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EDITORIAL COMMENTS
The following was an Editorial in the November 2006 issue of the Capsis Hotel’s magazine
in Thessaloniki, Greece.
Dear friends,
Allow me this time to recount a short fairy-tale, without commenting or further
explaining. Once upon a time, there was an "island" where Happiness, Sorrow,
Knowledge, Love, Wealth, Arrogance and "others" used to live. One day they found
out that the island would sink and they all went to their "boats" and began to leave.
LOVE was the only one to be left behind. She wished to remain there until the last
moment. When the "island" began to sink, LOVE asked for help and seeing Wealth
asked him: "Can you take me with you?" "No, | can't. | have gold and silver in my boat
and | have no space". Passing by next to him was Arrogance: "Please help me", LOVE
said to him. "I can't. You are wet and you will dirty my beautiful boat. Happiness was
the last to go by. However, she was so happy that she did not hear LOVE pleading for
help. Suddenly, LOVE heard the voice of an old man she did not know: "Come here, I'll
take you with me", he said. When they reached land, the man left in a hurry and LOVE
did not have the opportunity to thank him. Knowledge, who was that man who helped
me?”, LOVE asked. Time, replied Knowledge. "And why did Time help me?" LOVE
asked again. Then, Knowledge smiled and said to her: "Only Time can understand the
importance of LOVE in life". A bientot, Lena Kapsi

The significance of importance of “Time” struck this writer with reference to the
current state of Sikh affairs. Gurus devoted ten generations to nurture the tree of Sikhi,
establish its roots, see it blossom and left their original writings. Not only that, the Tenth
Guru, Guru Gobind Singh, especially ordered the Sikhs to recognize only Sri Guru
Granth Sahib, and none other, as their perpetual Guru. Sikh scholars do not tire of
making a strong distinction between Sikhi and other world religions that are attributed
to single individuals whose writings were penned from memory long after they were
gone from the world stage. But what is puzzling is that although the other religions have
also seen distortions and misinterpretations of their original teachings, they pale when
compared to the distortions and misinterpretations that have crept into Sikhism. Other
religions also tolerate research into arriving at the truth after cutting through the fog of
distortions over centuries. In contrast Sikhism is barely 500 years old, 200 years of
which were the Guru period. Sikh organizations, on the other hand, resort to violence
and murder even to thwart research. Not only that, the most outspoken champions of
those distortions and opposing any reformation in Sikhi also claim to be the Guru
designated guardians if Sikhi. | am talking about two organizations in particular who
consider themselves ‘thekedars’ of Sikhi, Akhand Kirtani Jatha and Damdami
Taksal. Until these organizations are literally banished from Sikhi, Guru Nanak’s
message is not going to see the light of day. These two organizations have taken on the
task of denying, with threats and violence, any stage to those who are capable and
willing to bring Guru Nanak’s message to the sangat on one hand and propagate and
spread the filth in ‘kanjar kahani’ and ‘kanjar kavita’ in so called ‘Dasam Granth’ on
the other. Then there are multitudes of others such as ‘Radhaswamis’ and
‘Nanaksarias’ who pick a word, a phrase or a whole shabad from Gurbani and plant it
like a chip in the gullible’s brain and establish their control for life. In case of
Radhaswamis the recipient of ‘naam’ is supposed to keep it secret even from other
members of the family. When would the Time come for the significance and importance
of Guru Nanak’s message to be realized and practiced upon by the rest of the mankind
even if the Sikhs, to whom it was entrusted, opt out? I hope in my life Time. H. S. Shergill
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GUEST EDITORIAL

AGGS: MAKING THE MESSAGE UNIVERSAL
Dr. Sarjeet Singh Sidhu, Malaysia

Sikhism, as we know it, is largely based on the teachings of
the Aad Guru Granth Sahib (AGGS). Sikhs often refer to
Sikhism as a “‘Universal’ faith. By ‘universal’, an adjective,
most people mean ‘embracing a major part or the greatest
portion (as of mankind). If this is the definition of universal,
then clearly Sikhism is not a universal religion for it dose not
‘embrace a major part or the greatest portion of mankind’.
What is probably meant by those who make the claim is that
Sikhism has the potential to be universally accepted, owing
to some truly unique features which should make it attractive,
if not irresistible, to the majority of mankind. Assuming,
then, that there is something special, why has it (Sikhism)
failed to have been more widely accepted?

The main reason for the failure to reach the mass of humanity
lies in the inaccessibility of the spiritual truths of the AGGS
to the majority. If Sikhism is to have any appeal amongst
non-Sikhs, its Scripture must be fully explored and exploited.
The majority of Sikhs are of Punjabi origin and even they
have difficulty in understanding the verses of the AGGS. For
non-Punjabis to gain any insight into the teachings of the
AGGS it will be necessary to make available translations of
the AGGS in other languages. Even if a single, acceptable
interpretation is possible (and we all know that is not as yet
possible) and a translation thereof accepted as accurate, the
message of the AGGS will be available to the non-Punjabi.

A natural follow-up of this may well be non-Punjabi converts
to Sikhism. There are of course other issues that will need
resolving before non-Sikhs begin to consider conversions,
but they are not relevant to the thrust of this Editorial.
Assuming then that conversions do occur, and the numbers
are sizable, it will only be natural that these converts will
want to conduct ceremonies using the translated versions of
the AGGS. Sikhs will have to come to terms with the
suggestion that a translated version of the AGGS in, for
example, English, and bound in one volume, can be installed
in a gurdwara, and that reading from it will be as valid as
reading from the Punjabi/gurmukhi version, that such a
volume of the scripture will be “Guru Granth”. Only then
will larger numbers of non-Sikhs begin to accept the faith.
And it is here that the converts and those who would support
them will face stiff resistance. Those who will oppose such a
suggestion will point to the Muslim example of the Quran
being accepted in its original Arabic by all Muslims. There
are several reasons for this and some may be controversial.
Whilst the temptation to discuss these is ever present,
prudence dictates that it be otherwise. It is enough to state
that such an argument, for historical reasons alone, will not
be to Sikhism’s advantage.

The Punjabi Sikhs’ insistence, that anyone wanting to be a
Sikh will, of necessity, have to learn Punjabi (in Gumukhi
script), will ever remain a stumbling block to the
propagation of the spiritual truths of the AGGS amongst
non-Punjabis. Even for someone who has, quite by accident,
discovered Sikhism and chosen to take amrit, the learning of
Punjabi can be a deterrent to spiritual progress: a recent post
on the Yahoo Group, Gurmat Learning Zone, by an African-
American lady, Dr Yogi Kaur, who converted to Sikhism,
highlights the problems faced by non-Punjabi converts. [1]
Dr Yogi Kaur says “...You're always asked to learn Punjabi
if you want to know what is going on from day one. | found
this discouraging...” Punjabi Sikhs should first ask
themselves: Are we interested in sharing the message of our
Gurus, as contained in the AGGS, with non-Punjabis? Is
that our primary aim? The answer to both questions has to
be unequivocally “Yes”., in which case translated versions
of the AGGS will have to be available to the world at large,
and allowed to be installed as “Guru Granth”. If the answer
is otherwise then clearly Sikhism will never be a universal
(as defined here) religion; it will remain confined to one
ethnic group, and whilst Sikhs are not (as yet) an
endangered “species”, the numbers losing interest will
continue to rise.

The other aspect of our corporate outlook that will need
change is our approach towards the non-Punjabi converts to
Sikhism. After our initial “admiration” and congratulations
to the new Sikh brother or sister we do little else to make
them comfortable within our fold or to help them adapt.
Based on their knowledge of other faiths, they quite
naturally expect support from the Gurdwaras and granthis
(whom they equate with priests); and here they are in for a
disappointing surprise (compared with, say, the Christian
Church and Priest). Rightly or wrongly, in our approach to
non-Punjabi Sikhs, we tend to give out he wrong signals:
“...1 don't think non-Indian Sikhs are welcomed, liked,
tolerated, or wanted... We have no problems with Sikhism
at all, except for the exclusionary behavior of the majority
of congregations all over the world...” (That is from Dr
Yogi Kaur’s letter).

The message of the AGGS is for all humanity, as we so
often claim, but we have failed to disseminate it. If others
are to have access to it we will have to accept that
translations of the AGGS must be easily available to all
those not familiar with Punjabi, whatever the reasons;
translated versions may have to be installed as “Guru” in
gurdwaras. We may have to accept the idea that
“uninstalled” versions of the (translated) AGGS will be left
on bookshelves in libraries (much like the Bible is). A major
shift in mindset will be required. The gurdwaras and their
management committees and granthis will need to change
their way of thinking, and be more friendly and helpful to
the new Sikh to help him adapt to the new faith. The convert
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should be able to embrace Sikhism wholeheartedly and
derive all the spiritual benefits it offers, without having to
forego his culture or language. Will the majority Sikh
Community (those of Punjabi origin) be able to accept the
changes needed, and will it be able to adapt to them? These
two major changes will help the new Sikh brother or sister
adapt within the community of Sikhs. But for Sikhism to
become a universal faith more will have to be done so that
there is easy access to the message of the AGGS on a larger
scale.

Reference:

[1] Learning-zone@yahoogroups.com; Sat, 26 Aug 2006 14:19:58 GMT;
Non-Punjabi Sikh View of Indian Sikhs; posted by jbrar@juno.com

(The quotes ascribed to Dr Yogi Kaur are made on the assumption that the
letter posted at the above site is authentic).

[We invited some Sikh Bulletin readers to express their thoughts on the
theme of this Guest Editorial. Four responses are published below. We invite
your comments and views on how to make Guru Nanak’s message universal
and what role can you play. Prof. Gurtej Singh has outlined some practical
steps on page 11. Unless concerned and thoughtful Sikhs join forces to take
some concrete steps the message can be lost or distorted. Recently the SGPC
President announced that in order to strengthen ‘the Sikh Religious
Movement’ SGPC had availed the services of Bhai Baldev Singh of the

Akhand Kirtani Jatha. That means fox will be guarding the hen house. ED.]

*kkkk

WHY UNIVERSAL MESSAGE OF GURBANI

HAS NOT BECOME UNIVERSAL!
Dr. Sukhraj Singh Dhillon, PhD, Cary, NC, USA

INTRODUCTION

Not only the western world, but younger generation, in this
modern era of science and technology, believes secular
humanism as a spiritual and healing force and religion as a
possessive and destructive force-- even though real purpose of a
religion is spirituality. Those who make distinction between
religion and spirituality feel possessed by rituals and guilt the
religion imposes. With spirituality they find no rules related to
God's love and God's ability to sustain us. Our collective
survival lies in recognizing new realities about religion, and its
positive relationship to science and spirituality [5]. We must
recognize the path of secular humanism, based upon the
principles of logic and reason. Right interpretation of gurbani
provided in our eternal guru "Aad Guru Granth Sahib" (AGGS)
[1] can provide us new realities. "Guru Nanak's revelation of
“One God and One Humanity” unites all humanity, and offers
the hope of providing everybody on this globe with the right to
life, liberty and the pursuit of happiness.

Description

For appropriate analysis we need to discuss at least 2 aspects of
this topic:

(1) The universal philosophy of Sikhism.

(2) Why Sikhism has not become a Universal Religion and
actions to be taken.

1. Universal Philosophy of Sikhism (or Universal Nature of
Guru Nanak’s philosophy or Gurbani).
"God created humanity, we created religions!

God created earth, we created boundaries!!
In the name of our creations, we continue to destroy
His creations!"

How can we claim to live in His "Will"!!
The religions of the world fall in two categories: Prayer-
oriented religions and meditation-oriented religions.
Christianity, Mohammedans, Hindus, Sikhs and other popular
religions of the world are prayer-oriented. To pray, we need
some higher power to which we can pray. That higher power is
God. The meditation-oriented religions are Buddhism, Taoism,
and Jainism. These are not prayer-oriented since there is no
direct use of God as in other religions. Whether through
meditation or prayer to God, the real aim of a religion is
spirituality-- which is the realization of spirit that exists in each
and every person. That is the realization of God, the
connection between atma and parmatma, the realization of
ultimate truth. The real aim of a religion is spirituality, which
is the final product. When religion is used as a shield to
protect our insecurities, then it becomes a religious war.

Every religion holds very different meaning for different
people. As, for example, Iranian human rights lawyer Shirin
Ebadi, and the Taliban's Mohammad Omar are both followers
of Islam, but the former is awarded a Nobel Peace Prize (2003)
while the latter is an ignorant, psychotic fiend. Bhagat Puran
Singh of Pingalwara in Amritsar, and Sant Jarnail Singh
Bhindranwale were both devout sikhs with completely different
approach.

In practice, religion including Sikhism, is not about peace and
spirituality. Nor is it about war. Every religion is about absolute
belief in its own superiority and the divine right to impose its
version of truth upon others. We see within our own Sikh
religion, when many of us claim: “We are perfect gursikhs and
the way we practice the religion is great. Our religious beliefs
are purer than yours.” That's how the ego functions: the other
is always reduced to the lowest possible; and compared to the
other, one raises oneself higher.

Once we accept the universal nature of Guru Nanak’s
Philosophy in gurbani, then there are no highers and lowers,
and there are no nations and races to compare (& Af3dg

WH A | ASR ®E fiefe #8i; Nanak satgur aessaa

jaaniay jo subsae laey milaaye jio...AGGS, p 72; meaning: O
Nanak, know him as the true guru, who unites all with the
Lord). The new consciousness will arise - man will become
very calm and quiet. All this continuous violence and
aggression, whether between or within the religions, will
disappear.

Gurbani will direct us towards ultimate reality, towards
ultimate truth [6]. To be able to reflect reality is to know God.
God is just another name for reality - another name for ultimate
truth (fe A garfe 7Y I 9 3t AT &ox JAT 3t AYII; aad
sach jugad sach hai bhi sach Nanak hosi bhi sach.. AGGS, Jap
1, p 1; meaning: ultimate truth or God was there before all
ages began; was there in the past; is there in the present, O
Nanak; and will be there in the future forever). And a man is
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really sane when he knows the truth because in the realm of
truth, the formless Lord abides (A9 4fs =R fadargll; sach
khand vasae nirankar. AGGS, Jap 37, p 8; meaning: in the realm
of truth, the formless Lord abides).

Truth brings liberation, truth brings sanity.

Truth brings intelligence, Truth brings innocence.

Truth brings bliss, Truth brings celebration.
"Truth is higher than everything, but higher still is truthful
living" (Fog €3 mg & Gufg Ag mmag II; sacho orai sab ko
oopar sach aachaar...AGGS, p 62).

How do we realize the Truth?
In Jap, Guru Nanak raised the same question “fg= Afgnrar

Jer fa= g3 32 urwIl; Kiv sachiara hoviai kiv kurai tutae pal

(AGGS, Jap 1, p 1; meaning: How to become truthful; and how
can the veil of illusion be torn away?).” His answer “gafH

ITEl OB &6 BT &fHI; hukm rajai chalna, Nanak

likhia naal (AGGS, Jap 1, p 1; that is, walk in the way of His
Will).” Accepting the “Will of God” was the basic philosophy of
religious prophets. Nanak called "Hukm" to His will. Taoism
called "non-interference”, Zen called "let-go”, Christianity
called "surrendering to the will of God."

