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EDITORIAL
Issues and Personalities
Since my active involvement with Sikh affairs in 1993, | have come to the
sad realization that the entire Sikh leadership, whether political or
religious, is so morally corrupt and spiritually bankrupt and the practice of
Sikhi that is prevalent in all the Gurdwaras, without exception, is so out of
line with Gurbani, that nothing short of revolution will be needed to bring
into light the message of Guru Nanak.

To bring about any change you need good reformers, leaders and
followers. Unfortunately there is a scarcity of all three among Sikhs. A
vast majority of us who call ourselves Sikhs are either ignorant of Sikhi or
allow our selfish interests to cloud our judgment and dictate our actions no
matter how ridiculous or how harmful to the community they may be. The
remaining handfuls who are trying to do something can’t seem to work
together with each other.

Time and again, since the publication of The Sikh Bulletin began in
November 1999, | have been advised by some well meaning people that
we should focus on issues and not the personalities. What that really means
is that, if it is criticism, do not name the person because that will invite
controversy but if it is praise and the person belongs to the establishment
or an organization that has become an institutution, name identification is
ok. What I have found is that issues and personalities are intertwined. If
you do not identify the personalities you are discussing the issues in a
vacuum.

After two years of search | found one reformer who was prepared to bell
the cat and who, we, | and those whose judgment I respect, thought, had
not only put his finger on the crux of the problem but also suggested a
very simple solution. The reformer we found was S. Gurbaksh Singh
Kala Afghana, crux of the problem he identified was ‘Bipran Ki Reet’ that
had crept into the practice of Sikhi and his solution was to re-examine our
historical and religious literature in the light of Gurbani and introduce
Gurmat practices in the Gurdwaras. Tribune News Service dated Dec.7,
2004 reports that re-editing of Suraj Parkash has already begun to remove
mythological content that is in direct contradiction with Gurbani and
Gurmat. That is precisely what Gurbaksh Singh Kala Afghana has been
saying. For this, instead of getting an Honorary D.Lit from Guru Nanak
Dev University, which he richly deserved, he got excommunicated,
because in the course of his writings he had examined the writings of
Gurbachan Singh of Damdami Taksal and Randhir Singh of Akhand
Kirtani Jatha upon which he commented with the support of Gurbani. He
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also commented on Jarnail Singh Bhindranwale’s role, among
others.

All this did not sit well with the two organizations that these
personalities belonged to and S. Kala Afghana started receiving
death threats just as Dr. Sangat Singh had upon writing “Sikhs in
History’ and *Jathedar’ Igbal Singh alleges to be receiving from
*Jathedar’ Vedanti now for opposing Giani Gurdit Singh’s book
‘Mundavani’. Giani Gurdit Singh, as a member of the SGPC
Dharam Parchar committee, supported the excommunication of
S. Kala Afghana which Vedanti carried out under pressure both
from AKJ and Damdami Taksal and upon learning that Kala
Afghana’s critique of his publication ‘Gurbilas Patshahi 6’ had
reached the publishers. Now both Vedanti and Giani Gurdit
Singh are targets of excommunication at the hands of Igbal
Singh, ‘Jathedar’ of Patna Sahib for not recognizing ‘Ragmala’
as part of AGGS. Would it not be in the Panthic interest to
apologize to Kala Afghana and invite him to join a group of
real Sikh scholars, not the plagiarizing kind, to clean out anti
gurmat myths from Sikh literature?

Recently | came across this in The Economist:

“The Economist First Published in September 1843 to take
part in a severe contest between intelligence, which presses
forward and an unworthy, timid ignorance obstructing our
progress.”  This seemed to apply to the reasons for the
publication of The Sikh Bulletin, except that the ignorant
obstructing our progress are not timid. On the contrary, because
of the powers behind them, they are outright bullies. According
to news in The Tribune dated Nov.26, 2004, Mr. Prithipal Singh
Sandhu, who is a mere sala of ‘Jathedar’ Vedani but often acts
as if he is himself ‘Jathedar’, while referring to SSI-WSC at
Dixie Road Gurdwara in Mississauga, “alleged that the Sikh
scholars had used most derogatory language against the
‘Jathedar’ during the function.” The reality is that these two
characters have dragged the good name of Akal Takhat down to
an all time low. For the most appropriate words to describe them
one will have to look to what Gurbani says about a manmukh.
Their commitment is not to the Guru nor to the Sikh Community
but to the powers that appointed them. In their battle royale
about the book ‘Mundavni’ the two ‘Jathedars’ of Akal Takhat
and Patna Sahib are at each other’s throat. What goes around
comes around. There was a time when Giani Gurdit Singh
recommended excommunication of Gurbaksh Singh Kala
Afghana and ‘Jathedar” Vedanti carried it out. Now, over the
book ‘Mundavni’, Giani Igbal Singh, ‘Jathedar’ of Patna Sahib,
is threatening to excommunicate these two. In his statement to
the press on Dec.7, 2004 about ‘Jathedar’ Vedanti’s ‘sala’ Mr.
Prithipal Singh Sandhu, Igbal Singh asked some very interesting
questions the answers to which we would like to get: “SGPC
had terminated the services of Mr. Sandhu following serious
allegations, he continued to work as personal assistant to
Jathedar Vedanti. He asked the SGPC to probe under what
capacity Mr. Sandhu had been ‘dictating’ to the Sikh clergy
during the meetings”.

So, dear reader, | find it very difficult to keep the personalities
out of the issues under discussion. It is all the more difficult

when the personality itself is an issue as is the case with the
position of mukh sewadar of Akal Takhat. We all respect the
institution of Akal Takhat but the mukh sewadar as an
individual has to earn that trust, especially since all the mukh
sewadars of recent times have not been worthy of that trust.
Until and unless we all understand this distinction and stop
courting these people just because they hold that office we are
doing injustice to the integrity and moral authority of Akal
Takhat itself.

Issues are many and they all have personalities attached to
them. One reason for that may be that we have come to believe
the distortion of Guru’s message by these middlemen and lost
sight of the true meaning. Some like ‘Sant Babas’ Atar Singh,
Nand Singh and Isher Singh deliberately became the
middlemen and created the environment for a locust of not so
‘noble’ that followed them. Others created separate movements
in the name of Sikhs of the Guru perhaps against the wishes of
these people. Ram Singh, a Sikh of Guru Nanak, has been
elevated one big step above the Guru and a chair established for
‘Sat Guru Ram Singh’ at mere ‘Guru’ Nanak Dev University.

What follows in this issue is a specific mention of a few of such
personalities in the words of their observers. The purpose of
this is not to belittle them. Rather it is to give wider publicity to
their words and deeds for the diaspora Sikh sangat’s
information and let the sangat be the judge as to who is helping
the Sikh cause and should be helped and who is harming it and

should be hindered. Hardev Singh Shergill
*kkkk

SANT BABE, YOGIS, JATHEDARS AND

OTHER NOTABLE SIKH PERSONALITIES

SANT BABE

I like to show the positive side of things, show the way
forward, and do not like to just criticize and be negative. But
recently | had an overdose of sant babé, and for the sake of my
own sanity | just have to write this sant baba column.
Remember, a Sikh should follow only one Sant Baba, Guru
Granth Sahib!

The Guru Amar Das Gurdwara in Southall, a dera of sant-baba
Jaswant Singh Jalandhar wala, organised a 'nagar kirtan'
through Southall to the Guru Nanak School in Hayes to
commemorate 400 years of the Adi Granth. This was followed
by a programme at the Guru Nanak School, where ex Jathedar
Professor Darshan Singh and Giani Sant Singh Muskeen
were found in the company of sant-babé Jaswant Singh and
Amar Singh.

Amar Singh is a famous 'sant'. He is famous for the ingenious
ways he has of getting money out of the pockets of his
followers. His most heroic deed was when he told a lady in
British Columbia that his prayer would cure her of cancer, that
she should stop seeing these silly doctors and would she please
donate her estate to him. The lady died, the sant inherited, but
as this was not India, her family took him to the courts, and got
justice in the end. People like Professor Darshan Singh and
Giani Sant Singh Muskeen should not want to share a stage
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with any sant baba, but wanting to be on the stage with people
like Amar Singh is absolutely incomprehensible.

Have you heard of sant baba Daljit Singh Chicago wala? (See
page 24) He is not as bad as Amar Singh, but still has a very
good bad reputation. | recently attended a wedding in the Park
Avenue Singh Sabha in Southall. He walked in and |
immediately recognised him, but | was reassured when he sat
down with the sangat. Then | saw the gurdwara's general
secretary talk to a well-known member of BOSS, and this
student of long standing got up and announced that Santji was
going to do Gurbani-vichar. A Singh Sabha Gurdwara should
have no dealings with sant babé at all, but letting this person
of ill-repute do Gurbani-vichar shows you how low they have
sunk. And was BOSS not about teaching the students about real
Sikhi?

Then there is the late Harbhajan Singh Yogi, maha sant baba,
head of a business empire of dubious reputation, and subject of
too many allegations of improper dealings with his chelg,
especially with those of the female variety.

And of course everybody who is anything in Sikhi praises him to
the high heaven, assuring us that the yogi has gone to his
heavenly abode because he brought so many people to Sikhi. A
funny type of Sikhi, where you follow a personal 'guru’ who
makes you assume yogic postures in order to reach Vahiguru,
who is not humble and honest, and who does not respect those
who dare to disagree with him. And In which maryada is it
written that we all should be dressed in white; is he a nAmdhari
maybe? And of course like all true sant babé he is a master at
twisting Gurbani to suit his yogic purposes !
Harjinder Singh, UK The Man in Blue.
Please join the new Man in Blue e-group
Ithemaninbluediscussiongroup-subscribe@yahoogroups.co.uk
[Prof. Darshan Singh himself informed us that he did, for the first time,
perform kirtan at the dera of ‘Sant Baba’ Amar Singh after considerable
persuasion by their mutual acquaintance and only after Amar Singh agreed
to remove the picture of Nand Singh from the ‘tabia’ of AGGS. Harjinder
Singh is absolutely correct that a person of Prof. Darshan Singh’s stature
should not share a stage with any sant baba. No assertion on the part of the
Professor can justify his action especially when being a Nanaksaria himself
he has known Amar Singh since the latter arrived at Nanaksar at the age of
10 and is fully aware of the reasons for Amar Singh’s banishment from
Nanaksar by (Sant Baba) Isher Singh. What the Professor has done is to add
another trophy to Amar Singh’s collection of his pictures with prominent
Sikhs that he uses to prove his accusers as liars. Truth is high but higher still
is truthful living. Prof. Darshan Singh knows the truth. All we request is that
he live it too. As for Sant Singh Maskeen’s presence there, this is not the
first time. Their association goes a long way back and Sant Singh Maskeen
knows Amar Singh even better than Prof. Darshan Singh. This year Amar
Singh rewarded Maskeen with Green Cards to both for him and his son
through his Thath in Florida. A lot has been written about Amar Singh in the
earlier issues of SB. ED.]

*

Baba D. Singh

On an April 2003 day the telephone rang in the office of The
Sikh Bulletin and the voice on the other end asked if | had ever
visited the place | was writing about. The question was not clear
to me. After a back and forth the caller turned out to be ‘Baba’
Daljit Singh. He had taken exception to the reference we had

made to the “‘celebration of The dedication of the 400 years of
Enlightenment of Sri Guru Granth Sahib Ji’ that he was holding
at his dera to which all the five Takhat ‘jathedars’ and twenty
other Sikh leaders were invited to take part in one week of
celebrations. Principal Jasbir Singh was visiting us at that time.
I put the phone on the speaker and Jasbir Singh and Daljit
Singh exchanged pleasantries. My first question to ‘Baba’ was
why Baba? His answer was that that was his first name on the
Green Card. Interestingly enough Amar Singh also has Baba as
his first name on his Green Card. To my question why is he
divorcing his wife his answer was that that was his personal
affair. Well it is now public. Please see p.24. When asked who
is paying the bill to fly and to house these 25 VIPs, his answer
was sangat. When asked to spend sangat’s money on
constructive things his response, after asking us if this
conversation was being taped, which it was not, was to name
several European languages into which he had already
translated AGGS. He promised to send us atleast one copy in a
European language. We are still awaiting its arrival.
*

Sant Singh Maskeen

He has become a veritable Sikh institution and has created a
crop of ‘kathakars’ in his own image that will mislead the Sikh
nation until such time it wakes up and starts reading gurbani
itself. He has developed such close connections with the
powers that be that he was single handedly able to have Giani
Bhag Singh excommunicated and his book ‘Dasam Granth
Nirnai” banned. This year, along with Dr. Harbans Lal, he has
endorsed a book on Dasam Granth authored by Amarjit Singh
Khosa. Vdanti’s ban on Dasam Granth ‘charcha’ does not
apply to him.

Commander Gurmukh Singh and Bhai Jaswinder Singh have
made an attempt to warn us against Maskeen’s interpretation of
gurbani. Their articles in Panjabi, first published in the Vishav
Sikh Bulletin of December 2004 appear on pages 24&28.

*

YOGIS

From Harbhajan Singh, this Indian civil servant became ‘yogi’
upon arrival in this country. By the time he left he had become
“The Siri Singh Sahib Bhai Sahib Harbhajan Singh Khalsa
Yogi Ji’. Did Yogi really create Guru Nanak’s Sikhs in the
western world or ‘yogis’ in his image? Please read “Fake it and
you’ll make it” by Prof. Devinderjit Singh on page 13.

*

JATHEDARS ETC

Dear Editors, Waheguru jee ka Khalsa Waheguru jee kee Fateh.
SGPC Presidents, Members, Jathedaars, Granthis, Bhais,
Raagis and other goluk employees have been rejoicing at
glittering golden domes and walls of Darbaar Sahib, twinkling
lights, spades/big bowls made of gold and overflowing goluks
but all of them lack of Gurmatt enlightenment ! Whenever we
seek any clarification or request for initiative to resolve a long
standing ritual or problem being experienced by the Sikhs, they
keep mum. But they are always eager to visit Yogi's palaces;
Sant Baba Daljit Singh's Ashram and take delicious food in
golden utensils in Birmingham whereas they hardly visit any
village or poor’s huts.
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For the last three years and ten months | have not received any
response from them and there is also never a reply to any e-mail.
We are also guilty because we are now busy to celebrate Diwali,
Sangrand, etc. with the blessings of so called Sant/Babas.
Seeking your guidance, Gurmit Singh, Australia.

Vedanti issues notices to US gurdwara management

Varinder Walia Tribune News Service, Amritsar, November 26, 2004

The Sikh high priests are likely to take action against Mr Gurtej
Singh , a former professor of Sikhism and certain other NRI
Sikh leaders, for their continuous support to Mr Gurbax Singh
Kala Afghana , a cop-turned-Sikh scholar , who was
excommunicated from the Sikh Panth. Meanwhile, Giani
Joginder Singh Vedanti, Jathedar, Akal Takht, has issued notice
to the management of Gurdwara Dikshi (Canada) for allegedly
organising a function where derogatory language was used
against him (Jathedar Vedanti) by different speakers. The
notices have been served on President and Secretary of the
Gurdwara management committee there. The sources, close to
Jathedar Vedanti said the Sikh clergy had decided to take stern
action against certain Sikh scholars, including Mr Hardev Singh
Shergill, Mr Gurcharn Singh Jeunwala, Mr Sukhwinder Singh
Hansra and Mr Manjit Singh Sahota, who had organised the
function in Dikshy Gurdwara on September 25, 2004 in gross
violation of the edict issued by the Akal Takht.

The directive of the Takht had asked the Sikhs to sever all
relations with Mr Kala Afghana. When contacted, Mr Prithipal
Singh Sandhu, Personal Assistant to Jathedar Akal Takht,
alleged that the Sikh scholars had used most derogatory
language against the Jathedar during the function.

*

Open Questions to the Jathedar Sahiban

In complete violation of the all-embracing Sikh Philosophy of
the House of Nanak, we find that with the adoption of the Anti-
Sikh practice of “Excommunications”, the Takhat Jathedars in
their wild mode of operation have thrown quite a few Sikh
Intellectuals out, Giani Gurdit Singh Jee being the latest
casualty.

The Questions are: Being so casual about the destruction of the
Sikh Intellectuals, can the Jathedar Sahiban let us know as to
how many intellectuals have they brought in to compensate for
the loss? Furthermore, with such a Mode of Operation, are the
Jathedar Sahiban trying to make it sure that Sikhism gets
reduced down to become a Nation of Intellectual dwarfs to be

led by the Sycophants only? Kirpal Singh, USA
*

Ganga Sagar?
Ganga Sagar to reach Amritsar today, Tribune News Service Amritsar,
December 16, 2004

The ‘Ganga Sagar’, a rare gift presented by Guru Gobind Singh
to Nawab of Raikot, will be brought here from England by Rai
Azizullah, member of Lahore National Assembly, tomorrow. It
is being brought here for the first time. The Ganga Sagar will
reach Indira Gandhi International Airport, New Delhi, tomorrow
morning from where SGPC and Shiromani Akali Dal leaders
will bring it to Amritsar by a plane. It would be received by Mr

Parkash Singh Badal, President, Shiromani Akali Dal, and
senior functionaries of the SGPC at the Golden Temple. Mr
Bhupinder Singh, SGPC member, said the Ganga Sagar would
be a great attraction for the Sikh sangat during the functions to
mark 300 years of martyrdom of Sahibzadas. Mr Harinderpal
Singh, SGPC member from New Delhi, said the Ganga Sagar
was being brought at the personal request of Mr Badal.

&}.‘I'IHIHII& CH G Gobura | Siady I

[Where is the outrage of the Sikh Scholars against yet another sacrilege by
Badal? The news item below throws some light on the integrity of the
‘Scholars’ themselves. ED.]

*

Book captures ‘corruption’ in SGPC, universities
Varinder Walia, Tribune News Service, Amritsar, December 16, 2004.

After an IPS officer Swarajbir, who had enacted one-act play
(Medni) on the SGPC chief, Bibi Jagir Kaur, a collection of
short stories: “University of Lilliput”, authored by Amanpreet
Singh Gill, is likely to create ripples in the academic and
Panthic circles. In one of the stories: ‘Kudi mar kaun ?” (who is
killer of the daughter?) he has exposed certain senior officials
of the SGPC and universities. This form of literature, called
‘fact-cum- fiction’, reads that ‘everything is true about
universities and the SGPC except names and dates’.

The author takes the reader to the country described in Swift’s
Gulliver’s Travels. The recent news about ‘fake-admission’ in
Guru Nanak Dev University in which a Personal Assistant to a
Dean and son-in-law of the then Vice-Chancellor also figured
in one of the stories. Another short story talked about
plagiarism carried out by one of the former top officials of the
university who had also succeeded in adjusting his wife as
lecturer by ignoring merit.

