de e fegt f fasst few 98
nigfanmh 0 & A3 it feas nied 2T yar fenast = € QU nie
TH Todt it €8 st a9 Sy avud, I e, aadt
fadardt nife mast € gu wied Ht 99 o Afog »3 g U8 ©
nHI-foans 3 forg frAuist § g3t 8= et 55t 3 o Garfanr
famarm|

fiw Azt @ ydua w3 J99 fAoisewt iy daget @
AoH <t A-AR ot fHOiST &t O9<t %t AOHE w8 Hae fAsat
35-Td1 5% AIAGH 3fHar fegt ARETe It Ht FE nies fegrGet
Tt A, €A & viuft IB-A% & I A}l »id fRW A ©
Y3 yIux »ist 33T 3 fendlee @ ye Io ¥ I61 Ay
fifr BRET I wrUE-nmuE FHS ofed feg afg & e Ug @
froist w3 fiy 3fas Hower &t Ug<t & Quas 3 age Js 8
nigd WA AfgETT & we a9 »iF »Edt Auseew! 3 39
Aot feddt 7 & yeH Ug € faous fAuist o foe fes uses
godt feudt @ gt 31 fRu Ifos wower g fAdt g3t &=t #
TR aBsT § € 96 fer AaEt 98 UE @9s € yIi| H
na® 3u3 Afgy @ fAor fesu I fAy niest & fiiy afas veaer
few f&3 a® g wwH Ug ¥ I § Hoe ©f fegt <8 it /7 9t
Har, fiw Feet 3 froseret fiy ABEE BEt Y%t <arg J1

fAw Feet € yduat § vust gfiar & ufges a9at odtet
31 ufow fe 99 <5t w0 391 g 31 AuE® et AW 3 iy g
fiw A=’ 3 JOI-MAEST ¥ &H JUT © g Y- A3T-gIred i,
39 Afas, fif, 393t € & 3 7 TSl § HET 9€ J9d &'H JUE
&% fiw Feet & fasst € Aot 3 fro’s & uas 3 fegt 3 geaar
ufen| iy g et Ufentt 3 faiss Aaivt fAOis< <t ARE=t 6|
83" @ Wt & »nuEt feEt BAHE T & T99 fea® & IH BEL T
U gH 9% 3 fsrd usT adt fag’ us 93 51

fer U39 ot fRw A=t 3 dg yA3 Haddr € vt §
ned 3 f& aH yrASt B 31 g AdIgY 396 BT 1 3% F96T TEE
3, 8r & forsedt a9 fAy 3foz vowe, 99 g 3 a9 Ug @
froist § fAr fAR wfRE wsar 3, B8R 3 aH § =961 HaHs 3
H&HZ & HY nitts fAR 397 s dioe w9 foor 3, AR 3 3 3
aEardt fegl Ug yrst sfog = He 3 S5 941 muE At ant 3
Bus €5 a Ug yrst &t sea = AE3 fe@ »E fes viwgst 3
gfagat THS J IJ 6, fegt & AeTg B Bt T8t a9| nust yAat
B3t 3 3H § wu6I

g A g & Jea A9 € Afoge onfedt w3 fere 59
few g5, €5 § Ug € & 3 vew U A< Ay e sfag @ feg
fomr § A3 YyE9-yAY € AY AUsT € <93 SISt A IS9sHs feg
a3t A3 ANH <F e A7 Idhn 33l @ AoHT o596 e
nurt fedrasT HAgS ad| 3u3 Afgas € ATed UR feg muE
AT JAY A F99t ¥ 3 yI= 5% Ug SRS fiy 3fas veuer &%
25=8'F »g 394 I9 UH B H »as w3 Afeg 3 9T dex
SHB T niuHs BY I g J1 7 »iF fAw Aet 3 g Tadt Aagem
n3 fere 39 € U ©9€! Ha AUR 2 & 86 I 3 fears-fena
yBA U ¥ fHUiS 5% fuses o9s I8 »igdt 39v9 3 Audeet @
TRET HEHBMT 9% feg aHug § AEdll @03 gy Ifgs @ &dt,
fead 7 9 Ug fogHs-fonmdus et e8dt &7 dH 96 & J1
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st /i a9 fiw Az & ydu Jea AE vieg faud & 931
ﬁﬁlﬁééﬁ@ﬁammuﬁmmﬂ@aﬁwmw
widt v Trdter T wﬁuﬁaﬁﬁéﬁw fiw AsTet 3 Uy oadmt
3% fer @ Ay feu au fast <t andt &t gt Sfanm Jarar nidm &1
B fuHr AgeT gge i