Understanding the ‘Divine’ (The knowledge of the “Divine
Will”) means the destruction of the ego - whether it is the racial
ego, the religious ego, or the individual ego: “&ax gal ¥ 88 3
I8N I & AfEN; Nanak hukme je bujhe ta haumai kahi na koe..

(AGGS, Jap 2, p 1; meaning: O Nanak, one who understands
‘Divine Will,” is freed from ego).” The racial and religious ego,
which is the root cause of religious wars, is far more dangerous
than the individual ego. When the ego becomes racial or
religious - we don't think we are claiming anything for our self.
Indirectly we are claiming, "l am great because | belong to a
particular race or religion which is great.” However, it’s the
individual ego which is the building block for any kind of ego.
The iron curtain of individual ego separates us from each other
and from understanding God. “An Enlightened person sees not
only himself in the world, but the whole world in himself”.
Absence of ego means that we all are actually the one humanity
regardless of our color, caste, creed, national origin, sex.

A universal mind or one mind or one God of which we are part
of is one universal energy, because “the universe is all energy
and the energy is all universe [4].” We're like the spokes on a
wheel, all radiating out from the same center. If we define
ourselves according to our position on the rim, we seem separate
and distinct from one another. But if we define ourselves
according to the center of the wheel, we're a shared identity with
the same mind. Just as a sunbeam can't separate itself from its
source-the sun, and a wave can't separate itself from the ocean,
we can't separate one mind from another. Our grades,
credentials, jobs, cars, and homes are like a spoke at the rim, a
sunbeam, and a wave-- all with characteristics of their own but a
part of the same source-- the wheel, the sun and the ocean. We
are all part of one indivisible divine mind or the universal mind
or one universal energy or God. Our individual mind or soul
(atma) is divine image of supreme (or Parmatma), but we have

to recognize it: H& 3 Hf3 AY I nUET HE UETEN; mun tu jot
saroop hai, apna mool pashaan...(AGGS, p 441; meaning:
O’my soul you’re the image of Divine light; so know your
source). And the same mind or one mind or one energy, is the
same as one God (Ek Onkar).

Once we recognize our Universal nature then: we have no one
to fear from (nirbhau) and no feelings of enmity (nirvair)
towards others (nirbhau, nirvair...AGGS, p 1). The fear and
enmity are the products of others. The word other separates us
from universal mind or universal love. (Guru Arjan’s beautiful

gurbani says: farfg €t Ag 33 yaret A9 3 AOAAS Hfg
U &7 & 39T 5t faareT Ao Hfar od &€ Ifs miretil; bisar

gaaee sabh taat paraee; jab te sadhSangat mohi paaee. Naa ko
bairee nahee bigaana sagal sang hum ko ban aaee. AGGS, p.
1299; literally means since | have found universal love, there
are no more enemies and strangers. And Guru Ram Das says:

H Bufs mefv ot fufd A9 N &fsnEm AT 397 I mai oopar

nadar karee pir saachai mai chhodi-arhaa mayraa tayraa.
AGGS, p.561; I tender my gratitude to the Eternal Wisdom
that granted me the gift of inner understanding towards
abandoning every distinction between mine and others.)

The universal message in Nanakian Philosophy contains two
words: compassion (daya) and contentment (santokh). The
righteousness is born out of compassion and contentment
upholds the order of nature (&% T efenr ar uzI A3y gy
Sftmr fafs Bf31 Dhaul dharam daya ka poot; santokh thap
rakhiya jin soot.. AGGS, Jap 16, p3). The implication is that
“Be compassionate to others; and be content within yourself.”
The two words, compassion (daya) and contentment (santokh)
combine the philosophy of whole world: Christianity in the
west and all the eastern religions. Details in Dhillon [2].

Here’s is another good example of Universal Nature of Guru
Nanak’s Philosophy: Some one asked the nobel laureate
Rabindera Nath Tagore: “you have written national anthem
for India. Can you write international anthem for the whole
world?” “It’s already written not only for international but for
the entire universe in 15th century by Nanak,” replied Tagore.
He rightfully referred to aartee (ceremony of lights) authored
by Guru Nanak, which is beyond boundaries of any religion or
any country. He is recognizing God’s entire creation.

A0S N T gfe 9 S 98 3Tfaar HE® Aed Hatl
gagan mai thaal rav chand deepak banay
taarikaa mandal janak motee.
Upon that cosmic plate of the sky, the sun and the moon are the
lamps. The stars and their orbs are the studded pearls.
QY HENTS® USE 929 o Fa% 96397 S63 AT
Dhoop mal-aanlo pavan chavro karay
sagal banraa-ay foolant jotee.
The fragrance of sandalwood in the air is the temple incense
(dhoop), and the wind is the fan.
All the plants of the world are the altar flowers in offering to
You, O Luminous Lord. ||1||

ST =t IfE 1 32 YsaT 39t mirastil
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kaisee aartee ho-ay. bhav khandnaa tayree aartee.
What a beautiful Aartee, lamp-lit worship service this is!
O Destroyer of Fear,
this is Your Ceremony of Light. (AGGS, p13).

If we could practice this universal message (of dya or
compassion and santokh or contentment, and nature’s universal
aartee beyond the confines of any religion or country), not only
we control the ego that creates enemies and wars, but imagine
the satisfaction, happiness, and universal love it would bring. In
everyday living, seeing ourselves as separate, we create chaos
and disorder between things, “out there” and ourselves. We war
with other people and destroy the environment. Being separate
from other people, things, and events, we want to force them to
be what we want. In harmony there is no violence. Instead of
futilely trying to control the uncontrollable, a person in unity
learns acceptance, not because he has to but because there
actually is peace and orderliness in himself and his extended
body.

If we see ourselves in others-Then whom can we hurt?
What harm can we do? --The Buddha

The possibility of experiencing unity has tremendous
implications in life, because when there is harmonious
interaction between us and our extended body, we feel joyful,
healthy, and youthful. "Fear is born of separation." The
transformation from separation to unity, from conflict to peace,
is the goal of all spiritual traditions. "Don't we live in the same
objective world?" a disciple once asked his guru. "Yes," his
master replied, "but you see yourself in the world, | see the
world in myself. This minor perceptual shift makes all the
difference between freedom and bondage." We have to raise
ourselves to new reality about science, religion and spirituality,
which is needed to transform this earth into a paradise.

Guru Nanak has done it. He has given us the universal
philosophy that we Sikhs have in gurbani. It was the message of
Guru Nanak that could survive in a country dominated by
Hinduism and Islam. He was guru and pir for Hindus and
Muslims, but now be father for Christians. At a seminar
conducted at Simla, by the Panjab Historical Society Lahore in
early 1900, the lieutenant governor of Panjab, who was
presiding over the seminar said, "according to what had been
told by the speaker, Guru Nanak was a great Christian." If he
was born in the west, Sikhism would have been the world
religion in this age of Science and Technology.

In theory, Sikhism is the only universal religion with none of
the problems like creation vs evolution, or immaculate
conception, or resurrection, or the only son of God or last
prophet, or worshipping stones or priestly class. In fact,
Gurbani explains that there is no such thing as immaculate
conception (A H3 fUsT fig % & J=T1); Jaise maat pita binu
baalu na hoee. AGGS, p 872; meaning: without a mother and
father there is no child, or reincarnation (=9 H&H AcH &3 J
Jdfe & a9 g9I); Kabir maanis janam dulambh hai, hoi na
barai baar.. AGGS, p 1366; meaning: Kabir, precious human

existence, does not just come over and over again. In contrast
to only son of God or last prophet, Guru Nanak on the other
hand regarded himself as the dust underneath the feet of the
servants of God as stated by him in his Bani as recorded in the
Aad Guru Granth Sahib.

The Aad Guru Granth Sahib, of all the world religious
scriptures, alone states that there are innumerable worlds and
universes other than our own. The previous scriptures were all
concerned only with this world and its spiritual counterpart. To
imply that they spoke of other worlds, as does the Guru Granth
Sahib, is to stretch their obvious meanings out of context.
AGGS (Aad Guru Granth Sahib) recognizes a common Creator
as the only God: who sustains all people of all faiths and is
addressed by many names by devotees in various faiths. Sikh
Gurus embraced the revelation of Hindu and Muslim saints
making it a scripture for people of all religions. The secular
nature of AGGS has a universal appeal for the benefit of
emerging global society of the twenty-first century. It offers a
hope for our collective survival by providing new realities
about religion and its positive relationship to entire humanity.

2. Why Sikhism has not become a universdal religion and
actions to be taken.

With all the claims and its appeal, the fact is: Sikhism has not
become a universal religion. We have not been able to promote
and practice Universal Nature of Sikhism in Gurbani. Some
times militancy is a necessity and it played very significant part
in Sikh history. Sikhs stand out for their bravery. However, our
image as militant nihangs has dominated our religion and is
being exploited. We have not been able to erase this militant
image, and create a vision of future human society with
universal human values. There are still reports of murders in
Gurdwaras. We continue to collect signatures, for example,
whether it is about BBC broadcast "The Jury" or movie
"Dysfunctional Family”. The petitioners object to the screening
of "The Jury" that the Sikhs are alluded to as being fanatics and
extremists, “Sikhism is a violent religion” and its followers
love fighting. In the movie “Dysfunctional Family” the
objection is about a Sikh being called Osama.

First of all, what we really need, in this time and age, is to
promote and practice Universal Philosophy of Sikhism in
Gurbani, the message of “One God and One Humanity.” We
have to properly understand our last living Guru Gobind Singh
Ji. He asked us to follow Guru Granth Sahib and its teachings
(guru granth ji maneo, pargat guran kee deh; jo prabh ko mil
voch hai, khoj shabad mein ley. meaning: Guru Granth is our
guru and it represents philosophy (body) of all the gurus; only
the shabad will connect us with akaal purkh). AGGS is our
eternal guru and the only guru to guide us, as suggested by the
very last living guru Gobind Singh. We have, however, failed
to convince Sikh masses on accepting the AGGS as our only
guiding light? We hear instances of going so far as to install
Dasam Granth (DG) equal to AGGS and justify and fight over
it whether 10™ guru Nanak sahib wrote it or his poets wrote it.
Irrespective of who wrote it Dashmesh pita never elevated his
own writing to the status of Gurbani as written and
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authenticated in Guru Granth Sahib. Therefore, it is wrong to
consider DG equal to AGGS and we should end internal fighting
over such issues.

We have to put in proper perspective the concept of Khalsa and
khande de pahul that has become a bone of contention: “The
greatest contribution of the last living 10th Guru Nanak-- Guru
Gobind Singh Ji-- is the creation of Khalsa, the family of pure
ones, to which a Sikh may belong through receiving baptism or
initiation (Amrit/khande de pahul). Therefore, every khalsa is a
Sikh but every Sikh is not a khalsa unless he/she receives
baptism.” Encourage those who are ready to take Khande de
pahul to join the ranks of khalsa, but respect each other as equal
sikhs in all respects inside or outside the gurdwara [3].

Sikh scholars should be free to discuss and present sikhism in its
real perspective emphasizing spiritual power of gurbani. The
fact is if any Sikh or non-Sikh raises any objection against the
un-Sikh-like concepts or rituals then politically influenced
authorities on Sikhism and orthodox gate-keepers criticize that
person to the extent that either he/she will keep quiet forever or
if insists on his/her findings is excommunicated. As long as Sikh
scholars are dominated by orthodoxy, the Sikhism cannot be
portrayed as a universal religion. Anything perceived against
the Sikh principles should be refuted by scholars rather than
pushing under the rug.

There are other points to practice that will help us make Sikhism
a universal religion while keeping the necessary traditions.
These need to be seriously discussed and considered:

1. Universal message need universal language for effective
communication. We should not hesitate to use English (or other
local language) along with Punjabi. Every body in the
congregation should understand each and every word. Hymns
after singing must be explained in simple English not the
English in which the present translations are. In fact, AGGS can
be made available in English and as many other languages as
possible. Translations and electronic versions can be kept in
libraries. So that its universal message is available on large
scale. Let us not forget the reason why the authors of the Guru
Granth used the language of the people rather than the language
of "veneration,” i.e. Sanskrit. This was done to make the
message accessible to the common people. Now, 500 years later,
the international language of the people is English. Attempts to
resist this reality are only serving to hinder the universal
message of the gurus.

2. Install Guru Granth Sahib at a higher level. Let there be chairs
and all sit there, if that’s what sangat wants. Some people,
especially the older or with physical problems, can’t even sit on
the floor. Chairs for handicaps only mean highlighting their
handicap. Why not let everyone choose whatever they feel
comfortable with? When we keep lecturing, gurus have given us
sardari (affluence): why not eat langar sitting on chairs (that we
can afford in the west) rather than sitting on the floor. The
equality justification is meaningless: everyone sitting on chairs
is equal. I, as a young student at Yale University, have attended
congregation with chairs in New York. Many famous scholars

had agreed with this practice for the west. Dharmik Sulaakaar
Committee on 25 April 1935, comprising of: Bhai Kahan Singh
Nabha, Prof. Jodh Singh, Prof. Teja Singh, Prof. Ganda Singh,
Jathedar Mohan Singh passed the following resolution: “In
Europe or America, where it is a standard practice to sit on
chairs in religious places - there is no harm in sitting on
chairs in Gurdwaras, provided that Guru Granth Sahib is
placed at a higher elevation.”

3. We should recognize rahitnamas and singh sabha
declarations as documents that served well in the times these
were written, and not follow blindly as guru’s words and argue
over their out-dated rituals. For example, our founder Guru
Nanak Dev says about woman: R f&g€ ¥er »mivar fag fiHfo
IH&I; so ki-o mandaa akhee-ai jit jameh raajaan.. AGGS, p
473; meaning: Why call woman bad? From her, kings are
born; where as Bhai Chaupa Singh in rahitnama says: istri kay
jamay ka viswas nahi karna; meaning: Never trust a woman.

4. Leave eating, drinking, meat consumption to health
professionals and individuals. Let us not force Gurbani into
these health issues. Gurbani, however, should be used for
sound mental and spiritual health to live a happy-productive
life.

5. Questions must be encouraged, if not in presence of Guru
Granth Sahib then separately. We should not be afraid of so
called modern scientific approach. Any fear of science
changing/challenging gurbani is unfounded because gurbani
can stand the risk and damage of scientific logic breaking the
myths. Scientific logic certainly has a potential to improve our
interpretation and understanding and means nothing more than
understanding the rational behind what Gurbani says as against
any dogmatic belief. The fact is it was scientific findings by
Herbert Benson of Harvard Med School that made Mahesh
Yogi, the popular Meditation Guru, a well known world figure
and meditation a house-hold name in the west. | will not be
surprised if philosophy of AGGS presented in a scientific way
makes it the best spiritual scripture for the entire humanity.

6. Implement message of gurbani in every day living. For
example, mool mantar (basic principle) should be used to
describe the attributes of God that resides in each one of us and
makes us spiritual, and not the God which resides outside this
world. In other words use to describe spiritual state of mind
that, for example, is without fear and enmity (nirbhau, nirvair).

7. All members of congregation must participate in learning
gurbani and reciting kirtan. We should give women equal rights
to preach and practice Sikhism. We should not depend upon
professional people from India to take charge of the affairs.
We should preach to all the people at all the places and should
not think that Sikhism can be preached in Gurdwaras only.