The author also ridiculed the repetitive and ‘low-level’ research
being done in the university. The story, “Tigers in the
University”, is about ‘jungle rule’ in the university where only
manipulators could survive. Another story reflects the out-of-
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turn promotions and benefits given to the stooges of the then
Vice-Chancellor.

He pointed out that the academicians who want rest are adjusted
against Chairs established after the names of celebrity writers.
Some pseudo scholars enjoy many high posts doing justice with
none. These stories have become a metaphor which reflect the
plight of higher education and research and deteriorated
administrative situation in the universities.

Such a book highlighting university affairs has been written after
a gap of three decades of the sensational novel “Imtihan,”
authored by Surjit Hans. He had exposed many renowned
scholars and administrators of a university.

Three stories deal with the alleged malpractices of the SGPC and
bureaucratic approach of its functionaries, who use red beaconed
cars. One of the stories exposed the corruption in the SGPC.

*

Mahinder Singh

Mahinder Singh of Guru Nanak Nishkam Sewak Jatha is the
Mahant of a Gurdwara in Birmingham. His mission in life seems
to be gold plating the historical Gurdwaras in India. “History
will record that I was responsible for doing the gold gilding
and my conscience is clear.” Now he has been assigned the
task of replacing the historical ornamental doors of Darshani
Deori. At that Gurdwara they also follow a unique practice of
‘antam sanskar’. In the past dead body of the founder of this
dera was brought to the Gurdwara where then “Jathedar’ of Akal
Takhat, Prof. Manjit Singh offered the siropa, Kirtani jatha
performed kirtan and panj piaras led the funeral. Thanks to the
efforts of S. Madan Singh of UK history was not allowed to
repeat itself in the case of late Giani Amolak Singh whose

‘antam sanskar’ was also performed at this dera.
*

Dr. Harbans Lal

‘Bhai’ Harbans Lal is the most known Sikh scholar in the
diaspora. There is never a gathering of Sikhs that is not adorned
by him. He is determined to be known as Bhai Nand Lal of the
20™ and 21% centuries. Recently at a lecture in Ontario Dr.
Harbans Lal quoted ‘Bala’ in his speech. But historically Bala
did not exist, atleast not during the life time of Guru Nanak.
When Gurcharan Singh Brar wrote to him (See p.28) pointing
this out he called back to thank him for straightening him about
Bala and admitted that he had never read Bala’s Janam Sakhi.
He is not alone. Several ‘scholars’ have been heard quoting Bala
to support their view point. In his book “...te sikh vee niglia gia’
late Kulbir Singh Kaura, on page 102, mentions a Bibi
Gurbachan Kaur obtaining Ph. D. degree from Guru Nanak Dev
University in 1978 (No.T5681) by proving Bala as a historical
figure. Her advisor was Prof. Pritam Singh, son-in-law of Prof.
Sahib Singh. Mr. Kaura also includes a quote from Bala’s
Janamsakhi that does not reflect well on the character of Guru
Nanak but does give an excuse to today’s ‘Sant Babas’ to
practice debauchery. Mr. Brar has wisely included that quote in
his article. Please read it and think what you could do to put an
end to this systematic character assassination of our Gurus
through trash that passes as our “historical literature’.

Here is what Dr. Trilochan Singh had to say about Dr. Harbans
Lal:
Kingston, Boston, Hanover, Portland
From the book ‘Sikhism and Tantric Yoga’ by Dr. Trilochan
Singh, Published in 1977 pp xvii-Xix

At Kingston | stayed with Professor Harbans Lal who had fixed
some lectures at Rhode Island University. | enjoyed my stay
with Professor Harbans Lal very much. | had met him after
many years, and felt at home because he still maintained a deep
interest in the affairs of Punjab, because he was disgusted with
the behaviour and politics of his old comrades of the Sikh
Student Federation. This organization was created by the zeal
of the young men and the vagrant ambition of the Akali
leaders. It died because the leaders lost their character faster
than even the Akali leaders. Some have become Congressites,
others informers of Congress Rulers, and yet there are others
who have perfected themselves in the art of telling lies on Akali
stages, by giving emotional speeches. Professor Harbans Lal’s
orthodox Hindu mother is always worried lest her son become
a full-fledged Khalsa, although she is herself well versed in
Gurbani.

Here | met some American Sikhs, Pritam Singh, his noble and
generous wife Gurdain Kaur, who sought Professor Harbans
Lal's advice about their embittered relations with Yogi Bhajan.
What intrigued me most was that Harbans Lal was on the one
hand encouraging Pritam Singh and Gurdain to stand on
principles and not to surrender to Yogi Bhajan's excesses,
while on the other hand kept the Washington Headquarters
of Yogi Bhajan informed of Pritam Singh's activities. | think
by doing this he was creating considerable trouble for both
parties. Sometimes | have an uncanny feeling that wherever
there are two groups, Harbans Lal is with every group and
everybody and yet really with none. Anyway, that makes him
quite a well-known figure on the East Coast. He is everybody's
good acquaintance and friend but no one appears to take his
friendship seriously. He is associated with every Society on the
East Coast but rarely gives his wholehearted participation to
any one. That | think is the safest and best position one can
take and also a very comfortable one.

Although he did not care to send my mail which came to his
address in the end of April, and even opened it, he asked me on
the phone towards the first week of August, when 1 was at
Berkeley, "What is your over-all impression about Yogi Bhajan
and the 3HO?" | said in reply "1 have discussed my opinion
with you in considerable detail while I was with you, and now |
am writing my impression about every body in my Memoirs."
*

Among the first edicts issued by ‘Jathedar’ Vedanti upon taking
that position was to impose a ban on any discussion of ‘Dasam
Granth’. As is clear to every thinking Sikh, in its enforcement it
applied only to those who criticized it and not those who
promoted it. Baba Virsa Singh, the major promoter of that
granth, was not only a VIP at the 400" anniversary celebrations
at Amritsar but also distributed a booklet in favour of this
granth. In case of Patna Sahib the *Jathedar’ is not reprimanded
for the parkash of that granth alongside AGGS but the
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chairman of the management committee is declared tankhahya
for pointing it out. This year an Amarjit Singh Khosa has come
up with a book on this granth with the following foreword by
Dr. Harbans Lal:
Foreword
Your book looks at Dasam Granth verses with a different view.
You put in hard work in producing this book which will be
obvious to any reader. Dasam Granth seems to be great literature
that can be viewed with different colours of different glasses by
different scholars. | hope that our leaders will collectively guide
the community about this great collection soon. Harbans Lal,
Ph.D, D. Litt (hons), 6425 Amicable Drive, Arlington, TX
76016, USA
[We will watch what action if any ‘Jathedar’ Vedanti takes against these
two. ED]
*kkkk
Dr. GURMEL SINGH DEOL
29 NOVEMBER 1928 - 16 NOVEMBER 2004
He lived the life preached by Guru Nanak

3'e2d JIHS fEw fe6® i

AN INSTITUTION IN ITSELF
Dr. GURMEL SINGH DEOL

This writer had the good fortune of meeting Dr. Gurmel Singh
Deol at his hospital in Mandi Mullanpur in 2001. | was
introduced to him by S. Gurbachan Singh Sidhu of U.K who has
known him for most of his life and worked closely with him in
their mutual charitable endeavours. Publication and shipping of

four books by G. S. Sidhu, ‘Sikh Religion and Christianity’,
‘Sikh Religion and Islam’, ‘An Introduction to Sikhism’ and
the latest ‘Panjab and Panjabi’ that had been printed but not yet
shipped, were all handled by this gentle and soft spoken soul
that has now been liberated.

December 2001 issue of The Sikh Bulletin had carried a special
appeal from us to support his charitable efforts. Unfortunately
response was negligible. It is sadly true that the bulk of the
effort for the benefit of the community is being done by very
few individuals like Dr. Deol, S. Budh Singh of Dhahan
Kaleran and Bhagat Puran Singh. The rest of us just admire
their effort from the sidelines with words.

Eulogy below gives us a brief sketch of his life and work:

Dr. Gurmel Singh Deol bid adieu to this mortal world on 16"
Nov. 2004. He was a well known personality not only in
Mullanpur-Dakha but adjoining areas as well. Born on
November 29, 1928 to Sardarni Chand Kaur and Sardar Jagir
Singh he belonged to a simple farmer’s family and received his
basic education from his native village Boparai
Kalan.(Ludhiana). After his matric from Khalsa High School
Sudhar, he did Hon. in Punjabi. Up to F.Sc. from Khalsa
College Amritsar he completed his education with scholarship.
This shows his mantle in the field of education.

Whole hearted service of refugees in camps by Bhagat Puran
Singh during partition kindled the light of serving the
humanity. In tender heart of Dr. G.S. Deol while doing
M.B.B.S. from Medical College Amritsar his religious bent of
mind surfaced itself. He even convinced his fellows towards
religion, and was fondly called “‘Giani Ji’ by his fellows. Dr.
Deol did specialization in Ophthalmology from Medical
College Amritsar, Post doctoral course from All India Institute,
Delhi and served in DMC Ludhiana for 25 years. He was
designated medical practioner for Canadian immigration
service from 1971-1980.

Dr Gurmel Singh Deol was founder president of Guru Nanak
Education Trust. He established Guru Nanak Charitable Trust
and Gurmat Bhawan to fulfill his dream of social reforms and
social service. He fully dedicated himself to this dream. In
Gurmat Bhawan there is provision for orphanage, senior citizen
home, free dispensary, library, free de-addiction center and
music school. Vocational-training is provided to destitute
women and street children. There is Gurmat Hall for religious
gatherings and a separate hall for social gatherings. A gym with
modern facilities and to tap the strength of young generation,
provision of wrestling arena is the main attraction.

Guru Nanak Charitable trust organizes free eye operation
camps, disability camps where hearing aids, tri-cycles, callipers
and artificial limbs for handicapped people are distributed.
Those requiring surgery are operated free of cost from DMC
Ludhiana and Medical College Patiala.

In 1988 Dr. Deol went to England, Canada and America to
study the care taking of old people, street children, handicapped
and mentally deficient. In 1997 he visited Japan as a delegate
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from Indian Govt. where he attended seminars regarding social
services.

Religious to the core of his heart, Dr. Deol was so humble that
he always remained out of lime light while serving the
humanity, where as virtually no work at Gurmat Bhawan was
possible without him. Association with Bhagat Puran Singh
polished his religiousness and the quality to serve the humanity
at its best.

After successful recovery from stomach cancer in 1979 his faith
in God become all the more firm. Following a brief illness,
though physically he is not among us, even then his personality
will be a guiding spirit for all of us.

On Saturday November 13" Dr. Deol penned down the
following instructions before he finally bid farewell to this world

on Tuesday November 16™ 2004 at 11:25AM:

Donate (his) eyes

Cremate quickly

No gathering

Bhog Gurmat Bhawan

No Leader

No Shardhanjli

No Photo (We apologize for photo on the front page)

No Yadgar

Thanking God

Thanking every well wisher

Shabad “ab ki bar bakhash bande ko...’

Waheguru Ji Ka Khalsa. Waheguru Ji Ki Fateh.

Hardev Singh Shergill

*kkkk

The Future of Sikh Children In A Multi-Ethnic

and Multi-Cultural Society
Dr. Sarjeet Singh Sidhu, Ipoh, Malaysia
MBBS, FRCOG, FICS, LLB (Hons.)
This paper was read at the SSI-WSC at Melaka on September 11, 2004
[This is part 1 of two parts. Part 2 will appear in the next issue.]

INTRODUCTION:

A topic such as this, in its broadest terms, would imply a
discussion of the future of Sikh children in economic, political,
cultural, and religious terms, as well as in terms of a host of
related issues. And yet the fact that this is being discussed at a
religious forum is strongly suggestive that the issue at heart is:
“Will Sikh children hold on to, believe in, and continue to
practice Sikhism in the future?”” In other words what we are
concerned with is the future of Sikh children vis-a-vis the
practice of Sikhism, given the “alien” influences that they would
be exposed to in multi-ethnic, multi-cultural societies. Whilst the
first generation of Sikh migrants will tend to hold on to their
Punjabi-Sikh identity with a strong attachment to their language,
culture, and their Punjabi values (whatever that might be), the
children being born and bred in the host country will be
influenced by the host environment, especially the education
system, the culture and the values of the host nation. This
inevitably leads to a clash between the generations.

PROBLEMS:
For convenience of understanding the problems that the children
will have to face may be broadly divided into two main groups:

1. Internal Problems: Those related to the influence of
the multi-ethnic and multi-cultural host nation,
resulting in Sikh children losing their Sikh identity
(physically). This includes what are seen as problems
by their elders in relation to their clothing, dietary
habits, language, mannerisms, etc.

2. External Problems: Those related to the ‘racial’
discrimination that the children face on account of
their being different in terms of facial features, skin
colour, dress, religious symbols, etc.

Very generally, the ‘External” problems will need to be tackled
at the political level. To counter any discrimination or abuse on
account of one’s race or religion will require the full force of
the State and will therefore depend upon the type of
Government in the host country. Often one hears of such
discrimination in the West, though it probably exists in other,
non-Western countries also. It is to the credit of the Western
governments that such discrimination has no legal footing in
those countries, it is actively discouraged, and those guilty of
discrimination are punished.

It is the ‘Internal’ issues that will mainly be discussed in this
paper, because they are dependent on how we perceive them
from within the community, and how we choose to resolve
them. In each case there are three variables that will need
looking at, namely, ethnicity, culture and religion; the
effect/influence of each of these on Sikh children will vary. It is
in such diverse situations that the future of Sikh children will
be determined.

ETHNICITY:

The effect of ethnicity is really an issue of race, of the colour of
one’s skin. Whilst we are free to choose our faith we have no
choice in the colour of our skin. The discrimination is purely on
the basis of racial difference, of appearance. In the US, for
example, there have been cases of qualified Sikhs being denied
jobs because the employers were reluctant to employ someone
who “looked different”, or being denied entrance into buildings
(or participation in games) where a “no headgear” policy was
in effect. We must all be aware of the problems faced by a Sikh
who wanted to join the Royal Canadian Mounted Police. In all
these situations it is the physical appearance that caused the
discrimination, i.e. being Keshdhari; there was no
discrimination against the religion per se.

Post-September 11, 2001, Sikhs have been subjected to hate
crimes, again on account of their appearance, causing them to
be mistaken for Muslim fundamentalists, for looking like the
“Taliban”. Though the problem is akin to the issue of skin
colour it is not quite the same. It is not racial discrimination. In
such cases, and there may well be more in the future, the only
real approach is to educate the societies concerned about how
different it is to be a Sikh as opposed to being a Muslim, that
Sikhs and Sikhism do not condone such terrorist acts and that
there are no Sikh organisations inimical to Western interests.

In situations where Sikhs have been discriminated against by
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employers or organisations on account of race or religion, if
such discrimination can be proven, legal action usually resolves
the issue. But where Sikhs have been subjected to abuse or
derision by individuals simply because they look different the
only real hope is that with education and understanding the
problem will be minimized, though it is unlikely to go away
altogether.

In Malaysia Keshdhari Sikhs do not face any employment
problems because of their Sikh appearance. At every juncture
exceptions are made in relation to hair and turbans for Sikhs. We
are not victimized or assaulted by any non-Sikh Malaysians
simply because we look different; nor are we ridiculed or made
fun of because of our appearance. In that sense the Sikhs in
Malaysia do not face any racial or religious discrimination.

CULTURE:

It is the influence of the culture of the host-nation that will most
affect Sikh children. The education system of the adopted
country plays a very important role. Western education in
particular is very liberal and broad-minded. It is a cultural trait
of the West that it places a premium on individual freedom. It
was the Enlightenment philosophy that gave the West its
‘quantum leap’ in science and technology, gave it an advantage
that it continues to hold over the rest of the world, an advantage
that we so admire. Our children learn of the importance of
individual rights; the liberal education opens their minds to
accepting only those rules and regulations that can stand to
reason; the mind is ‘opened’ as opposed to being ‘blinkered’ if
not actually shut in, say, certain theocratic states. Here the views
and expectations of the Sikh elders clash with those of their
children. This is pronounced where the parents are first
generation immigrants whilst the children are born and bred in
the host country. In the USA, for example, many elders continue
to hold on to their Punjabi-ness: the language, the food fads, and
clothing of the Punjab are important to them. Even the political
situation in the Punjab affects them. Their children, having been
brought up in America, have no understanding or appreciation of
the culture their parents grew up with. They cannot fathom their
elders’ adherence and attachment to what they, the children, see
as a “foreign” culture. They are culturally American but
racially Asian. On the other hand the host society sees them as
foreigners. Is it any wonder then that these children feel they
belong neither to America nor to their parents’ country of
origin? Being unable to identify with either, they feel isolated
and rejected.

In order to survive in the host country children begin to adopt
the dress and habits of the host community. The baseball cap
replaces the turban, even if the hair has not quite gone yet. Girls
want to dress in mini-skirts and hot-pants. Consumption of beef
becomes routine. Staying out late for disco-dancing or other
form of entertainment is seen as ‘ok’. To the elders all this is
seen as an erosion of Punjabi values. This may be disturbing to
the Sikh elders but is it really an erosion of the Sikh religious
values? These are issues that the community will continue to
face in the future. Without a realistic, reasoned approach by the
elders it will lead to Sikh children simply drifting away from the
community. Until we are able to separate Sikhism from

Punjabi-ness, the religion proper from its ethno-cultural
Punjabi origins, we will continue to be dismayed with our
children, and will fail to make Sikhism the universal
religion that we so proudly claim it is.

Another problem related to multiculturalism is that of marriage.
In the past arranged marriage was the norm. Now more and
more children, rightly, want to choose their partners. It used to
be that parents would want spouses for their children to be not
just Sikhs but to be from certain, specific, ‘castes’. Today most
parents, in Malaysia at least, no longer even consider caste an
issue. It is presumed, and hoped, that this discarding of caste is
on account of the enlightenment of the Sikh religion and the
true teachings of Gurbani (Sikh scriptures). But when a child
chooses to marry a non-Sikh it is “crisis’ time. The problem
gets further compounded if the non-Sikh is of a different ethnic
group. There is, of course, no ‘one’, or ‘correct’, answer to this
problem. Speaking strictly from a legal, ethical, moral or
even religious viewpoint this should not even be considered
a problem. And yet so strong is our urge to preserve our
identity, our need to remain within the ‘tribe’, to view our
religion and our Punjabi-ness as wholly essential to our
happiness and to our acceptance by the Sikh community that
we respond to it as if our world has come to an end. This is a
scene that will be played out with increasing frequency in the
future; and we will have to come to terms with it on an
individual basis, for there can be no ‘right’ solution to what
may actually be a problem only of perception.