39 g = ¥, 36 fAW Aear ABES, 3u3 H THeW Afagl
2Wes: ot3ugq-33to8
sksksksksk

B Af39e yrAfe |
HJt HI®' Q1| I Jg Afas - Uar 2€0 |

wwﬁmﬁ@mw@uwﬁiﬁmaﬁﬁ@wm I
ﬁ@wﬁrw@mu@wa’tnﬁm I fez e afg 3 a8 5 B3
vig g8 dutifes I3 oo o8 Quit AeE I8 & Hfs <A 1| &9 Af3
a9 ufg afg fadst T uTg g e/ 1l € |

wog: gg FIod s aoe 75 & 7 wd (Bi59) W T HT-HTY
Ie 3 87 3 3ia HIdT € & H1 G Fael 37 WA HIZ-dleT daet
EFO 3 &1 AT € AaeT I7 WA [ana-1egeT YS! masyay € eome
TE Afowrg Haar 3 &S 9% Haer 97 mamyay € 3 3 1557
It wurg Jer dfder 7 1 ug, Ae [EAE € I8 nied gioRge €
fomores ar @ & 7T § 37 67 € g3-1e5 83 €9 fegaeT I | W6,
TG 77 & WITH FIE [& T WaBYTH F'E F1 [an's FoH I wHAT
Al TH3 BT 9% Faig |

Guru Sahib tells us that if any leader himself is stupid/blind, how
shall he know the right way? Such a foolish person can neither
guide anyone nor can he himself follow the righteous path. Without
the knowledge of Almighty God’s True Naam, person remains
entangled in worldly false affairs. But when the person follows the
Guru’s teachings, he feels elevated and thus rejoices the bliss day

and night. Let us pray before Akaalpurkh for Guidance so that we
may also practice the Truthful living.

He UIeHt 7 €t AZ 81 ugfenr Il far ufs dw€ dieat gt 3fa
nifent 1| gt 3f9 nifewr wag Aafenr a8z e fafg #dhar
wied Fed ud Ses 3fe & e S5 1 51 fege €2 T2 & afe
AT A en || HE uIert 7 &t H?@'HU’GTFEWIIDII

I AaT Y WABYTH 3 I & TE I FT] BaE] [ara] Baret
T | YA THF €T [&F vl WS Ty TG Sfomwre JT77 Ae HiaT
HG T HAIGST 375 Flon™ JfEmm § 37 Hal nieas] a8 3 ds T
Faer J | 85T Siemraa eH-aBE € gagr e 8 Je-857 31
mm@ewmawuav@m;wn@ﬁmwazaaﬁuﬁ
Wﬁa?w?ﬂavflﬂ?uzﬁwwa*wwﬁarw
YT AR T |

If a person forgets God then whole world looks estranged. Before
whom should I narrate my pains when all are brimful with woes? In
such a situation, who will care about my pains? There seems to be
no end about these worldly sufferings. Without Akaalpurkh’s True
Naam, frustrated person does not listen to the Guru’s teachings.
When person forgets God, then the whole world is estranged with
him.

9 HoSt wfg »UE R s9ufg &l | A<g A<T 3T &9 HY AIfE

UFiET || Ao USA nig S B HI® HO® »i3d || »ify d937 a9 At
yg nifu yif3 fad39 1| g9 Aafe Rw 3t Aow

A3 niode ST | 39 HIB! wig wiug  # 3fgufg &= it

nog: 7 warTByTYy € fors 3 foee ey ey B8 31 Ja &R
& & 8 ad7 gfget 1 WA weRET 3T 9t yuF T Heael § 7 e
HIBYTY € 37 & I} WHTT B | 7IFT Y& dT € HIe-fomrs
3% o mier J, @JWWE’?U?&'WWG?H?%FF
mwﬁwﬁ/wwﬁmﬁmﬁmwﬁwﬁl
TITS] enTT [EBHE Wasyoy 5% [Fa-fa 7 7er § w3
STIIT et S e Fg3s [Jge feg der afder I 1 15,
Mmmﬁwm@wwwi/

When a person seeks God’s Refuge, one feels fully satiated. Such a
stage could be attained if person remains within True Lord’s
Command. The person, who gets immersed in the Guru’s
teachings, can realize His Bliss within himself. Almighty God
alone takes care of the whole universe. By following Divine Word
(Gurbaani enshrined in the Guru Granth Sahib), person acquires
God’s blessings and rejoices unstuck music of His praises.

Accordingly, a true devotee feels so close to the Almighty God.
CiEY A®M Jfg 3 ALY I 3 ot M &7 uR A BT I Il

M3 A U@ wify Ae@ wify nig® & 3% || 7 7 g a9fd 37
Fefg J9 & AIfe viHBe || A= &g 598 8831

AY & 238 38 || oea fafs afg eftmr @ U At 1€ 12 1y
]

weg: 7 St F efenrel g € FTE, WaByTy HoredT € a7
ez a7 a6 1a 67 7 75 3° a7 ymaT G 1 87 Y'&T masydy
& areg &g AaeT J A §ug 67 & frgg 7 7= aeia 6T nmys
3R 75 - 389 feg ad7 Je7 | T ma®Byay, 391 g7 €T dfT &
Tt FIHSB gF € fape & 7S yuz I Aael & 1 A e e far
YT 35 nidl maeH FIeT I @ 7 39 A9 3 3 el 37T [ER /|
g 33 Flag s aoe 75 @ A Yl 8Ua wasyey &
fifge & 7@, 6t g € €F Haar 3 5% Aae J /|

O Brother! Don’t entangle in worldly possessions but always
praise the Almighty Creator, Who sustains all. No one can evaluate
God’s Bounties. God alone is unforgettable, and that person alone
could assess His worth to whom, the True Lord enables Himself to
do so! By seeking God’s refuge, person can attain Guru’s
teachings. I, an abject person prays that I may never forsake God.
Guru Nanak Sahib says that a person, who is blessed by
Akaalpurkh, he alone understands the true way of living.