8. Sikh religion is about love for humanity and world peace
(sarbat da bhala). All articles of fighting and fighter
characteristics must be given minimal importance except for
ceremonial purposes only.
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Since people abroad will be the main force in spreading
universal message, the major problem is to implement these
points in gurdwaras in diaspora. Many of us realize that the
people who are dominating gurdwaras are orthodox. So the real
challenge is to implement these guide lines. However, | believe
some of the modern gurdwara are ready to practice many of
these points. Learned members of our community can further
expand and refine these points, and try to support with gurbani
in our current guru, AGGS. Then we should start distributing
the ideas thru internet and discussion groups etc. Finally get
them in published form as voice of the panth.
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Let me start with a confession. Being a Sikh | feel elated when |
read or listen to someone saying that Sikhism is a universal
religion, it is an ultra modern religion, it is a scientific religion
and so on and so forth. It feeds my ego. | am an easy and willing
prey to this trap. | am pretty sure most other Sikhs are also in the
same boat. When | sit down, think with a calm and cool mind, |
realize that this feeling, this sensation that feeds my ego is in
fact taking me away from the core of Sikhism (The term
Sikhism is not the right way to describe Sikh Religion, but this is
closest term | know in English for the Punjabi word Sikhie.
While the term Sikhism denotes a set of ideology, the Punjabi
word Sikhe lays more stress on the process of becoming a Sikh.
If I understand and practice the universalism of Sikhism I should
not have this sensation. In the paragraphs that follow a humble
attempt has been made to understand this paradox and explain
what is universal about Sikhism.

What is Universal?
In order to understand the universalism of Sikhism, let us
understand what we mean by universal. The term universal has
multiple meanings.
1. Of relating to , extending to or affecting the entire
world
2. Including, relating to or affecting the all members of
the group.
3. Applicable to all persons, conditions, and situations.
4. Relating to universe

Comprehensibly broad
Adjustable to many sizes
Encompassing all.

8.  Omnipresent.
Obviously when we refer to Sikhism as universal religion, we
mean what is listed at number one and probably three in the
above list.

No o

What makes Sikhism Universal?
To understand what makes Sikhism universal let us have a look
at the following aspects of Sikhism.

One Humanity-One Way

Talk to any person on the street, he/she will say that the
religion that they follow is the best religion, the one and only
way to salvation. Even the atheist persons are atheists because
they think this is the best way. Jesus is the only son of God.
Mohammad is the last messenger of God and there will be no
one after him. Hindus believe that their gods are the real
incarnations of God. So do the Buddhists. Ideologically these
religions have striking similarities and huge differences as well.
Then there is this “political” statement that all religions are
different paths to the one destination of God. And we often see
interfaith meetings where people from different religions come
on a single platform to discuss and demonstrate their respective
religions. It is like saying that all these religions have their
respective spiritual territories and salvation of all the residents
is guaranteed because the prophet of each religion will plead
successfully for his followers in the court of God. These
religions are sitting on a paradox. They do recognize the
oneness of humanity and god, but still divide and place humans
into different spiritual territories. Guru Nanak challenged this
perception and declared that there is only one way that leads to
God. | must add here that it will be a gross misunderstanding of
the message of Guru Nanak if we say that “Sikhism” is the only
way to God. What matters in the court of God is not the “ism”
that we follow, but the deeds that we do. Whether you are a
Christian, a Muslim, a Hindu, a Sikh, a Buddhist or you belong
to any other religion on this earth is of least importance in the
court of God. No son of God, no messenger of God, no
incarnation of God, can help change your bad deeds to good
deeds in the court of God. All that one can do is to take a clue
and guidance from the life and teaching of the great people,
called Gurmukhs in Sikhism, and transform your life. No
middleman, no priest can intervene for you in the court of God.
Whether you are a child of a Saint or your father is a known
criminal is of least importance in the court of God. Every one
starts his/her journey of Sikhie from scratch. Some may be
blessed by God to have super speed to excel all others at a very
early age; some may linger on behind all others even at the end
of the race. The philosophical framework of Sikhism places all
of us, irrespective of the religion we belong to, on an equal
footing. Even those who are atheists or agnostics are at the
same spot along with those who believe in God when the race
starts. And all of us are in the race as participants. We may
deny it or declare it, we are the participants. This is the will of
God.

The three core principles of Sikhism are universal and
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applicable to all of us on this universe. No matter whatever
religion you are born into or adopt one, or even if you are an
atheist or an agnostic, these principals are applicable and
inescapable. These principles are remembering the God in
appreciation all the time, honest living and sharing with others
or being socially proactive. These principles are applicable to all
of us because the entire humanity is like a big family with God
as parent. There is only one God who judges us with one
criterion. Adherence of these principles is a must for our
spiritual development and peaceful coexistence in this world.
Sikhism believes in one God. There are many others who
believe in One God. What is the difference? Since oneness of
God is intrinsic to the universalism of Sikhism it will be useful
to go a little bit deeper into the concept of oneness of God in
Sikhism.

One Humanity-One God
Sikhism is a monotheistic religion but with a difference. It
carries the theory of oneness to its logical conclusions.
Christianity and Islam are also monotheistic religions, but they
have limited this monotheism to oneness of God only. In
contrast to this Sikhism carries this concept to much greater and
logical conclusions. Guru Nanak explains his concept in detail in
the following verse.
oIS o fmA TR &9 IfF 1| &a3 99 uJdfg &fF |
£fg =9 Hfg vifig ufe 1| gonfy g3 ea mfe 1
3J TG a8 o3t famsE |
fegwr & St g9 Rafe fiefe 1 a 1 3T i
ge s ofo fex adr 1| 6T aniz »iz fafs dr i
&9 J937 fafs 7a1 oo 1| I3 I ufd diE TIT Il 2 |l
&S famis fanrs ufs aat 1| 89 fog®H visa SaTat i
TS HEE AT SIAE I YW II IS AS AT 11 3 1l
TS U9Y fo3 Fg aEt Il goHfs yor afar afar At o
nisdfe 937 &x fse 379 1| 6T I9Hy U= v »ug 1 8 |l
o 33 & Uf3AY | AJEr 878t UIeTY i
37 & oot f3sez A9 1| §T »id »ididd E&ag Il U i
I HIf3 AeT 578 11 38 fsaz A forr@ i
Al g9at ufs ygeE 1| At €90 UR HIE Il € i
T 3913 8 I 38 Il T § 593t ve8 718 |
II I AHE FO fHonz 1 afg s asrAs ugeE 11 2 |
&3 83 Ul Hon I<8 || 33 55 aa9 fom & I=Q |
a6 I8N Adfe AwenT | Af3af AoT Tan feurfenr
T 131 (AGGS, M 1, Page 1188)
(Millions seek the truth but only those who imbibe wisdom of the
revealed word get it. The seeker if driven by the thirst for the
vision of Truth should abdicate duality and become absorbed in
the One supreme Lord. This results in elimination of all pains of
duality. Religious books say God is one, who is limitless and
unknowable. There is only One God who creates and sustains
this universe. There is only One philosophy pertaining to God
and it is enshrined in the revealed word that comes from the
Guru. There is only one religion or way that is/was required to
be followed in all times. A person, who with the help of the
Guru, gets in tuned for every moment of his life, to the reality of
One God, realizes the infiniteness of the One supreme lord.

There is only One supreme Kingdom and one Supreme King
who rules everywhere and judges us all on the same criterion.
His creation is his only One pictures and his name is true.
There is only One way, the love of God, which breaks the cycle
of birth and death. The person who follows the wisdom of the
Guru, lives like a guest in this world, gets rid of his/her ego,
and worships only One God.)

From the above it is clear that in Sikhism the concept of One
God has been extended to its logical conclusions. It has been
extended to humanity. It has been extended to Guru. It has been
extended to knowledge. It has been extended to religion or the
path of God. The thread of logic runs like this. God is One who
is fearless, has no hostility towards any one; and It creates and
sustains this cosmos. This means that all of us are Its children
and are equal in all rights and duties. Further given that the God
is one and is fearless and has no enmity or malice towards any
one, there can not be more than one criterion by which It judges
us all. This means there can not be more than one philosophy or
knowledge pertaining to God. And if there is only one
philosophy, there will be only one Guru who carries the flame
of this knowledge. Now if Guru is one, then it can not be a
person, it has to be a Shabad, the revealed word, the divine
knowledge. All this trickles down to the conclusion that there
can not be more than one way to reach God in this world.

In order to elaborate the above concept, it will be pertinent to
mention two important events from the life of Guru Nanak.
When he started on his journey to deliver his message to the
world, the first thing that he said was that there is no Hindu and
no Musilmaan. For his listeners, this was an absurd idea, as
there were scores of Hindus and Musilmaans all over the place.
How can one say that there is no Hindu and no Musilmaan? He
was cornered to explain this by the local ruler. When he stuck
to his point he was challenged to come and pray in a mosque.
(Guru Nanak’s parents were Hindus.) Guru Nanak accepted the
challenge and went to pray in a Mosque with the local ruler and
one of his deputies. They were stunned when after the prayer;
Guru Nanak exposed the hollowness of the way they pray as
they have reduced the prayer to a ritual. Their minds wander
elsewhere while they pray. Guru Nanak explained to them it
does not matter where you pray, what matters is how you pray.
There is only one God and it will listen to us from wherever we
pray. The second event is from Guru Nanak’s journey to
Mecca. The Muslim priest gathered around Guru Nanak and
asked him whether in his opinion being a Muslim is great or
being a Hindu. Guru Nanak replied that it is not at all important
whether one is Hindu or a Muslim. What matters is what we do
in our life. If they do bad deeds, both will suffer for sure at the
end of the day.

One Humanity—-One Image

I am sure many people will disagree with me and some even
laugh at me if | say that the outward appearance of a Sikh is the
one and only universal image of human race. The appearance
of a Sikh is the product of 5 Ks that a Sikh is required to
maintain all the time. These five Ks are Kesh (the unshorn
hair), the Kanga (the comb for the hair), Kara (an iron
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bracelet), Kachh underwear), Kirpan (the sword). Out of the five
Ks the uncut hair is what determines the outward appearance of
a Sikh. Hairs grow naturally on and are a vital part of our body.
The only way to bring about sort of uniformity is to keep the
hair and take care of them in a civilized manner. Since majority
of people in this world cut or shave their hair, those who
maintain unshorn hair are often called uncivilized. However
truth is not a game of numbers. To discover the hollowness of
this view, imagine a situation where every one keeps unshorn
hair and any one who cuts the hair will look an oddity.

Some people are of the opinion that the outward appearance of a
Sikh (often called Saabat Soorat Saroop) has nothing to do with
the core philosophy of Sikhism. They can not be more wrong.
This outward appearance is not something that has been
superimposed on the philosophy of Sikhism. This is something
that has grown out of its core philosophy, something that comes
naturally to it. Just as a rose would not be a rose if we mess with
its shape and structure, a Sikh would not be a Sikh without this
appearance. Some people question the relevance of the outward
appearance and go to the extent of saying that the appearance is
the main hindrance in the way of Sikhism becoming a universal
religion. They equate appearance to some sort of ritualism which
has been denounced and criticized by Sikh Gurus. We can
produce scores of arguments for and against the appearance. But
this will be a purely academic exercise leading to confusion
rather that clarity. The best way to know the truth is to live the
philosophy of Sikhism and see if it gives you the appearance or
Saroop or not. Here it must be added that it is very easy and
convenient to tell a lie and be dishonest. There are plenty of
people around who claim to be perfect Sikhs and say that they
don’t feel any need to keep their hair uncut. And we must
always remember that the best examples of perfect compliance
of Sikh philosophy were the Sikh Gurus. This saroop or
appearance came naturally to them as a result of practice of the
philosophy they preached. And we also must note that this
appearance grows naturally out of the practice of Sikhism, the
Sikhism does not grow out of this appearance. So to give
example of those who maintain the outward appearance but do
not follow Sikhism as an argument against appearance is being
totally irrational.

To conclude the discussion on appearance, | must add that the
appearance should not be confused with dress. Dress comes with
culture. Since Sikhism was born in Punjab, Punjabi dress is
often mistakenly taken as Sikh dress. And there are people who
have vested interest in promoting this dress as an official Sikh
dress. They must realize that the dress changes with culture and
even within the same culture it change overtime as that culture
responds to new developments in environment and society.
Dress at the time of Guru Nanak was different than the dress
during the time of Guru Gobind Singh.

Compatibility with Science

Unlike most of the other religions, Sikhism can coexist with
science without any problem. Some religions have made some
ludicrous assertions about God and Its creation that has led them
into direct conflict with science. Sikhism believes that it is not at

possible to know God and Its creation in entirety. One can only
appreciate its greatness in awe and wonder. Sikhism in fact
promotes scientific outlook and thinking. It lays lot of stress on
rational thinking. Rational thinking or discriminating intellect
has been described as a great blessing of God. So much so that
God has been described as a great rationalist who delivers
justice to all.

Hmro Brqw bfo ibbykl Awpy sMqu khwvY ] (AGGS,
Kabeer, Page 476)

(My God is a great rationalist, he alone is a saint)

That is why Sikhism asks us to serve God with prudence using
intellect and caution.

Akll swihbu syvIAY AkIl pwelAY mwnu] (AGGS, M 1,
Page 12450

(Serve God with intellect and reason and get rewarded)

Blind faith or devotion is just not enough. In fact science helps
us understand the basics of Sikhism. With the help of science
we discover the greatness of God’s creation and are bemused in
a wondrous awe. This feeling is central to the philosophical
framework of Sikhism.

What Can We Do?

What can we do in this regard? Is this a valid question? Can we
really do anything? Can we make it happen? To me the
suggestion to make it happen is a bit out of place and absurd. It
is like launching a marketing drive or a fierce advertisement
campaign or it is an academic exercise to popularize an
ideology, like many writers do when they publish their books. |
am sure there are plenty of scholars who can write well
documented books on the subject. They can churn out twenty
point or five year program to make it happen as if it is like
achieving a set percentage of growth in GDP of a country. Will
this help? | doubt it. There have been efforts in the past history
to universalize a religion through conversions by force or
money. Some people still do it. If Sikhism is a universal
philosophy, it will become a universal philosophy sooner or
later. We can not make it happen; all we can do is to
demonstrate it happening in our lives. Sikhism is a universal
philosophy. It has already happened. All we go to do is live it
like our illustrious ancestors did. And if we don’t do it, bad
luck for us, others will come forward to take up the honour.
There are also plenty of scholars all over the world who claim
to have perfect understanding of Sikhism and who suggest that
Sikhism has to make some adjustments in order to be a
universal faith. This argument is self contradictory and in fact
is an indirect statement that Sikhism is incomplete and raw
philosophy. Any such philosophy can never ever be universal.
So what can we do?

First of all we must live and demonstrate the universality of
Sikhism in our day to day life. In order to do so we must take
Sikhism out of Punjabi context and place it on the global stage.
Only then it will shine in its pristine beauty. For example we
must say no to the idea that Punjabi dress is the official Sikh
dress. There is no special dress for Raagies or singers of
Gurbani. Harmonium and tabla are not the official instruments
for singing Gurbani. Gurudwara buildings do not have to have
any special architectural design. Domes are not necessary for a
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Gurudwara. Punjabi language has been blessed with Gurbani.
But it should not be necessary at all to know Punjabi to be a
good Sikh.