RELIGION:

The influence of other religions is often first felt by Sikh
children during the celebrations of the religious festivals and
holidays of the host nation, for example Christmas celebrations.
The gaiety and scale of the celebrations, the giving and
receiving of presents, the Christmas tree, the caroling, partying,
all have a major impact on the children. The occasion seems all
fun. Some Sikh families in the West actually ‘celebrate’ the
occasion; one gets carried away with flow of events. There is
no real harm in that as long as the situation is clearly explained
to the child, but every effort must be made to celebrate Sikh
festivals with equal or greater gusto if the subtle influence of,
say, the Christmas celebration is to be minimized.

However, the real effect of the various religions that a Sikh
child will be exposed to will actually depend upon the
dominance or otherwise of religion in that country. Where there
is separation of State and Church, as in the USA for example,
the influence of the religion of the majority community will be
somewhat muted; in countries like Malaysia, where the State
professes a State religion, the impact is likely to be more
pronounced. In Malaysia there is no official policy of trying to
convert non-Muslims to Islam. Malaysia practices freedom of
religion. We are, however, constantly exposed to Islam and the
Malay culture — something that is neither unexpected nor
unusual. From dawn to dusk, and beyond, we hear the call to
prayer (azan), including on television (TV). There are regular
TV programmes on Islam, actively promoting the religion. To
presume that all this has no effect on the Sikh youth is to be in
denial.
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Add to that the influences of the other major ethnic groups, the
Chinese (many of whom are Christians) and the South Indians
(who are mostly Hindus, Christians or Muslims). In all these
cases it is the influence of the other religions on the Sikh youth
that worries the Sikh elders. The cultural influences that worry
us are those that are so intertwined with the religions that the
distinction between the two is blurred. In essence the Sikhs in
such a society are like a little island surrounded by a sea of other
religions, with wave after wave of evangelists pounding its
shores. Whilst the Muslims do not go from door to door to
convert non-Muslims to Islam, the Christians consider it a divine
command that they go out and spread the Gospel amongst non-
Christians. Being forbidden by law to preach to Muslims, the
rest of us become “fair’ targets. In recent years there has become
a common perception amongst certain Christian evangelists that
the Sikhs are more vulnerable to conversion to Christianity,
and an increase in the number of Sikh converts to Christianity
seems to justify this perception. The question is “Why have
Sikhs become vulnerable to conversions?”

In the case of conversions to Islam, in Malaysia at least, they
have mainly been through marriage. It is the law of this land that
any one marrying a Muslim must convert to Islam; when a
person falls in love with a Muslim the only option open to him
or her is to convert to Islam. To the best of my knowledge
conversions to Islam (amongst Sikhs at least) have almost
always been conversions of convenience rather than conviction.
Whilst the same holds true in some cases of conversions to
Christianity, many have in fact converted out of conviction.
Belief in another religion implies a loss of faith in Sikhism.
What causes this loss of faith?

PROBLEMS and DISENCHANTMENT:

The following are some causes of disenchantment amongst
many Sikhs and may, in some cases, explain why some Sikhs
convert to other religions:

1. Understanding: For most Sikhs the lack of faith in Sikhism is
the result of a lack of understanding of the principles of the
religion. In our Gurdwaras religious discourse is in Punjabi.
Gurdwara programmes and discourses are almost entirely
concentrated on the adults. The standard or level of Punjabi used
is even beyond those who profess to know Punjabi. Add to that
the fact that far too many of our children do not even understand
rudimentary Punjabi. If | cannot understand what the preacher is
saying, how can | believe in the religion? With little knowledge
of Sikhism our children fall easy prey to other better organized
religions. | can almost hear the retort: “So whose fault is it? Why
don’t you teach your children Punjabi?” The truth is that we are
trying very hard, but an even bigger truth is that even those of us
who understand Punjabi would much rather read about Sikhism
in English. So comfortable are we with that language that we
better understand and appreciate any idea that is put to us in
English. We actually think in English. No matter how
uncomfortable you may feel about these remarks, it is one fact
that you cannot escape or change. The point being made here is
that we must now consider teaching our children Sikhism in
English. Just for a moment imagine the position of a non-

Punjabi (non-Indian) wanting to convert to Sikhism. His only
access to the truths of Sikhism will be via English. Having
converted, if he wishes to pray, he will have to go back to
learning Gurmukhi to enable him to read the Aad Guru Granth
Sahib (AGGS). Therein will lie his first hurdle. And yet, to
even suggest that one should be able to read the scripture in
English, and that such reading or prayer would be valid, will
amount to “blasphemy”. But if the truth of Sikhism is to reach
not just the Sikh youth of the diaspora, but to others as well, we
may have to open our minds a little. Several years ago a Hong
Kong Chinese convert to Sikhism, who had translated the Japji
Sahib into Cantonese, wrote a letter to the Spokesman stating to
the effect that we separate the Sikh religion from the
Punjabi-ness to which we have inextricably tied it. He
received no response to his suggestion.

2. Logic: In his article Apostasy of Sikhism or Violation of
Rehit Maryada [1] Professor Devinder Singh Chahal quoted a
certain Mark Bestien as saying ““...The main reason of
decreasing population of believers in religion is that the
teaching of religion is too stodgy and stern for modern man’s
swiftly changing knowledge of science...”” Prof. Chahal went on
to say that “...A similar situation is appearing in the case of
Sikhism throughout the world...” In this age and time if any
principle expounded by any religion cannot stand examination
by simple common sense and logic, let alone withstand
scientific scrutiny, it is unlikely to persuade anyone, except the
credulous, as to its ‘truth’. And yet day in day out our preachers
in Gurdwaras spew out mindless myths palming them off as
‘truths’. Religious dogmas must pass the test of reason or fail to
truly convert the unbeliever. As Thomas Jefferson says “It is
...blasphemy against religion to suppose it cannot stand the
test of truth and reason.” [2] We spend so much time and
energy on minor and meaningless ritual requirements that we
fail to focus on the real teachings. We will have to justify every
religious demand or dogma with reason, only then can we point
to the defects in the reasoning of other religions — and, mind
you, there are many rituals and dogmas there that cannot stand
to the scrutiny of reason. With every passing day an appeal to
reason will be in ascendance and that to “faith-alone’ in decline.
But if we fail to teach the spiritual truths found in the AGGS to
our children, as is happening in most Gurdwaras, and instead
continue to harp on rituals and external symbols alone, the
simplified dogmas of other religions will begin to appeal.

3. Apostasy: This is a word that comes hot on the heels of the
question Who is a Sikh? We are repeatedly told by some that
only the Keshdhari is a Sikh, the presumption being that the
keshdhari is automatically a Khalsa; thus only a keshdhari is
considered a Sikh. Whilst reason will tell you that this
conclusion does not wash, no one really wishes to discuss the
issue. The clean-shaven Sikhs (or non-Keshdhari if you will)
let matters rest because they have no wish to further divide an
already divided community; this silence on their part should
not, however, be interpreted as acceptance of the ‘truth’ of the
proposition and the conclusion drawn above. Without getting
into a debate on the validity, or otherwise, of the proposition, it
is necessary to make clear that this insistence on calling clean-
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shaven Sikhs apostates hardly endears them, especially the
youth, to the religion, and so makes them vulnerable to other
religions that seem more reasonable or liberal. And this despite
the fact that some of the dogmas of the adoptive religion, as
stated earlier, absolutely fail to stand to reason; for example the
issue of the Trinity, or that God had a son, cannot appeal to any
logic. Coming from someone who is clean-shaven, the line of
argument associated with this will appear as self-serving to
some. The issue has nevertheless been dealt with in detail and
with logic by Prof. D S Chahal, a true-blue Keshdhari Sikh, in
his article mentioned earlier [1]. This article was presented by
Prof. Chahal in October 1996 at a seminar in Chandigarh but the
Organisers of the seminar neither distributed copies of the paper
amongst the other participants (something they did for the other
papers presented) nor did they publish the paper in the
proceeding of the seminar. Evidently the organisers were not
ready to listen to views contrary to their concept of Sikhism.
Without keeping an open mind and countering opposing views
with reason you are unlikely to convince Sikh children of today
let alone the children of the future. Do not be quick to label
anyone who does not measure up to your standards as an
apostate. A difference of opinion is not necessarily
disadvantageous to the cause. To quote Thomas Jefferson again:
Difference of opinion is advantageous in religion. The several
sects perform the office of censor morum over each other. [3]

4. Service: The concept of service (sewa) is integral to Sikhism;
at least that is what we are repeatedly told. Yet when a Sikh
family finds itself on hard times our community fails to be of
any help. Our Gurdwaras are often flush with funds (why else
would so many resort to all manner of deceit to win SGPC
elections, for example?) but cannot find enough money to help
such families. I know of at least one family that converted to
Christianity because only the Church came forward to ensure
that the family was well-fed, clothed and the children sent to
school. Another such family was close to conversion for the
same reasons but fortunately a couple of Sikh organizations have
taken over the caring of the family. We have to come out as a
more caring religion, capable of taking care of our own at
least. The Christian example is often cited by those who are
attracted to the religion.

5. Leadership by Example: Sikh leaders have to be exemplary.
Take a quick look at the leadership of the Sikhs in Punjab and
you have every reason to lose faith in Sikhism. To add insult to
injury the leaders meet to the hilt the external requirements of
being called Sikhs. The SGPC is considered by some to be the
‘Sikh Parliament’; heaven forbid that it be called to run a
country. On a lesser scale some of those who want control of the
Gurdwaras literally fight for elections to Gurdwara Committees -
with swords! And they are going to teach the children about
Sikhism?

6. Rituals and Idolatry: This is actually related to use of
reason and logic mentioned above. During the time of Guru
Nanak religion was the domain of the Brahmin, and a plethora of
meaningless rituals was the most essential part of religion. Guru

Nanak freed the masses from this 'Brahmanism' and its rituals.
Guru Nanak says:
Je Janas Braham Karam, Sabh Fokat Nischau Karam
If they happen to know the nature of God, they will realise that
all rites and beliefs are futile. (AG 470) [4]
Aasa mansa bhandani bhai, Karam dharam bandhkari
Rituals and ceremonies are chains of the mind (AG 635) [5]
Jalo aisi reet jit meh piara veesreh
Cursed be the ritual that makes us forget the Loved One.
(AG 590) [6]

And yet, from the Golden Temple (Harmandar Sahib) down to
the village gurdwara, we are mired in pointless rituals. Every
sant that comes to our shores brings with him some ritual and
leaves the community arguing and quarreling about it. The
‘believers’ go to great lengths to perpetuate those rituals whilst
the youth are left bewildered and disappointed. Idol worship is
roundly condemned in Sikhism. Guru Arjan Dev says:

Jo paathar ko kahete dev, taaki birtha hoveh sev.

Jo paathar ko paai(n) pai, tis ki ghaal ajaai(n) jai
Those who consider stone images to be God, their worship is
wasted. Those who fall at the feet of the stone idol, their
prayers and service are futile...All worship and adoration of the
idols end in nothing.  (AG 1160) [7]

Over the years our treatment of the AGGS has reached
proportions that amount to worship. Have we begun to
worship the AGGS as an idol? This question has been asked
by some before [8]. Of late the practice of Nagar Kirtan is
taking root in this country. It is becoming fashionable to take
out the AGGS in ceremonial procession during Gurpurbs.
Several gurdwara committees have started this practice, which
was not in evidence before. This is reminiscent of the Hindu
practice of taking out a chariot with the moorti of a deity in
procession during certain Hindu festivals in this country.
Evidently this practice is common in India also. What purpose
does this serve? This smacks of idol worship even if some
would vehemently deny it.

Yet another practice that suggests idol worship is the practice
of the AGGS being ‘put to bed’ every night, at the close of day,
and after the last prayer. A special place has been prepared in
every gurdwara for this purpose and named Sach Khand. Many
have air-conditioned these special rooms, or at least put in a
fan. When questioned, one 'learned’ granthi is alleged to have
replied, "If you need an air-conditioned room for your comfort
don't you think Babaji deserves one?" This practice of
providing a separate room for the "rest and retirement" of the
AGGS for the night is practiced at the Golden Temple also.
Several such practices, including some of the requirements in
the Rehat Maryada in relation to the AGGS, make it very hard
to reconcile them with our strict aversion to idol worship. A
separate rest room for the night is difficult enough to accept,
but the need to provide a fan or air-condition is too much to
swallow.

7. Simplicity: For more than one reason it will be easier to
make comparisons with Christianity. Many Sikhs, and others,
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find it easier and simpler to identify with the Christian concept
of a ‘Loving God’ because the “principles’ of the religion are
explained in simple, easy-to-understand terms (never mind the
logic or lack of it). Christian preachers come across as truly
humble and caring individuals. Parishioners turn to their
preachers for advice and comfort when faced with
personal/family problems, secure in the knowledge that their
confidentiality will be maintained. This is in sharp contrast to
our granthis. We may claim that we have no priests or priestly
class but the fact is that our granthis are de facto priests; that is
how they are viewed by the Sikh congregations. They must
come across as learned, compassionate and trustworthy
individuals.

8. Gurdwaras: In the early years of the migrant Sikhs the
Gurdwara was not only the place of communal worship but the
centre of all activities of the community, where the first
generation of migrants met and discussed problems of mutual
and individual concern. Today the Gurdwaras serve only as
places of worship where one goes to celebrate a religious
festival, give thanks, or in relation to ceremonies concerning
marriage, death, birth, etc. Imposition of unreasonable rules and
regulations in relation to clothes, footwear, serving of meals
(langar), and the like take precedence over dissemination of
Sikh teachings. The Gurdwaras have failed to serve as the focal
points of the migrant Sikh community

This list of reasons, for the disenchantment of some, and
conversions of others, is neither comprehensive nor, perhaps,
will it be entirely convincing to some. Nevertheless it addresses
some issues that need resolving.
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appear in the next issue and will include acknowledgements and rest of the
references. We regret that for lack of space we could not publish the entire
article in one issue. ED.]
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REFLECTION ON MATA GUJRI JI
in the context of Sahibzadas’ Shaheedi and today's
status of Sikh women in contemporary society

Gurmeet Kaur, USA
[This is part 1 of two parts. Part 2 will appear in the next issue.]

Guru Nanak had a vision for a conscious path for all men and
women equally. We have not done justice to his vision because
one pillar of the society remains weak: The woman in Sikh Path
of life. Even though our history produced perfect role models

such as Mata Gujri, the dominant cultural subjugation of
women has greatly overshadowed the spiritual reforms of the
Guru. Hence Guru Nanak’s vision remains unfulfilled, and the
lessons from Mata Gujri’s martyrdom are forgotten.

Only by acknowledging the problem, committing to the
solutions, taking personal responsibility, and seeking the true
wisdom from Baani, will we, the women and men of the Guru,
restore the principles of the social equality, liberty and justice,
he laid out.

Let us look at the status conferred upon Sikh women and the
state of Sikh women today, along with some important steps in
the individual transformation to a Conscious Sikh Woman.

de Uy fo® 99 90 & feg usAst Hra:
O human being, search your own heart every day, and
you will not wander around in confusion.”

Pay attention to the things that are critical to your being as a
spiritual person. Live fully before dying, like Mata Gujri did —
like she inspired the Sahibzadas to live.

Reflection on Mata Gujri Ji

Mata Gujri was a perfect woman, a Puran Istree. The word
“Stree” originates from Sanskrit and means “expansion.” In a
physical sense women expand by being mothers. In a spiritual
sense, women give their children the ideals and values to live
by; they nurture a sense of security; and they have the power to
construct or destroy their families and their generations to
come.

So, it is only pertinent to say that Mata Gujri was a Puran Istree
in both the physical and spiritual realms. She completed the life
and mission of Guru Teg Bahadur; raised the extraordinary
child Gobind; managed the affairs of the Sikh Panth while the
Guru was still a child; and inspired and prepared her young
grandsons for the extraordinary courage, grace and sacrifice
that would be required of them at such tender ages.

Let us look at her life and the different roles she plays as a
perfect woman.

e As a Daughter: Matali was brought up with the
consciousness of the Guru’s light; she fulfilled her
parent’s aspiration of serving the path of the Guru
beyond their expectations by growing into a perfect
role model of grace, strength, persistence and
sacrifice.

e Asa Wife: She supported Guru Tegh Bahadur when
he was deep in meditation for years, again while he
was on his missionary tour, and finally, when the
Guru left for Delhi to make the supreme sacrifice.

e As a Leader: After Guru Tegh Bahadur’s
martyrdom, she and her brother, Kirpal Chand had the
responsibility of managing the affairs of the Panth.
She also organized the langar (community Kitchen)
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and played an important role as the administrator of the
army. She had an important role inspiring the Khalsa
armies during the battles Guru Gobind Singh had to
fight. Her role in the battle of Bhangani is especially
remembered.

e As a Mother: She molded the father of the Khalsa,
the great Guru Gobind, raising him as a single mother
after the martyrdom of Guru Teg Bahaduriji.

e As a Grandmother and inspiration to the young
martyrs:  When Mata Ji and the sahibzadas were
arrested and confined in Sirhind Fort, and as the
children were summoned to appear in court each day,
she kept urging them to remain steadfast in their faith.
She constantly reminded the Sahibzadas that their
Grandfather and Great-Grandfather had both sacrificed
their lives to strengthen the ideals of Guru Nanak. Her
support of her grandsons played such an important role
in Sikhism that as Sikhs, we probably owe our
existence to her. It was due to her role that the seven
and nine year old children did not budge from their
beliefs and attained martyrdom. If the Sahibzadas had
accepted Islam on that winter day, Sikhi probably
wouldn’t exist as it does today. So, in fact, we stand
tall because of the teachings and the inspiration Mata Ji
provided to her grandsons and thousands of martyrs
who gave their heads and not their faith.

e Asa Martyr: While imprisoned on top of an open
tower during the cold month of December, Mata Guijri
continually did simran with no complaints about her
physical being. She attained martyrdom the same day
as her grandsons after hearing that her grandsons had
been bricked alive rather than give up their faith. Her
mission had been fulfilled.

Shashi Bala, Reader of Guru Nanak Dev University, writes,
“Mata Gujri holds the position of wife of a martyr, motherof
martyr, the grandmother of martyrs and herself a martyr.” She
truly knew how to live. She definitely knew how to die. She
remains an inspiration for millions of souls for all time to come.