[If you are unable to read Punjabi Version by using Font Gurbani Lipi,
please click www.sikhmarg.com] Free distribution by: Sikhs Khalsa

Mission Inc., Australia (Tel. 61 —2 - 9837 2787).
kosk sk sk ok

fy fraist & anit st Quad &t Ae feu
feagg 38 <9
B =faag i ot e3fa
Sfaag # o uwAr efagg # ot e3fa
W3 H& 8§ 3= Ao fHfenr 3 & fmft @ 8AZ 99 g &t A 3
A9HF3 fAT3 & JHaT 3° nidt g€ a9 & 88 Ushi €t ugie &8t »ia
U9H Yu9 839 feu feug gt o= ARget »3 9 fedss 99
5 fAn few »ug de9 foy 3 Bt Hy 3t gaH dfenr 3 Ifex
&3t ager 7 AT TUsT B 3 AT UH &9 ) fASS 29 9T
vify3 &% fer w1 § &t fAn 3 fer =ar & ¥z gohes &dt
uas'ﬂaam@%f‘—orﬁaﬁwazﬁﬂﬂwf‘avaz‘aamaﬁwfea
A 99 & 3967 I & “TIH AT O 37, UFT AT U9H odt I
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fer ®et oH feges U= U9H 3 FIFG AT 7 AAE § | W 9
ad w3 g Br o3 (AR fes Ae o ev we foor 99} @ yse 3
T99 foa® & AY & »ew ¥%<w a9 fmft fegr g goue a9 &
Rt AeStelt afer@s afent 3 faaar a9 8o @ faghir
Tt JETet w3 uTEint @ ®%9 It »ia Tt & afge 5= 99
I51fen BEt feg vim 25 & wiusT fegr As™®
Fdie 3 g U 8uf9€ g% ot Haf sufa I
79 fy€ ¥ Fon9 39 €3fg ufe€ I8 =afx 101
nir fer €-2-of & fedgs few A8 3 ufgs' feg H3™ UA &gs &
7993 I & € and feu #oew »d far fAy & Ut &dt § Faet
Sf i via® 3uz Afog € AeHY UF 99 ar »i3 68 A ©t
HETEdht few A BT 3T AMS a9 A AURST d96 8 9J 31 8
Ao 3 i3 U I @ fay gt nud fai da < afedst st ot
% g9 J 3 UR dT @8 fAY g yds AgAe J9T AEew ©f
3f3x et 31 99 Ug © @R, Tars iy usm
FEST ABEd Ht Md® 343 Afad wifHSA 8-2-0€
skeskoskoskosk
y: =9rs fAw @8, fiw Afos 3e7st it § yst fest
9B = faarg i ot e3fa
faag e wsAr ;=faqq ot esfa
fAw mfog #i€ »iy 7 7=e T & A< It fAY U9H AES AT O9H
it & I%3 <93 J9d U9H fAUS g aars ugetenr Aer 3 3
A YHH ©9Rd 934 &d1 Ifg A fer »iu a9 H9T &t iy UH
fenir Harer dfenr 35 3= vz Bt HAgS dfenr If
fiw mfog @ »im 308 A w3 AT fd ARG § Uz T &
fre frmmA e 0w o= o596 @@ 3 nust fiy nig frger &
uE JEt @5 TaH forrs &dt =% At et aftrs w8t nizg
Yy U3 I3 AAH 39 IET € I9 T WGHT I9 €9H 3 HE
g ruehit Bart 3 fust a fAy fegdt Aw AoHe fea ArER 9ar
IS Ia & wiHt Ay Aot @ nidfls &dt 98 fAd Aadint A3 wits
I feR Bt 8T niu nitls T%s % AETW Jt 9 I6 AAR &%
g fes |t vig® ¥z ¥ &H € I3 w93 7 I¢t I fAn & w7
nES U3 Afd & WG AsHG we fgor I fen AeHs § Faed
BYTT W3 FHISH Ja TUS JueT yest 3 83 rEeT Afog © god
3
fiw mfag /t »uS famAs &t 30st <93 a9d i fex
T3 feg Ht 8™ U3 € AGH® § T 3 Hare ©f IRA 13T aret T |
fedt aHet @ yos 3 U aFE9 § I Tew few ac mAsedt @@
WBIAT TUT T MBET a9 fesr At A3 Tov Gr<t div ot few
2t 5359 § feItl U7 ¥ AXST A€ THET € MBAAE T BT q9e
3 | 7 393 feg € 3t & 2a9® ferer At 3t BR a3 neR 37T
gdler it 7 35 Al »ig 99 AWSTY fAY AT Aoer 3 8T »er Q©
THE9 31 fa€’ gfanr faor w3 a0 erEe § ¢t faf <t dfemr m€
F3® AU3 J< MU S99 USTE JaT Yg<l AT 8asT fAnmAt #isar 3
&% &dt AT gt g9 g St forg S I A S AT I oI T
ufgest fad At § fegs & Tafsmm w3 Ut feg s fas famm
fromt nrgr § 89 Tt nrftor A & yER § ueA € S FeTER uE
yit Her Bz fef gt wills 3 fis 88 a3 Jar wew M ug o