Sikhs all over the globe should realize that SGPC or DGPC are
no longer preaching Sikhism. SGPC was designed and intended
to communicate with the entire world as spokesperson of
Sikhism. But unfortunately it is functioning as a tool to
excommunicate those who speak about Sikhism. SGPC and
most of our Gurudwaras have been overtaken by persons who
have nothing to do with Sikhism. These persons do not owe their
allegiance to SGGS, the fountain head of Sikhism, but to the
heads of different deras which function as anti Sikh
establishments. They have introduced all sorts of ritualism into
the daily routines of our Gurudwaras. It will be out of place here
to go into a detailed discussion on the concept of Gurudwara and
how it has been hijacked to mean a holy place. Briefly we might
note that Gurudwara or Dharmsal in Sikhism was not intended to
be a holy place. We often read scholars saying that Darbar Sahib
in Amritsar is the holiest shrine of Sikhism. Nothing can be
farther from the truth than this statement. Darbar Sahib has great
historical significance, but that does not make it holier or more
sacred place than any other Gurudwara in the world. This
concept of holiness has been introduced through the back door in
order to sabotage the real function of a Gurudwara. The results
are in front of us all. The real function of the Gurudwara was to
empower the Sikhs with spiritual knowledge of SGGS so that
they can go out into the world as living ambassadors of Sikhism.
But now instead of these ambassadors of Sikhism we have a
bumper crop of holy men who masquerade as middle men
between God and Sikhs. The way our Gurudwaras function will
play a vital role in demonstrating to the world the universalism
of Sikhism. The limitations of topic do not allow me to go into
much length in this regard. However | must say couple of things
here. Gurudwara in Sikhism is not a place for worshipping God.
Gurudwara creates Sikhs; Sikhs do not create a Gurudwara. This
is the test of proper functioning of a Gurudwara. If it does not
create Sikhs that means it is not playing any active role.
Gurudwara is not designed to serve Sikhs by providing them a
place of worship. It is designed to empower Sikhs with the
knowledge of SGGS.

While establishing Gurudwars all over the world, there is no
point looking back for guidance to SGPC or any such other
organization. We must establish Gurudwars as centers for
learning of Sikhism, not as holy places or places of worship. We
must be careful to spend minimum amount on buildings and
maximum amount learning resources. We must avoid giving
any specific design to Gurudwara buildings. Any architectural
design that suits the specific needs of the area should be
welcome. And we must have a common standard constitution of
a Gurudwara so that to keep out of any legal or other problems
from unscrupulous persons.

The suggestion that SGGS should be translated into other
languages to be placed in Gurudwaras overseas for worship is
also flawed and fraught with dangerous implications. We would
realize this we understand the concept of Gurudwara as a center

of learning. | am not saying that SGGS should not be translated
into other languages. It should be translated into as many
languages as possible, but the original in Punjabi must be
preserved in each and every Gurudwara, if it has to become a
centre for learning. What is more important is to clean out the
Punjabi culture out of Sikhism not the Punjabi language.
Punjabi language is a part and parcel of Sikhism. Unlike culture
language can cross geographical borders. Along with the
concept of Gurudwars we must be clear about some other basic
concepts of Sikhism. These are concept of Naam or God’s
praise, Concept of Guru and Shabad Guru, Concept of Bani
(Guru’s words) and Kachee (imperfect) Bani, Conecpt of
Nitnem, Concept of Haumein or Ego, Concept of Manmukh
and Gurmukh, Concept of Heaven and Hell, Concept of
reincarnation, Concept of soul and transmigration, Concept of
Maya, Concept of langar or community Kitchen, Concept of
Hukam or Cosmic order, Concept of Initiation or Five Ks and
the Concept of Amrit. It is very important to have clarity about
these concepts as our Gurus gave these concepts new meanings
and interpretations. And this new meaning or interpretation is
what makes Sikhism a universal religion. Unfortunately these
concepts are being used as doors to introduce the ideas so
vehemently rejected by our Gurus.

An example here will make the point more clear. During the
life time of our Gurus, for about two centuries, no one ever
celebrated the birth day of Guru Nanak or any other subsequent
Guru. Some one came up with this idea to celebrate the birth
day of Guru Nanak or his nine successors as birthday of Guru.
On the face of it looked as an innocuous act of devotion. But
look at the results. By doing so we contradicted the concept of
Guru in Sikhism. As per Sikh philosophy Guru is neither born
nor dies. And by celebrating birthdays of our Gurus we tell the
world that our Guru was born and he died as well. It further
corroborates the misconception that Sikhism believes in
reincarnation or Avtarvad. What is even worse is that it
introduces the concept of human Guru and opens doors for
middlemen in Sikhism. These middlemen are commonly
known as Sants and we have hordes of them now roaming all
over the globe taking Sikhs away from Sikhism in the garb of
preaching Sikhism. This idea of celebration of birthdays of our
Gurus has caught up the imagination of Sikhs in such a big way
that any suggestion to the contrary will leave them red with
rage. Sikhs are so much in it that any person who will ask them
to not to do so will be discarded as anti Sikh. The celebration of
birthdays called Gurpurbs has now become very very important
part of functioning of Gurudwaras all over the world. So much
so that some Sikhs visit Gurudwaras only on these days as they
consider these days sacred and very special. Once again this
shows how this act of devotion has taken Sikhs away from
Sikhism as no day is sacred in Sikhism.

Conclusion

In conclusion we can say that we can not make Sikhism a
universal religion. We can only demonstrate it in our lives. It is
true that Sikhism is universal. But this is only truth. As Guru
Nanak told us there is one thing that is above the truth. It is to
live that truth. And precisely this is what makes Sikhism
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universal. And precisely that is the only way to avoid the trap

that takes me away from the core of Sikhism
*kkkk

THE LANGUAGE OF GURBANI
Devinderjit Singh, St. Catherine’s College, Oxford
As Sikhs, we are uniquely fortunate with regard to our
Scriptures: the Guru Granth Sahib was written and compiled by
the Founders of our Faith, and not by devotees many decades
after their passing. This enables us to resolve arguments of
interpretation for ourselves by going back to the original source.
It would be great loss, therefore, if the latter was not always
available because it had been replaced by a translation.

To gain from Gurbani, of course, we have to be able to make
sense of the text. Does this mean that we must be able to read
the Gurmukhi script and understand all the languages used in the
Guru Granth Sahib? No, that would be impractical; even
theological and linguistic scholars would find it difficult to
satisfy those requirements in general. What would be most
helpful, in my view, is the availability of ‘commentaries’ in a
variety of languages (English, Chinese, Spanish, Arabic and so
on) along the lines of Professor Sahib Singh’s magnum opus in
Punjabi, ‘Sri Guru Granth Darpan’. Here each word (albeit its
transliteration) should be translated one at a time, notes provided
to explain the background and context of any references used in
a Hymn (e.g. Indian mythology, Hindu and Muslim beliefs and
rituals, Yogic practice etc.) and then the overall message of the
Verse described in a narrative style. This is a mammoth task,
and needs a dedicated group of individuals with the relevant
knowledge and skills to work on it together for a number of
years. | think this approach is preferable to that of the currently
available translations, because it would give guidance towards a
deeper understanding of Gurbani and provide the reader with
enough information to form their own opinions from effectively

the original source.
*kkkk

TRANSLATING THE GURU’S WORD
Gurtej Singh, Chandigarh

Everyone who understands the Gurbani is wonderstruck at its
uncompromising faith in the unity of God, insight into the
phenomenal world including human nature, its deep concern to
better the lot of all creation, scientific temper, boundless faith in
the goodness of the human spirit and the possibility of liberation
of all beings regardless of their persuasions. It defies being
classified as the scripture of a particular religious denomination
but tenderly and most profoundly caters to the human heart in
search of an intimate relationship with the Ultimate Reality. Its
alleviating and life affirming message makes an impact even on
a casual reader who approaches with the right frame of mind. It
could be described as the majestically flowing perennial river of
Guru’s love for God and His creation. It embraces the entire
creation without a single exclusion. Its embodiment, the Guru
Granth, has been called a world scripture relevant to all cultures
and faiths. Every Sikh believes it to be so.

The Order of the Khalsa, the finished product of the Sikh
movement, was created by the incomparable Tenth Guru to
embody the teachings of the Guru Granth, and to be the ultimate

guardian of the Truth of the Guru Granth. Order of the Khalsa
was to perform this sacred duty until at least the rest of
humankind generally became aware of its message. As it now
appears, the Khalsa neglected its primary duty and pursued
matters immediately relevant to survival. Now in the year two
thousand and seven it obviously has no such urgency. The
unfinished task is beckoning the panth and the Order of the
Khalsa.

Interpretation of the scripture is a sacred duty which is
continuous and has to be performed periodically. It is said that
the first one to undertake it was Baba Deep Singh the martyr.
He interpreted it to the Persian and Arabic knowing world with
which we were then (18" century) in the most intimate touch.
Our achievement is that we have lost even those interpretations.
Then we developed cold feet. The theory that since the final
interpretation of the scripture was not possible, none must be
attempted came to rule our thinking born of laziness and
neglect until the brave ruler of Faridkot decided to break the
taboo. The next effort was made to interpret the gurbani to the
Hindu world immediately around us. It was patronized by the
Maharaja of Faridkot and is known as the Faridkoti Teeka.
During the last fifty years attempts have been made by
individuals to interpret it to the English, French and German
knowing people. A couple of attempts at interpretation in the
oriental languages have also been made. Several translations in
English are available. But these remain individual efforts and
suffer from the inevitable fallibility of individuals. Apart from
that they also suffer from inadequate appreciation of the
grammar aspect of the scripture.

The best thing to happen in the field of translation of Guru
Granth Sahib happened in the latter half of the twentieth
century. Bhai Sahib Singh finished his exposition according to
the sure guidelines inbuilt into the gurbani itself. We failed
ourselves in this regard too. We failed to take collective notice
of this very great man and his work. The Shiromani Gurdwara
Prabandhak Committee refused to publish his work. | tried to
influence the SGPC’s decision through Prakash Singh Majitha
whom | knew a little bit and who had great admiration for
Sahib Singh from whom he had learnt theology while student at
college. When it comes to sticking to wrong decisions,
SGPC’s firmness is rock hard. Sahib Singh was my colleague
at Gurmat College, Patiala where | taught history and he taught
religion. It was delightful to talk to him. Scholarship and
unshakable faith in the Guru was the wrap and woof of every
sentence he spoke.

He placed us miles ahead in the matter of interpreting the Guru
Granth. What we desperately need now is a standard version in
English, based mainly on Sahib Singh’s interpretation, but
taking advantage of all that has appeared in the field of
translation so far. That must not be an individual effort. It is
hard for an individual to get the recognition which is
imperative for an undertaking of this sort. Since we also have
no institution to attempt it, we have to find a way out.

One method holding promise of success can be suggested. To
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begin with a score of scholars in the field of theology and known
for their understanding of the scripture could be identified. They
could be divided into two groups. Then perhaps an able scholar
with sufficient ability to cooperate with others and well up in
theology and history could be requested to undertake the actual
work. His familiarity with at least the North India languages
used particularly in the medieval period should be considerable.
He should have the humility to consult others quite often on a
regular basis. One group of the two mentioned here, could be put
in constant touch with him. Modalities of this can be easily
worked out. After about five pages are completed they could be
handed over to the leader of the other group for scrutiny. Final
translation would be ready after the original translator has seen
the scrutinized portion. This could be fastest method of
producing a translation which would hold the promise of
acceptance by most within the panth. Such a work could become
the basis of future interpretations and translations into other
languages. Needless to say that the heavy expenditure required
for the exercise and the final publication along with its by-
products, will have to be arranged.

*kkkk

IMPLICATIONS OF THE INGLORIOUS COUP
D’ETAT IN SIKHI
Gurtej Singh, Chandigarh
The political situation in the Punjab is very fluid. It is by no
means certain that the Akalis are poised to be propelled into
political power. Prakash Singh Badal has been preparing to hand
over the reigns of the Akali Dal to his only son. This passing on
of the sceptre to the next generation is important to him for he,
in his own estimation, is the founder of a brand new dynasty.
With the Sikh voter abandoning him for his blatant betrayal of
the panth, he has become more conscious of his position as
essentially a Hindu leader. He knows that the Hindus are shrewd
and will support him in direct proportion to his actual distancing
himself from the Sikh people. He retains the blue turban, the
beard and the Sikh slogans just to entice the gullible portion of
the Sikh voter. His real effort is to convince the Hindus not only
that he is a real Hindu but also that he wishes to be known as a
totally anti-Sikh person who is equipped with the intense desire
to destroy Sikhi root and branch. He appears to feel that this is
the only way he can secure Hindu votes in the coming elections.

This exercise has been on for a long time. His assumption of his
present incarnation has ostensibly been a gradual affair with
marked phases. His alliance with the Bhartiya Janata Party (BJP)
the extreme rightwing Hindu political party was the first step. In
the Akali Dal’s Moga Conference in 1996, he abandoned the
political programme of the Akali Dal in a neat seemingly
innocuous manoeuvre calculated to offer no pronounced offence.
Overnight the Akali Dal converted itself into a Punjabi Party
with an extra special soft corner for the Hindus and Hindu
proclivities. During his last stint as chief minister, he abandoned
all Sikh form and norms to make it clear to the BJP how loyal a
servant he had become. He and his wife made frequent visits to
the establishment of anti-Sikh pseudo-religious preceptors,
freely offered prayers at Hindu shrines and so on. In public life
he scrupulously avoided Sikh causes, defied the Sikh Code of

Conduct and went to the extent of offering public insults to
Guru Granth Sahib to assure the BJP that he had turned over a
new leaf. His mounting the vehicle carrying Guru Granth
Sahib on the occasion of the 400" centenary of its completion
was a cold calculated manoeuvre to demonstrate more than
irreverence.

His greatest achievement however, was the appointment of
Joginder Singh Vedanti to head the Akal Takhat. He was
given the task of actually dragging the Sikh panth into the
fold of the Hinduism. The procedure has been long thought of
and the plan has a long history. The perfect executioner had
now been discovered in the person of Vedanti. He succumbed
to his now well known passion for money. (Some time back,
Sudarshan of the Rashtriya Swayamsewak Sangh (RSS)
claimed at New Jersey that all the Sikh *“High Priests,”
inclusive of Vedanti are in the pay of his organisation. This
statement has been published in the daily Press and in the
prestigious magazine Sikh Virsa again and again, including the
November 2006 issue, but has failed to draw any reply or
explanation from Vedanti.

The Hindu plan to drag the Sikhs back to the Hindu fold has
been simple. It aims at replacing the Sikh scripture Guru
Granth Sahib with the dasamgranth authorship of which is
being thrust upon Guru Gobind Singh. Except for a very small
portion of it, it is a literature of the shakat sect of Shaivism.
Dark skinned Shiva, it is well known, is the god provided by
the Aryan conquerors to the enslaved indigenous population.
The purpose of his invention was to retain the indigenous
people as willing slaves for ever. He is represented as a drug
addict and as a sexually indulgent god. His exploits in the
Kanan forest where he is shown as raping the wives of the
learned rishis, is described in detail in a Hindu scripture. His
spouse is the famous Black Goddess. She is depicted as a very
efficient slayer of demons. She is fond of human blood and
thuggee which was banned by William Bentinck was a ritual
calculated to keep the Black Goddess supplied with human
blood. It involved enticing trusting rich travellers and offering
their blood to the goddess as a sacrifice. Shiva and Kali’s
followers are represented as worshipping the genitals (the
lingam and the yoni) of their god and goddess. This practise
continues to this day and at thousands of temples in India and
abroad the worship continues. Shiva is described as a god of
serpents, nether beings, demons and ghosts and all such beings.
Several of the sects owing allegiance to him are represented as
having deviant social and sexual behaviour. They use drinking
sessions, cannibalism and sexual indulgence as religious rituals
to facilitate the achievement of summum bonum.