Status given to women in Sikhi

“In a woman man is conceived; from a woman he is born. With
a woman he is betrothed and married; with a woman he
contracts friendship. Why say she is inferior, the one from whom
even kings are born? Without woman, there would be no one at
all.” - Guru Nanak®

A unique aspect of the social status of women in Sikhi is that we
did not have to fight for it. The Guru’s enlightened ideals and
efforts offered equal status some 500 years before most women
could even dare to talk about or ask for equality. As suggested in
the Gurbani, without women, there would be no one at all; they
are the source of the physical existence of humanity. Thus,
Gurbani explicitly acknowledges their empowerment, dignity,
and strength. A woman’s manifestation as a spiritual being as
seen by the Guru goes beyond motherhood. For example,
approximately one third of the missionaries Guru Amar Das

trained were women. Later Mai Bhago served Guru Gobind as
a warrior saint.
According to Bhai Gurdaas, Vaar 5, Pauri 16,
¥ T I famrs feg w9y ARSI HY onet:

From a temporal and spiritual point of view, woman is the
other half of man and assists to the door to final liberation.
Thus, In Sikh thought, a woman is an equal partner to a man in
the spiritual advancement of all humanity. Even God is
depicted as both man and woman.

O Lord, You are my Father, and You are my Mother®

o M Y3y »y It &t

You Yourself are the male, and You Yourself are the
Female.®
Additionally, Gurbani frequently refers to the individual
soul as feminine.
e 339 & AIET BTfa:
e There is one Lord, and all are His brides.”
Reading Gurbani we can easily see that the Guru condemns
practices and restrictions that keep women in a position of
inferiority. There are several references to condemn cultural
practices, such as sati and dowry requirements, that belittle
women and consider them as an inferior gender.

On the physical plane, Gurbani explicitly teaches us to hold
men and women as equal beings. Indeed, as we strive towards
higher consciousness, we must transcend beyond the distinction
of man or woman. On a spiritual level there is no male or
female. Differences, conflicts, divisions, and duality do not

exist.
Y3y Hig &9 &f9 HiT ygur g5g goH famrat:
The female is in the male, and the male is in the female.?
Let us now see the results of such vision and effort by the Guru
in those times.

Some examples of outstanding Sikh women in early Sikh
History

Through the radical teachings of Guru Nanak and in a short
period of time, Sikh women broke the shackles of subjugation
and became the temporal and spiritual supporters of men, and
in some cases, even their leaders. Let us visit some of the well-
known examples.

Guru Nanak’s view of the equality of women was shaped by
his own mother, Mata Tripta, and his sister, Bebe Nanaki.
Legend has it that he argued with the Brahmin at his Janaue
Ceremony that if his sister was not good enough for the Janeau,
the Janeu was not enough for him. It was a very public
declaration on the equality of women.

Mata Khivi, the wife of Guru Angad Dev, took charge of the
langar and created a new social consciousness for women.
Bibi Amro, the daughter of Guru Angad, brought Guru Amar
Das to the fold of Sikhism.

Bibi Bhani, Bibi Dani, Bibi Pal and others were in charge of
the different Pirhis (the Parishes) established by Guru Amar
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Das Ji. He assigned 52 women missionaries out of 146 to go to
various parts of the country and unfold the glory of Naam.! They
enjoyed authoritative powers and had jurisdiction in places like
present day Kashmir and Afghanistan. All this occurred in the
late 16th century, a time when no other major religion
acknowledged the equality of the Creator’s creations.

Sikh women also took prominent roles in the military as
exemplified by Mai Bhago and the battalion of 200 women who
rode from Punjab to Nanded to rescue the Takhak Sri Hazur
Sahib. Then there was the sacrifice of countless Sikh women
who held their butchered children in their arms, who were
tortured to death, and starved or flayed alive, but who never
gave up their faith. Besides the service, leadership, and bravery
of Sikh women, it is appropriate to mention the reverence Sikh
men gave to all women.

The Sikh soldiers never exercised proprietary rights over women
captured in battle. It is on record that in a battle, the Begum of
the Governor of Bassi Pathan fell into the hands of the Sikhs.
Sahibzada Ajit Singh, escorted her back to the enemies' camp,
but during her time with the Sikhs she was treated as a sister.’
The numerous examples of chivalry in history have earned Sikh
men a reputation even from their opponents. Qazi Nur
Muhammad, who fought against the Sikhs, recorded in his
Jangnama, “Really, these dogs have great respect for women.”*

Why wouldn’t they? Their Master, the great Guru Gobind
Singh, set the example by asking Mata Sundar Ji to sweeten the
nectar of life for a Sikh in the Amrit Ceremony and declared
Mata Sahib Deva as the mother of Khalsa.

Sikh women have played a glorious part in history, and
examples of their moral dignity, service, sense of duty, self-
sacrifice, and persistence will remain a source of inspiration
forever. From this historical perspective, let us now examine the
state of the contemporary Sikh woman in today’s society. How
is it different than what the Guru envisioned?
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[About the Author: Bibi Gurmeet Kaur is a Gursikh Mother of a young and
aspiring khalsa, an active member of the Sikh Community in Atlanta and a
full-time professional. Gurmeet is serving as a volunteer Gurmat teacher in
the local Sikh Community, connecting children with Gurbani, Sikh history
and Sikh issues. She is working to develop an organization named Conscious
Children to change the lives of orphan and underprivileged children in India
into conscious Gursikhs by an end-to-end investment into their being as
individual souls and not as objects of handouts.ED.]
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FAKE IT AND YOU 'Il MAKE IT!
Devinderjit Singh
St. Catherine's College, Oxford (October, 2004!

In the light of Yogi Harbhajan Singh's reccnt death in
Espanola, New Mexico, USA, and the associatcd eulogies, |
felt that it might be interesting to hear about my experiences
with that community. Although | was never a member of 3HO
(the 'Happy, Healthy and Holy Organisation '), | was a
bemused, bewildered and often irritated bystander at Espanola
for a year or so in the late 1980's.

I'm an English Sikh, with Punjabi ancestry, and worked as a
Post-Doctoral Fellow at the Los Alamos National Laboratory
for three years. Finding a community of Sikhs nearby (and in
the desert at that!) was a pleasant surprise, and | was naturally
drawn to attend the Sunday Diwans and participate in the
Kirtan. The discipline and dedication of the Espanola Sikhs
was very humbling, and | was also impressed with the tradition
of distributing Shabad sheets so that people could join in the
worship more easily; it was certainly much better organised
than the general chaos | had been used to at most Gurdwaras. |
made several good friends there, whom | still remember with
fondness.

These were all the positive aspects, but it didn't take long for
me to start having my doubts too. My parents had brought me
up to pay homage only to the Guru Granth Sahib, and so |
found the constant mention of Yogi Bhajan (YB) in the Ardas
quite annoying. | was particularly irritated by the deference
shown to him through the title of Siri Singh Sahib, and the
assertion that he was the supreme Sikh authority of the
‘Western hemisphere' .What did that mean, if anything? I'm as
western as anybody in my upbringing, attitudes and outlook
(even live West of the Greenwich meridian, if only by 1.25
degrees!), and YB certainly had no authority over me Besides,
who was the equivalent for the Eastern (Southern and
Northern) hemisphere? Nobody, it was complete nonsense!

I also found many practices taking place, such as astrology,
which perplexed and horrified me greatly. Not only were they
inconsistent with my training as a Mathematical Physicist, with
a background in Radio-Astronomy, they were at odds with my
understanding of Sikhism; and yet these were being
encouraged. Even worse, YB was misrepresenting Gurbani. 'If
you recite this Shabad so many times, it will bring you so and
s0." This is totally against Gumlat”. It's simply meaningless
chanting, and even that for worldly ends, rather than reflection-
contemplation on the Guru's message about the Love of the
Almighty.

I did try to raise my concerns with some of the people in
Espanola, but it wasn't very fruitful; usually 1 just ended up in a
heated debate. | remember once asking about the Solstice
events, trying to make sure that they were just convenient times
of year to get together rather than having Druid significance. |
was told that they had some Yogic, or astrological, meaning.
When | tried to point out that acting on such (supposed)
attributes was at odds with Gurmat, | had the Baran Mahan,
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and some quotation like 'Raj jog takhat dhian Guru Ram Das',
thrown in my face. Hum! My view was that while Sikhism and
Yoga were not mutually exclusive, they were not synonymous
either. My 3HO friends disagreed. In a way, this example
illustrates the conclusion I came to. The 3HO crowd and | might
have been doing the same things, such as keeping Kesh, reading
Gurbani, and so on, but we were doing them for entirely
different reasons. When my 3HO friend read the Baran Mah, he
saw thc mention of the seasonal months as a cue for astrology.
When 1 read them, and other time-related passages, | got
completely the opposite message. Namely, that it doesn't matter
what month of the year, day of the week, or hour of the day it is,
if we remember God through loving devotion, it's time well
spent; if not, it's a wasted opportunity.

Despite my misgivings, | was quite keen to see and hear YB in
person. After all, he must have some unusual charm, or
charisma, or something, to be able to influence so many peopJe
is such a profound way (I usually count myself lucky if I can
persuade my undergraduate students to do their sums properly!).
When | did get to meet him at a Diwan in Albuquerque, | was
disappointed. He was rude, crude and not vely good. His hour-
long sermon was nothing more than incoherent rambling,
mostly twaddle, with a light sprinklJing of Gurbani to add a
veneer of respectability. 1 was dumbfounded. | just couldn't
understand what people saw in him; it's still a complete mystery
to me. My 3HO friends kept saying how wonderful he was, and
how much love they got from him, but I couJd onJy wonder how
deprived their former lives must have been. If YB had been my
introduction to Sikhism, or anything else for that matter, | would
have told him where to go and run away a mile myself. YB was
very smart, of course, and avoided locking horns with anyone he
thought was likely to stand up to him. He was always very polite
to me on the odd occasion that we were both at the same place. |
think he knew that he'd get somc lip back if he tried any
nonsense on me.

One of my biggest disappointments was that Bhai Jiwan Singh,
to whom | was told he was greatly indebted for getting him out
of a serious bind, did not get him to back up his ideas. But then
Bhai Sahib is too much of a saint to cast thc first, or any, stone;
he tries to associate with just the good aspects of people and
avoids dwelling on their shortcomings. As for the Jathedhars of
the Akal Takhat and such like putting YB straight, it was never
going to happen. Most of them are quite corrupt themselves and
pandered to YB (on seeing his wealth and status) instead of
admonishing him. The sad fact is that there are numerous self-
styled saints whom the Sikh masses follow (because it's far less
effort than studying the Guru Granth Sahib, aud contemplating
the Guru's messagc) who wield considerable sway over the Sikh
hierarchy (which shouldn't be there, as such, in the first place
anyway). Compared to some of them, YB's antics paled into
insignificance

I posted the above account of my observations about YB and the
3HO Sikh community on an e-forum for former members a few
months ago, and received the following confirmation of my
aualysis:

What you expressed is what | have been wondering might be
the opinion of Sikhs of Punjabi descent. Most are too polite to
say it directly when speaking with a 3HO Sikh, like | used to be,
but would hint at it. 1 also found that when | began to get
serious about Sikhe, | realised 80% of what 3HO did was
contrary. My experience mirrored yours when | went to
Harmandhir Sahib -we all wore beards and kirpans, but that
was where it ended. | found so many of the Sikhs there so
devout and humble and without the superstition | had been
surrounded with in 3HO. | also agree with your assessment of
the Jathedhars, as | have seen them scramble for the 3HO
money, time and again. Again, thank you for finally posting a
traditional Sikh viewpoint based on having experienced 3HO
firsthand. Many Punjabi Sikhs are so happy to see Americans
in turbans they overlook everything else. They often are never
exposed to day today 3HO.

When | was in Espanola in 1988, | ascertained that there had
been about four or five thousand 3HO Sikhs during its heyday.
Roughly half of them had left a few years earlier, but nobody
seemed willing to talk about it much. Now that I've been able
to befriend some former members, I've learnt how badly
exploited they felt when they eventually saw through YB’s veil
of deception. They are convinced that YB's outfit was nothing
more than a cult designed for his personal betterment, with the
Sikh facade merely providing a convenient cover. All but a
handful have given up being Sikhs, although they harbour no ill
will towards Sikhism itself; indeed, most retain a great deal of
respect for Gurbani. One of the few who has remained a Sikh is
Amar Prakash Singh, and his eulogy for YE is as follows:

I have met many good Sikhs, some great Sikhs and maybe even
a couple of Saints in my life, but Harbhajan Singh Puri was not
one of them. | joined 3HO almost 30 years ago to become a
Sikh. I was a chela of his for almost 20 years. | left when |
found out that most of his teachings were contrary to Gurmat
and the Rehit. It wasn't until I left that | actually became a Sikh.
My whole experience with Harbhajan Singh can be summed up
in a quote from Farid (Guru Granth Sahib. p. 1384)

I considered him a saint having swan like purity.
That is why | sought his association.
If I knew he was a hypocrite like crane.
I would have kept away from him all my life.

This seems like a fittjng epitaph for YB to me. An alternative
would be one of his own favourite catch phrases. "Fake it and

you'll make it!"
*kkkk

SIKH COMMUNITY AND THE SINGH SABHA

INTERNATIONAL

Dr. Jarnail Singh, Canada
Paper read at the SSI-WSC, Dixie Road Gurdwara, Mississauga, Canada
Sept. 25, 2004

The present day Sikh community can be described very briefly:
The community is living in the past, day dreaming of the future
and ignoring (ignorant) of the present.
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Wherever we sit we talk of the glorious past: Struggle against
the Mughals, Pathans and struggle against the British
imperialism and colonialism. We forget that the Mughals are
gone, Pathans are confused in their own country and the British
imperialism has changed into Commonwealth of Nations. But
we continue to see our glory in the disappearance of powers
(ghosts) of the past.

I do not mean that we cannot and should not seek inspiration
from the heroic struggle of our ancestors. That we can and
should do. But to be so dazzled by the light that we cannot do
anything else does not do any good to any one. It is nothing
more than to proclaim- Pidram Sultan Bood- my father was a
Sultan-King. Let us pause and see how various elements of the
Sikh community are behaving (misbehaving).

1. Sikh Leadership (Political)

For the last 50 or so years it is evident that the Sikh leadership is
totally confused and they are going in circles and do not know
how to get out of this whirlpool. Perhaps, they do not want to
get out. Like the proverbial Chamgadar (bat) they like the
darkness of the cave. During this half a century they have asked
the Sikh public time after time for sacrifices. And the public has
always responded to the call. At the same time public has been
invariably deceived. =~ What has been the result of those
Morchas? So much loss of men and material and even loss of
self-respect and dignity. We claim that our ancestors rescued
young women from the invaders, but today we have been unable
to protect our own daughters and sisters.

The basic issue to be asked is- and somehow the Sikh public
never asks- What our leaders do when they are in power, at any
level? When they are out of power, they cry hoarse about the
injustices to the community and so on. But when they get
power, at any level, be it Gurdwara, SGPC or the Premiership of
the State, they forget all promises they made. Mr. Badal is a
good example of that.

In power their objective is simply to gather maximum amount of
money in the shortest possible time. As for the public is
concerned, it does not matter, whether it is Congress ministry or
Akali Miistry. They have to deal with the same corrupt
Thanedar/Patwari and so on. Only the boss of the Thanedar
changes, there is no change for the man in the street.

In fact we can say there is no political leadership of the Sikhs.
There are individuals who are playing political roles and making
hay for themselves during the process. For this point to
understand, it will be sufficient to note: How Baba Joginder
Singh came to be the Chairman of the Akali Dal after the Blue
Star operation? What qualifications an eighty year old illiterate
man could have to be nominated, elected or selected President of
the Akali Dal. Think about that-that shows the total bankruptcy
of the Sikh leadership and misfortune of the Sikh Community.

2 Religious Leadership

SGPC and the so called High Priests can be called as the apex
of the Sikh religious leadership. It is well known that SGPC has
become and is used as a stepping stone for political office or

influence peddling. The decisions of the SGPC (rather of its

bosses ) are always influenced by their political interest. That

leads to the interfering from Non-Sikhs in the religious affairs

of the Sikh community at the highest level.

The situation with regard to the so-called Jathedars of various

Takhats is equally confused, if not worst. No body knows how

these Jathedars are appointed.  What are the powers,

relationship between various Takhat Jathedars and so on? For

the last so many years they are acting, mainly:

a. To support their political bosses.

b. To make money through their friendship with Deradar Sadhs
at home and abroad.

c. To silence any dissenting opinion on any subject.

Upholding of the Sikh principles and Maryada is not their

concern. In fact they will do their utmost to sabotage it, if that

brings them money. Publication of the Gurbilas Padshahi

Schevin is a good example. Declaring the Sikhs as descendant

of Luv nd Kush is an other one. This is from the highest level

and the highest High Priests.

3. Priestly class:

We the Sikh proclaim and very loudly, that there is no priestly
class in Sikhism. This is a misrepresentation of the ground
reality. It is true that there is no priestly class sanctioned in
Sikhism, but a priestly class has come to exist in the Sikh
community. In a sense we have the worst of the two worlds-
we have no priestly class, but we have the worst priests.

In other religions, especially Christianity and Judaism, they
accept priests but they have put structures in place. These
structures help to have some control over the priests. But our
priests (non-priest), preachers and Kathakars are free agents,
they are not in any one=s control. Secondly, priests in other
religions are well educated, but our priests are generally with
very minimal education- if at all.

A large number of our priests, preachers advocate what is
against Gurmat. Some of them go so far that they would not
accept Karah Prashad and would not partake Langar sitting
with others. They contend that the Langar prepared for the
Sangat at large is not in conformity with the rules of purity and
so on. There are preachers who won=t join in Ardas with the
Sangat But they are being considered teachers and preacher of
Sikhism and they are being paid handsomely. That is the
situation, still we say that there is no priestly class among
Sikhs.

4. Sikh intellectuals and writers.

Leaving aside some honourable exceptions, Sikh intellectuals
are not much concerned with the issues confronting the Sikh
society. At the same time they bemoan that the situation of the
community is not very bright. They would like to avail of all
(any) the advantages that flow from the group identity but
would not like to be associated with any one to improve the
situation.

A few of these have gone to the extent to advocate, the general
public should not concern with the Research work being done
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in the Universities. Their argument is: the Findings of the
Research workers (themselves) may shake the faith of the
public. In real terms they are telling us that Sikh religion is not
based on true values and they (learned individuals) know the
truth. What a hypocrisy and underhand means to sabotage the
Sikh society and the Sikh religion.

There is a subgroup, especially Punjabi writers , though born in
Sikh families and getting their sustenance from the Sikh
community, do not even want to associate with Sikhs. S.I.K.H
is a four letter word for them. These people will talk about
human rights and suppression of people all over the world. But
when there is any question of Human rights or suppression of
Sikhs, they get tongue tied.