EI&" & gaH Hfen? ot 8€° 8T nia® 3u3 & HETW ad1 A6?, 954
293 g yuadt 3 FeT 3 fa3 foor #Eew § 3t 913 93 39€ a9
fezr vim €3 Ba T far Yo &% TG IAfTT Is AEET & WRH
a4t HienT fer Bgt 2a feb dawa M &0 Adhit 837 83 & ToHa
Uit &t T9<93 S9a! ST d YTt JI6 T |

3TSt famis wEt ©F foar of Eoer B € feR A9 @ &Y &
o HIE feg R my ye miRdteT @ fasr H9e 3 16 93 uet HaT
nASte feg Hoge & a9 Ha 06 feu fodl anet & nidans niaret
nASIE ¥R & HoEd IS I35 f6das @ H feg 9T ded® agat At
HE 33 33 wwU fe3 I® 3 »u@ 8 AW BT J AIST YOS I
fe& me fegsr & M 3 feg fea@ v &t 3t I3 I3 TUR
Ay Ad fegs fed ydt #iz9 & fedt »idams 3 € fos ufas I3
I=H13 fRw t 1 BR <3 A% feU As © &'H 3@ 13T

fouH ysTga fea fos ufost nu ot <3 @ et famrst
#9379 fARw Aea 7 § oot €ig dist & ARY M@aRE AH 3AT H 319
g mfog i & UgaH W3 SFT YyIe © S9 @ f€3aH a9 9
{€n fodt & anit i3 3% HEFeE I} farrat HS AR fAe AT fézaH
59 fonr nidars Bt Agg A I fex UA wied widars 7 famr
o UH g799 867 I1 Wid I8 Hisa & »uTt 79 Y & 593 3 fea
Afsy & fedt & nied” 70w foo' AaTw 3t I=A13 fAw #f @ »er
nifent 3 & niA widaRs & At A< nied’ gn fos fost 8 widt
et fer a3 @93 @93 feg It & Afgnt & Hmer H3tEx IEt
I=3 fiw / § »iW =999 Afag, Ht 8as 3uz Afoy 3 nEew
Ja freu€ & 9AH &% ATT AT AW adt ot win €9 Auw feg
5 YT HIlaer fed a1 & nin g nias 3u3 € rEe9 o fudt
93’ it ot | AEEw it feg A = feus € Ages 3 uEt 37
fege & fan Yoo 3 vas fai aen o6 3° ufow fegs € Tt
3u3 Afgg & Hs Hafarer & ufgar fe€ 3@ grg »igr Aar 9° WY
8re JR| foyuz § 99 993 3= I U3 AW MR SHt HAS nisd® It
TSt 2B w3 fours fegd st Sadt few uR I5 fAR ags fmdt
AU »i3 fdt fro’e &% fuses I foor 31 mBs =& AR feu faR
B 308 s di99 a9far U9 I T o fudr Hder wiF 88
AHUS g3 31l 919 U & @A, TIAe fifw A

AEeT 78eY H »d® 343 Afad wifHsAg, 29-92-0Y
skskskskek
y: =9Hs fAw =8 Aaew et /t ¢ fea d9 u#t fest
7 fog afg fAz Az & &at |
WA @H U8 & &9 fAg ifs ues=mt |l
fomrat Afdieg fiw ISt 7t A8e9 H vies 3uz Afag
Tfagg Hier ywhAr efaag st e3fa

et Afag /€ »y Hig Iz 3 nishit fasi U9 s
o I ni9E &dt Ifenr gwa A9t A3HEEST %l wiF 3% 398 [/
aet g ¥ <t Ft B3 5t AWS aEt HE UsT 31 A W A 59
& || /g g3 A fg8 AHG I J99S! WisHY IS % HY 3 398
fawa® a3 Bdr WA 3t J AeeT 3 398 ¥ S 308 999 feue
€t I3t @ <R < A @ fer AE | M § 335 5T fal 59 »RE
T UEd 9t HT B2 uT 9%

TH g9 39 E9Ef9 Il I8AfT »irdt FEg UAfa N I8 I
yJg A6H IH IHT Aea g 3§ fHfenr & Aret 1 39 oS ofs Ao
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ot HB HI Tdret 121 HOS WisHG e »i3 g € S8l @ &9 @
gad It yIg AN few 6R It nia® fAu’3 & Aeew 3fdz € &3 Had
€ ©9 T g9 IT € vifHe Ha9 HY HE 3 &t ®aft It T AaFt H
HAEY a9e! 3 nid® fATTE Bfenr AT 2y 38a J9 I@at et ax
3 38 3% fAUT3 & T9A Ug A1 U mi3 “Adt 39 At 3% ¢ |

et #i6 nviws Uz ¢ fezon fev et vigg fiw =&
vigRE & geHt nidls JHGT 89 B € ISE  ABH METET 3
frou€ A= dnft I wr@Eni T