Followers belonging to the Aghori sect eat human flesh as a
religious ritual (one case came up in November 2006 in Ropar
district in which a follower killed his spiritual master, roasted
his flesh and ate it. This was described by the police as an
execution of a religious ritual by a member of the Aghori sect.
Giani Gian Singh, famous author of the Panth Prakash, has
recorded meeting saints of this sect during his travels in India.)
The choli sect is well known for worshipping by sexual
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indulgence. They go to a place of worship and after drinking
alcohol and eating fish, indulge in the main ritual copulation.
This involves placing the choli or the blouse of every woman
present in the gathering in an earthen pot. Men present there then
pull out a garment each. Thus the sexual partners are paired for
the ritual sex act. The deed is done even if a chance pair happens
to be brother and sister or even mother and son. This is
considered a very holy act.

Shakats worship Shiva in his most potent (uggar) form of
Mahakaal and the Mahakali in her most warlike form of Chandi
or Durga. They worship weapons also. Most of the dasamgranth
describes sex acts, is full of deviant and even bizarre sexual
behaviour which includes sodomy and worse. Indulgence in
drugs is recommended by it and at places it is stated that he who
does not take drugs must be regarded as fool and a simpleton
who misses out on the most important aspect that life has to
offer. The dasamgranth is clearly a scripture of the Shakat sect.
It has been a long standing Hindu desire to bring the Sikhs under
the umbrella of the Shakat sect. This involves getting them to
accept some of the rituals of that sect as modes of worship. It is
their theory that the Tenth Guru was different form the previous
Nanaks before him and he had effectively converted the Sikhs
into a sub-sect of the Shakats. As evidence they cite the
dasamgranth (actual name bachittarnatakgranth) and ascribe its
authorship to the Guru although the names of authors of the
compositions are mostly mentioned in the text as was the custom
of the age. The rest of the writings are anonymous and not
ascribable to anyone in particular.

To propagate the dasamgranth as Sikh scripture at par with
Guru Granth, has been the aim of a section of the Hindu zealots
and a section of the Media mostly controlled by such Hindus.
Many ever obliging Sikhs such as S. S. Dhanoa, Mahip Singh
and Jodh Singh have teamed up with them. For many years a
sustained campaign in favour of describing the dasamgranth as a
Sikh scripture has been carried on in the Media. However, a
determined minority (who incidentally are the only people who
have read the book) have been opposing the move and resisting
attempts at equating the Shakat literature with the Sikh scripture.
With the coming of Badal in his most destructive form as
political leader and the emergence of Vedanti as the most
efficient executioner of genuine Sikh doctrines and their
receiving the patronage of the BJP and the RSS, it has been
made possible to publicly show the same reverence to this book
of ill-repute as is shown to the Guru Granth.

The following is written in the above context and in the hope
that the Sikhs will rise like one man to defeat the nefarious
design of the enemies of the panth. At the Wadda Ghallughara
they had prayed to the Guru to save them from total destruction
so that they could for ever defend the message of his Granth.
The Guru did his bit and the panth emerged more vigorous from
the holocaust. They ascended to many thrones in North India
and are around. It is now their turn to fulfil the promise of
preserving the unique message that has the potential of
spiritually elevating the entire humankind.

It was noticed even in 2000 that the Akal Takhat head Joginder
Singh Vedanti was holding ring for the supporters of the
dasamgranth. Whenever there was a debate regarding its
authorship and authenticity, he interfered only when the
supporters of the proposition that it was the Guru’s creation
were found fumbling for answers. Elsewhere the author of this
article has recorded all such occasions. The Institute of Sikh
Studies, Chandigarh (I0SS) was controlled by a right minded,
pro-Sikh group of members once again in the year 2000. On
February 3, 2000, the 10SS held a conclave of some sixty
scholars to deliberate upon the question of authorship of the
dasamgranth and upon its status as literature relevant to Sikhi.
It adopted its resolution (numbered 3) embodying the
consensus arrived at by the assembled scholars. (The resolution
is reproduced at Appendix A). This started a full fledged debate
in the local Media.

On May 14, 2000, Joginder Singh Vedanti misused the forum
of the Akal Takhat and sponsored a meeting he called a
“religious gathering.” Significantly, this gathering too adopted
a resolution and numbered it 3. It forbade all discussion on the
subject of the dasamgranth. The local Media gave wide
publicity to it. Just then Virsa Singh of Gobind Sadan, Delhi
and Shiv Sadan Garhganga, started giving wide publicity to his
reproduction of the dasamgranth which he had published
ostensibly on April 13, 1999. It is a five volume reproduction
complete with annotations. The significance of the date cannot
be missed. It was celebrated the world over by the Khalsa as
the third centenary of the first formation of the Order of the
Khalsa by the Tenth King and the promulgation of the edict
constituting code of conduct for the Khalsa. He started sending
it to Sikh homes in India and abroad in a big way. It was
rumoured that this publication and activity was sponsored by
the RSS out of the 50 crores of rupees it had received from
the government of India for celebrating the tercentenary of
the birth of the Khalsa.

On June 17, 2000, two articles, one by S. S. Dhanoa and
another by Gurbhagat Singh appeared in The Tribune. These
were published very prominently, being the only two articles
on the first page of the magazine section of the paper for the
day. There was a somewhat artistic picture of the Tenth Guru
and an image of the Takat Keshgarh Sahib was also displayed
on the page. The idea conveyed was that the entire
dasamgranth was authored by the Guru and that its teachings
were theologically in perfect accord with the teachings of the
previous Gurus. This was not only factually wrong but also had
a sinister import.

On June 21, 2000, Gurtej Singh wrote an article expounding
the contrary point of view. The same day it was sent to The
Tribune for publication. It would not publish it despite
persistent reminders. The Board of Trustees was approached.
After its intervention, the editor conveyed to Gurtej Singh that
the article was too long and he would have it abridged and
published. Gurtej Singh smelt a rat and offered to reduce it in
size himself. That is what he did. Within the next twenty-four
hours, the abridged article was in the hands of the editor. He
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had no intention of publishing it and did not do so. Gurtej Singh
did not relent. He kept on pursuing the matter. Eventually, editor
of the Punjabi Tribune in obvious consultation with the English
counterpart, offered to publish a translation of the article in
Punjabi. This was done on July 30, 2000 under the heading Guru
Granth da shareek usaran di sazish. The basic theme was that an
attempt was being made to put up a spurious compilation as the
pretender Guru. This revived the debate albeit to a limited
extent. This was the situation which nobody wanted to face;
least of all, Joginder Singh Vedanti and those who backed him.
So promptly on August 7, 2000, came Vedanti’s Press Note.
Like the one before it, it forbade any debate on the issue of the
dasamgranth. It also promised that the SGPC would constitute a
special committee so that an ‘internal resolution’ of the serious
matter may be attempted. The implication was that the subject of
authorship, nature and content of the book in question would be
sorted out by that committee. This intervention by Vedanti was
used by The Tribune in support of not publishing Gurtej Singh’s
article in English. It also helped Dhanoa and Gurbhagat Singh’s
writing to retain some respectability in the eyes of the English
reader of the paper. Lastly it doused the healthy discussion on
the subject. Some interpreted Vedanti’s letter as camouflaged
attempt to lend support to Dhanoa and Gurbhagat Singh.

There the matter rested. There it rests until the time of writing.
No committee was formed. That is how seriously the so-called
high priests take themselves. Now, instead, Vedanti has
promised to constitute a committee of ‘various intellectuals “~ to
give amicable answers to — unscrupulous persons.” The
implications of the move cannot be lightly dismissed. The five
puppets of Badal who are perceived to be simultaneously in the
pay of the ultra Hindu RSS and who are described by The
Tribune as “high priests,” have accepted the dasamgranth as
their scripture. They have also indicated that they believe it to
have been authored by the Tenth Guru in its entirety. Except for
about 60 pages ascribable to the Guru, this book is mostly hard
pornography and mythical mumbo-jumbo as we have seen
above. Vedanti and his fifth columnist cohorts believe they have
finally thrust this book upon Sikh theological world as an
authoritative scripture. In their wild imagination they have
launched an alternate Guru. There is no doubt that this is what
they think they have brought about.

On November 26, 2006, the five ‘high priests’ met at Amritsar
and decided to ban burning of effigies near ‘parkash asthans’ as
they called them. The Press briefing was on an entirely different
matter. This has been the cloak and dagger method of
functioning of the priesthood in all ages and climes. While
briefing the Press, Giani Joginder Singh Vedanti, said: “that
certain unscrupulous persons were spreading false propaganda
about Dasham Granth through the Media. He said the five High
Priests had decided that various intellectuals devoted to true
Sikhism would give amicable answers to such unscrupulous
persons by giving them historical facts.” (See, The Tribune,
November 28, 2006, 5). Read alone, this statement appears to be
almost innocuous. The catch however lies in interpreting the
words like ‘true Sikhism’ and ‘certain unscrupulous persons’ in
the context of what has happened in the recent past. On

November 11, 12 and 13, 2006, certain organisations under the
name of the Fateh Divas Shatabdi Committee, decided to
celebrate Fateh Divas or ‘Victory Day’ at the Gurdwara named
as ‘Gurdwara Zafarnamah Sahib’ near village Dialpura
Bhaika in Bhatinda district. (The Zafarnamah was written by
the Guru at Dina Kangar). It dedicated the celebrations to the
dasamgranth. The earlier idea was to celebrate the imaginary
300" anniversary of the completion of the dasamgranth. This
was later camouflaged to the present form. Even under the
camouflage, this constituted the most sinister move in all Sikh
history. It was an attempt to give recognition to the shakat
compilation called the dasamgranth as authentic Sikh scripture
composed by the Tenth Guru, Guru Gobind Singh. Notice for
the event in the form of very attractive paid advertisements,
complete with a picture of the Tenth Guru writing the
Zafarnamah, were printed in several daily papers and
magazines. One such advertisement may be seen at the back of
the monthly Punjabi magazine Amrit Khandedhaar for the
month of November 2006. The advertisers proposed to hold
akhandpath or continuous reading of Guru Granth Sahib and
the dasamgranth at the same venue and to conclude it on the
same day. This constituted a sacrilege which has no parallel in
Sikh history.

On November 11, 2006, a newly formed organisation Tat
Grmat Taksal issued an advertisement in one local daily to
announce that it would be holding protest meeting on the 13"
of November and that it designates the day as the blackest day
in Sikh history. Both the events took place as scheduled. Tat
Gurmat Taksal held its function at the Gurdwara Sector 46,
Chandigarh. The one at Dialpura Bhaika was attended by all
the heads of the five Takhats, Baba Sarabjot Singh Bedi and
Awvtar Singh president of the Shiromani Gurdwara Prabandhak
Committee. That was in spite of the fact that all these persons
were contacted on phone by Sikhs from different places and
requested not to go to a place where Guru Granth was being
denigrated. On November 10, 2006, Joginder Singh Vedanti
went to address a religious gathering at Faridabad. There five
respected Sikhs belonging to the local congregation, amongst
them was a lady, sought time to speak to him. They intended to
request him to avoid attending the Dialpura function. He said
he was in hurry so they spoke to him while he was walking
down to his vehicle. In response he asked his bodyguards to
“shut their mouths.” The body guards fell upon the unarmed
elderly Sikhs and a woman and beat them up with sticks.

At Dialpura Bhaika, Vedanti was reported as having said that
the entire dasamgranth was the composition of the Tenth
Guru which is the lowest he could stoop. (See the Punjabi
Tribune for November 14, 2006) The opposite view was
projected at Sector 46 Gurdwara at Chandigarh. The
congregation adopted resolutions to that effect. Concerned
Sikhs of Delhi belonging mainly to the India Awareness
magazine group held a public meeting at Delhi on the 19" of
November 2006. Some people from Chandigarh went to
participate in the meeting there. Similar sentiments as had been
expressed at Chandigarh were expressed there by the gathering
there.
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Placed in the above context, the people Vedanti referred to as
“unscrupulous persons spreading false propaganda” are those
who are trying to tell the people that the so-called dasamgranth
is a compilation of Shakat literature and Vedanti’s attempt at
foisting the book on the Sikh panth amounts to turning the
Khalsa into a sub-sect of the Mahakaal worshipping Shakats
roughly equal in status to the Aghoripanth and the Cholipanth
both of which enjoy full sexual licence and the former practises
cannibalism. Both regard cannibalism and sexual licence as
religious rituals efficient in obtaining moksha or final release.
This is Vedanti’s “true Sikhism.” Now he plans to form a body
of ‘devoted intellectuals’ who will ‘give amicable answers to
such unscrupulous persons.’

It is unfortunate that this incident of mid November has
happened at Dialpura Bhaika. It should be the effort of the
present generation to wipe clean the stigma of tolerating the
sacrilege. This can most efficiently be done by vigorously
spreading exact knowledge of the bani of Guru Granth Sahib,
the rahit of amrit and the Khalsa tradition. This can best be
done by careful reading of Sahib Singh’s commentary. The
reading of the so-called dasamgranth should also be encouraged
so that the people in general are able to see the enormity of the
event and to gauge the disastrous consequences if the farce
perpetrated by the ‘high priests’ is not exposed. The urgency of
so doing would be obvious to all thinking Sikhs devoted to the
Guru. The perpetrators of the crime must be thoroughly exposed
by holding seminars and awareness sessions wherever there is a
substantial Sikh population. Every Sikh must feel himself duty
bound to give at least one reading to the dasamgranth so that the
issue can be understood in its context. For this purpose the
cheapest and the most effective book that can be used is the five
volume compilation published by Virsa Singh of the Gobind
Sadan at Delhi and of the Shiv Sadan at Garhganga. (Does
anyone see the significance of the establishments of one head
Virsa Singh, having two different names?)

Appendix:

Resolution Number 3 — On the Status of the dasamgranth

“Of late determined attempts are being made by the Rashtriya Swamsewak
Sangh to get the Sikhs to accept the text of the so-called Dasam Granth as
authentic interpretation of Sikhism by the Tenth Guru. Except for the
plausible bani of the Guru included in it, sakat, vaishnav and brahmanical
scholars have composed the rest of the dasamgranth. It is clear that this is
done with a sinister design to mislead the Sikhs and to derail Sikhi. Ever
since its compilation, this book has been controversial. Enlightened Sikhs
have been clear that the whole of it is neither scripture nor canon and that
except for the Guru’s writings included in it, has no relevance to Sikh
thought or doctrine. Because of the name dasamgranth, cleverly conferred
upon it, it has stolen a place amongst the hearts of the unsuspecting and
unthinking Sikhs to whom it is projected as composition of the Tenth King.
Sikh intellectuals and leaders of faith have failed to correct the aberration so
far. In the last decade, however, there is a spate of books exposing the nature
of writings it contains.