5. Sikh Public at large

The Sikh public is totally perplexed and confused. There is no
direction from the authorities, whose job it is. Our so called
preachers and Deradar Sadhs have completely taken over. Their
advice is simple: Nam jap and so on. In practical terms it comes
to Paath and multiple Paaths. In this respect the Sikh
community today is in the same condition where the Catholic
church was about 500 years ago- Selling of Indulgences. You
pay sufficient amount and all your sins are washed away. A
nexus between Sadhs, Deradars, politicians and police has been
interwoven and the public finds itself caught in the web of
superstition, corruption, political chicanery and betrayal.

Question can be asked- What can be done?

Our general refrain is: We need good leaders, then we go to the
extent, we need a good leader. In fact we are not looking for a
leader, but we are hoping for a Messiah, who will do every thing
for us and go away and we enjoy the results of his labour.

Rest assured, there will never be a Messiah. We can wait till
eternity. Guru says, We have to arrange our own affairs.

The institution of Panj Piaras (representative body) just means
that. In the light of the Teachings of our perpetual Guru- Guru
Granth Sahib- we have to uplift ourselves through our own
collective efforts.

What we need is: to have a body of individuals who perform
the following tasks:

1. Clarify or help to clarify basic practices, ceremonies- such as
Paath, Akhand Paath and the misconceptions and superstitions
that have crept in.  Thereby these ceremonies can be
accomplished in their proper perspectives.

2. Bring out the degeneration that has crept in our institutions,
such as SGPC, functioning of various Takhats and so on.

3. Educate the public so that improvements can be achieved in
the institutions.

4. Expose the nefarious Deradar nexus, their camp followers, in
Canada, USA, India and other countries.

5. Develop a comprehensive education system for infants,
children and adults.

Without light, transparency and responsibility no progress is
possible. The task and purpose of this body has to be to educate
the public, so that the public does not follow the leaders,
religious as well political, blindly and they demand

accountability from the Leadership. Generally, it is said, we
need good leaders but the question can be raised, who will lead
the Leaders? In the final analysis it is the awakened and
educated public only that can keep the Leaders on the right
path. No amount of mantras, wishful thinking and Akhand
Paaths will achieve the objective.

These are exactly the objectives of the Singh Sabha
International. Let us work with them, rather be a part of the

movement.
Fokkkk

HOW TO RECONCILE?
Prof.Pritam Singh Grewal, Cambridge, Canada
In the news:
Gold-plated palanquin, a rare piece of craft,
awesome labor of love and a sign of devotion,
is made to hold Guru Granth Sahib
and a bir with gilded covers would grace the ceremony
as we reverently mark the Parkash anniversary.

In Guru Granth Sahib:

Guru Nanak says

““Soina rupa sabh dhaat hai maati ral jaee” (p.1012)
Gold and silver are nothing but perishable metal.
“Koorh soina koorh rupa koorh pehnanhar” (p.468)
False is gold, false is silver, false is the wearer.

Says Guru Ram Dass:

“Rattan padarath maanka soina rupa khak’(p.47)
Jewels, treasures, pearls, gold and silver are just dust.
Again:

“Jin shardha ram nam lagi tin doojay chit na laya ram
Jay dharti sabh kanchan ker deejay bin navai aver na
bhaya ram” (p.444)

The one (Sikh) devoted to ram naam

hankers not after anything else.

Even if the whole earth is turned into gold

he longs for naught other than naam.

Should we glorify the event with mere glitter of gold
to feel good and smug?

Does the crust mean more than the wholesome core?
Should we stop at the shell unmindful of the kernel?
Or heed the Gurus’ instruction

Beyond the alluring illusion

and enter this common treasure

to share the words of wisdom?

*kkkk

WATER FORUM
Tel: 0172-2544920, #742 Sector 8, Chandigarh-160009
November 16, 2004
Dear Friends of the Punjab Rivers,
A question that | pose to myself is, ‘am | doing enough for our
rivers?” | am disturbed to realize that the answer is ‘no.” In
some ways, we all need to become more active.

One shortcut available to us is that we try to convey the outfall
of the destruction of Punjab’s environment to all those
countries that the Sikhs in particular and the Punjabis in general
will target for migration. It will be the English speaking world
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to which they will flock in large numbers. Since the number is
around sixteen million, everyone around should feel disturbed.

The other point to be clarified to them is that in the world which
is fast becoming a village, the concepts of a national state and of
state sovereignty are but mere excuses for not doing what needs
to be done. Iraq and Afghanistan are two examples where the fig
leaf has fallen off with a big bang (a new big bang theory can
perhaps be proposed in the changed circumstances). Those
living in the ‘Bush-land’ can make it clear to policy makers that
there are hundreds of thousands of people waiting to migrate to
it. For better effect and taking advantage of the fact that the
Americans cannot distinguish between the Sikhs and the
Muslims, they could be told of the hazards of the Taliban
sneaking in. With a little bit of effort, ‘Bush-land’ people could
be persuaded if the magic formula ‘making America safe’ is
repeated often. Surely America would be safer if environment in
the Punjab is somehow preserved.

More seriously, we need to persuade some peoples’
representatives to form parliamentary groups for the
preservation of the Punjab’s environment. It is legitimate to
consider it a most relevant project in view of the UN sponsored
treaties subscribed to by almost all nations of the world. The
example of United Kingdom which has already formed an All
Parties Parliamentary Group for the purpose could be quoted.

On November 2, 2004, | attended the inauguration of Group’s
Environment Advisory body. | tried to convey the pro-river-
water sentiment to those present. It is possible to adopt the
approach while superior arguments could be presented. | present
it below as a convenient draft that could be somewhat useful to
the better endowed.

You will be happy to know that our Cambridge friend
Devinderjit Singh has approached Dr. Lowe who may help us in
bringing our problem to the notice of the academic world.
Perhaps friends in other countries could make such efforts.

With regards, Gurtej Singh, Chandigarh

Disturbing aspects of the impending doom

Text of the presentation made by Gurtej Singh at the inaugural
meeting of the APPG in the Grand Committee Room of the
House of Commons, London on November 2, 2004, at 8 pm.

Mr. Chairperson and the distinguished members of the Punjabis
in Britain All Parties Parliamentary Group (APPG), | have
travelled all the way from the Punjab just to witness the
inauguration of the very hope inducing Environment Advisory
Group of your organization. The fact that APPG is chaired by a
very public spirited person Mr. John McDonnell, is concerned
with the environmental issues in the Punjab and that it is
composed of distinguished Members of the British Parliament
are the reasons which are particularly comforting.

Usually the world wakes up to great tragedies only after they
have happened. | must congratulate you for the farsightedness in
comprehending the impending disaster. May be you actually are

just in time to prevent it from happening, as innumerable
people fondly hope that you are. | have no doubt that history
will look at it as a great service to humankind particularly if
succeed in the venture.

Any ‘outside’ effort towards resolving the issues concerning
the Punjab environment is welcome, because the last time we
tried to solve it ourselves we were ensnared in a vicious
propaganda blitz unleashed against us backed by the resources
of a modern state. We, the Punjabis paid dearly for asking for a
fair solution to our river water tangle. Our young people were
decimated (in hundreds of thousands), the entire Sikh
population was dubbed as ‘terrorists’ and had to undergo a
prolonged state sponsored oppression. One act of this holocaust
took place in front of the entire world Press that had come to
Delhi to cover the last rites of the slain Indira Gandhi and yet it
did not care about reporting what it saw. Since July 12, 2004,
the events are again ominously marching towards the same
gruesome end. It is of great importance that the issues are
resolved peacefully before the whirlwind gathers up again to
swallow reason and tolerance.

International intervention or at least a clear indication of
serious international concern, may act as a deterrent and may
prevent the catastrophe. It is desirable not only because the
matter has wide ranging ramifications but also because it is
being brought about as a result of state policy against which,
the private citizen has no effective remedy. The Jews could not
have done anything to save themselves in Germany under
Hitler. It must also be clearly stated that this policy is
fundamentally formulated against a particular federating unit
the Punjab and for a particular cultural reason. The permanent
cultural majority in India is persuaded that that the existence of
the Sikh culture is not compatible with the ethos of the
majority. These prejudices are of ancient origin and have
everything to do with the casteless social order that the Sikh
religion promotes. That is considered the antithesis of the
Hindu caste system by the concerned people (for instance M.
K. Gandhi) as well as objective observers (like Dr. B. R.
Ambedkar).

Age-old concepts, in which the modern riparian law is
grounded, are of universal validity. It is in violation of these
concepts, that the blatant crime against environment is being
committed in India. The riparian law prevails in all the
prominent federations of the world. It is a significant part of the
UN sponsored international agreements, is taken care of in the
Helsinki rules and is a part of your own Common Law. Thus it
is a fit matter for the world to take up on its agenda.

I hope and pray that your example will be infectious. The
Canadian parliament has as many good reasons to form a group
on the same lines and so has the United States’ House. Should
the parliaments in Australia and New Zealand also find it
useful to form such bodies, the objects of this group will be
achieved sooner than later. All these English speaking
countries, the potential destinations of the soon to be uprooted
entire Punjabi population, cannot remain unmoved for long.
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Some sympathetic whispers from Canada are already audible.

Of late, some deeply concerned Punjabis, keen to avert the
devastation of the Punjab’s ecology, have formed a Punjab River
Water Forum. | will name a few of them: Dr. Gurbir Singh
Dhillon is a retired Chief Engineer (Irrigation) from the Punjab,
Justice Ajit Singh Bains is a retired judge of the High Court of
Punjab and Haryana, Dr. H. S. Shergill is a Professor of
Economics at the Panjab University, Mr. Sukhdev Singh is an
Editor of the Punjabi daily Aj Di Awaj and Gurtej Singh a former
civil servant, human rights activist and a farmer. We have a very
modest aim of letting the world know how Punjab’s river water
is being conveyed to non-riparian neighbouring states against the
provisions of the constitution of India applicable to all other
federating units of India and under a firmly laid down policy.
The world must also know how that will harm not only the
Punjab but also the world at large.

This ill-conceived policy started unfolding itself in 1952 and as
it now transpires, was meticulously formulated around at least
the year 1947. It forms the single largest threat that the Punjab
environment has faced in all the centuries of its existence. An
expert assessment says that it will result in the Punjab becoming
a desert by the year 2025.

It is calculated to harm the Sikhs in the Punjab. It will not stop at
that. No instrument of destruction is selective. It will wipe out
the entire Punjabi population. And all that Punjabis hold dear.
Much else will perish Punjab’s fertile fields should this disaster
come about. The plant, animal and the insect kingdoms will
suffer irreparable losses. The breadbasket of India for centuries
will have become a desert.

This is the predicament which no concerned human can
contemplate with equanimity. Apart from being present at a
great happening, my purpose in coming here is two-fold: We in
the Punjab River Water Forum are desperately looking for a
people who will willingly listen to our woes. We are also
interested in letting the world know of what has brought us to
the verge of ruin. Secondly, we in the Forum and in the Punjab
are much concerned about the changing demographic situation
in the Punjab as our people are being forced to migrate in ever
increasing numbers. We shudder to think that large-scale
migration from the Punjab is soon going to become the
unrelenting fate of our people. It will spell the destruction of the
Punjab and our distinct civilisation that has much to offer to the
emerging world culture. My friends and | are greatly concerned
about the tragedy looming large over the land of our Gurus and
our ancestors. We are very keen to see it averted.

In the last three months since the formation of the Forum, we
have been projecting our concerns world wide, mainly through
the internet, by radio and on the television. Along with Mr. H. S.
Shergill of the Singh Sabha International, | have travelled to
more than half a dozen countries with substantial population of
Punjabi origin. We tried to share our perceptions with the people
at gatherings. | am satisfied that we have had a very receptive
audience everywhere.

I hope | have said enough to bring to your notice that aims and
objects of your Environment Advisory Group and our River
Water Forum are identical for the most part. 1 am here to
explore how the Forum can be of some use to the APPG.

I will be so bold as to make a couple of suggestions in the areas
of mutual concern. What we can do for you is to provide a first
hand knowledge of our situation in the Punjab. There is no
doubt that you have a body of able and learned scholars here
who can keep you well supplied with facts. At the same time
the value of information that we from the Punjab can provide
may make a small difference to the intensity of your
perceptions and the strength of your convictions. It may deepen
your concerns and help you in some small way to achieve your
objectives more efficiently. We may be able to help you in
helping us.

After having said all that, | am quite aware of the severe
limitations under which this group is going to work. No matter
how welcome ardently desired, no miracles are expected to
take place. The woes of the Punjab have gone unheard for so
long. Our difficulties have multiplied since August 15, 1947.
As constant makers of history and a people with a vibrant faith
which we still hold as dear as our lives, we find this demeaning
situation greatly frustrating. Quite significantly, after inviting
repression on the issue of river waters, in the last three decades,
the Punjab is now caught in a suicidal bind. Being unable to
repay their agricultural debts, the proud Punjabi farmers have
developed suicidal tendencies. The exact numbers of the people
who have taken their own lives will, sadly, never be known as
no one is interested in finding that out. In a recent report made
by the Punjab government to the federal government a figure of
more than two thousand in about a decade has been indicated.
That is considered a modest assessment. The Punjab is dying to
be heard. At this stage what it needs most of all, is voice. The
high expectations from you would be amply fulfilled should
you be able to provide the Punjab with means of expelling its
frustration by being able to speak out freely on the subject of
their woes. Possibility of justice being done is of course the
greatest healer of schisms in the soul. Give us a voice and for
the rest we will depend on the good will of the God-oriented
individuals, the high-minded citizens of the world, the pure
concern of nations instinctively in love with justice under all
circumstances and the great power of the justness of our cause.

I thank the APPG for the timely effort and for the patient

hearing.
*hkkkk

LETTERS TO THE EDITOR

Understanding Mandla

There was an interesting article in the latest issue of the Sikh
Bulletin (Aug.-Oct. 2004) written by Devinder Singh from
Oxford. He discusses (amongst other things) the Law Lord’s
ruling in the Mandla Case. He claims that the Law Lords only
used ethnicity because there was no protection for Sikhs as a
religious group at the time. According to him we should now
give up on the ethnic group idea, and just consider Sikhs to be
members of a world religion.
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Sikhi is a world religion, but Sikhs are also an ethnic group, as
defined by the Law Lords. The problem is that neither the ‘Sikhi
is a world religion’ nor the ‘Sikhs are a Panjabi tribe’ proponents
understand what the Law Lords were about. Devinder Singh is
right when he says that if there had been protection in place for
Sikhs as a religious group the Law Lords would not have looked
at the ‘ethnic’ aspect. But that does not mean that the Law Lords
made bad law.

The Law Lords were aware of the fact that most Sikhs are of
Panjabi background, and that they speak the same language and
have the same ‘racial’ characteristics as their Hindu and Muslim
sisters and brothers. But there is a tendency, which since the
1980’s has only become more pronounced, to move from the
‘racial’ to the ‘cultural’ aspect of ethnicity. To give a simple
example : Most black people in the Caribbean area are from
West Africa. Black Caribbeans and West Africans are ‘racially’
of the same background but have undergone very different
cultural influences, and are therefore classified as different
groups on our ethnic monitoring forms.

The Law Lords give two essential characteristics of an ethnic
group : a long shared history and a cultural tradition of its own.
They add five relevant (but not essential) characteristics : Either
a common geographical origin, a common language, a common
literature, a common religion, being a minority or being an
oppressed or a dominating group within a larger community.

I am a Dutch Sikh, and do share the Sikh history and cultural
tradition. I do not come from the same geographical origin as
most other Sikhs. But we all share Guru’s language, the
language of our eternal Guru, Guru Granth Sahib and other
connected writings (Bhai Gurdas, Bhai Nand Lal). Bhai Vir
Singh’s stories and poetry are also part of our common
literature. We definitely have a common religion and Sikhs are a
minority in all countries they live in.

The Law Lords continue: ‘A group defined by reference to
enough of these characteristics would be capable of including
converts, for example persons who marry into the group, and of
excluding apostates. Provided a person who joins the group feels
himself or herself to be a member of it, and is accepted by other
members, then he is, for the purpose of the 1976 Act, a
member.’