8r2 Tow 3 fuzs woa feu fea wig 39 A9 & &t wvuE
RS 3% TafHms fAnAt gt e dars afen oSl

ug et 7t 3AT 37 fued A9 foars 33 fe3 |, faR Hey o9
far feg gz 3t HiG<h A9l Mg J° »i3 IR T9Ha gHee ue<t 3
3} 5t A7 ASE

Sro a3t T & niF g € 293 feu A% fagmaT, nogs
53T, ynis goHf3 & wigdt It 99 uR fuwdt feret I faret seg
Wm%mwméaéaﬁﬁwmmwmm
391 UT I&IfFAS gHe9 3R T |

frger frmt Bat ¢ Yea Ifas Hioer few 2t fAu <
uﬁwmﬁﬁuﬁmwwm@@amw
Wéwm@uﬁm&mwﬁﬂ@aﬁ»@ﬁﬁw g 3A
g v & AGHSS &< J |

H via® 36z @8 &t fay 3fas wioer few “fry &t 3die”
fersat fedt Jet 3: # fersdt & yom feq wid® Yoy A Ig
Afoes {ft 99 oox 2 @ 3 8a Ht g9 Jfde ffw Afog S H
J9 & Afag »3 €A 39 Afggs & o3t 3 fAftmr w3 eie # €
ity €3 forar quer »i3 faR J9 uov § &dt vower, « 8 fAw 3”1

2eSt it SR fead ni@® Yoy g 28 d aEt wESH el
e TfEnit TI9 nida ©9F 3 I2eT, HE fed Ha I<6 Hdl g,
IHfex 8 Us J9e F98T, I9 TIH § Hoe' 3t fAy 5t &t F Aaer
3HT 8RS Ug & Ho9 ®3 AeH®3 fa aae nad 31378t aeast
et foy faor of vim 3 36 A% ufod AS we Wifdar AR 3AT feo
At 3% Hafenrt Uagt fear nieg 8as fAntHt disat 3 Mians &= @
96 di3T H 7 »id 3& 5d1 YT Ifenr

eﬁumn‘fa;@a;ranﬁa#?@uamnﬂs’mnﬁa@a
96 Bt femret et A3 & usdt 3t 3ag fAs feret 31

g8 wedE dis 3 Haloer s Agr @ 3fonr 3§ nias
33 Aoy @ ufe3d oHs 99T & JuE et AR 3 ufost B IAR
398 FaIt 9w foor ug M & T AT BT nigH T BT dar
mwuﬁméﬁwaéwéhﬁmwﬁm@ﬁéa
%a’sm@na@g%u&’@m@@m@ﬁmﬁa@mﬁl
& frsr Hawt A nuE ifant § YA &9 B8 H 399 Tdls enfier If
fer ue<t 3 IAT TR &4t 8o Ifder Hdlurer & 3far &fan & 31
13 fezoR nisAT H »ia® 3u3 Afdg 3 How J&A13 fRW AR
et =9 UHnit BEt nier At Ife fan feg feg ot fafunr fomr &
3% fed® nia® U3 ¢ Adedige € ve3d feu UR J<|

TR T Ao few Agris fRw s9a Ht niad® 3u3 Arfay
3 UR Jfenr 39t Aarz €t HEgeah few At Ioeet 98t AE & el
%A HI AT % 3 Ufgst € Isurdnt 99 fe3 dfe Aeg @ fex
fry ¥t39 & gaor 3ffr & A U\ J& Ige O U9 fae ne@R i3

I3 T nidd feu 3038 U7 I A< w3 IAT ART A9 <F UR 9 »i3
TR AT T Mo8H 39 ©<| €A @R B awrg 3frmr famr &
sfent 2 To9Rs AW € UR adt I fAais qu fusT »iaw 3u3 € UR
J= T feg fos € ooz feu Ao fa€ 28 dv aHfowr feg 3 @
nida feg Um adt Ifenr 7 Aaer |

HtETET WA YifHS 8= AR St Add agt gafaster Uat
fimrfont @ UF Jer J 3t AF € AOHE SH A3 dT 3 BRg e
et At T Tud g aHa feg adt

frd 3 H »ia® 3U3 3 UR 9 9 & HEE9 € UF 9 J?
feg TagT I HBT9 I I MA® 3IYI &dt I AAET NiAS IHI
w® T , Ageg A ferfant 3 57 ese I

A" nify 34z AT afg AT &9 fonm@ 1| IHAS HI& 3 I

HY § a<t ¥ saefmdt »i3 usfenr & 83 &t It A<
T e gt feg feafent et Ui Bg Jet 96 3¢ 3 feg
e nH €5 I3t T & wieg 85 a AT I3 A I mi3 By g feg
A8 J% U6 fer39’ niaw 3uz Afog ¢ ufesd fAuis & Swest I
gt 3