The leaders of antagonistic faiths and social orders have adopted this book in
a big way and are using it as a lever to destroy the wholly pure, noble and
gloriously elevating image of the Tenth King and thus also the integrity of
the Sikh faith. This is the approach of the Rashtriya Swamsewak Sangh and
their allies, that are seeking to establish "Hindu Pad Padshahi’ in place of
the present set up in India.

It is high time that we woke up to the situation. We must clearly accept that
except for the genuine bani of the Tenth Guru, contents of this book are
highly repugnant to doctrines of the Sikh faith and the practise of Sikhi,
where these are not also pornographic trash.

This gathering therefore, calls upon the Sikhs everywhere to express
unwavering faith in Guru Granth Sahib as the only living Guru of the
Sikhs, as the only scripture and to reject the so-called dasamgranth as
totally irrelevant to Sikh thought, doctrine, faith or practise. This gathering
calls upon the Guru Khalsa Panth to take this firm decision in the 300"
year of the creation of the Order of the Khalsa.

To the Rashtriya Swamsewak Sangh and their privar, we have just this to
say that their crude and uncouth attempts at ostensibly gaining Sikh
sympathy are likely to boomerang and eventually lead to alienation of the
Sikhs in a big way. We call upon them to desist from false propaganda
regarding the ‘dasamgranth.” Their persistence in the blasphemy is
becoming more and more offensive. We may also remind them that the
Badal and Mann Dals of Akalis, along with a few more time-servers, may
have accepted to become accomplices in their private quest for the crumbs
of political power. Rest of the Sikhs have not done so and will reject them
with contempt amply invited by their status of collaborators.”
*kkkk

ASANKH MOORAKH ANDHGHOR,

ASANKH CHOR HARAMKHOR
Gurpreet Singh Sumra, Brampton, Canada
Guru Nanak Sahib in Jap bani describes different types of
human beings on the basis of their attitude, behaviour, self
conscience, and their loyalty. In the recent times and on the
issue of so called Dasam Granth, various people can be divided
into the above four categories (Moorakh, Andhghor, Chor and
Haramkhor) depending upon their role and characterstics which
they are performing with utmost dedication towards this so
called Dasam Granth. Lets see the characterstics of these four
category of people:

1) Moorakh: Guru Nanak Sahib says that there are countless
fools, who have closed the door of their mind and thinking and
never try to find out what exactly the truth is. In this category
come those who have promised themselves that they will never
read Guru Granth Sahib to understand its message. These
people only bow (matha tek) to Guru Granth Sahib and think
that they have served God. So such people have definitely not
read “Dasam Granth” as they hardly find time to read and
understand Guru Granth Sahib. For such people the word
“Dasam” is enough for them to reach the conclusion that it has
been written by Guru Gobind Singh.

2) Andhghor: Guru Nanak Sahib further says that countless
are those idiots and stupids who even after reading still keep on
wearing the glasses of ignorance. Among this category come
those people who read Guru Granth Sahib and may have read
Dasam granth as well. But they read Gurbani without
understanding it which they call Nitnem. They also like calling
themselves as “Nitnemi”, “Naam Rasiye”, “Naam Japiye”,
“Bibeki”, ”Sarblohi”, “Taksali”, “AKJ” etc. These types of
people also have different vidhis to do Naam Jap by emitting
dhuns. Even when they are shown that Dasam Granth is anti
Gurmat and in no way is it possible that it is written by Guru
Gobind Singh, they, without any rational thinking, keep on
hanging to their false belief and knowingly insults Guru
Gobind Singh.
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3) Chor: Guru Nanak Sahib further says that countless are those
shameless people who knowingly deceive people for their ego
and benefit and say lies in wholesale. In this category fall those
people who understand and know that Dasam Granth is in no
way writing of Guru Gobind Singh, but they don’t have the
courage to say so openly because of their ego and their own
benefit. In this category are also those people who have authored
books and in them they have mentioned that Guru Gobind Singh
wrote Dasam Granth. So now they don’t have the courage to
admit that they were wrong. It can affect the sale of their books
and also affects their ego as big authors can never be wrong.
These people in order to defend their stand cook different stories
like, poets of Guru Gobind Singh wrote this or Bhai Mani Singh
compiled it etc. When these people are asked direct questions
like “Is Bachitar Natak autobiography of Guru Gobind Singh?”,
then instead of replying to the question they write a page long
essay quoting other authors who have done the same mistake as
them. Some of these people also have a habit of calling
themselves as “BalakBuddhi”, “Panth da sewak”, “Sewadar”,
“Guru ka Das”, “Charanaa di dhood” etc. These people
knowingly insult Guru Granth Sahib’s teachings for their false
pride and financial benefits. “Maya dhari at anna bola, Sabad
naa sune bahu rol ghachola”. (GGS,313)

4) Haramkhor: Then Guru Nanak Sahib says that countless are
those people who are back stabbers. They have some motive for
which they don’t even hesitate to back stab others. There is not
much difference between Chor and Haramkhor. Haramkhor
usually possesses all the characteristics of Chor in addition to his
own. These people are working for organizations like RSS,
Bajrang Dal, Shiv Sena, Durga Bahini. They are popularly
known as Rashtriya Sikh. Many of these people have their
magazines, media etc through which they propagate Dasam
Granth. They may also like calling themselves “Baba”, “Sant”,
“Sampradayi”, “Sanatani”, “Jathedar” etc. In order to propagate
Dasam Granth they have a habit of attacking Guru Granth Sahib
as well. This attribute is also found in many members of Chor
category.

But these people are living in a fool’s paradise that their deeds
are not seen by others. For such back stabbers Guru Saab says:
“Hat patan bij mandir bhane kar chori ghar aawe. Agge dekhe
piche dekhe tujh te kaha chuppawe™ (GGS, 156). People try to
propagate falsehoods and attack Guru Granth Sahib by
promoting and propagating Dasam Granth for their gains and
benefits, and think they are doing it very secretly hidden from
others but are finally exposed by their own activities.

*kkk*k

WHAT WE KNOW ABOUT ATTY.D. S. GILL OF

IHRO
[Since Atty. D. S, Gill has chosen to involve himself with likes of Atty. G. S.
Lamba in unabashed support of entire Dasam Granth as a composition of
Tenth Nanak, and laughable as it seems, has named a prosecutorial
committee to sit on judgment over those who do not agree with him, we
present to our readers the following excerpt from The Sikh Bulletin
December 2005 “House Divided™]:

“Like Dr. Jasdev Singh Rai his too is a one man human
Rights show called International Human Rights Organisation
(IHRO). We met him at the offices of the World Sikh News in
Stockton in April 1995 while we were trying to gather material
before filing a court case against Nanaksaria Amar Singh. We
had learned that an organization based in Ludhiana, Sikh
Vichar Manch, had collected substantial material about Amar
Singh. Our contact told us about D. S. Gill’s pending visit to
WSN office and suggested that he being from Ludhiana might
be able to put us in touch with the Manch. D. S. Gill offered to
do much more. He infact claimed to be the Manch and offered
to send us within days material on Amar Singh that will include
affidavits of the young women and their parents about actions
of Amar Singh. Although he was not going back to India within
the next 30 days, he was going to UK and he might find the
materials in his British office. Since he failed to call us we
located him in England. His true character showed during that
phone call. He was towing Amar Singh’s stooges’ line i.e.
‘Sant Amar Singh is a noble soul who has devoted all his life
to the good of the community through Sikhi parchar and
Khalsa Schools world wide. It is the dissatisfied people who
bad mouth him by making up stories against him once Baba
ji turns them down by refusing to perform illegal favours for
them.” We were to learn later that he has no office in UK and
only people we were able to find associated with Sikh Vichar
Manch were Balbir Singh Sooch and late Gurbhajan Singh
Gill.

Another thing that has mystified us about D. S. Gill is his
freedom of movement. Even though he is President of his
International Human Rights Organization he seems to have no
problem holding Indian passport and obtaining visas for any
country. On the contrary Prof. Gurtej Singh who heads no
Human Rights Organization had his passport confiscated and
was denied one in 2000 when alongwith several other Sikh
scholars and Professors he was invited to the States for an
Internatrional Conference on Sikh Studies. He successfully
challenged the Indian Govt’s action in court and got his
passport but too late for the conference. This is what we wrote
then in the June 2000 issue of the Sikh Bulletin: ...”

*khkkkk

DRIVEN BY THE GREED FOR POWER

Khushwant Singh

| AN anecdote was fabricated about

Jathedar Gurcharan Singh Tohra who

was elected President of the SGPC

" (Shiromani  Gurdwara  Prabandhak

Committee) for a record period of 18

years. It was said that once as the

. Jathedar was leaving the Golden

Temple, he was accosted by an elderly

% - _, woman who touched his feet and placed

“ a ten-rupee note on them. Taken aback,

Tohra protested: "Bibi, go and place this money in front of

the Granth Sahib." The lady replied: "Jathedarji, it will

ultimately come to you, so why do | have to go through the
ritual and not hand it directly to you?"
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There is no substance to the story. Jathedar Tohra was a wily
politician and used the SGPC’s enormous income from
offerings to keep his stranglehold on the many institutions
run by it and ensure his re-election year after year. Unlike
other leaders, he never feathered his own nest. He lived a
spartan life of a small farmer in his village. The story gained
currency because it made a point. All religious institutions,
be they Hindu, Muslim or Sikh, are corrupt to the core. Since
offerings are made in cash, opportunities of pilferage are
plentiful. That is why every time they have elections,
candidates fight like dogs to get elected. They are not
motivated either by Sewa of their gurus or the Panth but
greed for power, patronage and money (golak, the brass
pitcher in which the offerings are put.) K.J.S. Ahluwalia of
Amritsar who specialises fabricating new versions of
abbreviations — at times he sends me ten post cards a day —
with his suggestions, writes it was time that the SGPC was
re-named Shiromani Golak Prabandhak Committee.

Personally | am for the government taking over the
managements of all religious institutions and appointing civil
servants belonging to the community to manage them. | am
sure many people will agree with me. | am equally sure this
is not likely to happen as no governments, Central or state,
could be able to stand up against the onslaught of vested
interests and bigots construing the move as an attack on
religion. Even states run by Communists haven’t dared to
make a move in that direction. Our best bet is to build up
public opinion against the skulduggery rampant in the
managements of our temples, mosques, dargahs, gurdwaras
and shrines — not to destroy religions but to prevent
squandering money on meaningless rituals (e.g. organising
massive processions comprising elephants, horses, gutka
groups, bands on the pretext they are Nagar Keertans), but to
restore religious practices to the pristine purity.

*kkkk

GURU GOBIND SINGH IN THE EYES OF
NON- SIKH HISTORIANS.
Compiled by, Sawan Singh, Principal (Retd.)

1. Syad Muhammad Latif, a famous historian writes in
‘History of the Panjab’ (1989 edition) :-
a. Historians agree in praising the great merits of Guru Govind
Singh. In him were united the qualities of a religious leader and
a warrior. He was a lawgiver in the pulpit, a champion in the
field, a king on his masnad, a faqgir in the society of the Khalsa.
He was the right man for the needs of the time. Page270
b. Awakening his countrymen to a new and noble life, arousing
their latent energies to a sense of common duty, he blended the
undaunted courage of the soldier with the enthusiasm of the
devotee, and inspired the peaceful ploughman with ideas of
military glory and national aggrandizement. Composed in mind
and matured in experience, he resolved to reform religious
corruptions and to put an end to social abuses and depredations.
Page 261

c. His persevering endurance in the midst of calamities and
disasters was equal to his bravery and valour in the field and,
although he did not live to see his great ends accomplished, yet
it is acknowledged on all the hands that the conversion of a
band of undisciplined Jats (given to rapine and plunder or to
agricultural pursuits) into a body of conquerors and a political
corporation, was due entirely to the genius of Govind ( Singh),
whose history is closely interwoven with that of Sikhs as a
nation. P 271

2. J. D. Cunningham, an eminent historian, writes in his book,
“History of the Sikhs” (1915edition):-

The last apostle of the Sikhs did not live to see his own ends
accomplished, but he effectually roused the dormant energies
of a vanquished people and filled them with a lofty although
fitful longing for social freedom and a national ascendancy, the
proper adjuncts of that purity of worship which had been
preached by Nanak. Page75.

3. Dr. Sir Gokal Chand Narang, who has written the history
of the Sikhs with very impartial religious conviction, writes in
his book “Transformation of Sikhism’ (1960 edition):-

The seed which blossomed in the time of Guru Govind Singh
had been sown by (Guru) Nanak and watered by his successors.
The sword which carved the Khalsa’s way to the glory was,
undoubtedly, forged by Guru Govind [Singh]. Pagel7.

4. Lieutenant-Colonel Malcolm, a well known historian,
writes in his book ‘Sketch of the Sikhs’ (1812 edition ) :-

He called upon all Hindus to break those chains in which
prejudice and bigotry had bound them, and to devote
themselves to arms, as the only means by which they could free
themselves from the oppressive government of the
Muhammedans; against whom, a sense of his own wrongs, and
those of his tribe, led him to preach eternal warfare. His
religious doctrine was meant to be popular, and it promised
equality. The invidious appellations of Brahmen, Cshatriya,
Vaisya, and Sudra, were abolished. Page 149-150

5. Daulat Rai, an Arya Samaji historin of the west Panjab, in
his book ‘Sahibe Kamal Guru Gobind Singh’ (1993 edition)
writes:-

a. It is extremely rare if not altogether impossible to find all the
good qualities in one man. But the Guru was an embodiment of
all round perfection. He was a poet, a religious leader, a
religious and social reformer, an excellent planner and
counsellor and a superb general. He was a poet whose verse
was forceful and vibrant with emotions of every kind, and
highly eloquent. As a reformer in the social and religious
spheres he had no peer. In the battle-field he was a dauntless
general unperturbed by the turn of events. He was a sagacious
and farsighted counsellor, a true lover of his country, an
unflagging champion of his people, an unrivalled martyr of his
country. Page 154

b. The Guru was able to infuse new blood and vigour in dying
Hindu Nation. From amongst the cowardly and supine Hindus,
he created a new breed of virile and valiant people, the Khalsa,
filled with the spirit of selfless service and self-sacrifice for the
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good of humanity and Glory of Akal. Page 175

6. Duncan Greenless, a famous historian, has written in his
book “The Gospel of the Guru Granth Sahib’

(1975 edition):-

Circumstances in the country had changed greatly; India was
under the ruthless bigot of Aurangzeb, and there was no
constitution which could protect her people from his brutalities.
Under him Hindus had no legal rights, their temples were burnt
__ . There was nothing else to do but to submit like cowards or
to resist like men. The Guru was forced into resistance by the
incessant attacks of jealous Hill Rajas who could not tolerate the
rise of Sikhism beside them; he used violence and the sword as
the surgeon when all the means have failed takes up the knife.
The evil of the day could be combated only in that way. Page
XCiX

7. Hari Ram Gupta, a very famous historian of the Punjab
history writes in his book ‘History of the Sikhs’ Volume 1 (1984
edition):-

a. The Guru gave the Khalsa the social ideal of equality and
close brotherhood. There was to be no distinction of birth, caste,
class or colour. All were equal in social status, and had the same
rights and privileges. He thus enunciated ninety years earlier the
principles of liberty, equality and fraternity which formed the
bedrock of French Revolution. Page 282

b. The Guru’s four acts of crowing glory are:

(a) creation of the Khalsa, (b) bestowal of political sovereignty
on the Khalsa, (c) the selection of Banda Bahadur for the
establishment of the Khalsa rule and (d) declaring the Holy
Granth as the eternal Guru. Page 337

8. W. Owen Cole, in his book ‘Sikhism and its Indian Context’
1469 -1708 (1984 edition, London) writes:-

It is not to deny the importance of either religion or the struggle
for freedom in his life, but it is to assert that his desire was for
conditions in which his people could develop their way of life
and worship in peace. Page-266

9. Anil Chandra Banerjee, an eminent historian from Bengal,
writes in his book *‘Guru Nanak and His times’

(1984 edition ):-

a. His father had shown how a fearless Sikh could make the
supreme sacrifice for his faith. Several decades earlier the fifth
Guru had shown a similar example. It was now for the disciples
to come forward and prove that their Guru had not died in vain.
In giving them direction and leadership Guru Gobind responded
to call of history in a manner which was not at all inconsistent
with the essence of Guru Nanak’s teachings. On the other hand,
one might say that the tenth Guru’s call evoked splendid
response because the twin foundations of new system — spiritual
fervour and freedom from fear — emanated directly from the
founder’s teachings. From this point of view the emergence of
Khalsa was the fulfillment of Guru Nanak’s mission. Page- 209-
210

b. His performance as a war leader is not to be judged by his
apparent failure to humble his enemies. He prepared the ground
for the war of independence and the emergence of the Sikh State

after his death. Page 3410f his book The Sikh Gurus and the
Sikh Religion.

c. The new system of initiation, the abolition of Masand
System, the elimination of personal Guruship and the
recognition of the authority of the ‘Panch’ appeared to be
radical measures even though they were rooted in the past.