The more | read this Law Lord’s ruling, the clearer it becomes :
Sikhs are an ethnic group, and that has nothing to do with many
of us being Panjabis. Harjinder Singh

Harjindersinghkhalsa@btinternet.com
*hkkk
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3T IIF I3 Fd muE dige Het fegl 3 g9 7 99 T5 | fest
feugs &t T3S SoH-Te g e UBE S 83 T |

UgzT ®et gguEt 3 viod3 fa83-Su g S 33 T | IS 3
ufas! #3 17 7 AHse Tf, 89 3, AHd! fiy aH &8 iur-diee,
e gre-Hie J98t | viuet gre-die &9 3 faot, g | fiy
J< = 391 funr Sfemr T, €T 3famr &t 7 Fae | fer AN
it <t gg-farest 8R a9a I fiy a8t 3, fa€ fx, 69 fig
Fo8E T8 uged few Uer J€ T5 | fen 391 § 335 Bet
qmﬂ%%w—eﬂwm%ﬂgﬁéfﬂwﬁ:———

"HS 56K {86 T 916 fHE & 391 &t aret 11" U684
s aer 3 fa Aé fem a1 & usT fam 397 &3 fa it g
It fa aat ?%ﬂwemwﬁ»ﬁmmﬂﬁaﬁrw
yﬁ?ﬁmﬁmm{w@ﬁwﬁefﬂummﬁﬁﬁ
J5 ? I1g USHT R 3T AHST 33 I5:--

" fay mr gy 3 37Et fA 39 & 3¢ fefg »i@ ||
WUE 3T | 98 3t fegfs g ue 11" "UaT: 601
ES "frdt fRftr are Serfa 11""UaT: 465
Ay feg fer © 37< nigg feg sfeonr uet fiy €4t I8 Tw,
frg3 39 dE Arfaw & fAftmr H3=a Hies iz T w36 a9
T5 | fer fegg § iy 9y & AT »iAt nuet gre-Hie gafr 37
A U3T Saear (& wirt fiy ot f& adt |

iy fegg v <t 83 -
far 3 m3 feza9 @ iy M o ASU3 AHAeT w3 JIOHf3
@%g@&h@a%?waﬂ?wﬁlqmw%@&'?afsﬂﬁ?
& yJT 5Jo B foa 93 Gl viAEs 3 | U9 A8 9U3 Jgend
WUH T3eH a9 feR HORE 8 YT 596 & 6T &t 99 | M
Joend f&g Frav o3 € HeHa 3 Irodt fegs adst Fee
ot 7 | JIET S JOHTS & It It iy wieds wEeT J |
%ﬂmwmwmwmmmmfﬂu
& Ho-391 T | JIEn 5% &< q, iy B, iy Ifde HEa®
J 1 YT A J9emd A Tfent & & nidt faudee & uged It
W 37 feg fing fag Aregr 2 3¢t groer # fen fewg § w3
It <tor S 7% AHSTEE T8 -
996 & 3 Afe ASfs a1d ofaw ||
HI HItuf3 fiE R & et ||
Wﬁmmﬁmwﬁﬁn
33t 78 Hifenr fanrl &gt sgaremt 11" "UaT: 544
39 Jg Arfog 7 & ot HEY & AfenraT, IoHfy w3 iy g
e FR:F@T:P[U | ar1g EHHFFﬁ.FHFﬁEﬁ fegraaar, mHEt fegraara
U|f83waaﬁwafuaawa¢ﬂwwwwm°ralmﬁ

JIIE! T US Ao, IR, UFST i3 HEST [63-3H I3,
&H AU m3 fAHds wife, fer J9d a36 6 3t fa wiAt fiy
IT AT, A'® Aies feu miT Sdnt A=’ i3 HASS o
BoASE & 7/ o A2 | WH At €91 576 mudelt faRerIht
fag8a J€ M3 »id'™® YJY € JIT e I8 'Aies Ha3' J Al
¥ I 5’6k USHT & JIHI3 T H'adT feda, HEUST 3 g3t
Iz A Tt T | I T B HEY & TBI I EF IIH-TE,
H3T-1=9 »i2 foure et A3 A Us-y &t §e1 3 nae

otz dfenr 3 | i B a1g 4@ AfoE @ Q9 wEs gt
faugest 39H-A% § 331, wied &6 iz & 79 AUer J -

"5 R3S 3fent ydt 92 Farf3 11
TAfen g&fent UdfenT yefent feg J° Haf3 11" "Uar: 522

*kkkk

o<t gt a3y Heeal € I57
Hfges fiw g9zt

39 38 Afag #t € 800 A& YTH YIF HA BH AH 3 BT nT
W@Wm%@eswmwﬁwﬁaﬁﬁgﬁﬁw
(HE9, T9H YI9 IHeT, HHE aneh) & fea an s9ys fas™
mmﬁamm%mmmm
mmahm%a%m@@a&ﬁmaﬁm
&t i3 9 Afaes <6 feuee! gt @ Sa1 Heee! '3t 3
‘Heest & gt e famrdt grafes fAw &t feve Ts, “wfadt
awﬁﬂ@aﬁmgmmﬁaweﬁméfaﬁaa@
<t adt, faiy 9= =B = & A ot FF T U I ¥ fog B
g T »i3 II I91 Tt U9 g6 (I M3 wiEe (W)
395 (U39) HF HI ©F A J5, 3t 8n <t & Uer 31 91 A
%ﬂm@mww%ﬂwwmwywwm
wﬁvwmmﬁésﬁﬁaﬁa @Wﬁ‘é’fgﬁrﬂ
WFU%@&?W Hs, fgoaT, e33R, FBTEﬁ
WWG@?WWWWI

‘He=e! € g »i3 »i3 '9 8ux & Bgt Ug yfig st @
éémamﬁwaﬁﬁwﬁemwwweﬁ@uaﬁmfew
gzt afﬂ'd%e%ﬂwfsaaa?eﬁaﬁa wife fiz &% Bt 99 S
(ﬁmm%&aﬁ@gﬁ),wwﬁw%meﬁﬁ,
a1 (Ufens) fer ARSS €13, oHenT Afag @@l @3, Aaet fis
TH 113, 396396 TH =13, T8I IS TH I, TIIES TH
g3, Ha9 (fao) =t @iz, a9 Aoy @t i3, It G5 @t
3, W%ﬁtaﬂ?quwaﬂ??%—ﬁmaﬁ  feg
TIAET T& X TS T o3 Heedt '3 I w3 fer Hag foftmr
UJY ¥ HIIS I GorfanT A

I AfaEs & MUt g2t § 919 9F Afdg #f 8 Ao &9 &
il foR &€t 919 s Afag 7 & Tt 979 »foe Afag & A,
aﬁmﬂﬁa@raﬁﬂﬁaa aa'mv-ﬁwnﬁaéfaﬁ
Wﬂﬁaawaﬁmﬂﬁaémwmmfw
wﬁa@%&wmawmnﬁaaﬁéoae‘t 9 (@9
dtw mfoe & Aues &St iR ff9 »uE 2392 FE/AEE 3
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feweT I3 AHAE! 3 Ufgst T T 3913T O TSt S AT o 9 o3t
e & fier & 3¢ HOUIH € It 919 dF Afog # KT @9
ISt ot (fHAsd W™ 3uU Haugrt =t Tet faBfa 8 st
HITS T ABA $ 919 &'6& Afdg ©f It 39 Hoaw Is| fer radt
Wuﬁéma)lmaraﬁﬁra;ﬁfﬁeaﬁa@afaal%ﬂﬂ
ﬁﬁ&%ﬁaﬁwﬁmmum T, 3, 97, (A, &2 usHO
(ﬁmﬁaﬁwmmﬁamﬁﬁr)éaﬁy
TIE TI/ES TIF A3 39 3913t & Fet ¢ A g At wet
mmmmmmnﬁaawﬁﬁwaaﬂa
HeT (AHUS 995) T AURC FaS ST w3 i Auds &9 @ 95
A% it

J9 Afdg B Hewse! feue & HaAe J9&° ToHt € J& ‘g AN
wwwéwammmﬁmgm 'T ¥3IH I Hi

B Hoead mmwmmﬁwmsﬁ?
éwr‘ré—é'wr‘r aﬁaﬂ'ét@ewmnﬁ@?a 89 Heedt &
JusT 3 ufgst @t I 3 fx fai & For wuf & 39 dF Ffog
Wﬁ?e%ﬁmm@wa@maﬁﬁ?wﬁw
fuwma‘traaﬁrh@‘l%(ﬁrum g for mET FuEesT Y fi
H@%ﬁﬁmmm?walméﬁa ‘T Heeat 3 Ha
St 59 T Ton &t T

T g AW 99=9 T BT IH USH 9T HAI9 A (YT & Haret
3 I3 uznrt 5% Ffentt Hast Sfenrt g w3 RTE Q08
3 Q€2 'Y 8¢ I IF WBwWT g, 8F findt yu9 © degw st
ﬁ?hﬂﬂewaﬁwﬁmm@waﬁaﬂzﬁerm»muw
»Bﬁ?bﬁ?swe‘rm Hwammmaﬁ?lfmm{
mﬂmmzaﬁwmmwgmwmoau g
Q@Hﬁfﬂwaa—ea—eazaﬂzﬂ?aa%?ﬁmmwfﬂwm
HaIT: BTwt 3 fitdt & wigreret @< &t AR S A ug AT & gaHs
awn?ﬁwﬁ@wamaa@fe—ﬂ%@ra‘}aﬂ?ﬁr @we'toe
aa?af%ﬂawéfﬂuaﬂﬁaaﬁawwﬂzﬁ?ﬁ%l%ww
Waaﬁﬁmamm@wmmﬁwé
Wmﬂmmawaaﬁwymaﬂ?ﬁﬂf@v@w
mmnﬁa;ﬁﬁaﬁ?ww a?w@znaﬁﬁxﬁcw
aﬁma(a@ﬁfﬁwa&?wmﬁﬁ?fﬂwﬁémm
gwaﬁg%aaﬁa’rﬁ?mﬁ”wwe'?@ya
m@méma)laﬁmﬁwémﬂéfmmm
ffw & afores mioe & Aer Ao aafent 19 d8 Afoe A @ et
837 smee| feg €2 (I3 WBWT) 3 gmE T AHT A w3 et
fEardintt & »mi-nut H3 »igHS J19 dF Afog A € JEt 839
J9 BT AG gt '8 3= gt ¥ Sudel Hf YT 391 Hewel §ud
U8z FEL A9 £ 13 el mid 3t RSy A/t &t feg 3
AN fid o § Ao fddnft A

JaH H 39 o 193 ofd, T Heee &fa 39 ga1 fer Hg afg
FH oS domifa, 7 AR »eHad 66| HUSSS MEH afe oieH, f3A

Hfg fazardt afg 351 a1 Iarét s fare 3fa, w3 7t wiews fa3 &
&1 (I Y3 HIH Y&H)

a0t dfE "5 89 goE Aadt e Is:

At et feur & g9 i ofz § Heeer €3 sar ur fos faBfa
H@%ﬁ a‘erﬂH?ez@U ﬁma‘cnfamfaﬁ us’aaﬁwa'

TN

%Gmwawmahwwaﬂasaﬂl

HTeS © nige-get o fogg S9font ‘Heeast © o937 nidr
feuer I fx dg yfig feees 3t ag fiw a5 @ f&x 9F
IIHZ AoEg’ Lo &g st d9 fRw & eud ‘w9 fie
m’%vaﬁwﬁﬂﬁv@wmiﬁ?mﬁgmaﬁw
fmuFﬁanmeUﬁzfuwfamaraﬂTﬁra@w%meﬁ
@%u@?ﬁﬁaaléﬂm{gﬁéﬂam?f&a%ﬁrﬁ
H@eﬁaﬁmmwﬁa@wawmﬁﬂ?ﬁaeﬂﬁwe’
W%@WW%@HWWW&WEW g
m%mmé}%w@’aﬁ»@@m;ﬁm
993 How Io| B8 © It it &% go2 dic yor dies & <t
He=t ¢ ufgst 3f a9 d@ Afgg #t & »f3 Hfenm uS Hoo
St ¥ T forrg &% Heee! § g393 v JOHS § et
HoE ®d1 UT| THEHt caA® © AT Wt A3 Jo9g9s fAw
fFaates & ufgst Heee! § 39 dF Afog t & »f3 Hee As
wm@wm%@ammlmwﬁm T ufa®
wEtHs ' 8o feue vs:

“Heed: &g Hog sy Un<t usHdt & oSt Al 3R <R
Mmmmﬁ%ﬁ%ﬁmmﬂﬁaaﬁaﬁ%ﬁaﬁa
mnmm%ﬂa%mmmm

AfSEIGar (famrah) A3 I9sgs fiw & A Heeel § Hog 8y
Y<'s g9 It feur Ht 3t gT evedt coHS @% foR HT &%
JIHS UF & JIget € 3a1 U8T & % II¢ Ig? JIHE &
WMTIHR »JE 96 o & I Tl J, Aefs IIHST fAge I
éwaﬁmmemgmm—mmmm
ﬁ@ﬁrmazae‘ta‘érmaammem@aﬁmmnﬁa
# fo9 Ton 9O 5% TS 29K I| FAHE ¥ I O I g
d1St 7 A & 319 dfF Arfog  ffT 39 991 3 € JORM I

H-TY wfgadt w3 fi<t fegest & & IO § a9 fas adt
ths»m?mmMaéWém
FHEES” et IFe T R A Hionr I famret grafes e 3
fegst yfia feeest © 9o 5% fog Az &tz T fa Irae =
JTTH 3% I 79U 59t w3 &g v & 99 © It B I
J1 39 eIt At § yfita »faw fefsoras Hafee €8 a9
dra Frfos FEd 87 HOHS &9 X waS 3B '3 I3 v ITHE
Hmmaﬁw%wmwﬁaémmﬁ@waﬁ
T w3 TOHE HTUTES aHIEw st gue © e AT I
yfi i<t feees wika a9 fimg, F yre, o f3udt, 3.
IJH THT TIHT, UIITT TIHT, ST YI9e! AT (A1), Jaat
yre feddl, uSEIH I39<, et ferean, 5. MR HaH,
gt fHAT nife € fegrat 3 fewe 3w Galeafiet © YSrg
HaHES % que2 ‘T fau difim g & fed A B39 T fa
‘HOTES THAEST STHT JT& mddd © AHAHT a=t miBH © 53
J 7 ueg g T fodt aret w3 nigeg € 2999 T AsHs YUz
a9 & A3 YfHT J¥11 99 d[@ Arfos =t I < TR o9 It
et argt I

‘Heeel fage 3 feg 3@ AuRe 9t 7 fa far @ yex iy,
ng@wamam@ﬁwaﬂm
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3 fET nidgg & AHS St WBH ©f 99 J| ity Agg<nr &g
gt fagst & we dT I9d JIHE § ITFRT Hae & g3 I8t
i It I HHET THS B YIES UER Jfo3 Hivee 8 & ‘a9
dE mfog #f € Us & 391 (AUSS A »E3) I8 AEGR ISt
gAY UST o JufEs ©Id I 7 &g won8d I fa gaHe
AUt feew 9% 96 Bt wid iy HefiasT fanrg adt| fem @
BT $ F i goHs © feddt Heeet ug & &t 391 ur fiéw I8
Aefa AugeTfed faAH € 8& IO § US & 391 U8T Jal

fer AR U v 35 377 € feut % 81 few9 3T I, figh &
Tgdiiaas &3 i3 A7 AT 3

q. 89, 7 FIHS § IITE How Ta|

2. 89, 7 IO § O Bt Hae HIr grar € HE HaT I8 i
WAET T AHETE Gt weH © 99eT ‘HTees aHeEeT T e
famr 3

3. 89, # IIH® § JIEE! &df Hae uT feee '3 &t wr & a9
dr@ mog 3 A Sfent fies Aeds € ot Is

fegt ' S fam © 3a & oSt famrer 7 fgs 919 dF Afog
FETh iy feee Hmwmﬂeﬁmaeﬁf&mém
ﬁwﬁﬂmuﬁ%@agmgww%@ 'g Bdic IH
3 T5| U feurg T R fog O @ et 3 onft 5% a9t
T9 fEg-Tr &% 3-3790 <t I go I&| fHEa-TT & we J9T
@Wﬂaﬁrfe@?wmwaﬁ(aﬁmmﬁm;ﬁé
faresr & goo AW EmiE @ feg faf I% <% e 599 st
|

famet grafes fiw <& fodt fagmg ‘Heea gaHes Rt yHex
mﬁ%ﬁaﬁmmmmﬁ@ﬁwwaﬁgmm
& Fgo I He=d o me-fiter fedt foame I fa gEnTe
J9ue! &t »3 fer © 99 4@ Aifog A € feg9uaT &%
AT &dt wia AT 0§ fordt grafes i & Heed @
YHE 8 § »O9 ¥ & et 3 BHEE nT 93 IOHST gt
feee § I8 a9 & e J| faua-vu & feorfont gdmi &
T HAS J& J AST T 37 JaHs Aedt feee fa8 sdt?

*kkk*k

TIHE TEH THI G
FIeH3 fir USA

Uy yos3 ‘firy 3oz Howre™, 7 FoHst anet <% 1945 9
YT ISt ot At g graT @9, U 18 Bua feg wen I
3:
8) Ht 39 dfm Frfow € us (AOJs A i) € 341 Heest 83
WW@&MW%WWF@W (fem
3% 93 I '9 v 3 W33 J, fer &t g 3¢ fast Ht
wmnﬁaﬁé}aﬂamwmwaﬁwaﬁrwm)l%ﬂ
3 83 wide AfUg @ Us &9 & 391 @ WIEH AT AT I
muﬂﬂ%eazﬂ%wwe'| faBfa gams @9 fewes feg
ﬂ@?%%ﬂﬁﬁ@ﬁ%%ﬂ%éﬁﬁ%@?ﬁ@ﬁ
&3 oz i & U5 fer HAS @9 <fauf Ifenr I yH 39 3
fHradt mi3 s dt938t 7E @ fer & et adt fiee M3 73
AHH ARS AW sSfont @ oA § 972t fow I61 WiH Hast &
TJHSIST <t aret 83§38 IIt T

1931 3 1945 31 fAgs feees 0z Hower & f3nd ags
BTt AIA9H As 8J5 €t 3a-a131 3 B & oi3T A AgeT U9
STa" dnit HAgIMT T WiH WiHt M B Ade IT F wiE T
HOE® 8Uat a% Me et W3 A99 © A0S &8 & g1l 8/
I @ feust Hos feaea ®et, wifddt 81 adat 7 WEST &t
3t WIS Ad9 A faA & »iA £ Augs fenast & wa st 3t
a9 AEET I| T UH WH A3 3% AUS 3T IS 96 Ud 9y ot
3% &9 T & 3-313t 5t T

“8 THET & H »ia 3u3 Aoy feu I fiw rrfogs &t J&t
fesrzasT fog fr: 9 fiw <% U fiw Afogs & feg fay
EWWU%WWEWW%—&H@@%@‘
AECT far: Afdeg fAw 2=t gnrgr 89 AF feig Afodar @<
Afag muE 39 '3 YI'3T 937 © TIAG 3J6 BTl A I9J I8
YTt aEt g adt &3l fer vHS feg HY wias 36z Arfog
%Hﬁwh:ﬁﬁﬁfﬁwé@éféﬁ@%mﬁrwm
T AgeT far; feags ffw & I AURSIags odt 3 famr,
w@wmﬁwmhmﬂzaﬁ?%{@aWWE’
us 3e @ On se Sy-gy gt '3 9T TS, ua@wwfzm
YRS & HHS e fan; arcrﬁs'fﬁwma(eﬁnauzﬁrm@w
fog & muRe a3 fa B0 o & for: gefes fiw @ & adt
JT FIr fegt Sfonit €9 far: efes fiw Bt € a® w=ar
a9e I3 Ial Bt feg & faur fx ferm yAsa & vy gu Gt
&t fBftmrm” (i3 A%TT 2004, 12, 10)

i Uar 14 QU9 ‘Toee’ sy I faue o5, Bud & YyrAasT
J fer yA3x € AYJs 9T 3 A J9H 1944 T 9 w9y
Jfewr /|, B AU dfenr T with At 3° <0 8HT 3ux
3w Arfog /it w3 Y36 Hist Hua & Age T 3T faar I

s Are, gt & Yo &% feg aran sfonr famr A,
%Uf‘a@‘dm?aﬁmamwnmwm frgt
Tt g3 STeae’ U Bet Uef 9T o cgam aa“mrrl@w

3ret Afdres ffw e (gT FEET H »ia® 33 Arfod) &
WIS AN H3T € 3% 3 8A &96 f9 7 AN-AN° ASYT €96
Ay o3t »i3 Ju-feust 83T sEt g9-33 A Ot st
38t Gt & ferm Teeet 9fl (UaT15)

JISt w3 Ty & I1® feg T fa wiw feg €< famrst
(?) figt § 9 & 37 IE 39-3° 51 T ,Eq I9 JE I s9¢
Jt 35 8% 99 T
feg @ famdt »UE AURST 996 <9 vy 5% @ fAdg &9 99
IS A€ o UIt YASA fe9 ‘Hy §€° Hoe J J1 51! 33499 <9,
gihar (s 5), Yger W3 wAtA (Go11), gas (Jar12),
Toee (UaT 14), YI36 =37 &t Jaeg 3A<iaT (UsT17)
yrzes (a7 33) w3 ufasst wiftrfe-dist o9 Auy Areardt
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(Ue152) wife &9n J1 fomret Afods fw # fed T 3o
et newaT f&g Jt AT fae g5 HY & @999 <9 &dt, 89
3 HY € 999 € HY AT €9 &