7Y Y: Horis fAw 3B g8 gaet yget Heat § 8a UR
fusd AR feu it Adfls 39 TAet =9aa’ &% IT8 UF I, 3
378 JET fezam &t At UT wiF fan AEEl & AOHE 396 3 39¢
3H fedt aHt @ yos AIS ¢ fe3 new feu feue 3 & “forft 39
3” »id g9ae feu AUAC S9e T {d<® fea® } U7 d9< | IT=t
fort 39 3 & w9 I T Ny ye” »uSt B faR J9 &dt AT
fog a2 7 |

W3 9T I° A g SHfan feu fead feus & g a9 fe€
3 Wieg 853 AE g9e ©f g Ug aH & HEgedh few muet @
AIHE 9% <t foHs a9 |

TH UR | M oA 308 0T wid® U3 3 SRS o
fésmg i3 faar »ias U3 @B YT HI & niess fed’ o<t SAw 8
nifenT & w3 fedt € uen FEe 3 g%3 Il &9 faar T 3t ot feg
VA% 343 & Bniedt adt T 217 IS oAt TNt I &8 wiE
3 ? I & 359 fa€ &t F9Et?, »i3 IE AIS § 3B 96 A R
w5t foaRt 99 IHBY nRE At 596 T wigE o afg Fe § 7 U9
3018 3 faR fesae & nA ¢t St 7 At |

A | »ias 3u3 Afoy @ AY fesAe § 308 98 feaer
2vd iy 7Y @B 8% Fares @ a2 3 v 3 TaI3 AHSE T 3
fry goH fRT’3 3 niAE et 88 8o fAnA “HR Jwzt” w3 8w
T IHH O% UIH AER M3 id® 3U3 o Ha3t faer fdt = sfey
Fofent a0t A7 Ao w3 fer 5993 39 FugR Tt gagsm
B3 3 9= €Jo' A% I9 fan g 21 o= & uHet © feq amfed
Iferg I fAm g feg fan 3B far 3 3t <93 Aae 76 | 7= 3 “OH
g ot Afe & T3 NUS I9 UIAE IUII7E HI=d niaAT fea a9
froiz § mefuz I fer afamme & AovE 3t a9 uRarise &
WS 343 T ufesa fAUS sorfent A7 Addr| AL ot 913t ag »ie
Fg BSTert A &t 39 12113 1U1 ©IF AW ysAT, Argar faeg Ht
NEH 3IY3 Afa"

skekskoskosk
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AARA
(€8 € <ar Ulz33t € &)
TIgHe TR ST, ASACs, AfBegamT
fostt A g g & Ao it = asfentH At dfenm
Baat € ¥3 3 It St gz sdt A Ifewmi
far gt afs® 3 It F93 T IGs st Ifenr a1
fafx afz® at 99 sdt As 89 As B8R <& ot
AIXT & »irdlil
Y 3 37 3% 3T g HI famim I
89 nmuz N3 o Far far Jg € Jut 39 famir 3
8T far fea »iuat v €1 ¥ 3 Ifenr At
8n fes ot It Ag 3 feg Ag &3 dfenr Al
Tt fE9 ferm 39F T wrgr €t fHAs
Jg go fag fHset I
A xfder At “oouz @ 89 3 ugst 37 fasat I 7
ug gt st 8r fos frge ugst It st fast
NAHS It 2< fum
S At 76 AHs S U3 Ay Ut &9 It g2 fammi
FeHH § 9T o © T3 55 fest o2t a8t g2t
it 3 3= & fEas 8 fuB sg=f Ag= B2t
A W93t € 36 € JF Ag MTH &7 {23 gl
B © e fomse9 g%t feg efeg u x
s 23 g
gt € fge veg € sfomrt 3 g
FeHt € Yo © Ud ol
ug AT S8 @St gt G5 € AR 3 UF 31l
8t & FET T ©F FaT TSt SF ot
ITAMT fHS gretnit)
I3 T ugfH feauasT Snit 8r fes
Azt fas g
fam & gt uizst © I3 5dt ol
A fug sg g & 8g 39 99 &5 1
AIXT & U3T 5dT ot 9 fegh Sfamit € A9 It
IJ AT JJo T & BIH W »igr €5 GorE
gafe 8af § Aar v © fouge ufon a9 et aret |
B IET T I 5% It wimHET 39 et argh
fesre € @<t u=t, Ju feu I3t g3 oudt Idtl
Ug BaTnt nidt 2 Hg 2dE ST U8t & It |
8t Sx3t § St BT uE BT X
UszT g9veg %9 fo37)
II AHa T oF §37 Bust oot 5% g9 foan
fer feg 7 fIar A i nramrt & fogen
8T =y & HIH »rE<T T
3wt § fAdfumrt o foews 3 feg
gz fAw € e fes8<t
IJT € % < 5t 39 fgg <E=PHY, TS I MBHTI
gze fiat © €38 »igr feo st AT &
gt =7 It u=sHm
e gt & St fAg &g ag dor (13
8 gt f&g gegt €t 83 &dtl
ge It 9 2291 g sJ=' &
TAHG § HIE & 33 aJT1l
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AIXST "ot feat @gdr usz =St &
HHA T 2=t 8T IJ|
A frd wmgr 87 88t ufzg
HB nidl g fade Iau
fam g ' Ha €af a5t 5% 39 fesm
far = Ho mHaht &% AeT sEt 3T &9 o
Eat & fxar famr 3g=T fgadht 3x
UJIET AdT 5t
fAnt gmat & &35 13T J €8 § fex J9
3T IToT T STl
SR Tt Szeemi gat feg su X
RSO It
8T A T HI Jot Mg 3 gt H'g X IEMmIfIl
fex gt ugest o=z for 7ar €t J1
ST ninufant © 9 €% ©f Ac
Jeg 2 20 Saet
nUET 13 &% 20 29 Jdfenr o &
it St nicg © H9 e ©
3 it €t 9139 § aai93 fRwf © g
I TE
frut © »g o fod fefsaom € Us
feg »UE & IIaTHT 578 IS II T=dTl
ufgst & 3gF Ho W3z Tt WS
fefsom © U& 39 aadnl
ug 89 fa= gmaar fag © Uz g2t
8ot Eif »iat AFgR” HI 1
T3 &% AT I BIT e 3T IT AT 5
U B 3 BIT TH I 3T & 2
AT #t =Tt H'e asd1° ITadl
g for @ g8 3 8T nifidt x4 3%
Sfesret St axat nius flfan 3 agar
fAe fuss fFst s W & fEe J9 xSt A
fEx fEx og 2u 7=ar |
T 5% 5% feg fesae Yiaie =% St
®IX I HI B JrEar |l
fidt ms 3 gt o fefsam il €9 g a=ar |
o feg aar St Jfenr At
J& ISt AgT AdT & A=Ir I
Ug 93 © HE 3 BIr feg IBx AT It S IgIar |