Page-348 of the same book
Sawan Singh Gogia [sawansingh_gogia@hotmail.com]
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I A fft € usn & o It sAdl JigE e fos
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eﬁ%@ﬁmﬁ@mﬂ‘em?mzm@
Mﬂwﬁweme%&aﬁ@a%@ﬁm
mgmaw9wswcawmga'd|Wﬁ%@
mﬁ'we’mwﬁw‘?ﬁwwﬁa&awéf
Hooer feq I feg A9 STt w3 AyeEmt §
WIS 363 B 903 HIWET FY &5 T JIHEHT G
adt dfen 77 fagr? Ae 1 SEt ISt Ugs 3 Ygds %
ATt AT 3 yg9d B H JaHaHT 08/27/06 § ST
Ifenm A € wr fa€ &t &3 7 foor? Hewss 3
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JIH. W TIF fomaH Yoo § A 8% I OHAMT FI
el 3 3 Yol Hare st faor 3 7e & 7 &% 21 7%
35 ¥%¢ I9 I5 €8f & §F 37 & &It fxor, fagt F
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YIS & I9 T I6 I AHT Vg T9emit @@ nifdd nEst 3
feg yAz Age9 @ g9 gElde 96T Idier J A fes
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9 UR &J © faw g 7w I ALY femes
IS AUt Afog T Us 96 &% fa® I Aer
JI
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Contributed by Gurmit Singh Kapurthala [gurmitsinghkpt@rediffmail.com]
**k*

Tfadrg # & ysATI fadrg 7 &t 23Tl
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A9t & & foom I= o 3T B3 o1, foF wut ‘Ht TAH d=
mfog 7 feg HWWWW?MWSW
e w3 & WS € 3R A 99 difde i iy & 9 7B
fAst g9 29 foR B A

gt dfE € ATER! &9 3193 119,167, 183, 187, 190 &
fonrfemit w3 feg @ € fa A9 fils @it w3 JeiH 7 WS
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Fosd w3 gst FIGANS € wHdler @ US9ad . A9es
ffw AT, A9 AYl cOA® ¥ dUcs da9H AW At
(a@aa?ﬁnrr) weTfefes ity wofen mdier & arar des iy
#T,Hé—cﬁ@%wﬁfﬂwewagaﬂwfﬂwiagvmﬁr
s AW st Frag-are oetvd nyeg (fradh) @
UZag 3 yfag feudt 7. 389 e susys (Fsdd) »i3

fe8aaa © AyT U Ta<t fiw nifea|
9t IIIT-FE wiEsg T fHEaG M3 STE AT fiw Aagie
w3t ¥AH I9Y 99
¢ a8 Hf3q9 yAfe ()

Fgfg fHe a9 Aue dHofa !

SINGH SABHA INTERNATIONAL (U.K.)
26 MOULTON, AVENUE,HOUNSLOW,
MIDDLESEX, TW3 4LR, Tel. No. 07939922484
Date 06 -11 -2006
President : Avtar Singh Ref.No. SSI/ 0712
General Secretary: Sewa Singh
Treasure: Maninderpal Singh

“ 73 fAYs & gaH 3, a9 HfsE g ”
funrg ywAr Hi6,
faag #t ar ysm,efaag #t &t =fsai
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vy 7t uR foyzr Afos 6t T fa fag wit FSTaEn He'6E
feu g3 92 97 €8 g 3 Uy € St T8 79 7 a e U6
AR T witls FEUz i3 AT @ 39 w36 i3 7 99 I51feR
Ay few Uag few Ty <y gie 3 AHGIH &3 77 39 95 fAR
€t Aay ArEaet vy #t § A8 €% UH |13 a1 Hisei & anit
A fa vy #t g fer use @ &% 3/t 7 It I, 3 Hs
A<t e fer ars @ 3 fa It & gwsist few eA A3
gafHa »ig W3 T9H & YI9 ni3 UIAT BEl finee fAyt &t
HI™s AUEE! AIHST ANt ¥ YU's ATW mesw fAw Hag w3
99 vy €& murandt few fomr 8= »Et ude 99 ToImy
UH Jg T TAS U  ¥631 q9€ T fg 93 5989 3 ufos
WUE JEefant m3 fAY ARER 8 H3' 99 2 (3T QA i3
3 99 dN9 a9e" A & J9e' MY it 3 5939 9T T ) R
93 YU's AIHSt THSt § & AS 7 SR Idt ABel AT o
fqussT gga g yst MuE a9s< € UBs a9 IUH A I’
HiSwt it anitot niEet g &t SHIny /it @ wifs deeet
J=idn Ig mi3 g w @A, Aer fAw
Af3xTg W yus A8,
Trfoqrg #t & HSAT,Eaarg A ot 2391 |

A St 2¢ »agET 200¢ fos M3TT fos AAtEIRT § AN ©
A3 =0 Ir% feu fitw Fem fEegenes (@ @) & Hifdar ot fiam
feg Jo fou digls dax fefimtt 3 8= fems ygga el
Tt wiz AIY AHST &% UH 13T famr fa fegt At nmy #
au—{q’f&uaﬁwﬁg“ﬁaaﬁlwﬁwmgw
FIfenr A2 3t fa wy 7t BT JoeEt a9q U oF gt
& BET SH IT AR |

feg fen fom ya9 g5 -

q. U8 ¥ HT® ygad M3 YT U uderd fEeg fitw war
ﬁa%faﬁramaran*ﬁra;ﬁau@rwmmﬁgaﬁ T fegT
W@ﬂﬁmmewmwﬁﬁﬁm
%@B‘T%feawnau'ua's ¢ At w9 fest T B9 =US
yare oi3T 7 fgor I 1feT 33 goHfs ¥ yu9 feg gaee uGs
T AUs fAT 9 f90r »i3 ¥y Aeed o fsouysT 3 Aewr
fors & w8 I

udens fEeg fiw war &t enrar Ifgs ymsat feg o9 o'
JIH3 & Uit & yret g9t I »i3 g feg niehit fagreet
?Waaﬁéﬂﬁmmmaaﬁ%mﬁav?ﬂ%aﬁ
Tofemt 3 g & AT9UT § yI9s Y)E{ yAds feg =g
Wmuﬁwmmﬁtr@?aﬁ fe%@xrﬁ?ru
FoeTel 95 o sAe €t § Ay g €% mevfs3 a3t A
WU?%WWWKW?WWM
SsIa 3|1

2. 7T A9 3 AS UST &I J fa 93 3289 200€ § wHeHt
IS % ‘=f3g foer’ Herfenr & faar I w3 ggenmaT ¥Rt
Arfog niger fey »iust TR J98 T AYJeST feer Hatfent &7

foor 3 figt feg nmy #t »3 3H3T T WY Aew9 & AHE
T §1“gfsg feen” ﬁmwmamwwm
Wa:rda'rf‘a—e'fﬂwﬁ : Ifgnm WAz a9a gorst s
“fear ot feg @ €t Tt §3TE AErt I8 w3 T
Ha ¥ S H II 8 AfIg € 99799 HG3T € € HGHY I8
& g5 1fen »ust gg 3 fam & 33 & HesT ¥ T oI i
39 o= Arfog & deouTr v fedu 9 IR, faffa fem feg
TI3 AIMT nASI® 3 faude<! Iga=e’ I fAos fx Aars
feo uFnit 3 gEit &t A7 Aodntt IfEd fAdhntt J9aiet &%
HIE MAH3 T & #Aze 8af T ¥g3 TF fsaes 9T
W|w#wmﬂﬁ38ﬁaﬁmﬁﬂm%ﬁ
Wﬁgmﬁrﬁéaﬁmgﬁrgaﬁ?@mm@g
Thort yE YUz F91

3. yfFg Jag yo9a,feees w3 iy Ifos vfewmer 3 52
fomrst AU fiiw @ It famaset BHEr set &
TIAAST AR TH GIST € U 3 feus wigHT It
A5,8q" ¢ fan AEdet € vy I5 I 9s fan & 39 St &t
I 1feg firyt < B8t urggiie & AT fsaredt I 1EHS St
TH wuE It A3 IAS § I I96 5B & A fegt feest
& fesAet 38 =iy 8t @t fearedt & IF JInE OR
yor feg 39t 97 iz fogmst @ utst 7 It Jinmt faysT
Afoz &3t 9T I fa »mu f wmE ufod 3 S § Fa
95 ©f fqusst a3 &t 1yus v it ug Ug g TasT ©
739 fev udz < g9z =S fredt 913t vt fau s=€ &
HEAT U fex Wo I AR InfHaT a9s &% »y f a9 A e
TufFe € U39 9541199 g © ¥ -
fearmts frw,3fifeg fRw, Aegs fiw,3fMedus fitu,
maee i Hars fiw, St muarafags &,
THETTHIZ J9,TIUS J9,THBAS aF mi3 nicfaes fw-flusrt

g St & fox 39 Arfae
s g, A

J9 5K €< fl @B Ao € IAH I A3 IT AT € AT
3t U3 dt € AfanT U3 AT AT 3K & feA A © famms &
"MUE BT HY 3 U396 A'E o feR @ fegu Afamt gt
A9 &9 fodhif| a9 Afag 7t & Hoedt 28 83T & I AessT
wmﬂﬁlmmmﬁemmauﬁm
Y 2 10 A fug 1718 few Gg suihwt <& grafasm urserdt
&<t It ufaw Aes J& Sfenr famr fAw A8 ®fag & fous
aJd fen <t agt graefonr feg 9w age fost us R fug &
Ju ges & (e € gu ffe) 1999 few fea <9 €9 fem
FoeRT T I3 U35 I3 “H a7 fEn dfF < qeemfont feg
wwwﬁaﬁn&?mﬁmﬁﬁ?mﬁmﬁ
fsafsmt 31 (@efasm usETdt 6, U 52, Aua: 2w
%ﬂ@ﬁéf&ﬁﬁ%ﬁﬁgwwmﬁlﬁéﬁaﬁ
m%wma@ﬂm%mmmﬁ
Wﬁawemmé}??m@mﬁam
MWMMWWWW&EWW@E
e HAgT I fumrm) (& fefals me=dt 7-2001)
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foug & e I fid’ & 919 9@ Afog @t & ot 3 €9 95
Ee?»ruB'TwarHaﬂa'THWW'sf%Uémzrwafa
H%zmwﬁwmaégmmrﬁwaw
fem = Sua & R It d=3H T J1 U5d 303 How= w3 g &
feoest @B UH I3 3T Hf3nT & wiEdi® ada Wid g i3t
wﬁwmﬁwmﬁmaﬁa—efﬂwﬁ?uﬁﬁww
SH 396 o &5 U3 a96 TR @ waeet &9 fgar I fAR
AR = win figg ai3T I, 89 T 3t Hat fiw /it € a1 &%
et i3t 77 I fea At fost TAH dE © onfeEst vuE TR
& Adt ArE3 9% ®E A A¥S UF J9¢ 96 89 7 feo fodh 7
HE U feg fe8 J1

“qg” \ia® AT I
UA H'3™ /it @ 99& UT WS fw ot 3338¢aTIl 999 ANDT

95 13 feug »8s uT AET AT ¥4 & wiftx feadt dfe
AT Tl AAS 379t Ifanl 3t Er & I9 Aot ug Hfeg
at AT W JEt oigd a7t ©F fefg ushH © 5% gfe afenr 31
fiw ugsst gger fefg afe g7 JsI WS of 7 H &t JI
TSt T8a At fer3dt AgHZ &7dtl He HE afg Hae I3
9 =91 = G € Har s are JoIl Jedie 1S afs vaedt
a9¢ J5Il At 91 23 ¥ JSI HIAS! 3197 I I AF UI
et 3 i off 98T Il A ot HET SIHIATIE & TAH mEH
JoI fase ffw T y3Is @ gfar Az Ife arfenr I U™ 7
33 fAw o 3+t & 8w fefg Arfast € 303 Ifgse Buftmis
< Udt & Ugt 7 7 7 Ao i § Hos fefg g /il o HET o
Ut & vag »idt it ot afoReesT yIEen 3 e
8399y &t 7 e wirt 37 T<ian SRR fefg der I fx Ser
U Hafz Ife gwar aifenr 1 =fog o3t agadrll 3% 5 AaT
AfosAe &t WISt I »gHs BT gafant 439 H 37 J117
IS =t 337 fFw 7 39 us || U7 93su< fem 3w fenrm feRm
aH gegr #@ J1 ferm ® 8fs a<dn wAsEE & forg &t
@ 7 ¢ 37 93 Afod A I3t 9 37T A RIS €
e IRt 3T g & HIT wremdnl TSt 22 TEY I TRYS Hat
frw I 9 ol gme USt Wil (FRHE T f9uE 9 0T
13-14 , Bux I9feq fiw aew®)” feg T B9 st fam & »ust
WW?WH&EWWW%IWW?H&B’
WWWWWHWWW#T@WUH
fisst go| foir fog & fumis 99 fx fom ST f9et feg s
&t sgr Aae © &t faae I 7 & g3t fesomu I
TAH - AHfAr &t 97 3 I8 &1?