TN

5 3: for: gefes fiw, for: Afors ffr 23, I3 qEt Uz Uz mrfag (3et
feags fiw) w3 3t Hoe AW args Hastl (et UsT 32)

7 &7 s & four ae & 23t a9fes fiw € &% &dt HaT
Iz fAw At 2= € 5% AT A 37 3 A 37 &< f&gd It
I AS M3 8A © femr &t fFa It At 3 <A® <t A3 feg
fag s foor A2 | “fa fer U7 €96 €5 (Iefes iy ) ae
3t FETT {t TEEt &% JEest 7 99 e 89 YRS fHus
AT et faeg sdt 1371

UR3d g feg S ean & ufgdlt @9 g8t 2003, 3 & feg
YAz ffq A 3 & <O yIet I ug et At § fer @9 JEt
Aeadt st H & fer ffT 88T & viu @9 w2 919 J8 Afag
@t =9 ot fsftmit famr I, f&T T Ga=T A3 »EST A8ET <1

B 7 3T3 QU3 IUES 335 § FEt feaas fiw s & e,
fr & a<t Ages I fafa 8o 393 fesAe a9s € X &
& FEET T (WA J9a O T andt ¥ FEar yus T
SR 3 St IA AY 3 uer uBT <9 Ae® odt I Aae, Qeigt
t 87 e Tt o Ifenr fags™ 3o © UsT B Tes J AT, HY
I HUST U d & Yare I It Aet I, a9 TIRG|

fefzom H a9 9@ Arfow (393 T2t 391 Fud farmat Jrafes
fir wigtEs -8 2000, Ta 642,---(fUgst @9 HeEt 1990)

THIRI JT T A I UIe AT e Ae A eo @A AR T X
A fam BHEt anet few fex qfet <t fanerst a3t 99 At 67
HHET aHSt & famiast afes e & 1946 feg ‘goeet forge
Aowd fogas izt Al (‘Hereal Uar 12 w3 UaT 224)

STt TH%T o <t g fomret feaas fiw & ffg AR 9T &

et feags fiw 7 AT fg €7 & 99 fam a9 Aoy

&t 7 faA AfES war 393 & J9e I fem § 9 98
Arfgg w feu fam & w3 o AHs i3t I? & ;7 3A uE &
JqT v & It It Hoe 7 (I9fHs feddt grafasm usHdt 6
T e 3) 3 el YAz Ae® T AUFE A< 3 A IS
o f£7 HAS™ AT BT U431 7 A< w3 9 st arafes fAw
T fi®e mine F9eEl »i o€ nuE foqi d = AgS|
U & ne w3 8 A vsHIs A faarar
et 8" &3t swa €t vigwt ufan

U3, 4 5299, 2008 (87 U39 Uad)-THe 29 dde Uz
T "9 1 puee fiw & A3 esdts fiw faarar @ fent <t
WMUST UIaT IfEed a9 3 IFF < TF wddl yfdd ad
&3t 91 Az owdAts fiw faardar efent & ness feg
fdg Hfgw e »uls mruet u3st afees da Gae Andle
d9 fedu feq nawt efes i3t At fAn feg €57 & Sfiwr
fa €7 & wet fig Afow mde mdts 22 W99 1985 &
fagT Juz © Afge Host fey Iet At w3 18 EFgd 1991 &
€57 T we fea U39 & oM foum| A3 wodls filw &
nes3 feg fe3t noat feg en sfenr fg €57 € usat
WUE WU w9 IF faorer fonrs fést § w3 €97 €
ufgerg &% et fonrs &at feet| €n v fegw <t €97
U 75 fen st §u mrust u3at 3 nidar deT Ige I8 |

nuE uSt ¥F FE Ot € €39 feu AnSt afewe g9
Frfenr fa €n T ust En 5% deg aeeT 7 faffa Er e
UIt @ fox 99 #d3 &8 wHdlar feg AT a5 w3 Gr e
U3t €0 &% Ffger gder I 1 A€ fa ¥ wue u3t 5% I
FfasT gd<t I mF MuS Ut I 3IF &4t T It |
o< fugt i €81%T A HIIT° HTeWdr AH A: Fye< fiw
& wuE IS feu fefr T fa esAs i wrust ugat
€3 =T o ©n A3z &dt J9 Afowr fem ®Et St @5
&3t aret 3w < nigwt yrfon Sist AT T

“fomsl” 73 fiwr HAdls /t & 3%t f[9et
IHET IraHy Ay
Af3arg War famet A3 fiw HAslts T,
Tfaqrg # & Y
g+t o g3fall
Jae SaA. (meh) & O3 oo fggr wy =
‘famirs = Arag” Y9aH W 83 B 578 Fee 7fl fUgs o3 fost

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 24



The Sikh Bulletin

HW Y3g

January 2005

(17 »@mAS/6 ASE9) 3° feg AR HoT It &t fimr Aar Se B9 T
famr J1 fem & @ I vy 8wt TRH-JE ©F YA SH AeH
'3 IS & HAST & feg ©RT 7 fa erv-dE & feg At 99 TR
fuzr @t & & 1 vy e BR T At Y 3F g<ar BTt I

for 99T € 93 g9 Te-feew of G&F I yge &t
fis" fx feg qa? fon ee-fee= € AU &9 99 fams T J9
3 o » 99 I5| 89 Ts: fomrat feags fAw (‘AETE ues
Frfas), famrest ygs fFw (fu dEt, afeies mrfas), famrst st
iy (oreesT) wiz farst goam i (ufenren) | faprst feaams fing
gfd3g aea (TAH JF @ ufao® &) & 99 Hoe o% mifee ufas
AAE 35| famiat fexes fiw fer d@ & yam /39 9@ Afag ©
FIET JIC I5| »AG FET HiJET i gHe & fegt & fega disT
3t BH & Soudhnl WHS &7 s ‘mEed 7 JT! fegt ‘AEESt
& feguz d= 9 Aaer 7 feT AEET »EE g dH & goHat
Y AHES 9 33 TF, 37 < fogenm foean

fommat Y9 fiw fi W & B IF ©f ASS AT J6!
feat & a9z aed & us 3F g f9or U9 Ig dF Ffog &
SIHG & IH fIT & HAEHS fasa® 3% famrm, fagh & s
feg 97 =fd< T=
fer 9% & AfA & 393 (I yHex gamr § &8 &) & 9
fru &9 & afFm St 91 HAdS #t, vy & fem = 32 & fedu
CEY!

&= oo fiu a9s <t affm it 3 fa At 99 & oM & I mi3
87 awH T TANE fuzT /t & fegt & TS ue ms ISt S
TS Wi famdt sa1 iy <t e fom yrsa feg fimmer it

J9gA iy f 993 aHs € fammel g6 fegt & ugy
greet & TRH 38 § S=fenr J1 ‘RN 9E ©f R pees €t
RSt 'Y ‘TR JE ©F It U9y o7 famrdt /t @9l Uy ‘ERH 9F
@t mZ arEedt & TAH dE! fordt & A3 9% fAge ffa i
I3 &t U9y aret 71 8T T HY 319 dw Frfow & gagret, gesT
It & HER | niu & fer w72t & e & 13T I feR ugy aReet §
fam 337 IB ae?

TIAS famrat ITER A, wiAs Uy aRRST § 3% &t
feg g3 daft 397 Aew 96 fa AW dE € J9 gIget €
fedusT g9t ¥ 3 fen ugy ARt '3 ydt fam 397 €399 fen
fenm| famrst / »my faR § ¥ege 8 39 I »is fag

HAds , wu & feg faor fa 3w 9f9z” (wAH 9 <t
g3 <31 g9 R9 wAnE fUsT /t & Ag AeUs 396 THS aH
&t fenrfimr S5t I, — faA 37 fort e=3Afes & IH-F3T fafimr
J| At 79 T F faor f wag qu, &3, Ha w3 Jarg < fenrfimr
J ASEl T 3F H & fenrfinr f8° sdt I maEtl ‘eRH dE mied
frge o & fonrfm 580 Ufonm (3% U8-1428) '3 &It argt J1
ot ot g3t €t fenrfimr f&fentt Ifent 8ug w3 fag it argt I7

aH & g3t Hift fenrfimr €t &t 7993 M, 89 & Tat dof g3t &
fenrfimr § 3B 7
at aH &t fenrftmr 7t 319 9@ Arfog & o7 54t a9et?
ny 3t 3T IE q9C J 3T oA fenrfmr § ot g% a7 fegt €0t
e’ &9 aH < fenrfemr g5 fer 397 T
59) fory aH mome aafE afe fesr Ty uefall
WSt Ha3 Ja1 wefa fefg gafa gafa ugs=fal
(T 403)
) e faes vifsx uze Hig ug T Afar @Il
93 Uz 79 yr Halfg 39 I8T USe 3T A |l
) HZT I A 30 yau yf3 nreet
W9 591 HfT Ha 7 3T & et
(‘BRH dfE)
) aH3d I 7 39f6 vfa 3fA a7 Fofell
3fa 30 7 ofg A6 a9x Ug ufs Al

Uarsrt (2-A) ‘TR J8 (3f93-244) T° 781 HAGS #t, &<
fenrfimet (€9 3% god aHd nifen?
(8-n) T IT JqE Flow &7 & I fenrfmr THt feg Tt
yIEt fersdt % Tu 3T FeH § Jaet J1 He § AHSTEET I fX
39 uR fer T & Hfamr aear| fis-us ae 5T8 a9 fos
TH Y| ASS T, MUE IEH § HI|
(8-F) HrAdls #@, TAM 9E &t feg € o=t g 9%
FgeHt & ugTEt fersdt €% I9E I8 w3 udEt fersdt & Aar
96 BE HAgY aoemit 36 — feg &g & & nEg Aar odt &Jar
3t 39a § AT
nEYT 2IIE FgEm I5; fEx g & fHess feguzr age Ta|
fuz /it & »ius HAZ foR fonrfimr @t T2t widr garfenr J
gt fenrftmr anft § a0 <3 a9 <% Ifos aget J1 fersdmt
#t & US 3T fomrst fimrsl’ w3 AEe9 S J1 /T 39 9E
Afgg / & 7t T fedu I95 T Iue eArw fusT & a
&t I AEet|

HAGS i, ot IAT Aree J f& ugret fersdt @ Adr a9a
i SA9 F9fI3 I? »idig Aee J 3 g g9 Tt fersdt e
Ha1 a35 & Quer et I — feg afg & fa wigig 3 Aar 54t adar
3t 59 § A< ar| AT fen I9% & eAHE Uz A & Jue fam
3¢ o o 37 05 95 A3 “faprdt famast i3 “Ales’ w3 U5
fegt &t Hiz| feg fersdt yant &t Hadnf & T3es aget Jet
3 TH THE &% BEUE I96' o TAHA T d S s &, TR &
g 5T §3 T

H a9 9@ mfog & & gt @< ymn, yast ywr &
H9e9 U35 It J1 fer € G »iist ‘TrH i & Jee &<t
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Tefanrt & ymr Bet Yot 7, -
59) HemT BT Tt A8 2=

Es

&ag 23 @ H I8 fAHIfa HeHy wig mifamrar il

If9 ot 33 Fafo 35 fEefo fsarg ug AT

(s 1138)

) 37 IH wif U A |

HISS AT I |

(a3 &ed)

HAdS Y, o 87 widyr caa8| qgust o<t a<fanit ar
YA II6 T § HEHY »idet I U ERH 98 & 99% g ©ReT
J fa T fusT it & fUES foH Hoas JwaT (T3 v 2<t) &
9% 131 < 3UTmr it A 93T fedusT!

feg fefsoma Fe T & Kt g9 niere mfow H 99 aox
Afag & AIs g »rT 3 ufost Trs ot € ymrdt As w3 /t 19
WHITH Aoy 3198 ST d9¢ As UT 83 & nust wat wieg
T Yy & feduzr i3t 91 3 &9 At g9 difde iy i ge-yEr
HI-HAE &y 3 HeT 9Tl e fhae faust &t 32w 3% 7 fidt
& gIv uBz TS| fef3am o T 1 fegt govet & feo AZ
T 96 T TU3 FH AH (214 A) fHiwnT|

HAdlS , ‘EAH 3@ &t 9T yHex gt § &8 J
T ATt I9T JTOHT3 feadt J; argaret € €% y=us J9<t J
ATfaE wiEr safent »i 993 Jiet At fAr et & vy & gesT
dret 7ut, vy & gt & g9 8F © fedu adt &9 Al o A
AHET” W3 Tt fimrsin™ § &t & AHS &3t | AR feg
afder T fx Joaet ¥ fedu yeus I96 T 9967 eHNE fuzT
gt T, 8T wifamrat I, HOHIY J1 HAGS 7, JITS J9-HEE TJ
TIHS It T~
) FOT Af3dI9 A »iuraT|

f3m & mafe forsa AR

v F93T Jfg fg I TeT A fagrar T

(Ura7 1055)
) AU 3Y AAY J9 I ot
9 BT I o AgE & JHIT I
a9 & mafe fufsnr A9 ufenr A9 A9 A=l
(Ts 1060)
9 T AEE, YT &8 13T I JI-HEE IHET Y fhoy
T HIA JI UF TRH dE ©F 98T YyF &% 33 d Te-UT,
NIIITE W3 UIEt fersdt & Azt 71 oo gH 3@ & I8 T
far g9 Hf a9 nigHeH #t sIHET Is:
“IBH ABE AE HASEM ardre 31 A% A8l
fevz T Af% 958 s fftrr gar 3@ (U 84)
JIgt g I8 &t I fous Tt a@H, fmrdt, e
"3 TG & A% 9T T QueH ¥t I w3 feurdt & & adt sume

ot =rAe Uz # €t gt & 99T for g9Hs <t fedusT a9 Fael
I? #t =t fen growet § Af3aet & 93T aret /it J1

H a9 4@ mfow & & a9 Afo t & ufesg ot 3¢
feger 15 393t (9 »is HABHS), 11 3 »ig g3 fidf & gt
A3 J UJ 317 &'8d €< #t €8 wW9st fegrgugr &% 8t &
fx, fegguar & & — widy HRS J1 U6 96 A8 ‘A8eT wis
famsy &Y, 7 £t Hotygyt & ues gt e 933 fedu ads
TH IT& § T 36 o< it & GF TR Af3 & I I fow
Tz, figt & Ufe3T 7t & Usd AUeEs &7 »ig 993 dret At
a2’ T Auws dfenr, fid aH € He 3 <t groHE Jeens
A3 J firdt & U9H 919 8T 83 FAG| UT H'S T9Hd »idl 3t JTB
FONT ¥ 9% AR g6 fagfx feo faugt & yare firu o feddt,
JIHf3 fegtt JiEF & Usd AUes &9 9J I ISfasH U 6 fen
& 37 &<t TS T

famrst g9gR fiw »iust yrss <9 feo & fue os &
3 AN ‘gf93 sed’ @ YyITH A9 3u3T '3 g faar 3t g fag
d' T Horer ug €9 f& 3% AT I I R AR <t €9 9% 9%
T5 (1708 3 1922), B8R AN g Tt faug, HI3', fsaufemt w3
et ¥ 37 &9 A3 JI9emT AE & AT U9H-JIg 8T o7 A
JIHS feddt Arfas fsuer »ig Sist awEemt fegt &t Ies oISt
HH

farrrast 7, 308 Arfee wre 9T fa fue® A (29 Aeedt
2003) WIWHAMH. © HUl &. HedAs & s fosr fa fiy
gt I 95 3 fen & <3 g9 fen 37 &ffpr, i e €
Js| fer TRz feo fig e T % fiu fdg 981 HAdls #f, feg
de fdT o qg & 839 Je a9 & feo @ frmw age T fa
fanrg &3 A — 378t Hat fiw & 33Ut € 991 U9 A8 AR
w3 “famrdt 7 feT 3% ST adt Id e
&, MTII.WMANA. © WYl €t IF o% gt st 31 for a9 & B <t
gt fegt <% femar aoet J1 a3 feg w9 WA, WA, T EHe 3
fegt o fer & 839 B gewr J1

HAGHS #l, I8 Fr® Uer Jv J6:

1) AfSAT ook €< At & Ut It vy AT »ig fer
39" AZ g9 A0S 31 o IF &'ad &< At & 2Rt Af3 & v
&t &izr?