A g fg :ﬁ : T f
g 3T feg It &Jar |
skskoksksk
Donations From U.K:
1. Dr. Hardyal Singh Dhillon, Derby.................... $86.425
2. S. Gurbakhsh Singh, Gravesend....................... $345.70
3. S. Surjit Singh, London...............cocoiiiinann. $86.425
4. Prof. Devinderjit Singh, Oxford....................... $518.55
5. S. Surinderkartar Singh, Gravesend................... $172.85
6. S. Sukhdev Singh Dhillon, Norwood Green......... $172.85
7. S.R.S. Bhasin, London....................coooeienn.. $86.425
8. Dr. Amarjit Singh, Reading............................ $86.425
skskoksksk
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Khalsa Tricentennial Foundation of North America Inc.
3524 Rocky Ridge Way, El Dorado Hills, CA 95762
Income - Expense Statement, January - December 2005

INCOME:

JANUATY ©eveiieie e 2,008.00
February ........ 2,763.25
March............ 919.25
April.............. 1,212.25
May ......c..c..... 753.30
June ....ooveeieeenn, 2,391.00
JULY ettt eaeeneens 980.00
AUGUSL ..ttt ettt et e et e e e e neeeteeenneens 1,538.00
September 2,690.00
(0707701 o =) U TU OO RTRUN 1,675.00
NOVEIMDET ...ttt ettt et e e aae e 1,600.00
DECOMDET it 0.00
Total for 2005 29.823.54
EXPENSES:

Human Resources: Granthi, Pathi, Kirtani Jatha .................ccc.......... 412.00
Gurughar needs: Household, Groceries, etC. ......occvevvererverieneerieninns 2,232.87
Utilities: Water, Sewer, Garbage, Gas, Electric .........c.cooceveveeirennene 2,446.86
Insurance and TEXaS ........cccviiieiuiieeiiie e e 355.62
Telephone 2,193.12
Repairs and Maintenance ...........coc.eveeeerieeienienienieeienieseenieseesieseeens 360.00
Bank Service Charge, Cheque Printing ..........ccccevvevieneneenieneenieniene 15.00
Misc: Security, Pest Control, Janitorial, Donations........................ 586.00
Sikh Bulletin 9 ISSUES......ooovuiiiii i e e e 20,741.81
BOOKS & aUAIOtAPES ...o.veevveeieiieiieeieieeieteetesie et ae et aeseeens 348.10
sk sk sk sk sk she sk ske sk ske sk sk sk sk sk sl sl e s sk sk sk sk sk sk sk sk sk sk sk sk sk sk ske sk sk sk ske sk sk sk sk sk sk sl sl sl s sk sk sk sk sk sk sk sk sk sk sk sk sk sk sk sk sk skeoskoskoskoskoskok
Total Expenses for 2005 29,691.38
sfe sk sk sfe sk sk sfe sk sk sfe sk sk sfe s sk sk sk sk sk sk sk sfe sk sk sk s sk sk sl sk sk sk sk sfe sk sk sk sk sk sk sl sk sk sk sk sk sk sk sk sk sk sk st sk skt sk skeosk skeoskeosk skeskeokoskeoskok skoskok sk
2004 CarTy OVET ....ecueeiieiieiesieeieeieete sttt sttt st 1.43
2005 RECEIPLS ..vveuveeieniieiieiesieeieett ettt eie sttt nee st setente s enbesaeens 29,823.54
Total Income for 2005 29,824.97
Total Expenses for 2005 29,691.38
Balance carried from the year 2005 133.59
Outstanding Bills for 2005 878.31
SNOITAGE. . et -744.72