Ig I firw #t & 6 »E@3Es He 1706 T fos g § gaH
d3r /M fa wim 2 vt T g9 99 g Afgg d_amifeg
IIH 393 B J famr 3 »iF 3F Ay oix-m9s 7 F fer
vidr fAT saT J5 139 difde fitw #F & fam d9 ursx
m@&ﬁﬁwmﬁ‘ﬂ%aﬁ?lmﬁﬂmjﬂ%m
JIU IF 23TAE, 2006 & e &g Te o3t famr
fg 1931 feg fem g9 fsge fonr famr H AR & T&
ezwwermam(@“ammmafeﬂ
Hifear 9 3% 31 7 I As)

8, 1931 T nEfSt “nizy fege” & U g feur fosr
< 3 =ffmr AR 3 87 1708 HAd' fags 39 3 »= fae
At 3T A2 i8R TR g & € It fazme a9 difde
fAw & € A 3t T It &t #IF ‘AIEs ¥R A 99
U8’ SHST AT H ST @R eT 9w 3 Ags 3 Ae 3 fa
HHEr St § ufenr A & fer & 1936 8 v Ifgs
Hauer 29 4 (9) g for = fAag faf &f o373 o
&€ feu fesm: “Ht 99 o Aoy #f € a9 (3I®) fan
YASK § WMAEUS &dt 9aTl 7 &1 feg 2 ufenr 7E fx
1942 fR7 #e fex &t 3 nias 3u3 T IgsT 3 st
TAH dg © us Juer fozr 3t AT Ug fem fegu uzr
fa€ T famr A7 3 nndtg 29 fET 3° 1t HareT J »id
I B for T uts 3 urddt fa€ Barst arst m?

T nE3t TAH JF T IHTESt I9U A9 S®T J 3 AOHY
fa 87 & 3&t 95 fAwW &3 & I3 YA ‘g3
g feg faftmr J:-

€) 39 difde fAw A=t & BHEH © HIH, AT 1762-63
&9 & a9 dg mfog feuefenr, far feg 9 s a9
391 g9 At °F IS HHS 13, 87 T aT TR USHT
o gz Jfewr, ug yfifa &0 THeN @ @13 T (fem
HS™ER JI9 d8 Agg IF TR USHT € 38 J | (AST 413)

nh) FE Es iy, TA dg &% & ‘I HEE T yudr
I I6, 7 AIHI3 fedu T 1 (AT 415)

¥) &% YfHT TA< usHEg = 3g, fAr T Aay &8 ‘TAd
iy feue w3 nuE e9gdt 52 It 3 fedsd
feueen age s Ifer g3 9ot & Hao fex du
e f3nrg oi3T famr, far & aW ‘feenm AE’ A
WETUT T Mt HJdT (FH3 1761) f*9 feg aew, feenr
T HEet, UdH fedulntt @ I8 Sfowr w3 AW oi3T
famr, ug fem T 7 9= 07 it it © oo nEer for
JT 99 a® (AT 567)

7 Est TN 38 T oHfEst a9y A9 S%er J 3T 83t
T AE3 UF I3 A€ HA9 HHE JHeT fem g% = &
ATy O fad mius U3 3 36672 THIT 3-8-1973 nigAd
andt 3 g3tag © 7. A3y fitw § feg fa€ fefimr At fa
‘gf939 uftms” TR 919 € J8aT &dt 7

¥ Ag9 32

1. fer »a3t ean qE K9 149 T9 YA T & ‘gfg39
5T a3 f&ftmr dfenm T ug wieg ffq @9 &
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‘TAH 8 T & &JT I9f3nr famr 1feg BIGS HA9 ©
YIHST & oSt T

2. fer s €3 TH3YS d96 @@ A9 JF T sgmt &
393 396 @& T6 3 aTr I 9 o ek €3 fegsg
FIT

U J% ot I°?

HSAT f, Y3y I fx »ifst wAn gg T onrfest agy,
W%wwwaméﬁ?mﬁﬁm
F9at grger JIF feg ds ¢ 3T 1931 T I HI (7
ﬁﬁ%)aﬁwammﬂﬂaﬁwmw%ﬁw
WA, WA, fIA ot &% 2eiEt 3% wibst eRd dg 99
WWW@?WU,@HWW@@W
T 3t UF &9 fesr I 31 fity St e U 7e iAEs
3t Baf 3 9T UH &9 adt Aa fa@fa mifrar a=t Ag3
Hﬂ?ﬁmﬁ'mﬁ?ﬂaﬁﬂﬁrwaﬁmm
HHE § UE © TeEe fe oUW oz AR w3 feoy
feeest a8 SR® font Ae fa »iist wAr g & YT HY
T I?

7 iy A3 &% AfoH3 3 3T A3T AE fe€ w3 35 € AT
I T & IESTH I96 Tt § HUa3t 3 falfy ¥ feo
I R e fegrfonrt ff9 THETE T 9 3 grgeanrt
fEg 3Tt Untf 337 & R fa=mg »idr HaT 2 u=dr
fam &9 d3m-sdt €g afes=t & TIw IS, gt & ug
3 89 HIH &% ugst fT9 ISt AredimitIfeR © WU’T
24 w39t T3 THiETTRE €<t T=f3ntt € yAT 395 @
Tt Uart @8 fJg g8 Infadt yAsa § a9 difte fiw
o 995" He Age J7

JIsHe Tiw (Snieis iy fHasdT aoa SBftmisn)

g9 fiw (fifrtus ity fimedt asa A8u9)

miges fitw (s ity frsst aed nideud Afas)

q9gun fiw (Swighs Afogaer SA9 fHW J9HfS fHEsdt &H 937
Juz)

feegrls fiw I (InTghs TaHT3 famrs fHEsd Tod Bftmar)

=9 Hides y3v fiw ( s firsdt e sftmrsT)

foqurs fiwr Smighs W3 Afag a9 fiHadt &&d, Sdiea™

farsarsg fiw Aea (Argar &t /t T9g9 Aoy Y»ify3Ae, o niHdtar)
3I9%9s THW TUSUT ( Aaer Hed HHET aHeh)

Fwee fw (QreHf3 Yo #ar fde)

37. 3989% fiw (2859 fimadt sfaq)

far. Aaios fHW (T9Hs Aud ToHfs ®fag)

far. g3 fifw firsdt area fsh)

A3 fiw (far. f&s fifw fega ¥e , Ham)

i3 R (qrafiy SHat s&g sftsT )

Suars fiw (Fa<tag, TAH g feg Ho edtee)

3. He iy fadadt (Agar HY9, U9Hd A®WAT SRS, WA, A
Ut At

3. gBfTed M fesditds (Udus 29%s iy Idiedd I&eTH)

HfJEg fiw 78 (ot v fimsdt sfog)

I937 fiw, Ar=a niret, €. niA.

TIEH o9 (Fo<iad UGAT &1dt Ha, @dterae)

far. saeTs fRw “gmam” HeAT

feeg fifw war (&g 3 ygad)

mafees fiw A9 (yfio Sua)
Ifieg flw asAr Jorfes)

I9u9s Ry (fuHadt & T Haa)
for. godr ftw 391 (Feer yorad . W. Y. I
#Afdies fiw St (@9 sea fERdtfoge nie ity Aetsw)
96w qaety iy (FHEt ity Ae)
II6% fegHs fiw (Araar @+

P9 A< fiw Aot

FI&H UIHATS fAw (Arear @)
Io% fHw

7. »iHIAS o9 f8s a&t (nifi3He)
AAfeeg fRw ufenrs
Auee fRw (fHEadh)

IIH fifwr I, gaeaus

I3 AW IAtr, soedud
fizus fifw 8399
3IBx fiw §399%

UsH iy Heest 3e<st st (Ham)
o fiw (fedmua)

Afdes fiw (396 395)

ysHts fiw ues yeAr Jorfes gast

e flw g.2.gt

JE9 ity (nrgaret)
ﬂﬂaﬂ—a’fﬂwmmzﬁwwﬁﬁﬁm)
FHired AW 92, Tosiad My fHAs gau

A I3 33 JIHTS A, IEAg

By appending their signatures, following readers of The
Sikh Bulletin appreciate and support the stand taken by
the missionaries and other concerned individuals in

defense of AGGS as the only Sikh Scripture:

Hardev Singh Shergill, Editor, The Sikh Bulletin

Sarbjit Singh, Sacramento, USA

Avtar Singh Missionary, Guru Granth Parchar Mission of USA

Jaspal Singh, Silver Spring, USA

Gulbarg Singh Basi, Atlanta, USA

Ujagar Singh Gill, Chicago, USA

Raja Singh, Secretary, The Sikh House, USA

Gurmit Singh, Sydney, Australia

Jarnail Singh, Castle Hill, Australia

Bawa Singh Jagdev, Sydney, Australia

Balbinder Singh, Australia

Gurcharan Singh Brar, Singh Sabha International, Canada

Gurpreet Singh Samra, Brampton, Canada

Singh Sabha International U.K. members:- Avtar Singh, Sewa Singh,
Nirmaljit Singh, Maninderpal Singh, Tejinder Singh, Sukhdev Singh,
Tejinderpal Singh, Swarn Singh, Manjit Singh, Nirmal Singh, Bibi Sukhraj
Kiran Kaur, Kamaljit Kaur, Harpal Kaur, Ranjit Kaur, Balwinderjit Kaur
Gurbachan Singh Sidhu, Sikh Aid International, Nottingham, UK

Jarnail Singh Gyani Dhillon “Arshi”, Malaysia

Balreet Kaur Khalsa, Malaysia

S. S. Khosa sskhosa@hotmail.com
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N LI%’_('ﬂ':Fﬁ @%7—!3"’2& Bt o1t Gurbakhsh Singh, UK. 345.70
SR = o SUIit SINGN, UK., 86.42
W o A3l ﬁm‘j geBe @8 fAwt 31 Surinder Kartar Singh, UK..........ccoooviieeieeee, 172.85
T<H, g9, fuge 3° ufenr A geaaT, Sukhdev Singh Dhillon, UK...........coovveeieeeneen. 172.85
SHAS & fAdt & niuzBs = frut &I S.R.S.Bhasin, UK........ociiiiiii it e 86.43
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ek Ak Dr. Harcharan Singh Chann, Madera, CA............... 500.00
“H3J6 A3 I8 986 € 397 Philadelphia Sikh Society, Millburne, PA................ 120.00
&. q96% wiHg AW fegx Shivinder Singh Gill, Sun Prairie, Wl..................... 50.00
95, & % Udr -3 g 9% U & | Jatinder Singh Ghuman, Bellingham, WA............... 200.00
T miot vidft e, -8 v & & |l Dr. Gurcharan Singh Kanwal, Coeburn, VA..........2,100.00
N5 = o C - S Dr. Nirmal Singh Dhesi, Santa Rosa, CA............... 100.00
gﬁwea?ﬁ é;:'; j; ’ _;? fes B{E‘U’WE'EF ; :: Dr. Gurcharan Singh Badesha, Ipoh, Malaysia......... 135.00
= N > N . i Dr. Sarjeet Singh Sidhu, Ipoh, Malaysia................. 115.00
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B39 Jot 396 n@=dr, -2t @ foq 7 fear F Manmohan Singh Khokhar, Chester, VA............... 150.00
R3OS T nid iR, -@#s9t ST od 7 B Bhupinder Singh Sodhi, Glen Allen, VA................ 100.00
. o . = oSt T Hfgnrer N Ranjodh Singh Gill, Richmond, VA....................... 30.00
few HT-F‘U"T nHﬂj\W’ N Eﬁ o v Ej” Dr. K. Singh Sahni, Richmond, VA...................... 100.00
o II g fEx Zar, -3 983 goT 5 I Dr. Rajwinder Gill, Chester, VA.......................... 100.00
AT o, de B,  -Frget wEhoft f:GH% T 3 Sikh Association of Cent. Virginia, Glen Allen, VA...481.00
H76H fes HoeT &7 g%, -HaT oHdt 9% Ut & | Dr. Baljit Singh Sidhu, Chester, VA..........c.......... 500.00
It = di® udst, 83 At amat & F Arti Pandya, Richmond, VA.............cocoiiiiiinns 500.00
% 3o & ur gad, g9 TSt Jg omor B Gurmit singh Tiwana, Abbotsford, B.C., Canadas.....100.00
e Efé’r He g,, i S T g T'%HT 30 Autar Singh Sidhu, Windsor, Ontario, Canada......... 100.00
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IHIST a1 9 fugdt, -sfentfant & 330 & & I Dr. Satnam Singh Dhami, New City, NY................ 250.00
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BT BT US ¥eT TS o 2ot 3 3T 995 W Bl Tarlocgan ﬁinsgh Sbandhu,hM(i)ssissaugé, Orcljtario ......... 828%%
. on . o P Awvtar Singh, Scarborough, Ontario, Canada............ 125.
oo ffimtt aesfon 3 3, o a9 B3 we B Prof. Devinderjit Singh, St. Cath’s Coll. Ox. UK....1,018.55
5o fiur s a9 § fofimr, @R 3 fAfir & 3 Jit Singh Kohli, Jeficho......................co..cooo...... 100.00
“HTEMT grEnrt - g1y 8% I ANONYMOUS. ..ttt eeee e e 1,300.00
A3 A - 996 feg A |l Total Receipts during 2006............................ 13,652.65
?;?' — W g gﬁ%, Jéddl}_ﬂ', Ir%d("):i, %‘tﬂ" g}.”ndyyri' eﬂ' a’HTg"}' Carry over From 2005, . ettt it e e 133.59
3 umE = %G, Jfsnt I U9t 3 75 IeE E:Ff:&‘@ 9 it Total FUNDS.....oovieee e, 13,786.24
R Sfnr Ef_r o S (“ N . fgﬁ g Total EXPENSES. .. teeteeietiieiieiieiieiieiieiieiieiennns 13,697.18
NGNS e e = Carry into 2007.........ouuiviiiiiii e 89.06
TG - 99 T AI3d T&IHAT 3dT), A6H fos a8z yarfe
Y ¥ 996 I8 -
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This issue and the the subsequent issues of The Sikh Bulletin will come to you in electronic format only.
This is necessited by lack of funds for printing and mailing. You may wish to pass it along to your
family and friends on your electronic mailing list or give their email addresses to us. Thank you.

Realizing the need for correct information about Sikhism in the English language for the benefit of
Diaspora youth, KTF requested S. Gurbachan Singh Sidhu, UK, to revise some of his books and write new
ones. Mr. Sidhu is one of the founders of The Sikh Missionary Society of UK and Guru Nanak Charitable
Trust, Mullanpur Mandi, Ludhiana. Of the many books and pamphlets in English that he has authored we
have been able to afford to publish only four:

1. Sikh Religion and Christianity — 110 pages

2. Sikh Religion and Islam — 153 pages

3. An Introduction to Sikhism — 76 pages

4. Panjab and Panjabi — 177 pages
These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the real meaning
of Sikhi, something that Gurdwaras have miserably failed to teach. These books are for free distribution.
We invite our readers in the USA to order any combination of 40 books for a donation to KTF of $100.00,
plus postage, and distribute them free to their family, friends, local sangats or schools operated by
Gurdwaras. Your donation will help in the publication of The Sikh Bulletin.

We urge you to read Prof. Gurtej Singh’s proposal on page 11 about creating a project to translate
AGGS into English and see if it deserves your support. Events of last few months and recent
announcement by the SGPC president that to ‘strengthen the Sikh religious movement’, SGPC had
availed the services of Bhai Baldev Singh of the Akhand Kirtani Jatha proves beyond a shadow of
doubt that the Foxes are guarding the hen house.

Khalsa Tricentennial Foundation of North America Inc.
3524 Rocky Ridge Way
El Dorado Hills, Ca 95762
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If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.