2) TAnE fugr /t & " 39 9@ Afog & T ysd Fues
oHen mrfow feu izl at 87 A TrHE fusT @t € et fedst
95 T T3S 92?7

3) e wrnE fuzr & 93 feu H g9 9@ mfow &
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I3 It Mt 3 &t fai iy § wiust et fedst ags & gaH
fazm?
‘TAH dE° & It feddt a9s T w9 sfewr 7 foor I, 8R &
3T fegar & & T &3 31 feg 199t At @ nrfte °3 fodt fig
JE T A & fen & foue & mit 175 A ufost & J1 findf § &
8% g fggr I7 J9 3T &, AHT A3EME € YGeHST € Hag
a3 w3 fef3am o% fuses a3

famat A & 1Y HY 919 a'ea A" € gOHeS-Id &
7568 Uz wet 8fonr Ju I7 T T HYH I® Bt A AT
goHE AHH fJ% fomr A/ gt € At qust wiar Sar ot A B8R
e for 91/ ¥€ & g wew Afow fegu, €3 § a9
d€ & 99 niIrs Afad fegu gzare »ife, fegt & gew alst Al

o g fiw goeg @t & Adtet g v At orfe
e i § usH a9 T &8 g6 9| findf € fiaf € 1S U &3
fiat & s, Afog 3 & ygst, Fom  dhras wed fig a8
fimm faugt & Hoofonr M fHiewm sgguter goHe HIS,
foaHfentt, @it @ 37 &9 A 9w AT &, 1 AX 3
A'ST O9H-3g 8¢ & o' faarl 214 A (1708 3 1922 3) & &N
AN 31 A3 A0S, fef3am wiz groHfs 9t &% fuses ag9e I91
YI3s A6H Ardnft, 100 A, JEfas™, HioH™ yars, Joyswy
HIA Wed J9H3 fedtt 35 3 Joehit feue, gonst & aes
oISt = fUAr /il “gfeg aed’ € AUES AR §OHE ST O9H-39
A 3t feg 99 fegt & gew 35t 3 AT 55 AaEl HI? groHet
fufeor dEf € 839 § Af3TST €t 98 yHex gaf 5% 3% &
3@ B39 aga »iE MUE FUe § gU8T THS FET Hal i &
o B8, fegt €t 7St I8 T 531 I AS AEEY »iY famrat’
T fa gravet © fer @39 § ANST adt de w3 fersdm-yant
B yASS fHue »iz ASH 'S T8I%T & F I8| @] HAIG 1, 3!
3H T I

HAGS T, 1300 A% € 81 AN 3° 3193 &g A3 v 9
"3 TH-UT € HEX FU-U9H § fegt gronst & HasH ¥1 &
feng = »esT vy &, B St YISt T &, ¥0-T9H § A3
UeT &9 99 adt &l iy g & 37 oo fug = 3 3@ &t g
THS iy A8 (de3 fJent & on 9w & fig @re) famg
age, fegt faudt/manmnm. & fa s g 1 feg
faug/mmg AR, IESS iy A93 It wRls a9 3 ufost /t
JIenfont 9 AEUS ads & B3 & AT 938T ®aw Il
WAG  WMABY/STII/E WA, WA, T dions A9l fgor 3
U/ WHIA. MUS I8 3131 9 At It aHTg I AEdr
— A3 ‘AEEET M3 fanrahi-famrsin” & Hee a8

HAdls w7, i It T feew @& f&x 99 J@, Jefasn
Ut 6, 99 »UE i AT 9T g e I
feg 3@ 1718 SRt g foftmr Sfir fomr T fam =
ysd HUEs ‘AEed’ ISt ff & di37l feH dF T »ad dHeH
fourd} sTEt Hat fiy &% JE) diBEs THer 31 HAdte H, 89 ot
ges B muE 35 & 12 UF I35 3 IBHIT YAA A5t JI
fanrast 7, wmu Bt f&9° fea I'1 HAGS #t, YA ags 3 ufos’ o
fegtt a4t Bar? of I IE Het i T &7 U, YFAT ¥ U
7 ot fen dE wed fEa & yhAar I 7 JoHf3 fegdt & 927
JoHf3 feddt, iy oon feddt ferm g &t Yy 3t o= aist?
I YHAT 75
® H I midrs €< #t &, YS9 € <9 B, W3 diar #t &
g g2 ft utH S A9 (3 Af399T @ @90 I
i) ¥ T3 &g J Af¥ a8 Tesa9ll
T 3¢ & MEE M3 39 I3
259g AT Aieaa |

H& Hay fa§ 3fo farmam
(Usr 257)
i) w9 &2 1 afe 5 §F fea ofg &t &2 H wmII
(UsT 1304)

o Afzarat & afgdt w3 aga! &9 wieT g9 A2 Af3arg
#t g 3t ygz & G BT T QuEw ¥F I ug my B iy (Irer
gur ) <t 62 & 99 51 T9! HA Y, @9l is IA I 3 O
AETY SuEt 7 ‘AEed’ It At qoHfz festh dm T use
) CHTZT a7 AfSsH 2 A3fanr Jfemr aam @ g

A J J9g<St 9T AS”, JOH3 fegth I faBfx :

i) H3 fuzT Aafar Gure g3 fie fifs iz a9l

(U7 1013)
i) v &t 9z fusT fae ol
HIf3 HIf3 &g nuaT| (s 1022)

¥) “Ht gg ofgdifee mfow & 93930 € »wes9 AS,

IJIHf3 feght T fa@fa:

goHr fars HIF & St

weg & S &4 REl (T 1035)
) fer d@ wed /t a1g 391 o f & W=H I St

o famr I AE° 1 o &t At & fefzam qmig I
&8 JTTS wIHWE I FES TSN TR I

HAS 7Y, IAT graHSt g2 a3t MiaATg JIgH3 feadt,
m%ﬁ%waﬁmww&%f&ﬂmémm
a7 Fures Tei=t 7t T ot el H, %wmﬁvml

FI9s AEE H: mﬁwwwg frgt &

mmmmamém@mmwm
dH § AeUs 3T HHST andt & R 98 & &% AN T'R3 31 34
fezr T ug feg & 3@ I3 e9a & UArdt gAtearet, ufenmsr
¥ himr w3 T3 Uz o 7 oo I fegt faugt w3
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I WANA. & g a3 uas &t vgs 3, @ fer 9 3
WETHT BT 7 AdeT J1

Is T At AHS aHdt w3 O fem v ‘e figt &
PUET %3 =@ 79T fAeT & wigAA &t JiZT w3 wuE giAT
fedugse e ez A uz & uradt JI

HAGS w, ot »mu & fer 9@ & 38t yAA & wiehA
dtzr? ot fird W Ui et Fiat? fa A 3TE v S, st ERd-
dE & 39 J9fEEH Ut 6 wed, I35 F JOHf3 fegdt st Har
fgar?
IHTS Tt T 3wt gove € 3T YS9l § sHe &9
AaE | feg At wigem T

*kkkk

ot fedt T I9H3 femmet? A fx gavs &t
AITHT gwies!?

3ret ARfeeg fAw

I fipmst A Aar3 7,
Srfgarg #t ar ysATl
Srfgarg i &t g3fall

¥53t T & Io &St Areardt & »uE eHifent It 99
A3 3t <1 ugo8e & 89% &9 Al

WH J&% I7 AR &Isd 8.30 '3 HAdls i & I
HAA. At 355 '3 T¥THe SISt 77 It I O3t fegag
JITe! € 7S At & J€ SO HAGIG 1d B HIST & aH 3¢
IHIT 39 IT T5! A A3t & midts T fa fer aEr & ufost
I3 96 <1 49 d95| WSt Taeret ISl

7 g9 A3t 9" g Ir9ny iS55 &% fer e wigt
ngeE St AAst feg ugew AT 3t feg & U &t 9=t 3t Ae
J<at

g oA A3 9" ST AT § @ Wdr MM X fEA ST &
BT I96 THS AGHT F&3t F9w I 1
e 7 To-wer ¥ ot T 3 9o Tfent A% AEUS Jie § HaeT
I IHH FF B A< 7

ot fog 9T a|r T A J9gE! & Infedt A I II?
IS 23/10/04 € 3 fe9:
®) J9 55 €< Hl AdeeE ydt Il §F 8t & »igst it

w3 HEe ufgnm:
a9s 1 8% Jfe 92 hud...

() A it HIT! I9 B8 U 7 3 MU & Ja1 & 93 A<
8w @ gt grfeer adt

(®) MU TAS Aot & »UE »uE 139 ff3 I fdgnrt &

24 NIIG JE Ia| Tamt & I wE3T IT TS »iF
findt € I9 3ok € i IT TS| Afondt & e miiEr

M 139 37 J1 919 &6x & ‘Tfagrg’ 139 ffzr J1ug

9 56K & WS W33 919 Jf8 Afdg 9 adt fosm

yzT A 87

fa@fa 39 sox & fer T Fa=t & et & fadt T
Bat Arfontt € 39 U U AG| gie & H39 We-wisr H, a8
o 39 ‘AfSaH H°r, THEE-UTHGE & ‘IJH IH H, fee
e, sTHES T 139 ‘Ho%’ | A3 © »iuE »iuE 139 Asl ol

mmmﬁawmmmﬁvmﬂ'%—f &dt 3
WHFHHTfﬁ'HFﬂHT%WEHTSBTHRﬂ'HHUHWI

*kkkk

3 foue saar €3fa Afg It 121 (e 953
37, JIYA & Y AT®T BT HbeT U & fidt dhort
agt few 3% 2 foor 31
9995 fAw (A8 o) g9ues | fHw A9 fEacdoras Ja37
WH 3 3F91T6 40-50 A UfgsT Bat et gearet €@ SaaHa
o ¥ dags AEs & fHeser /At “H9T IR &7 JI&dnit I
I 3 AT JH 77 wwemm@maww&fﬁ;
Yye 999 J 9d U6 & foo uger sewd aeeéeleFrB‘dTmre"‘f
J: “HI™ gH o Swdnit T Hal A9 =t &7 gR” fEUH’J’%HT

fous 3 @99 99 U6 & A8 &% e aiH &7 J A
5289 13 § HIaH ( §&cdts) feg Sikh educational & social
soceity ©f fot IwedtH 3 FHfentt 37, IIEH TS 3:

1. TRy A®9 & I T 7A6H AT T et fHag 37|
zmmﬁaawwﬂﬁaef&%m%ﬂuﬁﬁ%
m@ﬁmﬁ?ﬁmaﬁuﬁwmwmsw
&8 7S w3 3y 3T HY
3. IF &6k AfdE & AeH W Juet € T 5% dfenr
e |
4, fity u9n 3 ufost 9% 9J UIH =t ga1 AS fxar|
TEEIH 3 FME 3T IT A5G it & 818 89 AT oIS 3
3AT feo foo & niuz fugr gs<enr f st gger #t & 3
9 U9H USHT T AdtE g9 I faeg &dt A3t STE 9%
J9 569 2B I I & I T I WIS T At oF mAE 5%
aﬁm%??ﬁﬁ@ﬂwvwmﬁr%uﬁ@wa‘r
a@m%mm?ﬁaﬁmﬁaﬂ?|feﬂ?m
feg 3t 5dt fa €9 fer AR feg @R qu feg & fesg 39 o5
ITET JI9eH iy gAedt feue famrast @9 & 133 uBst feo
9 55x Aoy © fidt &7 fags a9e gt HIes & faxg 3t
IIT IS U &% © AE @, fAgsT At SeAn 3 &% faar
A, faed fasa® &dt 991 of ade § Aaer 92 fedt ads fx
8F =3 Tt g Jfenr It &dt i famrast @9 & 18 uBSt
feg g 3 U3 HY = &1 gd »igrs o< # © iyt feg nr@er
I3 o = At e gy 9t 9 € ufos Us 3 feurdt U3
WY & &1 I 3 feue@e @ w a1 gret g By I feF feg
fio der 3 fx Uz iy 3 3¢t g fAge 99 »iors ©< #f €
Y A& | TaniA®% ST g% 2 dient 3 g adr dfenr feg
femmer Hdge yazE 5dt1 fmmer woze yoE 3t fea T fx fem
At feg feftm o T 3 for At & fiade 99d 7. I989H &'
‘fiy Aasa” iy uon &7 & W fdgse < ust § #fog feo
a@zmm@rm%{%m@aﬁ?

wnﬁa@rwvwmﬁmgmm”
mm%,wwmm,@wﬁ
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A% 1978 3. T-5681. (Budas =idt & sTet I8 It daH AT 3
0t wig. St &t feadt Yy St 31 fam fegt ity Aast @ famrs
T T B FEEe Hw a3 3 ¢ 3 Ay feafenr famm @
2003 ¥ WSHG © UaT 99 102 ( yTE WStHS UaT 98 ) 3 IEt
aﬁz%@rnﬁrf@%ﬁf&wf&ﬁ@wfﬁﬁfﬁ?%

“J 37T A % A9379 T UTF TJ Tamit It T93fE I} At Ot nrdt
T aAfd a9 a6x € uStHl 37 9 &R SAfanfm g9 »iuEt Ot &
T g=fe ¥ S o2 B A 5 A 93 § s & & wirfenm
31 g Fed afonr 3 wTg FET 3T 7 wifier /B e 3t o
& AR 3T I9 56k Afdnm 7fg g9 gfg I FfI9l 3T H
Ffgg 583t few nrfe S 37 9 Aar & agfs 37 4+ &t dta
(Tt ) g2 It 37T IP s T fimrs feg wiar B AT A
9 vex © Afgn fefg anAfor Ife Afer I 37 1 €F dg &
A9 iyt gt festn ”
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ADDRESSES FOR SENDING DONATIONS:

USA: K.T.F.of N.A. Inc, 201 Berkeley Ave.
Roseville, Ca 95678.
CANADA: Singh Sabha International (Canada),
603 Ray Lawson Blvd, Brampton,
Ontario L6Y 5J7;
UK: Singh Sabha International (UK),
26 Moulton Ave, Hounslow,Middx, TW3 4LR;
AUSTRALIA: Bawa Singh Jagdev, 12 Meehan St,
Matraville, NSW 2036;
MALAYSIA: Jaswant Singh Grewal, No.7 Jalan 14/56,
46100 Petaling Jaya, Selangor, D.E.
and
Dr. Sarjeet Singh Sidhu, 50 Jalan Bintang,
Taman Sunrise, 31400 IPOH, PERAK

Please see an Appeal on page 32
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HAPPY NEW YEAR
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Khalsa Tricentennial Foundation of N.A. Inc.

201 Berkeley Ave
Roseville, Ca 95678
Gurudwara Sahib Roseville

Income - Expense Statement, January - December 2004

INCOME FROM LOCAL SANGAT: (2003) (2004)
Januarv 7.743.53 5.974.12
February 8.777.75 3,194.75
March 8.514.89 2,223.80
Aoril 18,421.75 5,341.00
May 7.,332.76 2,842.50
June 11,102.55 3,624.25
July 6,842.05 1,955.00
August 10,117.48 2,986.00
September 7,019.66 1,070.00
October 8,035.28 1,780.00
November 3.651.00 1,646.00
December 8,696.00 1,671.00
Totals for 2003 and 2004 106,254.70 34,308.42
Income From Outside of Local Sangat 38,787.29
TOTAL INCOME 73,095.71
EXPENSES:

Human Resources: Granthi, Pathi, Kirtani Jatha 40,270.00 15,539.00
Gurughar needs: Household, Groceries, .etc. 12,825.37 18,872.30
Utilities: Water, Sewer, Garbage, Gas, Electric 11,074.83 9,239.98
Insurance and Texas 5,085.82 3,906.70
Telephone 3,760.29 3,627.42
Repairs and Maintenance 883.07 524.19
Bank Service Charge, Cheque Printing 00.00 90.15
Misc: Security, Pest Control, Janitorial, Donations 2,818.75 6,699.90
Sikh Bulletin 31,810.60 14,424 .91
Books & Audiotapes 7,880.00 369.09
Total Expenses for 2003 and 2004 116,408.73 73,293.64
Carry Over 2002 and 2003 353.39 199.36
2003 and 2004 Receipts 106,254.70 73,095.71
Total Income for 2003 and 2004 106,608.09 73,295.07
Total Expenses 116,408.73 73,293.64
From outside sources to make up for the shortage 10,000.00

Balance carried over into 2004 and 2005 199.36 1.43

We consider the Sikh Centre Roseville to be the Commonwealth of all the Sikhs in Diaspora. It is for that reason that we submit
its income and expense statement for the year 2004. Statement for the year 2003 is for comparison to show the strength of the
enemies of Sikhi.
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AN APPEAL FOR FUNDS FOR THE SIKH BULLETIN

No matter how noble the cause, there will always be opposition from the vested interests. The efforts of Sikh Guru Sahibans to
establish the new order and free the humanity from the clutches of the clergy of the established religions of their time turned into life
and death struggle. They succeeded with Waheguru’s grace after great sufferings and untold sacrifices. Nothing deterred them from
challenging centuries old discriminatory traditions which were keeping people enslaved into rituals, specifically designed for the
benefits of self proclaimed representatives of God. Circumstances in the history of the Sikh community facilitated the clergy to take
the helm through the back door and Sikhs are again enslaved into rituals and traditions which are clearly against the tenets of Sikhism
as enshrined in the Gurbani of Shri Guru Granth Sahib. Sikh sangats in India and in the Sikh diasporas have now become conscious of
the anti-gurmat nature of these practices of the established Sikh clergy. The demands for reforms by the Sikhs from all over the world
have been becoming louder and louder since the last decade of 20™ century.

One such movement started in Roseville, California in 1996 when S. Hardev Singh Shergill liberated the Gurdwara Sahib
Roseville from a swindler in the garb of a Sant Baba. In April 1996 Mr. Shergill formed a tax-exempt foundation, K.T.F. of N.A. Inc.
and funded it by giving rent free use of a 7,900 square foot building in Roseville, California to operate Sikh Center Roseville. In
addition to providing regular Gurdwara services, this center has been publishing The Sikh Bulletin since November 1999 and has
published several books of S. Gurbaksh Singh Kala Afghana, the banned book ‘Dasam Granth Nirnai” by Giani Bhag Singh and four
books in English for the diaspora youth. In addition the center distributes the SGPC publications in English and Gurbani CDs provided
by Dr. Kulbir Singh Thind, free of charge to any one who requests them. Funds from donations to the Gurdwara are used to pay for all
these services after the operating costs are met. The Sikh Bulletin now has readership in 21 countries and has clearly established
itself as the voice of the Sikh community. As a result of these efforts the reform movement Singh Sabha International came into
existence in December 2000. In 2004 it held six major and five minor conferences in Malaysia, Australia, Canada, USA, UK and
India. Mohali Conf. of Oct. 26, 2003 and Chandigarh Conf. of Oct. 16&17, 2004 were 100% supported by SSI. As these reform efforts
have succeeded they have invited increasing opposition from the Sikh religious establishment in India and their sympathizers in this
country. Besides, there are people in influential roles who sincerely, but mistakenly, believe that no reform is necessary. When you
mix all that with the selfish granthis, kirtanias and traditional kathakars who feel threatened by change, it becomes a barrier that is
almost insurmountable. The annual income and expense statement on page 31 is illustrative of this fact. Soon after the Mohali
conference, three forces joined hands to shut us down. They were: (1) a group that had been holding Gurdwara on Sundays in a
community center nearby since the year 2000, (2) the granthi who had served at this center for six years and obtained greencards for
his family but would not agree to implement SGPC approved rehat Maryada and (3) some families that had been the members of this
center’s congregation but supported the granthi in opposing the implementation of panthic Rehat Maryada. In the year 2003 we
received voluntary donations of $10,581.22 from the readers of The Sikh Bulletin. This year we have received funds for The Sikh
Bulletin and other activities of Singh Sabha International to the tune of $38,787.29 of which $30,700.00 were through conferring SSI
memberships and $8,087.29 were unsolicited donations for the Sikh Bulletin. Local sangat contributed $95,673.48 in 2003. This
dropped to $34,308.42 in 2004. The two groups that had gotten together to jointly operate a separate Gurdwara at the monthly rental of
over $8,000.00 could not last together even for one full year. Roseville now boasts three Gurdwaras. For this reason we are forced to
appeal to the diaspora community for donations to carry on, first of all, the publication of The Sikh Bulletin and then other SSI
activities. Any amount of donation will be appreciated. Donors to the K.T.F.of N.A.Inc will be conferred the Patron membership of
SSI for $5,000.00; Life membership for $1,000.00 and Annual membership for $100.00, all in US funds. Thank you.
Please see page 30 for addresses.
| Ry |

Khalsa Tricentennial Foundation of North America Inc.
The Sikh Center Roseville

Gurdwara Sahib Roseville

201 Berkeley Ave

Roseville, CA 95678

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 32