st sk sk sk sfe sk sk sk sk sk sk sk sk sk sk sk sk sk sk sk sk stk sk sk st sk sk sk stk sk sk stk sk sk st sk sk sk sk skeoske sk sk skl sk sk skl sk skoiok sk skokok skoskokokoskoskokokskskokok

Note: Sikh Center Roseville and Gurdwara Sahib Roseville were operated by Khalsa Tricentennial Foundation of North America
Inc. from April 19, 1996 until April 20, 2005. This Foundation was created by the Shergill family for bringing reformation in
Sikhism. For that purpose an 8000 square foot building was made available rent free by the Shergill family with the surplus
proceeds from donations, after meeting the operating costs, used for sponsoring gurmukh kathakars, publication of books in
English and Panjabi, publication of Sikh Bulletin since November 1999, publication of 14 issues of the Vishav Sikh Bulletin from
Chandigarh and seminars and conferences. Very successful Mohali World Sikh Conference of October 2003 was entirely funded
by the delegates from USA, Canada, U.K. and Dubai to the third annual conference of Singh Sabha International, the name we
had used for the reformation in Sikhi movement, held at Roseville Sikh Center in August 2003. The Sikh establishment in India,
including the SGPC and Akal Takhat ‘Jathedar’ had vehemently opposed the Mohali conference. They took their revenge on the
Roseville Sikh Center by encouraging the establishment of a rival Gurdwara in Roseville in November 2003 on a three year lease
at $8,200.00 per month. Since the only glue holding at least three diverse groups constituting the entity responsible for raising
$8,200.00 per month just for the rent was opposition to what we were trying to do. That one Gurdwara split into two before the
first year was out and the splinter group rented another building for $5,100.00 per month. Of the total receipts of $29,823.54 by
the KTF for the year 2005 only $7,567.54 came from the local sangat. The rest $22,256.00 was received from the readers of the
Sikh Bulletin. Any future issues of the Sikh Bulletin would rely entirely on donations from its readers. Minimum cost for
one issue of 2000 copies for printing and mailing is $2000.00. We can name the donor for a specific issue if so desired. Ed.
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Following May Be Ordered From The K.T.F. of N.A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA 95762

Books by Gurbakhsh Singh Kala Afghana:

1. faugs &t 913 3° FY T HgaT 3791 9-€ W3 Q0 A. IIIYH AW & viedrsT |

2. H'H H'H afg HIY S92 3. 3939 52 4. IY-T'S &t aAeS! 3 JafasH USHdt €. 10 yAS € 327 US $110.00
fea yAsx & 327 US $10.00 »i3 US $3.00 57 2 I

For individual volumes please add $3 for postag, maximum $10.00 . Please make checks payable to KTF of N.A. Inc.
In Canada these books are available from: Gurinder S. Brar, 122 Old Mill Road, Cambridge, Ontario, N3H 4R8
Other Books available from K. T. F. of N. A. Inc.:

8. Sikh Religion and Christianity, author G.S. Sidhu, UK Bheta $4.00 including postage ~ Note: Any 30 copies
9. Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK Bheta $4.00 including postage  of Nos. 8-11 donation
10. An Introduction to Sikhism, author G.S. Sidhu, UK Bheta $4.00 including postage ~ $100.00 For free

11. Panjab and Panjabi, author G. S. Sidhu, UK Bheta $5.00 including postage  distribution by donor.

12. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada.

13.“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.

14. SGPC publications FREE. We pay the postage.

15. eAH 7" faas, famrat smar fAwW, wig@ Il Bheta $5.00 including postage.

Note: ®AH I8 fage is also available free of cost from: Col. Avtar Singh, 2339-68 Corporate Drive, Scarborough, Ontario,
M1H 3H3. email singh.a@Rogers.com

Books and CDs available from other sources:

16. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Religious bks. Dr. Sahib Singh’s ‘SGGS Darpan’ on his
website: www.gurugranthdarpan.com. Email: <singhavtar@msn.com>

a3fz8 fso foeaes, edl fAw & fadt yRsa Q0 39 niHdla, QU 389 F&l HB 3 1|

17. Guru Granth Sahib- French and German Translation: Jarnail@sympatico.ca
CDs: (1) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of

Gurbani by Prof. Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373.
www. Interfaithcharities.org

(2) Gurbani-CD Free hv Dr. Kulhir Sineh Thind. MD. 3724 Hacienda Street. San Mateo. CA 94403. 1ISA drksthind@vahoo.com

Khalsa Tricentennial Foundation of North America Inc.
3524 Rocky Ridge Way
El Dorado Hills, Ca 95762

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail” across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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